Perek I
Daf 13 Amud a
.יחיְ יה ּו ׁ ָש ֵביק ְלה ּו וְ נָ ֵפיק
ַ  דְּ ָס ֵרי ֵרtheir odor grows oﬀensiveN over time, one abandons the sukka
and exits. It is inappropriate to establish a sukka in which it is
impossible to remain.
 ָהנֵי ִהיזְ ֵמי וְ ִהיגֵ י:ָא ַמר ַרב ָחנָ ן ַ ּבר ָר ָבא
, ְ ּב ִהיזְ ֵמי ְמ ַס ְּכ ִכינַן: ַא ַ ּביֵ י ָא ַמר.ְּמ ַס ְּכ ִכין ְ ּבהו
 ַמאי ַט ְﬠ ָמא – ֵּכיוָ ן.ְ ּב ִהיגֵ י ָלא ְמ ַס ְּכ ִכינַ ן
.דְּ נָ ְת ֵרי ַט ְר ּ ַפיְ יה ּו ׁ ָש ֵביק ָל ּה וְ נָ ֵפיק

 ַהאי ַא ּ ְפקו ָּתא:ָא ַמר ַרב ִ ּגידֵּ ל ָא ַמר ַרב
–  ַאף ַﬠל ַ ּגב דַּ ֲאגִ ִידי:ּדְּ ִד ְיק ָלא ְמ ַס ְּכ ִכין ְ ּבהו
 ַאף ַﬠל ַ ּגב.יה ֶאגֶ ד
ּ ֶאגֶ ד ִ ּב ֵידי ׁ ָש ַמיִ ם ָלא ׁ ְש ֵמ
יה
ּ דַּ ֲה ַדר ָאגֵ יד ְלה ּו – ִא ֵ ּיגד ְ ּב ַחד ָלא ׁ ְש ֵמ
.ֶאגֶ ד

 ָהנֵי:ָא ַמר ַרב ִח ְסדָּ א ָא ַמר ָר ִבינָ א ַ ּבר ׁ ֵש ָילא
 ַאף ַﬠל ַ ּגב דַּ ֲאגִ ִידי,ּדּ ְוֹק ֵרי דְּ ָקנֵי ְמ ַס ְּכ ִכין ְ ּבהו
,יה ֶאגֶ ד
ּ נִינְ ה ּו – ֶאגֶ ד ִ ּב ֵידי ׁ ָש ַמיִ ם ל ֹא ׁ ְש ֵמ
ַאף ַﬠל ַ ּגב דַּ ֲה ַדר ָאגֵ יד ְלה ּו – ִא ֵ ּיגד ְ ּב ַחד
.יה ֶאגֶ ד
ּ ָלא ׁ ְש ֵמ

Similarly, Rav Ĥanan bar Rava said: With regard to these
thornsB and shrubs,B one may roof the sukka with them. Abaye
said: With thorns, one may roof his sukka; with shrubs, one
may not roof his sukka.H What is the reason for this distinction?
Since their leaves fall over time and they are apt to fall into the
food and disturb those in the sukka, one abandons the sukka
and exits.
Rav Giddel said that Rav said: With regard to this oﬀshoot of
the trunk of the palm tree, from which several branches emerge;
one may roof the sukka with it. Although the branches are
naturally bound, a binding at the hand of Heaven is not considered a binding. Furthermore, although one then binds the
branches together at the end removed from the trunk, where
they grow apart into separate branches, and roofs with them, the
sukka is fit, since if one binds a bundle that is already bound
into one unit it is not considered a binding.

NOTES

Their odor grows oﬀensive, etc. – יחיְ יה ּו וכו׳
ַ ס ֵרי ֵר:ָ The Ritva
and the Ran write that while the cases of unfit roofing here
may be similar, there is a distinction between wormwood
and shrubs. Those items that are unfit due to their bad
smell may not be used to build the walls of the sukka either,
because odor is problematic regardless of where they are
found in the sukka, while those unfit because they fall into
one’s food may be used in constructing the walls.
HALAKHA

Items with which it is prohibited to roof ab initio – ַהדְּ ָב ִרים
יכו ְּך
ּ ה ֲאסו ִּרים ְל ַכ ְּת ִח ָּילה ְל ִס:ַ There are certain materials that
the Sages prohibited to use as roofing for the sukka, ab
initio, e.g., plants with a foul odor or plants whose leaves
tend to fall, lest they cause people to leave the sukka. If the
odor is so pungent that one cannot tolerate it at all, then
it is prohibited even by Torah law (Peri Megadim; Shulĥan
Arukh, Oraĥ Ĥayyim 629:14).
Oﬀshoots of reeds – קנִים ַהדּ ְוֹק ָרנִים:ָ The legal status of reeds
that emerge from a single stalk, even if they are tied at the
opposite end, is not that of a bundle. They may be used
for roofing the sukka (Shulĥan Arukh, Oraĥ Ĥayyim 629:15).

Likewise, Rav Ĥisda said that Ravina bar Sheila said: With
regard to these oﬀshoots of reeds,H one may roof the sukka
with them. Although the branches are naturally bound, a binding at the hand of Heaven is not considered a binding. Furthermore, although one then binds the reeds together at the
other end, the sukka is fit, since if one binds a bundle that is
already bound into one unit it is not considered a binding.

.דוֹק ָרנִין ְמ ַס ְּכ ִכין ָ ּב ֶהן
ְ ְ ָקנִים ו: ַּתנְיָא נַ ִמי ָה ִכיThe Gemara notes that this opinion is also taught in a baraita:
וֹק ָרנִין
ְ ּ ָקנִים ׁ ֶשל ד:ימא
ָ יטא! ֵא
ָ  ָקנִים ּ ְפ ׁ ִשWith regard to reeds and spades, one may roof a sukka with
. ְמ ַס ְּכ ִכין ָ ּב ֶהןthem. The Gemara asks: The fact that one may roof his sukka
with reeds is obvious. After all, they meet all the criteria of fit
roofing. Rather, say: With regard to these oﬀshoots of reeds,
one may roof the sukka with them.

BACKGROUND

Thorns [hizmei] – היזְ ֵמי:ִ Hizmei may be what is known today
as Ononis antiquorum L. from the Papilinaceae family. The ononis, or restharrow, is a thorny plant reaching about 75 cm high.
Its leaves are primarily clover shaped, and its thorny branches
branch out to the sides. It is common in fields and along streams.

Shrubs – היגֵ י:ִ The common camelthorn, Alhagi maurorum, is a
thorny plant with plain, rounded leaves. It usually reaches 30 cm
high, but there are some that reach a height of 1 m. It can be
found in fields and salt flats.

Above: Camelthorn
Left: Restharrow
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NOTES

With these…a person fulfills his obligation on Passover – חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ יוֹצֵ א ָ ּב ֶהן יְ ֵדי: The Me’iri asked: Since
the halakha does not mandate use of a specific species
of vegetable for the fulfillment of the mitzva of the bitter
herbs on Passover, why is there a discussion about the
bitter herb of the marsh? He answered that while one
seeking to fulfill his obligation may indeed use a wide
variety of vegetables, here the Gemara is referring to one
who seeks to use the species of bitter herbs specifically
mentioned in the Torah. The question is if bitter herbs of
the marsh fall into that category.

: § וְ ָא ַמר ַרב ִח ְסדָּ א ָא ַמר ָר ִבינָ א ַ ּבר ׁ ֵש ָילאApropos the above halakha, the Gemara cites another stateיתא דְּ ַאגְ ָמא ָא ָדם יוֹצֵ א ָ ּב ֶהן יְ ֵדי
ָ  ָהנֵי ְמ ָר ִרment that Rav Ĥisda said that Ravina bar Sheila said: With
these bitter herbs of a marsh, a person fulfills his obligation on
.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ
Passover.N
 וְ ל ֹא ֵאזוֹב, וְ ל ֹא ֵאזוֹב יָ וָ ן, ֵאזוֹב:יה
ִ  ֵמThe Gemara raises an objection to his opinion. With regard
ּ ית ֵיב
,רוֹמי
ִ  וְ ל ֹא ֵאזוֹב, וְ ל ֹא ֵאזוֹב ִמ ְד ָ ּב ִרי,וֹח ִלי
ָ  ּכto every mitzva that requires use of hyssop, one takes standard
B
! וְ ל ֹא ֵאזוֹב ׁ ֶשיֵּ ׁש לוֹ ׁ ֵשם ְלוַ ויhyssop and neither a hyssop that grows in Greece, nor stibium
hyssop, nor desert hyssop, nor Roman hyssop, nor any other
kind of hyssop whose name is accompanied by a modifier.H The
same should hold true for the mitzva of bitter herbs; bitter herbs
of the marsh, whose name is accompanied by a modifier, are not
the bitter herbs mentioned in the Torah.

Whose name was diﬀerentiated – ש ּנ ׁ ְִש ַּת ָּנה ׁ ְש ָמם:
ֶ ׁ The
diﬀerence between the opinions of Abaye and Rava is
apparently whether or not bitter herbs of the marsh are
truly a unique species. Abaye holds that although they are
a unique species, the Torah did not distinguish between
diﬀerent species. Rava views them as a standard type of
bitter herb, and the special name is due only to where
they grow.

קוֹדם ַמ ַּתן
ֶ  ָּכל ׁ ֶש ּנ ׁ ְִש ַּת ָּנה ׁ ְשמוֹ:ָא ַמר ַא ַ ּביֵ י
– יה
ָ  ו ָּב,ּת ָוֹרה
ּ אתה ּת ָוֹרה וְ ִה ְק ּ ִפ ָידה ֲﬠ ֵל
נִש ַּת ָּנה
ְ ׁ  וְ ָהנֵי ל ֹא.ּﬠ ׁ ֶשיֵּ ׁש לוֹ ׁ ֵשם ְלוַ וי ְ ּביָ דו
.קוֹדם ַמ ַּתן ּת ָוֹרה ְּכ ָלל
ֶ ׁ ְש ַמיְ יה ּו

Mitzva of hyssop – מצְ וַ ת ֵאזוֹב:ִ Tosafot explain that with
regard to the hyssop required for sprinkling the waters
of purification, there is no requirement to use a bundle.
That requirement is derived by verbal analogy from the
hyssop used on Passover in Egypt, where the verse states:
“A bundle of hyssop” (Exodus 12:22). There are apparently
two separate derivations drawn from the bundle of hyssop: One is that more than one stalk is required, and the
second is that they must be bound. The Rabbis held that
the derivation concerning the number of stalks is a fullfledged verbal analogy from which Torah law is derived.
The derivation with regard to the fact that the stalks must
be bound is a mere support, but not a full-fledged derivation, and it is required by rabbinic law (Kesef Mishne).

ָ  ָהנֵי ְמ ָר ִר: ָר ָבא ָא ַמרRava said a diﬀerent explanation. Actually, the name of this plant
,ּיתא ְס ָת ָמא ׁ ְש ַמיְ יהו
 וְ ַהאי דְּ ָק ֵרי ְלה ּו ְמ ָר ִר ָיתא דְּ ַאגְ ָמא – ִמ ׁ ּשוּםis merely bitter herbs without a modifier. And the fact that
H
. דְּ ִמ ׁ ְש ַּת ַּכח ְ ּב ַאגְ ָמאone calls them bitter herbs of the marsh is because they are
typically found in the marsh. Therefore, there is no reason that
they may not be used to fulfill the mitzva on Passover.

Three stalks – של ׁ ָֹשה ְק ָל ִחים:
ְ ׁ The commentaries explained
that it must have the roots as well as the central stem
emerging from the roots. And as long as any part of this
central stem remains, that is considered the stump of the
hyssop, and it remains fit for sprinkling.
HALAKHA

Plants fit for use as hyssop – צְ ָמ ִחים ַה ְּכ ׁ ֵש ִרים ְל ֵאזוֹב: One
may use only the species called merely hyssop for sprinkling the waters of purification. Those known as hyssop
from Greece, stibium hyssop, desert hyssop, etc., are unfit,
as per the mishna cited in the Gemara (Rambam Sefer
Tahara, Hilkhot Para Aduma 11:5).

יה
ּ  ִא ֵ ּיגד ְ ּב ַחד – ָלא ׁ ְש ֵמ:ָא ַמר ַרב ִח ְסדָּ א
לוֹקת
ֶ  ׁ ְשנַיִ ם – ַמ ֲח,יה ֶאגֶ ד
ּ  ׁ ָשל ֹׁש – ׁ ְש ֵמ,ֶאגֶ ד
 ִמצְ וַ ת ֵאזוֹב – ׁ ְשל ׁ ָֹשה: דִּ ְתנַן.יוֹסי וְ ַר ָ ּבנַן
ֵ ַר ִ ּבי
יוֹסי
ֵ  ַר ִ ּבי,עוֹלין
ִ ְק ָל ִחים ו ָּב ֶהן ׁ ְשל ׁ ָֹשה גִ ְב
 ו ׁ ְּשיָ ָריו,עוֹלין
ִ  ִמצְ וַ ת ֵאזוֹב ׁ ְשל ׁ ָֹשה גִ ְב:אוֹמר
ֵ
. וְ גַ ְרדּ ו ָּּמיו ָּכל ׁ ֶשהוּא,ׁ ְשנַיִ ם

Abaye said in response: There is a distinction between the cases.
Every species whose name was diﬀerentiatedN prior to the
giving of the Torah, i.e., the distinction between its diﬀerent
subspecies predated the Revelation at Sinai, and the Torah then
came and was particular about one specific subspecies, it is
known that the species has other subspecies identified with a
modifier that are unfit for use in fulfilling the mitzva. And these
bitter herbs, their names were not diﬀerentiated prior to the
giving of the Torah at all; all the subspecies were known simply
as bitter herbs. Therefore, when the Torah requires bitter herbs,
one may fulfill the mitzva with all subspecies of bitter herbs.

§ Rav Ĥisda said: If one bound one item, even if he did so with
a knot, it is not considered a binding. If one bound three items
together, everyone agrees that it is considered a binding. If one
bound twoH items, it is the subject of a dispute between Rabbi
Yosei and the Rabbis, as we learned in a mishna: With regard to
all matters that involve the mitzva of hyssop,N the requirement is
to have three stalksN with their roots, and on them three stems,
one on each stalk. Rabbi Yosei says: The mitzva of hyssop fundamentally requires three stems.H If the bundle of hyssop was
rendered incomplete, its remnants are fit for use with two stems.
If all the stems broke, the hyssop is fit for use, as long as the stumps
of its central stem remain any size.

Bitter herbs of the marsh – מ ָר ִר ָיתא דְּ ַאגְ ָמא:ְ One fulfills
his obligation on Passover by using bitter herbs of the
marsh, despite its unique name. The Torah did not specify
the species of bitter herb but permitted the use of any
vegetable with the requisite characteristics, as explained
in tractate Pesaĥim (Shulĥan Arukh, Oraĥ Ĥayyim 473:5).
A binding of two – אגֶ ד ִ ּב ׁ ְשנַיִ ם:ֶ If one tied reeds emerging
from one stalk together and added another unconnected
reed, even if there are fewer than twenty-five units, it is
unfit because its legal status is that of a bundle. This ruling
is in accordance with the opinion of Rav Ĥisda, who ruled
in accordance with the opinion of the Rabbis (Shulĥan
Arukh, Oraĥ Ĥayyim 629:15).
The mitzva of hyssop… stems – עוֹלי ַה ֵאזוֹב
ֵ מצְ וַ ת גִ ְב:ִ The
mitzva of hyssop requires three plants, each with a stem.
If they wilted and only two are left, it is still fit. If one tied
only two together, it is also fit, after the fact, in accordance
with the opinion of the Rabbis (Rambam Sefer Tahara,
Hilkhot Para Aduma 11:4).

BACKGROUND

Hyssop – אזוֹב:ֵ Although the Sages themselves did not come to
a definitive conclusion about the identity of this plant mentioned
in the Torah, it seems from the various descriptions they provided
that it is most likely the common hyssop, Majorana syriaca L.
The hyssop is an aromatic bush ranging from 50–100 cm high. It
branches out from its base, and its branches are hard and woody.
Erect stems, which dry and wither in the winter, grow from these
branches annually. White flower buds cluster at the ends of the
branches of the bush. The plant can be found growing in rocky
terrain throughout the Middle East. The dry hyssop leaves are
used as a spice, and they are a primary ingredient in the wellknown spice mixture za’atar.

Hyssop
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 ִמדִּ ׁ ְשיָ ָריו ׁ ְשנַיִ ם – ְּת ִח ָּילתוֹ:ָקא ָס ְל ָקא דַּ ְﬠ ִּתין
. וְ ַהאי דְּ ָק ָתנֵי ׁ ְשל ׁ ָֹשה – ְל ִמצְ וָ ה,נַ ִמי ׁ ְשנַיִ ם
 ְל ַר ָ ּבנַ ן ׁ ְשל ׁ ָֹשה,יוֹסי ׁ ְשל ׁ ָֹשה ְל ִמצְ וָ ה
ֵ ו ִּמדְּ ַר ִ ּבי
.ְל ַﬠ ֵּכב

It enters our minds to say: From the fact that Rabbi Yosei said that
for the bundle of hyssop to be fit for the mitzva after the fact its
remnants are two, apparently its origins were also two stalks. And
the fact that the mishna teaches that the binding includes three
plants, that is the requirement for the mitzva to be performed ab
initio. And from the fact that Rabbi Yosei requires three plants only
for the mitzva to be performed ab initio, conclude that the Rabbis,
who disagree with him, hold that failure to include three stalks in
the bundle renders it unfit for the mitzva. Apparently, the Rabbis
and Rabbi Yosei dispute whether it is two or three items that are
necessary to be considered a binding.

 ֵאזוֹב ְּת ִח ָּילתוֹ ׁ ְשנַיִ ם:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי,וְ ָה ַתנְיָא
 וְ ֵאינוֹ ָּכ ׁ ֵשר ַﬠד ׁ ֶשיְּ ֵהא,ו ׁ ְּשיָ ָריו ֶא ָחד – ּ ָפסוּל
ָּ ְּת ִח
 ְל ַר ִ ּבי,ילתוֹ ׁ ְשל ׁ ָֹשה ו ׁ ְּשיָ ָריו ׁ ְשנַיִ ם! ֵאיפו ְּך
. ְל ַר ָ ּבנַן ׁ ְשל ׁ ָֹשה ְל ִמצְ וָ ה,יוֹסי ׁ ְשל ׁ ָֹשה ְל ַﬠ ֵּכב
ֵ

The Gemara questions that understanding of the dispute. But wasn’t
it taught in a baraita that Rabbi Yosei said: With regard to the
hyssop bundle, if its origins were two stalks and its remnants are
one, it is unfit. And it is fit only when its origins were three and
its remnants are two. Rather, reverse the opinions in the mishna:
According to Rabbi Yosei, failure to include three stalks in the
bundle renders it unfit for the mitzva; according to the Rabbis,
three is the requirement for the mitzva to be performed ab initio.

ָּ  ֵאזוֹב ְּת ִח: וְ ָה ַתנְיָאThe Gemara cites a baraita supporting this understanding. And this
– ילתוֹ ׁ ְשנַיִ ם ו ׁ ְּשיָ ָריו ֶא ָחד
 וְ ֵאינוֹ ּ ָפסוּל ַﬠד ׁ ֶשיְּ ֵהא ְּת ִח ָּלתוֹ ו ׁ ְּשיָ ָריו, ָּכ ׁ ֵשרwas taught in a baraita: With regard to the hyssop bundle, if its
. ֶא ָחדorigins were two stalks and its remnants are one, it is fit. And it is
unfit only when its origins and its remnants are one. Clearly, this
is the opinion of the Rabbis.
 ׁ ְשיָ ָריו ֶא ָחד ּ ָפסוּל? ָהא ָא ְמ ַר ְּת ׁ ְשיָ ָריו ֶא ָחדThe Gemara questions the end of the baraita: If its remnants are
! ָּכ ׁ ֵשרone, it is unfit? Didn’t you say in the first clause of the baraita that
if its remnants are one it is fit?
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. ַﬠד ׁ ֶש ְּת ֵהא ְּת ִח ָּלתוֹ ִּכ ׁ ְשיָ ָריו ֶא ָחד:ימא
ָ  ֶא ָּלא ֵאRather, emend the baraita and say: It is unfit only when its origins,
like its remnants, are one.
יתא דְּ סו ָּרא ְמ ַס ְּכ ִכין
ָ ָ ָהנֵי ִא ּיסו ְּרי:ימר
ָ  דָּ ַר ׁש ָמ ֵרMareimar taught: With regard to these bundles of reeds from
B
 ַאף ַﬠל ַ ּגב דַּ ֲאגָ ָדן – ְל ִמנְיָ נָ א ְ ּב ָﬠ ְל ָמא הוּא,ּ ְ ּבהוSura that are bound for sale, one may roof the sukka with them.
Although
the seller bound them,H he bound them merely to
.דַּ ֲאגָ ָדן
ascertain the number more readily, and they will not remain bound.
 ֵּכיוָ ן,יפי דְּ א ּו ְר ָ ּבנֵי
ֵ  ָהנֵי צְ ִר: ָא ַמר ַר ִ ּבי ַא ָ ּבאRabbi Abba said: With regard to these huts made of willow
BN
 וְ ָהא.אשי ַמ ֲﬠ ַד ּנִים ׁ ֶש ָּל ֶהן – ְּכ ׁ ֵש ִרין
ֵ ׁ  ׁ ֶשהו ְּּת ָרה ָרbranches, once their upper ties holding them together are un.ּ דְּ ׁ ָש ֵרי ְלהו: ֲאגִ ִידי ִמ ַּת ַּתאי! ָא ַמר ַרב ּ ַפ ּ ָפאdone, they are fit roofing. The Gemara asks: But aren’t they still
tied from below? Rav Pappa said: Rabbi Abba is referring to a case
where he unties them from below as well.
BACKGROUND

Sura – סו ָּרא: Sura was a town in southern Babylonia. Sura was not Huts made of willow branches – צְ ִר ֵיפי דְּ או ְּר ָ ּבנֵי:
an important Jewish community until the great amora, Rav, moved
there and established the yeshiva of Sura (c. 220 CE). From that point
until the end of geonic period (c. 1000 CE), Sura was a major Torah
center. Under the leadership of Rav and his closest disciples, the
yeshiva of Sura was influenced by the halakhic traditions of Eretz
Yisrael and renowned for its unique approach to Torah study. Among
the great scholars and leaders of Sura were Rav, Rav Huna, Rav Ĥisda,
Ravina, and Rav Ashi. The editing of the Babylonian Talmud was
primarily undertaken in Sura. There was another city of the same
name, and in order to distinguish between them the other city was
called Sura on the Euphrates.

HALAKHA

Bundles tied for sale – וֹש ִרים ִל ְמ ִכ ָירה
ְ ׁ ח ִבילוֹת ׁ ֶש ּק:ֲ
These are not considered bundles for halakhic purposes, and therefore they may be used for roofing
the sukka. This is because they are tied only to facilitate their sale, and the customer typically unties
them immediately after the purchase (Shulĥan
Arukh, Oraĥ Ĥayyim 629:16).
NOTES

Huts made of willow branches – צְ ִר ֵיפי דְּ או ְּר ָ ּבנֵי:
Some explain that these huts are simple, inclined
roofs made from a weave of willow branches,
which roof the houses of the poor (Arukh). Rashi
and others record that these are actually willows
woven into a cage-like hut in which hunters hide.
The common denominator between these two
views is that the branches are held together. They
are not merely tied together, but they are braided
together, so that even after the knots are untied
the branches remain connected.

Depiction of long, exible willow branches woven into a
tent-like hut, tied at the top and woven at the bottom
: פרק א׳ דף יג. Perek I . 13b
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HALAKHA

A binding that is not destined to be moved – ֶאגֶ ד ׁ ֶש ֵאינוֹ
ﬠ ׂשוּי ְל ַט ְל ֵטל:ָ A bundle that cannot be carried does not have
the legal status of a bundle, even if it is tied at both ends.
Consequently, one may use it to roof a sukka (Shulĥan Arukh,
Oraĥ Ĥayyim 629:15).
Roofing that dries quickly – יַב ׁש
ּ ֵ ס ָכ ְך ַה ְמ ַמ ֵהר ְל ִה ְת:ְ Roofing
made from vegetables that dry quickly is unfit roofing. Food
items are unfit for roofing because they are susceptible to
impurity, but the measure of food that renders the sukka unfit is four handbreadths as is the case with all unfit roofing.
Three handbreadths of these vegetables render the sukka unfit,
like airspace, due to their tendency to wither and crumble
(Shulĥan Arukh, Oraĥ Ĥayyim 629:12).
Harvesting grain for roofing a sukka with regard to ritual
impurity – ה ּקוֹצֵ ר ַל ְּס ָכךְ ְל ִﬠנְיַין טו ְּמ ָאה:ַ If one harvests stalks of
grain to roof the sukka and, all the more so, if one harvests
grapes for the winepress, the handles of the grain are not
susceptible to ritual impurity. This ruling is in accordance with
the opinion of Rav Menashya, who, based on the discussion of
the Gemara, appears to hold in accordance with the opinion
of the first tanna (Kesef Mishne). Alternatively, it is possible
to explain Rav Menashya’s opinion is in accordance with all
opinions (Rambam Sefer Tahara, Hilkhot Tumat Okhalin 5:6–7).

:ﬠ הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ  )וְ ָא ַמר( ַרב הוּנָ א ְ ּב ֵרRav Huna, son of Rav Yehoshua, said: Even if you say that
ּ  ֲא ִפRabbi Abba is referring to a case where one does not untie
 ָּכל ֶאגֶ ד,ּימא דְּ ָלא ׁ ָש ֵרי ְלהו
ָ יל ּו ֵּת
.יה ֶאגֶ ד
ּ  ׁ ֶש ֵאינוֹ ָﬠשׂ וּי ְל ַט ְל ְטלוֹ – ָלא ׁ ְש ֵמthem from below, they are fit for Hsukka roofing, as any binding
that is not destined to be moved is not considered a binding.
Since these huts are untied from above, were one to attempt to
move them, they would fall apart.
 יְ ָרקוֹת:ָא ַמר ַר ִ ּבי ַא ָ ּבא ָא ַמר ׁ ְשמו ֵּאל
ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים ָא ָדם יוֹצֵ א ָ ּב ֶהן יְ ֵדי
,יאין ֶאת ַה ּטו ְּמ ָאה
ִ חוֹבתוֹ ַ ּב ּ ֶפ ַסח – ְמ ִב
ָ
ּפוֹס ִלין
ְ  ו,וְ ֵאין חוֹצְ צִ ין ִ ּב ְפנֵי ַה ּטו ְּמ ָאה
 ַמאי ַט ְﬠ ָמא – ֵּכיוָ ן.ַ ּב ּסו ָּּכה ִמ ׁ ּשוּם ֲאוִ יר
יתנְ ה ּו
ְ  ְּכ ַמאן דְּ ֵל,דִּ ְל ִכי ְיָב ׁ ֵשי ּ ָפ ְר ִכי וְ נָ ְפ ִלי
.דָּ ֵמי

§ Rabbi Abba said that Shmuel said: With regard to vege-

tables about which the Sages said:N One fulfills his obligation
to eat bitter herbs on Passover, if they are spread over a source
of ritual impurity imparted by a corpse, they transmit ritual
impurity,N and the impurity spreads to objects beneath them.
And, nevertheless, the Sages decreed that they do not serve as
a barrier before the spread of ritual impurity. The impurity
breaches roofing made of these vegetables and rises upward, as
if there were no covering over it. If one roofs a sukka with these
vegetables, it is as if they were not there at all, and they render
a sukka unfit due to the unfitness of airspace.N Just as three
handbreadths of airspace in the roofing renders a sukka unfit,
so too, three handbreadths of these vegetables in the roofing
renders a sukka unfit. What is the reason for this halakha? Since
when they dryH they crumble and fall, even while fresh, they
are as one that is not there.

 ַה ּבוֹצֵ ר: וְ ָא ַמר ַר ִ ּבי ַא ָ ּבא ָא ַמר ַרב הוּנָ אApropos the statements of Rabbi Abba, the Gemara cites an. ַל ַ ּגת – ֵאין לוֹ יָ דוֹתother. Rabbi Abba said that Rav Huna said: In the case of one
who harvests bunches of grapes for the winepress, these
bunches do not have handles.N The stems, which connect the
grapes to the clusters, are not required for the production of
wine. Therefore, their legal status is not that of a handle in terms
of ritual impurity; they are merely waste. Consequently, if these
stems come into contact with a source of ritual impurity, they
do not become impure and they do not transmit impurity to the
attached grapes.
:נַשיָ א ַ ּבר ַ ּגדָּ א ָא ַמר ַרב הוּנָ א
ְ ׁ  וְ ַרב ְמAnd Rav Menashya bar Gadda said that Rav Huna said: In the
H
. ַה ּקוֹצֵ ר ַל ְּס ָכךְ ֵאין לוֹ יָ דוֹתcase of one who harvests grain for roofing a sukka, the grain
has no handles. The legal status of the straw is not that of
a handle for the grain. Since his interest is roofing his sukka,
he wants only the straw, which is fit roofing, and not the grain,
which is unfit. Therefore, in this context, the straw does not
facilitate moving the grain.
 דְּ ָלא,ַמאן דְּ ָא ַמר קוֹצֵ ר – ָּכל ׁ ֶש ֵּכן ּבוֹצֵ ר
 ַמאן.יה
ְ יה דְּ ָלא
ָ
ּ יה ְל ַח ְמ ֵר
ּ ֵנִימצְ י
ּ נִיחא ֵל
–  ֲא ָבל קוֹצֵ ר,דְּ ָא ַמר ּבוֹצֵ ר ׁ ֶש ֵאין לוֹ יָ דוֹת
 ִּכי,ּיס ַּכךְ ְ ּבהו
ַ יה דְּ ִל
ָ ְּ ד,יֵ ׁש לוֹ יָ דוֹת
ּ נִיחא ֵל
.יבדְּ ַרן
ּ ַ יכי דְּ ָלא ִל
ִ ֵה

The Gemara notes: The one who said that in the case of one
who harvests grain, the straw is not a handle, all the more so
would he say so in the case of one who harvests grapes, since
the stems are not suitable for his needs. Stems are not wanted
in the winepress, so that they will not absorb wine. By contrast,
the one who said in the case of one who harvests grapes that
it has no handles, he said so only in that case; however, in the
case of one who harvests grain, he would say that it has handles,
since the grain attached to the straw is suitable for his needs.
He can roof the sukka with them and weigh down the straw, so
that it does not scatter in the wind.

NOTES

Vegetables about which the Sages said – יְ ָרקוֹת ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים:
There are several common aspects to the vegetables the Sages
enumerated as fit for the mitzva of bitter herbs. First, they are
not typically eaten; they are eaten only in unusual circumstances. Furthermore, they each have quick-drying moisture, causing
the vegetable to dry and crumble faster than other vegetables.
Transmit ritual impurity – יאין ֶאת ַה ּטו ְּמ ָאה
ִ מ ִב:ְ Some of the
early authorities have a variant reading of the text: They do not
transmit ritual impurity (Rid; Me’iri; and others). According to
this reading, the Gemara is more easily understood: Since these
branches do not last long, their legal status from the outset is of
something not there at all, even with regard to the halakhot of
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ritual impurity. However, according to the version: They transmit
ritual impurity (Rashi; Tosafot; Ritva), the Sages issued a decree
that as long as they are moist they transmit impurity, despite
the fact that by Torah law a dried vegetable does not transmit
ritual impurity.

a vessel or utensil is susceptible to ritual impurity provided it
meets two criteria: It must be fit for consumption by people and
water must have been poured on it intentionally.
Typically, food comes with shells, peels, small branches, and
the like attached to it. At times, these attachments are considered part of the food both in terms of the minimum requisite
And they render a sukka unfit due to the unfitness of airmeasure to become ritually impure and in terms of transmitting
space – ּפוֹס ִלין ַ ּב ּסו ָּּכה ִמ ׁ ּשוּם ֲאוִ יר
ְ ו: The Ran holds that they are
ritual impurity to the food. There are two primary attachments
unfit by Torah law since clearly they are not fit to last for the
that fall into this category: Protection and handles. Protection is
seven days of the Festival.
attached to the food and preserves it. Handles are attachments
Handles – יָ דוֹת: The halakhot of handles are discussed at length that facilitate carrying and handling the food. Halakhic discusin tractate Okatzin, the final tractate in the order of Teharot. sions address the precise specifications of the handles along
Essentially, any item that grows from the ground and is not with the circumstances in which they become ritually impure.

,נַשיָא ַ ּבר ַ ּגדָּ א ַּת ָּנ ֵאי ִהיא
ְ ׁ נֵימא דְּ ַרב ְמ
ָ
,סוֹכי ְת ֵאנִים ו ָּב ֶהן ְּת ֵאנִים
ֵ :דְּ ַתנְ יָ א
 ַק ׁ ּ ִשין ו ָּב ֶהן,ילין ו ָּב ֶהן ֲﬠנָ ִבים
ִ ּ ַפ ְר ִּכ
 ּכו ָּלן, ַמ ְכ ְ ּבדוֹת ו ָּב ֶהן ְּת ָמ ִרים,ׁ ִש ֳ ּב ִלים
– אוֹכ ִלין
ָ סוֹלת ְמרו ָ ּּבה ַﬠל ָה
ֶ ִאם ּ ְפ
 ֲא ֵח ִרים. וְ ִאם ָלאו – ּ ְפסו ָּלה,ְּכ ׁ ֵש ָרה
 ַﬠד ׁ ֶשיְּ ה ּו ַק ׁ ּ ִשין ְמרו ִ ּּבין ַﬠל:אוֹמ ִרים
ְ
.אוֹכ ִלין
ָ ַהיָּ דוֹת וְ ַﬠל ָה

The Gemara suggests: Let us say that the statement of Rav
Menashya bar Gadda is subject to a dispute between tanna’im, as
it is taught in a baraita: Fig branches,N and there are figs on them;
vines, and there are grapes on them; straw, and there are stalks
of grain on them; palm branches,N and there are dates on them,H
with regard to them all, if the amount of waste is greater than
the amount of the food, a sukka roofed with them is fit. And if not,
the sukka is unfit. Aĥerim say: The sukka is unfit until the amount
of straw is greater than the combined amount of the handbreadth
of the handles attached to the food that is susceptible to ritual
impurity and the food.

יפ ְלגִ י; דְּ ָמר
ַ ּ  ַמאי ָלאו ְ ּב ָהא ָקא ִמThe Gemara continues: What, is it not that they disagree with
 ֵאין: ו ָּמר ָס ַבר, יֵ ׁש ָל ֶהן יָ דוֹת: ָס ַברregard to this: That one Sage, Aĥerim, who said that the straw
. ָל ֶהן יָ דוֹתmust be greater than the handles as well, holds that the produce
designated for roofing have handles; and one Sage, the first tanna,
who disagrees, holds that they do not have handles?
 ְל ַרב,ְל ַר ִ ּבי ַא ָ ּבא – וַ דַּ אי ַּת ָּנ ֵאי ִהיא
?ימא ַּת ָּנ ֵאי ִהיא
ָ נַשיָ א ַ ּבר ַ ּגדָּ א ִמי ֵל
ְ ׁ ְמ
 דְּ כו ֵּּלי ָﬠ ְל ָמא:נַשיָ א
ְ ׁ ָא ַמר ְלךָ ַרב ְמ
, ַה ּקוֹצֵ ר ְּס ָכ ְך ֵאין לוֹ יָ דוֹת:ָס ְב ִרי
וְ ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ְּכגוֹן ׁ ֶש ּקוֹצְ צָ ן
. ְיכוּך
ֶ  וְ נִ ְמ ַלךְ ֲﬠ ֵל,ַל ֲא ִכ ָילה
ּ יהן ְל ִס

ִאי קוֹצְ צָ ן ַל ֲא ִכ ָילה ַמאי ַט ֲﬠ ַמיְ יה ּו
 ֵּכיוָ ן:ימא ָק ָס ְב ִרי ַר ָ ּבנַן
ָ דְּ ַר ָ ּבנַן? וְ ִכי ֵּת
יה
ֶ דְּ נִ ְמ ַל ְך ֲﬠ ֵל
ּ יהן ְל ִס
ּ יכו ְּך ָ ּב ְט ָלה ֵל
יה ַמ ֲח ׁ ָש ָבה
ּ  ו ִּמי ָ ּב ְט ָלה ֵל,ַמ ֲח ׁ ַש ְב ּתוֹ
 ָּכל ַה ֵּכ ִלים:ְ ּב ָה ִכי? וְ ָה ְתנַן

The Gemara notes: According to the opinion of Rabbi Abba, who
says that grape clusters harvested for the winepress do not have
handles, but grain harvested for roofing does, it is certainly a
dispute between tanna’im. Clearly, he holds in accordance with
the opinion of Aĥerim, who hold that grain harvested for roofing
has handles. However, according to the opinion of Rav Menashya
bar Gadda, who says that grain harvested for roofing does not have
handles, shall we say that it is a dispute between tanna’im, and
that he holds in accordance with the first tanna of the baraita? Rav
Menashya could have said to you that everyone agrees: With
regard to one who harvests grain for roofing, the grain does not
have handles. And here in the baraita, with what are we dealing?
It is a case where one initially cut the stalks for food, and reconsidered his plan for them, and decided to use them for roofing.
Since initially, as food, the grain had handles, its status does not
change despite his change of intent.

NOTES

Roofing with branches of fig trees – סוֹכי ְת ֵאנִים
ֵ ס ּיכוּךְ ְ ּב:ִ These
figs and other fruits are not yet susceptible to ritual impurity
because water did not fall upon them. Still, since they are food
and not in the category of the waste of the threshing floor or
the winepress, they are unfit for roofing.
Palm branches – מ ְכ ְ ּבדוֹת:ַ The ge’onim explained this term,
which also means brooms, in diﬀerent ways. One explanation
is that the dates hang oﬀ the branch, creating the appearance
of a broom. Another is that after removing the dates from the
branch, these branches were actually used as a broom.
HALAKHA

Branches with fruit upon them – יהם ּ ֵפירוֹת
ֶ ﬠנָ ִפים ׁ ֶש ֲﬠ ֵל:ֲ One
may roof a sukka with fruit-laden branches, provided the inedible portion is greater than the fruit on the branches. If
not, one may not roof a sukka with them. If one severs the
branches for food, the handles of the fruit, i.e., the stems and
the small branches attached to the fruit, are considered fruit
for the purposes of this calculation. However, if one severs the
branches for roofing, the stems and branches are considered
branches for the purposes of this calculation. If one severs
the branches for fruit and then reconsiders and decides to
use the branches for roofing, thought alone is insuﬃcient to
alter their status. He must perform an action, e.g., trampling
them, in order to negate their status as food (Shulĥan Arukh,
Oraĥ Ĥayyim 629:10).
How vessels contract ritual impurity – ֵּכיצַ ד ְמ ַק ְ ּב ִלים ֵּכ ִלים
טו ְּמ ָאה: If a vessel that one deemed complete is capable of
serving a purpose in its current state, thought alone renders it
a vessel, and it is susceptible to ritual impurity. However, once
the object is rendered a vessel, thought alone cannot reverse
the process and negate its status as a vessel. The thought must
be accompanied by an action that negates the earlier thought,
as one thought alone cannot negate a previous thought, and
all the more so one thought cannot negate a previous action
(Rambam Sefer Tahara, Hilkhot Kelim 8:10).

The Gemara asks: If he cut them for food, what is the rationale
for the opinion of the Rabbis that the grain has no handles? As a
rule, grain has handles. And if you say that the Rabbis hold that
once he reconsidered his plan for them and decided to use them
for roofing, his initial intent was negated and their legal status is
like any other inedible roofing, and they consequently have no
handles, the Gemara asks: And was his initial intent negated in
that manner? Didn’t we learn in a mishna: All vesselsH
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 וְ ֵאין,יוֹר ִדין ִל ֵידי טו ְּמ ָאה ְ ּב ַמ ֲח ׁ ָש ָבה
ְ
.עוֹלין ִמ ּטו ְּמ ָא ָתן ֶא ָּלא ְ ּב ׁ ִשינּ וּי ַמ ֲﬠ ֶ ׂשה
ִ
ַמ ֲﬠ ֶ ׂשה מוֹצִ יא ִמיַּ ד ַמ ֲﬠ ֶ ׂשה ּו ִמיַּ ד
יאה
ָ ִ ַמ ֲח ׁ ָש ָבה ֵאינָ ּה מוֹצ,ַמ ֲח ׁ ָש ָבה
.ל ֹא ִמיַּ ד ַמ ֲﬠ ֶ ׂשה וְ ל ֹא ִמיַּ ד ַמ ֲח ׁ ָש ָבה

descend into their state of ritual impurity by means of thought?
Although an unfinished vessel ordinarily cannot become ritually
impure, if the craftsman decided to leave it in its unfinished state,
it immediately assumes the legal status of a completed vessel and
can become ritually impure. However, they ascend from their
state of ritual impurity only by means of a change resulting from
an action. Merely deciding to complete the unfinished vessel does
not alter its status. It loses its status as a vessel only when he takes
action to complete it. Action negates status created by action and
status created by thought; however, thought negates neither
status created by action nor status created by thought.N Therefore,
once the straw of the grain harvested for food is considered a
handle and is susceptible to ritual impurity, its status cannot be
negated by thought alone.

NOTES

Thought and action with regard to ritual impurity – ַמ ֲח ׁ ָש ָבה
ו ַּמ ֲﬠ ֶ ׂשה ְ ּבטו ְּמ ָאה: There is a principle that only finished products
can become ritually impure; raw materials cannot. In tractate
Kelim, numerous details are provided with regard to how to
determine the finished stage of any given vessel. However,
they apply only when a worker crafts a vessel with no stated
intent. If one decides that he finished work on a vessel at
an earlier stage, it assumes the legal status of a vessel and
is susceptible to ritual impurity at that point. Once a vessel
assumes that status, the mere thought that one wishes to
continue working on a vessel does not revoke its status. The
unfinished vessel loses its status as a vessel only when one
actually continues to work on it.
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