Perek I
Daf 16 Amud a
HALAKHA

A bed becomes ritually impure even when it is dismantled
into its component parts – יטה ִמ ַּט ֵּמאת ֵא ָב ִרים
ָּ מ:ִ If a bed breaks
but either a long or a short board remains with two legs attached, it is still functional and consequently still susceptible to
ritual impurity. This ruling is in accordance with the opinion of
the Rabbis, as explained by Rav Ĥanan (Rambam Sefer Tahara,
Hilkhot Kelim 26:13).
One who hollows out a stack of grain – חוֹטט ַ ּב ָ ּג ִד ׁיש
ֵ ה:ַ A stack
of grain that was hollowed out, creating a space therein, is not
a fit sukka, because the stack was not established for the purpose of shade. However, if one left a space measuring seven
handbreadths square and one handbreadth high for the sake of
sukka when he originally formed the stack of grain, and he subsequently expanded the space to a height of ten handbreadths,
it is a fit sukka. This ruling is in accordance with the mishna and
the opinion of Rav Huna (Shulĥan Arukh, Oraĥ Ĥayyim 635:1).
NOTES

A long board and two legs – ארו ָּכה ו ׁ ְּש ֵּתי ְכ ָר ַﬠיִ ם:ֲ The commentaries explain that the legs of the bed had notches carved into
their sides into which the long or short boards were inserted.
Therefore, when the bed was dismantled, the legs often remained attached to one of the boards (Rabbi Shlomo Dessau).
To lean them against the wall – ל ִמ ְס ְמ ִכינְ ה ּו ַא ּגו ָּדא:ְ Rashi and
Rabbi Aharon HaLevi explain how this part of the bed was used.
It was propped up a certain distance from the wall. The ropes
upon which the bedding was to be spread were attached to the
wall, forming a functional bed.
One who hollows out a stack of grain – חוֹטט ַ ּב ָ ּג ִד ׁיש
ֵ ה:ַ There are
commentaries and halakhic authorities who discuss at length
the manner in which one hollows out the stack of grain (see
Mikhtam; Tosefot Rid; Piskei Rid; Rosh). Some explain that if there
is a one-handbreadth space inside the stack, it is a space fit to be
covered with roofing. However, since it is only one handbreadth
high, it lacks the required height for a fit sukka, and therefore one
must continue to hollow it out in order to form fit walls. Since the
principle: Prepare it, and not from that which has already been
prepared, does not apply to the walls, the result is a fit sukka.
However, others maintain that one must hollow it out downward from the existing space. Since all the grain above the space
is designated as roofing, if one hollows it, it is as though he were
establishing the roofing from that which is already prepared.
Others hold that since the grain over the existing space is
roofing, the legal status of all the grain over the space is roofing;
therefore, even if one hollows it upward from the existing space,
it is tantamount to thinning roofing that is too thick (see Ran).
Some explain that the diﬀerent versions of Rav Huna’s opinion
represent these diﬀerent opinions with regard to hollowing a
stack of grain (Porat Yosef ).

BACKGROUND

One who hollows out a stack of grain – חוֹטט ַ ּב ָ ּג ִד ׁיש
ֵ ה:ַ In this
haystack, a space was created within the sheaves allowing
people to sit inside it and use it as a sukka.

Hollowed-out haystack
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ילה ּו ִמ ַּט ֶה ֶרת
ָ ִמ ָּטה ִמ ַּט ֵּמאת ֲח ִב
 וַ ֲח ָכ ִמים.יﬠזֶ ר
ֶ  דִּ ְב ֵרי ַר ִ ּבי ֱא ִל,ֲח ִב ָילה
 ִמ ַּט ֵּמאת ֵא ָב ִרים ו ִּמ ַּט ֶה ֶרת:אוֹמ ִרים
ְ
 ַמאי נִיהוּ? ָא ַמר ַר ִ ּבי ָחנָ ן.ֵא ָב ִרים
, ֲארו ָּכה ּו ׁ ְש ֵּתי ְכ ָר ַﬠיִ ם:ָא ַמר ַר ִ ּבי
.ְק ָצ ָרה ו ׁ ְּש ֵּתי ְכ ָר ַﬠיִ ם

A bed becomes ritually impure as a complete entity if it comes
into contact with a source of impurity. And it becomes ritually
pure as a single entity through immersion, and in the case of
impurity imparted by a corpse, through sprinkling and immersion.
However, it may be neither impurified nor purified when dismantled. This is the statement of Rabbi Eliezer. The Rabbis say:
It becomes ritually impure even when it is dismantled into its
component parts,H and, so too, it becomes ritually pure even
when it is dismantled into its component parts. The Gemara asks:
If the bed breaks into parts that serve no purpose, it is pure; what
are these component parts mentioned by the Rabbis? Rabbi
Ĥanan said that Rabbi Yehuda HaNasi said: The component
parts are a long board and two legsN attached to it and a short
board and two legs attached to it.

 ְל ַמאי ַחזְ יָ א – ְל ִמ ְס ְמ ִכינְ ה ּו ַאגּ ו ָּדאThe Gemara asks: And for what purpose are these parts suited;
. ו ִּמ ׁ ְש ָדא ַא ׁ ְש ֵלי,ּיתב ֲﬠ ַליְ יהו
ַ  ו ְּל ֵמwhat function qualifies their status as vessels? The Gemara answers: It is possible for one to lean them against the wallN and to
sit on them, after placing boards across the top and placing ropes
across their length and width. The boards of the bed can thereby
be used for the purpose of sitting or lying upon them; consequently, they are considered vessels.
:יוֹמי
ֵ  ָא ַמר ַר ִ ּבי ַא ִמי ַ ּבר ַט ְב,גּ ו ָּפא
 ַמאי.ִס ְּכ ָכ ּה ִ ּב ְב ָל ֵאי ֵכ ִלים – ּ ְפסו ָּלה
 ַמ ְט ָלנִיּוֹת:ְ ּב ָל ֵאי ֵכ ִלים? ָא ַמר ַא ַ ּביֵ י
 דְּ ָלא,ׁ ֶש ֵאין ָ ּב ֶהם ׁ ָשל ֹׁש ַﬠל ׁ ָשל ֹׁש
.ַחזְ יָ ין ל ֹא ָל ֲﬠנִיִּ ים וְ ל ֹא ָל ֲﬠ ׁ ִש ִירים

§ The Gemara returns to discuss the matter itself cited above.

:יוֹמי
ֵ יה דְּ ַר ִ ּבי ַא ִמי ַ ּבר ַט ְב
ּ ַּתנְיָא ְּכוָ ֵות
, ׁ ִש ֶיר ָיה,ַמ ֲחצֶ ֶלת ׁ ֶשל ׁ ִש ָיפא וְ ׁ ֶשל ֶ ּג ִמי
– ַאף ַﬠל ּ ִפי ׁ ֶש ִּנ ְפ ֲחת ּו ִמ ְּכ ׁ ִשיעו ָּר ּה
.ֵאין ְמ ַס ְּכ ִכין ָ ּב ֶהן

It is taught in a baraita in accordance with the opinion of Rabbi
Ami bar Tavyomei: In the case of a mat made of diﬀerent types
of vegetation, e.g., papyrus and reed grass, even though its remnants were reduced from the requisite measure for contracting
ritual impurity, one may not roof the sukka with them. This
precisely corresponds to the opinion of Rabbi Ami.

דוֹלה – ְמ ַס ְּכ ִכין
ָ  ְ ּג,ַמ ֲחצֶ ֶלת ַה ָ ּקנִים
 ַר ִ ּבי, ְק ַט ָּנה – ֵאין ְמ ַס ְּכ ִכין ָ ּב ּה,ָ ּב ּה
 ַאף ִהיא ְמ ַק ֶ ּב ֶלת:אוֹמר
ֵ יﬠזֶ ר
ֶ ֱא ִל
. וְ ֵאין ְמ ַס ְּכ ִכין ָ ּב ּה,טו ְּמ ָאה

The baraita continues: If a mat of reeds is large and not designated for sleeping, but is suited only for roofing, one may roof the
sukka with it. However, the status of a small mat, which can be
utilized for sleeping, is that of a vessel, and one may not roof the
sukka with it. Rabbi Eliezer says: The status of even a large mat
is that of a vessel. It is capable of contracting ritual impurity, and
therefore one may not roof his sukka with it.

: ָא ַמר ַרב הוּנָ א.חוֹטט ַ ּב ָ ּג ִד ׁיש״
ֵ ״ה
ַ
ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ֵאין ׁ ָשם ֲח ַלל
 ֲא ָבל יֵ ׁש ׁ ָשם,ֶט ַפח ְ ּב ֶמ ׁ ֶשךְ ׁ ִש ְב ָﬠה
ֲח ַלל ֶט ַפח ְ ּב ֶמ ׁ ֶשךְ ׁ ִש ְב ָﬠה – ֲה ֵרי זֶ ה
.סו ָּּכה

The mishna states: In the case of one who hollows out and creates
a space inside a stack of grain,HNB it is not a sukka. Rav Huna said:
The Sages taught that it is not a sukka only in a case where there
is not a space one handbreadth high along seven handbreadths
upon which the grain was piled. However, if there is a space
measuring one handbreadth high along seven handbreadths
upon which the grain was piled, and now, by hollowing out the
stack, one is raising the existing walls and not forming a new space,
it is a fit sukka.

חוֹט ט ַ ּב ָ ּג ִד ׁיש
ֵ  ַה:ַּתנְ יָ א נַ ִמי ָה ִכי
.ַל ֲﬠ ׂשוֹת לוֹ סו ָּּכה – ֲה ֵרי זֶ ה סו ָּּכה
 ֵאינָ ּה סו ָּּכה! ֶא ָּלא ָלאו:וְ ָה ֲאנַן ְּתנַן
 ׁ ְש ַמע,ׁ ְש ַמע ִמ ָּינ ּה ִּכ ְד ַרב ה ּונָ א
.ִמ ָּינ ּה

That is also taught in a baraita: One who hollows out a stack
of grain to make himself a sukka, it is a sukka. The Gemara
wonders: But didn’t we learn in the mishna that it is not a sukka?
Rather, is it not correct to conclude from it, in accordance with
the opinion of Rav Huna, that in certain circumstances it is possible to hollow out a stack of grain and establish a fit sukka? The
Gemara concludes: Indeed, learn from it that this is the case.

Rabbi Ami bar Tavyomei said: If one roofed the sukka with
worn, incomplete, vessels, the sukka is unfit. The Gemara asks:
What are these worn vessels? Abaye said: They are small cloths
that do not have an area of three by three fingerbreadths, which,
due to their size, are not suited for use either by the poor or by
the wealthy.

חוֹטט
ֵ  ַה:יה ִמ ְיר ָמא; ְּתנַ ן
ָּ ִא
ּ יכא דְּ ָר ֵמי ֵל
,ַ ּב ָ ּג ִד ׁיש ַל ֲﬠ ׂשוֹת לוֹ סו ָּּכה ֵאינָ ּה סו ָּּכה
: ֲה ֵרי זוֹ סו ָּּכה! ָא ַמר ַרב הוּנָ א:וְ ָהא ַּתנְיָא
ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּב ׁ ֶשיֵּ ׁש ׁ ָשם ֲח ַלל ֶט ַפח
 ָּכאן – ְ ּב ׁ ֶש ֵאין ׁ ָשם ֲח ַלל,ְ ּב ֶמ ׁ ֶשךְ ׁ ִש ְב ָﬠה
.ֶט ַפח ְ ּב ֶמ ׁ ֶשךְ ׁ ִש ְב ָﬠה

מתני׳ ַה ְמ ׁ ַש ְל ׁ ֵשל דְּ ָפנוֹת ִמ ְּל ַמ ְﬠ ָלה
בוֹה ִמן ָה ָא ֶרץ ׁ ְשל ׁ ָֹשה
ּ  ִאם ָ ּג,ְל ַמ ָּטה
 ִאם, ִמ ְּל ַמ ָּטה ְל ַמ ְﬠ ָלה.ְט ָפ ִחים – ּ ְפסו ָּלה
יוֹסי
ֵ  ַר ִ ּבי.בוֹה ֲﬠ ָ ׂש ָרה ְט ָפ ִחים – ְּכ ׁ ֵש ָרה
ּ ָ ּג
 ְּכ ׁ ֵשם ׁ ֶש ִמ ְּל ַמ ָּטה ְל ַמ ְﬠ ָלה ֲﬠ ָ ׂש ָרה:אוֹמר
ֵ
 ָּכ ְך ִמ ְּל ַמ ְﬠ ָלה ְל ַמ ָּטה ֲﬠ ָ ׂש ָרה,ְט ָפ ִחים
.ְט ָפ ִחים

Some raised this matter as a contradiction between the mishna
and the baraita. We learned in the mishna: One who hollows out
a stack of grain in order to make himself a sukka, it is not a
sukka. But wasn’t it taught in a baraita that this is a sukka? Rav
Huna said: This is not diﬃcult. Here, where it is a sukka, it is a
case where there is a space measuring one handbreadth high
along seven handbreadths, while there, where it is not a sukka, it
is a case where there is not a space one handbreadth high along
seven handbreadths.

mishna

One who lowers the walls of the sukka
from up downward, if the lower edge of
the wall is three handbreadths above the ground, the sukka is
unfit. Since animals can enter through that space, it is not the wall
of a fit sukka. However, if one constructs the wall from down
upward, if the wall is ten handbreadths high, even if it does not
reach the roofing, the sukka is fit. Rabbi Yosei says: Just as a wall
built from down upward must be ten handbreadths, so too, in
a case where one lowers the wall from up downward, it must be
ten handbreadths in length. Regardless of its height oﬀ the
ground, it is the wall of a fit sukka, as the legal status of a tenhandbreadth partition is that of a full-fledged partition in all areas
of halakha.H

HALAKHA

Extending walls of a sukka – ש ְל ׁשוּל דְּ ָפנוֹת ַ ּב ּסו ָּּכה:
ִ ׁ If the
walls of a sukka are lowered and reach within three handbreadths of the ground, they are fit and the sukka is fit, in
accordance with the mishna (Shulĥan Arukh, Oraĥ Ĥayyim
630:9).
A cistern that is located between two courtyards – ּבוֹר
ש ֵ ּבין ׁ ְש ֵּתי ֲחצֵ ירוֹת:
ֶ ׁ One may not draw water on Shabbat
from a cistern located between two courtyards between
which an eiruv was not established, unless a partition ten
handbreadths high is built in the middle. If this partition is
constructed above the water line, it must descend at least
one handbreadth below the surface of the water. If the
partition was constructed in the water, it must rise above
the surface at least one handbreadth, in accordance with
the conclusion of the Gemara in tractate Eiruvin (Shulĥan
Arukh, Oraĥ Ĥayyim 376:1).
BACKGROUND

Partitions in a cistern – מ ִחיצּ וֹת ׁ ֶש ַ ּב ּבוֹר:ְ The partitions in the
image were constructed inside a cistern situated between
two adjacent courtyards. One is above the surface of the
water and one is below, in accordance with the Gemara’s
conclusion.

gemara

The Gemara asks: With regard to what
יצה
ּ ָ  ְמ ִח:גמ׳ ְ ּב ַמאי ָק ִמ ּ ַיפ ְלגִ י? ָמר ָס ַבר
principle do Rabbi Yosei and the Rabbis
יצה ְּתלוּיָ ה
ּ ָ  ְמ ִח: ו ָּמר ָס ַבר,ְּתלוּיָ ה ַמ ֶּת ֶרת
disagree? The Gemara explains: One Sage, Rabbi Yosei, holds
. ֵאינָ ּה ַמ ֶּת ֶרתthat a suspended partition,N even if it does not reach all the way
down, renders it permitted to carry on Shabbat, like a full-fledged
partition. And one Sage, the Rabbis, holds that a suspended
partition does not render it permitted to carry on Shabbat.
 ּבוֹר ׁ ֶש ֵ ּבין ׁ ְש ֵּתי ֲחצֵ ירוֹת ֵאין:ְּתנַ ן ָה ָתם
ְמ ַמ ְּל ִאין ִמ ֶּמ ָּנה ַ ּב ׁ ּ ַש ָ ּבת ֶא ָלא ִאם ֵּכן ָﬠ ָ ׂשה
 ֵ ּבין ִמ ְּל ַמ ְﬠ ָלה,יצה ֲﬠ ָ ׂש ָרה ְט ָפ ִחים
ּ ָ ָל ּה ְמ ִח
 ַר ָ ּבן ׁ ִש ְמעוֹן. ֵ ּבין ְ ּבתוֹךְ אוֹגְ נוֹ,ֵ ּבין ִמ ְּל ַמ ָּטה
,אוֹמר
ֵ יאל
ֵ ֶ ּבן ַ ּג ְמ ִל

We learned in a mishna there, in tractate Eiruvin: In the case of a
cistern that is located between two courtyards,H situated partly
in each courtyard, one may draw water from it on Shabbat only
if a partition ten handbreadths high was erected specifically for
the cisternB to separate the water between the domains, lest the
residents of one courtyard draw water from the domain of the
other courtyard. This partition is eﬀective whether it is above,
and lowered toward the water; whether it is below, in the water;
or whether it is within the airspace of the cistern below the rim,
above the surface of the water. A partition situated in any of these
places forms a boundary between the two courtyards, permitting
one to draw water from the cistern. Rabban Shimon ben Gamliel
says that this is the subject of an early dispute of tanna’im.

Partitions in a cistern

NOTES

A suspended partition – יצה ְּתל ּויָ ה
ּ ָ מ ִח:ְ There is a halakhic
principle: Extend and raise the partition. This means that any
partition that has the minimum requisite measure is considered to extend upward to the heavens. However, here the
dispute it about whether there is a parallel principle: Extend
and lower the partition, to permit a suspended partition.
Some maintain that it is logical to extend and raise a partition since, typically, partitions are constructed from down
upward. That reasoning logically dictates that the principle
should not apply in the opposite direction. Why, then, is the
ruling lenient in the case of a partition over a cistern? Perhaps

it is because at times the partition must be built above the
water. Alternatively, since the nature of water is to reach the
lowest point, partitions over water also extend downward
(Me’iri). Others explain that suspended partitions are unfit
because goats can pass through them, indicating that they
are not partitions. In the case of a partition over water that
problem does not exist.
Later authorities discussed this subject at length and compared this halakha to the principle pertaining to cross beams:
The edge of the roof descends and seals (18b; see Arukh LaNer;
Sefat Emet; others).
. פרק א׳ דף טז. Perek I . 16a
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BACKGROUND

Tzippori – צִ ּיפ ִוֹרי: Tzippori was a large city in the Upper
Galilee and the perennial rival of Tiberias for the status
of the religious capital of the Galilee. During the Second
Temple period, it enjoyed special status among the
cities of the Galilee, due to its large and learned Jewish community. Among the tanna’im who lived there
were Rabbi Yoĥanan ben Nuri, Rabbi Ĥalafta, and his
famous son Rabbi Yosei. Rabbi Yehuda HaNasi moved
to Tzippori toward the end of his life, and it was the
seat of the Sanhedrin for approximately one generation. Rabbi Yehuda HaNasi’s leading disciples lived in
Tzippori: Rabbi Yishmael, son of Rabbi Yosei; Rabban
Gamliel, son of Rabbi Yehuda HaNasi, who was later appointed Nasi; his brother, Rabbi Shimon; Rabbi Ĥanina
bar Ĥama, later the head of the yeshiva in Tzippori;
and Rabbi Yannai. Even after the Sanhedrin moved to
Tiberias, Torah scholars continued to reside in Tzippori,
among them the prominent amora’im of Eretz Yisrael,
Rabbi Ĥanina of Tzippori and Rabbi Mana.

 ו ֵּבית, ִמ ְּל ַמ ְﬠ ָלה:אוֹמ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
 ָא ַמר ַר ִ ּבי. ִמ ְּל ַמ ָּטה:אוֹמ ִרים
ְ
ִה ֵּלל
ּ
דוֹלה ִמן
ָ יצה ְג
ּ ָ  ל ֹא ְּת ֵהא ְמ ִח:יְ הו ָּדה
!ינֵיהן
ֶ וֹתל ׁ ֶש ֵ ּב
ֶ ַה ּכ

:יוֹחנָן
ָ  ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּביRabba bar bar Ĥana said that Rabbi Yoĥanan said: Rabbi Yehuda
ֵ יטת ַר ִ ּבי
ַּ  ַר ִ ּבי יְ הו ָּדה ְ ּב ׁ ִשstated his opinion in accordance with the opinion of Rabbi Yosei, who
,יוֹסי ֲא ָמ ָר ּה
said that a suspended partition permits one to carry, and therefore
.יצה ְּתלוּיָ ה ַמ ֶּת ֶרת
ּ ָ  ְמ ִח:דְּ ָא ַמר
the wall between the courtyards suﬃces to divide the cistern as well.
 ל ֹא ַר ִ ּבי יְ הו ָּדה ָס ַבר ָל ּה, וְ ל ֹא ִהיאThe Gemara rejects this equation. And that is not so, as neither does
N
יוֹסי ָס ַבר ָל ּה
ֵ  וְ ל ֹא ַר ִ ּבי,יוֹסי
ֵ  ְּכ ַר ִ ּביRabbi Yehuda hold in accordance with the opinion of Rabbi Yosei,
. ְּכ ַר ִ ּבי יְ הו ָּדהnor does Rabbi Yosei hold in accordance with the opinion of Rabbi
Yehuda.
– יוֹסי
ֵ ל ֹא ַר ִ ּבי יְ הו ָּדה ָס ַבר ָל ּה ְּכ ַר ִ ּבי
ַﬠד ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי יְ הו ָּדה ָה ָתם
 ֲא ָבל,ֶא ָּלא ְ ּב ֵﬠירו ֵּבי ֲחצֵ ירוֹת דְּ ַר ָ ּבנַ ן
.יתא – ל ֹא
ָ ְאוֹרי
ַ ְָּה ָכא סו ָּּכה ד

The Gemara elaborates: Neither does Rabbi Yehuda hold in accordance with the opinion of Rabbi Yosei, as Rabbi Yehuda states his
opinion that a suspended partition suﬃces only there, with regard
to the joining of the courtyards, which is an obligation by rabbinic
law. However, here, with regard to sukka, which is by Torah law, a
suspended partition does not suﬃce.

 ַﬠד,יוֹסי ָס ַבר ָל ּה ְּכ ַר ִ ּבי יְהו ָּדה
ֵ וְ ל ֹא ַר ִ ּבי
יוֹסי ָה ָכא ֶא ָּלא
ֵ ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי
 ֲא ָבל ׁ ַש ָ ּבת. דְּ ִמצְ וַ ת ֲﬠ ֵ ׂשה,ַ ּב ּסו ָּּכה
.דְּ ִא ּיסוּר ְס ִק ָילה – ל ֹא

Nor does Rabbi Yosei hold in accordance with the opinion of Rabbi
Yehuda, as Rabbi Yosei states his opinion that a suspended partition
suﬃces only here, with regard to a sukka, which is a positive mitzva.
However, in the case of carrying between courtyards on Shabbat,
which is a prohibition that is punishable by stoning, no, a suspended
partition does not suﬃce.

Archaeological remains at Tzippori
When Rav Dimi came from Eretz Yisrael to Babylonia – ימי
ִ ִּדְּ ִכי ֲא ָתא ַרב ד: Rav Dimi was one of the Sages
who often descended, i.e., traveled, from Eretz Yisrael
to Babylonia, primarily to transmit the Torah of Eretz
Yisrael to the Torah centers of the Diaspora, although he
occasionally traveled on business as well. Consequently,
many questions, particularly those concerning the Torah of Eretz Yisrael, remained unresolved until the emissary from Zion arrived and elucidated the halakha, the
novel expression, or the unique circumstances pertaining to a particular statement that required clarification.

Beit Shammai say: The partition that permits drawing water must be
placed below; and Beit Hillel said it must be placed above. Rabbi
Yehuda said: A partition for the cistern should be no more stringent
than the wall serving as a partition between the two courtyards. Once
there is a wall between courtyards, there is no need to erect an additional partition specifically for the cistern.

 ַמ ֲﬠ ֶ ׂשה ׁ ֶש ּנ ֲַﬠ ָ ׂשה ְ ּבצִ ּיפ ִוֹרי:ֹאמר
ַ  וְ ִאם ּתThe Gemara asks: And if you say: Since Rabbi Yosei does not hold in
יוֹסי
ֵ נַﬠ ָ ׂשה? ל ֹא ַﬠל ּ ִפי ַר ִ ּבי
ֲ  ַﬠל ּ ִפי ִמיaccordance with the opinion of Rabbi Yehuda with regard to the laws
to whose opinion was the action that was taken
.יוֹסי
ֵ  ֶא ָּלא ַﬠל ּ ִפי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּביof Shabbat, according
in TzipporiBN performed, where they relied on suspended partitions
even on Shabbat? The Gemara answers: It was not performed according to the opinion of Rabbi Yosei but rather on the authority of
Rabbi Yishmael, son of Rabbi Yosei.
ימי
ִ ִּו ַּמאי ַמ ֲﬠ ֶ ׂשה? דְּ ִכי ֲא ָתא ַרב ד
 ּ ַפ ַﬠם ַא ַחת ׁ ָש ְכח ּו וְ ל ֹא ֵה ִביא ּו:ֲא ַמר
 ְל ָמ ָחר ּ ֵפ ְירס ּו,ֵס ֶפר ּת ָוֹרה ֵמ ֶﬠ ֶרב ׁ ַש ָ ּבת
ְס ִדינִין ַﬠל ַ ּג ֵ ּבי ָה ַﬠ ּמו ִּדים וְ ֵה ִביא ּו ֵס ֶפר
. וְ ָק ְרא ּו ּבוֹ,ּת ָוֹרה

And what was that incident? When Rav Dimi came from Eretz Yisrael to Babylonia,B he said: One time they forgot and did not bring a
Torah scroll to the synagogue on Shabbat eve prior to the onset of
Shabbat. The next day, on Shabbat, to avoid violating the prohibition
against carrying, they spread and suspended sheetsN on posts that were
fixed along the path from the house in which the Torah scroll was stored
to the synagogue, establishing partitions. And they brought a Torah
scroll along that path and read from it.

NOTES

Rabbi Yehuda and Rabbi Yosei – יוֹסי
ֵ ר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי:ַ The later
commentaries discussed Rabbi Yehuda’s opinion that a suspended partition is a full-fledged partition with regard to the
matter of joining the courtyards, which is by rabbinic law, but
not with regard to the mitzva of sukka, which is by Torah law.
Is a suspended partition unfit by Torah law, but the Sages permitted using it in situations that are by rabbinic law? Or, is it
a full-fledged partition by Torah law, but since goats breach
the partition, the Sages were stringent and ruled it unfit in
cases involving Torah law? Some commentaries discuss the
practical diﬀerences between these two possibilities (see Ritva;
Penei Yehoshua). In the Jerusalem Talmud, it is explained simply
that Rabbi Yehuda, Rabbi Yosei, and Rabbi Ĥanina ben Gamliel,
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whose opinion is cited in tractate Eiruvin, all hold that a sus- that Rabbi Yishmael, son of Rabbi Yosei, did not disagree with
pended partition is eﬀective like any other, citing support from his father. This is due to the understanding in the Jerusalem
Rabbi Yehuda’s opinion with regard to bridges.
Talmud that there is no diﬀerence between the opinions of
Rabbi Yehuda and Rabbi Yosei with regard to a suspended
Action that was taken in Tzippori – מ ֲﬠ ֶ ׂשה ׁ ֶש ּנ ֲַﬠ ָ ׂשה ְ ּבצִ ּיפ ִוֹרי:ַ The
partition.
Ritva explains: The action in Tzippori could not have been taken
in accordance with the opinion of Rabbi Yosei, as he permits use They spread sheets – פ ְירס ּו ְס ִדינִין:ֵ ּ According to Rashi, they
of a suspended partition only in the case of sukka and not in suspended a sheet vertically on these posts, creating a partition.
the case of Shabbat. Nor could it have been in accordance with Rabbi Aharon HaLevi apparently understood that there were
the opinion of Rabbi Yehuda because Rabbi Yosei, followed by two rows of posts, and the sheets were spread across the top of
his sons, served as the halakhic authority in Tzippori. Therefore, the posts, hanging down one handbreadth on the sides as well.
the action must have been performed in accordance with the In that case, it is permitted to extend them further downward
opinion of Rabbi Yishmael, son of Rabbi Yosei, who succeeded on Shabbat. However, since the edges of the sheets did not
his father. In the Jerusalem Talmud, there is an explanation reach the ground, they are suspended partitions.

יכן ֱה ִביאוּם
ָ ּ ֵפ ְירס ּו ָס ְל ָקא דַּ ֲﬠ ָתךְ ֵמ ֵה
 ָמצְ א ּו ְס ִדינִין ּ ְפרו ִּסין:ַ ּב ׁ ּ ַש ָ ּבת? ֶא ָּלא
 וְ ֵה ִביא ּו ֵס ֶפר ּת ָוֹרה,ַﬠל ַ ּג ֵ ּבי ָה ַﬠ ּמו ִּדים
.וְ ָק ְרא ּו ּבוֹ

The Gemara asks: Does it enter your mind that they spread the
sheets on Shabbat? Carrying before the partitions were established was prohibited. From where did they bring these sheets
on Shabbat? Rather, they found sheets already spread on the
posts,B and they brought a Torah scroll and read from it. They
relied on a suspended partition even in this matter related to Torah
law. They relied neither on the opinion of Rabbi Yehuda nor on
the opinion of Rabbi Yosei; rather, they relied on the authority of
a third tanna.

 ַמ ֲחצֶ ֶלת:ימי
ִ ָא ַמר ַרב ִח ְסדָּ א ָא ַמר ֲא ִב
ַא ְר ָ ּב ָﬠה ּו ַמ ׁ ּ ֶשה ּו ַמ ֶּת ֶרת ַ ּב ּסו ָּּכה
יה
ִ  ֵה.וֹפן
ֶ ִּמ ׁ ּשוּם ד
ּ יכי ָﬠ ֵביד – ָּת ֵלי ֵל
 ּ ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ְל ַמ ָּטה,ָ ּב ֶא ְמצַ ע
 וְ ָכל ּ ָפחוֹת,ו ָּפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ְל ַמ ְﬠ ָלה
.ִמ ׁ ּ ְשל ׁ ָֹשה ְּכ ָלבוּד דָּ ֵמי

§ Rav Ĥisda said that Avimi said: A mat that is four hand-

breadths and a bit wideBH can permit the use of a sukka as a wall.
The Gemara explains: How does one accomplish this? He suspends it in the middle of a space ten handbreadths high, with less
than three handbreadths below it and less than three handbreadths above it. And the principle states: The legal status of any
objects that have a gap of less than three handbreadths between
them is as if they were joined [lavud]. Therefore, a mat four
handbreadths and a bit wide can constitute a fit partition of ten
handbreadths.

BACKGROUND

A sheet on posts – ס ִדין ַﬠל ַ ּג ֵ ּבי ַﬠ ּמו ִּדים:ָ The image depicts a
sheet spread over a double row of posts. In those places where
it is spread, the sheet forms a suspended partition that creates
a closed corridor of sorts.

Sheet spread over posts
A mat that is four handbreadths and a bit wide – ַמ ֲחצֶ ֶלת
ַא ְר ָ ּב ָﬠה ו ַּמ ׁ ּ ֶשה ּו

–  ַחד ָלבוּד:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשThe Gemara asks: This is obvious. The principle of joining with
 ָקא, ְּת ֵרי ָלבוּד – ָלא ָא ְמ ִרינַן, ָא ְמ ִרינַןregard to a gap of less than three handbreadths is well known.
answers: Lest
. ַמ ׁ ְש ַמע ָלןThere is no need to teach this halakha. The Gemara
you say that we state the principle of lavud onceN with regard to
a particular surface but we do not state the principle of lavud
twice to consider it joined in diﬀerent directions, Avimi teaches
us that one may implement the principle twice.
 ַמ ֲחצֶ ֶלת ׁ ִש ְב ָﬠה ּו ַמ ׁ ּ ֶשה ּו:יבי
ִ ית
ִ ֵמ
ַמ ֶּת ֶרת ַ ּב ּסו ָּּכה ִמ ׁ ּשוּם דּ ֶוֹפן! ִּכי ַּתנְיָא
 ּו ַמאי ָקא.דוֹלה
ָ ַה ִהיא ְ ּבסו ָּּכה ְ ּג
ַמ ׁ ְש ַמע ָל ן – דִּ ְמ ׁ ַש ְל ׁ ְש ִלין דְּ ָפנוֹת
.יוֹסי
ֵ ִמ ְּל ַמ ְﬠ ָלה ְל ַמ ָּטה ְּכ ַר ִ ּבי

 ּ ַפס ַא ְר ָ ּב ָﬠה ו ַּמ ׁ ּ ֶשה ּו:ָא ַמר ַר ִ ּבי ַא ִמי
ּמוֹקים
ִ  ו,וֹפן
ֶ ַּמ ִּתיר ַ ּב ּסו ָּּכה ִמ ׁ ּשוּם ד
ְיה ְ ּב ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ְט ָפ ִחים ָסמוּך
ּ ֵל
 וְ ָכל ּ ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ָסמוּךְ ַלדּ ֶוֹפן.דּ ֶוֹפן
.ְּכ ָלבוּד דָּ ִמי

The Gemara raises an objection to the opinion of Avimi from a
baraita: A mat that is seven handbreadths and a bit wideNH can
permit use of a sukka as a wall. Apparently, a mat can serve as the
wall of a sukka only when the principle of joined objects is implemented once. The Gemara answers: When that baraita was
taught, it was with regard to a large sukka, one considerably
higher than ten handbreadths. One suspends the mat from a bit
less than three handbreadths from the roofing, and it is considered
a fit sukka wall although it is a significant distance oﬀ the ground.
And what does it teach us? It teaches that one may lower walls
from up downward, in accordance with the opinion of Rabbi
Yosei.
Apropos forming a sukka wall based on the principle of lavud, the
Gemara cites that Rabbi Ami said: A board that measures four
handbreadths and a bit can permit the use of a sukka, serving as
a wall, and it is eﬀective if one establishes it less than three
handbreadths from the adjacent wall. And the principle states:
The legal status of any objects with a gap of less than three handbreadths between them is as if they were joined.

 ַמאי ָקא ַמ ׁ ְש ַמע ָלן? ָהא ָקא ַמ ׁ ְש ַמעThe Gemara asks: What is he teaching us? The principle of lavud
. ׁ ִשיעוּר ֶמ ׁ ֶשךְ סו ָּּכה ְק ַט ָּנה ׁ ִש ְב ָﬠה: ָלןis well known. The Gemara answers: He comes to teach us that
the minimum measure of the horizontal extension of the wall of
a small sukka is seven handbreadths. Therefore, it is possible to
establish a wall for the sukka using a board that measures four
handbreadths and a bit.

Narrow mat serving as a sukka wall
NOTES

We state the principle of lavud once – חד ָלבוּד ָא ְמ ִרינַן:ַ Some
explain that the discussion here teaches a general observation
with regard to the principle of lavud. That principle can be
understood in two ways. One understanding is that the two
surfaces are considered as though they were physically proximate to the point that they are joined. A second understanding,
apparent from the Gemara, is that the empty space between
the two surfaces is considered as if it were filled. This second
understanding allows one to apply the principle of lavud to
both sides of the partition and factor the empty space into the
calculation of ten handbreadths.
A mat that is seven handbreadths and a bit wide – ַמ ֲחצֶ ֶלת
ש ְב ָﬠה ו ַּמ ׁ ּ ֶשה ּו:
ִ ׁ There are several ways to understand this baraita.
The question is whether the baraita is issuing a halakhic ruling
in accordance with the opinion of Rabbi Yosei in his dispute
with the Rabbis, or whether the baraita is merely presenting
the opinion of Rabbi Yosei while the halakhic ruling is in accordance with the opinion of the Rabbis. A third possibility is
that the baraita is referring to a case where the mat reaches
within three handbreadths of the ground, and the Rabbis agree
with Rabbi Yosei.

HALAKHA

Partitions four handbreadths and a bit wide – ְמ ִחיצּ וֹת ַא ְר ָ ּב ָﬠה
ו ַּמ ׁ ּ ֶשה ּו: In the case of a sukka that is ten handbreadths high,
one may position a partition that measures a bit more than
four handbreadths, so that it is less than three handbreadths
oﬀ the ground and less than three handbreadths from the
roofing. The partition is fit based on the principle of lavud,
in accordance with the opinion of Rav Ĥisda (Shulĥan Arukh,
Oraĥ Ĥayyim 630:9).

A mat that is seven handbreadths and a bit wide – ַמ ֲחצֶ ֶלת
ש ְב ָﬠה ו ַּמ ׁ ּ ֶשה ּו:
ִ ׁ One may position a mat measuring a bit more
than seven handbreadths in width and that is within three
handbreadths of the ground, even if the roofing is very high.
This partition serves as a fit sukka wall. This halakha is ruled
in accordance with the opinion of the Rabbis, according to
Rashi’s version of the Gemara (Rosh; Shulĥan Arukh, Oraĥ
Ĥayyim 630:9).
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