 ִל ׁ ְשמוֹ וְ ׁ ֶש ּל ֹא ִל ׁ ְשמוֹ ִ ּב ׁ ְש ָאר יְ מוֹתIf one slaughters the Paschal lamb on Passover eve as a peace, ַה ׁ ּ ָשנָ הoﬀering, before the proper time for the Paschal lamb, it is transformed and designated as a peace-oﬀering, and it is valid. However, if one slaughters it as a Paschal lamb, then it is disqualified,
since it is not the proper time. The Gemara asks: What is the
halakha if one slaughters it for itself and not for itself, meaning
that at the beginning of the act of slaughtering one intends to
slaughter it as a Paschal lamb, but at its conclusion he does so as
a peace-oﬀering, and it is not on Passover eve but during the rest
of the days of the year?
ַר ִ ּבי ּב ּון ַ ּבר ִחיָּ יא ְ ּב ׁ ֵשם ׁ ְשמו ֵּאל
–  ִמ ֵּכיוָ ן ׁ ֶש ֵאין לוֹ ׁ ֵשם:ַ ּבר ַא ָ ּבא
וֹחטוֹ ִל ׁ ְשמוֹ וְ ׁ ֶשלּ ֹא ִל ׁ ְשמוֹ
ֲ נַﬠ ׂש ּו ְּכ ׁש
ֲ
. וְ הוּא ָּכ ׁ ֵשר,ִ ּב ׁ ְש ִת ָיקה

Rabbi Bun bar Ĥiyya said in the name of Shmuel bar Abba:
During the rest of the year it has no name; it is not a Paschal lamb,
as it is not its proper time, nor is it a peace-oﬀering, as he did not
consecrate it for that purpose ab initio. Despite this, if one slaughters it without specifying for which oﬀering he is doing so, it
becomes a peace-oﬀering. Since it has no name in that case, then,
by the same reasoning, even if one begins to slaughter it as a
Paschal lamb, it becomes as one who slaughters it for itself,
a Paschal lamb, and not for itself, a peace-oﬀering, silently, without specifying his intention, and it is valid as a peace-oﬀering.
Just as total silence determines that it is meant to be for a peaceoﬀering, so too, the explicit change of intention at the end of the
slaughtering is suﬃcient to accomplish the same.

 ֲא ִפילּ ּו ׁ ְש ָחטוֹ, ִאם ֵּכן הוּא:יה
ּ ֲא ַמר ֵל
ִל ׁ ְשמוֹ ַﬠל ְמנָ ת ִלזְ רוֹק דָּ מוֹ ׁ ֶש ּל ֹא
אשוֹנָ ה
ׁ  יֵ ָﬠ ֶ ׂשה ִמ ׁ ּ ָש ָﬠה ָה ִר,ִל ׁ ְשמוֹ
וֹח טוֹ ִל ׁ ְשמוֹ וְ ׁ ֶש ּל ֹא ִל ׁ ְשמוֹ
ֲ ְּכ ׁש
.יהא ָּכ ׁ ֵשר
ֵ ִִ ּב ׁ ְש ִת ָיקה ו

One of the disciples said to Rabbi Bun: If this is so, that even
when one begins to slaughter the animal with specific intent as a
Paschal lamb it is transformed and designated as a peace-oﬀering,
then even if one slaughters it for itself in order to sprinkle its
blood not for itself, but rather for a peace-oﬀering, it should
become, from the first moment, as if he slaughtered it for itself
and not for itself silently, and it too should be valid as a peaceoﬀering.

ֹאמר
ַ ּ ַמה נ: ָא ַמר ַר ִ ּבי ַא ָ ּבא ָמ ִריRabbi Abba Mari said: What, shall we say, i.e., is it so clear, that
ֹאמר ִ ּב ׁ ְש ִת ָיקה
ַ  ִ ּב ׁ ְש ִת ָיקה ָּכ ׁ ֵשר אוֹ נwhen one slaughters for itself and not for itself silently, without
. ּ ָפסוּלspecifying his intention to sprinkle the blood for a peace-oﬀering,
that it is considered a valid peace-oﬀering? Or, perhaps, shall
we say that even when one slaughters silently with the intent to
sprinkle its blood for a peace-oﬀering, it is as if he specified
that he is slaughtering for the Paschal lamb, in which case it is
transformed and designated as a peace-oﬀering and it is disqualified? The diﬀerence is that in the previous case there is not
one entire part of the service that is completed for the Paschal
lamb. However, in this case, the slaughtering is completed. It
is only the intent with regard to a later stage, i.e., the sprinkling
of the blood, that could possibly transform it and designate it
as a peace-oﬀering. That is not a suﬃciently compelling logical
extension.
The mishna taught: The leftover money gathered by the nazirite
”מוֹתר נָ זִ יר ִלנְ ָד ָבה״ ַרב ִח ְסדָּ א
ַ
beyond what he needs for his oﬀerings must be used for free-will
oﬀerings. On this point, Rav Ĥisda

Perek II
Daf 7 Amud a
, וְ הוּא ׁ ֶש ָ ּק ְר ָבה ַח ָּטאתוֹ ַ ּב ּסוֹף: ָא ַמרsaid: That is only when the nazirite’s sin-oﬀering was sacrificed
–  ֲא ָבל ִאי ָק ְרב ּו ׁ ְש ָל ִמים ַ ּב ּסוֹףlast, after he oﬀered his burnt-oﬀering and his peace-oﬀering.
In that case, any extra leftover money must be used for a free.מוֹת ָרן ׁ ְש ָל ִמים
ָ
will oﬀering, as taught earlier in the mishna. However, if he already brought his burnt-oﬀering and sin-oﬀering, and the peaceoﬀering was sacrificed last, the leftover money that he set aside
for his sacrifices must be used for a peace-oﬀering, as with all
leftover funds of peace-oﬀerings.

50

Perek II . 7a . .פרק ב׳ דף ז

 ֲא ִפילּ ּו ָק ְרב ּו ׁ ְש ָל ִמים: ָא ַמר ַר ִ ּבי זְ ֵﬠ ָיראRabbi Ze’eira said: This is not so. Rather, even if the peace-oﬀering
–  ֲה ָל ָכה ַא ַחת ִהיא ְ ּבנָ זִ יר, ְל ַב ּסוֹףwas sacrificed last, there is one consistent halakha transmitted to
.מוֹת ָר ּה נְ ָד ָבה
ָ  ׁ ֶש ִּת ְהיֶ הMoses from Sinai with regard to the nazirite, that the leftover money from that which he set aside for his nazirite oﬀerings must be used
for free-will oﬀerings.H
נִיתא
ָ יﬠא ְל ֵדין ּו ַמ ְת
ָ ְנִיתא ְמ ַסיּ
ָ ַמ ְת
נִיתא ְמ ַסיַּ יע ְל ַר ִ ּבי
ָ  ַמ ְת.יﬠא ְל ֵדין
ָ ְְמ ַסיּ
 ֵא ּל ּו ֵהן ָמעוֹת ְסתו ִּמין – ּכֹל:זְ ֵﬠ ָירא
.עוֹרבוֹת ָ ּב ֶהן
ָ ׁ ֶשדְּ ֵמי ַח ַּטאת ֵמיתוֹת ְמ
– וַ ֲא ִפילּ ּו ִה ְפ ִר ׁיש דְּ ֵמי ַח ָּטאת ִמ ּת ָוֹכ ּה
.ָמעוֹת ְסתו ִּמין ֵהן

HALAKHA

Even if the peace-oﬀering was sacrificed last…the
leftover money from his nazirite oﬀerings must be
used for free-will oﬀerings – …ֲא ִפ ּיל ּו ָק ְרב ּו ׁ ְש ָל ִמים ְל ַב ּסוֹף
מוֹת ָר ּה ָנְד ָבה
ָ בנָזִ יר ׁ ֶש ִּת ְהיֶה:ּ ְ If one sets aside money to use
for the oﬀerings of a nazirite, and money is left over after purchasing the sacrifices, he should use the leftover
money for the oﬀerings of other nazirites, in accordance
with the mishna and the interpretation of Rabbi Ze’eira
(Rambam Sefer Hafla’a, Hilkhot Nezirut 9:1).

The Gemara comments: A baraita supports this one and a diﬀerent
baraita supports that one. One baraita supports the opinion of
Rabbi Ze’eira, as it was taught in a mishna (Me’ila b) that in the case
of a nazirite who dies after he had set aside a lump sum for all his
sacrifices, the money is to be used for free-will burnt-oﬀerings. The
baraita elaborates: Which coins are considered unspecified coins?N
Any money that has money mixed in it for sin-oﬀerings whose owners have died, as when he set aside this money he specified that it
would be used for all of his sacrifices, including the sin-oﬀering. And
even if he had set aside the money for sin-oﬀerings from the rest of
the money designated for the oﬀerings, all the money is considered
unspecified money. Once the nazirite dies, the money that he set
aside is used for free-will oﬀerings. Apparently, this applies even if he
brought the peace-oﬀering last. Therefore, this is in accordance with
the opinion of Rabbi Ze’eira.

This money is for my sin-oﬀering and the rest is for the
rest of my nazirite oﬀerings, and he died – אתי
ִ ֵא ּל ּו ְל ַח ָּט
וְ ַה ׁ ּ ְש ָאר ִל ׁ ְש ָאר נְזִ ירו ִּתי וָ ֵמת: If a nazirite set aside money and
said: This money is for my sin-oﬀering and the leftover
money is for the rest of my nazirite oﬀerings, and then he
died, the money for the sin-oﬀering is cast into the Dead
Sea. The rest is divided, half for burnt-oﬀerings and half for
peace-oﬀerings, in accordance with the baraita (Rambam
Sefer Hafla’a, Hilkhot Nezirut 9:6). If one derived benefit
from all the leftover money, he is guilty of unwitting misuse of consecrated property. If he derived benefit from
only part of the money, he is not guilty, in accordance
with the baraita (Rambam Sefer Avoda, Hilkhot Me’ila 4:3).

”אלּ ּו
ֵ :יﬠא ְל ַרב ִח ְסדָּ א
ָ ְנִיתא ְמ ַסיּ
ָ  ַמ ְתA baraita supports the opinion of Rav Ĥisda, as it was taught with
אתי וְ ַה ׁ ּ ְש ָאר ִל ׁ ְש ָאר נְ זִ ירו ִּתי״
ִ  ְל ַח ָּטregard to a nazirite who set aside money for his sacrifices and did not
,מוֹﬠ ִלין ְ ּבכו ָּּלן
ֲ –  וָ ֵמתinitially specify which coins were designated for which sacrifice, and
then took some of that money and said: This money is designated for
my sin-oﬀering, and the rest is designated for the rest of my nazirite
oﬀerings, and he diedH before actually purchasing the oﬀerings. The
money designated for the sin-oﬀering must be cast into the Dead Sea.
With regard to the rest of the money, half must be used for burntoﬀerings and half for peace-oﬀerings. If one used the money that was
designated for peace-oﬀerings and burnt-oﬀerings for his own purposes he is guilty of misuse of consecrated property only if he used
all the money, as that certainly included the money designated for a
burnt-oﬀering.

Unspecified coins – מעוֹת ְסתו ִּמין:ָ When a nazirite completes the full term of his vow, he sacrifices meal-oﬀerings
(see next note) as well as a male lamb as a burnt-oﬀering,
a female lamb as a sin-oﬀering, and a ram as a peaceoﬀering. These animals can have belonged to him already
or he can buy them for this purpose. If the nazirite sets
aside money to purchase these oﬀerings, this money may
be either unspecified or specified. Unspecified money is
that which the nazirite set aside without specifying how
it would be divided in purchasing each of his three oﬀerings. With specified money, he specifically designates
sums for the burnt-oﬀering, the sin-oﬀering, and the
peace-oﬀering.

 וְ ל ֹא ָא ַמר ִאם.מוֹﬠ ִלין ְ ּב ִמ ְקצָ ָתן
ֲ  וְ ֵאיןHowever, he is not guilty of misuse of consecrated property if he
. ֵמת יִ ּ ְפל ּו ִלנְ ָד ָבהused only some of it, as it is possible that he used only the portion of
the money that was meant for peace-oﬀerings; one who uses that
money is not guilty of misuse of consecrated property, since the meat
of a peace-oﬀering may be eaten by the owner (Me’ila b). Since the
author of this baraita did not say: If he died the money must be allocated for communal free-will burnt-oﬀerings, but rather that they
are to be used for both burnt-oﬀerings and peace-oﬀerings, it seems
that he holds in accordance with Rav Ĥisda; once the nazirite separated the money for his sin-oﬀering from the rest of the money that
he set aside, the leftover amount may be used for a peace-oﬀering. This
is not in accordance with the opinion of Rabbi Ze’eira, who holds that
all the money must be used for free-will burnt-oﬀerings.
מוֹתר ַל ְחמוֹ ׁ ֶשל נָ זִ יר
ַ : ַרב ִח ְסדָּ א ָא ַמרSince the Gemara mentioned the halakha with regard to the leftover
. יו ְּר ַקבmoney of a nazirite’s oﬀerings, it discusses the leftover portion of his
meal-oﬀering as well. Rav Ĥisda said: With regard to the leftover
portion of a nazirite’s loaves,N i.e., if the nazirite set aside fine flour for
his meal-oﬀering and found that he had set aside more than was necessary, the rest of the fine flour must be left to spoil. Similarly, if he
set aside money for his meal-oﬀering and then found that he had set
aside more than was necessary, he must cast the leftover money in the
Dead Sea.
 ְל ַה ְק ִריבוֹ ִ ּב ְפנֵי, וְ יָ אוּת:יוֹסי
ֵ ֲא ַמר ַר ִ ּבי
ַﬠצְ מוֹ ֵאין ַא ְּת יָ כוֹל – ׁ ֶש ֵאין ְלךָ ֶל ֶחם
 ְל ַה ְק ִריבוֹ ִﬠם נְ זִ ירוּת,ָק ֵרב ְל ַﬠצְ מוֹ
ַָא ֶח ֶרת ֵאין ַא ְּת יָ כוֹל – ׁ ֶש ֵאין ְלך
ְ ְלפוּם ֵּכן צָ ִריך.נְזִ ירוּת ָ ּב ָאה ְ ּבל ֹא ֶל ֶחם
.מוֹתר ַל ְחמוֹ ׁ ֶשל נָ זִ יר יו ְּר ַקב
ַ – ימר
ַ ֵמ

NOTES

The leftover portion of a nazirite’s loaves – מוֹתר ַל ְחמוֹ
ַ
של נָזִ יר:
ֶ ׁ When a nazirite completes the full term of his vow,
he must sacrifice a meal-oﬀering and libations along with
both his burnt-oﬀering and his peace-oﬀering. With the
lamb of the burnt-oﬀering he brings a meal-oﬀering of
one-tenth of an ephah of fine flour mixed with a quarter
of a hin of oil, and a libation of a quarter of a hin of wine;
all of these are sacrificed on the altar. With the ram of the
peace-oﬀering he brings a meal-oﬀering with 6 ⁄ of the
standard one-tenth of an ephah of fine flour, from which
he bakes ten unleavened loaves and ten wafers and pours
a quarter-log of oil on them. After cooking the meat of
the ram and waving the foreleg of the ram with one loaf
of bread and one wafer, the priests eat one loaf and one
wafer, as well as the foreleg, breast, and leg of the ram,
which are the contribution to the priests from a peaceoﬀering. The other eighteen loaves and wafers as well as
what remains from the meat of the ram after the priests
have taken their due are eaten by the nazirite.

Rabbi Yosei said: And Rav Ĥisda is right. You cannot oﬀer it on its
own, as loaves are never brought as an oﬀering on their own; they
are oﬀered only along with a sheep as a burnt-oﬀering or along with
a ram as a peace-oﬀering. You cannot oﬀer it with the burnt-oﬀering
or peace-oﬀering belonging to another nazirite, as no oﬀering of a
nazirite is oﬀered without loaves; when the other nazirite took his
vow upon himself, he obligated himself to bring his oﬀerings along
with his meal-oﬀerings from his own funds, and he has no need for
this leftover fine flour. Therefore, one must say that the leftover portion of a nazirite’s loaves must be left to spoil, as it has no other use.
. פרק ב׳ דף ז. Perek II . 7a
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מוֹתר
ַ  הוּא ַל ְחמוֹ הוּא:ימר
ַ  § ָס ְב ִרין ֵמWhen a nazirite set aside wine or money to purchase wine for
:יוֹסי ַ ּבר ַר ִ ּבי ּבוּן
ֵ  ָא ַמר ַר ִ ּבי. נְ ָס ָכיוhis libations and there was more than necessary, the students of
the study hall thought to say that the halakha with regard to the
,מוֹתר נְ ָס ָכיו ָק ְד ׁ ֵשי ָק ָד ׁ ִשים ִאינּ וּן
ַ
leftover portion of his loaves and the halakha of the leftover
.וְ יִ ּ ְפל ּו ִלנְ ָד ָבה
portion of his libations is the same, and that the leftover portion of libations must also be left to spoil.H Rabbi Yosei bar
Rabbi Bun said: The leftover portion of libations is diﬀerent,
as it is an oﬀering of the most sacred order and therefore must
be allocated for communal free-will oﬀerings.
,יוֹסי ַ ּבר ַר ִ ּבי ּבוּן
ֵ יה דְּ ַר ִ ּבי
ּ ַﬠל דַּ ֲﬠ ֵת
– יבא דְּ ַרב ִח ְסדָּ א
ּ ָ ׁ ְשמו ֵּאל ַא ִּל
 ַרב ִח ְסדָּ א וְ ַר ִ ּבי,מוֹתר נְ ָס ִכים
ַ ְ ּב
:ֶא ְל ָﬠזָ ר ׁ ְש ָל ׁ ְש ָּתן ָא ְמר ּו דָּ ָבר ֶא ָחד

The Gemara comments: According to the opinion of Rabbi
Yosei bar Rabbi Bun, it becomes apparent that three Rabbis
all said the same thing: Shmuel, according to the opinion of
Rav ĤisdaN with regard to the leftover portion of libations;
Rav Ĥisda himself; and Rabbi Elazar all agree that the leftover
portion of oﬀerings of the most sacred order must be allocated
to communal free-will oﬀerings.

, ַרב ִח ְסדָּ א – ֲא ֵהן דַּ ֲא ַמ ַרןThe Gemara elaborates: The opinion of Rav Ĥisda is evident
from that which we have said. Rabbi Yosei bar Rabbi Bun’s
opinion that the leftover portion of libations must be allocated
for free-will oﬀerings is based on Rav Ĥisda’s opinion that only
the leftover portion of a peace-oﬀering is to be destroyed, but
not the leftover portion of libations. This is due to the fact that
they are oﬀerings of the most sacred order.
 ַﬠד דַּ ֲאנָ א:יוֹסי
ֵ ׁ ְשמו ֵּאל –דַּ ֲא ַמר ַר ִ ּבי
ַּת ָּמן ׁ ְש ָמ ִﬠית ַקל ַר ִ ּבי יְ הו ָּדה ׁ ְש ֵאיל
 ִה ְפ ִר ׁיש ׁ ָש ְקל ּו וָ ֵמת? ֲא ַמר:ִל ׁ ְשמו ֵּאל
. יִ ּ ְפל ּו ִלנְ ָד ָבה:יה
ּ ֵל

The opinion of Shmuel is evident, as Rabbi Yosei said: While
I was still there, in Babylonia, I heard the voice of Rabbi
Yehuda ask his teacher Shmuel: If one set aside his shekel and
died before he contributed it to the Temple treasury, what is to
be done with this money? Shmuel said to him: It must be allocated for communal free-will oﬀerings. These shekels were
used to purchase communal burnt-oﬀerings, which are of the
most sacred order. Therefore, it seems that the allocation of
these shekels follows the same principle as do the oﬀerings intended to be purchased with the shekels and the leftover money
must be allocated for free-will oﬀerings.

מוֹתר ֲﬠ ִ ׂש ִירית
ַ :אוֹמר
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר
יוֹל ֵיכם
ִ :יוֹחנָן ָא ַמר
ָ  ַר ִ ּבי,ָה ֵא ָיפה ׁ ֶשלּ וֹ
 יִ ּ ְפל ּו:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר,ְליַ ם ַה ֶּמ ַלח
.ִלנְ ָד ָבה

The opinion of Rabbi Elazar is evident from that which he says
with regard to the leftover money from the High Priest’s tenth
of an ephah. The High Priest would oﬀer a tenth of an ephah of
fine flour made into griddle-cakes daily, half in the morning and
half in the evening. When the High Priest died during the day,
half would be left over. The amora’im disputed what should be
done with the leftovers: Rabbi Yoĥanan said: He must cast it
into the Dead Sea. Rabbi Elazar says: It must be allocated for
communal free-will oﬀerings, as it is an oﬀering of the most
sacred order.

HALAKHA

The leftover portion of a nazirite’s loaves and the leftover
portion of his libations – נְס ָכיו
ָ ּמוֹתר
ַ מוֹתר ַל ְחמוֹ ׁ ֶשל נָ זִ יר ו:
ַ
The leftover portion of a nazirite’s loaves must be left to
spoil, in accordance with opinion of Rav Ĥisda. The left-

over portion of his libations must be allocated for free-will
burnt-oﬀerings, in accordance with the opinion of Rabbi
Yosei bar Rabbi Bun (Rambam Sefer Avoda, Hilkhot Pesulei
HaMukdashin 5:8).

NOTES

According to the opinion of Rav Ĥisda – יבא דְּ ַרב ִח ְסדָּ א
ּ ָ א ִּל:ַ
Although the Hebrew text in the standard Vilna edition has
Ĥiyya instead Ĥisda, this portion of the Gemara has been
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corrected and explained according to the version of the
Vilna Gaon in his glosses.

– מוֹתר ׁ ְשבוּיִ ם
ַ הלכה ה מתני׳
.מוֹתר ׁ ָשבוּי – ְלאוֹתוֹ ׁ ָשבוּי
ַ ,ַל ׁ ּ ְשבוּיִ ים
– מוֹתר ָﬠנִי
ַ ,מוֹתר ֲﬠנִיִּ ים – ָל ֲﬠנִיִּ ים
ַ
,מוֹתר ַה ֵּמ ִתים – ַל ֵּמ ִתים
ַ .ְלאוֹתוֹ ָﬠנִי
 ַר ִ ּבי ֵמ ִאיר.יוֹר ׁ ָשיו
ְ מוֹתר ַה ֵּמת – ְל
ַ
מוֹתר ַה ֵּמת יְ ֵהא מו ָּּנח ַﬠד
ַ :אוֹמר
ֵ
מוֹתר
ַ :אוֹמר
ֵ  ַר ִ ּבי נָ ָתן.ּׁ ֶשיָּ בֹא ֵא ִליָּ הו
.ַה ֵּמת ּבוֹנִין לוֹ נֶ ֶפ ׁש ַﬠל ִק ְברוֹ

alakha · mishna

The leftover money collected
for freeing unspecified captives must be allocated to freeing captives. The leftover money collected for freeing a specific captive
is given as a gift to that captive. The leftover money collected
as charity for the poor must be allocated to the poor.H The leftover money collected for a specific poor person is given as a gift
to that poor person. The leftover money collected for burying
the dead must be allocated to burying the dead. The leftover
money collected to bury or provide burial shrouds for a particular
deceased person is given to his heirs.N Rabbi Meir says: It is
uncertain what should be done, and therefore the leftover money
for the deceased should be placed in a safe place until Elijah
comesN and teaches what should be done. Rabbi Natan says:
With the leftover money collected for a deceased person they
build a monument [nefesh]NB on his graveN for him.

 גמ׳ ָ ּגב ּו לוֹ ְ ּב ֶחזְ ַקת ׁ ֶש ֵאין לוֹ וְ נִ ְמצָ אgemara With regard to a case where the community colמוֹתר
ַ :ימר
ַ  ַר ִ ּבי יִ ְר ְמיָ ה ָס ַבר ֵמ, ׁ ֶשיֵּ ׁש לוֹlected money to finance the expenses of burying a deceased
person with the presumption that he did not have money in his
.יוֹר ׁ ָשיו
ְ ַה ֵּמת ְל
estate to cover these expenses and it was subsequently found that
he had money, Rabbi Yirmeya thought to say that the halakha
should be in accordance with the first tanna in the mishna, that
the leftover money for a deceased person is given as a gift to
his heirs. There is no diﬀerence whether only a portion of the
money was needed and a portion was left, or whether there was
no need at all for the money and all of it now remains.

HALAKHA

The leftover money collected for captives, for the poor –
 ֲﬠנִיִּ ים,מוֹתר ׁ ְשבוּיִ ם:
ַ Surplus funds collected for a specific person
are allocated to that person: If money was collected to supply
the basic needs of a particular poor person and more than
necessary was collected, the leftover amount belongs to him.
If money was collected to free a particular captive, any leftover
funds are given to that captive. If money was collected from the
public for a particular deceased person, the surplus belongs to
his heirs, in accordance with the opinion of the first tanna. In
contrast, money that was collected for a specific cause but not
for a particular person must remain dedicated to that cause:
Leftover funds collected as charity are designated as charity
and may not be used for anything but supplying the needs of
the poor. If money was collected to free unspecified captives,
the leftover funds may be used to free captives and for no
other purpose. Funds collected to see to the needs of unspecified deceased people may be used only for that purpose, in
accordance with the mishna (Rambam Sefer Zera’im, Hilkhot
Mattenot Aniyyim 9:18; Shulĥan Arukh, Yoreh De’a 253:6, 356:1).
BACKGROUND

Monument – נֶ ֶפ ׁש: The monument was sometimes a small
stone and sometimes a large and elaborate edifice, erected to
commemorate a deceased person. The grave of the particular
individual generally was situated adjacent to the monument
built in his honor. Since the monument is only a way of marking
and remembering the place of the grave, the Sages said that
one does not erect monuments for righteous people, as their
words commemorate them suﬃciently.

NOTES

The leftover money collected for a deceased person is
given to his heirs – יוֹר ׁ ָשיו
ְ מוֹתר ַה ֵּמת ְל:
ַ The earlier and later
authorities questioned the meaning of this right of the heirs to
receive what was collected for their father. The Rema explains
that the deceased himself does not acquire the item; rather, it
is acquired by the charity collectors and designated in general
for deceased people or for a particular deceased person, and
therefore the charity collectors can acquire it for his heirs.
Some explain that one who gives charity intends to perform
a complete act of charity, and it is presumed that the deceased
derives satisfaction if his heirs benefit because of him (Ĥazon
Ish). Another authority suggests that people do not intend to
give to the deceased himself, but that they transfer the rights
to the money to the heirs in order to enable them to take
care of burying the deceased. Therefore, whatever remains
automatically belongs to the heirs (Tzafnat Pane’aĥ).
Until Elijah comes – ﬠד ׁ ֶשיָּ בֹא ֵא ִליָּה ּו:ַ This concept has a defined meaning in the halakha. The idea appears initially in the
book of Ezra, where items of doubtful status are left “until a
priest will stand with the Urim VeTummim” (Ezra 2:63). Elijah
will come not to establish new halakhot, but rather to clarify
doubtful issues for which there is insuﬃcient proof to reach
a clear solution.
Monument [nefesh] – נֶ ֶפש: In the Arukh it is explained that
this is referring to the tombstone on top of a grave. Some
explain that the tombstone is called a nefesh, literally, a soul,
since this is the residence of the soul, which rests atop the
gravestone (Melekhet Shlomo). However, others say that this
is referring to an edifice built on top of the grave where the
guardian of the graveyard resides (Rashi and Tosafot on Eiruvin
55b; Radbaz, Responsa 243).
The leftover money collected for a deceased person is given to his heirs…the leftover money…should be placed in
a safe place until Elijah comes…they build a monument
on his grave for him – יו…מוֹתר…יְ ֵהא מו ָּּנח ַﬠד
ַ
יוֹר ׁ ָש
ְ מוֹתר ַה ֵּמת ְל
ַ
ּ…בוֹנִין לוֹ נֶ ֶפ ׁש ַﬠל ִק ְברוֹ
ּ שיָּ בֹא ֵא ִליָּ הו:
ֶ ׁ The Gemara (Sanhedrin 48a)

explains the conflicting opinions in the mishna in two ways,
one in accordance with the opinion of Abaye and the other in
accordance with the opinion of Rava. The matter depends on
another dispute between Abaye and Rava regarding whether
designation is significant or not: Does the fact that one merely
designates a certain item for a particular purpose have halakhic relevance as if it were actually used for that purpose?
The relevance of that dispute to this discussion is whether
what was designated for a deceased person is considered as
if it were already used for that person, in which case its use is
prohibited, as are other items of the deceased, or whether it is
not considered as if it were used. Abaye holds that everyone
agrees that designation is significant, and therefore he explains the dispute as follows: The first tanna maintains that the
prohibition applies to whatever befits the deceased, whereas
whatever does not befit him, such as an item that is beyond
his needs, is not prohibited. In that case, if any money remains,
it should therefore rightfully belong to the heirs. Rabbi Meir is
in doubt whether the prohibition applies to such items, and
therefore he says that one should not touch the money until
Elijah comes and decides the issue. Rabbi Natan, however,
holds that the prohibition applies to all items, even those that
are not required for the deceased, and therefore they must
build a monument over his grave with the money.
Rava holds that everyone agrees that designation is not
significant and the money which was collected is not prohibited. He explains the dispute in the following way: The first
tanna holds that receiving money from the public for one’s
burial needs is degrading, and that one would only have been
willing to accept this if the leftover money that was collected
for him will go to his heirs. Rabbi Meir is in doubt whether the
deceased would have agreed for this reason, and therefore the
money should not be given to the heirs. Rabbi Natan holds
that the deceased would not willing to be degraded in this
manner unless all the money collected, including the leftover
portion, is used for his benefit. Therefore, the leftover money
may not be given to his heirs and instead is used to build a
monument over his grave.

Monument in Jerusalem known as Yad Avshalom, which is in fact a nefesh
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LANGUAGE

Bring yourself [hagga atzmekha] – ָה ַ ּגע ַﬠצְ ְמך:ַ This term is
probably a variation of the Hebrew hogga atzmekha, meaning a
command to exert oneself, i.e., to endeavor more to understand
a point.
Leaders [parnasim] – נָסים
ִ פ ְר:ַ ּ The source of the word parnas is
unclear. Some suggested that it is an extension of the root paras,
meaning to divide or give out. Others say that its source is the
Greek word πρόνοος, pronoos, meaning careful or prudent. This
root is also the source of the Greek word προνοητής, pronoètès,
meaning supervisor or administrator, which is close to the meaning of the word in our sources.
BACKGROUND

Spraying – זִ ּילוּף: In the time of the Talmud they would employ
various methods to remove unpleasant odors and create a
pleasant aroma. One method was to use incense, and another
involved spraying wine. For this purpose they would use special
wines with a particularly pungent smell. Among the wealthy and
the more delicate, it is related that this spraying was considered
so important that a person might spend more money on wine
for spraying than on wine for drinking.
HALAKHA

One does not protest against the leaders – נָסים
ִ אין ְמ ַמ ִחין ְ ּביַ ד ּ ַפ ְר:ֵ
Although the Sages said that the leftover money collected for a
poor person belongs to him and the leftover money collected
for freeing a captive belongs to him, in exigent circumstances
charity collectors have the right to use the money for another
purpose, in accordance with the baraita (Rambam Sefer Zera’im,
Hilkhot Mattenot Aniyyim 9:7; Shulĥan Arukh, Yoreh De’a 253:6).

 ַה ַ ּגע:יה ַר ִ ּבי ִא ִידי דְּ חו ְּט ָרא
ּ ֲא ַמר ֵל
 ֲא ַמר.יה
ּ ַﬠצְ ְמךָ דְּ ָלא ַּכ ְּוונָן ֶא ָּלא ֵל
 ַא ְּת ְמנָ ן, ֲאנָ א ָלא ֲא ַמ ִרית:יה
ּ ֵל
? ְָלך

Rabbi Idi of Ĥutra said to him: Bring yourself [hagga atzmekha]L
to consider the matter and you will see that the two cases are not
similar, as surely the townspeople intended to contribute their
money only for him, for the deceased. They do not mind if the heirs
receive any extra money, as it is diﬃcult to collect precisely the right
amount for the burial. However, had they known that their money
would not be used for the burial at all, and that the entire amount
would be given to the heirs, they presumably would not have initially agreed to contribute. Rabbi Yirmeya said in response to Rabbi Idi of Ĥutra: I didn’t say that this was the definitive halakha, as
I merely suggested what I think should be done. However, from
where do you derive the distinction you are making? The Gemara
leaves the issue unresolved.

מוֹתר ַה ֵּמת
ַ : § ָּתנֵי ְ ּב ׁ ֵשם ַר ִ ּבי נָ ָתןIt was taught in the name of Rabbi Natan: With the leftover
 וְ יַ ֲﬠ ֶ ׂשה, ְיִבנֶ ה לוֹ נֶ ֶפ ׁש ַﬠל ִק ְברוֹmoney that was collected for burying a deceased person a monuB
. לוֹ זִ ילּ וּף ַﬠל ַ ּג ֵ ּבי ִמ ָּטתוֹment is built on his grave, and wine is bought for spraying over
his bier to make a pleasant odor.
 וְ ֵאין, ֵאין ּפ ִוֹדין ׁ ָשבוּי ְ ּב ׁ ָשבוּי: ָּתנֵיThe mishna teaches that the leftover money for freeing a specific
 וְ ֵאין ְמ ַמ ִחין, גּ ִוֹבין ַט ִּלית ְ ּב ַט ִּליתcaptive or for the support of a particular poor person is given to that
. ְנָסים ְל ָכך
ִ  ְ ּביַ ד ּ ַפ ְרperson. Similarly, it was taught in a baraita: One may not redeem
a captive with money that was collected for another captive. Similarly, one may not purchase a garment for one poor person with
charity collected to to purchase a garment for a diﬀerent poor
person. Nonetheless, one does not protest against the leaders
[parnasim]LH of the community about this if they choose to do so
in exigent circumstances.
:אוֹמר
ֵ יאל
ֵ  ָּתנֵי ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִלAfter discussing building a monument for a deceased person, the
ִׂ
 ֵאיןGemara adds that it was taught in a baraita that Rabban Shimon
,יקים
ִ ִּעוֹשין נְ ָפ ׁשוֹת ַל ַ ּצד
not construct monuments for the
.יהם ֵהן ֵהן זִ ְכרוֹנָן
ֶ  דִּ ְב ֵרben Gamliel says: One does
graves of righteous people.N The purpose of a monument is to remember the dead person, and Torah scholars do not need a monument, as their words of Torah that continue to be taught are their
memorial.N

NOTES

One does not construct monuments for the graves of
righteous people – עוֹשין נְ ָפ ׁשוֹת ַל ַ ּצדִּ ִיקים
ׂ ִ אין:ֵ When Rabban
Shimon ben Gamliel said that one should not erect monuments for the righteous, he was referring only to possible
benefits for the deceased. Since the righteous are not forgotten after their death, as their words perpetuate their memory,
and they also do not need atonement, they have no need for
a grave monument. However, another function of building
grave monuments for righteous people is so that the living
may know where a righteous person is buried and may pray
there on their own behalf.
Cited in the responsa Ketav Sofer (Yoreh De’a 178) is the
speech the author delivered when the building erected over
the tomb of his father, Rabbi Moshe Sofer, was completed.
In the speech he asked: Why is it appropriate to spend large
sums of money erecting this structure? Doesn’t this indicate
that my father was not righteous and that his words will not
serve as a memorial to him? He answered that there is a dual
purpose in building a grave monument. First, it is for the
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sake of the soul of the deceased who is buried there, so that
people will not forget to pray for him and help improve his
standing in the World-to-Come. Second, the monument is
for the sake of those people who want to pray for themselves
at the grave of a righteous person; the tombstone on the
grave enables them to know the place where the righteous
person is buried.
A later authority writes that nowadays it is customary to
erect a tombstone even over the graves of Torah scholars, as
this is one of the halakhot applying to Torah scholars that is
not practiced in our time (Iggerot Moshe, Yoreh De’a 3:154).
Their words are their memorial – יהם ֵהן ֵהן זִ ְכרוֹנָן
ֶ דִּ ְב ֵר: The
Gemara (Bava Metzia 85b) records that Reish Lakish used
to mark the graves of righteous people. Rav Ya’akov Emden
explains that he marked only those particular graves and
not all graves, since all the other graves had tombstones on
them. Only the graves of the righteous, which did not have
tombstones over them, required distinctive marking.

יוֹחנָן ֲהוָ ה ַמ ְס ִמיךְ וְ ָאזַ ל ָﬠאל ַר ִ ּבי
ָ ַר ִ ּבי
יﬠזֶ ר ָח ֵמי
ֶ  וְ ָהיָה ַר ִ ּבי ֱא ִל,ִחיָּ יא ַ ּבר ַא ָ ּבא
 ָה ֵלין: וַ ֲא ַמר.יה
ּ יה ִמ ַ ּק ֵּמ
ּ יה ו ְּמ ַט ַּמר ֵל
ּ ֵל
ַּת ְר ֵּתי ִמ ַּליְ יה ּו ָה ֵדין ַ ּב ְב ָל ָאה ֲﬠ ִביד
,יה
ֵ  ֲח ָדא – דְּ ָלא ׁ ְש ִאיל ִ ּב ׁ ְש:יה
ּ לוֹמ
ּ ֵ ּב
יה ַר ִ ּבי יַ ֲﬠקֹב
ַּ וַ ֲח ָדא – ִמ
ּ  ֲא ַמר ֵל.יט ַּמר
 דִּ זְ ֵﬠ ָירא, ָּכ ְך נְ ִהיגִ ין ַ ּג ְ ּבהוֹן:ַ ּבר ִא ִידי
 דְּ ִאינּ וּן.יה דְּ ַר ָ ּבה
ֵ ָלא ׁ ְש ֵאיל ִ ּב ׁ ְש
ּ לוֹמ
נְﬠ ִרים וְ נֶ ְח ָ ּבא ּו
ָ ימין ָ”ראוּנִי
ִ ְנָ ֲהגוּן ו ְּמ ַקיּ
.ישים ָקמ ּו ָﬠ ָמדוּ״
ִ ׁ יש
ִ ׁ ִו

Rabbi YoĥananP was walking while leaning on the shoulder of
Rabbi Ĥiyya bar Abba, and Rabbi EliezerP was watching him
and hiding from him. Rabbi Yoĥanan said: This Babylonian
has done two improper things to me. One, he didn’t inquire
after my welfare; and another, he is hiding from me, as though
he doesn’t want to speak with me. Rabbi Ya’akov bar IdiP tried
to placate Rabbi Yoĥanan and said to him: This is the custom
among them, i.e., among Babylonians. The small, less prominent people do not inquire after the welfare of great, prominent people; they only respond to them. That is the reason he
did not inquire after your welfare. Their custom is to fulfill that
which is written in the verse: “The young men saw me and hid
themselves, and the aged rose up and stood” ( Job : ).

יﬠ ַבר ַק ֵּמי דַּ ֲאדו ָּרא
ֲ  ַמה ּו ְל ֵמ:יה
ּ ֲא ַמר ֵל
יה
ּ  ָמה ַא ְּת ּ ָפ ֵליג ֵל:יה
ּ צַ ְל ֵמי? ֲא ַמר ֵל
 ֲא ַמר.מוֹהי ו ְּס ֵמי ֵﬠינוֹי
ִ יְ ָקר? ֲﬠבוֹר ַק
יﬠזֶ ר ֲﬠ ִביד דְּ ָלא
ֶ  יָ אוּת ַר ִ ּבי ֱא ִל:יה
ּ ֵל
. ְֲﬠ ַבר ַק ָּמך

When Rabbi Ya’akov bar Idi saw that Rabbi Yoĥanan was not
mollified, he said to him: What is the halakha with regard
to passing in front of the Adura statue? Does that fall into
the category of giving honor to idolatry? Rabbi Yoĥanan said
to him: What honor are you giving it by merely passing in
front of it? You could pass in front of it and blind its eyes,
meaning that you could pass in front of it and insult it. Rabbi
Ya’akov bar Idi said to him: If so, Rabbi Eliezer was right not
to pass in front of you, since if he had passed in front of you but
maintained the custom of Babylonians not to inquire after your
welfare, it would have been a slight to your honor.

וְ עוֹד ֲﬠ ִביד ָהא ַ ּב ְב ָל ָאה דְּ ָלא ֲא ַמר
 נִ ְכנְ ס ּו ְל ָפנָיו ַר ִ ּבי.יה
ּ ׁ ְש ַמ ֲﬠ ָתא ִמ ׁ ּ ְש ֵמ
 ָּכךְ ָהיָ ה, ַר ִ ּבי: ָא ְמר ּו לוֹ.ַא ִמי וְ ַר ִ ּבי ַא ִסי
ַמ ֲﬠ ֶ ׂשה ְ ּב ֵבית ַה ְּכנֶ ֶסת ׁ ֶשל ַט ְר ִסיִּ ים
,ֹאשוֹ גְ ל ּו ְס ְט ָרא
ׁ ְ ּבנֶ גֶ ר ׁ ֶש יֵּ ׁש ְ ּב ר
.ּׁ ֶש ֶּנ ְח ְלקו

Rabbi Yoĥanan continued: That Babylonian did something
else wrong, in that he did not say a halakha in my name, as he
repeated without attribution something I taught him. Rabbi
Ami and Rabbi Asi entered. In order to appease Rabbi Yoĥanan
they said to him: Rabbi, there was an incident that occurred
in the synagogue of the weavers [tarsiyyim],N where they were
discussing the halakhic status of a door bolt, a vertical bar that
is aﬃxed to the door in order to push into the ground, which
has a knob [gelustera]L protruding at its top.B

NOTES

Weavers [tarsiyyim] – ט ְר ִסיִּ ים:ַ The source of this word is apparently the name of the Greek city Tarsus. This city, located in Asia
Minor, was an ancient town that later became a center of Greek
culture and industry. The people of Tarsus were excellent artisans
whose particular expertise was creating fine metalwork and
weaving ornate patterns. The name of this town is the source
for the name of various crafts, and in the language of the Sages,
the word tarsiyyim connotes certain types of weavers, possibly
those who used the unique methods of Tarsus, as well as certain
types of smiths.
In the time of the Temple there were synagogues belonging
to particular groups of artisans, and this tradition continued
until recent generations. Therefore, it is not surprising that there
was a special synagogue for weavers. It is also possible that the
synagogue belonged to Jews who originated from the city of
Tarsus, which had a Jewish community, as the tradition of building a synagogue for people who originated from the same place
is also an ancient and widespread custom.
LANGUAGE

Knob [gelustera] –  ְ ּגלו ְּס ְט ָרא: From the Greek κλεῖστρον, kleistron,
meaning a bolt or anything used to lock, or the Latin claustrum,
meaning a bolt, bar, or lock. In this context it probably refers to
the thick end of a bolt, which can be used for locking.
BACKGROUND

A door bolt which has a knob [gelustera] protruding at its
top – ֹאשוֹ גְ לו ְּס ְט ָרא
ׁ נֶ גֶ ר ׁ ֶשיֵּ ׁש ְ ּבר: This refers to a door bolt with
a thick, round knob at the top; with the knob it is considered
a type of vessel.

PERSONALITIES

Rabbi Yoĥanan – יוֹחנָן
ָ ר ִ ּבי:ַ This is Rabbi Yoĥanan bar Nappaĥa,
one of the greatest amora’im, whose teachings are fundamental
components of both the Babylonian Talmud and the Jerusalem Talmud. He resided in Tiberias and lived to an advanced
age.
Rabbi Yoĥanan was orphaned at a young age, and although
his family apparently owned considerable property, he spent
virtually all of his resources in his devotion to the study of Torah,
and he eventually became impoverished. In his youth, he had
the privilege of studying under Rabbi Yehuda HaNasi, the redactor of the Mishna, but most of his Torah study was accomplished
under Rabbi Yehuda HaNasi’s students: Ĥizkiya ben Ĥiyya, Rabbi
Oshaya, Rabbi Ĥanina, and Rabbi Yannai, who lavished praise
upon him. In time, he became the head of the yeshiva in Tiberias, at which point his fame and influence increased greatly.
For a long time Rabbi Yoĥanan was the leading rabbinic scholar
in the entire Jewish world, not only in Eretz Yisrael but in Babylonia as well, where he was respected by the Babylonian
Sages. Many of them immigrated to Eretz Yisrael to become his
students.
A master of both halakha and aggada, Rabbi Yoĥanan’s
teachings in both disciplines are found throughout both the
Babylonian Talmud and the Jerusalem Talmud. As a testament
to his intellectual and spiritual stature, the halakha is in accordance with his opinion in almost every case, even when
Rav or Shmuel, the preeminent amora’im of Babylonia, whom

he treated deferentially, disagree with him. Only in disputes
with his teachers in Eretz Yisrael, such as Rabbi Yannai and
Rabbi Yehoshua ben Levi, is the halakha not in accordance
with his opinion.
Rabbi Yoĥanan was renowned for being handsome, and
much was said in praise of his good looks. We know that his life
was full of suﬀering. Ten of his sons died in his lifetime.
There is a geonic tradition that one of his sons was the Babylonian amora Rabbi Mattana, who did not predecease him. The
death of Rabbi Yoĥanan’s disciple-colleague and brother-inlaw, Reish Lakish, for which he considered himself responsible,
hastened his own death.
Rabbi Yoĥanan had many students. In fact, all the amora’im
of Eretz Yisrael in succeeding generations were his students and
benefited from his teachings, to the extent that he is considered
the author of the Jerusalem Talmud. His greatest students were
his brother-in-law Reish Lakish, Rabbi Elazar, Rabbi Ĥiyya bar
Abba, Rabbi Abbahu, Rabbi Yosei bar Ĥanina, Rabbi Ami, and
Rabbi Asi.

he immigrated to Eretz Yisrael, where he married. In Eretz Yisrael,
he became one of Rabbi Yoĥanan’s most important students.
The connection between them was so close that at times the
Gemara raises a contradiction between the statement of one
and the statement of the other, under the assumption that it
was unlikely that they would hold diﬀerent opinions in matters
of halakha.

Rabbi Ya’akov bar Idi – ר ִ ּבי יַ ֲﬠקֹב ַ ּבר ִא ִידי:ַ Rabbi Ya’akov bar Idi
was an amora of Eretz Yisrael and one of the most prominent
disciples of Rabbi Yoĥanan. It seems that Rabbi Ya’akov bar Idi
managed to learn Torah from the most important amora’im
in the first generation of amora’im from Eretz Yisrael, such as
Rabbi Yehoshua ben Levi and others. When he became Rabbi
Yoĥanan’s close disciple he was already a distinguished Torah
scholar. Some say that he was even a disciple-colleague of
Rabbi Yoĥanan’s.
Rabbi Ya’akov bar Idi was a colleague of the other disciples
of Rabbi Yoĥanan, but after the latter’s death he settled in the
city of Tyre and was considered one of the great men of his
Rabbi Elazar – ר ִ ּבי ֶא ְל ָﬠזָ ר:ַ In the Gemara, citations of Rabbi generation. The Sages of the following generation, both in
Elazar with no patronymic refer to Rabbi Elazar ben Pedat, a Eretz Yisrael and Babylonia and in particular Rabbi Ze’eira, asked
second-generation amora in Eretz Yisrael. In many cases his many questions of him.
In sources from Eretz Yisrael two sons of his are mentioned,
name is referred to as Rabbi Eliezer as in the Gemara here, but
this is probably a textual corruption. He was born in Babylonia, Rabbi Abba and Rabbi Yosei, who were Sages of the next
where he was a student of both Rav and Shmuel. In his youth generation.
. פרק ב׳ דף ז. Perek II . 7a
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Perek II
Daf 7 Amud b
יוֹסי ַﬠד ׁ ֶש ָ ּק ְרע ּו ֵס ֶפר ּת ָוֹרה
ֵ יﬠזֶ ר וְ ַר ִ ּבי
ֶ ַר ִ ּבי ֱא ִל
 ָק ְרע ּו ָס ְל ָקא דַּ ְﬠ ָּתךְ ?! ֶא ָּלא ׁ ֶש ּנ ְִק ַרע.ַ ּב ֲח ָמ ָתן
יוֹסי
ֵ  וְ ַר ִ ּבי, וְ ָהיָ ה ׁ ָשם זָ ֵקן ֶא ָחד.ֵס ֶפר ּת ָוֹרה
יהנִי ִאם ָלא ֲהוָ ה
ַ  ְּת ֵמ: ָא ַמר,ֶ ּבן ִק ְס ָמא ׁ ְשמוֹ
.בוֹדה זָ ָרה
ָ נֶסת זֶ ה ֲﬠ
ֶ ֵ ּבית ַה ְּכ

Rabbi Eliezer and Rabbi Yosei disagreed about this issue
until it reached a point that they tore up a Torah scroll in
their anger. Before the Gemara resumes the story, it asks:
Could it enter your mind that these Sages tore up a Torah
scroll? Rather, it means that as each of them pulled it in his
own direction, a Torah scroll was torn. The Gemara returns
to the story told by Rabbi Ami and Rabbi Asi: There was a
certain old man, one of the Sages, named Rabbi Yosei ben
Kisma,P and he said: I will be surprised if this synagogue
does not become a house of idolatry, since the Sages say
that whoever is angry should be in your eyes like an idol
worshipper.

!יה
ּ  ָה ְכ ֵדין ֵמ ַח ְב ֵר: וְ ָחזַ ר וְ ָא ַמרThe Gemara relates that although Rabbi Ami and Rabbi Asi
thought that Rabbi Yoĥanan would be appeased after hearing
this story disparaging anger between Torah scholars, Rabbi
Yoĥanan responded and said: This is an incident between
colleagues. How can you compare that to my situation, as
Rabbi Eliezer is my disciple?
:יה
ּ  ֲא ַמר ֵל,נִ ְכנַס ְל ָפנָיו ַר ִ ּבי יַ ֲﬠקֹב ַ ּבר ִא ִידי
”כ ֲא ׁ ֶשר צִ ָּוה ה׳ ֶאת מ ׁ ֶֹשה ַﬠ ְבדּ וֹ ֵּכן
ַּ ְּכ ִתיב
יבוּר
ּ ִּﬠ״ וְ גו׳ וְ ִכי ָּכל ד הוֹש
ֻ ׁ ְצִ ָּוה מ ׁ ֶֹשה ֶאת י
דוֹר ׁש ָהיָ ה
ֵ ְיוֹשב ו
ֵ ׁ ﬠ הוֹש
ֻ ׁ ְיבוּר ׁ ֶש ָהיָ ה י
ּ וְ ִד
? ָּכךְ ָא ַמר מ ׁ ֶֹשה:אוֹמר
ֵ

Rabbi Ya’akov bar Idi entered before Rabbi Yoĥanan and
said to him that it is written: “As God commanded Moses
His servant, so did Moses command Joshua and so did
Joshua; he left nothing undone from all that God had commanded Moses” ( Joshua : ). From here it is evident that
Joshua taught the Jewish people all of the Torah that he
learned from Moses. Is it possible to conceive that with every statement that Joshua made while sitting and expounding to the Jewish people he would diligently say: Thus said
Moses?” This does not seem plausible.

יוֹד ִﬠין ַה ּכֹל
ְ ְ ו,דוֹר ׁש
ֵ ְיוֹשב ו
ֵ ׁ ﬠ הוֹש
ֻ ׁ ְ י,ֶא ָּלא
יﬠזֶ ר
ֶ  ֱא ִל, ַאף ַא ָּתה.ׁ ֶש ַה ּת ָוֹרה ׁ ֶשל מ ׁ ֶֹשה ִהיא
ָיוֹד ִﬠין ׁ ֶש ַה ּת ָוֹרה ׁ ֶש ְּלך
ְ דוֹר ׁש וְ ַה ּכֹל
ֵ ְיוֹשב ו
ֵׁ
יוֹד ִﬠין
ְ  ִמ ּ ְפנֵי ָמה ֵאין ַא ֶּתן: ָא ַמר ָל ֶהן.ִהיא
.ְּל ַר ּצוֹת ְּכ ֶבן ִא ִידי ֲח ֵב ֵירנו

Rather, Joshua would sit and expound, and everyone knew
that it is the Torah of Moses. Similarly, you, Rabbi Yoĥanan,
should know that Eliezer, your disciple, is sitting and expounding before his own disciples, and although he does
not say so explicitly, everyone knows that it is your Torah.
Rabbi Yoĥanan said to Rabbi Ami and Rabbi Asi, who had
tried unsuccessfully to appease him: Why is it that you do
not know how to appease like ben Idi our colleague?

 ַמאי ּכו ֵּּלי ַהאי דְּ ָב ֵﬠי דְּ יֵ ְמרוּן,יוֹחנָ ן
ָ וְ ַר ִ ּבי
ּ ֵ יה? – דְּ ַאף דָּ וִ ד ִ ּב
יה
ּ יק ׁש ֲﬠ ֵל
ּ ׁ ְש ַמ ֲﬠ ָתא ִמ ׁ ּ ְש ֵמ
עוֹל ִמים
ָ ָ”אגו ָּרה ְב ָא ָה ְלך
ָ : ׁ ֶש ֶּנ ֱא ַמר,ַר ֲח ִמים
 וְ ִכי ָﬠ ְל ָתה ַﬠל.ֶא ֱח ֶסה ְב ֵס ֶתר ְּכנָ ֶפיךָ ֶּס ָלה״
?עוֹל ִמים
ָ דַּ ְﬠ ּתוֹ ׁ ֶשל דָּ וִ ד ׁ ֶשיְּ ֵהא ַחי וְ ַקיָּ ם ְל
:דוֹש ָ ּברוּךְ הוּא
ׁ ֶא ָּלא ָּכךְ ָא ַמר דָּ וִ ד ִל ְפנֵי ַה ָ ּק
 ֶאזְ ֶּכה ׁ ֶשיְּ ה ּו דְּ ָב ַרי נֶ ֱא ָמ ִרין,עוֹלם
ָ ִר ּבוֹנוֹ ׁ ֶשל
ִ ְ ּב ָב ֵּתי ְכ
.נֵסיּוֹת ו ְּב ָב ֵּתי ִמ ְד ָר ׁשוֹת

The Gemara asks: What is the reason that Rabbi Yoĥanan
was so insistent that people say the halakha in his name?
The Gemara answers: Since even King David entreated God
with regard to this issue to have mercy on him, as it is stated: “I will dwell in Your tent forever; I will take refuge in
the covert of Your wings, Selah” (Psalms : ). Did David
imagine that he would live and endure forever? Rather,
this is what David said before the Holy One, Blessed be
He: Master of the Universe, may I merit that my words will
be said in my name in synagogues and study halls, and
through this I will attain perpetual life for myself.

PERSONALITIES

Rabbi Yosei ben Kisma – יוֹסי ֶ ּבן ִק ְס ָמא
ֵ ר ִ ּבי:ַ Rabbi Yosei ben
Kisma was a fifth-generation tanna, of the same generation
as Rabbi Akiva’s disciples. It appears that Rabbi Yosei ben
Kisma lived in Tiberias, where he taught Torah to his disciples. It is known that he had a son named Rabbi Yoĥanan.
There are no records of many of his halakhic teachings, but
there are a number of aggadic sayings cited in his name in
the Talmud and other sources. From here and from other
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places it is evident that he was considered a holy man who
could foretell what would happen in the future, and it is
recounted that Rabbi Ĥanina ben Teradyon consulted with
him (see Avoda Zara 18a). From what he said to Rabbi Ĥanina
ben Teradyon, as well as from the fact that the prominent
people of Rome took part in his funeral (Avoda Zara 18a),
it is apparent that he was on good terms with the Roman
government.

:ׁ ִש ְמעוֹן ֶ ּבן נְ זִ ָירא ְ ּב ׁ ֵשם ַר ִ ּבי יִ צְ ָחק ָא ַמר
אוֹמ ִרים דְּ ַבר ֲה ָל ָכה
ְ ָּכל ַּת ְל ִמיד ָח ָכם ׁ ֶש
רוֹח ׁשוֹת ִﬠ ּמוֹ
ֲ עוֹלם ַהזֶּ ה – ְ ׂש ָפ ָתיו
ָ ִמ ּ ִפיו ָ ּב
 ׁ ֶש ֶּנ ֱא ַמר ”וְ ִח ֵּכ ְך ְּכיַ יִ ן ַה ּטוֹב וְ גו׳,ַ ּב ֶ ּק ֶבר
וֹמר ׁ ֶשל ֲﬠנָ ִבים
ֶ  ַמה ּכ,דּ ֵוֹבב ִ ׂש ְפ ֵתי יְ ׁ ֵשנִים״
ִיח ָא ָדם ֶאצְ ָ ּבעוֹ ָﬠ ָליו – ִמיָּ ד זֶ ה ֵּכיוָ ן ׁ ֶש ַּמ ּנ
 ֵּכיוָ ן,יהם ׁ ֶשל צַ דִּ ִיקים
ֶ תוֹת
ֵ  ַאף ִ ׂש ְפ,דּ ֵוֹבב
– אוֹמ ִרין דְּ ַבר ֲה ָל ָכה ִמ ּ ִפ ֶיהם ׁ ֶשל צַ דִּ ִיקים
ְ ׁ ֶש
.יהן ְמ ַר ֲח ׁשוֹת ִﬠ ָּמ ֶהן ַ ּב ֶ ּק ֶבר
ֶ תוֹת
ֵ ִ ׂש ְפ

The Gemara adds that Shimon ben Nezira said in the name of
Rabbi Yitzĥak: Every Torah scholar from whose mouth people quote a matter of halakha in this world, even after his death,
his lips move along with it in the grave,N as it is stated: “And
your palate is like the best wine…moving gently the lips of
those that sleep” (Song of Songs : ). Just as with regard to a
mass of heated grapes,N once a person places his finger on
them, they immediately issue froth, as the wine bubbles up and
moves around, so too, with regard to the lips of the righteous,
when people quote matters of halakha from the mouths of
the righteous, their lips move with them in the grave.

 ְּכ ָה ֵדין דְּ ׁ ָש ֵתי:ָמה ֲהנָ ָאה לוֹ? ַ ּבר נְזִ ָירא ָא ַמר
 ְּכ ָה ֵדין דְּ ׁ ָש ֵתי: ַר ִ ּבי יִ צְ ָחק ָא ַמר.קוֹנְ דִּ יטוֹן
יה – ַט ְﬠ ָמא
ּ  ַאף ַﬠל ַ ּגב דְּ ׁ ָש ֵתי ֵל,ֲח ִמיר ַﬠ ִּתיק
ְ ּבפו ָּמא

The Gemara asks: What pleasure is there for a righteous person
when his lips move in the grave? Shimon bar Nezira said: He
derives pleasure like one who drinks spiced wine. Rabbi
Yitzĥak said: His pleasure is like that of one who drinks aged
wine. Even after he drinks it, the taste of the wine remains in
his mouth. Similarly, when a Torah scholar’s teachings are
quoted in his name in this world, his soul in the Garden of Eden
enjoys the feeling.

אוֹמר ׁ ְשמ ּו ָﬠה ְ ּב ׁ ֵשם
ֵ  ָה: ַרב ִ ּגידֵּ ל ָא ַמרRabbi Giddel said: One who quotes a teaching in the name
of the one who said it should see in his mind’s eye the author
עוֹמד
ֵ אוֹמ ָר ּה יִ ְר ֶאה ַ ּב ַﬠל ׁ ְשמו ָּﬠה ְּכ ִאילּ ּו
ְ
N
.”אךְ ְ ּבצֶ ֶלם יִ ְת ַה ֶּלךְ ִא ׁיש״
ַ : ׁ ֶש ֶּנ ֱא ַמר, ְלנֶ גְ דּ וֹof the teaching as if he were standing opposite him at that
moment, as it is stated: “Surely man walks as a semblance”
(Psalms : ). When one thinks of another by quoting the
Torah he taught, one should visualize the image or semblance
of that person.
 ַ”רב ָא ָדם יִ ְק ָרא ִא ׁיש ַח ְסדּ וֹ״ – זֶ ה:ְּכ ִתיב
–  ”וְ ִא ׁיש ֱאמוּנִים ִמי יִ ְמצָ א״.ׁ ְש ָאר ָּכל ָא ָדם
יתנַ ן
ְ  ֵל: דְּ ָא ַמר ַר ִ ּבי זְ ֵﬠ ָירא.זֶ ה ַר ִ ּבי זְ ֵﬠ ָירא
,יה דְּ ַרב ׁ ֵש ׁ ֶשת
ִ צְ ִר
ּ יכין ָח ׁ ְש ׁ ִשין ִל ׁ ְש ַמ ֲﬠ ֵת
.דְּ הוּא ַ ּג ְב ָרא ִמ ּ ַפ ְת ָחא

On a related note, the Gemara continues. It is written: “Most
men will proclaim every man his own goodness” (Proverbs
: ). This is referring to all other people, meaning that most
people will quote another person’s Torah thoughts without attributing them to their author. However, the verse continues:
“But a faithful man who can find?” That is, who is faithful and
accurate in reporting others’ teachings? This is referring to
Rabbi Ze’eira, who took great care to maintain the accuracy of
the tradition. As Rabbi Ze’eira said: We need not concern
ourselves with the traditions of Rav Sheshet,P as he is an
open-eyed man, a euphemism for a blind person. Since he
could not see his master’s face while studying with him, it is
possible that he did not report his master’s words accurately.

 ַח ִּכים ַר ִ ּבי:יה ַר ִ ּבי זְ ֵﬠ ָירא ְל ַר ִ ּבי ַא ִסי
ּ ֲא ַמר ֵל
?יה
ּ ְל ַבר ּ ְפ ָתיָ יא דְּ ַא ְּת ָא ַמר ׁ ְש ַמ ֲﬠ ָתא ִמ ׁ ּ ְש ֵמ
ָ  ַר ִ ּבי:יה
 ֲא ַמר.יה
ּ יוֹחנָן ֲא ַמ ַר ּה ִמ ׁ ּ ְש ֵמ
ּ ֲא ַמר ֵל
 ַח ִּכים ַר ִ ּבי ְל ַרב:יה ַר ִ ּבי זְ ֵﬠ ָירא ְלר׳ ַא ִסי
ּ ֵל
:יה
ּ יה? ֲא ַמר ֵל
ּ דְּ ַא ְּת ָא ַמר ׁ ְש ַמ ֲﬠ ָתא ִמ ׁ ּ ְש ֵמ
.יה
ּ ַר ִ ּבי ַאדָּ א ַ ּבר ַא ֲה ָבה ֲא ַמ ַר ּה ִמ ׁ ּ ְש ֵמ

The Gemara relates another incident that illustrates Rabbi
Ze’eira’s concern with the accurate conveyance of tradition.
Rabbi Ze’eira said to Rabbi Asi: Did the Rabbi, i.e., Rabbi Asi,
know bar Petayya, that you quote teachings in his name?
Rabbi Asi said to him: I heard them from Rabbi Yoĥanan who
said them in his name. Rabbi Ze’eira said to Rabbi Asi: Did
the Rabbi, i.e., Rabbi Asi, know Rav, that you quote teachings
in his name? He said to him: I heard them from Rabbi Adda
bar Ahava, who said them in his name.

NOTES

His lips move with it in the grave – רוֹח ׁשוֹת ִﬠ ּמוֹ
ֲ ְ ׂש ָפ ָתיו
ב ֶ ּק ֶבר:ּ ַ In a number of parallel statements in the Babylonian
Talmud the expression: Speak in the grave, appears (Yevamot 97a; Bekhorot 31b). The meaning is that the individual
at that point is living in two worlds, as his soul is in the
upper realms, while his lips speak in the grave (Tosafot on
Yevamot 96b). The commentaries ask how it is possible to
say that a person’s lips move in the grave, as his entire body
disintegrates over time. Some explain that as a metaphor
illustrating that when people report the words of a Torah
scholar in his name, it is as if he were alive and speaking at
that moment (See Iyyun Ya’akov on Yevamot 96b). Others
explain that it is referring not to the physical body of the
deceased, but to the power of speech with which his soul
is endowed, which remains after his death just like the
soul itself (Maharal, Ĥiddushei Aggadot on Yevamot 96b).
Put diﬀerently, his spiritual image, which according to the
Zohar remains connected to a person’s grave, has lips, which
continue to speak (Arukh LaNer on Yevamot 96b).
A mass of heated grapes – וֹמר ׁ ֶשל ֲﬠנָ ִבים
ֶ כ:ּ This refers to
a heap of grapes that was left to undergo the process of
fermentation, which is a process similar to cooking.
Should see the author of the teaching as if he were
ּ יִ ְר ֶאה ַ ּב ַﬠל ׁ ְשמו ָּﬠה ְּכ ִא
standing opposite him – עוֹמד
ֵ יל ּו
לנֶ גְ דּ וֹ:ְ Some commentaries explain that if one envisions
his teacher before him when he reports his teachings, he
will treat them more seriously (Rash Sirilio). Others say that
this is the proper method of Torah study, as one needs to
observe one’s teacher when he is teaching him Torah, as it is
written: “And your eyes shall perceive your teacher” (Isaiah
30:20). Another authority explains that a person’s words
can sometimes be understood in diﬀerent ways, and it is
possible to comprehend his true intent only by observing
his expressions as he speaks, such as the way he moves his
lips or blinks his eyes (Maharsha on Horayot 12a).

PERSONALITIES

Rav Sheshet – רב ׁ ֵש ׁ ֶשת:ַ A prominent third-generation Babylonian amora, Rav Sheshet was the foremost student of Rav Huna,
even though he also served and studied under the rest of the
Sages of that generation. Rav Sheshet was famous for his unsurpassed expertise in baraitot. Many of the Sages of the generation
came to learn from him, as they knew that his teachings were
always based on early sources.

In his later years Rav Sheshet became blind. He remained
involved in all aspects of life and was a frequent visitor to the
house of the Exilarch. He was characterized as extremely forceful and hard as steel, and he did not defer even to eminent
world leaders.
Rav Sheshet was apparently a garment merchant who
earned enough to live comfortably.
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 ְ ּבדוֹרוֹ ׁ ֶשל דָּ וִ ד.ֵאין דּ וֹר ׁ ֶש ֵאין ּבוֹ ֵליצָ נִין
הוֹל ִכין
ְ עוֹשין? ָהי ּו
ׂ ִ ֶמה ָהי ּו ּ ְפרוּצֵ י ַהדּ וֹר
 דָּ וִ ד:אוֹמ ִרין לוֹ
ְ ,וֹנוֹתיו ׁ ֶשל דָּ וִ ד
ָ ֵּאצֶ ל ַחל
ימ ַתי
ָ  ֵא,יִבנֶ ה ֵ ּבית ַה ִּמ ְקדָּ ׁש
ּ ָ ימ ַתי
ָ  ֵא,דָּ וִ ד
? ְֵ ּבית ה׳ ֵנֵלך

Having mentioned a verse in which David expressed a wish that
after his death people would say teachings in his name in this
world, the Gemara cites other requests by David. There is no
generation without scoﬀers. In David’s generation, what
would the ridiculers of his generation do, when they heard
that David was not permitted to build the Temple and only his
son Solomon would merit to build it? They would go near
David’s windows and say to him: David, David, when will the
Temple be built? When will we be able to say: “Let us go to
the House of the Lord” (Psalms : ) as David himself had
requested?

 ַאף ַﬠל ּ ִפי ׁ ֶש ִּמ ְת ַּכ ְּוונִין:אוֹמר
ֵ וְ ָהיָ ה דָּ וִ ד
יתי
ִ ִיסנִי – יָ בֹא ָﬠ ַלי ִאם ל ֹא ָהי
ֵ ְל ַה ְכ ִﬠ
ׂ ָ : דִּ ְכ ִתיב.יהם
ֶ ח ְ ּב ִד ְב ֵר ָ ׂש ֵמ
”ש ַמ ְח ִּתי
 ”וְ ָהיָ ה ִּכי.אוֹמ ִרים ִלי ֵ ּבית ה׳ ֵנֵל ְך״
ְ ְ ּב
,בוֹתיךָ ״
ֶ יִ ָּמ ְלא ּו יָ ֶמיךָ וְ ׁ ָש ַכ ְב ָּת ֶאת ֲא
 יָ ִמים:דוֹש ָ ּברוּךְ הוּא ְל ָדוִ ד
ׁ ָא ַמר לוֹ ַה ָ ּק
.ׁ ְש ֵל ִמים ֲאנִי מוֹנֶ ה ְלךָ וְ ל ֹא יָ ִמים ֲח ֵס ִרים
– ְּכלוּם ׁ ְשלֹמֹה ִ ּבנְ ךָ ְיִבנֶ ה ֵ ּבית ַה ִּמ ְקדָּ ׁש
וח ִביב
ָ ,יבוּר
ּ ִֶא ָּלא ְל ַה ְק ִריב ָק ְר ְ ּבנוֹת צ
עוֹשה
ֶׂ
ָﬠ ַלי צְ ָד ָקה ּו ִמ ׁ ְש ּ ָפט ׁ ֶש ַא ָּתה
”ﬠ ׂשה צְ ָד ָקה
ֲ : ׁ ֶש ֶּנ ֱא ַמר,יוֹתר ִמן ַה ָ ּק ְר ָ ּבן
ֵ
.ו ִּמ ׁ ְש ּ ָפט נִ ְב ָחר ַלה׳ ִמזָּ ַבח״

And David would respond with a kind of oath: Even though
they intend to anger me, may evil come upon me if I do not
rejoice in their words, as I too want the Temple to be built soon,
even if it means that I must leave this world before my time, as
it is written: “I rejoiced when they said to me: Let us go to
the House of the Lord” (Psalms : ). When David said this,
God answered him: “When your days are fulfilled and you will
sleep with your fathers” ( Samuel : ). This verse indicates
that this is what the Holy One, Blessed be He, said to David:
I reckon full days for you and not deficient days, i.e., I will
not deduct any days from your life. Won’t Solomon, your son,
build the Temple only in order to sacrifice communal oﬀerings? The righteousness and justice that you perform are
more pleasant to me than oﬀerings, as it is stated: “To perform righteousness and justice is more acceptable to the
Lord than an oﬀering” (Proverbs : ).

הדרן עלך מצרפין שקלים
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Perek III
Daf 7 Amud b

alakha · mishna On three occasions during
הלכה א מתני׳ ִ ּב ׁ ְשל ׁ ָֹשה ְפ ָר ִקים
the
year the ceremony of the collection of the Temple treasury
ַ ּב ׁ ּ ָשנָ ה ּת ְוֹר ִמין ֶאת ַה ִּל ׁ ְש ָּכה
chamber is performed.HN During the ceremony, a priest enters
the treasury chamber with three containers, lifts up [torem]
some of the coins, and places them in the containers. These
funds, known as the collection of the chamber, are used to
purchase animals for communal oﬀerings and other needs of
the Temple.
 ִ ּב ְפרוֹס, ִ ּב ְפרוֹס ָה ֲﬠ ֶצ ֶרת, ִ ּב ְפרוֹס ַה ּ ֶפ ַסחThese three occasions are: Half a month, fifteen days, before
. ֶה ָחגPassover, on the day before the first of the month of Nisan; half
a month before Shavuot, on or around the twentieth of Iyar;
half a month before the festival of Sukkot, on the day before
Rosh HaShana.
 דִּ ְב ֵרי ַר ִ ּבי, וְ ֵהם ְ ּג ָרנוֹת ׁ ֶשל ַמ ְﬠ ַ ׂשר ְ ּב ֵה ָמהThese three days are also the due dates that were established by
HN
. ֲﬠ ִק ָיבאthe Sages for the setting aside of animal tithes. On each of
these days one is obligated to tithe the animals that were born
during the intervening period, and it is prohibited for him to eat
or sell them until he does so.N This is the statement of Rabbi
Akiva.
, ְ ּב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ַ ּב ֲא ָדר:אוֹמר
ֵ  ֶ ּבן ַﬠזַּ איBen Azzai says that the dates established by the Sages for the
N
. ו ְּב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ְ ּב ָאב, ו ְּב ֶא ָחד ְ ּב ִסיוָ ןsetting aside of animal tithes are the twenty-ninth of Adar,
the first of Sivan, and the twenty-ninth of Av.

HALAKHA

On three occasions during the year the ceremony of the collection of the chamber is performed – ִ ּב ׁ ְשל ׁ ָֹשה ְפ ָר ִקים ַ ּב ׁ ּ ָשנָ ה
ת ְוֹר ִמין ֶאת ַה ִּל ׁ ְש ָּכה:ּ Three times a year funds were collected from
the Temple treasury chamber: On the first of Nisan, on the first
of Tishrei, either before or after the Festival, and fifteen days
before Shavuot, in accordance with the opinion of Rabbi Akiva
(Rambam Sefer Zemanim, Hilkhot Shekalim 2:5).
These are the due dates for animal tithes – וְ ֵהם ְ ּג ָרנוֹת ׁ ֶשל
מ ְﬠ ַ ׂשר ְ ּב ֵה ָמה:ַ The Sages established three fixed days a year for
tithing animals. When one of those dates arrives it is prohibited
to sell or slaughter the oﬀspring of one’s animals until the latter
have been tithed. If he slaughters them, the meat is permitted
after the fact. The days are: Fifteen days prior to Passover, i.e.,
the last day of the month of Adar, fifteen days prior to Shavuot,
i.e., the thirty-fifth day of the omer, and fifteen days prior to
Sukkot, i.e., the last day of the month of Elul. Each of these
times is called a goren, literally, a threshing floor, for animal
tithes. Why were these dates chosen? In order that animals be
available to those going up to Jerusalem for the pilgrim Festivals, as even though it was permitted to sell animal oﬀspring
before its parents were tithed, there were those who would
refrain from doing so until they were tithed. This ruling follows
Rabbi Akiva, as explained by Rabbi Tanĥum, son of Rabbi Ĥiyya,
citing Rabbi Yehoshua ben Levi in the Gemara (Rambam Sefer
Korbanot, Hilkhot Bekhorot 7:8).

NOTES

The collection of the chamber is performed – ּת ְוֹר ִמין ֶאת
ה ִּל ׁ ְש ָּכה:ַ The question has been raised: Why did they need to
withdraw funds at all from the Temple treasury chamber? Why
not leave them in the chamber and withdraw them as needed
for purchasing animals for communal oﬀerings? One of the
later commentaries explains that the ceremony was necessary
so that the communal oﬀerings be purchased by the whole
community. In performing the ceremony, the funds are collected not only on behalf of those whose contributions have
already been deposited in the chamber but are also credited to
those whose shekels have not yet arrived. The oﬀerings then
purchased can thus be understood to belong to everyone
(Or Same’aĥ on Rambam Sefer Zemanim, Hilkhot Shekalim 2:9
based on Shekalim 5a).
Animal tithes – מ ְﬠ ַ ׂשר ְ ּב ֵה ָמה:ַ Each year, the owner of a herd
of kosher animals was required to gather all the animals born
during the preceding period into an enclosure and let them
out one by one. These animals passed “under the shepherd’s
rod” (Leviticus 27:32), and every tenth animal was marked with
red paint to indicate that it was holy. These marked animals
were the animal tithe. Each one that was fit to be oﬀered was
brought to the Temple and sacrificed in a manner similar to
that of a peace-oﬀering. Its blood was sprinkled on the altar
and its meat was eaten by its owner. If the tithe animal was
blemished, it was eaten by its owner like other consecrated
animals that have become disqualified from being sacrificed.
The details of the halakhot of animal tithes are elucidated in
tractate Bekhorot.
Due dates for the animal tithes – ג ָרנוֹת ׁ ֶשל ַמ ְﬠ ַ ׂשר ְ ּב ֵה ָמה:ּ ְ The
later commentaries on Bekhorot 57b understand that according to Rashi (s.v. shalosh), there is no Torah sanction for failing
to tithe animals, though one is credited with a mitzva for doing so. It was the Sages who prohibited eating or selling the
animals once the due date arrived, eﬀectively imposing an
obligation to tithe them. The Rambam (Sefer Korbanot, Hilkhot
Bekhorot 7:8), however, implies that tithing is a Torah obliga-

tion (see also Torat Kohanim, Leviticus 27:32) and the Sages
merely established the due dates, after which it is prohibited
to slaughter or sell the oﬀspring of one’s animals until the latter
are tithed, ab initio (Yosef Da’at on Bekhorot 57b).
Ben Azzai says the twenty-ninth of Adar – אוֹמר
ֵ ֶ ּבן ַﬠזַּ אי
ב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ַ ּב ֲא ָדר:ּ ְ The Gemara in (Bekhorot 58b) explains
that ben Azzai diﬀers from Rabbi Akiva on three matters. Rabbi
Akiva does not set an exact date for the first due date of animal
tithes, but says that it is fifteen days, i.e., half a month, before
Passover. He maintains that the month of Adar, which precedes
the month of Nisan, is sometimes thirty days long and sometimes twenty-nine days long. Therefore, it is impossible to fix
a precise date for animal tithes, as sometimes half a month
before Passover is on the twenty-ninth of Adar and sometimes
it is on the thirtieth of Adar. According to ben Azzai, the month
of Adar is always twenty-nine days long, and so an exact date
can be set for animal tithes on the twenty-ninth of Adar.
As for the second due date for animal tithes, according to
Rabbi Akiva it is fifteen days, i.e., half a month, before Shavuot.
Ben Azzai disagrees and says that it is on the first of Sivan.
Ben Azzai’s reasoning is that since the interval between the
previous due date before Passover and this due date is so
brief, not many animals would have been born. Were the due
date established as fifteen days before Shavuot, all the animals
would be sold before Shavuot and none would be left for those
going up to Jerusalem.
With regard to the third due date for animal tithes, Rabbi
Akiva maintains that it is fifteen days before Sukkot, while ben
Azzai holds that it is on the twenty-ninth of Av. Ben Azzai
is consistent with his own view that all animals born during the month of Elul are tithed separately, due to the doubt
whether the new year for animal tithes is on the first of Elul
or on the first of Tishrei. He therefore set the due date prior to
the month of Elul so that animals born in Av would not be set
aside as tithe for animals born in Elul, and vice versa, as one
may not tithe from the animals born in one year for those
born in another year.
: פרק ג׳ דף ז. Perek III . 7b

63

PERSONALITIES

Rabbi Shimon – ר ִ ּבי ׁ ִש ְמעוֹן:ַ Rabbi Shimon refers to Rabbi
Shimon ben Yoĥai, also called Rabbi Shimon bar Yoĥai,
who was a tanna living in the fourth generation following the destruction of the Second Temple. He was
born in the Galilee, and according to tradition he died
on Lag BaOmer in Meron. He was one of Rabbi Akiva’s
closest students, and he studied with him for thirteen
years in Benei Berak.
Initially, Rabbi Shimon was not involved in the bar
Kokheva rebellion against the Romans, but the Roman
persecution and Rabbi Akiva’s subsequent execution
turned him against them. According to the Gemara
(Shabbat 33b), Rabbi Shimon’s criticism of Roman rule
in the presence of Yehuda ben Gerim led to a death
sentence being issued against him, which forced him
to hide in a cave together with his son for thirteen years.
According to tradition, it was during that period that he
compiled kabbalistic material that became the book of
the Zohar. This, however, is disputed by the academic
world.
Among Rabbi Shimon’s many teachings in Jewish law
and lore, the Gemara (Berakhot 5a) quotes him as saying:
The Holy One, Blessed be He, gave Israel three precious
gifts, all of which were given only by means of suﬀering:
Torah, Eretz Yisrael, and the World-to-Come.

,נִיסן
ָ  ְ ּב ֶא ָחד ְ ּב:אוֹמ ִרים
ְ  ַר ִ ּבי ְל ָﬠזָ ר וְ ַר ִ ּבי ׁ ִש ְמעוֹןRabbi Elazar and Rabbi ShimonP say that the dates for the
. ְ ּב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ֶ ּב ֱאלוּל, ְ ּב ֶא ָחד ְ ּב ִסיוָ ןanimal tithes are the first of Nisan, the first of Sivan, and the
twenty-ninth of Elul.N
וְ ָל ָּמה ָא ְמר ּו ְ ּב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ֶ ּב ֱאלוּל וְ ל ֹא
ָא ְמר ּו ְ ּב ֶא ָחד ְ ּב ִת ׁ ְש ֵרי – ִמ ּ ְפנֵי ׁ ֶשהוּא יוֹם
יכ ְך
ָ  ְל ִפ, וְ ִאי ֶא ְפ ׁ ָשר ְל ַﬠ ּ ֵ ׂשר ְ ּביוֹם טוֹב,טוֹב
.ִה ְקדִּ ימוּה ּו ְ ּב ֶﬠ ְ ׂש ִרים וְ ִת ׁ ְש ָﬠה ֶ ּב ֱאלוּל

And why did Rabbi Elazar and Rabbi Shimon say the twentyninth of Elul and not the first of Tishrei, as they said the first of
Nisan and Sivan? Because the first of Tishrei is the festival of
Rosh HaShana, and it is not permitted to tithe on a Festival.
Therefore, the Sages advanced the day of tithing the animals born
over the course of the summer to the twenty-ninth of Elul.

–  ָּכל ֵהן דְּ ָתנֵינַן ּ ְפ ָרס:ּ גמ׳ ָא ַמר ַר ִ ּבי ַא ָ ּבהוgemara It was taught in the mishna that funds are col,וֹﬠד
ֵ קוֹדם ַל ּמ
ֶ  ּ ַפ ְל ָ ּגא דִּ ׁ ְשל ׁ ִֹשים יוֹם. ּ ַפ ְל ָ ּגאlected from the Temple treasury chamber three times a year:
Before Passover, before Shavuot, and before Sukkot. The term
.כוֹתיו
ָ ׁ ֶשדּ ְוֹר ׁ ִשים ְ ּב ִה ְל
preceding the name of the Festival that is used in the mishna is
bifros. With regard to this word, Rabbi Abbahu said: Wherever
it is taught to us in the mishna using the term peras, which is
from the same root as bifros, it means half. In this case it is referring to half of the thirty-day period preceding each of the Festivals, when lectures on the halakhot of the upcoming Festival
are delivered.
 ִמ ּ ְפנֵי ׁ ֶש ֵהן:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי. וְ ֵהן ְ ּג ָרנוֹת וְ כוּ׳The mishna continues: And these three days when funds were
. ּ ִפ ְיר ֵקי ֵל ָידהcollected from the Temple treasury chamber are also the due
dates for animal tithes. With regard to this Rabbi Yoĥanan said:
Why did the Sages choose these specific times as the due dates
for animal tithes? These dates were chosen because they mark
the birthing periods of animals. Some animals give birth before
Passover, others deliver only before Shavuot, and yet others have
their young between Shavuot and Sukkot. The Sages fixed the
tithing times to correspond to the periods during which animals
usually give birth.
 ַר ִ ּבי ַא ָחא וְ ַר ִ ּבי ַּתנְ חוּם ַ ּבר ִחיָּ יה ְ ּב ׁ ֵשם ַר ִ ּביRabbi Aĥa and Rabbi Tanĥum bar Ĥiyya in the name of Rabbi
 ְּכ ֵדי ׁ ֶש ִּת ְהיֶ ה ַה ְ ּב ֵה ָמה ְמצוּיָ ה:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ יYehoshua ben Levi oﬀered a diﬀerent reason: So that animals
.עוֹלי ְרגָ ִלים
ֵ  ְלwill be readily available for those going up to Jerusalem for the
pilgrim Festivals. The animals are tithed shortly before each
of the Festivals so that there should be ample numbers of nonsacred animals ready to be sold for food and oﬀerings to those on
their way to Jerusalem.
. ׁ ֶשלּ ֹא יָ בֹא ִל ֵידי ַ ּבל ְּת ַא ֵחר: ָא ַמר ַר ִ ּבי יו ָּדןRabbi Yudan said: The reason is so that one should not come
N
ֵ  ָא ַמר ַר ִ ּביto violate the prohibition against delaying an oﬀering that he
עוֹבר
ֵ  ָּכל ַה ַּמ ׁ ְש ֶהה ִט ְבלוֹ:יוֹסה
. ְ ּב ַבל ְּת ַא ֵחרwas obligated to bring to the Temple (Deuteronomy : ). If
animal tithes would be due only after the Festival, three Festivals
might pass without him bringing his animal tithes to Jerusalem
to be oﬀered, and therefore he would violate this prohibition. The
Sages, therefore, established these days as the due dates for animal
tithes so that they should serve as a reminder of the times by
which the tithes must be brought to the Temple. Rabbi Yosei
said: Anyone who procrastinates and fails to tithe his untithed
animals at the proper time transgresses the prohibition against
delaying bringing his oﬀerings.

NOTES

Rabbi Elazar and Rabbi Shimon say the dates for the tithes are
the first of Nisan, the first of Sivan, and the twenty-ninth of
Elul –  ְ ּב ֶﬠ ְ ׂש ִרים, ְ ּב ֶא ָחד ְ ּב ִסיוָ ן,נִיסן
ָ אוֹמ ִרים ְ ּב ֶא ָחד ְ ּב
ְ ַר ִ ּבי ְל ָﬠזָ ר וְ ַר ִ ּבי ׁ ִש ְמעוֹן
וְ ִת ׁ ְש ָﬠה ֶ ּב ֱאלוּל: The Gemara (Bekhorot 58b) explains that Rabbi
Elazar and Rabbi Shimon agree with Rabban Shimon ben Gamliel
that two weeks before Passover questions are asked and lectures
are delivered about the halakhot of Passover, and therefore the
pre-Passover due date was fixed at that time as part of the preparations for the Festival. The second due date was fixed on the first
of Sivan so that animals would be available to those going up to
Jerusalem for Shavuot. The third due date was established on the
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twenty-ninth of Elul because these Sages maintain that the new
year for animal tithes is on the first of Tishrei; since one may not
tithe animals born in one year for animals born in another year,
the animals born during the previous year are tithed on the last
day of that year.
The prohibition against delaying – בל ְּת ַא ֵחר:ּ ַ The Torah states:
“When you shall vow a vow to the Lord your God, you shall not be
slack to pay it” (Deuteronomy 23:22). The Sages understood that
this prohibition is transgressed when one fails to bring an oﬀering
within three pilgrim Festivals after the time it was pledged (see
Rosh HaShana 4b).

