BACKGROUND

Sunlight that follows after rain – יט ָרא
ְ ימ ׁ ָשא דְּ ָב ַתר ִמ
ְ ש:
ִׁ
After a considerable amount of rainfall, the sun’s heat
will cause the water to evaporate into the atmosphere
and be absorbed by the fine fibers of the roots of plants.
This combination of water and bright sunlight hastens
the growth of the plant’s leaves.

– יט ָרא
ְ  זִ ָיקא דְּ ָב ַתר ִמ:וַ ֲא ַמר ַרב יְ ה ּו ָדה
,יט ָרא
ְ יט ָרא – ְּכ ִמ
ְ  ִﬠ ָיבא דְּ ָב ַתר ִמ,יט ָרא
ְ ְּכ ִמ
 ְל ַמעו ֵּטי.יט ָרא – ִּכ ְת ֵרי ִמ ְט ֵרי
ְ ימ ׁ ָשא דְּ ָב ַתר ִמ
ְ ׁ ִש
 וְ ׁ ִש ְמ ׁ ָשא דְּ ֵבינִי,ַמאי? ְל ַמעו ֵּטי ִ ּג ְיל ֵהי דְּ ֵל ְיליָ א
.ָק ְר ֵחי

NOTES

The glow [gilhei] of the evening – ג ְיל ֵהי דְּ ֵל ְיליָ א:ּ ִ Some
commentaries associate gilhei with gilui, which means
to uncover. In other words, the expression is referring to
a clear or cloudless evening sky.
For He says to the snow, Fall on the earth – ֹאמר
ַ ַל ׁ ּ ֶש ֶלג י
הוֵ א ָא ֶרץ:ֱ Some commentaries explain this verse as follows: And to the snow that falls in the hills, He shall
say: Be as on the plains of the earth, i.e., the snow is
compared to that which falls on the plains of the earth
(Maharsha).

And on a related topic, Rav Yehuda said: Wind that blows
after rain is as beneficial to the earth as rain itself. Clouds
that appear after rain are as beneficial as rain, while sunlight
that follows after rainB is as beneficial as two rainfalls. The
Gemara asks: If wind, clouds, and sun are all beneficial after
rainfall, what does Rav Yehuda’s statement serve to exclude?
The Gemara answers: He comes to exclude the glow of
the eveningN and the sun that shines between the clouds,
appearing only in patches. These phenomena are harmful after
rain.

 ַמ ֲﬠ ֵלי ַּת ְל ָ ּגא ְלטו ֵּרי ְּכ ַח ְמ ׁ ָשה ִמ ְט ֵרי: ֲא ַמר ָר ָבאOn a related note, Rava said: Snow is as beneficial to the
ֹאמר ֱהוֵ א ָא ֶרץ
ַ ״כי ַל ׁ ּ ֶש ֶלג י
ִּ  ׁ ֶש ֶּנ ֱא ַמר, ְל ַא ְר ָﬠאmountains as five rainfalls to the earth of the plains, as it is
N
. וְ גֶ ׁ ֶשם ָמ ָטר וְ גֶ ׁ ֶשם ִמ ְטרוֹת ֻﬠזּוֹ״stated: “For He says to the snow: Fall on the earth, likewise
to the shower of rain, and to the showers of His mighty rain”
( Job : ). This verse compares snow to rain by means of five
allusions to types of rainfall: The word “rain,” which appears
twice; the word “shower”; and the plural “showers,” which indicates two rainfalls. This teaches that snow is as beneficial as five
rainfalls.
–  ִמ ְט ָרא ַרזְ יָ א, ַּת ְל ָ ּגא – ְלטו ֵּרי: וַ ֲא ַמר ָר ָבאAnd on the same topic, Rava said: Snow brings benefits to the
,נִיחא – ְל ֵפ ֵירי
ָ  ִמ ְט ָרא, ְל ִא ָילנֵיmountains; strong rain provides benefits to trees; light rain
brings benefit to fruit;
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Drizzle [urpila] – עו ְּר ּ ִפ ָילא: Referring to the finest rain,
consisting of drops of mist that have condensed slightly
but fall softly and slowly. The earth absorbs this drizzle
well. Since this kind of rain fills the air, even places where
ordinary rain does not reach are moistened by it.

עו ְּר ּ ִפ ָילא ֲא ִפילּ ּו ְל ַפ ְרצִ ָידא דְּ תו ֵּתי ָק ָלא ְמ ַהנְיָא
: וַ ֲא ַמר ָר ָבא. ַמאי עו ְּר ִפ ָילא – עוּר ּו ּ ִפ ֵילי.יה
ּ ֵל
,ַהאי צו ְּר ָבא ֵמ ַר ָ ּבנַן דָּ ֵמי ְל ַפ ְרצִ ָידא דְּ תו ֵּתי ָק ָלא
.דְּ ֵכיוָ ן דְּ נָ ַבט – נָ ַבט

and drizzle [urpila]L is even beneficial to a seed [partzida]L
under a clod of earth, as it can reach anywhere without causing
any harm. The Gemara asks: What is the meaning of the word
drizzle? The Gemara explains: It is a contraction of the phrase:
Arise, furrows [uru pilei].N And the Gemara cites another
saying in which Rava uses the same imagery. Rava said: This
Torah scholar [tzurva]L is like a seed under a clod of earth,N
as once he sprouts and begins to develop, he continues to
sprout and his greatness increases.

–  ַהאי צ ּו ְר ָבא ֵמ ַר ָ ּבנַ ן דְּ ָר ַתח:וַ ֲא ַמר ָר ָבא
 ׁ ֶש ֶּנ ֱא ַמר,יה
ָ ְאוֹרי
ַ
ּ יתא הוּא דְּ ָקא ַמ ְר ַּת ָחא ֵל
 וְ ָא ַמר ַרב.״הלוֹא כֹה ְד ָב ִרי ָּכ ֵא ׁש נְ ֻאם ה׳״
ֲ
–  ָּכל ַּת ְל ִמיד ָח ָכם ׁ ֶש ֵאינוֹ ָק ׁ ֶשה ְּכ ַב ְרזֶ ל:ַא ׁ ִשי
 ׁ ֶש ֶּנ ֱא ַמר ״ו ְּכ ַפ ִּט ׁיש יְ פֹצֵ ץ,ֵאינוֹ ַּת ְל ִמיד ָח ָכם
.ָס ַלע״

§ And, incidentally, the Gemara relates that which Rava said:
This Torah scholar who grows angry, it can be presumed that
it is his Torah study that angers him.N Therefore, he must be
given the benefit of the doubt, as it is stated: “Is not my word
like fire, says the Lord” ( Jeremiah : ). And similarly, Rav
Ashi said: Any Torah scholar who is not as hard as iron, but
is indecisive and wavers, he is not a Torah scholar, as it is
stated in the same verse: “And as a hammer that breaks rock
in pieces” ( Jeremiah : ).

Seed [partzida] – פ ְרצִ ָידא:ַ ּ Phonetically similar to the
Arabic ﻓﺮﺻﺪ, firִsid, which also means seed.
Torah scholar [tzurva] – צו ְּר ָבא ֵמ ַר ָ ּבנַ ן: According to
the ge’onim, this may be from the word for fire or heat,
meaning hot or one who has caught fire; they also suggest it may mean hardened. The Arabic ﴐب, ִdrb, has
all these meanings.

NOTES

Arise, furrows [uru pilei] – עוּר ּו ּ ִפ ֵילי: Some commentaries explain
that uru is related to me’arer, undermines, meaning: Break through
the rows (Arukh).

problematic trait. One explanation is based on a suggestion of
some early commentaries that as the heart of a Sage becomes
bound up with the Torah and spiritual matters, he becomes
highly sensitive to unseemly and sinful acts and is therefore
Like a seed under a clod of earth – דָּ ֵמי ְל ַפ ְרצִ ָידא דְּ תו ֵּתי ָק ָלא: Most
more susceptible to anger (Meiri; Shita Mekubbetzet). Consecommentaries explain that a Torah scholar is initially unknown
quently, this rage does not stem from wickedness but from
and he is as obscure as a seed beneath the ground. However,
extra sensitivity. Nevertheless, Ravina says that everyone, Torah
once he begins to develop, he grows significantly. Some explain
scholars included, should train themselves to express rebuke
that the phrase is referring to a seed that sprouts beneath the
appropriately, in a pleasant manner. The reason for this emotional
earth, where it is protected in its initial stages of growth. So too,
training is that when one grows angry, even when it is justia Torah scholar will develop his potential best if he is protected
fied and motivated by pure intention, one’s rage can damage
when young (Rabbi Elyakim).
one’s own soul. As the Gemara states: When a scholar becomes
angry, it causes his studies to be forgotten (Pesaĥim 66b).
It is his Torah study that angers him – אוֹריְ ָיתא הוּא דְּ ָקא ַמ ְר ַּת ָחא
ַ
יה
ּ ל:ֵ Many commentaries are puzzled by these statements, as Therefore, it is best to avoid this negative behavior (Gevurat Ari;
they apparently praise anger, which is generally considered a Ya’arot Devash).
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 ַא ּתוּן:יה ַר ִ ּבי ַא ָ ּבא ְל ַרב ַא ׁ ִשי
ּ ֲא ַמר ֵל
 ֲאנַן ֵמ ָה ָכא ַמ ְתנִינַן,ֵמ ָה ָתם ַמ ְתנִית ּו ָל ּה
,נֶיה ַב ְרזֶ ל״
ָ ״א ֶרץ ֲא ׁ ֶשר ֲא ָב
ֶ ָל ּה – דִּ ְכ ִתיב
 ָא ַמר.וֹנֶיה
ָ נֶיה״ ֶא ָּלא ּב
ָ ״א ָב
ֲ ַאל ִּת ְק ֵרי
ינִיש
ׁ יה ְל ִא
ּ ָ  ִמ, ֲא ִפילּ ּו ָה ִכי:ָר ִבינָ א
ּ יב ֵﬠי ֵל
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ָה ֵסר,יה ְ ּבנִיחו ָּתא
ּ ְל ֵמ ָילף נַ ְפ ׁ ֵש
.ַּכ ַﬠס ִמ ִּל ֶ ּבךָ ״ וגו׳

Rabbi Abba said to Rav Ashi: You learned the proof for
this idea from that verse there; we learned it from here, as it
is written: “A land whose stones [avaneha] are iron” (Deuteronomy : ). Do not read this phrase as “whose stones
[avaneha],” rather, read it as whose builders [boneha], since
Torah scholars build the land spiritually and are as tough as iron.
With regard to these statements praising the toughness of a
Torah scholar, RavinaP said: And even so, one is required to
teach himself to act gently,H as it is stated: “And remove anger
from your heart, and put away evil from your flesh” (Ecclesiastes : ).

ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ֲח ָמנִי ָא ַמר ַר ִ ּבי
 ִל ׁ ְשנַיִ ם, ׁ ְשל ׁ ָֹשה ׁ ָש ֲאל ּו ׁ ֶשלּ ֹא ַּכהוֹגֶ ן:יוֹנָ ָתן
 ְל ֶא ָחד ֱה ׁ ִשיבוּה ּו ׁ ֶשלּ ֹא,ֱה ׁ ִשיבוּה ּו ַּכהוֹגֶ ן
,יﬠזֶ ר ֶﬠ ֶבד ַא ְב ָר ָהם
ֶ  ֱא ִל: וְ ֵאלּ ּו ֵהן.ַּכהוֹגֶ ן
. וְ יִ ְפ ָּתח ַה ִ ּג ְל ָﬠ ִדי,וְ ׁ ָשאוּל ֶ ּבן ִק ׁיש

As a preamble to the statement of Rabbi Berekhya, below, the
Gemara cites that which Rabbi Shmuel bar Naĥmani said
that Rabbi Yonatan said: Three people entreated God in an
unreasonable manner, i.e., in situations where their requests
might have received an unfavorable answer. To two of them
God responded reasonably, with a favorable response to
their requests, and to one God responded unreasonably,N i.e.,
unfavorably, in a manner befitting the unreasonable request.
And they are: Eliezer, servant of Abraham; Saul, son of Kish;
and Jephthah the Gileadite.

יﬠזֶ ר ֶﬠ ֶבד ַא ְב ָר ָהם – דִּ ְכ ִתיב ״וְ ָהיָ ה
ֶ ֱא ִל
יה ַה ִּטי נָ א ַכדֵּ ְך״
ָ ַה ּנ ֲַﬠ ָרה ֲא ׁ ֶשר א ַֹמר ֵא ֶל
– וגו׳ יָ כוֹל ֲא ִפילּ ּו ִח ֶ ּיג ֶרת ֲא ִפילּ ּו סו ָּמא
. וְ נִ זְ דַּ ְּמנָ ה לוֹ ִר ְב ָקה,ֵה ׁ ִשיב ּו ַּכהוֹגֶ ן

The Gemara clarifies each of these cases in turn: With regard
to Eliezer, servant of Abraham, he made a request when he
prayed beside the well, as it is written: “That the maiden to
whom I shall say: Please let down your pitcher that I may
drink; and she shall say: Drink, and I will also give your camels
to drink; that she be the one whom you have appointed for
your servant Isaac” (Genesis : ). Eliezer entreated God
unreasonably, as his request allowed for the possibility that
she might even be lame or even blind, and yet he had promised to take her to Isaac. Nevertheless, God responded to him
reasonably and the eminently suitable Rebecca happened to
come to him.

ׁ ָשאוּל ֶ ּבן ִק ׁיש – דִּ ְכ ִתיב ״וְ ָהיָ ה ָה ִא ׁיש
ֲא ׁ ֶשר יַ ֶּכנּ ּו יַ ְﬠ ׁ ְש ֶרנּ ּו ַה ֶּמ ֶלךְ ע ׁ ֶֹשר ָ ּגדוֹל וְ ֶאת
ּ  ֲא ִפ,יל ּו ֶﬠ ֶבד
ּ ִ ּב ּתוֹ יִ ֶּתן לוֹ״ יָ כוֹל ֲא ִפ
יל ּו
. וְ נִ זְ דַּ ֵּמן לוֹ דָּ וִ ד,ַמ ְמזֵ ר – ֵה ׁ ִשיב ּו ַּכהוֹגֶ ן

With regard to Saul, son of Kish, he made an oﬀer when
Goliath the Philistine challenged the Jews, as it is written:
“And it shall be that the man who kills him, the king will
enrich him with great riches, and will give him his daughter”
Samuel : ). The man who killed Goliath might even have
been a slave or a mamzer, one born from an incestuous or
adulterous union, who would be unfit to marry his daughter.
Nevertheless, God responded to him reasonably and David
happened to come to him.

יִ ְפ ָּתח ַה ִ ּג ְל ָﬠ ִדי – דִּ ַכ ִתיב ״וְ ָהיָ ה ַהיּוֹצֵ א
ֲא ׁ ֶשר יֵ צֵ א ִמדַּ ְל ֵתי ֵב ִיתי״ וגו׳ יָ כוֹל ֲא ִפילּ ּו
דָּ ָבר ָט ֵמא ֵה ׁ ִשיב ּו ׁ ֶשלּ ֹא ַּכהוֹגֶ ן – נִ זְ דַּ ְּמנָ ה
.לוֹ ִ ּב ּתוֹ

By contrast, there is the case of Jephthah the Gileadite. Upon
leaving for battle he issued a statement, as it is written: “Then
it shall be that whatever comes forth from the doors of my
house to meet me when I return in peace…it shall be to the
Lord and I will bring it up for a burnt-oﬀering” ( Judges : ).
This might even have been an impure, non-kosher animal,
which he had committed himself to sacrifice. In this instance,
God responded to him unreasonably, and his daughter
happened to come to him.

PERSONALITIES

Ravina – ר ִבינָ א:ָ A Babylonian amora of the fifth and sixth generations, Ravina apparently came from Mata Meĥasya, although
some authorities claim that he was from Eretz Yisrael. He was
among Rava’s students. The Gemara records halakhic discussions between Ravina and Rava, and more frequently records
discussions between Ravina and various other students of Rava.
Although Ravina was older than Rav Ashi, he accepted him as a
teacher and became his disciple-colleague. Apparently, Ravina
was also actively involved in editing the Babylonian Talmud, a
project that was completed by Rav Ashi. While little information
is known about his private life, the Talmud indicates that he had
children. Rav Ashi’s sons were students of Ravina. Ravina had
many other disciples, the most important of whom was Ravina
the Younger, his sister’s son, who completed the main stages of
the final editing of the Talmud.
HALAKHA

Teach himself to act gently – יה ְ ּבנִיחו ָּתא
ּ ל ֵמ ָילף נַ ְפ ׁ ֵש:ְ Anger
is an especially problematic trait, and it is proper for one to
distance himself from it and train himself not to get angry. If
one must instill fear in the members of his household or the
community, he should merely act as if he is angry. The Sages
therefore commanded that one should distance himself from
anger to the point that he is not even stirred by matters that
usually cause rage, as stated by Ravina (Rambam Sefer HaMadda, Hilkhot Deot 2:3).
NOTES

To one He responded unreasonably – ְל ֶא ָחד ֱה ׁ ִשיבוּה ּו ׁ ֶש ּל ֹא
כהוֹגֶ ן:ַּ Many commentaries discuss the issue of why Jephthah
alone received an unfavorable response. Some explain this by
pointing out a diﬀerence in the nature of the requests. Eliezer
and Saul, as well as Caleb (see Rashi and Tosafot), were involved
in personal or family commitments and were therefore justified in issuing open-ended statements. By contrast, Jephthah
uttered a vow to God and should have taken care to do so in an
appropriate matter, rather than making his vow dependent on
whatever or whomever happened to emerge from his house
(Kli Yakar; Iyyun Ya’akov).
Is there no balm in Gilead – הצֳ ִרי ֵאין ְ ּבגִ ְל ָﬠד:ַ Some early commentaries understand the reference to Gilead as a double allusion, since it refers both to Jephthah the Gileadite himself as
well as to the one who could have annulled the vow, Pinehas, in
accordance with the midrashic tradition that notwithstanding
the many years separating them, Pinehas was Elijah, another
Gileadite. Indeed, the Sages state elsewhere that the mutual
pride of Jephthah and Pinehas, in their refusal to consult one
another, prevented Jephthah from learning that his vow was
invalid (Bereshit Rabba 60:3; Rabbeinu Gershom).

: וְ ַהיְ ינ ּו דְּ ָק ָא ַמר ְלה ּו נָ ִביא ְליִ ְ ׂש ָר ֵאלRegarding the incident of Jephthah, the Gemara remarks: And
.״הצֳ ִרי ֵאין ְ ּבגִ ְל ָﬠד ִאם ר ֵֹפא ֵאין ׁ ָשם״
ַ this is what the prophet said to the Jewish people: “Is there
no balm in Gilead?N Is there no physician there? Why then
has the health of the daughter of my people not recovered?”
( Jeremiah : ). This verse alludes to the fact that had he
sought a means to do so, Jephthah could have had his vow
annulled.
״א ׁ ֶשר ל ֹא צִ ִּו ִיתי וְ ל ֹא ִד ַ ּב ְר ִּתי וְ ל ֹא
ֲ  ו ְּכ ִתיבAnd it is written, with regard to human sacrifice: “And they
. ָﬠ ְל ָתה ַﬠל ִל ִ ּבי״have also built the high places of the Ba’al, to burn their sons
in the fire for burnt oﬀerings to Ba’al, which I did not command, and I did not speak, nor did it come into My heart”
( Jeremiah : ).
. פרק א׳ דף ד. Ta’anit . Perek I . 4a

19

NOTES

Sometimes undesired – פ ָﬠ ִמים ֵאינוֹ ִמ ְת ַ ּב ֵ ּק ׁש:ְ Some
commentaries add that excessive rain, even in its proper
season, is undesirable, whereas too much dew is not considered a curse (Rabbi Yoshiya Pinto).
Requesting and mentioning are one and the same
thing – ש ֵא ָלה וְ ַהזְ ָּכ ָרה ֲח ָדא ִמ ְּיל ָתא ִהיא:
ְ ׁ This assumption
is puzzling, as the mishna itself apparently distinguishes
between the two concepts. Nevertheless, a closer examination of the mishna reveals that although diﬀerent terminology is used for mentioning and requesting rain, when
the term for requesting appears later in the mishna it is
used not only in the narrow sense of the request for rain
in the ninth blessing but also in reference to the general
mention of rain in the second blessing. The two terms
are also equated in the Jerusalem Talmud, as well as in
Rambam’s Commentary on the Mishna.
It is in accordance with the opinion of Rabbi Yehoshua –
ﬠ ִהיא הוֹש
ֻ ׁ ְר ִ ּבי י:ַ There are two basic explanations of this
question and answer. Rashi maintains that the question
is referring to the discrepancy in days between the beginning of the mention of rain, which occurs at the beginning
of Sukkot, according to the opinion of Rabbi Eliezer, and
the time for the request of rain, which starts just before
the rainy season. According to this interpretation, there is
a dispute among the early commentaries as to whether
this is referring to the seventh day of Sukkot (Rabbi Aharon
HaLevi), the Eighth Day of Assembly (Rashi; Rabbeinu
Yehonatan), or the third or seventh of Marĥeshvan (see
Ran and the Ritva). Some explain this question diﬀerently:
If one says that the mention of rain and the request for
rain should begin concurrently, since the request for rain
is recited only during weekday services, there must be an
opinion that this request begins on a weekday rather than
a Festival. See also Rid, who points to textual diﬀerences
that correspond to the two interpretations (Rabbeinu
Ĥananel; Ran; Rabbi Elyakim).

ישע
ַ ׁ יתי״ – זֶ ה ְ ּבנוֹ ׁ ֶשל ֵמ
ִ ״א ׁ ֶשר ל ֹא צִ ִּו
ֲ
 ׁ ֶש ֶּנ ֱא ַמר ״וַ יִּ ַ ּקח ֶאת ְ ּבנוֹ,מוֹאב
ָ ֶמ ֶל ְך
,ַה ְ ּבכוֹר ֲא ׁ ֶשר יִ ְמל ֹךְ ַּת ְח ָּתיו וַ יַּ ֲﬠ ֵלה ּו ע ָֹלה״
 ״וְ ל ֹא ָﬠ ְל ָתה,״וְ ל ֹא ִד ַ ּב ְר ִּתי״ – זֶ ה יִ ְפ ָּתח
.ַﬠל ִל ִ ּבי״ – זֶ ה יִ צְ ָחק ֶ ּבן ַא ְב ָר ָהם

The Gemara interprets each phrase of this verse: “Which I did not
command,” this is referring to the son of Mesha, king of Moab.
King Mesha sacrificed his son, as it is stated: “Then he took his
firstborn son, who would reign after him, and he oﬀered him as
a burnt-oﬀering” ( Kings : ). “And I did not speak,” this is
referring to Jephthah, who sacrificed his daughter as an oﬀering.
“Nor did it come into my heart,” this is referring to Isaac, son of
Abraham. Although God commanded Abraham to sacrifice Isaac,
there was no intent in God’s heart that he should actually do so; it
was merely a test.

 ַאף ְּכנֶ ֶסת יִ ְ ׂש ָר ֵאל:ָא ַמר ַר ִ ּבי ֶ ּב ֶר ְכיָ ה
דוֹש ָ ּברוּךְ הוּא
ׁ  וְ ַה ָ ּק,ׁ ָש ֲא ָלה ׁ ֶשלּ ֹא ַּכהוֹגֶ ן
 ׁ ֶש ֶּנ ֱא ַמר ״וְ נֵ ְד ָﬠה נִ ְרדְּ ָפה,ֱה ׁ ִש ָיב ּה ַּכהוֹגֶ ן
ָל ַד ַﬠת ֶאת ה׳ ְּכ ׁ ַש ַחר נָ כוֹן מֹצָ אוֹ וְ יָבוֹא
.ַכ ֶ ּג ׁ ֶשם ָלנוּ״

§ In light of the above statement, the Gemara returns to the issue

 ַא ְּת, ִ ּב ִּתי:דוֹש ָ ּברוּךְ הוּא
ׁ ָא ַמר ָל ּה ַה ָ ּק
וֹא ֶלת דָּ ָבר ׁ ֶש ּ ְפ ָﬠ ִמים ִמ ְת ַ ּב ֵ ּק ׁש ו ְּפ ָﬠ ִמים
ֶ ׁש
 ֲא ָבל ֲאנִי ֶא ְהיֶ ה ָלךְ דָּ ָבר,ֵאינוֹ ִמ ְת ַ ּב ֵ ּק ׁש
״א ְהיֶ ה ַכ ַּטל
ֶ  ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ ַה ִמ ְת ַ ּב ֵ ּק ׁש ְל
.ְליִ ְ ׂש ָר ֵאל״

In response, the Holy One, Blessed be He, said to the Jewish
people: My daughter, you request the manifestation of My Presence by comparing Me to a matter, rain, that is sometimes desired,
but is sometimes undesired,N e.g., during the summer. However,
I will be to you like a matter that is always desired, dew, as it is
stated: “I will be as the dew to Israel” (Hosea : ), since dew
appears in all seasons and is invariably a blessing.

: ָא ְמ ָרה ְל ָפנָיו,וְ עוֹד ׁ ָש ֲא ָלה ׁ ֶשלּ ֹא ַּכהוֹגֶ ן
ָחוֹתם ַﬠל ִל ֶ ּבך
ָ ימנִי ַכ
ֵ ״ש
ׂ ִ ,עוֹלם
ָ ִר ּבוֹנוֹ ׁ ֶשל
דוֹש
ׁ  ָא ַמר ָל ּה ַה ָ ּק.רוֹﬠךָ ״
ֶ ְחוֹתם ַﬠל ז
ָ ַּכ
וֹא ֶלת דָּ ָבר
ֶ  ַא ְּת ׁש, ִ ּב ִּתי:ָ ּבר ּו ְך הוּא
,ׁ ֶש ּ ְפ ָﬠ ִמים נִ ְר ֶאה ו ְּפ ָﬠ ִמים ֵאינוֹ נִ ְר ֶאה
ֲא ָבל ֲאנִי ֶא ֱﬠ ֶ ׂשה ָל ְך דָּ ָבר ׁ ֶש ִּנ ְר ֶאה
.״הן ַﬠל ַּכ ּ ַפיִ ם ַח ּק ִֹתיךְ ״
ֵ  ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ ְל

And the Congregation of Israel further entreated God unreasonably in another context, saying before Him: Master of the Universe: “Set me as a seal upon Your heart, as a seal upon Your arm”
(Song of Songs : ). The Holy One, Blessed be He, said to her:
My daughter, you ask that I be manifest to you in a matter that is
sometimes visible and sometimes not visible, as the heart and
arm are not covered. However, I will act so that I manifest Myself
for you like a matter that is always visible, as it is stated: “Behold,
I have engraved you on the palms of My hands, your walls are
continually before me” (Isaiah : ).

of rain. Rabbi BerekhyaP said: The Congregation of Israel also
entreated God unreasonably, and yet the Holy One, Blessed
be He, responded reasonably, as it is stated: “And let us know,
eagerly strive to know the Lord. His going forth is sure as the
morning, and He will come to us as the rain” (Hosea : ). They
compared the revelation of God to the rain.

: ַס ְברו ָּה.וֹא ִלין ֶאת ַה ְ ּג ׁ ָש ִמים״ כו׳
ֲ ״אין ׁש
ֵ § The Gemara returns to the halakhot of the mishna: One requests
ְּ  ׁ ְש ֵא ָלה וְ ַהזְ ָּכ ָרה ֲח ָדא ִמrain only immediately preceding the rainy season. The Sages
,יל ָתא ִהיא
that requesting and mentioning are one and the same
,ﬠ ִהיא הוֹש
ֻ ׁ ְ ַר ִ ּבי י: ַמאן ַּת ָּנא? ָא ַמר ָר ָבאassumed
thing,N and consequently they asked: Who is the tanna who taught
. ִמ ׁ ּ ְש ַﬠת ַה ָּנ ָחתוֹ:דְּ ָא ַמר
this halakha? The Gemara answers that Rava said: It is in accordance with the opinion of Rabbi Yehoshua,N who said that one
mentions rain from the time of putting down the lulav, i.e., the
Eighth Day of Assembly, which is indeed near the rainy season.
ּ  ֲא ִפ:יה ַא ַ ּביֵ י
ימא ַר ִ ּבי
ָ יל ּו ֵּת
ּ  ֲא ַמר ֵלAbaye said to him: Even if you say that it is in accordance with the
. ׁ ְש ֵא ָלה ְלחוּד וְ ַהזְ ָּכ ָרה ְלחוּד,יﬠזֶ ר
ֶ  ֱא ִלopinion of Rabbi Eliezer, who holds that one mentions rain from
the first day of the festival of Sukkot, this ruling of the mishna can
be explained by distinguishing between the two terms: Requesting
is a discrete concept and mentioning is another discrete concept.
In other words, even according to the opinion of Rabbi Eliezer, one
begins to request rain just before the rainy season, on the Eighth
Day of Assembly, whereas one starts to mention rain already on the
first day of Sukkot.
ימא
ָ  ֵל:יכא דְּ ָא ְמ ִרי
ָּ  וְ ִאAnd some say a diﬀerent version of this discussion: Let us say

PERSONALITIES

Rabbi Berekhya – ר ִ ּבי ֶ ּב ֶר ְכיָ ה:ַ An amora of Eretz Yisrael from the
fourth generation, Rabbi Berekhya received and transmitted
teachings in the names of Sages of previous generations; in
particular, he was a student of Rabbi Ĥelbo. He is seldom quoted
in the Babylonian Talmud, but his teachings often appear in the
Jerusalem Talmud and the midrashim. Although there are few
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halakhic rulings in his name, many of his aggadic statements are
recorded. The collections of aggadic midrash from Eretz Yisrael
present many of his homiletic interpretations.
We possess almost no information about his personal life. It
is stated in the Jerusalem Talmud that his daughter’s son, Rabbi
Ĥiyya, was also a Torah Sage.

Perek I
Daf 4 Amud b
? דְּ ָא ַמר ִמ ׁ ּ ְש ַﬠת ַה ָּנ ָחתוֹ,ﬠ ִהיא יְהוֹש
ֻ ׁ  ַר ִ ּביthat our mishna is in accordance with the opinion of Rabbi
,יﬠזֶ ר
ֶ ימא ַר ִ ּבי ֱא ִל
ָ  ֲא ִפילּ ּו ֵּת: ֲא ַמר ָר ָבאYehoshua, who said that one mentions rain from the time of putting
. ׁ ְש ֵא ָלה ְלחוּד וְ ַהזְ ָּכ ָרה ְלחוּדthe lulav down, from the Eighth Day of Assembly, and it is not in
accordance with the opinion of Rabbi Eliezer. Rava said: Even if you
say that the ruling of the mishna is in accordance with the opinion
of Rabbi Eliezer, one can explain this by distinguishing between the
terms: Requesting is a distinct notion and mentioning is another
distinct notion, even according to the opinion of Rabbi Eliezer.
עוֹבר ִל ְפנֵי ַה ֵּת ָיבה״
ֵ אוֹמר ָה
ֵ  § ַ״ר ִ ּבי יְ הו ָּדהThe mishna stated that Rabbi Yehuda says: With regard to the
. כו׳one who passes before the ark as prayer leader on the concluding
Festival day of Sukkot, the Eighth Day of Assembly, the prayer
leader of the additional prayer mentions rain, while the leader of
the morning prayer does not. The reverse is the case at the conclusion
of the period of mentioning rain, as the leader of the morning
prayer mentions rain, while the one who leads the additional prayerN
does not.
?וֹא ִלין ֶאת ַה ְ ּג ׁ ָש ִמים
ֲ  ַﬠד ָמ ַתי ׁש:ּ ו ְּר ִמינְ הוAnd the Gemara raises a contradiction from a baraita ( a): Until
, ַﬠד ׁ ֶשיַּ ֲﬠבוֹר ַה ּ ֶפ ַסח:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדהwhen does one request rain? Rabbi Yehuda says: Until Passover
!נִיסן
ָ  ַﬠד ׁ ֶשיַּ ֲﬠבוֹר:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאירhas passed. Rabbi Meir says: Until the month of Nisan has passed.
According to the baraita, Rabbi Yehuda holds that one prays for rain
until the end of Passover, whereas the mishna states that Rabbi
Yehuda’s opinion is that one prays for rain only until the beginning
of the Festival.
–  ָּכאן, ָלא ַק ׁ ְשיָ א:ֲא ַמר ַרב ִח ְסדָּ א
יש ַאל ׁ ָש ֵאיל
ְ ׁ  ִמ. ָּכאן – ְל ַהזְ ִּכיר,ִל ׁ ְשאוֹל
אשוֹן
ׁ  ְל ַהזְ ִּכיר – ְ ּביוֹם טוֹב ָה ִר,וְ ָאזֵ יל
.ּ ָפ ֵסיק

 ָהא דְּ ַרב ִח ְסדָּ א ַק ׁ ְשיָ א:ֲא ַמר עו ָּּלא
 ו ַּמה.״כח ֶֹמץ ַל ׁ ּ ִש ּנַיִ ם וְ ֶכ ָﬠ ׁ ָשן ָל ֵﬠינָיִ ם״
ַּ
 ְ ּב ָמקוֹם,וֹאל – ַמזְ ִּכיר
ֵ ְ ּב ָמקוֹם ׁ ֶש ֵאינוֹ ׁש
!?וֹאל – ֵאינוֹ דִּ ין ׁ ֶשיְּ ֵהא ַמזְ ִּכיר
ֵ ׁ ֶש ׁ ּש

Rav Ĥisda said: This is not diﬃcult. The baraita here is referring
to the request for rain, which continues until the end of Passover,
whereas the mishna there rules that one is to mention rain only until
the first Festival day. In other words, Rabbi Yehuda holds that one
continues requesting rain until the end of Passover, but with regard
to the mention of rain, already on the first day of the Festival one
ceases to do so.
The Gemara raises a diﬃculty against this answer. Ulla said: That
which Rav Ĥisda said is as diﬃcult to accept “as vinegar to the teeth,
and as smoke to the eyes” (Proverbs : ).B He elaborates: If when
one does not yet request rain, at the beginning of the rainy season,
one nevertheless mentions rain; in a case when one requests rain,
i.e., during Passover, according to this explanation, is it not right that
one should also mention rain?

NOTES

Conclusion of the period in the additional prayers –
ה ְפ ָס ָקה ִ ּב ְת ִפ ַּלת ַה ּמו ָּס ִפים:ַ In the Jerusalem Talmud, it is
asked why the beginning and cessation of mentioning rain occur specifically in the additional prayers. The
answer given there is that in this manner one prays for
dew in the morning prayer of the first day of Passover
and in the additional prayer and afternoon prayers of Sukkot. In this manner a prayer for dew is recited on all of the
Festivals, which is fitting, as dew signifies a blessing (Rif ).
Another reason cited in the Jerusalem Talmud is that the
additional prayers are attended even by those who arrive
late to the service, and therefore this is the best time to
inform the congregation of the change. The transition
should not occur in the morning service as some might
think that the change was introduced the night before,
leading to error in subsequent years. This is particularly
true given that there is an opinion that one should not
implement this change until after it has been publicly
announced by the prayer leader.
Another explanation is that the change is made in the
additional service because one’s mind is not fully at ease
in prayer until that point (Rabbi Zeraĥya HaLevi citing
Pesikta DeRav Kahana; Ritva).
Two tanna’im in accordance with Rabbi Yehuda – ְּת ֵרי
יבא דְּ ַר ִ ּבי יְ הו ָּדה
ּ ָ ת ָּנ ֵאי ַא ִּל:ַּ This expression means that
there are two tanna’im who dispute the nature of Rabbi
Yehuda’s opinion. In this case, however, some commentaries explain that one of the two rulings was uttered by
Rabbi Yehuda in the name of his teacher, Rabbi Yehoshua
ben Beteira, whereas the other statement reflects his
own opinion (see Gevurat Ari and Sefat Emet; Ritva).
BACKGROUND

As vinegar to the teeth and as smoke to the eyes –
כח ֶֹמץ ַל ׁ ּ ִש ּנַיִ ם וְ ֶכ ָﬠ ׁ ָשן ָל ֵﬠינָיִ ם:ַּ These images refer to an
unpleasant, even painful, sensation. In both cases, the
sensation becomes harder to bear the longer it continues.
Ulla is saying that Rav Ĥisda’s explanation aroused similar
reactions in him, as the longer he thinks about it the
more diﬃcult and less understandable it becomes.

יבא
ּ ָ  ְּת ֵרי ַת ָּנ ֵאי ַא ִּל: ֶא ָּלא ָא ַמר עו ָּּלאRather, Ulla said an alternative resolution: In fact, two tanna’im
. דְּ ַר ִ ּבי יְ הו ָּדהexpressed diﬀerent rulings in accordance with the opinion of Rabbi
Yehuda.N According to one tanna, Rabbi Yehuda holds that one both
mentions and requests rain during Passover, whereas according to
the other tanna, Rabbi Yehuda holds that one neither mentions nor
requests rain after the morning prayer of the first day of Passover.
״ﬠד ׁ ֶשיַּ ֲﬠ בוֹר
ַ  ַמאי:יוֹסף ָא ַמר
ֵ ַרב
יח צִ ּב ּור ַה ּ ֶפ ַסח״ – ַﬠד ׁ ֶשיַּ ֲﬠבוֹר ׁ ְש ִל
אשוֹן ׁ ֶשל
ׁ יּוֹרד ְ ּביוֹם טוֹב ִר
ֵ אשוֹן ַה
ׁ ִר
.ּ ֶפ ַסח

The Gemara cites an additional resolution of the apparent contradiction. Rav Yosef said: What is the meaning of the phrase: Until
Passover has passed [ya’avor]? It means: Until the first prayer
leader who descends to pray has passed before the ark for the morning prayers on the first Festival day of Passover. According to this
explanation, the mishna and baraita specify the same time period
for the end of the mention and request for rain.

 ׁ ְש ֵא ָלה ְ ּביוֹם טוֹב ִמי:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵלAbaye said to Rav Yosef: Is there a request for rain on a Festival?
?יכא
ָּ  ִאThe request for rain is included in the ninth blessing of the Amida,
the blessing of the years, which is not recited on Shabbat and Festivals. If the term Passover in the baraita is referring to the entire
Festival, this includes the intermediate Festival days, during which
the ninth blessing of the Amida is recited. However, according to
your interpretation, the baraita refers only to the first day of the
Festival, and yet the request for rain is not recited on this date.
: פרק א׳ דף ד. Ta’anit . Perek I . 4b
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NOTES

The disseminator would recite a request – וֹאל ְמתו ְּר ְ ּג ָמן
ֵ ש:ׁ
Most commentaries explain that in the course of his explanation and elaboration of the communal prayers, the disseminator would speak of rain. Some hold that it is referring
to a specific liturgical poem added to the service (Shita
Mekubbetzet).
Until after the time for the slaughter of the Paschal lamb
has passed – יטת ַה ּ ֶפ ַסח
ַ ﬠד ׁ ֶשיַּ ֲﬠבוֹר זְ ַמן ׁ ְש ִח:ַ The commentaries dispute the meaning of this opinion. Some say that
one recites the request for rain until the evening service
of the first night of Passover. In other words, the recitation
continues until the afternoon service of Passover eve, as
that is when the Paschal lamb is slaughtered (Rabbeinu
Ĥananel; Rabbeinu Gershom). Others explain that the
recitation ceases at the time of the slaughter of the Paschal
lamb in the afternoon, i.e., one does not recite the request
in the afternoon prayer of Passover eve (Rashi; Rabbeinu
Yehonatan).
The halakha is in accordance with the opinion of Rabban
Gamliel – יאל
ֵ ה ָל ָכה ְּכ ַר ָ ּבן ַ ּג ְמ ִל:ֲ Based on this statement and
the subsequent conclusion of the Gemara, it would appear
that when the Temple is not standing in Eretz Yisrael the
request for rain is recited starting immediately after Sukkot,
while in Babylonia it should be first recited on the seventh
of Marĥeshvan, and elsewhere in the Diaspora it is recited
starting sixty days after the equinox (Rid the Younger; Meiri).
According to the Rambam, in Eretz Yisrael one begins
to recite the request for rain on the seventh of Marĥeshvan
(Rambam Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 2:16).
This ruling is followed in practice today. It is possible that the
Rambam’s reasoning is that since Rabbi Yoĥanan’s opinion
that one begins to mention and request rain on the same
day is rejected, the two recitations need not commence
together and each can start on the most appropriate date.
Consequently, the mention of rain begins on the Eighth
Day of Assembly, while the request for rain begins on the
seventh of Marĥeshvan in Eretz Yisrael and sixty days after
the autumnal equinox in the Diaspora (Leĥem Mishne).
BACKGROUND

An appeasement in advance of the request – ריצּ וּי ׁ ְש ֵא ָלה:ִ
This is describing the proper manner of asking a favor from
someone. One does not immediately issue a request. Rather,
one first prepares the ground by touching on the subject
in a general way, by mentioning it but not yet making the
request explicit. Similarly, the mention of rain is similar to a
polite beginning, a preamble, later followed by the explicit
request for rain.
HALAKHA

From when does one begin to request rain – וֹא ִלים
ֲ ִמ ָּמ ַתי ׁש
 ְ ּג ׁ ָש ִמים: In Eretz Yisrael, one begins to recite the request for
rain on the night of the seventh of Marĥeshvan, in accordance with the opinion of Rabban Gamliel (Shulĥan Arukh,
Oraĥ Ĥayyim 117:1).
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 וְ ִכי.וֹאל ְמת ּו ְר ְ ּג ָמן
ֵ  ׁש, ִאין:יה
ּ  ֲא ַמר ֵלThe Gemara cites the response: Rav Yosef said to Abaye: Yes,
?וֹאל דָּ ָבר ׁ ֶש ֵאינוֹ צָ ִריךְ ַל ִ ּצ ּבוּר
ֵ  ְמתו ְּר ְ ּג ָמן ׁשthe baraita is speaking of the first day of Passover. However, it
. ְמ ַח ַּו ְור ָּתא ִּכ ְדעו ָּּלא, ֶא ָּלאdoes not refer to the request for rain recited in the Amida. Rather,
the disseminator and translator of the Torah portion would
recite a requestN for rain after the Festival prayers. The Gemara
asks: But would a disseminator request a matter that the
community does not need? As there is no need for rain on
Passover, why would the disseminator recite a request for it?
Rather, it is clear, as Ulla explained, there are two tannaitic
versions of Rabbi Yehuda’s opinion.
״ﬠד ׁ ֶשיַּ ֲﬠבוֹר ַה ּ ֶפ ַסח״ – ַﬠד
ַ  ַמאי:ַר ָ ּבה ֲא ַמר
 וְ ִכ ְת ִח ָּילתוֹ,יטת ַה ּ ֶפ ַסח
ַ ׁ ֶשיַּ ֲﬠבוֹר זְ ַמן ׁ ְש ִח
ָּ  ַמה ְּת ִח,ֵּכן סוֹפוֹ
ילתוֹ ַמזְ ִּכיר ַאף ַﬠל ּ ִפי
וֹאל – ַאף סוֹפוֹ ַמזְ ִּכיר ַאף ַﬠל
ֵ ׁ ֶש ֵאינוֹ ׁש
.וֹאל
ֵ ּ ִפי ׁ ֶש ֵאינוֹ ׁש

Rabba said another explanation: What is the meaning of the
phrase: Until Passover has passed? It means until after the
time for the slaughter of the Paschal lamb has passed,N the
afternoon of the fourteenth of Nisan, i.e., until the beginning of
Passover. And according to this opinion, the practice at the
beginning of the time for praying for rain is like that of the end:
Just as at the beginning of the rainy season one mentions rain
although one does not request it, so too, at the end, on the
first day of Passover, one mentions rain although one does not
request it. The request for rain ends on the eve of Passover,
while the mention of rain continues until the morning service
the following day.

–  ִ ּב ׁ ְש ָל ָמא ְּת ִח ָּילתוֹ ַמזְ ִּכיר:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
 ֶא ָּלא סוֹפוֹ,יצוּי ׁ ְש ֵא ָלה ִהיא
ּ ַהזְ ָּכ ָרה נַ ִמי ִר
יצוּי ׁ ְש ֵא ָלה ִא ָּיכא? ֶא ָּלא ְמ ַח ַּו ְור ָּתא
ּ ַמאי ִר
.ִּכ ְדעו ָּּלא

Abaye said to Rabba: Granted, at the beginning of the rainy
season one mentions rain before requesting it, as mentioning
rain is also an appeasement to God in advance of the forthcoming request.B However, at the end of the season, what
appeasement toward a request is there that would necessitate
the mention of rain after one has ceased requesting it? The
Gemara again concludes: Rather, it is clear as Ulla explained.

 ֲה ָל ָכה ְּכ ַר ִ ּבי:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּבי
:יה ַר ִ ּבי זֵ ָירא ְל ַר ִ ּבי ַא ִסי
ּ  ֲא ַמר ֵל.יְ הו ָּדה
 ִ ּב ׁ ְשל ׁ ָֹשה:יוֹחנָן ָה ִכי? וְ ָה ְתנַן
ָ ו ִּמי ֲא ַמר ַר ִ ּבי
 ַר ָ ּבן,וֹא ִלין ֶאת ַה ְ ּג ׁ ָש ִמים
ֲ ְ ּב ַמ ְר ֶח ׁ ְשוָ ון ׁש
 וְ ָא ַמר ַר ִ ּבי. ְ ּב ׁ ִש ְב ָﬠה ּבוֹ:אוֹמר
ֵ יאל
ֵ ַ ּג ְמ ִל
!יאל
ֵ  ֲה ָל ָכה ְּכ ַר ָ ּבן ַ ּג ְמ ִל:ֶא ְל ָﬠזָ ר

Rabbi Asi said that Rabbi Yoĥanan said: The halakha is in
accordance with the opinion of Rabbi Yehuda. Rabbi ZeiraP
said to Rabbi Asi: And did Rabbi Yoĥanan actually say
that? But didn’t we learn in a mishna ( a): On the third of
Marĥeshvan one starts to request rain.H Rabban GamlielP says:
One starts on the seventh of Marĥeshvan. And with regard to
this mishna, Rabbi Elazar, Rabbi Yoĥanan’s preeminent student,
said: The halakha is in accordance with the opinion of Rabban
Gamliel.N

PERSONALITIES

Rabbi Zeira – ר ִ ּבי זֵ ָירא:ַ One of the greatest of the third generation of Babylonian amora’im, Rabbi Zeira was educated in the
Babylonian tradition and studied mainly with the disciples
of Rav and Shmuel. He emigrated to Eretz Yisrael, where he
studied under Rabbi Yoĥanan and was a colleague of Rabbi
Yoĥanan’s foremost disciples. When Rabbi Zeira reached Eretz
Yisrael he was extremely impressed by the method of learning he found there, which he adopted in full. Accordingly, he
undertook one hundred fasts to help him forget the Babylonian
method of learning. He also fasted so that the fires of Gehenna
should not rule over him. When he performed tests to see if fire
would aﬀect him, the calves of his legs were burned. For this
reason he became known as the short man with the scorched
calves (Bava Metzia 85a). Rabbi Zeira was famous for his great
piety, his modesty, and his aﬀable and accommodating nature.
He was greatly loved and honored by his peers. Rabbi Zeira had
many disciples throughout Eretz Yisrael, and his teachings are
widely quoted in both the Babylonian and Jerusalem Talmud.
He had a son who was also a Sage, Rabbi Ahava.

destruction of the Temple, which is why he is known as Rabban
Gamliel of Yavne. After Rabban Yoĥanan ben Zakkai’s death,
Rabban Gamliel presided over the Great Sanhedrin as Nasi.
Rabban Gamliel sought to create a spiritual center for the
Jews that would unite the entire people as the Temple had done
until that time. For this reason, he strove to enhance the honor
and the central authority of the Great Sanhedrin and its Nasi.
His strict and vigorous leadership eventually led his colleagues
to remove him from his post for a short period, replacing him
with Rabbi Elazar ben Azarya (Berakhot 27b–28a). However, as
everyone knew that his motives and actions were for the good
of the people and were not based on personal ambition, they
soon restored him to his position.
Although there are not many halakhic rulings in the name
of Rabban Gamliel, numerous important decisions were made
in his time and under his influence. These included the broad
principle that the halakha is in accordance with the opinion of
Beit Hillel; the rejection of the halakhic system of Rabbi Eliezer;
and the establishment of a fixed formulae for prayers. In all
decisions attributed to Rabban Gamliel there is an uncomRabban Gamliel II of Yavne – יאל
ֵ ר ָ ּבן ַ ּג ְמ ִל:ַ Rabban Gamliel was promising approach to halakha; he remained faithful to his
the Nasi of the Great Sanhedrin and one of the most important principles in reaching his conclusions. It is known that two of
tanna’im in the period following the destruction of the Second his sons were Sages: Rabban Shimon ben Gamliel, who served
Temple. Rabban Gamliel moved with the Great Sanhedrin to as Nasi of the Great Sanhedrin after him, and Rabbi Ĥanina
Yavne at the initiative of Rabban Yoĥanan ben Zakkai after the ben Gamliel.

!? ַ ּג ְב ָרא ַא ַ ּג ְב ָרא ָקא ָר ֵמית:יה
ּ  ֲא ַמר ֵלRabbi Asi said to Rabbi Zeira: Are you raising a contradiction
, ָלא ַק ׁ ְשיָא; ָּכאן – ִל ׁ ְשאוֹל:ימא
ָ יב ֵﬠית ֵא
ּ ָ  ִאfrom the statement of one man against the statement of another
N
. ָּכאן – ְל ַהזְ ִּכירman? Although Rabbi Elazar was Rabbi Yoĥanan’s student, their
opinions need not be consistent with one another. If you wish,
say instead that this is not diﬃcult, as Rabbi Elazar’s ruling here
is referring to the request for rain, which begins on the seventh
of Marĥeshvan, whereas Rabbi Yoĥanan’s ruling there is referring
to the mention of rain, which begins on the Eighth Day of
Assembly.
!וֹאל ַמזְ ִּכיר
ֵ  ְ ּב ָמקוֹם ׁ ֶש ׁ ּש:יוֹחנָן
ָ וְ ָה ָא ַמר ַר ִ ּבי
:יוֹחנָן
ָ  וְ ָה ָא ַמר ַר ִ ּבי.ַההוּא ְל ַה ְפ ָס ָקה ִא ְּית ַמר
 ּ ָפ ַסק,ִה ְת ִחיל ְל ַהזְ ִּכיר – ַמ ְת ִחיל ִל ׁ ְשאוֹל
!וֹסק ִמ ְּל ַהזְ ִּכיר
ֵ ִמ ִּל ׁ ְשאוֹל – ּפ

The Gemara asks: But didn’t Rabbi Yoĥanan say: At the same time
when one requests rain, one mentions it. The Gemara answers:
That ruling was stated only with regard to ceasing the request and
mention of rain. Although Rabbi Yoĥanan maintains that one stops
requesting and mentioning rain on the same date, he does not hold
that one begins to do both at the same time. The Gemara objects:
But didn’t Rabbi Yoĥanan explicitly say: When one begins to
mention rain, one begins to request it; and when one ceases to
request rain, one ceases to mention it. This clearly indicates that,
in his opinion, there is no discrepancy between the dates when one
begins reciting the two formulations.

.ּ ָהא – ְלהו, ָהא – ָלן: ֶא ָּלא ָלא ַק ׁ ְשיָ אThe Gemara answers: Rather, it is not diﬃcult. This statement,
, ַמאי ׁ ְשנָ א ְל ִד ָידן – דְּ ִאית ָלן ּ ֵפ ֵירי ְ ּב ַד ְב ָראwhere Rabbi Yoĥanan ruled in accordance with the opinion of
!עוֹלי ְרגָ ִלים
ֵ  ְל ִד ְידה ּו נַ ִמי – ִאית ְלה ּוRabban Gamliel, is for us, who live in Babylonia and start to pray
for rain later, whereas that statement of the mishna is for them, the
residents of Eretz Yisrael. The Gemara asks: What is diﬀerent with
regard to us in Babylonia that we do not request rain immediately
after Sukkot? The reason is that we still have fruit in the field.
Therefore, we do not want rain to fall. However, they, the inhabitants of Eretz Yisrael, also have pilgrims who need to travel for a
significant time to reach their homes after the Festival, and they do
not want it to rain on them.
יוֹחנָ ן ִ ּבזְ ַמן ׁ ֶש ֵאין ֵ ּבית
ָ ִּכי ָק ָא ַמר ַר ִ ּבי
 ָה ׁ ְש ָּתא דְּ ָא ֵתית ְל ָה ִכי ָהא.ַה ִּמ ְקדָּ ׁש ַקיָּ ים
 ָּכאן – ִ ּבזְ ַמן: וְ ָלא ַק ׁ ְשיָ א,ּוְ ָהא ְל ִד ְידהו
 ָּכאן – ִ ּבזְ ַמן ׁ ֶש ֵאין,ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים
.ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים

NOTES

Are you raising a contradiction from the statement
of one man against the statement of another man –
ג ְב ָרא ַא ַ ּג ְב ָרא ָקא ָר ֵמית:ּ ַ This objection is so obvious that
it is diﬃcult to understand the basis of the question in
the first place. Indeed, as indicated in the commentary
to the text, the question can be understood only in light
of the close connection between Rabbi Yoĥanan and
Rabbi Elazar. Although Rabbi Elazar studied with many
of the leading Babylonian scholars, it is said of him that
his rulings were invariably based on the statements
of Rabbi Yoĥanan. If it is assumed that Rabbi Elazar’s
ruling reflects the opinion of Rabbi Yoĥanan, a diﬀerence between a ruling issued by Rabbi Yoĥanan and
that of his disciple Rabbi Elazar is indeed a contradiction. Consequently, some commentaries explain that
the Gemara answers by saying that there is a dispute
among amora’im with regard to Rabbi Yoĥanan’s opinion (Rabbi Elyakim).
BACKGROUND

And tell Abba – יה ְל ַא ָ ּבא
ּ וְ ִא ְמר ּו ֵל: According to a geonic
tradition, Rav’s given name was Abba. Usually people
called him by his title, Rav, but since Shmuel was his
colleague he referred to him by his given name. Moreover, the name Abba means father, and was used as
an honorable epithet for elderly men. Consequently,
Shmuel could call Rav by name even in the presence
of strangers without appearing disrespectful.

The Gemara answers: When Rabbi Yoĥanan said this ruling in the
mishna, he was referring to the period when the Temple is not
standing; therefore, in Eretz Yisrael, one can immediately request
rain. The Gemara comments: Now that you have arrived at this
answer, one can say that both this statement and that statement are
for them, i.e., those in Eretz Yisrael. And yet, it is not diﬃcult, as
this statement here, that one waits before requesting rain, applies
at the time when the Temple is standing, while the ruling there,
that one requests rain right after the Festival, is referring to the time
when the Temple is not standing.

?יכי ָﬠ ְב ִדינַ ן
ִ  ֵה,יוֹמי
ֵ  וַ ֲאנַ ן דְּ ִאית ָלן ְּת ֵריThe Gemara asks: And we in the Diaspora who have two Festival
ּפוֹסק ְ ּב ִמנְ ָחה
ֵ  ו, ַמ ְת ִחיל ְ ּבמו ָּס ִפין: ָא ַמר ַרבdays, how do we act with regard to beginning the mention of rain,
. וְ חוֹזֵ ר ְ ּבמו ָּס ִפין, ַﬠ ְר ִבית וְ ׁ ַש ֲח ִריתgiven the uncertainty concerning the Eighth Day of Assembly,
which might in reality be the seventh day of Sukkot? The Gemara
answers that Rav said: One begins to mention rain in the additional prayers of the eighth day, the first day of the Eighth Day of
Assembly. And one temporarily ceases this practice on the afternoon prayer of the eighth day, continuing through the evening and
morning prayers of the ninth day, the second day of the Eighth Day
of Assembly. And finally one again resumes mentioning rain in the
additional prayers of the ninth day, Simĥat Torah.
:יה ְל ַא ָ ּבא
ּ  ּפוּק ּו וְ ִא ְמר ּו ֵל:ָא ַמר ְלה ּו ׁ ְשמו ֵּאל
קוֹד ׁש ַּת ֲﬠ ֵ ׂשה ּו חוֹל?! ֶא ָּלא
ֶ ַא ַחר ׁ ֶש ֲﬠ ִ ׂשיתוֹ
, ַמ ְת ִחיל ְ ּבמו ָּס ִפין ו ְּב ִמנְ ָחה:ָא ַמר ׁ ְשמו ֵּאל
 וְ חוֹזֵ ר ו ַּמ ְת ִחיל,ּפוֹסק ַﬠ ְר ִבית וְ ׁ ַש ֲח ִרית
ֵ ו
.ְ ּבמו ָּס ִפין

Shmuel said to those who reported Rav’s explanation to him: Go
out and tell Abba,B referring to Rav by his name, the following
objection: After you have rendered the first day of the Eighth Day
of Assembly sanctified, shall you defile it by treating it as though
it is not a Festival day? Rather, Shmuel said ( a): One begins to
mention rain in the additional prayers and also mentions it in the
afternoon prayer of the eighth day, the first day of the Eighth Day
of Assembly, and temporarily ceases this practice on the afternoon
prayer of the eighth day, continuing through the evening and
morning prayers of the ninth day, Simĥat Torah. And finally, one
again resumes mentioning rain in the additional prayers of the
ninth day, Simĥat Torah.
: פרק א׳ דף ד. Ta’anit . Perek I . 4b
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