Perek I
Daf 5 Amud a
HALAKHA

Once one has started, he no longer stops – ,ֵּכיוָ ן ׁ ֶש ִה ְת ִחיל
וֹסק
ֵ שוּב ֵאינוֹ ּפ:ׁ Even in the Diaspora, where two days of each
Festival are observed, one begins to insert the expression:
He makes the wind blow and the rain fall, in the additional
prayers of the Eighth Day of Assembly, from which point one
continues to mention rain continuously until the end of the
rainy season (Shulĥan Arukh, Oraĥ Ĥayyim 114:1).
PERSONALITIES

Rav Ĥananel – רב ֲחנַ נְ ֵאל:ַ A Babylonian amora of the second
generation, Rav Ĥananel was a disciple of Rav, and most
of his teachings are transmitted in the name of his great
teacher. He was, apparently, one of Rav’s preeminent students; and Rav’s successor, Rav Huna, treated Rav Ĥananel
with great respect. By profession, he was a scribe who wrote
Torah scrolls. It is said of him that he could copy the entire
Torah accurately by heart.
BACKGROUND

And the last rain is in Nisan – נִיסן
ָ קוֹש ְ ּב
ׁ ו ַּמ ְל: According to
weather observations, only a small amount of rain, one
percent of the annual precipitation, falls in Eretz Yisrael in
May. Weather observations in the coastal plain, over a period
of many years, reveal that the last rain usually falls no later
than April 28, around the end of the month of Nisan.
Locust – א ְר ֶ ּבה:ַ The term locust refers to a group of insects
that are found worldwide. The common name generally
refers to the group of short-horned grasshoppers that often
increase greatly in numbers and migrate long distances
in destructive swarms. The sporadic appearance and disappearance of locust has bewildered people throughout
history and, even today, there are only theories available to
explain this phenomenon. Locusts are edible insects and
are considered a delicacy in some countries. There have
been references to their consumption as food throughout
history and some species are permitted for consumption
according to Torah law.

Desert locust, a species that is kosher according to some Yemenite traditions

 ֵּכיוָ ן ׁ ֶש ִה ְת ִחיל – ׁשוּב ֵאינוֹ: ָר ָבא ָא ַמרRava said an alternative suggestion: Once one has started to
H
 ֵּכיוָ ן ׁ ֶש ִה ְת ִחיל:וֹסק וְ ֵכן ָא ַמר ַרב ׁ ֵש ׁ ֶשת
ֵ  ּפmention rain, he no longer stops, i.e., he continues the mention
of
rain
consistently
until
the
summer.
And, so too, Rav Sheshet
.וֹסק
ֵ ׁשוּב ֵאינוֹ ּפ
said: Once one has started to mention rain, he no longer
stops. In other words, once one has begun to mention rain in
his prayers in the additional prayer on the Eighth Day of Assembly,
he continues to do so uninterrupted, even in the Diaspora.
יה דְּ ָא ַמר ַרב ֲחנַ נְ ֵאל
ּ וְ ַאף ַרב ֲה ַדר ֵ ּב
ְ מוֹנֶ ה ֶﬠ ְ ׂש ִרים וְ ֶא ָחד יוֹם ְּכ ֶד ֶרך:ָא ַמר ַרב
ֹאש ַה ׁ ּ ָשנָ ה ַﬠד
ׁ ׁ ֶש ּמוֹנֶ ה ֲﬠ ָ ׂש ָרה יָ ִמים ֵמר
 ו ַּמ ְת ִחיל וְ ֵכיוָ ן ׁ ֶש ִה ְת ִחיל,יוֹם ַה ִּכ ּפו ִּרים
 וְ ִה ְל ְכ ָתא ֵּכיוָ ן ׁ ֶש ִה ְת ִחיל,וֹסק
ֵ ׁשוּב ֵאינוֹ ּפ
.וֹסק
ֵ ׁשוּב ֵאינוֹ ּפ
?וֹא ִלין ֶאת ַה ְ ּג ׁ ָש ִמים
ֲ מתני׳ ַﬠד ָמ ַתי ׁש
, ַﬠד ׁ ֶשיַּ ֲﬠבוֹר ַה ּ ֶפ ַסח:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
,נִיסן
ָ  ַﬠד ׁ ֶשיֵּ צֵ א:אוֹמר
ֵ
ַר ִ ּבי ֵמ ִאיר
קוֹש
ׁ מוֹרה ו ַּמ ְל
ֶ יּוֹרד ָל ֶכם ֶ ּג ׁ ֶשם
ֶ ַׁ ֶש ֶּנ ֱא ַמר ״ו
.אשוֹן״
ׁ ָ ּב ִר

:יה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ גמ׳ ָא ַמר ֵל
:יוֹרה ְ ּב ַמ ְר ֶח ׁ ְשוָ ן הוּא! דִּ ְתנַן
ֶ ?נִיסן
ָ יוֹרה ְ ּב
ֶ
נִיסן! ֲא ַמר
ָ קוֹש ְ ּב
ׁ יוֹרה ְ ּב ַמ ְר ֶח ׁ ְשוָ ן ו ַּמ ְל
ֶ
יוֹאל ֶ ּבן
ֵ ימי
ֵ  ִ ּב:יוֹחנָן
ָ  ָה ִכי ָא ַמר ַר ִ ּבי:יה
ּ ֵל
יה
ּ  דִּ ְכ ִתיב ֵ ּב,ּ ְפתו ֵּאל נִ ְת ַקיֵּ ים ִמ ְק ָרא זֶ ה
אוֹת ּה
ָ .״יֶ ֶתר ַה ָ ּגזָ ם ָא ַכל ָה ַא ְר ֶ ּבה״ וגו׳
 יָ ְר ָדה,ׁ ָשנָ ה יָ צָ א ֲא ָדר וְ ל ֹא יָ ְרד ּו ְ ּג ׁ ָש ִמים
.נִיסן
ָ אשוֹנָ ה ְ ּב ֶא ָחד ְ ּב
ׁ יﬠה ִר
ָ ָל ֶהם ְר ִב

.ּ צְ א ּו וְ זִ ְרעו:ָא ַמר ָל ֶהם נָ ִביא ְליִ ְ ׂש ָר ֵאל
 ִמי ׁ ֶשיֵּ ׁש לוֹ ַקב ִח ִּטים אוֹ:ָא ְמר ּו לוֹ
 אוֹ יִ זְ ְר ֶﬠנּ ּו,ֹאכ ֶלנּ ּו וְ יִ ְחיֶ ה
ְ עוֹרין י
ִ ַק ַ ּביִ ם ְ ׂש
 צְ א ּו, ַאף ַﬠל ּ ִפי ֵכן:וְ יָ מוּת? ָא ַמר ָל ֶהם
ֲ .ּוְ זִ ְרעו
נַﬠ ָ ׂשה ָל ֶהם נֵס וְ נִ ְת ַ ּג ָּלה ָל ֶהם ַמה
.חוֹרי נְ ָמ ִלים
ֵ ׁ ּ ֶש ַ ּב ְּכ ָת ִלין ו ַּמה ׁ ּ ֶש ְ ּב

The Gemara adds: And even Rav retracted his previously stated
opinion, as Rav ĤananelP said that Rav said: One counts twentyone days from Rosh HaShana, just as one counts ten daysN from
Rosh HaShana until Yom Kippur. And after the twenty-one
days, one starts to mention rain, and once one has started, he
no longer stops. The Gemara concludes: And the halakha is
in accordance with the opinion that once one has started to
mention rain, he no longer stops.

mishna

Until when does one request rain?N
Rabbi Yehuda says: We request rain until
Passover has passed. Rabbi Meir says: Until the month of Nisan
has ended, as it is stated: “And He causes to come down for
you the rain,N the first rain and the last rain, in the first month”
( Joel : ). Since the verse states that it rains in Nisan, the first
month, this indicates that the entire month is considered part of
the rainy season.

gemara

Rav Naĥman said to Rabbi Yitzĥak: Is
the first rain in Nisan? The first rain is
in Marĥeshvan, as we learned in a baraita: The first rain is in
Marĥeshvan and the last rain is in Nisan.B Rabbi Yitzĥak said to
Rav Naĥman that Rabbi Yoĥanan said as follows: This verse was
fulfilled in the days of the prophet Joel, son of Pethuel, in a year
concerning which it is written: “That which the palmer-worm
has left, the locustB has eaten and that which the locust has left,
the canker-worm has eaten; and that which the canker-worm
has left, the caterpillar has eaten” ( Joel : ), when no crops
remained. In that year, the month of Adar ended and still no rain
had fallen. The rain of the first rainy season fell for them on the
first of Nisan.

After the first rain fell, the prophet said to the Jews: Go out
and sow. They said to him: One who has one kav of wheat or
two kav of barley left, should he eat them and live oﬀ them for
a while or sow them and die? Given the improbability of the
crops’ growth under these circumstances, it appears wasteful to
plant them rather than consume that which remains. The prophet
said to them: Nevertheless, go out and sow. A miracle occurred
for them and they discovered wheat and barley seeds that were
hidden in the walls and that were concealed in ant holes.

NOTES

Just as one counts ten days – כ ֶד ֶרךְ ׁ ֶש ּמוֹנֶ ה ֲﬠ ָ ׂש ָרה יָ ִמים:ְּ The early
commentaries oﬀer various explanations of this comparison.
The Shita Mekubbetzet suggests that just as one counts the ten
days from Rosh HaShana to Yom Kippur starting from the first
day of Rosh HaShana without taking into account the possibility
that Elul might consist of thirty days, in which case one should
count only from the second day, so too, with regard to the
request for rain, there is no need to entertain the concern that
the number of days counted will change based on the length
of the month (see also Gevurat Ari).

the fasts for drought. However, as the previous mishna had
discussed the date for the beginning of the request for rain, the
tanna also mentions the date when this request ends (Meiri).

As it is stated, And He causes to come down for you the rain –
יּוֹרד ָל ֶכם ֶ ּג ׁ ֶשם״
ֶ ַש ֶּנ ֱא ַמר ”ו:
ֶ ׁ The commentaries discuss the nature
of this proof. One explanation is that the verse is not cited by
Rabbi Meir but by the unattributed author of the mishna, and
it is interpreted by each tanna in accordance with his respective line of reasoning. Although the verse speaks of the final
rain falling in the first month of Nisan, it does not clearly state
Until when does one request rain – וֹא ִלין ֶאת ַה ְ ּג ׁ ָש ִמים
ֲ ﬠד ָמ ַתי ׁש:ַ
whether this occurs in the middle or at the end of the month
This mishna is not related to the central topic of this tractate, (Melekhet Shlomo).
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 וְ יָ ְר ָדה ָל ֶהם,יﬠי
ִ ישי ו ְּר ִב
ִ ׁ יָ צְ א ּו וְ זָ ְרע ּו ׁ ֵשנִי ו ׁ ְּש ִל
עוֹמר
ֶ  ִה ְק ִריב ּו,נִיסן
ָ יﬠה ׁ ְשנִיָּ ה ַ ּב ֲח ִמ ׁ ּ ָשה ְ ּב
ָ ְר ִב
 נִ ְמצֵ את ְּתבו ָּאה ַה ְ ּג ֵד ָילה,נִיסן
ָ ְ ּב ׁ ִש ׁ ּ ָשה ָﬠ ָ ׂשר ְ ּב
 נִ ְמצָ א,ְ ּב ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים ְ ּג ֵד ָילה ְ ּב ַא ַחד ָﬠ ָ ׂשר יוֹם
עוֹמר ַה ָ ּק ֵרב ִמ ְּתבו ָּאה ׁ ֶשל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים ָק ֵרב
ֶ
.ִמ ְּתבו ָּאה ׁ ֶשל ַא ַחד ָﬠ ָ ׂשר יוֹם

They went out and sowed on the second, third, and fourth
days of Nisan, and the rain of the second rainy season fell for
them on the fifth of Nisan. The crops grew so quickly that they
were able to sacrifice the omer oﬀering in its proper time, on
the sixteenth of Nisan. Consequently, grain that normally
grows in six months grew in eleven days, and consequently,
the omer that is generally sacrificed from grain that grows in
six months was sacrificed that year from grain that grew in
eleven days.

״הזּ ְֹר ִﬠים ְ ּב ִד ְמ ָﬠה
ַ :אוֹמר
ֵ וְ ַﬠל אוֹתוֹ ַהדּ וֹר הוּא
 ָהלוֹךְ יֵ ֵלךְ ו ָּבכֹה נ ֵ ֹׂשא ֶמ ׁ ֶשךְ ַהזָּ ַרע״.ְּ ּב ִר ָּנה יִ ְקצֹרו
?לוֹך יֵ ֵל ְך ו ָּבכֹה נ ֵ ֹׂשא ֶמ ׁ ֶש ְך״ וגו׳
ְ ״ה
ָ  ַמאי.וגו׳
ְהוֹלך
ֵ – חוֹר ׁש
ֵ  ׁשוֹר ְּכ ׁ ֶשהוּא:ָא ַמר ַר ִ ּבי יְ הו ָּדה
 וְ זֶ ה ּו.אוֹכל ָחזִ יז ִמן ַה ֶּת ֶלם
ֵ  ו ַּב ֲחזִ ָירתוֹ,ּבוֹכה
ֶ ו
.״בֹא יָ בֹא ְ ּב ִר ָּנה״
ּ

And with regard to that generation the verse says: “They who
sow in tears shall reap with songs of joy. Though he goes on
his way weeping, who bears the measure of seed, he shall
come home with joy, bearing his sheaves” (Psalms : ). The
Gemara asks: What is the meaning of the expression: “Though
he goes on his way weeping, who bears the measure of seed”?
Rabbi Yehuda said: An ox, when it plowed at that time, it went
on its way weeping and lamenting its labor; and yet upon its
return, through the same furrow, it was able to eat the young
shoots [ĥaziz]L of crops that had already sprouted from the
furrow. And this is the meaning of the phrase: “He shall come
home with songs of joy.”

 ַמאי ״נ ֵ ֹׂשא ֲא ֻל ּמ ָֹתיו״? ָא ַמר ַרב ִח ְסדָּ א וְ ָא ְמ ִריThe Gemara further asks: What is the meaning of the expres– יב ֶוֹלת
ּ  ׁ ִש, ָקנֶ ה – זֶ ֶרת:נִיתא ָּתנָ א
ָ  ָל ּה ְ ּב ַמ ְתsion: “Bearing his sheaves”? Rav Ĥisda said, and some say this
. זְ ָר ַתיִ םwas taught in a baraita: The stalk of that crop was one span, i.e.,
the distance between the thumb and the little finger, while the
ear itself was two spans,B i.e., the ears were twice as long as the
stalk, whereas usually the stalk is three or four times longer than
the ear.
״כי
ִּ  ַמאי דִּ ְכ ִתיב:יה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ  § ֲא ַמר ֵלIncidental to the interpretation of these verses, the Gemara
, ָק ָרא ה׳ ָל ָר ָﬠב וְ גַ ם ָ ּבא ֶאל ָה ָא ֶרץ ׁ ֶש ַבע ׁ ָשנִים״cites a series of verses, starting with the topic of hunger, that
? ְ ּב ָהנָ ךְ ׁ ֶש ַבע ׁ ָשנִים ַמאי ֲאכוּלalso involve questions that Rav Naĥman posed to Rabbi Yitzĥak.
Rav Naĥman said to Rabbi Yitzĥak: What is the meaning
of that which is written: “For the Lord has called upon a
famine and it shall also come upon the land seven years”
( Kings : )? Specifically, in those seven years, what did they
eat?N
 ׁ ָשנָ ה:יוֹח נָ ן
ָ  ָה ִכי ָא ַמ ר ַר ִ ּבי: יה
ּ ֲא ַמ ר ֵל
 ׁ ְשנִיָּה – ָא ְכל ּו,אשוֹנָ ה – ָא ְכל ּו ַמה ׁ ּ ֶש ַ ּב ָ ּב ִּתים
ׁ ִר
,הוֹרה
ָ ישית – ְ ּב ַ ׂשר ְ ּב ֵה ָמה ְט
ִ ׁ  ׁ ְש ִל,ַמה ׁ ּ ֶש ַ ּב ּ ָ ׂשדוֹת
– ישית
ִ ׁ  ֲח ִמ,יﬠית – ְ ּב ַ ׂשר ְ ּב ֵה ָמה ְט ֵמ ָאה
ִ ְר ִב
נֵיהם
ֶ  ׁ ִש ׁ ּ ִשית – ְ ּב ַ ׂשר ְ ּב,ְ ּב ַ ׂשר ׁ ְש ָקצִ ים ו ְּר ָמ ִ ׂשים
 ְל ַקיֵּ ים,יהם
ֶ רוֹעוֹת
ֵ
ְיﬠית – ְ ּב ַ ׂשר ז
ִ  ׁ ְש ִב,יהם
ֶ נוֹת
ֵ ו ְּב
.ֹאכלוּ״
ֵ ״א ׁיש ְ ּב ַ ׂשר זְ רֹעוֹ י
ִ ַמה ׁ ּ ֶש ֶּנ ֱא ַמר

Rabbi Yitzĥak said to Rabbi Naĥman that Rabbi Yoĥanan said
as follows: In the first year they ate that which was in their
houses; in the second year they ate that which was in their
fields; in the third year they ate the meat of their remaining
kosher animals; in the fourth year they ate the meat of their
remaining non-kosher animals; in the fifth year they ate the
meat of repugnant creatures and creeping animals, i.e., any
insects they found; in the sixth year they ate the flesh of their
sons and their daughters; and in the seventh year they ate
the flesh of their own arms, to fulfill that which is stated:
“Each man shall eat the flesh of his own arm” (Isaiah : ).

 ַמאי דִּ ְכ ִתיב:יה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ וַ ֲא ַמר ֵל
 ִמ ׁ ּש ּום,דוֹש וְ ל ֹא ָאבוֹא ְ ּב ִﬠיר״
ׁ ״ב ִק ְר ְ ּבךָ ָק
ְּ
,יה
ׁ דִּ ְב ִק ְר ְ ּבךָ ָק
ּ דוֹש ל ֹא ָאבוֹא ָ ּב ִﬠיר? ֲא ַמר ֵל
דוֹש ָ ּברוּךְ הוּא
ׁ  ָא ַמר ַה ָ ּק:יוֹחנָן
ָ ָה ִכי ָא ַמר ַר ִ ּבי
ל ֹא ָאבוֹא ִ ּבירו ׁ ָּש ַליִ ם ׁ ֶשל ַמ ְﬠ ָלה ַﬠד ׁ ֶש ָאבוֹא
.ִלירו ׁ ָּש ַליִ ם ׁ ֶשל ַמ ָּטה

And Rav Naĥman said to Rabbi Yitzĥak: What is the meaning
of that which is written: “It is sacred in your midst, and I will
not enter the city” (Hosea : )? This verse is puzzling: Because
it is sacred in your midst, will God not enter the city? Rabbi
Yitzĥak said to Rav Naĥman that Rabbi Yoĥanan said the verse
should be understood as follows: The Holy One, Blessed be
He, said: I shall not enter Jerusalem above,N in heaven, until
I enter Jerusalem on earth down below at the time of the
redemption, when it will be sacred in your midst.

LANGUAGE

Young shoots [ĥaziz] – חזִ יז:ָ According to the Arukh
and the ge’onim, the word is ĥazin, which means tender
shoots, e.g., bright green stalks of grain.
BACKGROUND

The stalk was one span, the ear two spans – ָקנֶ ה זֶ ֶרת
יב ֶוֹלת זְ ָר ַתיִ ם
ּ ש:
ִ ׁ Normally the stalk and the ear of grain
grow to the same length, which complicates the harvesting process. Consequently, in modern times, grain
is cultivated with a shorter stalk, by means of various
mechanisms. These strains of grain have ears that are
longer than those of the taller strains.
NOTES

In those seven years what did they eat – ְ ּב ָהנָ ךְ ׁ ֶש ַבע
שנִים ַמאי ֲאכוּל:
ַ ׁ Although we find other instances of
famine in the Bible, including the famous seven year
famine in the time of Joseph, Rav Naĥman singled
out the famine that aﬄicted the people in the days
of Jehoram, king of Israel, for his question with regard
to what people ate during the period of scarcity. One
explanation is that the Divine decree concerning
this famine was carried out in its full severity and for
its entire intended duration, in accordance with the
verse: “For the Lord has called upon a famine and it
shall also come upon the land seven years” (II Kings
8:1; Maharsha).
I shall not enter Jerusalem above, etc. – ל ֹא ָאבוֹא
בירו ׁ ָּש ַליִ ם ׁ ֶשל ַמ ְﬠ ָלה וכו׳:ּ ִ One interpretation of the concept of: Jerusalem above, is that Jerusalem and the
Temple signify the refined matters of the intellect, as
corresponding to the earthly Eretz Yisrael there are
spiritual levels located in the lofty worlds (Rashba). With
regard to the interpretation of the verse itself, some
say that the verse should be read as an expression of
wonder: Since your midst shall be sacred, shall I not
enter the city? (Maharsha; see Sefat Emet). They further
explain that the verse is meant as a source of comfort
for the Jewish people in exile; that it is almost as if the
Almighty Himself is also in exile, and He will not enter
Jerusalem up high until the Jews are redeemed on
earth (Iyyun Ya’akov).

 דִּ ְכ ִתיב,יכא יְ ר ּו ׁ ָש ַליִ ם ְל ַמ ְﬠ ָלה? ִאין
ָּ  ּו ִמי ִאThe Gemara asks: And is there such a place as Jerusalem above?
. ״יְ רו ׁ ָּש ַליִ ם ַה ְ ּבנוּיָ ה ְּכ ִﬠיר ׁ ֶש ֻח ְ ּב ָרה ָל ּה יַ ְחדָּ ו״The Gemara answers: Yes, as it is written: “Jerusalem built up,
a city unified together” (Psalms : ). The term unified indicates that there are two cities of Jerusalem, a heavenly one and
an earthly one, which are bound together.
. פרק א׳ דף ה. Ta’anit . Perek I . 5a
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Were the twenty-four violations abandoned – ֶﬠ ְ ׂש ִרין
וְ ַא ְר ַ ּבע ׁ ְש ִב ָיקא ְלה ּו: There are variant textual readings of
the number specified here. Some explain that the version
that states twenty-two rather than twenty-four is based
on a mere semantic diﬀerence, as both concur that there
are twenty-four violations altogether. Since punishment
is meted out for only two of these, the question is raised
with regard to the remaining twenty-two. Others suggest
that the twenty-two violations are an allusion to the entire
Torah, written with the twenty-two letters of the alphabet
(Maharsha). Some early commentaries have twenty-six as
the number of violations, also based on the list of oﬀenses
cited in Ezekiel (Rabbeinu Gershom; Shita Mekubbetzet).
As for the significance of these twenty-four oﬀenses,
most commentaries explain that they are referring to the
twenty-four oﬀenses listed in the book of Ezekiel (chapter
22) as the sins of Jerusalem, as indicated in the midrash.
Some ge’onim suggest that the twenty-four transgressions can also be found in the continuation of the passage
in Jeremiah cited here (Jeremiah 2:13). One commentary
cites a tradition that this refers to the twenty-four oﬀenses
mentioned in the eleventh chapter of Sanhedrin in the
Jerusalem Talmud as transgressions for which repentance
is particularly diﬃcult (Rabbeinu Ĥananel; see also Rambam Sefer HaMadda, Hilkhot Teshuva, chapter 4). Rav Hai
Gaon suggests that there is no particular significance to
the number twenty-four in this context; rather, it merely
signifies a large amount.

 ַמאי:יה ַר ִ ּבי נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ וַ ֲא ַמר ֵל
דִּ ְכ ִתיב ״ו ְּב ַא ַחת יִ ְב ֲﬠר ּו וְ יִ ְכ ָסל ּו מו ַּסר
 ָה ִכי ָא ַמר:יה
ּ ֲה ָב ִלים ֵﬠץ הוּא״? ֲא ַמר ֵל
 ַא ַחת ִהיא ׁ ֶש ְּמ ַב ֶﬠ ֶרת ְר ׁ ָש ִﬠים:יוֹחנָ ן
ָ ַר ִ ּבי
 ְּכ ִתיב.בוֹדה זָ ָרה
ָ  ַמאי ִהיא – ֲﬠ,יה ָּנם
ִ ַ ּב ֵ ּג
ָה ָכא ״מו ַּסר ֲה ָב ִלים ֵﬠץ הוּא״ ו ְּכ ִתיב ָה ָתם
.״ה ֶבל ֵה ָּמה ַמ ֲﬠ ֵ ׂשה ַּת ְﬠ ֻּת ִﬠים״
ֶ

§ And Rav Naĥman said to Rabbi Yitzĥak: What is the meaning of that which is written: “And with one they are brutish and
foolish, the teaching of their vanity is a stock” ( Jeremiah : )?
Rabbi Yitzĥak said to Rabbi Naĥman that Rabbi Yoĥanan said
as follows: There is one transgression that causes the wicked to
burn in Gehenna. What is this transgression? Idol worship. This
can be proven by a verbal analogy. It is written here: “The teaching of their vanity [hevel] is a stock,” and it is written there, with
regard to idols: “They are vanity [hevel], a work of delusion”
( Jeremiah : ).

 ַמאי:יה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ וַ ֲא ַמר ֵל
״כי ׁ ְש ַּתיִ ם ָרעוֹת ָﬠ ָ ׂשה ַﬠ ִּמי״
ִּ דִּ ְכ ִתיב
ַּת ְר ֵּתין הוּא דְּ ָהווּ? ֶﬠ ְ ׂש ִרין וְ ַא ְר ַ ּבע ׁ ְש ִב ָיקא
 ַא ַחת:יוֹחנָן
ָ  ָה ִכי ָא ַמר ַר ִ ּבי,יה
ּ ְלהוּ?! ֲא ַמר ֵל
ׁ ֶש ִהיא

And Rav Naĥman said to Rabbi Yitzĥak: What is the meaning
of that which is written: “For my people have committed two
evils” ( Jeremiah : )? Were there only two evils they performed? Were, then, the twenty-four violations listed in the book
of Ezekiel abandoned,N i.e., pardoned? Rabbi Yitzĥak said to Rav
Naĥman that Rabbi Yoĥanan said as follows: They have violated
one transgression that is

,בוֹדה זָ ָרה
ָ ׁ ְשקו ָּלה ִּכ ׁ ְש ַּתיִ ם ו ַּמאי נִיה ּו – ֲﬠ
״כי ׁ ְש ַּתיִ ם ָרעוֹת ָﬠ ָ ׂשה ַﬠ ִּמי א ִֹתי
ִּ דִּ ְכ ִתיב
ָﬠזְ ב ּו ְמקוֹר ַמיִ ם ַחיִּ ים ַל ְחצֹב ָל ֶהם ּבֹארוֹת
״כי ִﬠ ְבר ּו
ְ ׁ ּבֹארוֹת
ִּ  ו ְּכ ִתיב ְ ּבה ּו.נִש ָ ּב ִרים״
ִאיֵּ י ִכ ִּתיִּ ים ו ְּרא ּו וְ ֵק ָדר ׁ ִש ְלח ּו וְ ִה ְת ּבוֹנְ נ ּו
ימיר גּ וֹי ֱאל ִֹהים וְ ֵה ָּמה ל ֹא
ִ ְמאֹד וגו׳ ַה ֵה
.יוֹﬠיל״
ִ ֱאל ִֹהים וְ ַﬠ ִּמי ֵה ִמיר ְּכבוֹדוֹ ְ ּבלוֹא

equivalent to two.N And what is this sin? Idol worship, as it is
written: “For my people have committed two evils; they have
forsaken Me, the fountain of living waters, to hew for themselves cisterns, broken cisterns” ( Jeremiah : ), and it is written about the Jewish people: “For pass over the isles of the
Kittim and see; and send to Kedar and observe carefully, and
see if there has been such a thing. Has a nation exchanged its
gods, although they are no gods? But My people has exchanged
its glory for that which does not profit” ( Jeremiah : – ).

 וְ ֵק ָד ִריִּ ים,עוֹב ִדים ָל ֵא ׁש
ְ  ּכו ִּתיִּ ים:ָּתנָ א
יּוֹד ִﬠים ׁ ֶש ַה ַּמיִ ם
ְ  וְ ַאף ַﬠל ּ ִפי ׁ ֶש.עוֹב ִדין ַל ַּמיִ ם
ְ
,יהם
ֶ ְמ ַכ ִ ּבין ֶאת ָה ֵא ׁש – ל ֹא ֵה ִמיר ּו ֱאל ֵֹה
.יוֹﬠיל״
ִ ״וְ ַﬠ ִּמי ֵה ִמיר ְּכבוֹדוֹ ְ ּבלוֹא

It is taught in a baraita with regard to this verse: Kittites, i.e., the
people of the isles of Kittim, worship fire and the people of
Kedar worship water, and even though they know that water
extinguishes fire, nevertheless they have not exchanged their
god: “But My people has exchanged its glory for that which
does not profit.”

 ַמאי:וַ ֲא ַמר ֵליה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
דִּ ְכ ִתיב ״וַ יְ ִהי ַּכ ֲא ׁ ֶשר זָ ֵקן ׁ ְשמו ֵּאל״ ו ִּמי
ישים
ִ ּ ׁ ִסיב ׁ ְשמו ֵּאל ּכו ֵּּלי ַהאי? וְ ָהא ַ ּבר ֲח ִמ
ישים
ִ ּ ׁ  ֵמת ַ ּב ֲח ִמ: דְּ ָא ַמר ָמר,ו ׁ ְּש ַּתיִ ם ֲהוָ ה
יתתוֹ ׁ ֶשל ׁ ְשמו ֵּאל
ָ ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה – זֶ ה ּו ִמ
!ָה ָר ָמ ִתי

And Rav Naĥman said to Rabbi Yitzĥak:P What is the meaning
of that which is written: “And it came to pass when Samuel was
old” Samuel : )? And did Samuel really grow so old? But he
was only fifty-two years old when he died, as the Master said in
a baraita that deals with the Divine punishment of karet: One
who dies at the age of fifty-two years is not considered to have
suﬀered the premature death of karet, as this is the age of the
death of Samuel of Rama. This shows that Samuel died at the
relatively young age of fifty-two.
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One that is equivalent to two – א ַחת ׁ ֶש ִהיא ׁ ְשקו ָּלה ִּכ ׁ ְש ַּתיִ ם:ַ
Some commentaries explain that the phrase: Equivalent
to two, is referring to the fire worshippers and the water
worshippers mentioned in this passage (Rashi; Rabbeinu
Gershom). Others maintain that this is referring to the two
aspects of idolatry discussed here, the abandonment of
God and the adherence to the vanities of the idolatrous
gods (Rabbeinu Ĥananel). Yet others state that as the sin
of idolatry is one of the three most severe transgressions,
along with forbidden sexual relations and murder, it is
considered the equivalent of the other two transgressions (Rabbi Elyakim). Alternatively, idolatry is equivalent
to two sins because it constitutes a violation of both the
commands: “I am the Lord your God” (Exodus 20:2), and,
in the next verse: “You shall have no other gods before
Me” (Ahavat Eitan).

PERSONALITIES

Rabbi Yitzĥak – ר ִ ּבי יִ צְ ָחק:ַ Two amora’im of this name lived
in the same period in Eretz Yisrael, both of whom were
principal students of Rabbi Yoĥanan. However, one was a
renowned halakhic authority, while the other concentrated
on aggada. Clearly, the Rabbi Yitzĥak mentioned here was the
one who dealt in matters of aggada. Elsewhere he is called
Rabbi Yitzĥak, son of Pineĥas. Rabbi Yitzĥak apparently spent
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a considerable time in Babylonia, where he taught the Torah
he had learned in Eretz Yisrael, particularly the opinions of
his teacher, Rabbi Yoĥanan. He was close to Rav Naĥman,
who asked him various questions of an aggadic nature. Many
aggadic sayings are attributed to him throughout the Babylonian Talmud, and several Babylonia amora’im cite statements in
his name.

 זִ ְקנָ ה:יוֹחנָ ן
ָ  ָה ִכי ָא ַמר ַר ִ ּבי:ֲא ַמר ֵליה
 דִּ ְכ ִתיב ״נִ ַח ְמ ִּתי ִּכי ִה ְמ ַל ְכ ִּתי,ָק ְפצָ ה ָﬠ ָליו
,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל: ָא ַמר ְל ָפנָיו.ֶאת ׁ ָשאוּל״
 דִּ ְכ ִתיב ״מ ׁ ֶֹשה,ׁ ְש ַק ְל ַּת ּנִי ְּכמ ׁ ֶֹשה וְ ַא ֲהרֹן
 ַמה,וְ ַא ֲהרֹן ְ ּבכ ֲֹהנָיו ו ׁ ְּשמו ֵּאל ְ ּבק ְֹר ֵאי ׁ ְשמוֹ״
יהם
ֶ ּמ ׁ ֶֹשה וְ ַא ֲהרֹן – ל ֹא ָ ּב ְטל ּו ַמ ֲﬠ ֵ ׂשה יְ ֵד
 ַאף ֲאנִי ל ֹא יִ ְת ַ ּב ֵּטל ַמ ֲﬠ ֵ ׂשה יָ ַדי,יהם
ֶ ְֵ ּב ַחיּ
!ְ ּב ַחיַּ י

Rabbi Yitzĥak said to Rav Naĥman that Rabbi Yoĥanan said
as follows: Old age sprang upon Samuel,N which caused him
to appear older than his actual age, as it is written: “I regret that
I made Saul king” Samuel : ). Samuel said before God:
Master of the Universe, You have considered me the equivalent
of Moses and Aaron, as it is written: “Moses and Aaron among
His priests, and Samuel among those who call upon His Name”
(Psalms : ). Just as with regard to Moses and Aaron, their
handiwork was not annulled in their lifetimes, so too, let my
handiwork not be annulled in my lifetime. I anointed Saul;
please do not annul his reign.

?יכי ַא ֲﬠ ִביד
ִ  ֵה:דוֹש ָ ּברו ְּך הוּא
ׁ ָא ַמר ַה ָ ּק
,ֵלימוּת ׁ ָשאוּל – ָלא ָקא ׁ ָש ֵביק ׁ ְשמו ֵּאל
,יה
ּ ֵלימוֹת ׁ ְשמו ֵּאל ַאדְּ זו ָּטר – ְמ ַר ְּננֵי ַא ַ ּב ְת ֵר
– ָלא ֵלימוֹת ׁ ָשאוּל וְ ָלא ֵלימוֹת ׁ ְשמו ֵּאל
 וְ ֵאין ַמ ְלכוּת נוֹגַ ַﬠת,יﬠה ַמ ְלכוּת דָּ וִ ד
ָ ְּכ ָבר ִה ִ ּג
.נִימא
ָ ַ ּב ֲח ֶב ְר ָּת ּה ֲא ִפילּ ּו ִּכ ְמל ֹא

The Holy One, Blessed be He, said: What shall I do? Shall Saul
die now? Samuel will not allow it, as he has petitioned that Saul
should not die. Shall Samuel die young, with Saul passing away
immediately afterward? The people will murmur about him,N and
wonder what transgression Samuel committed that caused his
early demise. Shall neither Saul nor Samuel die? The time of
David’s reign has already arrived, and one kingdom does not
overlap with another and subtract from the time allotted to it
even by a hairbreadth [nima].L

 ַא ְק ּ ִפיץ ָﬠ ָליו:דוֹש ָ ּברו ְּך הוּא
ׁ ָא ַמר ַה ָ ּק
יוֹשב ַ ּב ִ ּג ְב ָﬠה
ֵ ׁ  ַהיְ ינ ּו דִּ ְכ ִתיב ״וְ ׁ ָשאוּל,זִ ְקנָ ה
ַּת ַחת ָה ֵא ׁ ֶשל ָ ּב ָר ָמה״ וְ ִכי ָמה ִﬠנְיַ ן ִ ּג ְב ָﬠה
 ִמי ָ ּג ַרם ְל ׁ ָשאוּל: ָלוֹמר ְלך
ַ ֵאצֶ ל ָר ָמה? ֶא ָּלא
ׁ ֶשיֵּ ׁ ֵשב ַ ּב ִ ּג ְב ָﬠה ׁ ְש ֵּתי ׁ ָשנִים ו ֶּמ ֱחצָ ה – ְּת ִפ ָּלתוֹ
.ׁ ֶשל ׁ ְשמו ֵּאל ָה ָר ָמ ִתי

Therefore, the Holy One, Blessed be He, said: I will spring
old age upon him and everyone will think that Shmuel is elderly.
This is the meaning of that which is written: “And Saul dwelled
in Gibeah under the tamarisk tree in Rama” Samuel : ).
What does Gibeah have to do with Rama; these are two separate
places. Rather, the verse comes to tell you: Who caused Saul to
dwell in Gibeah for two and a half years? The prayer of Samuel
of Rama.

 דְּ ָא ַמר,ו ִּמי ִמ ְיד ִחי ַ ּג ְב ָרא ִמ ַ ּק ֵּמי ַ ּג ְב ָרא? ִאין
 ַמאי:יוֹחנָן
ָ ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ֲח ָמנִי ָא ַמר ַר ִ ּבי
יאים ֲה ַרגְ ִּתים
ִ ״ﬠל ֵּכן ָחצַ ְב ִּתי ַ ּב ְּנ ִב
ַ דִּ ְכ ִתיב
יהם ל ֹא נֶ ֱא ַמר ֶא ָּלא
ֶ  ְ ּב ַמ ֲﬠ ׁ ֵש,ְ ּב ִא ְמ ֵרי ִפי״
 ִמ ְיד ִחי ַ ּג ְב ָרא ִמ ַ ּק ֵּמי: ַא ְל ָמא,״א ְמ ֵרי ִפי״
ִ ְ ּב
.ַ ּג ְב ָרא

The Gemara asks: And is one man set aside before another man?
In other words, is Samuel’s life set aside simply because the time
for David’s reign has arrived? The Gemara answers: Yes, as Rabbi
Shmuel bar Naĥmani said that Rabbi Yoĥanan said: What is the
meaning of that which is written: “Therefore I have hewn by the
prophets, I have slain them by the words of My mouth” (Hosea
: )? It is not stated: By their deeds, but rather: “By the words
of My mouth,” i.e., God sometimes ends the life of an individual
simply by virtue of His decree. Apparently, one man is indeed set
aside before another man.

,ַרב נַ ְח ָמן וְ ַר ִ ּבי יִ צְ ָחק ָהו ּו יָ ְת ִבי ִ ּב ְסעו ָּד ָתא
ימא ָמר
ָ  ֵל:יה ַרב נַ ְח ָמן ְל ַר ִ ּבי יִ צְ ָחק
ּ ָא ַמר ֵל
 ֵאין:יוֹחנָן
ָ  ָה ִכי ָא ַמר ַר ִ ּבי,יה
ּ ִמ ְּיל ָתא! ָא ַמר ֵל
 ׁ ֶש ָּמא יַ ְקדִּ ים ָקנֶ ה ַל ֵּו ׁ ֶשט,יחין ַ ּב ְסעוּדָּ ה
ִ ְמ ִס
.וְ יָ בֹא ִל ֵידי ַס ָּכנָ ה

§ In continuation of Rav Naĥman’s questions of Rabbi Yitzĥak,

NOTES

Old age sprang upon him – זִ ְקנָ ה ָק ְפצָ ה ָﬠ ָליו: Some
commentaries are puzzled by this interpretation, as the
verse that mentions Samuel’s old age precedes Saul’s
appointment as king (see Maharsha). Apparently, the
idea is that God anticipated this situation in advance and
caused old age to spring upon Samuel even before Saul
was appointed king (Rabbi Yoshiya Pinto; Ramat Shmuel).
They will murmur about him – יה
ּ מ ַר ְּננֵי ַא ַ ּב ְת ֵר:ְ Some
commentaries explain that people will murmur about
Divine justice when they observe the righteous Samuel
dying at a young age (Shita Mekubbetzet).
LANGUAGE

Hairbreadth [nima] – נִימא:
ָ From the Greek νῆμα, nèma,
meaning thread.
HALAKHA

One may not speak during a meal – יחין ַ ּב ְסעוּדָּ ה
ִ אין ְמ ִס:ֵ
It is prohibited to converse during a meal, even if the
topic is matters of Torah (Magen Avraham). Some say that
one may converse between courses (Arukh HaShulĥan;
Mishna Berura), whereas others prohibit even this (Perisha). In modern times, people are not stringent in this
regard, as the stringency was apparently related to the
practice of eating while reclining (Eliyahu Rabba; Sha’arei
Teshuva; Shulĥan Arukh, Oraĥ Ĥayyim 170:1).

the Gemara relates: Rav Naĥman and Rabbi Yitzĥak were sitting
and eating together at a meal. Rav Naĥman said to Rabbi
Yitzĥak: Let the Master say a matter, i.e., share a Torah idea with
me. Rabbi Yitzĥak said to Rav Naĥman that Rabbi Yoĥanan said:
One may not speak during a meal,H lest the esophagus will
precede the trachea.B Food is meant to enter the trachea, and
when one speaks his esophagus opens and the food might enter
there. And therefore, one should not speak during a meal, as he
might come into the danger of choking.
BACKGROUND

Lest the esophagus precede the trachea
and he come into danger – ׁ ֶש ָּמא יַ ְקדִּ ים
קנֶ ה ַל ֵּו ׁ ֶשט וְ יָ בֹא ִל ֵידי ַס ָּכנָ ה:ָ Swallowing
food consists of three stages. During the
first stage food is mixed with saliva for
lubrication and is placed on the back of
the tongue. Then the mouth closes and
the soft palate rises so that the passageway between the nasal and oral cavities
is closed oﬀ. The tongue then moves
backward pushing food into the oral
pharynx, a chamber behind the mouth
that functions to transport food and air.
Once food enters the pharynx, the second
stage of swallowing begins. Respiration
is temporarily inhibited, as the larynx, or
voice box, rises to close the epiglottis, the

opening to the air passage, the trachea. At
the top of the esophagus there is a muscular constrictor, the upper esophageal
sphincter, or UES, which opens when
food approaches. Once food is in the
esophagus, the final phase of swallowing
begins. The larynx lowers, the epiglottis
opens, and breathing resumes. Speaking
during this process may pose a choking
hazard since the larynx may fail to close
the epiglottis which prevents food from
entering the trachea during the swallowing process.
In the image, the substance being
swallowed is represented by the color
green.
Stages of swallowing
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 יַ ֲﬠקֹב:יוֹחנָן
ָ  ָה ִכי ָא ַמר ַר ִ ּבי:יה
ּ ָ ּב ַתר דִּ ְסעוּד ֲא ַמר ֵל
 וְ ִכי ִ ּב ְכ ִדי ְס ַפד ּו ַס ְפדָּ נַ יָא:יה
ּ  ֲא ַמר ֵל.ָא ִבינ ּו ל ֹא ֵמת
יה ִמ ְק ָרא
ַ וְ ָחנְט ּו ַח
ּ נְטיָ יא וְ ָק ְבר ּו ַק ְ ּב ַריָ יא? ֲא ַמר ֵל
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ַא ָּתה ַאל ִּת ָירא ַﬠ ְבדִּ י יַ ֲﬠקֹב,ֲאנִי דּ ֵוֹר ׁש
יﬠךָ ֵמ ָרחוֹק
ֲ מוֹש
ִ ׁ יִש ָר ֵאל ִּכי ִהנְ נִי
ׂ ְ נְאם ה׳ וְ ַאל ֵּת ַחת
ֻ
 ַמה, ַמ ִּק ׁיש הוּא ְלזַ ְרעוֹ,וְ ֶאת זַ ְר ֲﬠךָ ֵמ ֶא ֶרץ ׁ ִש ְביָ ם״
.זַּ ְרעוֹ ַ ּב ַחיִּ ים – ַאף הוּא ַ ּב ַחיִּ ים

After they had eaten, Rabbi Yitzĥak said to Rav Naĥman
that Rabbi Yoĥanan said as follows: Our patriarch Jacob
did not die.N Rav Naĥman asked him in surprise: And was
it for naught that the eulogizers eulogized him and the
embalmers embalmed him and the buriers buried him?
Rabbi Yitzĥak replied to Rav Naĥman: I am interpreting a
verse,N as it is stated: “Therefore do not fear, Jacob My
servant, says the Lord, neither be dismayed, Israel, for I
will save you from afar, and your seed from the land of
their captivity” ( Jeremiah : ). This verse juxtaposes
Jacob to his seed: Just as his seed is alive when redeemed,
so too, Jacob himself is alive.

ֵ  ָּכל ָה: ָא ַמר ַר ִ ּבי יִ צְ ָחקRabbi Yitzĥak said: Anyone who says: Rahab Rahab,
.אוֹמר ָר ָחב ָר ָחב ִמיָּ ד נִ ְק ֵרי
יכ ּ ַפת
ְ  וְ ל ֹא ִא, ֲאנָ א ָא ִמינָ א:יה ַרב נַ ְח ָמן
ּ  ֲא ַמר ֵלimmediately experiences a seminal emission, due to the
.יוֹד ָﬠ ּה ו ְּב ַמ ִּכ ָיר ּה
ְ יה ִּכי ָק ָא ִמינָ א – ְ ּב
ּ  ִלי! ֲא ַמר ֵלarousal of desire caused by Rahab’s great beauty. Rav
Naĥman said to him: I say Rahab and it does not aﬀect
me. Rabbi Yitzĥak said to Rav Naĥman: When I said this
I was specifically referring to a man who knew her and to
one who recognized her.N With regard to anyone who had
met Rahab in person, the mere mention of her name would
arouse his lust.
 ִל ָיב ְר ָכן ָמר! ֲא ַמר:יה
ּ ִּכי ָהו ּו ִמ ּ ַיפ ְט ִרי ֵמ ֲה ָד ֵדי ֲא ַמר ֵל
וֹמה – ְל ָא ָדם
ֶ ּ ְל ָמה ַהדָּ ָבר ד, ֶא ְמ ׁשוֹל ְלךָ ָמ ׁ ָשל:יה
ּ ֵל
 ו ָּמצָ א,הוֹלךְ ַ ּב ִּמ ְד ָ ּבר וְ ָהיָ ה ָר ֵﬠב וְ ָﬠיֵ ף וְ צָ ֵמא
ֵ ׁ ֶש ָהיָ ה
 וְ ַא ַּמת ַה ַּמיִ ם,ירוֹתיו ְמתו ִּקין וְ צִ ּלוֹ נָ ֶאה
ָ ִא ָילן ׁ ֶש ּ ֵפ
,ימיו
ָ  וְ ׁ ָש ָתה ִמ ֵּמ,ירוֹתיו
ָ  ָא ַכל ִמ ּ ֵפ.עוֹב ֶרת ַּת ְח ָּתיו
ֶ
.וְ יָ ׁ ַשב ְ ּבצִ ילּ וֹ

The Gemara relates: When they were taking leave of one
another, Rav Naĥman said to Rabbi Yitzĥak: Master, give
me a blessing. Rabbi Yitzĥak said to him: I will tell you
a parable. To what is this matter comparable? It is comparable to one who was walking through a desert and who
was hungry, tired, and thirsty. And he found a tree whose
fruits were sweet and whose shade was pleasant, and a
stream of water flowed beneath it. He ate from the fruits
of the tree, drank from the water in the stream, and sat in
the shade of the tree.

ּ ֵ ו ְּכ ׁ ֶש ִ ּב
? ָ ַ ּב ָּמה ֲא ָב ֶר ְכך, ִא ָילן ִא ָילן: ָא ַמר, ְיק ׁש ֵל ֵילך
ירוֹתיךָ ְמת ּו ִקין – ֲה ֵרי
ֶ אוֹמר ְלךָ ׁ ֶשיְּ ה ּו ּ ֵפ
ַ
ִאם
ָ ׁ ֶשיְּ ֵהא צִ ְּילךָ נָ ֶאה – ֲה ֵרי צִ ְּילך,ירוֹתיךָ ְמתו ִּקין
ֶ ּ ֵפ
עוֹב ֶרת ַּת ְח ֶּתיךָ – ֲה ֵרי
ֶ  ׁ ֶש ְּת ֵהא ַא ַּמת ַה ַּמיִ ם,נָ ֶאה
 יְ ִהי ָרצוֹן ׁ ֶש ָּכל: ֶא ָּלא, ָעוֹב ֶרת ַּת ְח ֶּתיך
ֶ ַא ַּמת ַה ַּמיִ ם
ָוֹט ִﬠין ִמ ְּמך
ְ ּנְטיעוֹת ׁ ֶשנ
ִ

And when he wished to leave, he said: Tree, tree, with what
shall I bless you? If I say to you that your fruits should be
sweet, your fruits are already sweet; if I say that your shade
should be pleasant, your shade is already pleasant; if I say
that a stream of water should flow beneath you, a stream
of water already flows beneath you. Rather, I will bless you
as follows: May it be God’s will that all saplings which they
plant from you

NOTES

Our patriarch Jacob did not die – יַ ֲﬠקֹב ָא ִבינ ּו ל ֹא ֵמת: Many commentaries discuss this puzzling comment. Some explain that
Jacob did not die in Egypt, but he merely fainted and all his senses
ceased, and that in fact he died in Eretz Yisrael (see Rabbi Yoshiya
Pinto and Ĥokhmat Manoaĥ). Yet this does not seem to be the
main import of this statement. It is more likely that Rabbi Yitzĥak
is providing a homiletic interpretation on the level of allusion and
hidden ideas, which Rav Naĥman initially understood as addressing the simple meaning of the text. Therefore, Rabbi Yitzĥak cited
a proof from another passage, to indicate that he did not mean
to oﬀer a straightforward assertion. Rav Naĥman accepted this
explanation, despite the fact that the basic claim contradicts
explicit statements of the Torah.
As to the deeper meaning of Rabbi Yitzĥak’s statement, some
commentaries explain that because some of the children of the
other patriarchs were not valid successors, i.e., Ishmael and Esau,
it cannot be said that Abraham and Isaac continued to live after
their death. By contrast, Jacob, whose children will continue along
his path until the end of days, is perpetuated by them. Therefore, it
is appropriate to say that he never died (Rashba; Asara Ma’amarot).
Alternatively, the normal progression of death, with the various
stages of the descent of the soul and its defilement via the angel
of death, only occurs to people whose life was characterized by
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a struggle with the evil impulse. Jacob, however, had an entirely
pure soul, and therefore he did not die in that manner. Rather,
his soul passed directly to the life of the World-to-Come (Otzar
HaKavod). This is similar to the Rambam’s description of the death
of our teacher Moses.
I am interpreting a verse – מ ְק ָרא ֲאנִי דּ ֵוֹר ׁש:ִ Rabbi Yitzĥak’s statement is apparently based on a close reading of the language of
the Torah, as the word death is not mentioned explicitly in connection with Jacob. Since Rabbi Yitzĥak’s interpretation appeared
strange to Rav Naĥman, Rabbi Yitzĥak noted that it was not based
solely on the absence of a single word. Rather, it is connected
to the interpretation of various verses which speak of Jacob or
of Israel in such a way that the personal, individual denotation
of the name and its general, national meaning are not entirely
distinguished from each other. Instead, Israel the man and Israel
the nation are regarded as a single entity.
To a man who knew her and to one who recognized her –
יוֹד ָﬠ ּה ו ְּב ַמ ִּכ ָיר ּה
ְ ב:ּ ְ See Tosafot and the Maharsha in tractate Megilla,
who suggest that the term: Who knew her, is referring to one who
had sexual relations with her, as in the verse: “And no man had
known her” (Genesis 24:16).

