NOTES

To convey to you the far-reaching nature of the opinion –
יﬠךָ ּכֹחוֹ
ֲ הוֹד
ִ ל:ְ Often, the need arises to formulate a dispute
in terms of the opinion of one of the disputants. In those
cases, the Gemara states that the dispute was formulated
in that manner to convey the far-reaching nature of his
opinion, especially when there is a novel element or lenient
ruling involved.
Wherever this pair of Sages is mentioned – ָּכל ִּכי ַהאי
זוּגָ א: The Gemara arrives at this understanding because Rav,
Rabbi Ĥanina, and Rav Ĥaviva were roughly contemporaries,
while Rabbi Yoĥanan was considerably younger. Including
him with the other three seems anomalous.
BACKGROUND

Grooved and split – יֵ ָח ְקק ּו וְ יֵ ָח ְלק ּו:

, ּ ְפ ִליגִ י ְ ּב ֶא ְמצַ ע ַה ַ ּגג:ָא ַמר ְלךָ ַרב הוּנָ א
 וְ ַהאי דְּ ָק ִמ ּ ַיפ ְלגִ י.וְ הוּא ַהדִּ ין ַﬠל ְ ׂש ַפת ַה ַ ּגג
,יﬠךָ ּכֹחוֹ דְּ ַר ִ ּבי יַ ֲﬠקֹב
ֲ הוֹד
ִ ְ ּב ֶא ְמצַ ע ַה ַ ּגג – ְל
.דַּ ֲא ִפילּ ּו ְ ּב ֶא ְמצַ ע ַה ַ ּגג נַ ִמי ַמ ְכ ׁ ִשיר

The Gemara rejects this: Rav Huna could have said to you that
there is no proof from the baraita with regard to the second
matter, as it is possible that they disagree in the case of a sukka
in the center of the roof and that the same is true in the case of
a sukka on the edge of the roof. And the fact that they specifically dispute the case of a sukka in the center of the roof is to
convey to you the far-reaching nature of the opinionN of Rabbi
Ya’akov, who deems the sukka fit even in the center of the roof.

יסין ָ ּב ָא ֶרץ
ִ ֵּנָﬠץ ַא ְר ָ ּב ָﬠה קוּנְ ד
ַ :ָּתנ ּו ַר ָ ּבנַן
,רוֹאין
ִ :אוֹמר
ֵ  ַר ִ ּבי יַ ֲﬠקֹב,יכ ְך ַﬠל ַ ּג ָ ּבן
ֵּ וְ ִס
ּיל
ּכֹל ׁ ֶש ִא ּו יֵ ָח ְקק ּו וְ יֵ ָח ְלק ּו וְ יֵ ׁש ָ ּב ֶהן ֶט ַפח
,ְל ָכאן וְ ֶט ַפח ְל ָכאן – נִידּ וֹנִין ִמ ׁ ּשוּם דְּ יו ָּמד
.וְ ִאם ָלאו – ֵאין נִידּ וֹנִין ִמ ׁ ּשוּם דְּ יו ָּמד
ֵ ׁ ֶש ָהיָ ה ַר ִ ּבי יַ ֲﬠקֹב
 דְּ יו ְּמ ֵדי סו ָּּכה:אוֹמר
ְ  וַ ֲח ָכ ִמים.ֶט ַפח
 ַﬠד ׁ ֶשיְּ ה ּו ׁ ְש ַּתיִ ם:אוֹמ ִרים
.ישית ֲא ִפילּ ּו ֶט ַפח
ִ ׁ  ו ׁ ְּש ִל,ְּכ ִה ְל ָכ ָתן

The Sages taught: If one inserted four posts into the ground
and placed a roof over them, Rabbi Ya’akov says: One considers whether the posts are wide enough that if they were grooved
and split,B forming a piece of wood with two segments at a right
angle, and they have a handbreadth to here, in this direction,
and a handbreadth to there, in that direction, then they are
considered a double post [deyumad].L With regard to certain
halakhot, the status of a double post positioned at a corner is that
of two full-fledged partitions. And if not, if after splitting them
they are narrower than that, they are not considered a double
post, as Rabbi Ya’akov would say: The minimum measure of
double posts of a sukka to be considered full-fledged partitions
is one handbreadth. And the Rabbis say: The sukka is fit only
if it has two full-fledged partitions in the standard sense, completely closing each of those two sides, and a third wall, which,
based on a halakha transmitted to Moses from Sinai, measures
even a handbreadth.

? ְמ ַנָלן.בוֹהה ֲﬠ ָ ׂש ָרה ְט ָפ ִחים״
ָ ״וְ ׁ ֶש ֵאינָ ּה ְ ּג

§ The mishna continues: A sukka that is not even ten handbreadths high is unfit. The Gemara asks: From where do we
derive this halakha?

יוֹחנָ ן וְ ַרב
ָ  ַרב וְ ַר ִ ּבי ֲחנִינָ א וְ ַר ִ ּבי, ִא ְּת ַמרIt was stated that Rav, and Rabbi Ĥanina, and Rabbi Yoĥanan,
.ּ ֲח ִב ָיבא ַמ ְתנוand Rav Ĥaviva taught the matter below.
 ָּכל ִּכי ַהאי זוּגָ א ֲחלו ֵּפי,מוֹﬠד
ֵ  ְ ּבכו ָּּל ּה ֵס ֶדרAs an aside, the Gemara notes: Throughout the entire order of
N
.יוֹחנָן ו ְּמ ַﬠיְּ ִילי ַר ִ ּבי יוֹנָ ָתן
ָ  ַר ִ ּביMo’ed, wherever this second pair of Sages is mentioned, there
are some amora’im who replace Rabbi Yoĥanan and do so by
inserting Rabbi Yonatan in his place.

Post viewed as if it has been carved into a corner
LANGUAGE

Double post [deyumad] – דְּ יו ָּמד: Rabbi Yirmeya teaches
that this word is a Greek-Hebrew amalgam. It begins with
the ancient Greek prefix δι-, di-, or δύο, duo-, meaning two,
and ends with the Hebrew word amud, meaning post. Other
authorities say that the whole word deyumad comes from
the Greek δίδυμον, didumon, meaning double or paired.

 ָארוֹן ִּת ׁ ְש ָﬠה וְ ַכ ּפ ֶוֹרת ֶט ַפח – ֲה ֵרי ָּכאןAnd this is what they taught: The Ark of the Covenant was
נוֹﬠ ְד ִּתי ְלךָ ׁ ָשם וְ ִד ַ ּב ְר ִּתי
ַ ְ ״ו: ו ְּכ ִתיב, ֲﬠ ָ ׂש ָרהitself nine handbreadths high, as it is stated explicitly in the Torah
 ִא ְּתךָ ֵמ ַﬠל ַה ַּכ ּפ ֶוֹרת״that it was one and a half cubits high and the cubit used to
measure Temple vessels consisted of six handbreadths. And the
Ark cover was one handbreadth thick. There is a total height of
ten handbreadths here. And it is written: “I will meet with you
there and I will speak with you from above the Ark cover”
(Exodus : ),

Perek I
Daf 5 Amud a
NOTES

The Divine Presence never descended – ל ֹא יָ ְר ָדה ׁ ְש ִכינָ ה:
The profound meaning of this matter is that the realm of
God, Heaven, and the realm of man, Earth, are two discrete
realms. Even when one achieves prophecy, or when God
reveals Himself in the world below, the gap between the
two realms remains. Instead, the person remains within his
domain of ten handbreadths, and within his limitations,
while God remains forever beyond the reality of this world.
Some view the ten handbreadths as an allusion to the ten
stages of spirituality (see HaKotev; Otzar HaKavod).
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עוֹלם ל ֹא יָ ְר ָדה
ָ  ֵמ:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי,וְ ַתנְיָא
 וְ ל ֹא ָﬠל ּו מ ׁ ֶֹשה וְ ֵא ִליָּ ה ּו,ׁ ְש ִכינָ ה ְל ַמ ָּטה
״ה ׁ ּ ָש ַמיִ ם ׁ ָש ַמיִ ם ַלה׳
ַ : ׁ ֶש ֶּנ ֱא ַמר,ַל ָּמרוֹם
.וְ ָה ָא ֶרץ נָ ַתן ִל ְבנֵי ָא ָדם״

and it is taught in a baraita that Rabbi Yosei says: The Divine
Presence never actually descendedN below, and Moses and
Elijah never actually ascended to heaven on high, as it is stated:
“The heavens are the heavens of the Lord, and the earth He
gave to the children of man” (Psalms : ), indicating that
these are two distinct domains. Apparently, from ten handbreadths upward is considered a separate domain. Consequently,
any sukka that is not at least ten handbreadths high is not
considered an independent domain and is unfit.

 ״וַ יֵּ ֶרד: וְ ל ֹא יָ ְר ָדה ׁ ְש ִכינָ ה ְל ַמ ָּטה?! וְ ָה ְכ ִתיבThe Gemara asks: And did the Divine Presence never descend
below ten handbreadths? But isn’t it written: “And God
.ה׳ ַﬠל ַהר ִסינַי״! ְל ַמ ְﬠ ָלה ֵמ ֲﬠ ָ ׂש ָרה ְט ָפ ִחים
descended onto Mount Sinai” (Exodus : )?
 ״וְ ָﬠ ְמד ּו ַרגְ ָליו ַ ּביּוֹם ַההוּא ַﬠל:וְ ָה ְכ ִתיב
The Gemara answers: Although God descended below, He al.יתים״! ְל ַמ ְﬠ ָלה ֵמ ֲﬠ ָ ׂש ָרה ְט ָפ ִחים
ִ ֵַהר ַהזּ
ways remained ten handbreadths above the ground. Since
from ten handbreadths and above it is a separate domain, in
fact, the Divine Presence never descended to the domain of
this world.
The Gemara asks: But isn’t it written: “And on that day His feet
will standN on the Mount of Olives” (Zechariah : )? The
Gemara answers: Here, too, He will remain ten handbreadths
above the ground.
:וְ ל ֹא ָﬠל ּו מ ׁ ֶֹשה וְ ֵא ִליָּ ה ּו ַל ָּמרוֹם?! וְ ָה ְכ ִתיב
״ ּומ ׁ ֶֹשה ָﬠ ָלה ֶאל ָה ֱאל ִֹהים״! ְל ַמ ָּטה
 ״וַ יַּ ַﬠל ֵא ִליָּ ה ּו ַ ּב ְס ָﬠ ָרה: וְ ָה ְכ ִתיב.ֵמ ֲﬠ ָ ׂש ָרה
: וְ ָה ְכ ִתיב.ַה ׁ ּ ָש ַמיִ ם״! ְל ַמ ָּטה ֵמ ֲﬠ ָ ׂש ָרה
ְ
 וְ ָא ַמר,״מ ַא ֵחז ּ ְפנֵי ִכ ֵּסא ּ ַפ ְר ׁ ֵשז ָﬠ ָליו ֲﬠנָ נוֹ״
 ְמ ַל ֵּמד ׁ ֶש ּ ֵפ ֵיר ׁש ׁ ַשדַּ י ִמזִּ יו:ַר ִ ּבי ַּתנְ חוּם
.ׁ ְש ִכינָ תוֹ וַ ֲﬠנָ נוֹ ָﬠ ָליו! ְל ַמ ָּטה ֵמ ֲﬠ ָ ׂש ָרה

The Gemara asks: And did Moses and Elijah never ascend to
the heavens on high? But isn’t it written: “And Moses went
up to God” (Exodus : )?
The Gemara answers: Nevertheless, he remained below ten
handbreadths adjacent to the ground.
The Gemara asks: But isn’t it written: “And Elijah went up by
a whirlwind heavenward” ( Kings : )?N
The Gemara answers: Here, too, it was below ten handbreadths.
The Gemara asks: But isn’t it written: “He grasps the face of the
throne, and spreads His cloud upon him” ( Job : )? And
Rabbi Tanĥum said: This teaches that the Almighty spread
of the radiance of His Divine Presence and of His cloud
upon him. Apparently, Moses was in the cloud with God.
The Gemara answers: Here, too, it was below ten handbreadths.

!״מ ַא ֵחז ּ ְפנֵי ִכ ֵּסא״ ְּכ ִתיב
ְ  ִמ ָּכל ָמקוֹםThe Gemara asks: In any case: “He grasps the face of the
יה ִּכ ֵּסא ַﬠד
ְ ׁ יש ַּת ְר ּבו ֵּבי ִא
ְ ׁ  ִאthrone,” is written, indicating that Moses took hold of the
ּ יש ַּת ְר ֵ ּבב ֵל
The Gemara rejects this: The throne was ex.יה
ּ  וְ נָ ַקט ֵ ּב, ֲﬠ ָ ׂש ָרהThrone of Glory.
tended for himN down to ten handbreadths and Moses grasped
it; however, he remained below ten handbreadths. And since the
Divine Presence speaks to Moses from above the Ark cover ten
handbreadths above the ground, clearly a height of ten handbreadths is a distinct domain.
 ״וְ ָﬠ ׂש ּו:ִ ּב ׁ ְש ָל ָמא ָארוֹן ִּת ׁ ְש ָﬠה – דִּ ְכ ִתיב
ֲארוֹן ֲﬠצֵ י ׁ ִש ִּטים ַא ָּמ ַתיִ ם וָ ֵחצִ י ָא ְר ּכוֹ
.קוֹמתוֹ״
ָ וְ ַא ָּמה וָ ֵחצִ י ָר ְח ּבוֹ וְ ַא ָּמה וָ ֵחצִ י
:ֶא ָּלא ַּכ ּפ ֶוֹרת ֶט ַפח ְמ ַנָלן? דְּ ָתנֵי ַר ִ ּבי ֲחנִינָ א
ָּכל ַה ֵּכ ִלים ׁ ֶש ָﬠ ָ ׂשה מ ׁ ֶֹשה נָ ְתנָ ה ָ ּב ֶהן ּת ָוֹרה
.קוֹמ ָתן
ָ ִמדַּ ת ָא ְר ָּכן ו ִּמדַּ ת ָר ְח ָ ּבן ו ִּמדַּ ת
,ַּכ ּפ ֶוֹרת ִמדַּ ת ָא ְר ָּכ ּה ו ִּמדַּ ת ָר ְח ָ ּבה נָ ְתנָ ה
ָ ִמדַּ ת
.קוֹמ ָת ּה ל ֹא נָ ְתנָ ה

The Gemara wonders about the proof oﬀered: Granted, the
height of the Ark was nine handbreadths, as it is written: “And
they shall make an Ark of acacia wood; two cubits and a half
shall be its length, and a cubit and a half its breadth, and a
cubit and a half its height” (Exodus : ), and one and a half
cubits equal nine handbreadths. However, from where do we
derive the fact that the thickness of the Ark cover was one handbreadth? The Torah never states its dimensions explicitly, as
Rabbi Ĥanina taught: For all the vessels that Moses crafted for
the Tabernacle, the Torah provided in their regard the dimensionN of their length, the dimension of their width, and the
dimension of their height. However, for the Ark cover, the
Torah provided the dimension of its length and the dimension
of its width; but the Torah did not provide the dimension of
its height.N

: ׁ ֶש ֶּנ ֱא ַמר,צֵ א ו ְּל ַמד ִמ ּ ָפחוֹת ׁ ֶש ַ ּב ֵּכ ִלים
 ַמה,ית לוֹ ִמ ְס ֶ ּג ֶרת ט ַֹפח ָס ִביב״
ָ ״וְ ָﬠ ִ ׂש
נֵילף ִמ ֵּכ ִלים
ַ ְ ו.ְּל ַה ָּלן ֶט ַפח – ַאף ָּכאן ֶט ַפח
,גּ ו ַּפיְ יהוּ! ָּת ַפ ְ ׂש ָּת ְמרו ֶ ּּבה – ל ֹא ָּת ַפ ְ ׂש ָּת
.ָּת ַפ ְ ׂש ָּת מו ָּﬠט – ָּת ַפ ְ ׂש ָּת

The Gemara answers: Go out and learn from the smallest dimension mentioned in connection with any of the Tabernacle
vessels, as it is stated with regard to the shewbread table: “And
you shall make unto it a border of a handbreadth around”
(Exodus : ). Just as there, the frame measures one handbreadth, so too, here, the thickness of the Ark cover measures
a single handbreadth. The Gemara asks: And let us derive the
thickness of the Ark cover from the vessels themselves, the
smallest of which measures a cubit. The Gemara answers: If you
grasped many, you did not grasp anything; if you grasped few,
you grasped something. If there are two possible sources from
which to derive the dimension of the Ark cover, then without
conclusive proof one may not presume that the Torah intended
to teach the larger dimension. Rather, the presumption is that
the Torah is teaching the smaller dimension, which is included
in the larger measure.

NOTES

His feet will stand, etc. – וְ ָﬠ ְמד ּו ַרגְ ָליו וכו׳: The question arises:
Rabbi Yosei spoke only of the past, and this verse refers to
the future; perhaps in the future the Divine Presence will
descend to this world? Nevertheless, based on the verse
“The heavens are the heavens of the Lord” (Psalms 115:16), the
separation is absolute and not merely temporary. Furthermore, the nature of reality will not change in the messianic
era (Yad Ne’eman; Arukh LaNer).
But isn’t it written: And Elijah went up by a whirlwind
heavenward – וְ ָה ְכ ִתיב וַ יַּ ַﬠל ֵא ִליָּה ּו ַ ּב ְס ָﬠ ָרה ַה ׁ ּ ָש ַמיִ ם: It has already
been noted that the term “heavenward” indicates only the
direction in which he traveled, toward the heavens. It does
not mean that he reached or even intended to reach the
heavens (Yad Ne’eman).
The throne was extended for him – יש ַּת ְר ֵ ּבב
ְ ׁ יש ַּת ְר ּבו ֵּבי ִא
ְ ׁ ִא
יה ִּכ ֵּסא
ּ ל:ֵ Although not even Moses, the greatest of all human
beings, was able to reach beyond the human realm, he was
able to reach further than any other man and come into
contact with the transcendent when God revealed Himself
to him in the Throne of Glory (see Rabbi Yoshiya Pinto and
others).
All the vessels…the Torah provided in their regard the
dimension – כל ַה ֵּכ ִלים…נָ ְתנָ ה ָ ּב ֶהן ּת ָוֹרה ִמ ָידה:ָּ Although the
Torah did not provide the dimensions of the candelabrum,
the Sages derived its dimensions by means of allusions in
the language of the Torah (Me’iri).
The Ark cover…the Torah did not provide the dimension
of its height – קוֹמ ָת ּה ל ֹא נָ ְתנָ ה
ָ ת…מדַּ ת
ִ כ ּפ ֶוֹר:ַּ In an interpretation based on allusion, some explain that since the Ark cover
is designated as the place for the Divine Presence to rest, it is
inappropriate to assign it specific dimensions. Just as God’s
essence is beyond the grasp of man, the Ark cover should
transcend limitations and dimensions (HaBoneh).
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BACKGROUND

Frontplate – צִ יץ: Some hold that there were diﬀerent configurations of the frontplate, which would explain why Rabbi
Eliezer described a diﬀerent frontplate than the one described
by the Rabbis. Alternatively, the gold of the frontplate was
malleable and could be folded in diﬀerent ways so that the
appearance of the Divine Name was not always identical.

וֹמה ְּכ ִמין
ֶ ּ צִ יץ ד: דְּ ַתנְיָא,נֵילף ִמ ִ ּציץ
ַ ְו
, וְ ָר ָחב ׁ ְש ֵּתי ֶאצְ ָ ּבעוֹת,ַטס ׁ ֶשל זָ ָהב
 וְ ָכתוּב ָﬠ ָליו ׁ ְש ֵּתי,וּמו ָ ּּקף ֵמאֹזֶ ן ְלאֹזֶ ן
 וְ ׳ק ֶֹד ׁש, ’יו״ד ה״א׳ ִמ ְל ַמ ְﬠ ָלה:יטין
ִּ ׁ ִש
יﬠזֶ ר
ֶ  וְ ָא ַמר ַר ִ ּבי ֱא ִל,למ״ד׳ ִמ ְּל ַמ ָּטה
 וְ ָכתוּב,רוֹמי
ִ  ֲאנִי ְר ִא ִיתיו ְ ּב:יוֹסי
ֵ ְ ּב ַר ִ ּבי
.יטה ַא ַחת
ָּ ָﬠ ָליו ״ק ֶֹד ׁש ַלה׳״ ְ ּב ׁ ִש

The Gemara asks: If so, let us derive the thickness of the Ark cover
from the frontplate, which is even smaller than a handbreadth, as
it is taught in a baraita: The frontplateB is a type of plate made of
gold that is two fingerbreadths wide and stretches from ear to
ear. And written upon it are two lines: The letters yod, heh, vav,
heh, the name of God, above; and the word kodesh, spelled kuf,
dalet, shin, followed by the letter lamed, below.N Together it spelled
kodesh laHashem, meaning: Sacred to the Lord, with yod, heh, vav,
heh written on the upper line in deference to the name of God.
Rabbi Eliezer, son of Rabbi Yosei,P said: I saw the frontplate in
the emperor’s treasury in Rome, where it was taken together with
the other Temple vessels when the Temple was destroyed, and
upon it was written: Sacred to the Lord, on one line.H Why not
derive the thickness of the Ark cover from the frontplate and say
that it was only two fingerbreadths?

 וְ ֵא ין דָּ נִ ין ְּכ ִלי, דָּ נִ ין ְּכ ִלי ִמ ְּכ ִליThe Gemara answers: One derives the dimension of a vessel from
. ִמ ַּת ְכ ׁ ִשיטthe dimension of a vessel, and one does not derive the dimension
of a vessel from the dimension of an ornament. The frontplate is
not one of the Tabernacle vessels but one of the ornaments of the
High Priest.
Frontplate according to the view of the Rabbis
NOTES

Kodesh followed by lamed below – ק ֶֹד ׁש למ״ד ִמ ְּל ַמ ָּטה: See
the Halakha section (and Tosafot) for diﬀerent opinions on
this matter. An opinion cited in the Jerusalem Talmud states
that the Divine Name was elevated above those surrounding
it like a king sitting on his throne.

 זֵ ר ַמ ׁ ּ ֶשהוּ! דָּ נִין: דְּ ָא ַמר ָמר,נֵילף ִמזֵּ ר
ַ ְו
 וְ ֵאין דָּ נִין ְּכ ִלי ֵמ ֶה ְכ ׁ ֵשר,ְּכ ִלי ִמ ְּכ ִלי
 ִמ ְס ֶ ּג ֶרת נַ ִמי ֶה ְכ ׁ ֵשר ְּכ ִלי, ִאי ָה ִכי.ְּכ ִלי
.הוּא! ִמ ְס ַ ּג ְר ּתוֹ ְל ַמ ָּטה ָהיְ ָתה

The Gemara suggests: Let us derive the thickness of the Ark cover
from the crown featured atop several of the Tabernacle vessels, as
the Master said: This crown, with regard to which the Torah did
not specify its dimensions, could be any size. The Gemara answers:
One derives the dimension of a vessel from the dimension of a
vessel, and one does not derive the dimension of a vessel from the
dimension of the finish of a vessel that serves decorative purposes.
The Gemara asks: If it is so that one does not derive the dimensions
of a vessel from the dimensions of the finish of a vessel, then how
can dimensions be derived from the border of the table, which is
also the finish of a vessel and not an integral part of the table? The
Gemara answers: The border of the table was below, between the
legs of the table, and the tabletop rested upon it. As it supports the
table, it is an integral part of the table and not merely decoration.

נִיחא ְל ַמאן דְּ ָא ַמר ִמ ְס ַ ּג ְר ּתוֹ ְל ַמ ָּטה
ָ ָה
 ֶא ָּלא ְל ַמאן דְּ ָא ַמר ִמ ְס ַ ּג ְר ּתוֹ,ָהיְ ָתה
?ימר
ַ יכא ְל ֵמ
ָּ  ַמאי ִא,ְּל ַמ ְﬠ ָלה ָהיְ ָתה
!ַהאי ֶה ְכ ׁ ֵשר ְּכ ִלי הוּא

The Gemara asks: This works out well according to the one who
said that its border was below the tabletop; however, according
to the one who said that its border was above the tabletop, what
can be said? According to that opinion, this border is indeed the
finish of a vessel.

 דָּ נִין דָּ ָבר ׁ ֶש ָּנ ְתנָ ה ּבוֹ ּת ָוֹרה:ֶא ָּלא
, ִמדָּ ָבר ׁ ֶש ָּנ ְתנָ ה ּבוֹ ּת ָוֹרה ִמדָּ ה,ִמדָּ ה
יוֹכיח ּו צִ יץ וָ זֵ ר ׁ ֶשלּ ֹא נָ ְתנָ ה ָ ּב ֶהן
ִ וְ ַאל
.ּת ָוֹרה ִמדָּ ה ְּכ ָלל

Rather, the thickness of the Ark cover must be derived from a different source. One derives the missing dimensions of an object for
which the Torah provided part of its dimension, e.g., the Ark
cover, for which the Torah provided the dimensions of length and
width, from an object for which the Torah provided its dimension, e.g., the border of the table. And the frontplate and the
crown, for which the Torah did not provide any dimension at all,
and their dimensions were determined by the Sages, will not prove
anything. It is certainly appropriate to derive the dimension of the
thickness of the Ark cover from that which was stated clearly in the
Torah.

There is no face less than one handbreadth – ֵאין ּ ָפנִים ּ ָפחוֹת
מ ֶּט ַפח:ִ An alternative explanation is that no part of any significant area which can be described as its face can measure
less than a handbreadth. In matters of halakha, face does
not refer to the entire face; rather, it refers to the area down
to the nose. Even so, that too does not measure less than a
handbreadth (Arukh LaNer).
HALAKHA

The configuration of the frontplate – מ ֲﬠ ֵ ׂשה ַה ִ ּציץ:ַ The frontplate was a gold plate, two fingerbreadths wide, and stretched
from ear to ear. Upon it was etched kodesh laHashem, on two
lines: Kodesh on the lower line, and laHashem on the upper
line, contrary to the opinion in the Gemara. If it appears on
one line, it is nevertheless fit. The Rambam rules in accordance with the opinion of the Rabbis, based on the version
of the Gemara before him. He does not completely reject the
testimony of Rabbi Eliezer, son of Rabbi Yosei. According to
Tosafot, kodesh was followed by lamed on the lower line, and
Hashem appeared on the upper line (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 9:1).

״ﬠל ּ ְפנֵי
ַ : ַרב ה ּונָ א ָא ַמר ֵמ ָה ָכאRav Huna said that the thickness of the Ark cover is derived
 ַה ַּכ ּפ ֶוֹרת ֵק ְד ָמה״ – וְ ֵאין ּ ָפנִים ּ ָפחוֹתfrom here: “Upon the face of [penei] the Ark cover on the east”
[panim] of a person that
.( ִמ ֶּט ַפחLeviticus : ), and there is no face
measures less than one handbreadth.N
ימא ְּכ ַא ּ ֵפי
ָ  וְ ֵאThe Gemara asks: And why say that the face in the verse is specifically the face of a person? Say that the Ark cover is like the face
PERSONALITIES

Rabbi Eliezer, son of Rabbi Yosei – יוֹסי
ֵ יﬠזֶ ר ְ ּב ַר ִ ּבי
ֶ ר ִ ּבי ֱא ִל:ַ Son diplomatic mission to Rome to seek the repeal of harsh decrees
of the prominent tanna Rabbi Yosei ben Ĥalafta, Rabbi Eliezer imposed on the Jewish people. On their journey they succeedwas already recognized as a Torah scholar during the lifetime ed in healing the daughter of the emperor, and were rewarded
of his father, and some of his halakhic and aggadic statements with a tour of the royal treasury in Rome. It was there that Rabbi
appear in the Gemara.
Eliezer saw the Temple vessels that had been plundered from
Rabbi Eliezer partnered with Rabbi Shimon bar Yoĥai on a Jerusalem, and he reported some of what he had seen.
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Perek I
Daf 5 Amud b
,יוֹכנִי! ָּת ַפ ְ ׂש ָּת ְמרו ֶ ּּבה – ל ֹא ָּת ַפ ְ ׂש ָּת
ָ דְּ ַבר
ימא ְּכ ַא ּ ֵפי
ָ  וְ ֵא.ָּת ַפ ְ ׂש ָּת מו ָּﬠט – ָּת ַפ ְ ׂש ָּת
 דְּ זו ַּטר טו ָּבא! ָא ַמר ַרב ַא ָחא,דְּ צִ ּ ָיפ ְר ָּתא
״פנֵי״ ּ ְפנֵי ָ ּג ַמר; ְּכ ִתיב
ְ ּ  ַרב הוּנָ א:ַ ּבר יַ ֲﬠקֹב
: ו ְּכ ִתיב ָה ָתם,״אל ּ ְפנֵי ַה ַּכ ּפ ֶוֹרת״
ֶ :ָה ָכא
.״מ ֵאת ּ ְפנֵי יִ צְ ָחק ָא ִביו״
ֵ

of a bird called bar Yokhani,B whose face is significantly larger
than a handbreadth? The Gemara rejects this suggestion: If you
grasped many, you did not grasp anything; if you grasped
few, you grasped something. The Gemara asks: If so, say that
it is like the face of a bird,B which is extremely small? Rav
Aĥa bar Ya’akov said: Rav Huna derives that the thickness of
the Ark cover was one handbreadth not through an actual
comparison to the real faces of diﬀerent creatures but rather by
means of a verbal analogy between the terms penei and penei
written in diﬀerent places in the Torah. It is written here:
“Before [penei] the Ark cover” (Leviticus : ), and it is written there: “From the presence of [penei] Isaac his father”
(Genesis : ). The dimension of the Ark cover is like that of
the face of a person, a handbreadth.

״כ ְראוֹת
ַ ְ וThe Gemara suggests: And let us derive a verbal analogy from
ִּ : דִּ ְכ ִתיב,נֵילף ִמ ּ ָפנִים ׁ ֶשל ַמ ְﬠ ָלה
N
–  ּ ְפנֵי ֱאל ִֹהים וַ ִּת ְרצֵ נִי״! ָּת ַפ ְ ׂש ָּת ְמרו ֶ ּּבהthe face of God, as it is written: “For I have seen your face as
. ָּת ַפ ְ ׂש ָּת מו ָּﬠט – ָּת ַפ ְ ׂש ָּת, ל ֹא ָּת ַפ ְ ׂש ָּתone sees the face of [penei] God, and you were pleased with
me” (Genesis : ). The term penei is used with regard to the
face of God as well. The Gemara rejects this suggestion: If you
grasped many, you did not grasp anything; if you grasped
few, you grasped something.
״אל ַה ַּכ ּפ ֶוֹרת יִ ְהי ּו
ֶ : דִּ ְכ ִתיב,נֵילף ִמ ְּכרוּב
ַ ְ וThe Gemara suggests: And let us derive a verbal analogy from
N
! ּ ְפנֵי ַה ְּכרו ִּבים״the face of the cherub in the Tabernacle and the Temple, as
it is written: “Toward the Ark cover shall be the faces of
[penei] the cherubs” (Exodus : ), and their faces were
presumably smaller than one handbreadth.
 ֵאין ּ ְפנֵי: ְ ּג ִמ ִירי, ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹבRav Aĥa bar Ya’akov said: We have learned through tradition
 וְ ַרב הוּנָ א נַ ִמי. ְכרו ִּבים ּ ְפחו ִּתין ִמ ֶּט ַפחthat the faces of the cherubs were not smaller than a hand. ֵמ ָה ָכא ָ ּג ֵמירbreadth, and indeed Rav Huna derived the thickness of the
Ark cover from here as well, i.e., from the verbal analogy
between the instances of the word penei in the verses: “Upon
the face of [penei] the Ark cover on the east” and: “The faces
[penei] of the cherubs,” indicating that both are the same size.

BACKGROUND

Bar Yokhani – יוֹכנִי
ָ בר:ּ ַ While the identity of this bird is unclear, in
the days of the Sages of the Talmud, the giant Aepyornis bird still
lived on the island of Madagascar and perhaps in other places
as well. Reports of its existence reached far and wide.

Reconstruction of Aepyornis
Bird – צִ ּ ָיפ ְר ָּתא: When the Talmud refers to a bird without specifying its species, it generally is referring to the sparrow, whose face
is obviously considerably smaller than a handbreadth.
NOTES

From the face of God – מ ּ ָפנִים ׁ ֶשל ַמ ְﬠ ָלה:ִ Some explain that this
refers to the face of angels when they appear in human form
with a face and standing upright (Rabbi Aharon HaLevi).
And let us derive a verbal analogy from the face of the cherub – נֵילף ִמ ְּכרוּב
ַ ְו: The cherubs were shorter than a person, as
they were only ten handbreadths high, in contrast to a person,
who is at least eighteen handbreadths tall. Therefore, it would
stand to reason that their faces were also smaller than the face
of a person. The Gemara responds that even the faces of the
cherubs were no smaller than a handbreadth (Arukh LaNer).

, ְּכ ַר ְביָ א:ּ ו ַּמאי ְּכרוּב? ָא ַמר ַר ִ ּבי ַא ָ ּבהוApropos the cherubs, the Gemara asks: And what is the form
.נוֹקא ַר ְביָ א
ָ ָקוֹרין ְלי
ִ  ׁ ֶש ֵּכן ְ ּב ָב ֶבלof the face of a cherub [keruv]? Rabbi Abbahu said: Like that
of a child [keravya], as in Babylonia one calls a child ravya.
: ֶא ָּלא ֵמ ַﬠ ָּתה דִּ ְכ ִתיב:יה ַא ַ ּביֵ י
ּ ָא ַמר ֵל
״פנֵי ָה ֶא ָחד ּ ְפנֵי ַה ְּכרוּב ו ְּפנֵי ַה ׁ ּ ֵשנִי ּ ְפנֵי
ְּ
ָא ָדם״ ַהיְ ינ ּו ְּכרוּב ַהיְ ינ ּו ָא ָדם! ַא ּ ֵפי ַר ְב ְר ֵבי
.וְ ַא ּ ֵפי זו ְּט ָרא

Abaye said to him: But if what you say is so, what is the meaning of that which is written about the faces of the celestial
beasts drawing the celestial chariot: “The face of the first was
the face of the cherub, and the face of the second was the
face of a man” (Ezekiel : )? According to your explanation,
this face of the cherub is the same as that face of a man. The
Gemara answers: Although two of the celestial beasts drawing
that chariot had the face of a man, the diﬀerence between them
is that one was a large face and one was a small face. In other
words, the face described as the face of a man was the face of
an adult, and the face described as the face of a cherub was that
of a child. This is the source that the Ark and the Ark cover were
ten handbreadths high.

? ּו ִמ ַּמאי דַּ ֲח ָל ָל ּה ֲﬠ ָ ׂש ָרה ַ ּבר ִמ ְּס ָכ ָכ ּהHowever, with regard to the application of this measure to
!ימא ַ ּב ֲה ֵדי ְס ָכ ָכ ּה
ָ  ֵאthe halakhot of sukka, the Gemara asks: And from where is it
derived that the interior space of the sukka must be ten handbreadths high without the thickness of the roofing? Say that
the ten handbreadths of the sukka are with the thickness of the
roofing. Just as the ten handbreadths of the Ark are measured
from the bottom of the Ark to the top of the Ark cover, let the
sukka be measured to the top of the roofing.
: פרק א׳ דף ה. Perek I . 5b
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BACKGROUND

The height of the first cherub was ten cubits – קוֹמת
ַ
ה ְּכרוּב ָה ֶא ָחד ֶﬠ ֶ ׂשר ָ ּב ַא ָּמה:ַ

Cherubs in Solomon’s Temple
NOTES

Intermediate cubits – א ּמוֹת ֵ ּבינוֹנִיּוֹת:ַ See Rashi, who
explains that there were cubits of diﬀerent lengths all
referred to as six-handbreadth cubits: One that was six
handbreadths, one slightly larger, and another slightly
smaller. These other cubits were called expansive,
slightly larger than average; and depressed, slightly
smaller than average. The Gemara here is referring to
an intermediate cubit between those two. The Me’iri
explains that since there are also five-handbreadth
and seven-handbreadth cubits, the six-handbreadth
cubit is intermediate.

: דִּ ְכ ִתיב,עוֹל ִמים ָ ּג ַמר
ָ
ֶא ָּלא ִמ ֵ ּבית
״וְ ַה ַ ּביִ ת ֲא ׁ ֶשר ָ ּבנָ ה ַה ֶּמ ֶל ְך ׁ ְשלֹמֹה ַלה׳
ׁ ִש ׁ ּ ִשים ַא ָּמ ה ָא ְר ּכוֹ וְ ֶﬠ ְ ׂש ִרים ָר ְח ּב וֹ
״קוֹמת
ַ
: ו ְּכ ִתיב,קוֹמתוֹ״
ָ ו ׁ ְּשל ׁ ִֹשים ַא ָּמה
ַה ְּכרוּב ָה ֶא ָחד ֶﬠ ֶ ׂשר ָ ּב ַא ָּמה וְ ֵכן ַה ְּכרוּב
– עוֹל ִמים
ָ  ַמה ָּמצִ ינ ּו ְ ּב ֵבית: וְ ַתנְיָא.ַה ׁ ּ ֵשנִי״
 ִמ ׁ ְש ָּכן,עוֹמ ִדין
ְ ְּכרו ִּבים ִ ּב ׁ ְש ִל ׁיש ַה ַ ּביִ ת ֵהן
.עוֹמ ִדין
ְ נַ ִמי ְּכרו ִּבים ׁ ְש ִל ׁיש ַה ַ ּביִ ת ֵהן

Rather, the dimension of the sukka is not derived from the Ark; one
instead derived it from the dimensions of the eternal Temple, as it
is written: “And the house which King Solomon built for the Lord,
its length was sixty cubits, and its breadth twenty cubits, and its
height thirty cubits” Kings : ). And it is written: “The height of
the first cherub was ten cubits,B and likewise was the second cherub” Kings : ). And it is taught in a baraita: Just as we find in the
eternal Temple that the cherubs stand reaching one-third the height
of the Temple, as each cherub was ten cubits high and the Temple
was thirty cubits high, in the Tabernacle as well, the cherubs stand
reaching one-third the height of the Tabernacle.

: דִּ ְכ ִתיב,ִמ ׁ ְש ָּכן ַּכ ָּמה ָהוֵ י – ֶﬠ ֶ ׂשר ַא ּמוֹת
 ַּכ ָּמה ָהוֵ י.אוֹר ְך ַה ָ ּק ֶר ׁש״
ֶ ״ﬠ ֶ ׂשר ַא ּמוֹת
ֶ
יה ַּכ ָּמה
ִּ ְלה ּו – ׁ ִש
ּ  ִּת ְל ֵּת.יתין ּפ ּו ׁ ְש ֵכי
 דַּ ל ֲﬠ ָ ׂש ָרה דְּ ָארוֹן.ָהוֵ י – ֶﬠ ְ ׂש ִרים ּפו ׁ ְּש ֵכי
 ״וְ ָהי ּו: ו ְּכ ִתיב,וְ ַכ ּפ ֶוֹרת – ּ ָפ ׁש ּו ְלה ּו ֲﬠ ָ ׂש ָרה
סוֹכ ִכים
ְ ַה ְּכרו ִּבים ּפ ְוֹר ֵ ׂשי ְכנָ ַפיִ ם ְל ַמ ְﬠ ָלה
יה ַר ְח ָמנָ א
ֶ ְ ּב ַכנְ ֵפ
ּ ֵ ַק ְרי.יהם ַﬠל ַה ַּכ ּפ ֶוֹרת״
.ְס ָכ ָכ ּה ְל ַמ ְﬠ ָלה ֵמ ֲﬠ ָ ׂש ָרה

And to calculate: How many cubits high was the Tabernacle? It was
ten cubits, as it is written: “Ten cubits shall be the length of a beam”
(Exodus : ). How many handbreadths do these ten cubits contain? They contain sixty handbreadths. And one third of that total
is how many? It is twenty handbreadths. Subtract from this figure
ten handbreadths of the Ark and the Ark cover upon which the
cherubs stood, and ten handbreadths remain, which was the height
of each individual cherub. And it is written: “And the cherubs shall
spread out their wings upward, screening [sokhekhim] the Ark
cover with their wings” (Exodus : ). Here the Merciful One is
referring to the wings using the terminology of roofing [sekhakha]
specifically when they are ten handbreadths above the Ark cover. This
is a source that the roofing of the sukka is placed at least ten handbreadths high.

?ימי
ִ ְישיְ יה ּו ָקי
ַ ׁ ִמ ַּמאי דְּ גַ ְד ִפינְ ה ּו ִﬠ ָילוֵ י ֵר
ימי! ָא ַמר ַרב
ִ ְישיְ יה ּו ָקי
ַ ׁ דִּ ְל ָמא ַל ֲה ֵדי ֵר
ימא
ָ  וְ ֵא.״ל ַמ ְﬠ ָלה״ ְּכ ִתיב
ְ :ַא ָחא ַ ּבר יַ ֲﬠקֹב
״ל ַמ ְﬠ ָלה
ְ דְּ ִמ ְיד ֵלי ט ו ָּבא! ִמי ְּכ ִתיב
?ְל ַמ ְﬠ ָלה״

The Gemara asks: And from where is it known that their wings were
spread above their heads, from which it is derived that roofing is ten
handbreadths high? Perhaps they were spread level with their heads.
In that case, the ten handbreadths derived would include the roofing,
leaving the interior space of the sukka less than ten handbreadths high.
Rav Aĥa bar Ya’akov said that it is written: “Spread out their wings
upward,” indicating that the wings were above their heads. The
Gemara asks: If so, say that the wings were extremely high to an
unspecified height. The Gemara answers: Does the verse say: Upward, upward? It says upward only once, meaning slightly over their
heads. There is proof from the verses that the roofing was at least ten
handbreadths oﬀ the ground.

 ָּכל ָה ַא ּמוֹת: דְּ ָא ַמר,נִיחא ְל ַר ִ ּבי ֵמ ִאיר
ָ ָה
: דְּ ָא ַמר, ֶא ָּלא ְל ַר ִ ּבי יְ הו ָּדה.ָהי ּו ֵ ּבינוֹנִיּוֹת
 וְ ׁ ֶשל ֵּכ ִלים,ַא ָּמה ׁ ֶשל ִ ּבנְיָ ן ׁ ִש ׁ ּ ָשה ְט ָפ ִחים
?ימר
ַ יכא ְל ֵמ
ָּ  ַמאי ִא,ֲח ִמ ׁ ּ ָשה

The Gemara asks: This calculation works out well according to Rabbi Meir, who said that all the cubits in the Tabernacle and the Temple were intermediate cubits,N consisting of six handbreadths; however, according to Rabbi Yehuda, who said that the cubit used in
the dimensions of a building in the Temple was a cubit consisting of
six handbreadths, but the cubit used in the dimensions of vessels
was a cubit consisting of only five handbreadths, what is there to say?

 ָארוֹן וְ ַכ ּפ ֶוֹרת ַּכ ָּמה ָהוֵ י ְלה ּו – ְּת ַמנְ יָ אBased on that calculation, how many handbreadths was the height of
ימא
ָ  ֵא, ּ ָפ ׁש ּו ְלה ּו ַחד ְס ֵרי ו ַּפ ְל ָ ּגא, ו ַּפ ְל ָ ּגאthe Ark and the Ark cover? They totaled eight and a half hand! סו ָּּכה ַﬠד דְּ ָהוְ יָ א ַחד ְס ֵרי ו ַּפ ְל ָ ּגאbreadths. The height of the Ark was one and a half cubits, which, based
on a five-handbreadth cubit, equals seven and a half handbreadths.
Including the additional handbreadth of the Ark cover, the total height
is eight and a half handbreadths. If the cherubs were one third of the
height of the Tabernacle, which is twenty handbreadths, eleven and
a half handbreadths remain for the height of the cherubs, over which
their wings were spread. Therefore, say that for a sukka to be fit for
use its interior space must be eleven and a half handbreadths high.
However, there is no recorded opinion that requires a sukka with that
dimension.
. ְל ַר ִ ּבי יְ הו ָּדה ִה ְל ְכ ָתא ְ ּג ִמ ִירי ָל ּה:ֶא ָּלא
:דְּ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ׁ ִשי ָא ַמר ַרב
ׁ ִשיעו ִּרין ֲחצִ יצִ ין ו ְּמ ִחיצִ ין ֲה ָל ָכה ְלמ ׁ ֶֹשה
.ִמ ִּסינַי
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Rather, according to Rabbi Yehuda, the Sages learned the minimum
height of a sukka as a halakha transmitted to Moses from Sinai. As
Rabbi Ĥiyya bar Ashi said that Rav said: The measures in various
areas of halakha, e.g., olive-bulk, dried fig-bulk, egg-bulk, and the
various halakhot of interpositions that serve as a barrier between
one’s body and the water in a ritual bath and invalidate immersions,
and the dimensions and nature of halakhic partitions are all halakhot
transmitted to Moses from Sinai. They were not written in the Torah;
rather, they were received in the framework of the Oral Law.

:יתא נִינְ הוּ! דִּ ְכ ִתיב
ָ ְאוֹרי
ַ ְּׁ ִשיעו ִּרין? ד
עוֹרה וְ גֶ ֶפן ו ְּת ֵאנָ ה וְ ִר ּמוֹן
ָ ּש
ׂ ְ ״א ֶרץ ִח ָּטה ו
ֶ
: וְ ָא ַמר ַרב ָחנִין,ֶא ֶרץ זֵ ית ׁ ֶש ֶמן ו ְּד ָב ׁש״
.ָּכל ַה ּ ָפסוּק ַהזֶּ ה ְל ׁ ִשיעו ִּרין נֶ ֱא ַמר

The Gemara questions this assertion: Are measures a halakha
transmitted to Moses from Sinai? They are written in the
Torah,H as it is written: “A land of wheat, and barley, and vines,
and figs, and pomegranates, a land of olive oil and honey”
(Deuteronomy : ), and Rav Ĥanin said: This entire verse is
stated for the purpose of teaching measuresN with regard to
diﬀerent halakhot in the Torah.

 ַה ִּנ ְכנָ ס: דִּ ְתנַ ן,ִח ָּטה ְל ַביִ ת ַה ְמנו ָ ּּגע
, וְ ֵכ ָליו ַﬠל ְּכ ֵת ָפיו,ְל ַביִ ת ַה ְמנו ָ ּּגע
עוֹתיו ְ ּביָ דוֹ – הוּא וְ ֵהן
ָ וְ ַסנְ דָּ ָליו וְ ַט ְ ּב
.ְט ֵמ ִאין ִמיָּ ד

Wheat was mentioned as the basis for calculating the time
required for one to become ritually impure when entering a
house aﬄicted with leprosy, as we learned in a mishna: With
regard to one who enters a house aﬄicted with leprosyH of
the house (see Leviticus, chapter ), and his clothes are
draped over his shoulders, and his sandals and his rings are
in his hands, both he and they, the clothes, sandals, and rings,
immediately become ritually impure.

HALAKHA

Measures by Torah law – שיעו ֵּרי ּת ָוֹרה:
ִ ׁ All measures by Torah
law are halakhot transmitted to Moses from Sinai (Rambam Sefer
Kedusha, Hilkhot Ma’akhalot Assurot 14:2).
One who enters a house aﬄicted with leprosy – ַה ִּנ ְכנָס ְל ַביִ ת
ה ְמנו ָ ּּגע:ַ One who enters a house aﬄicted with leprosy becomes
ritually impure immediately. With regard to his garments, if he was
carrying them, then they, too, become ritually impure immediately. If he was wearing them, they become ritually impure only if
he remained in the house for a period of time suﬃcient to eat half
a loaf of bread (Rambam Sefer Tahara, Hilkhot Tumat Tzara’at 16:7).
NOTES

This entire verse is stated for the purpose of teaching measures – כל ַה ּ ָפסוּק ַהזֶּ ה ְל ׁ ִשיעו ִּרין נֶ ֱא ַמר:ָּ According to this opinion,
not only is there an allusion to these measures in the verse, but
a halakha is derived from it as well: All of these measures are
based on the produce of Eretz Yisrael in terms of both size and
quality (Sefat Emet).
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,ָהיָ ה ָלב ּו ׁש ֵּכ ָליו וְ ַסנְ דָּ ָליו ְ ּב ַרגְ ָליו
עוֹתיו – הוּא ָט ֵמא
ָ עוֹתיו ְ ּב ֶאצְ ְ ּב
ָ וְ ַט ְ ּב
הוֹרים ַﬠד ׁ ֶשיִּ ׁ ְש ֶהה ִ ּב ְכ ֵדי
ִ  וְ ֵהן ְט,ִמיָּ ד
 ּ ַפת ִח ִּטין וְ ל ֹא ּ ַפת,ילת ּ ְפ ָרס
ַ ֲא ִכ
.אוֹכל ְ ּב ִל ְיפ ָּתן
ֵ ְיסב ו
ֵ  ֵמ,עוֹרין
ִ ְ ׂש

However, if he was dressedH in his clothes, and his sandals
were on his feet, and his rings were on his fingers, he immediately becomes ritually impure, but they, the clothes, sandals,
and rings, remain pure until he stays in the house long enough
to eat half a loaf of bread. This calculation is based on wheat
bread,N which takes less time to eat, and not on barley bread,
and it relates to one who is reclining and eating it together with
relish or a condiment, which hastens the eating. This is a Torah
measurement connected specifically to wheat.

עוֹרה ְמ ַט ֵּמא
ָ  ֶﬠצֶ ם ַּכ ּ ְ ׂש:עוֹרה – דִּ ְתנַן
ָ  ְ ׂשBarley is also used as a basis for measurements, as we learned
H
. וְ ֵאינוֹ ְמ ַט ֵּמא ָ ּבא ֶֹהל, ְ ּב ַמ ַ ּגע ו ְּב ַמ ּ ָ ׂשאin a mishna: A bone from a corpse the size of a grain of barley
imparts ritual impurity through contact and by being carried,
but it does not impart impurity by means of a tent, i.e., if the
bone was inside a house, it does not render all the articles in the
house ritually impure.
.יﬠית יַ יִ ן ַל ָּנזִ יר
ִ  ֶ ּג ֶפן – ְּכ ֵדי ְר ִבThe halakhic measure determined by a vine is the quantity of
a quarter-log of wine for a nazirite.NH A nazirite, for whom it is
prohibited to drink wine, is liable to be flogged if he drinks that
measure.
. ְּת ֵאנָ ה – ִּכגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבתFig alludes to the measure of a dried fig-bulkB with regard to
the halakhot of carrying out on Shabbat.HN One is liable for
carrying food fit for human consumption on Shabbat, provided
that he carries a dried fig-bulk of that food.
 ָּכל ְּכ ֵלי ַב ֲﬠ ֵלי ָב ִּתים: ִרמוֹן – דִּ ְתנַ ןPomegranate teaches the following measure, as we learned
. ׁ ִשיעו ָּרן ָּכ ִר ּמוֹנִיםin a mishna: All ritually impure wooden vessels belonging
to ordinary homeowners become pure through being broken,H
as broken vessels cannot contract or maintain ritual impurity.
They are considered broken if they have holes the size of
pomegranates.
NOTES

Wheat bread, etc. – פת ִח ִּטין וכו׳:ַ ּ All these measures are
stringencies as they curtail the periods of time required to
become impure: Wheat bread is eaten more quickly than
barley bread, one who sits comfortably can eat faster, and
similarly, one who dips his bread in a condiment is able to
eat it more quickly.
A quarter-log of wine for a nazirite – יﬠית יַ יִ ן ַל ּנָזִ יר
ִ ר ִב:ְ The
early commentaries wondered with regard to this measurement (see Tosafot), as ostensibly this is not a measure; rather,
it is the definition of the prohibition itself. Rashi and others
explain that the quarter-log discussed here is a measure specific to wine, as opposed to other liquids. Since wine is thicker

than water, one measures the volume of the quarter-log prohibited to a nazirite using wine (see Rashi). More simply, the
quarter-log of wine prohibited to a nazirite is not measured
with a cup of water but with a cup of wine, which is slightly
greater both in terms of weight and in terms of density.

HALAKHA

A dressed person in a house aﬄicted with leprosy – ָא ָדם ָלבו ּׁש
ב ַביִ ת ַה ְּמנֻ ָ ּגע:ּ ְ One who entered a house aﬄicted with leprosy becomes ritually impure immediately. The clothing he was wearing,
however, remains ritually pure as long as he does not stay in the
house for the period of time it take to eats a half-loaf of wheat
bread with a condiment. The volume of a half-loaf of bread is
three egg-bulks according to the Rambam, and four egg-bulks
according to Rashi and the Tur (Rambam Sefer Tahara, Hilkhot
Tumat Tzara’at 16:6).
A bone the size of a grain of barley – עוֹרה
ָ ﬠצֶ ם ַּכ ּ ְ ׂש:ֶ A bone from
a corpse that is at least the size of a grain of barley impurifies
people or objects that come into contact with it or carry it, but
that impurity is not transmitted by a tent (Rambam Sefer Tahara,
Hilkhot Tumat Met 3:2).
A quarter-log of wine for a nazirite – יﬠית יַ יִ ן ַל ּנָזִ יר
ִ ר ִב:ְ A nazirite
who drinks a quarter-log of wine is flogged, as he has violated
a Torah prohibition (Rambam Sefer Hafla’a, Hilkhot Nezirut 5:2).
A dried fig-bulk with regard to carrying out on Shabbat –
כגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבת:ִּ If one carries a dried fig-bulk of food that
is fit for consumption by people from one domain to another
on Shabbat, he is liable for performing the prohibited labor of
carrying out on Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 18:1).
Ritual purification of vessels belonging to ordinary homeowners – ט ֳה ַרת ְּכ ֵלי ַב ֲﬠ ֵלי ָב ִּתים:ָ If a wooden vessel designated as
used by an ordinary homeowner has a hole large enough for a
pomegranate to pass through, it is considered broken. If it was
ritually impure, it reverts to a state of ritual purity (Rambam Sefer
Tahara, Hilkhot Kelim 6:2).
BACKGROUND

Dried fig-bulk – כגְ רוֹגֶ ֶרת:ִּ The dried fig-bulk is the measure for
which one is liable for performing any form of prohibited labor
involving food on Shabbat. Consequently, one who bakes less
than a fig-bulk of bread is not liable to bring a sin-oﬀering. Likewise, one who carries food from one domain to another is liable to
bring a sin-oﬀering only if he carried a fig-bulk of food. A fig-bulk
is slightly larger than an olive-bulk, but smaller than a date-bulk.
Its precise size is subject to dispute.

A dried fig-bulk with regard to carrying out on Shabbat –
כגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבת:ִּ This measure is not unique to the
halakhot of carrying on Shabbat; rather, it also applies to
prohibited labors involving preparation of food. The reason
that carrying is mentioned here is that this measure appears
explicitly in that context, and therefore no elaboration is
necessary (Emek Sukkot).
. פרק א׳ דף ו. Perek I . 6a
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