Perek I
Daf 2 Amud a

mishna

From when, i.e., from which date, does one
ימ ַתי ַמזְ ִּכ ִירין ְ ּג ב ּו רוֹת
ָ מתני׳ ֵמ ֵא
begin to mentionN the might of the rainsH by
 ִמיּוֹם טוֹב:אוֹמר
ֵ יﬠזֶ ר
ֶ ְ ּג ׁ ָש ִמים? ַר ִ ּבי ֱא ִל
inserting the phrase: He makes the wind blow and rain fall, in
 ִמיּוֹם:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי י.אשוֹן ׁ ֶשל ַחג
ׁ  ָה ִרthe second blessing of the Amida prayer? Rabbi Eliezer says: The
. טוֹב ָה ַא ֲחרוֹן ׁ ֶשל ַחגphrase is inserted from the first Festival day of the festival of Sukkot.
Rabbi Yehoshua says: From the last Festival day of the festival
of Sukkot.
הוֹאיל וְ ֵאין ַה ְ ּג ׁ ָש ִמים
ִ :ﬠ יְהוֹש
ֻ ׁ ָא ַמר לוֹ ַר ִ ּבי
? ָל ָּמה הוּא ַמזְ ִּכיר,ימן ְק ָל ָלה ֶ ּב ָחג
ַ ֶא ָּלא ִס
 ַאף ֲאנִי ל ֹא ָא ַמ ְר ִּתי:יﬠזֶ ר
ֶ ָא ַמר לוֹ ַר ִ ּבי ֱא ִל
ּח  ֶא ָּלא ְל ַהזְ ִּכיר ַמ ׁ ּ ִשיב ָהרו,ִל ׁ ְשאוֹל
 ִאם ֵּכן: ָא ַמר לוֹ.ּמוֹריד ַה ֶ ּג ׁ ֶשם ְ ּבעוֹנָ תוֹ
ִ ו
!עוֹלם יְ ֵהא ַמזְ ִּכיר
ָ ְל

Rabbi Yehoshua said to Rabbi Eliezer: Since rain is nothing other
than a sign of a curse during the festivalN of Sukkot, as rainfall forces
Jews to leave their sukkot, why should one mention the might of rain
during this period? Rabbi Eliezer said to him: I too did not say
that it is proper to request rain at this time, but it is proper only to
mention the phrase: He makes the wind blow and rain fall, in its
due time.N Rabbi Yehoshua said to him: If so, i.e., if reciting the
phrase does not constitute a request for rain, one should always
mention rain, even in the summer.

ְוֹא ִלים ֶאת ַה ְ ּג ׁ ָש ִמים ֶא ָּלא ָסמוּך
ֲ ֵאין ׁש
עוֹבר ִל ְפנֵי
ֵ  ָה:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.ַל ְ ּג ׁ ָש ִמים
– יבה ְ ּביוֹם טוֹב ָה ַא ֲחרוֹן ׁ ֶשל ַח ג
ָ ַה ֵּת
.אשוֹן ֵאינוֹ ַמזְ ִּכיר
ׁ  ָה ִר,ָה ַא ֲחרוֹן ַמזְ ִּכיר
אשוֹן
ׁ אשוֹן ׁ ֶשל ּ ֶפ ַסח – ָה ִר
ׁ ְ ּביוֹם טוֹב ִר
. ָה ַא ֲחרוֹן ֵאינוֹ ַמזְ ִּכיר,ַמזְ ִּכיר

The mishna states a general principle: One requests rain only immediately preceding the rainy season.B Rabbi YehudaP says: With
regard to the one who passes before the ark as prayer leader on the
concluding Festival day of the festival of Sukkot, the Eighth Day of
Assembly: The last prayer leader, who leads the additional prayer,
mentions rain, whereas the first prayer leader, for the morning
prayer, does not mention rain. The opposite is the case at the conclusion of the period for mentioning rain on the first Festival day of
Passover: Here, the first prayer leader, who leads the morning prayer,
mentions rain, while the last prayer leader, who leads the additional
prayer, does not mention rain.N

?ימ ַתי״
ָ ״מ ֵא
ֵ גמ׳ ַּת ָּנא ֵה ָיכא ָק ֵאי דְּ ָק ָתנֵי
,ַּת ָּנא ָה ָתם ָק ֵאי

gemara

The Gemara asks: Where does the tanna of
the mishna stand, that he teaches: From
when? The mishna’s opening question indicates that it has already
been established that there is an obligation to mention rain at
this time of the year. Where is this obligation stated? The Gemara
answers: The tanna is standing there, i.e., he bases himself on a
mishna in Berakhot.

NOTES

From when does one mention – ימ ַתי ַמזְ ִּכ ִירין
ָ מ ֵא:ֵ Most sources
place tractate Ta’anit immediately after Rosh HaShana. See Meiri,
who cites an alternative tradition concerning the arrangement of
the tractates. The Rambam, in his introduction to the Commentary
on the Mishna, explains that the tanna positioned Ta’anit right
after the tractates that discuss Festivals mandated by Torah law, as
the fasts discussed in Ta’anit are mentioned by the Prophets, especially those fasts instituted in commemoration of the destruction
of the Temple (see Isaiah, chapter 58; Zechariah 8:19). It is logical
to list special days mentioned by the Prophets after listing special
days mentioned in the Torah. Some add another connection
between the two tractates; Rosh HaShana discusses the halakhot
of sounding the shofar, and similar blasts are sounded on the
fasts days discussed in this tractate. Furthermore, as stated in the
Gemara, Rosh HaShana mentions the period of judgment for rain,
while Ta’anit addresses the prayers and the fasting for rain in its
proper time (Melekhet Shlomo).
A sign of a curse during the festival – ימן ְק ָל ָלה ֶ ּב ָחג
ַ ס:ִ Rashi and
Rav Natronai Gaon explain, based on a statement in tractate Sukka,
that rainfall during Sukkot is considered to be a Divine rebuke
to the Jewish people as it indicates that God has rejected their
performance of the mitzva of residing in a sukka. Others explain
that rainfall simply prevents people from fulfilling the mitzva

properly (Meiri). Some authorities maintain that it is obligatory to
eat in the sukka only on the first night of the Festival, which means
that rainfall is a curse only on that night. Nevertheless, rainfall at
any time during Sukkot is not considered to be a blessing. This is
particularly true according to Rabbi Eliezer, who maintains that
one is obligated to eat two meals in the sukka on each of the
seven days of Sukkot.
He makes the wind blow and rain fall in its due time – ַמ ׁ ּ ִשיב
ּמוֹריד ַה ֶ ּג ׁ ֶשם ְ ּבעוֹנָ תוֹ
ִ ּח ו הרו:ָ Some explain that according to Rabbi
Eliezer one must state this entire sentence: He makes wind blow
and the rain fall in its due time (see Rabbi Aharon HaLevi). However, most commentaries maintain that the phrase: In its due
time, is not part of the text inserted into the Amida prayer; rather,
it is simply Rabbi Eliezer’s interpretation of that insertion. In other
words, he maintains that it is appropriate to mention rain anytime throughout the year provided that one intends that the rain
should fall in its proper season (see Ritva).

HALAKHA

From when does one mention the might of the rains –
ימ ַתי ַמזְ ִּכ ִירין ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים
ָ מ ֵא:ֵ One begins to insert the
expression: He makes the wind blow and the rain fall, in
the additional Amida prayer of the last day of Sukkot, the
Eighth Day of Assembly. One ceases to recite it in the
additional Amida prayer of the first day of Passover, in
accordance with the opinion of Rabbi Yehuda (Shulĥan
Arukh, Oraĥ Ĥayyim 114:1).
BACKGROUND

Immediately preceding the rainy season – ָסמו ְּך
לגְ ׁ ָש ִמים:ִ The details of this mishna and most of the
related issues refer to the climate of Eretz Yisrael, as the
main themes of communal prayer always refer to Eretz
Yisrael, the heart of the Jewish people.
As will be explained at length in this tractate, the
rainy season normally begins in Eretz Yisrael in the
month of Marĥeshvan, which corresponds to the
months of October or November of the Gregorian calendar. If Marĥeshvan occurs relatively early in the solar
year, rainfall may begin later than usual. Nevertheless,
it is fairly common for scattered showers to fall even
during the previous month of Tishrei. As in the other
lands of the Mediterranean region, the rainy season
lasts throughout the winter, from Marĥeshvan until
Nisan. During the summer, no rain falls at all. Indeed,
summer rain is likely to cause significant damage to
plants and fruit.
PERSONALITIES

Rabbi Yehuda – ר ִ ּבי יְהו ָּדה:ַ When the Mishna refers to
Rabbi Yehuda without any addition, it means Rabbi
Yehuda, son of Rabbi Ilai, one of the greatest of the
fourth generation tanna’im. He was one of the last five
disciples of Rabbi Akiva, while his father, Rabbi Ilai, was
a student of Rabbi Eliezer. In his youth, he studied with
Rabbi Tarfon, in whose name he cites halakhot, in addition to the other Sages of Yavne: Rabbi Eliezer, Rabbi
Yehoshua, Rabban Gamliel, Rabbi Elazar ben Azarya,
Rabbi Yishmael, and Rabbi Yosei HaGelili. Nevertheless,
Rabbi Yehuda’s foremost teacher was Rabbi Akiva, and
it was in accordance with Rabbi Akiva’s opinion that he
laid the foundations for the halakhic exegesis of Leviticus known as the Sifra, or Torat Kohanim. According to
tradition, any unattributed statement in the Sifra was
authored by Rabbi Yehuda.
Rabbi Yehuda was ordained by Rabbi Yehuda ben
Bava and is frequently quoted in aggadic statements
alongside Rabbi Neĥemya. When there are diﬀerences
of opinion between Rabbi Yehuda and Rabbi Meir or
between Rabbi Yehuda and Rabbi Shimon, the halakha is in accordance with the opinion of Rabbi Yehuda.
Rabbi Yehuda’s disciples included Rabbi Elazar, son of
Rabbi Shimon; Rabbi Yishmael, son of Rabbi Yosei; and
Rabbi Yehuda HaNasi. His son, known as Rabbi Yosei,
son of Rabbi Yehuda, was also a renowned Sage.

Mentioning rain on Sukkot and Passover – הזְ ָּכ ָרה ְ ּב ֻס ּכוֹת ו ְּב ֶפ ַסח:ַ
In the Jerusalem Talmud, an additional rationale is cited for this
halakha. As explained in the Gemara (2b), it is preferable to recite
the prayer for dew in most of the Festival prayers, as dew is a sign
of a reliable blessing that comes without suﬀering.
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NOTES

The might of the rains –  ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים: Many commentaries elaborate on the connection between rain and the
blessing of the resurrection of the dead. They explain
that rainfall is a resurrection of the dead in miniature, as
plants that appear dead return to life (Rid the Younger;
Ritva). Furthermore, rainfall, like the resurrection of the
dead, represents a manifestation of God’s might and
dominion over the world. Another element of similarity
shared between rain and the resurrection of the dead
is that both emphasize God’s loving-kindness since
He overrides the established order of nature when He
ensures that rain falls at the best time (Ritva). The kabbalists discuss at length the link between rainfall and
God’s might; they consider rain a manifestation of God’s
self-contraction and withdrawal [tzimtzum], just as it is a
manifestation of His loving-kindness (see Otzar HaKavod).
HALAKHA

One mentions the might of the rains in the resurrection of the dead – מזְ ִּכ ִירין ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים ִ ּב ְת ִחיַ ית ַה ֵּמ ִתים:ַ
Throughout the winter, one mentions rain by reciting the
phrase: He makes the wind blow and the rain fall, in the
second blessing of the Amida. During the summer, there
are diﬀerent customs. The practice of Sephardic communities and some Ashkenazic congregations, specifically
Hassidic communities and residents of Eretz Yisrael, is to
recite during the summer: He brings the dew, whereas
Ashkenazic communities outside Eretz Yisrael omit this
phrase (Shulĥan Arukh, Oraĥ Ĥayyim 114:1–2).
And the request in the blessing of the years – וֹא ִלין
ֲ וְ ׁש
ב ִב ְר ַּכת ַה ׁ ּ ָשנִים:
ּ ְ During the winter, a prayer for rain is
inserted in the ninth blessing of the Amida: the blessing of the years. One begins to add this prayer from the
date fixed by the Gemara later in the discussion (2b).
According to Ashkenazic custom, the basic text of the
blessing remains the same throughout the year. During
the summer, the phrase recited is: And give a blessing,
while during the winter it is: And give dew and rain for
a blessing. According to Sephardic custom, the text of
the ninth blessing recited during the winter diﬀers significantly from that of the summer (Tur; Shulĥan Arukh,
Oraĥ Ĥayyim 117:1).
And the prayer of distinction [havdala] in the blessing, Who graciously grants knowledge – וְ ַה ְבדָּ ָלה ְ ּבחוֹנֵן
הדַּ ַﬠת:ַ One recites havdala in the evening Amida prayer
at the conclusion of Shabbat and Festivals in the blessing:
Who graciously grants knowledge (Shulĥan Arukh, Oraĥ
Ĥayyim 294:1).

 ַמזְ ִּכ ִירים ְ ּג ב ּו רוֹת ְ ּג ׁ ָש ִמים:דְּ ָק ָתנֵ י
וֹא ִלין ְ ּב ִב ְר ַּכת
ֲ  וְ ׁש,ּב ְּת ִחיַּ ית ַה ֵּמ ִתים
: וְ ָק ָתנֵי. וְ ַה ְבדָּ ָלה ְ ּבחוֹנֵן ַהדַּ ַﬠת,ַה ׁ ּ ָשנִים
.ימ ַתי ַמזְ ִּכ ִירים ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים
ָ ֵמ ֵא

As it teaches (Berakhot a): One mentions the might of the rainsN
and recites: He makes the wind blow and the rain fall in the second
blessing of the Amida prayer, the blessing of the resurrection of the
dead.H And the requestB for rain: And grant dew and rain as a blessing, is recited in the ninth blessing of the Amida prayer, the blessing
of the years.H And the prayer of distinction [havdala] between
the sacred and the profane, recited in the evening prayer following
Shabbat and Festivals, is recited in the fourth blessing of the Amida
prayer: Who graciously grants knowledge.H And it is based on that
mishna, which establishes the obligation to request for rain, that this
mishna teaches: From when does one begin to mention the might
of the rains.

יה ַﬠד
ְ  וְ ִלThe Gemara asks: But if so, let the tanna teach this halakha there,
ּ  ַמאי ׁ ְשנָ א דִּ ׁ ְש ַב ֵק,יתנֵי ָה ָתם
? ָה ָכאin tractate Berakhot, at the beginning of the order of Zera’im. What
is diﬀerent about this case that he left it until here, toward the end
of the order of Moed? In other words, if this issue is indeed a continuation of the mishna in Berakhot, why did the tanna neglect it until
tractate Ta’anit?
: דִּ ְתנַן,ֹאש ַה ׁ ּ ָשנָ ה ְס ֵליק
ׁ  ַּת ָּנא ֵמר:ֶא ָּלא
 וְ ַאיְּ ֵידי דְּ ָתנָ א.ו ֶּב ָחג נִידּ וֹנִין ַﬠל ַה ַּמיִ ם
ימ ַתי
ָ  ָּתנָ א ֵמ ֵא,ו ֶּב ָחג נִידּ וֹנִים ַﬠל ַה ַּמיִ ם
.ַמזְ ִּכ ִירין ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים

The Gemara answers: Rather, the tanna interrupted a discussion
from tractate Rosh HaShana. As we learned in a mishna there: And
on the festival of Sukkot all creatures are judged for water. Since
the tanna taught: And on the festival of Sukkot all creatures are
judged for water, from which it can be inferred that one should
request rain near the time of this judgment, he taught here: From
when does one mention the might of the rains.

ָ ״מ ֵא
ֵ יתנֵי
ְ וְ ִל
,ימ ַתי ַמזְ ִּכ ִירים ַﬠל ַה ְ ּג ׁ ָש ִמי״
:יוֹחנָן
ָ ַמאי ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים? ָא ַמר ַר ִ ּבי
 ׁ ֶש ֶּנ ֱא ַמר ״ע ֶ ֹׂשה,יּוֹר ִדין ִ ּבגְ בו ָּרה
ְ ִמ ּ ְפנֵי ׁ ֶש
גְ דֹלוֹת ַﬠד ֵאין ֵח ֶקר וְ נִ ְפ ָלאוֹת ַﬠד ֵאין
״הנּ ֵֹתן ָמ ָטר ַﬠל ּ ְפנֵי ָה ָא ֶרץ
ַ ִמ ְס ּ ָפר״ ו ְּכ ִתיב
.ח ַמיִ ם ַﬠל ּ ְפנֵי חוּצוֹת״ וְ ׁש ֵֹל

§ The Gemara asks a question with regard to the language of the
mishna: And let the tanna simply teach: From when does one
mention the rains. What is the meaning of the phrase: The might
of the rains? Rabbi Yoĥanan said: Because the rains fall with
might.B The might of the rain displays God’s power in the world,
as it is stated: “Who does great things beyond comprehension,
marvels without number” ( Job : ). And it is also written: “Who
gives rain upon the earth, and sends water upon the fields” ( Job
: ).

:ילא
ָ  ַמאי ַמ ׁ ְש ַמע? ָא ַמר ַר ָ ּבה ַ ּבר ׁ ֵשThe Gemara asks: From where may it be inferred that these verses
״ח ֶקר״ ִמ ְ ּב ִריָּ יתוֹ ׁ ֶשל
ֵ ״ח ֶקר״
ֵ  ָא ְתיָ אindicate that rainfall is considered a mighty act of God? Rabba bar
Sheila said: This is derived by means of a verbal analogy between
.עוֹלם
ָ
the term “comprehension” here and the term “comprehension”
from a passage that deals with the creation of the world.
ְּכ ִתיב ָה ָכא ״ע ֶ ֹׂשה גְ דֹלוֹת ַﬠד ֵאין
ֲ ֵח ֶקר״ ו ְּכ ִתיב ָה ָתם
״הלוֹא יָ ַד ְﬠ ָּת ִאם
עוֹלם ה׳ ּב ֵוֹרא ְקצוֹת
ָ ל ֹא ׁ ָש ַמ ְﬠ ָּת ֱאל ֵֹהי
יﬠף וְ ל ֹא יִ יגָ ע ֵאין ֵח ֶקר
ַ ִָה ָא ֶרץ ל ֹא י
״מ ִכין ָה ִרים ְ ּבכֹחוֹ
ֵ ִל ְתבוּנָ תוֹ״ ו ְּכ ִתיב
.נֶ ְאזָ ר ִ ּבגְ בו ָּרה״

Rabba bar Sheila elaborates on this verbal analogy. It is written here:
“Who does great things that are beyond comprehension,” and it is
written there, with regard to the creation of the world: “Have you
not known? Have you not heard that the everlasting God, the
Lord, the Creator of the ends of the earth, does not grow faint or
weary? His discernment is beyond comprehension” (Isaiah : ).
This shows that both creation and rainfall are beyond comprehension.
And concerning the creation of the world, it is written elsewhere:
“Who sets firm the mountains with Your strength; Who is girded
with might” (Psalms : ). From this verse it can be inferred that
rainfall, like the creation of the world, reflects God’s might.

BACKGROUND

One mentions…and the request – וֹא ִלין
ֲ מזְ ִּכ ִירין…וְ ׁש:ַ There is
a diﬀerence in halakha between the time when it is appropriate to mention rain and the date when one starts to request
rainfall. Naturally, one asks for rain only when he wants it to fall.
However, one begins to think about the upcoming year’s rainfall
before the rainy season begins. Furthermore, as noted in the
Gemara, on Sukkot the Jewish people are judged with regard
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to rain; therefore, the appropriate time to begin mentioning
rain is during the period of Sukkot. Even Rabbi Eliezer agrees
that one should not mention a matter at an inappropriate time.
This is true even when done in praise of God rather than in the
form of a request.
Because they fall with might – יּוֹר ִדין ִ ּבגְ בו ָּרה
ְ מ ּ ְפנֵי ׁ ֶש:ִ The issue

of rainfall is discussed at great length in Ta’anit. The Gemara
explains that the might of God is manifested particularly
through rain, both due to its power and because of the controlled way in which it falls, as strength and control are both
characteristics of might. Nowadays, the force of rainfall can be
measured. It is estimated that the energy released in any large
rainstorm exceeds that of an atomic bomb.

״ל ַא ֲה ָבה
ְ :ו ְּמנָ א ָלן דְּ ִ ּב ְת ִפ ָּלה? דְּ ַתנְיָא
יכם ו ְּל ָﬠ ְבדוֹ ְ ּב ָכל ְל ַב ְב ֶכם״
ֶ ֶאת ה׳ ֱאל ֵֹה
בוֹדה ׁ ֶש ִהיא ַ ּב ֵּלב – ֱהוֵ י
ָ ֵאיזוֹ ִהיא ֲﬠ
יה ״וְ נָ ַת ִּתי
ֵ
ּ  ו ְּכ ִתיב ַ ּב ְת ֵר. זוֹ ְּת ִפ ָּלה:אוֹמר
.קוֹש״
ׁ יוֹרה ו ַּמ ְל
ֶ ְמ ַטר ַא ְרצְ ֶכם ְ ּב ִﬠ ּתוֹ

The Gemara asks: And from where do we derive that rain must
be mentioned specifically in the Amida prayer?N The Gemara
answers: As it was taught in a baraita with regard to the verse:
“To love the Lord your God and to serve Him with all your
heart” (Deuteronomy : ). Which is the service of God that
is performed in the heart?B You must say that this is referring
to prayer. And, afterward, it is written: “And I shall give the
rain of your landN in its due time, the first rain and the last
rain” (Deuteronomy : ). This juxtaposition teaches that it is
appropriate to request rain while engaged in the service of the
heart, i.e., prayer.

ָ ָא ַמר ַר ִ ּבי
 ׁ ְשל ׁ ָֹשה ַמ ְפ ְּתחוֹת ְ ּביָ דוֹ:יוֹחנָן
דוֹש ָ ּברוּךְ הוּא ׁ ֶשלּ ֹא נִ ְמ ְסר ּו ְ ּביַ ד
ׁ ׁ ֶשל ַה ָ ּק
,ח ׁ ֶשל ְ ּג ׁ ָש ִמים  ַמ ְפ ֵּת: וְ ֵא ּל ּו ֵהן,יח ׁ ָש ִל
ח ׁ ֶשל ְּת ִחיַּ ית  ו ַּמ ְפ ֵּת,ח ׁ ֶשל ַחיָּ ה ַמ ְפ ֵּת
.ַה ֵּמ ִתים

§ The Gemara cites related statements concerning the idea

ח ׁ ֶשל ְ ּג ׁ ָש ִמים – דִּ ְכ ִתיב ״יִ ְפ ַּתח ַמ ְפ ֵּת
ה׳ ְלךָ ֶאת אוֹצָ רוֹ ַה ּטוֹב ֶאת ַה ׁ ּ ָש ַמיִ ם
ח ׁ ֶשל  ַמ ְפ ֵּת.ָל ֵתת ְמ ַטר ַא ְרצְ ךָ ְ ּב ִﬠ ּתוֹ״
ַחיָּ ה ִמ ּנַיִ ן – דִּ ְכ ִתיב ״וַ יִּ זְ ּכֹר ֱאל ִֹהים ֶאת
ָר ֵחל וַ יִּ ׁ ְש ַמע

Rabbi Yoĥanan cites verses in support of his claim. The key
of rain, as it is stated: “The Lord will open for you His
good treasure, the heavens, to give the rain of your land in
its due time” (Deuteronomy : ), indicates that rainfall is
controlled by God Himself. From where is it derived that the
key of birthing is maintained by God? As it is written: “And
God remembered Rachel and listened

that rainfall provides evidence of God’s might. Rabbi Yoĥanan
said: There are three keysB maintained in the hand of the
Holy One, Blessed be He, which were not transmitted to an
intermediary,N i.e., God tends to these matters Himself. And
they are: The key of rain, the key of birthing, and the key of
the resurrection of the dead.

BACKGROUND

Service [avoda] that is in the heart – בוֹדה ׁ ֶש ִהיא ַ ּב ֵּלב
ָ ﬠ:ֲ The
Hebrew word avoda, meaning work or service, denotes the
worship of God through the Temple service and prayer. It
refers to an act by which one expresses his veneration for the
Creator. When the term avoda appears without qualification in
rabbinic sources, it is referring to Temple worship, specifically,
the sacrifice of oﬀerings. With regard to the verse: “And to
serve Him with all your heart” (Deuteronomy 11:13), the Sages
say that this is referring to prayer, which essentially involves
directing one’s heart to the Creator. This, too, is a form of

worship, which is considered one of the most natural ways
to serve God.

NOTES

And from where do we derive that rain must be mentioned
in prayer – ו ְּמנָ א ָלן דְּ ִ ּב ְת ִפ ָּלה: The Maharsha asks: Why does the
Gemara seek a special source for the recital of prayers for rain?
This obligation can be derived directly from King Solomon’s
prayer upon the dedication of the Temple (I Kings 8:35–36). The
Maharsha’s answer, which is reflected in his commentary to
the Gemara, is that Solomon’s prayer teaches only that prayers
for rain are to be recited in times of drought: “When heaven is
closed up” (I Kings 8:35). Here, however, the Gemara is dealing
with the obligation to petition for rain on a regular basis in one’s
daily prayers throughout the rainy season. Alternatively, Solomon’s prayer serves as a source for the obligation to request
rainfall, whereas here the Gemara wishes to find a supporting
verse for the obligation to praise God for His ability to cause
rain to fall (Keren Ora).
And afterward it is written, And I shall give the rain of your
land – יה וְ נָ ַת ִּתי ְמ ַטר ַא ְרצְ ֶכם
ּ ו ְּכ ִתיב ַ ּב ְת ֵר: This passage continues:
“That you may gather in your grain and your wine and your oil”
(Deuteronomy 11:14), which alludes to the halakha that the
prayers for rain should begin on the festival of Sukkot at the
time of ingathering of produce from the fields (Rosh Yosef ).
Which were not transmitted to an intermediary – ׁ ֶש ּל ֹא
יח נִ ְמ ְסר ּו ְ ּביַ ד ׁ ָש ִל: Rabbeinu Gershom and Rashi maintain that
this means only that all three keys cannot be transmitted to a
single intermediary at the same time. This opinion is based on
a midrash that Elijah was given two of the three keys but not all
three. By contrast, Tosafot explain that none of these three keys
were transmitted permanently to an intermediary. The Ra’avad
likewise states that there is no special angel who is granted the
authority to perform these tasks. Although the so-called angel
of the interior and the ministering angel of the world perform
God’s bidding in the world, they have no control over these
three keys (Ra’avad; Shita Mekubbetzet; Otzar HaKavod).

Three keys – של ׁ ָֹשה ַמ ְפ ְּתחוֹת:
ְ ׁ These three keys all refer to significant changes to reality. Although rainfall and childbirth
appear to be natural events to us, they are considered by the
Gemara to be departures from the normal course of nature,
no less than the resurrection of the dead. Consequently, the
control over them is not entrusted to an emissary; God Himself
is responsible for them.

Perek I
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.יה ֱאל ִֹהים וַ יִּ ְפ ַּתח ֶאת ַר ְח ָמ ּה״
ָ ֵא ֶל
– ח ׁ ֶשל ְּת ִחיַּ ית ַה ֵּמ ִתים ִמ ּנַיִ ן ַמ ְפ ֵּת
דִּ ְכ ִתיב ״וִ ַיד ְﬠ ֶּתם ִּכי ֲאנִי ה׳ ְ ּב ִפ ְת ִחי ֶאת
.יכם״
ֶ רוֹת
ֵ ִק ְב

to her, and He opened her womb”N (Genesis : ). From
where is it derived that the key of the resurrection of the dead
is maintained by God Himself? As it is written: “And you shall
know that I am the Lord when I have opened your graves”
(Ezekiel : ).

NOTES

And He opened her womb – וַ יִּ ְפ ַּתח ֶאת ַר ְח ָמ ּה: The Maharsha
asks: Why doesn’t the Gemara cite the earlier verse: “And when
the Lord saw that Leah was hated, He opened her womb”
(Genesis 29:31)? He explains that the Gemara cites the verse
referring to Rachel because, in that verse, the name of God
immediately precedes the expression “and opened her womb.”
This serves to emphasize that it was God Himself, not an inter-

mediary, who was responsible for opening Rachel’s womb.
By contrast, in the verse referring to Leah the name of God
does not directly precede the expression: “He opened her
womb.” Consequently, it might have been possible to interpret
the verse as follows: And when the Lord saw that Leah was
hated, the one entrusted with the key to childbirth opened
her womb.
: פרק א׳ דף ב. Ta’anit . Perek I . 2b
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BACKGROUND

Lulav – לו ָּלב: Referred to by the Torah as “branches of palm
trees” (Leviticus 23:40), the lulav must be held in one’s hand
together with three other species on the festival of Sukkot: the
etrog, the myrtle, and the willow. The lulav is a young branch
of a date palm whose leaves are still pressed tightly against
the branch. All four plants must be of high quality; therefore,
the lulav may not be crooked nor may its top be damaged
or broken. The lulav must be at least four handbreadths long,
roughly 35 cm.
Water libation – נִיסוּךְ ַה ַּמיִ ם:
ּ During the festival of Sukkot, in
addition to the other special oﬀerings brought in the Temple,
a water libation was poured. This libation is not mentioned
explicitly in the Torah, its source being an oral tradition transmitted to Moses from Mount Sinai. The water libation was
accompanied by great festivity and ceremony. The water was
drawn from the Siloam pool and poured into a basin placed
upon a hole in the southwestern corner of the altar. According
to tradition, this hole, and the adjacent hole where wine was
poured, descended to the depths of the world. The water
libation was oﬀered on all seven days of Sukkot, including
Shabbat, even though it was not permitted to draw water for
this oﬀering on Shabbat.

,נָסה
ָ ח ׁ ֶשל ּ ַפ ְר  ַאף ַמ ְפ ֵּת:ְ ּב ַמ ַﬠ ְר ָבא ָא ְמ ִרי
יוֹחנָן
ָ  וְ ַר ִ ּבי.ח ֶאת יָ ֶדךָ ״ וגו׳ ״פ ֵוֹת
ּ דִּ ְכ ִתיב
ַמאי ַט ְﬠ ָמא ל ֹא ָקא ָח ׁ ֵשיב ְל ָהא? ָא ַמר
.נָסה
ָ  ְ ּג ׁ ָש ִמים ַהיְ ינ ּו ּ ַפ ְר: ְָלך

In the West, Eretz Yisrael, they say: The key of livelihood is
also in God’s hand, as it is written: “You open Your handN
and satisfy every living thing with favor” (Psalms : ). The
Gemara asks: And what is the reason that Rabbi Yoĥanan did
not consider this key of livelihood in his list? The Gemara
answers that Rabbi Yoĥanan could have said to you: Rain is
the same as livelihood in this regard, as rain is indispensable to
all livelihoods.

אשוֹן
ׁ אוֹמר ִמיּוֹם טוֹב ָה ִר
ֵ יﬠזֶ ר
ֶ  § ַ״ר ִ ּבי ֱא ִלThe mishna taught that Rabbi Eliezer says: One mentions
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל:ּיב ֲﬠיָ א ְלהו
ּ ַ  ִא. ׁ ֶשל ַחג״ כו׳rain from the first Festival day of the festival of Sukkot etc. A
 ִמ ּלו ָּלב ָ ּג ַמר ָל ּה אוֹ,יכא ְ ּג ִמיר ָל ּה
ָ  ֵמ ֵהdilemma was raised before the Sages: From where did Rabbi
Eliezer derive this halakha? He must have learned it from one
?ִיסוּךְ ַה ַּמיִ ם ָ ּג ַמר ָל ּה
ּ ִמ ּנ
of the two mitzvot of Sukkot that are linked to rain. Did he derive
it from the mitzva to wave the lulav,B or did he derive it from
the obligation of the water libation?B
 ַמה לּ ו ָּלב ַ ּביּוֹם – ַאף:ִמלּ ו ָּלב ָ ּג ַמר ָל ּה
ִיסוּךְ ַה ַּמיִ ם
ּ  אוֹ דִּ ְל ָמא ִמ ּנ.ַהזְ ָּכ ָרה ַ ּביּוֹם
,אוֹר ָתא
ְ נִיסו ְּך ַה ַּמיִ ם ֵמ
ּ  ַמה:ָ ּג ַמר ָל ּה
יהם״ ֲא ִפילּ ּו
ֶ נִס ֵּכ
ְ ְדְּ ָא ַמר ָמר ״ו ִּמנְ ָח ָתם ו
?אוֹר ָתא
ְ  ַאף ַהזְ ָּכ ָרה ֵמ,ַ ּב ַּליְ ָלה

The Gemara clarifies the significance of this dilemma: Did he
derive this halakha from the lulav, in which case one would say:
Just as the mitzva to take the lulav applies during the day and
not at night, so too, the mention of rain begins during the day
of the first Festival day of Sukkot. Or perhaps he derives this
halakha from the water libation, in which case one would say:
Just as the water libation can be prepared from the first nightNH
of Sukkot, as the Master said, with regard to the verse: “And
their meal-oﬀerings and their libations” (Numbers : ), and
certain meal-oﬀerings and libations may be brought even at
night, so too, the mention of rain begins from the evening.

 ל ֹא ְל ָמ ָד ּה:ּ דְּ ָא ַמר ַר ִ ּבי ַא ָ ּבהו,ָּתא ׁ ְש ַמע
יכא
ֶ ַר ִ ּבי ֱא ִל
ָּ  ִא.יﬠזֶ ר ֶא ָּלא ִמ ּל ּו ָלב
, ַר ִ ּבי ַא ָ ּבה ּו ְ ּג ָמ ָרא ְ ּג ִמיר ָל ּה:דְּ ָא ְמ ִרי
.יה
ָ  ַמ ְת:יכא דְּ ָא ְמ ִרי
ָּ וְ ִא
ּ יﬠ ֵל נִיתא ׁ ְש ִמ

The Gemara seeks to resolve this dilemma: Come and hear a
resolution, as Rabbi AbbahuP said that Rabbi Eliezer derived
this halakha from nothing other than the case of lulav.
Some say that Rabbi Abbahu learned this claim by way of
a tradition,B which was the source of Rabbi Eliezer’s opinion;
and some say that he learned it from a baraita.

Reconstruction of basin placed upon the hole on the altar

NOTES

Dinar coin from the bar Kokheva revolt with depiction of jug for libation
He learned this by way of a tradition – ג ָמ ָרא ְ ּג ִמיר ָל ּה:ּ ְ In other
words, this matter was derived from a tradition rather than
from a verse of the Torah.
HALAKHA

The water libation at night – נִיסו ְּך ַה ַּמיִ ם ַ ּב ַּליְ ָלה:
ּ The wine
libations brought together with the oﬀerings are valid only
if performed during the day. Conversely, the water libation,
which is poured out during Sukkot, is brought independently
of any oﬀering. The proper time to bring the water libation is
together with the morning daily oﬀering. However, if it is performed at night, it is valid, as stated here and in Sukka (Maggid
Mishne; Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 4:5;
Hilkhot Temidin UMusafin 10:7).
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You open Your hand – ָח ֶאת יָ ֶדך פ ֵוֹת:ּ It has been suggested
that the inference concerning the key of livelihood is based
on a grammatical variation. Throughout Psalm 145, God is
referred to in the abstract third person form, whereas in this
phrase He is addressed directly, in the second person: “You
open Your hand.”

during the day. Rather, the Gemara is referring to the drawing
of the water in preparation for the libation, an act that can
take place at night. Consequently, the nighttime can be considered the beginning of the period of the libation (Tosefot
Rid; Rabbi Elyakim). Similarly, some state that as the sanctification of the water for the libation can occur at night, it is
considered as though the time of the libation begins then
The water libation from the night – אוֹר ָתא
ְ נִיסו ְּך ַה ַּמיִ ם ֵמ:
ּ
The early commentaries grapple with this statement, for (Ra’avad; Shita Mekubbetzet). A second opinion takes this
which they oﬀer diﬀerent interpretations (see Rashi and Meiri). statement literally, as meaning that the water libation is indeed
There are two basic opinions: According to one opinion, the valid if performed at night, despite the fact that everyone
water libation on the altar was not performed at night, as the agrees that the proper time for this service is during the day,
libations that accompany oﬀerings can be poured out only ab initio (see Tosafot and Ritva).
PERSONALITIES

Rabbi Abbahu – ר ִ ּבי ַא ָ ּבה ּו:ַ A third generation amora of Eretz Ami and Rabbi Asi. He counted among his many disciples
Yisrael, Rabbi Abbahu was the preeminent disciple of Rabbi Rabbi Yona, Rabbi Yosei, and Rabbi Yirmeya. The numerous
Yoĥanan. He headed an academy and served as a judge in Sages who gathered around him became known as the Sages
Caesarea, and also represented the interests of the Jewish of Caesarea.
people in their dealings with the Romans. He transmitted
Rabbi Abbahu taught many statements of aggada and
statements in the name of Reish Lakish, Rabbi Elazar, Rabbi was an excellent preacher. He spoke Greek well and taught it
Yosei bar Ĥanina, and others. Rabbi Zeira was a student and to his daughter. His father-in-law was Rabbi Taĥlifa of Caesarea,
colleague of his. His other colleagues included Rabbi Ĥiyya and his sons were the Sages Rabbi Ĥanina, Avimi, and Rabbi
bar Abba, as well as the heads of the Tiberias academy, Rabbi Zeira.

ימ ַתי ַמזְ ִּכ ִירין ַﬠל
ָ  ֵמ ֵא:ַמאי ִהיא – דְּ ַתנְיָא
 ִמ ׁ ּ ְש ַﬠת:אוֹמר
ֵ יﬠזֶ ר
ֶ ַה ְ ּג ׁ ָש ִמים – ַר ִ ּבי ֱא ִל
 ִמ ׁ ּ ְש ַﬠת:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי י,נְט ַילת לו ָּלב
ִ
.ַה ָּנ ָחתוֹ

The Gemara asks: What is the baraita from which Rabbi Abbahu
may have derived his statement? The Gemara answers: As it is
taught in a baraita: From when does one begin to mention the
rains in his prayers? Rabbi Eliezer says: From the time that
one takes the lulav, i.e., the first day of Sukkot. Rabbi Yehoshua
says: From the time that one puts the lulav down,NB i.e., at the
conclusion of Sukkot.

הוֹאיל וְ ַא ְר ַ ּב ַﬠת ִמינִין
ִ :יﬠזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
,ַה ָּלל ּו ֵאינָן ָ ּב ִאין ֶא ָּלא ְל ַר ּצוֹת ַﬠל ַה ַּמיִ ם
ו ְּכ ׁ ֵשם ׁ ֶש ַא ְר ַ ּבע ִמינִין ַה ָּלל ּו ִאי ֶא ְפ ׁ ָשר
עוֹלם
ָ ָ ּב ֶהם ְ ּבל ֹא ַמיִ ם – ָּכךְ ִאי ֶא ְפ ׁ ָשר ָל
.ְ ּבל ֹא ַמיִ ם

§ The baraita cites a discussion of these opinions. Rabbi Eliezer

 וַ ֲהל ֹא ְ ּג ׁ ָש ִמים ֶ ּב ָחג:ﬠ הוֹש
ֻ ׁ ְָא ַמר לוֹ ַר ִ ּבי י
ימן ְק ָל ָלה! ָא ַמר לוֹ ַר ִ ּבי
ַ ֵאינוֹ ֶא ָּלא ִס
, ַאף ֲאנִי ל ֹא ָא ַמ ְר ִּתי ִל ׁ ְשאוֹל:יﬠזֶ ר
ֶ ֱא ִל
 ו ְּכ ׁ ֵשם ׁ ֶש ְּת ִחיַּ ית ַה ֵּמ ִתים.ֶא ָּלא ְל ַהזְ ִּכיר
ַמזְ ִּכיר ָּכל ַה ׁ ּ ָשנָ ה ּכו ָּּל ּה וְ ֵאינָ ּה ֶא ָּלא
ִ ּבזְ ַמ ָּנ ּה – ָּכ ְך ַמזְ ִּכ ִירין ְ ּגבוּרוֹת ְ ּג ׁ ָש ִמים
 ִאם, ְ ְל ִפ ָיכך.ָּכל ַה ׁ ּ ָשנָ ה וְ ֵאינָן ֶא ָּלא ִ ּבזְ ַמ ּנָן
.ָ ּבא ְל ַהזְ ִּכיר ָּכל ַה ׁ ּ ָשנָ ה ּכו ָּּל ּה – ַמזְ ִּכיר
 ִמ ׁ ּ ָש ָﬠה ׁ ֶש ַּמ ְפ ִסיק,אוֹמר ֲאנִי
ֵ :אוֹמר
ֵ ַר ִ ּבי
.ַל ׁ ּ ְש ֵא ָלה ָּכךְ ַמ ְפ ִסיק ַל ַהזְ ָּכ ָרה

Rabbi Yehoshua said to him in response: But rain during
the festival of Sukkot is nothing other than a sign of a curse.
Rabbi Eliezer said to Rabbi Yehoshua: I too did not say that
it is proper to ask for rain at this time, but only to mention it.
And just as with regard to the resurrection of the dead, one
mentions it the entire year and yet it will come only at its
proper time, when God wills the resurrection, so too, one mentions the might of the rains all the year, and they fall only in
their season. Therefore, if one seeks to mention rain throughout the year, he may mention it.N Rabbi Yehuda HaNasi says:
I say that when one ceases to request rain, one also ceases to
mention it.

 ַ ּב ׁ ּ ֵשנִי ֶ ּב ָחג:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירה
 ַ ּב ׁ ּ ִש ׁ ּ ִשי:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבא.הוּא ַמזְ ִּכיר
 ַר ִ ּבי יְ הו ָּדה ִמ ׁ ּשוּם ַר ִ ּבי.ֶ ּב ָחג הוּא ַמזְ ִּכיר
עוֹבר ִל ְפנֵי ַה ֵּת ָיבה ְ ּביוֹם
ֵ  ָה:אוֹמר
ֵ ﬠ יְהוֹש
ֻׁ
, ָה ַא ֲחרוֹן ַמזְ ִּכיר,טוֹב ָה ַא ֲחרוֹן ׁ ֶשל ַחג
אשוֹן
ׁ  ְ ּביוֹם טוֹב ִר.אשוֹן ֵאינוֹ ַמזְ ִּכיר
ׁ ָה ִר
 ָה ַא ֲחרוֹן,אשוֹן ַמזְ ִּכיר
ׁ ׁ ֶשל ּ ֶפ ַסח – ָה ִר
.ֵאינוֹ ַמזְ ִּכיר

Rabbi Yehuda ben BeteiraP says: On the second day of the
festival of Sukkot one mentions rain, rather than on the first day.
Rabbi AkivaP says: On the sixth day one mentions rain. Rabbi
Yehuda says in the name of Rabbi Yehoshua: With regard to
the one who passes before the ark as prayer leader on the
concluding Festival day of the festival of Sukkot, the Eighth
Day of Assembly, the last prayer leader of the additional prayer
mentions rain, whereas the first prayer leader for the morning
prayer does not mention rain. Conversely, on the first Festival
day of Passover, the first prayer leader mentions rain, while the
last prayer leader does not mention rain.

יﬠזֶ ר ְל ַר ִ ּבי
ֶ יה ַר ִ ּבי ֱא ִל
ּ ׁ ַש ּ ִפיר ָק ָא ַמר ֵל
 ִ ּב ׁ ְש ָל ָמא:ﬠ הוֹש
ֻ ׁ ְﬠ! ָא ַמר ְלךָ ַר ִ ּבי י הוֹש
ֻ ׁ ְי
יוֹמא
ָ ְּת ִחיַּ ית ַה ֵּמ ִתים ַמזְ ִּכיר – דְּ כו ֵּּלי
,נֵיה הוּא
ּ זִ ְמ

The Gemara asks: Rabbi Eliezer is speaking well to Rabbi
Yehoshua. How does Rabbi Yehoshua respond to Rabbi Eliezer’s
powerful argument that one can mention God’s praises at any
time of the year? The Gemara answers: Rabbi Yehoshua could
have said to you: Granted, with regard to the resurrection
of the dead,B one mentions this daily, as although it is not
fulfilled every day, any day is fit to be its proper time.

said: It is since these four species, the lulav and the other species taken with it, come only to oﬀer appeasement for water,
as they symbolize the rainfall of the coming year. And this symbolism is as follows: Just as these four species cannot exist
without water, as they need water to grow, so too, the world
cannot exist without water. Therefore, it is proper to mention
rain in one’s prayers when taking the four species.

NOTES

From the time that one puts it down – מ ׁ ּ ְש ַﬠת ַה ָּנ ָחתוֹ:ִ Rashi
and Tosafot debate the interpretation of the phrase: From the
time one puts down the lulav. The meaning of this expression
is already discussed in the Jerusalem Talmud. It may refer to
the seventh day of Sukkot after the morning prayers when the
lulav is usually put down for the last time. Alternatively, as the
obligation to take the lulav can be fulfilled throughout the day,
the time that the lulav is put down might refer only to the end
of the seventh day of Sukkot. According to this interpretation,
the time of putting down the lulav is at the start of the Eighth
Day of Assembly.
The rationales of Rabbi Eliezer and Rabbi Yehoshua – ַט ֲﬠ ֵמי
ﬠ יְהוֹש
ֻ
יﬠזֶ ר וְ ַר ִ ּבי
ֶ  ַר ִ ּבי ֱא ִל: The reasoning of Rabbi Eliezer and Rabbi
Yehoshua are explained diﬀerently in the Jerusalem Talmud.
Rabbi Eliezer contends that it is appropriate to begin mentioning rain on the first day of Sukkot because that is when the
four species, i.e., the lulav, etrog, myrtle, and willow, are first
taken. Since these species require water for their growth, they
serve as suitable advocates for rain. Moreover, when a servant
knows that he has obeyed his master faithfully, he can utilize
this opportunity to ask for a reward, even if he only wishes to
receive it later. It is therefore fitting to begin mentioning rain
on the first day of Sukkot when God’s mitzvot are fulfilled and
the four species are first taken. Rabbi Yehoshua counters by
pointing out that a servant should not ask for a reward until he
has completed his service. Therefore, one should not mention
rain until the end of Sukkot. Moreover, the proper time to issue
a request is just before one wants the request to be granted.
BACKGROUND

From the time that one takes the lulav…from the time
that one puts it down – ב…מ ׁ ּ ְש ַﬠת ַה ָּנ ָחתוֹ
ִ נְט ַילת לו ָּל
ִ מ ׁ ּ ְש ַﬠת:ִ The
baraita indicates that both Rabbi Eliezer and Rabbi Yehoshua
link the mention of rain with the taking of the lulav. The diﬀerence is that, in Rabbi Eliezer’s opinion, all the actions designed
to recall rain should be brought together: The taking of the
lulav, the water libation, and the mention of rain in the second
blessing of the Amida. By contrast, Rabbi Yehoshua holds that
one must first conclude the symbolic deeds that recall rain and
only afterward mention rain explicitly in prayer.
The resurrection of the dead – ת ִחיַּ ית ַה ֵּמ ִתים:ְּ This concept is
alluded to in various places in the Torah and the Prophets and
is mentioned explicitly in Daniel (12:2).
According to the Rambam, the resurrection of the dead will
take place after the coming of the Messiah. Many authorities
maintain that this will mark the beginning of a new era of life
on earth (see Ramban’s Sha’ar HaGemul). The resurrection of
the dead is therefore a unique development that will occur
only in the future. Nevertheless, we pray for it and anticipate
it at all times.

PERSONALITIES

Rabbi Yehuda ben Beteira – ר ִ ּבי יְהו ָּדה ֶ ּבן ְ ּב ֵת ָירה:ַ The Beteira
family produced many renowned Sages over several generations. Some members of the family served as Nasi during the
time of Hillel, but they transferred the position to him.
There were almost certainly two Sages named Yehuda ben
Beteira, the second of whom was possibly the grandson of the
first. Both lived in the city of Netzivin, or Nisibis, in Babylonia,
one while the Temple was still standing, and the other at the
end of the tannaitic period. The Rabbi Yehuda ben Beteira
whose teaching is cited here is probably the later of the two.
He was one of the greatest Torah scholars of his age, and
organized the study of Torah throughout Babylonia before the
establishment of the great academies. He was held in great
esteem by the Sages of Eretz Yisrael.
Rabbi Akiva – ר ִ ּבי ֲﬠ ִק ָיבא:ַ The greatest of the tanna’im, Rabbi
Akiva ben Yosef was a third generation tanna who taught

many of the fourth generation. He began his Torah education when already an adult and studied under Rabbi Eliezer
and Rabbi Yehoshua for many years. Many stories are told
in rabbinic literature of his devotion to Torah study, his wife’s
loyalty to him, and the financial diﬃculties they had to
overcome.
Rabbi Akiva undertook the first systematic arrangement
and division of the Oral Law. This work, which was continued
by his disciple Rabbi Meir, formed the basis of the final form
of the Mishna, as edited by Rabbi Yehuda HaNasi. Rabbi Akiva
also founded a new school of Torah interpretation, according
to which almost all the regulations of the Oral Law have their
basis in the text of the Torah itself. Rabbi Akiva was active in
the period between the destruction of the Second Temple
and the bar Kokheva revolt, and he played an active role in
the preparations for this rebellion. He was brutally martyred
by the Romans.
: פרק א׳ דף ב. Ta’anit . Perek I . 2b
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BACKGROUND

Allusion – ר ֶמז:ֶ The proof oﬀered by Rabbi Yehuda ben
Beteira is not regarded as absolute since this method
of combining superfluous letters is not included in the
hermeneutic principles for the interpretation of the Torah.
Nevertheless, this proof provides an allusion to the notion
of the water libation in the Torah, which is not mentioned
explicitly.
This interpretation of disparate letters is similar to the
use of secret codes, which are often based on slight textual deviations. This method was used in many places and
generations, especially as a means of highlighting one’s
name in a well-known text.
The Sages of the Mishna and the Talmud found similar
allusions for various halakhot elsewhere, and they coined
the expression: Although there is no explicit proof of
this matter, there is an allusion to the matter. In other
words, although the proof from the text is insuﬃcient to
establish the halakha, it is a hint that provides support for
the established halakha.

!?ֶא ָּלא ְ ּג ׁ ָש ִמים ָּכל דְּ ָא ְתיָ ין זִ ְמנַיְ יה ּו ִהיא
ימן
ַ נִיסן וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים – ִס
ָ  יָ צָ א:וְ ָה ְתנַ ן
״הלוֹא ְקצִ יר ִח ִּטים
ֲ  ׁ ֶש ֶּנ ֱא ַמר,ְק ָל ָלה ֵהם
.ַהיּוֹם״ וגו׳

However, in the case of rain, are all times when it falls its proper
time? But didn’t we learn in a mishna ( b): If the month of Nisan
has ended and rains subsequently fall, they are a sign of a curse,
as it is stated: “Is not the wheat harvest today? I will call to the
Lord that He may send thunder and rain, and you will know and see
that your wickedness is great, which you have done in the sight of
the Lord, in asking you a king” Samuel : ).

 ַ ּב ׁ ּ ֵשנִי ֶ ּב ָחג:אוֹמר
ֵ  § ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירהThe baraita states that Rabbi Yehuda ben Beteira says: On the
 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי יְ הו ָּדה ֶ ּבן. הוּא ַמזְ ִּכירsecond day of the festival of Sukkot, one begins to mention rain.
 ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירה, ְ ּב ֵת ָירה? דְּ ַתנְיָאThe Gemara asks: What is the reason for this ruling of Rabbi
Yehuda ben Beteira? The Gemara answers: As it is taught, in a
:אוֹמר
ֵ
baraita that deals with the source for the water libation on Sukkot,
that Rabbi Yehuda ben Beteira says: The Torah alludes to the water
libation in its description of the libations of the additional oﬀerings
of Sukkot. The Torah uses a slightly diﬀerent term for the libations
of certain days. On most days, it states that the sin-oﬀering must be
brought with “its libation [veniskah]” (e.g., Numbers : ), in the
singular form.
יהם״ וְ נֶ ֱא ַמר ַ ּב ׁ ּ ִש ׁ ּ ִשי
ֶ נִס ֵּכ
ְ ְ נֶ ֱא ַמר ַ ּב ׁ ּ ֵשנִי ״וBy contrast, it is stated on the second day that one must oﬀer “their
– ״כ ִמ ׁ ְש ּ ָפ ָטם״
ִ ּנְס ֶכ ָיה״ וְ נֶ ֱא ַמר ַ ּב ׁ ּ ְש ִב
ָ  ״וlibations [veniskeihem]” (Numbers : ). The plural form indiְּ יﬠי
cates the presence of multiple oﬀerings. And furthermore, it is
stated concerning the sin-oﬀering libations on the sixth day: “And
its libations [unsakheha]” (Numbers : ), which is again a plural
form that is referring to many libations. And finally, it is stated, with
regard to the libations of the additional oﬀering on the seventh day,
that they must apportion the respective animals, i.e., oxen, rams, and
sheep: “According to their laws [kemishpatam]” (Numbers : ),
using another plural form which diﬀers from the phrase used on
the other Festival days: “According to the law [kamishpat]” (e.g.,
Numbers : ), in the singular.
 ִמ ָּכאן. ֲה ֵרי מ״ם יו״ד מ״ם ֲה ֵרי ָּכאן ַמיִ םThese variations yield the three superfluous letters mem, yod, and
ּ  ֶר ֶמז ְלmem, from veniskeiheM, unsakhEha, and kemishpataM, which
.נִיסוּךְ ַה ַּמיִ ם ִמן ַה ּת ָוֹרה
together spell the Hebrew word for water [MaYiM]. The letter yod
is represented in unsakhEha with the letter E and in MaYiM with
the letter Y. From here one learns an allusionB to the mitzva of
the water libation in the Torah.
 ו ַּמאי ׁ ְשנָ א ַ ּב ׁ ּ ֵשנִי דְּ נָ ַקט – דְּ ִכי ְר ִמיזִ י ְלה ּוThe Gemara asks: And what is diﬀerent about the second day that
 ִה ְל ָּכ ְך ַ ּב ׁ ּ ֵשנִי, ִ ּב ְק ָרא ַ ּב ׁ ּ ֵשנִי הוּא דִּ ְר ִמיזִ יRabbi Yehuda ben Beteira took it as the day on which one begins
. ַמ ְד ְּכ ִרינַןto mention rain? The Gemara answers: The reason is that when the
verse first alludes to the water libation, it is on the second day of
Sukkot that it alludes to it (Numbers : ). Therefore, on the
second day one begins to mention rain.
 ַ ּב ׁ ּ ִש ׁ ּ ִשי ֶ ּב ָח ג הוּא:אוֹמר
ֵ יבא
ָ ַר ִ ּבי ֲﬠ ִק
יה״ – ִ ּב ׁ ְשנֵי
ָ ּנְס ֶכ
ָ  ׁ ֶש ֶּנ ֱא ַמר ַ ּב ׁ ּ ִש ׁ ּ ִשי ״ו,ַמזְ ִּכיר
נִיסוּךְ ַה ַּמיִ ם
ּ  ֶא ָחד,נִיסו ִּכין ַה ָּכתוּב ְמ ַד ֵ ּבר
ּ
.נִיסוּךְ ַהיַּ יִ ן
ּ וְ ֶא ָחד

The baraita stated that Rabbi Akiva says: On the sixth day one
begins to mention rain. The Gemara explains that this ruling is
based on the allusion to the water libation in the oﬀering of this day.
As it is stated on the sixth day: “And its libations [unsakheha]”N
(Numbers : ). The allusion is written in the plural, which indicates that the verse is speaking of two libations: One is the water
libation and the other one is the standard wine libation.

ימא ַּת ְרוַ יְ יה ּו דְּ ַח ְמ ָרא! ָס ַבר ָל ּה ְּכ ַר ִ ּבי
ָ  ֵאThe Gemara raises an objection: Even if it is accepted that the verse
. ְר ִמיזִ י ַמיָּ א: דַּ ֲא ַמר, יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירהis referring to two libations, one can say that both libations are
of wine. The Gemara answers: Rabbi Akiva holds in accordance
with the opinion of Rabbi Yehuda ben Beteira, who said that the
superfluous letters of these verses allude to water [mayim]. This
proves that the additional libation of the sixth day must be a water
libation.
NOTES

As it is stated on the sixth day, and its libations
[unsakheha] – יה
ָ ּנְס ֶכ
ָ ש ֶּנ ֱא ַמר ַ ּב ׁ ּ ִש ׁ ּ ִשי ו:
ֶ ׁ The early commentaries
ask: Why does Rabbi Akiva say that the allusion to the water
libation can be found only in the verse that deals with the
sixth day of Sukkot: “And its libations [unsakheha]” (Numbers
29:31), and not in the verse dealing with the second day of
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the Festival, which states: “And their libations [veniskeihem]”
(Numbers 29:19)? Given the plural form in both verses, why
does he consider the verse that refers to the sixth day more
binding than the verse that speaks of the second day? The Shita
Mekubbetzet suggests that since the term veniskeihem is referring to multiple oﬀerings, that plural form can be understood

as referring to all the various libations that accompany the oxen,
rams, and lambs mentioned in the previous verse. However,
the term unsakheha indicates the presence of more than one
libation for a single oﬀering; therefore, Rabbi Akiva interprets
it as an allusion to an additional libation that accompanies the
morning daily oﬀering.

