:יתא נִינְ הוּ! דִּ ְכ ִתיב
ָ ְאוֹרי
ַ ְּׁ ִשיעו ִּרין? ד
עוֹרה וְ גֶ ֶפן ו ְּת ֵאנָ ה וְ ִר ּמוֹן
ָ ּש
ׂ ְ ״א ֶרץ ִח ָּטה ו
ֶ
: וְ ָא ַמר ַרב ָחנִין,ֶא ֶרץ זֵ ית ׁ ֶש ֶמן ו ְּד ָב ׁש״
.ָּכל ַה ּ ָפסוּק ַהזֶּ ה ְל ׁ ִשיעו ִּרין נֶ ֱא ַמר

The Gemara questions this assertion: Are measures a halakha
transmitted to Moses from Sinai? They are written in the
Torah,H as it is written: “A land of wheat, and barley, and vines,
and figs, and pomegranates, a land of olive oil and honey”
(Deuteronomy : ), and Rav Ĥanin said: This entire verse is
stated for the purpose of teaching measuresN with regard to
diﬀerent halakhot in the Torah.

 ַה ִּנ ְכנָ ס: דִּ ְתנַ ן,ִח ָּטה ְל ַביִ ת ַה ְמנו ָ ּּגע
, וְ ֵכ ָליו ַﬠל ְּכ ֵת ָפיו,ְל ַביִ ת ַה ְמנו ָ ּּגע
עוֹתיו ְ ּביָ דוֹ – הוּא וְ ֵהן
ָ וְ ַסנְ דָּ ָליו וְ ַט ְ ּב
.ְט ֵמ ִאין ִמיָּ ד

Wheat was mentioned as the basis for calculating the time
required for one to become ritually impure when entering a
house aﬄicted with leprosy, as we learned in a mishna: With
regard to one who enters a house aﬄicted with leprosyH of
the house (see Leviticus, chapter ), and his clothes are
draped over his shoulders, and his sandals and his rings are
in his hands, both he and they, the clothes, sandals, and rings,
immediately become ritually impure.

HALAKHA

Measures by Torah law – שיעו ֵּרי ּת ָוֹרה:
ִ ׁ All measures by Torah
law are halakhot transmitted to Moses from Sinai (Rambam Sefer
Kedusha, Hilkhot Ma’akhalot Assurot 14:2).
One who enters a house aﬄicted with leprosy – ַה ִּנ ְכנָס ְל ַביִ ת
ה ְמנו ָ ּּגע:ַ One who enters a house aﬄicted with leprosy becomes
ritually impure immediately. With regard to his garments, if he was
carrying them, then they, too, become ritually impure immediately. If he was wearing them, they become ritually impure only if
he remained in the house for a period of time suﬃcient to eat half
a loaf of bread (Rambam Sefer Tahara, Hilkhot Tumat Tzara’at 16:7).
NOTES

This entire verse is stated for the purpose of teaching measures – כל ַה ּ ָפסוּק ַהזֶּ ה ְל ׁ ִשיעו ִּרין נֶ ֱא ַמר:ָּ According to this opinion,
not only is there an allusion to these measures in the verse, but
a halakha is derived from it as well: All of these measures are
based on the produce of Eretz Yisrael in terms of both size and
quality (Sefat Emet).
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,ָהיָ ה ָלב ּו ׁש ֵּכ ָליו וְ ַסנְ דָּ ָליו ְ ּב ַרגְ ָליו
עוֹתיו – הוּא ָט ֵמא
ָ עוֹתיו ְ ּב ֶאצְ ְ ּב
ָ וְ ַט ְ ּב
הוֹרים ַﬠד ׁ ֶשיִּ ׁ ְש ֶהה ִ ּב ְכ ֵדי
ִ  וְ ֵהן ְט,ִמיָּ ד
 ּ ַפת ִח ִּטין וְ ל ֹא ּ ַפת,ילת ּ ְפ ָרס
ַ ֲא ִכ
.אוֹכל ְ ּב ִל ְיפ ָּתן
ֵ ְיסב ו
ֵ  ֵמ,עוֹרין
ִ ְ ׂש

However, if he was dressedH in his clothes, and his sandals
were on his feet, and his rings were on his fingers, he immediately becomes ritually impure, but they, the clothes, sandals,
and rings, remain pure until he stays in the house long enough
to eat half a loaf of bread. This calculation is based on wheat
bread,N which takes less time to eat, and not on barley bread,
and it relates to one who is reclining and eating it together with
relish or a condiment, which hastens the eating. This is a Torah
measurement connected specifically to wheat.

עוֹרה ְמ ַט ֵּמא
ָ  ֶﬠצֶ ם ַּכ ּ ְ ׂש:עוֹרה – דִּ ְתנַן
ָ  ְ ׂשBarley is also used as a basis for measurements, as we learned
H
. וְ ֵאינוֹ ְמ ַט ֵּמא ָ ּבא ֶֹהל, ְ ּב ַמ ַ ּגע ו ְּב ַמ ּ ָ ׂשאin a mishna: A bone from a corpse the size of a grain of barley
imparts ritual impurity through contact and by being carried,
but it does not impart impurity by means of a tent, i.e., if the
bone was inside a house, it does not render all the articles in the
house ritually impure.
.יﬠית יַ יִ ן ַל ָּנזִ יר
ִ  ֶ ּג ֶפן – ְּכ ֵדי ְר ִבThe halakhic measure determined by a vine is the quantity of
a quarter-log of wine for a nazirite.NH A nazirite, for whom it is
prohibited to drink wine, is liable to be flogged if he drinks that
measure.
. ְּת ֵאנָ ה – ִּכגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבתFig alludes to the measure of a dried fig-bulkB with regard to
the halakhot of carrying out on Shabbat.HN One is liable for
carrying food fit for human consumption on Shabbat, provided
that he carries a dried fig-bulk of that food.
 ָּכל ְּכ ֵלי ַב ֲﬠ ֵלי ָב ִּתים: ִרמוֹן – דִּ ְתנַ ןPomegranate teaches the following measure, as we learned
. ׁ ִשיעו ָּרן ָּכ ִר ּמוֹנִיםin a mishna: All ritually impure wooden vessels belonging
to ordinary homeowners become pure through being broken,H
as broken vessels cannot contract or maintain ritual impurity.
They are considered broken if they have holes the size of
pomegranates.
NOTES

Wheat bread, etc. – פת ִח ִּטין וכו׳:ַ ּ All these measures are
stringencies as they curtail the periods of time required to
become impure: Wheat bread is eaten more quickly than
barley bread, one who sits comfortably can eat faster, and
similarly, one who dips his bread in a condiment is able to
eat it more quickly.
A quarter-log of wine for a nazirite – יﬠית יַ יִ ן ַל ּנָזִ יר
ִ ר ִב:ְ The
early commentaries wondered with regard to this measurement (see Tosafot), as ostensibly this is not a measure; rather,
it is the definition of the prohibition itself. Rashi and others
explain that the quarter-log discussed here is a measure specific to wine, as opposed to other liquids. Since wine is thicker

than water, one measures the volume of the quarter-log prohibited to a nazirite using wine (see Rashi). More simply, the
quarter-log of wine prohibited to a nazirite is not measured
with a cup of water but with a cup of wine, which is slightly
greater both in terms of weight and in terms of density.

HALAKHA

A dressed person in a house aﬄicted with leprosy – ָא ָדם ָלבו ּׁש
ב ַביִ ת ַה ְּמנֻ ָ ּגע:ּ ְ One who entered a house aﬄicted with leprosy becomes ritually impure immediately. The clothing he was wearing,
however, remains ritually pure as long as he does not stay in the
house for the period of time it take to eats a half-loaf of wheat
bread with a condiment. The volume of a half-loaf of bread is
three egg-bulks according to the Rambam, and four egg-bulks
according to Rashi and the Tur (Rambam Sefer Tahara, Hilkhot
Tumat Tzara’at 16:6).
A bone the size of a grain of barley – עוֹרה
ָ ﬠצֶ ם ַּכ ּ ְ ׂש:ֶ A bone from
a corpse that is at least the size of a grain of barley impurifies
people or objects that come into contact with it or carry it, but
that impurity is not transmitted by a tent (Rambam Sefer Tahara,
Hilkhot Tumat Met 3:2).
A quarter-log of wine for a nazirite – יﬠית יַ יִ ן ַל ּנָזִ יר
ִ ר ִב:ְ A nazirite
who drinks a quarter-log of wine is flogged, as he has violated
a Torah prohibition (Rambam Sefer Hafla’a, Hilkhot Nezirut 5:2).
A dried fig-bulk with regard to carrying out on Shabbat –
כגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבת:ִּ If one carries a dried fig-bulk of food that
is fit for consumption by people from one domain to another
on Shabbat, he is liable for performing the prohibited labor of
carrying out on Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 18:1).
Ritual purification of vessels belonging to ordinary homeowners – ט ֳה ַרת ְּכ ֵלי ַב ֲﬠ ֵלי ָב ִּתים:ָ If a wooden vessel designated as
used by an ordinary homeowner has a hole large enough for a
pomegranate to pass through, it is considered broken. If it was
ritually impure, it reverts to a state of ritual purity (Rambam Sefer
Tahara, Hilkhot Kelim 6:2).
BACKGROUND

Dried fig-bulk – כגְ רוֹגֶ ֶרת:ִּ The dried fig-bulk is the measure for
which one is liable for performing any form of prohibited labor
involving food on Shabbat. Consequently, one who bakes less
than a fig-bulk of bread is not liable to bring a sin-oﬀering. Likewise, one who carries food from one domain to another is liable to
bring a sin-oﬀering only if he carried a fig-bulk of food. A fig-bulk
is slightly larger than an olive-bulk, but smaller than a date-bulk.
Its precise size is subject to dispute.

A dried fig-bulk with regard to carrying out on Shabbat –
כגְ רוֹגֶ ֶרת ְלהוֹצָ ַאת ׁ ַש ָ ּבת:ִּ This measure is not unique to the
halakhot of carrying on Shabbat; rather, it also applies to
prohibited labors involving preparation of food. The reason
that carrying is mentioned here is that this measure appears
explicitly in that context, and therefore no elaboration is
necessary (Emek Sukkot).
. פרק א׳ דף ו. Perek I . 6a
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HALAKHA

A large date-bulk on Yom Kippur – וֹת ֶבת ַה ַ ּג ָּסה ְ ּביוֹם
ֶ ּכ
ה ִּכ ּפו ִּרים:ַ One who eats a large date-bulk, which is slightly
smaller than an egg-bulk, of food on Yom Kippur is liable
(Shulĥan Arukh, Oraĥ Ĥayyim 612:1).
Interposition with regard to immersion – חצִ יצָ ה ִ ּב ְט ִב ָילה:ֲ
One who immerses in order to purify himself from ritual
impurity must immerse his entire body all at once. There
should not be anything on his body that interposes between him and the water ab initio. If there is an item on
his body that an individual is generally particular about
removing, it interposes regardless of its size. However, if it is
an item with regard to which an individual is generally not
particular and would not normally remove it, then it does
not interpose unless it covers most of one’s body (Shulĥan
Arukh, Yoreh De’a 198:1).
Interposition with regard to hair – חצִ יצָ ה ִ ּב ְ ׂש ָﬠרוֹת:ֲ Two or
more hairs knotted together do not interpose, contrary to
the opinion of Rabba bar bar Ĥana and in accordance with
the opinion of Rabbi Yoĥanan, who disagrees with him in
tractate Nazir (Sefer Mitzvot Gadol; Rambam; Tur). Some
say that one should not immerse with two hairs knotted
together ab initio; however, they do not interpose after the
fact (Beit Yosef, citing the Rashba; Rabbi Zeraĥya HaLevi;
others). However, a knot in one hair interposes, but that is
the case only where the individual is particular about it. In a
case where the individual is not particular about it, knotted
hair does not interpose until a majority of the hairs are so
knotted (Shulĥan Arukh, Yoreh De’a 198:5).
NOTES

When the halakha transmitted to Moses comes to teach
it comes to teach an interposition in one’s hair – ִּכי ֲא ַתאי
ה ְל ְכ ָתא ִל ְ ׂש ָﬠרוֹ:ִ In the Rishon LeTziyyon the following question is raised: Why not say that the fundamental halakha
that hair requires immersion is derived from here? The answer suggested there is that the halakhot of immersion are
derived from the halakhot of interposition (see Ĥiddushei
Rabbi Yisrael MiKozhnitz).
LANGUAGE

Hair [nima] – נִימא:
ָ From the Greek νῆμα, nema, meaning
string.

״א ֶרץ זֵ ית ׁ ֶש ֶמן )ו ְּד ָב ׁש(״ ֶא ֶרץ ׁ ֶש ָּכל
ֶ
יה ָס ְל ָקא
ָ  ָּכל ׁ ִשיעו ֶּר.יה ַּכזֵּ ִיתים
ָ ׁ ִשיעו ֶּר
דַּ ֲﬠ ָתךְ ?! ָהא ִא ָּיכא ָהנֵי דְּ ָא ְמ ִרינַן! ֶא ָּלא
.יתים
ִ ֵיה ַּכזּ
ָ ימא ׁ ֶשרוֹב ׁ ִשיעו ֶּר
ָ ֵא

The Sages interpreted: “A land of olive oil and honey,” as: A land,
all of whose measures are olive-bulks.B The Gemara poses a question: Does it enter your mind that it is a land all of whose measures are olive-bulks? But aren’t there those measures that we just
mentioned above, which are not olive-bulks? Rather, say: A land,
most of whose measures are olive-bulks, as most measures relating to forbidden foods, e.g., fats, blood, piggul, leftover sacrificial
flesh, ritually impure food, and the sciatic nerve, are olive-bulks, as
are the measures for a corpse to transmit impurity in a tent and for
an animal carcass to transmit impurity through contact.

כוֹת ֶב ת ַה ַ ּג ָּס ה ְ ּביוֹם
ֶ  דְּ ַב ׁש – ְּכHoney, i.e., dates from which date honey is extracted, also deter. ַה ִּכ ּפו ִּריםmines a measure, as with regard to eating on Yom Kippur, one is
liable only if he eats a large date-bulkB of food.H
, וְ ִת ְס ְ ּב ָרא.ּיתא נִינְ הו
ָ ְאוֹרי
ַ ְּ ַא ְל ָמא דApparently, all these halakhic measurements are derived from this
ּ
 ִה ְל ְכ ָתא: ׁ ִשיעו ִּרין ִמי ְּכ ִת ִיבי? ֶא ָלאverse in the Torah and are not halakhot transmitted to Moses from
. ו ְּק ָרא ַא ְס ַמ ְכ ָּתא ְ ּב ָﬠ ְל ָמא הוּא,ּ נִינְ הוSinai. The Gemara refutes this argument: And how can you understand it in that manner that all these measures are explicitly written
in the Torah with regard to each of the halakhot mentioned above?
Rather, they are halakhot that were transmitted to Moses from
Sinai, and the verse cited is mere support for these halakhot, not
a source.
: דִּ ְכ ִתיב,יתא נִינְ ה ּו
ָ ְאוֹרי
ַ ְּ ֲחצִ יצִ ין דRabbi Ĥiyya bar Ashi said earlier that Rav said that the halakhot
H
)את ְ ּב ָ ׂשרוֹ( ַ ּב ַּמיִ ם״ – ׁ ֶשלּ ֹא ֵיְהא
ֶ  ״וְ ָר ַחץgoverning interpositions that invalidate ritual immersion are hal! דָּ ָבר חוֹצֵ ץ ֵ ּבינוֹ ְל ֵבין ַה ַּמיִ םakhot transmitted to Moses from Sinai. The Gemara challenges this
assertion: These, too, are written in the Torah, as it is written:
“And he shall bathe his flesh in the water” (Leviticus : ), and the
Sages derived that nothing should interpose between his flesh
and the water. Apparently, the halakhot of interposition are derived
from a verse in the Torah and not through oral tradition.
 ִּכ ְד ַר ָ ּבה ַ ּבר,ִּכי ֲא ַתאי ִה ְל ְכ ָתא ִל ְ ׂש ָﬠרוֹ
נִימא
ָ : דְּ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ א.ַ ּבר ָחנָ ה
 ׁ ָשל ֹׁש – ֵאינָן,ַא ַחת ְק ׁשו ָּרה – חוֹצֶ צֶ ת
.ﬠ יוֹד
ֵ  ׁ ְש ַּתיִ ם ֵאינִי.חוֹצְ צוֹת

The Gemara answers: When the halakha transmitted to Moses
comes to teach, it is not with regard to an interposition on one’s
skin, which is indeed derived from verses in the Torah. Rather, it
comes to teach that an interposition in one’s hairN invalidates
the immersion, in accordance with the opinion of Rabba bar bar
Ĥana, as Rabba bar bar Ĥana said: A single hair [nima]L tied
in a knot interposes and invalidates the immersion. Three hairs
tied together in a knot do not interpose, because three hairs cannot
be tied so tightly that water cannot penetrate them. With regard to
two hairs tied together in a knot, I do not know the halakha. This
halakha with regard to hair is a halakha transmitted to Moses from
Sinai.

: דִּ ְכ ִתיב,ּיתא נִינְ הו
ָ ְאוֹרי
ַ ְּ ְ ׂש ָﬠרוֹ נַ ִמי דThe Gemara raises a diﬃculty: The halakha with regard to one’s hair
״את״
ֶ –  ״וְ ָר ַחץ ֶאת ְ ּב ָ ׂשרוֹ ַ ּב ַּמיִ ם״is also written in the Torah, as it is taught in a baraita with regard
! ו ַּמאי נִיה ּו – ְ ׂש ָﬠרוֹ, ַה ָּט ֵפל ִל ְב ָ ׂשרוֹto that which is written: “And he shall bathe [et besaro] his flesh
in the water.” The superfluous word et comes to include that which
is subordinate to his flesh, and what is that? That is his hair. The
fact that, like the body, there can be no interposition between one’s
hair and the water is also derived from a verse.H
. ִּכי ֲא ַתאי ִה ְל ְכ ָתא – ְל ִכ ְד ַר ִ ּבי יִ צְ ָחקThe Gemara answers: When the halakha transmitted to Moses
: דְּ ָא ַמר ַר ִ ּבי יִ צְ ָחקfrom Sinai comes to teach, it is not with regard to an interposition
in one’s hair, which is indeed derived from a verse in the Torah.
Rather, it comes to teach in accordance with the statement of
Rabbi Yitzĥak, as Rabbi Yitzĥak said:

BACKGROUND

Olive-bulk – כזַ ּיִ ת:ַּ An olive-bulk is one of the most significant
halakhic units of volume. By Torah law, the act of eating is defined as consuming one olive-bulk, and every Torah law that
either commands or prohibits eating refers to this measure. The
measure is defined in terms of the water displacement of a particular strain of olive, and the precise size of this measurement
is not clear. One talmudic passage indicates that it is almost
half an egg-bulk, and another indicates that it is less than one-
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third of an egg-bulk. Given the range of opinions concerning
the measure of an egg-bulk, the opinions with regard to the
measure of an olive-bulk range from 15 cc to 50 cc.
Large date-bulk – כוֹת ֶבת ַה ַ ּג ָּסה
ֶ כ:ְּ A large date-bulk is larger than
an olive-bulk but smaller than an egg-bulk. One who eats on
Yom Kippur is liable to receive karet, but only if he eats at least
a large date-bulk of food.

Perek I
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, רו ּּבוֹ ו ַּמ ְק ּ ִפיד ָﬠ ָליו – חוֹצֵ ץ,דְּ ַבר ּת ָוֹרה
.וְ ׁ ֶש ֵאינוֹ ַמ ְק ּ ִפיד ָﬠ ָליו – ֵאינוֹ חוֹצֵ ץ
וְ גָ זְ ר ּו ַﬠל רו ּּבוֹ ׁ ֶש ֵאינוֹ ַמ ְק ּ ִפיד ִמ ׁ ּשוּם
 וְ ַﬠל ִמיעוּטוֹ ַה ַּמ ְק ּ ִפיד,רו ּּבוֹ ַה ַּמ ְק ּ ִפיד
.ִמ ׁ ּשוּם רו ּּבוֹ ַה ַּמ ְק ּ ִפיד

By Torah law, if there is an interposition between a person and
the water, and it covers the majority of his body, and he is particular about itN and wants the interposing substance removed,
only then is it considered an interposition that invalidates immersion in a ritual bath. However, if he is not particular about
that substance, it is not considered an interposition. The Sages,
however, issued a decree that it is prohibited to immerse with a
substance covering the majority of one’s body with regard to
which he is not particular, due to substances covering the majority of one’s body with regard to which he is particular. And, they
issued a decree that it is prohibited to immerse with a substance
covering the minority of his body with regard to which one is
particular, due to substances covering the majority of his body
with regard to which one is particular.

 וְ ִליגְ זַ ר נַ ִמי ַﬠל ִמיעוּטוֹ ׁ ֶש ֵאינוֹ ַמ ְק ּ ִפידThe Gemara raises a question: Then let us also issue a decree
 ִאי נַ ִמי ִמ ׁ ּשוּם, ִמ ׁ ּשוּם ִמיעוּטוֹ ַה ַּמ ְק ּ ִפידdeeming substances covering the minority of one’s body with
! רו ּּבוֹ ׁ ֶש ֵאינוֹ ַמ ְק ּ ִפידregard to which he is not particular an interposition, due to
substances covering the minority of his body with regard to
which he is particular, or alternatively, due to substances covering the majority of his body with regard to which he is not
particular.
 וַ ֲאנַ ן נֵיקוּם וְ נִ גְ זַ ר, ִהיא גּ ו ָּפא ְ ּגזֵ ָירהThe Gemara answers: We do not issue that decree because the
? ְ ּגזֵ ָירה ִלגְ זֵ ָירהhalakha that deems both an interposition covering the minority
of his body about which one is particular and an interposition
covering the majority of his body about which one is not particular an interposition is itself a decree. Shall we then arise and
issue one decree to prevent violation of another decree? In any
case, these details with regard to interpositions are neither written
nor alluded to in the Torah; rather, they are halakhot transmitted
to Moses from Sinai.

NOTES

The majority of his body and he is particular about it – רו ּּבוֹ
ו ַּמ ְק ּ ִפיד ָﬠ ָליו: The commentaries and halakhic authorities disagree whether majority in this passage is referring to a majority
of the hair (Rashi) or a majority of the body (Rabbeinu Tam;
Rabbeinu Ĥananel; Rashba). Similarly, they disagree whether
the hair is considered as a separate entity, in which case if there
is an interposition on the majority of the hair it invalidates the
immersion (ge’onim; Rashi; Rabbeinu Yeruĥam; Ra’avad; Rosh),
or whether the hair is merely considered part of the body,
in which case an interposition in the majority of one’s hair
would invalidate the immersion only if it constitutes part of
an interposition on the majority of his body as well (Rambam).
The rationale for the opinion of the ge’onim is that there are
apparently two verses, one for the hair and one for the body.
Consequently, each has an independent halakhic status (Tosefot Rabbeinu Peretz).
Two in the standard sense – ש ַּתיִ ם ְּכ ִה ְל ָכ ָתן:
ְ ׁ Some explain that
in the standard sense means that the two walls are adjacent
and not parallel (Rav Yehuda ben Rav Binyamin HaRofeh).
HALAKHA

Three walls in a sukka – של ֹׁש דְּ ָפנוֹת ַ ּב ּסו ָּּכה:
ָ ׁ A full-fledged
sukka consists of two complete walls, each at least seven handbreadths and a bit long, and a third wall that measures as little
as a single handbreadth, provided that the configuration of
the walls is as prescribed in the Gemara (Shulĥan Arukh, Oraĥ
Ĥayyim 630:2).

נִיחא ְל ַר ִ ּבי
ָ  ָה.יצין – ָהא דַּ ֲא ָמ ַרן
ּ ִ  ְמ ִחThe halakha transmitted to Moses from Sinai that the minimum
יכא
ָּ  ֶא ָּלא ְל ַר ִ ּבי ֵמ ִאיר ַמאי ִא, יְ הו ָּדהheight for partitions is ten handbreadths is as we stated earlier.
?ימר
ַ  ְל ֵמThe Gemara asks: This works out well according to the opinion
of Rabbi Yehuda, who holds that there is no verse in the Torah
from which this halakha can be derived, as he therefore concludes
that it is a halakha transmitted to Moses from Sinai. However,
according to Rabbi Meir, who holds that all of the cubits in the
Temple consist of six handbreadths and therefore the measure of
ten handbreadths can be derived from verses in the Torah, what
is there to say? What is the halakha transmitted to Moses from
Sinai with regard to partitions?
דוֹפן
ֶ ְ ִּכי ֲא ַתאי ִה ְל ְכ ָתא – ְלגוֹד וְ ָלבוּד וWhen the halakha transmitted to Moses comes to teach, it is with
. ֲﬠקו ָּּמהregard to other halakhot concerning partitions, e.g., the halakhot
of extending [gode], according to which an existing partition is
extended upward or downward to complete the requisite measure; and the halakhot of joining [lavud], according to which two
solid surfaces are joined if they are separated by a gap of less than
three handbreadths; and the halakhot of a curved wall of a sukka.
A sukka is fit even if there are up to four cubits of unfit roofing,
provided that this roofing is adjacent to one of the walls of the
sukka. In that case, the unfit roofing is considered a bent extension
of the wall. These concepts are certainly not written in the Torah.
.״וְ ׁ ֶש ֵאין ָל ּה ׁ ָשל ֹׁש דְּ ָפנוֹת״

§ Among the factors listed in the mishna that render a sukka
unfit is: And one that does not have three walls.H

ישית
ִ ׁ  ו ׁ ְּש ִל, ׁ ְש ַּתיִ ם ְּכ ִה ְל ָכ ָתן: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in the Tosefta: In order to construct a fit sukka,
N
 ׁ ָשל ֹׁש:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן. ֲא ִפילּ ּו ֶט ַפחtwo of the walls must be walls in the standard sense, sealing the
entire
length
and
height
of
the
sukka,
and
the
third
wall may be
.יﬠית ֲא ִפילּ ּו ֶט ַפח
ִ  ו ְּר ִב,ְּכ ִה ְל ָכ ָתן
even one handbreadth long. Rabbi Shimon says: Three of the
walls must be walls in the standard sense, and the fourth wall
may be even one handbreadth long.
: פרק א׳ דף ו. Perek I . 6b
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NOTES

The vocalization and the tradition of the text are authoritative – סוֹרת
ֶ אם ַל ִּמ ְק ָרא וְ ַל ָּמ:ֵ This dispute appears in several
discussions in the rabbinic literature. In fact, neither opinion
entirely excludes the other, as everyone agrees that both
the vocalization and the traditional text must be taken into
consideration (see Tosafot). The dispute is only with regard
to instances where the conclusions derived by means of
the two approaches are contradictory.
When the halakha transmitted to Moses comes – ִּכי ֲא ַתאי
ה ְל ְכ ָתא:ִ Some explain that the halakha that a wall measuring a single handbreadth in length can be considered a
complete wall is an extension of the halakhic category of
extending the partition [gode], typically employed to raise
and lower a partition. In this case, rather than raising or
lowering, it is extended horizontally (Rashash). However,
others hold that gode is limited to vertical and not horizontal extensions. Furthermore, several sources indicate that
the horizontal extension of a sukka wall is based on an
independent tradition (Emek Sukkot).

 יֵ ׁש ֵאם:יפ ְלגִ י? ַר ָ ּבנַ ן ָס ְב ִרי
ַ ּ  ְ ּב ַמאי ָק ִמThe Gemara asks: With regard to what principle do they disagree?
 יֵ ׁש ֵאם: וְ ַר ִ ּבי ׁ ִש ְמעוֹן ָס ַבר,סוֹרת
ֶ  ַל ָּמThe Rabbis hold: The tradition of the manner in which the verses
. ַל ִּמ ְק ָראin the Torah are written is authoritative, and one derives halakhot
based on the spelling of the words. And Rabbi Shimon holds: The
vocalization of the Torah is authoritative,N meaning that one derives halakhot based on the pronunciation of the words, although it
diverges from the spelling.
״ב ֻּס ּכֹת
ּ ַ ,סוֹרת
ֶ  יֵ ׁש ֵאם ַל ָּמ: ַר ָ ּבנַן ָס ְב ִריWith regard to sukka, the Rabbis hold: The tradition of the verses
, ַ ּב ֻּס ּכֹת ַ ּב ֻּס ּכוֹת״ – ֲה ֵרי ָּכאן ַא ְר ַ ּבעis authoritative, as the word basukkot is written three times in the
context of the mitzva of sukka. It is written twice in the verse: “In
sukkot [basukkot]L shall you reside seven days; all that are homeborn in Israel shall reside in sukkot [basukkot]” (Leviticus : ).
In both of these instances, the word in Hebrew is spelled without a
vav, as are Hebrew words in the singular. And one time it is written
with a vav, as are Hebrew words in the plural: “So that your future
generations will know that I caused the children of Israel to reside
in sukkot [basukkot]” (Leviticus : ). There is mention here of
sukka four times, two singular plus one plural hinted at here in these
verses.
.יה – ּ ָפ ׁש ּו ְלה ּו ְּת ָל ָתא
ּ  דַּ ל ַחד ְלגו ֵּפSubtract one to teach the mitzva of sukka itself, and three remain.
 וַ ֲא ַתאי ִה ְל ְכ ָתא, ׁ ְש ַּתיִ ם ְּכ ִה ְל ָכ ָתןThese three remaining sukkot teach that the sukka requires three
.אוֹק ָמ ּה ַא ֶּט ַפח
ְ ְ ו,ישית
ִ ׁ  וּגְ ַר ֲﬠ ָת ּה ִל ׁ ְש ִלwalls; two of the three are walls in the standard sense, and the
halakha transmitted to Moses from Sinai comes and reduces the
dimension of the third and establishes it as one handbreadth. That
tradition teaches that one wall need not be any longer than one
handbreadth.
: יֵ ׁש ֵאם ַל ִּמ ְק ָרא:ַר ִ ּבי ׁ ִש ְמעוֹן ָס ַבר
״ב ֻּס ּכוֹת ַ ּב ֻּס ּכוֹת ַ ּב ֻּס ּכוֹת״ – ֲה ֵרי ָּכאן
ַּ
יה – ּ ָפ ׁש ּו ְלה ּו
ּ  דַּ ל ַחד ְק ָרא ְלגו ֵּפ,ׁ ֵש ׁש
 ֲא ַתאי ִה ְל ְכ ָתא, ׁ ָשל ֹׁש ְּכ ִה ְל ָכ ָתן.ַא ְר ַ ּבע
.אוֹק ְמ ָת ּה ַא ֶּט ַפח
ַ ְיﬠית ו
ִ וּגְ ַר ֲﬠ ָת ּה ִל ְר ִב

On the other hand, Rabbi Shimon holds: The vocalization of the
Torah is authoritative. Therefore, although two of the instances are
written without a vav, since they are all vocalized in the plural, basukkot, basukkot, basukkot, there is mention here of sukka six
times in these two verses. Subtract one verse to teach the mitzva
of the sukka itself, and two mentions of basukkot, which equal four
sukkot, remain and teach that the sukka requires four walls. Three
of the walls are walls in the standard sense, and the halakha transmitted to Moses from Sinai comes and reduces the dimension of
the fourth and establishes it as one handbreadth.

 דְּ כו ֵּּלי ָﬠ ְל ָמא יֵ ׁש:ימא
ָ וְ ִאי ָ ּב ֵﬠית ֵא
;יפ ְלגִ י
ַ ּ  וְ ָה ָכא ְ ּב ָהא ָק ִמ,ֵאם ַל ִּמ ְק ָרא
: ו ָּמר ָס ַבר, ְס ָכ ָכה ָ ּב ֲﬠיָ א ְק ָרא:ָמר ָס ַבר
.ְס ָכ ָכה ָלא ָ ּב ֲﬠיָ א ְק ָרא

And if you wish, say instead that everyone agrees that the vocalization of the Torah is authoritative, and here, it is with regard to this
that they disagree: One Sage, the Rabbis, holds that to derive its
roofing requires a verse; therefore, only three of the original six
sukkot remain from which walls can be derived. The halakha transmitted to Moses from Sinai reduces the dimension of one of the
three walls to one handbreadth. And one Sage, Rabbi Shimon,
holds that to derive its roofing does not require a verse, as the
essence of sukka is its roofing. No additional source beyond the
verse from which the mitzva of sukka is derived is required for the
roofing. Therefore, walls are derived from four of the six sukkot
Three full-fledged walls and a fourth measuring one handbreadth.

 דְּ כו ֵּּלי ָﬠ ְל ָמא יֵ ׁש ֵאם:ימא
ָ יב ֵﬠית ֵא
ּ ָ וְ ִא
 ָמר:יפ ְלגִ י
ַ ּ  וְ ָה ָכא ְ ּב ָהא ָק ִמ,סוֹרת
ֶ ַל ָּמ
 ו ָּמר,ﬠ  ִּכי ֲא ַתאי ִה ְל ְכ ָתא – ִלגַ ֵר:ָס ַבר
.הוֹסיף
ִ  ִּכי ֲא ַתאי ִה ְל ְכ ָתא – ְל:ָס ַבר

And if you wish, say instead that everyone agrees that the tradition
of the verses is authoritative, and here, it is with regard to this that
they disagree: One Sage, the Rabbis, holds: When the halakha
transmitted to Moses comesN to teach, it is to reduce to one handbreadth the dimension of one of the three walls derived from the
verses. And one Sage, Rabbi Shimon, holds: When the halakha
transmitted to Moses comes to teach, it is to add another wall to
the three walls derived from the verses; however, the dimension of
that fourth wall may be one handbreadth.

LANGUAGE

In sukkot [basukkot] – ב ֻּס ּכֹת:ּ ַ This interpretation is based on the independent noun can end with a tav. In poetry, and especially
fact that although the letter tav at the end of a noun often indi- in the liturgical poetry of Eretz Yisrael, nouns that typically end
cates the construct state, that is not always the case. At times an with the letter heh end with a tav.
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 דְּ כו ֵּּלי ָﬠ ְל ָמא ִּכי:ימא
ָ יב ֵﬠית ֵא
ּ ָ וְ ִא
 וְ יֵ ׁש ֵאם,ﬠ ֲא ַתאי ִה ְל ְכ ָתא – ִלגַ ֵר
ּ דוֹר ׁ ִשין ְּת ִח
ילוֹת
ְ  וְ ָה ָכא ְ ּב,סוֹרת
ֶ ַל ָּמ
, דּ ְוֹר ׁ ִשין ְּת ִחילּ וֹת:ָק ִמ ּ ַיפ ְלגִ י; ָמר ָס ַבר
. ֵאין דּ ְוֹר ׁ ִשין ְּת ִחילּ וֹת:ו ָּמר ָס ַבר

And if you wish, say instead that everyone agrees that when the
halakha transmitted to Moses comes to teach, it is to reduce the
dimension of one of the three walls. And everyone agrees that the
tradition of the verses is authoritative, and there are four mentions
of sukka in the verse. And here it is with regard to whether one
derives numbers for halakhic matters from the first mention of a
term in the Torah that they disagree. When that total is derived
from the number of instances a certain word appears in the Torah,
there is a dispute whether the first instance is included in the tally,
or whether the first instance is necessary to teach the mitzva itself
and the number may be counted only from subsequent mentions.
One Sage, Rabbi Shimon, holds that one derives numbers from the
first mention and therefore four walls derived from the verses. And
one Sage, the Rabbis, holds that one does not derive numbers from
the first mention, and therefore only three walls are derived from
the verses.

יה דְּ ַר ִ ּבי ׁ ִש ְמעוֹן
ּ  ַט ְﬠ ֵמ:ַרב ַמ ָּתנָ ה ָא ַמר
יוֹמם
ָ  ״וְ סו ָּּכה ִּת ְהיֶ ה ְל צֵ ל:ֵמ ָה ָכא
חוֹרב ו ְּל ַמ ְח ֶסה ו ְּל ִמ ְס ּתוֹר ִמזֶּ ֶרם
ֵ ֵמ
.ו ִּמ ָּמ ָטר״

Rav Mattana said that the rationale for the opinion of Rabbi
Shimon is derived from here: “And there shall be a sukka for
shadeN in the daytime from the heat, and for refuge and cover
from storm and from rain” (Isaiah : ). A sukka without three
full-fledged walls does not provide shelter nor serve as refuge.

NOTES

And there shall be a sukka for shade, etc. – וְ סו ָּּכה ִּת ְהיֶה ְלצֵ ל
וכו׳: In the Jerusalem Talmud it is taught that both opinions
can be derived from this verse. “And there shall be a sukka
for shade in the daytime from the heat” is one wall; “and
for refuge and cover from storm” is a second wall. There is
a dispute with regard to the phrase “from storm and from
rain”: According to Rabbi Shimon, “from storm” is a third
wall and “from rain” is a fourth wall, while according to the
Rabbis, “from storm and from rain” together is the source for
only one wall, for a total of three.

:יכן ַמ ֲﬠ ִמידוֹ? ָא ַמר ַרב
ָ  § וְ אוֹתוֹ ֶט ַפח ֵהThe Gemara asks: According to the opinion that a sukka can be
. ַמ ֲﬠ ִמידוֹ ְּכנֶ גֶ ד ַהיּוֹצֵ אbuilt with two full-fledged walls and a third that is one handbreadth,
where does one position that third wall that measures one handbreadth? Rav said: He positions it at the end of one of the standing
walls opposite the wall that emerges from the other end of that wall.
:יה ַרב ָּכ ֲהנָ א וְ ַרב ַא ִסי ְל ַרב
ּ  ָא ְמ ִרי ֵלRav Kahana and Rav Asi said to Rav:
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.ֹאש ּתוֹר! ׁ ָש ֵתיק ַרב
ׁ  וְ יַ ֲﬠ ִמ ֶידנּ ּו ְּכנֶ גֶ ד רAnd let him position the wall measuring one handbreadth opposite
the wall that emerges like the diagonal line formed by the end of
the furrowsNB as the field gradually narrows. This third partition
would represent the third side of a triangle and would make the
sukka appear more like a full-fledged structure, as the diagonal
would represent closure of both unwalled directions. Rav was
silentN and did not respond.
יה
ְּ  ִאIt was also stated that Shmuel said in the name of Levi: He posiּ  ָא ַמר ׁ ְשמו ֵּאל ִמ ׁ ּ ְש ֵמ,ית ַמר נַ ִמי
מוֹרין
ִ  וְ ֵכן. ַמ ֲﬠ ִמידוֹ ְּכנֶ גֶ ד ַהיּוֹצֵ א: דְּ ֵלוִ יtions it at the end of one of the standing walls opposite the wall that
B
. ַמ ֲﬠ ִמידוֹ ְּכנֶ גֶ ד ַהיּוֹצֵ א: ֵ ּבי ִמ ְד ָר ׁ ָשאemerges from the other end of that wall. And similarly, they rule
in the study hall: He positions it at the end of one of the standing
walls opposite the wall that emerges from the other end of that wall.

NOTES

The diagonal line formed by the end [rosh tor] of the
furrows – ֹאש ּתוֹר
ׁ ר: The early commentaries dispute the
meaning of the term rosh tor. Some explain that it means
to place the handbreadth-wide wall diagonal to one of the
two standing walls (Rashi; others). Others maintain that
this beam is positioned opposite the standing walls in the
empty corner, to serve as a marker to indicate that the walls
of the sukka extend from the standing walls lengthwise and
widthwise to that point (ge’onim; Me’iri; others).
Rav was silent – ש ֵתיק ַרב:
ָ ׁ Similar reactions appear elsewhere in the Talmud, and the meaning behind them is not
always the same. At times, a Sage is silent when he does not
have a satisfactory answer to the question posed. At other
times the Sage remains silent if in his view the question
raised is not particularly diﬃcult or is not worthy of discussion at all. Some hold that Rav believes that their suggestion
is included in his statement.

BACKGROUND

Opposite the wall that emerges like the diagonal line formed
by the end of the furrows – ֹאש ּתוֹר
ׁ כנֶ גֶ ד ר:ְּ

Opposite the wall that emerges – כנֶ גֶ ד ַהיּוֹצֵ א:ְּ

Handbreadth-wide wall pointing toward the end of the opposite wall

Handbreadth-wide wall parallel to the opposite wall
. פרק א׳ דף ז. Perek I . 7a
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