NOTES

Abundant [rov] thanksgivings – הוֹדאוֹת
ָ רוֹב ַה: The term rov
does not mean most, as it is generally used in other contexts.
It appears here as an abstract noun meaning abundant, a
usage that appears in several places in the Torah (see Genesis 27:28). Consequently, the Gemara’s question should be
understood as follows: In light of the word’s more common
meaning, of a majority, which indicates the presence of a
contrary minority, perhaps this is not the preferred formulation (Ritva; Nimmukei Yosef ).
Some commentaries suggest that the term rov indeed
means a majority of thanksgiving, i.e., man is unable to thank
God for all the kindness He bestows upon him, but only for
most of His kindness (Rid).
God [El] of thanksgivings – הוֹדאוֹת
ָ אל ַה:
ֵ In this context,
the term El is referring not only to God but also bears the
secondary meaning of strength and might. Consequently, the
phrase can mean: He who is great and worthy of thanksgiving (Nimmukei Yosef ).

:ַמאי ְמ ָב ֵרךְ ? ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
 ַﬠל ָּכל,ּ ה׳ ֱאל ֵֹהינו,מוֹדים ֲאנַ ְחנ ּו ָל ְך
ִ
יוֹחנָ ן
ָ  וְ ַר ִ ּבי.ּהוֹר ְד ָּת ָלנו
ַ ִט ּ ָפה וְ ִט ּ ָפה ׁ ֶש
 ִאילּ ּו ִפינ ּו ָמ ֵלא ׁ ִש ָירה:ְמ ַסיֵּ ים ָ ּב ּה ָה ִכי
: ַﬠד, ו ְּל ׁשוֹנֵ נ ּו ִר ָּנה ַּכ ֲהמוֹן ַ ּג ָּליו כו׳,ַּכיָּ ם
 וְ ל ֹא,ּ ה׳ ֱאל ֵֹהינו, ַָאל יַ ַﬠזְ בוּנ ּו ַר ֲח ֶמיך
.הוֹדאוֹת
ָ  ָ ּברוּךְ רוֹב ַה.ֲּﬠזָ בוּנו

The Gemara asks: What blessing does one recite over rain? Rav
Yehuda said that Rav said: We thank you, O Lord our God,
for each and every drop that You have made fall for us. And
Rabbi Yoĥanan concludes the blessing as follows: If our mouth
were as full of song as the sea, and our tongue with singing like
the multitude of its waves, etc. And one continues with the
formula of the nishmat prayer recited on Shabbat morning, until:
May Your mercy not forsake us, O Lord our God, and You have
not forsaken us. Blessed are You, O Lord, to Whom abundant
thanksgivings are oﬀered.

הוֹדאוֹת? ֲא ַמר
ָ הוֹדאוֹת וְ ל ֹא ָּכל ַה
ָ  רוֹב ַהThe Gemara asks: Why does the blessing specify abundant
N
 ֲא ַמר ַרב.הוֹדאוֹת
ָ  ֵאל ַה:ימא
ָ  ֵא: ָר ָבאthanksgivings and not all thanksgivings? Rava said: Emend
N
ְ ִה ְל ָּכך: ּ ַפ ּ ָפאthe formula of the blessing and say: God of thanksgivings. Rav
Pappa said: Therefore, as there are diﬀerences of opinion on this,
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We will recite them both – נֵימ ִרינְ ה ּו ְל ַת ְרוַ יְ יה ּו:
ְ Some commentaries explain that this refers both to Rav Yehuda’s addition
and Rabbi Yoĥanan’s concluding blessing (Rabbi Zeraĥya
HaLevi; Rabbi Yehonatan of Lunel), whereas others reject
this opinion and maintain that this is referring to the opinions of Rava and Rav Pappa (Ramban; Rabbi Aharon HaLevi).
Although there are variant readings of the text of the blessing,
both in the citation here and in Berakhot, the accepted version is based on a tradition of the ge’onim.
It has been noted that Rav Pappa generally prefers to combine two conflicting opinions rather than decide between
them, provided that they are not contradictory (see Eshel
Avraham).
The resurrection of the dead benefits only the righteous –
ת ִחיַּ ית ַה ֵּמ ִתים ַל ַ ּצדִּ ִיקים:ְּ Rav Ya’akov Emden explains that the
resurrection of the dead will benefit the righteous alone,
as the wicked will be revived only to be condemned in
judgment.
Equivalent to the resurrection of the dead – ׁ ְשקו ָּלה ִּכ ְת ִחיַּ ית
ה ֵּמ ִתים:ַ The commentaries write that this is because both
events bring life to people and plants that are apparently
dead and lifeless.
Greater than the day on which the Torah was given – יוֹתר
ֵ
ִיתנָ ה ּבוֹ ּת ָוֹרה
ְּ מיּוֹם ׁ ֶש ּנ:ִ One explanation of this claim is that the
Torah benefits only the righteous, whereas the rain provides
benefit to the wicked, as well (Keren Ora). Alternatively, rainfall
is greater than the revelation of the Torah because the Torah
was given only to the Jewish people, whereas rain is God’s
gift to the entire world (Shoĥar Tov).
It snaps his neck [orfehu] like the rain – עוֹר ֵפה ּו ַּכ ָּמ ָטר:
ְ Various explanations for this statement have been suggested
(see Rashi). One interpretation is that one should teach a
student repeatedly, like a persistent rain (Shita Mekubbetzet).
Alternatively, orfehu means that one should turn one’s nape
[oref ] to this person (Maharsha). Yet others maintain that this
statement does not refer to a teacher but to how matters of
Torah are perceived by its students, i.e., for a worthy student
the Torah flows easily like the dew, but for an unworthy student it is as diﬃcult as the rain (Keren Ora).

we will recite them both:NH God of thanksgivings, and:
הוֹדאוֹת וְ רוֹב
ָ  ֵאל ַה:ּנֵימ ִרינְ ה ּו ְל ַת ְרוַ יְ יהו
ְ
.הוֹדאוֹת
ָ  ַהAbundant thanksgivings.
 ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים:ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו
 דְּ ִאילּ ּו ְּת ִחיַּ ית ַה ֵּמ ִתים.ִמ ְּת ִחיַּ ית ַה ֵּמ ִתים
 וְ ִא ּיל ּו ְ ּג ׁ ָש ִמים ֵ ּבין ַל ַ ּצדִּ ִיקים,ַל ַ ּצדִּ ִיקים
 דְּ ָא ַמר.יוֹסף
ֵ  ו ְּפ ִליגָ א דְּ ַרב.ֵ ּבין ָל ְר ׁ ָש ִﬠים
 ִמ ּתוֹךְ ׁ ֶש ִהיא ׁ ְשקו ָּלה ִּכ ְת ִחיַּ ית:יוֹסף
ֵ ַרב
. ְק ָבעו ָּה ִ ּב ְת ִחיַּ ית ַה ֵּמ ִתים,ַה ֵּמ ִתים

§ The Gemara cites statements in praise of rainfall. Rabbi
Abbahu said: The day of rain is greater than the resurrection
of the dead. The reason is that while the resurrection of
the dead benefits only the righteous,N rain benefits both the
righteous and the wicked. The Gemara comments: And this
statement disagrees with the opinion of Rav Yosef, as Rav
Yosef said: Since rainfall is equivalent to the resurrection of
the dead,N the Sages established its recitation in the second
blessing of the Amida, the blessing of the resurrection of the
dead. According to Rav Yosef, rainfall is the equivalent to, but
not superior to, the resurrection of the dead.

 ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים ַּכיּוֹם:ָא ַמר ַרב יְ הו ָּדה
 ״יַ ֲﬠרֹף ַּכ ָּמ ָטר: ׁ ֶש ֶּנ ֱא ַמר,ִיתנָ ה ּבוֹ ּת ָוֹרה
ְּ ׁ ֶש ּנ
: ׁ ֶש ֶּנ ֱא ַמר, וְ ֵאין ֶל ַקח ֶא ָּלא ּת ָוֹרה,ִל ְק ִחי״
״כי ֶל ַקח טוֹב נָ ַת ִּתי ָל ֶכם; ּת ָוֹר ִתי ַאל
ִּ
ִיתנָ ה
ְּ יוֹתר ִמיּוֹם ׁ ֶש ּנ
ֵ : ָר ָבא ָא ַמר.ַּת ֲﬠזֹבוּ״
. ״יַ ֲﬠרֹף ַּכ ָּמ ָטר ִל ְק ִחי״: ׁ ֶש ֶּנ ֱא ַמר,ּבוֹ ּת ָוֹרה
 ָק ָטן נִ ְת ָלה:אוֹמר
ֵ ִמי נִ ְת ָלה ְ ּב ִמי? ֱהוֵ י
.ְ ּבגָ דוֹל

Similarly, Rav Yehuda said: The day of the rains is as great
as the day on which the Torah was given, as it is stated: “My
doctrine [likĥi] shall drop as the rain” (Deuteronomy : ),
and lekaĥ means nothing other than Torah, as it is stated:
“For I give you good doctrine [lekaĥ]; do not forsake My
Torah” (Proverbs : ). Rava said: Rainfall is even greater
than the day on which the Torah was given,N as it is stated: “My
doctrine shall drop as the rain,” and when one makes a comparison, which object is made dependent upon which? You
must say that the lesser object is dependent upon the greater
one. If Torah is compared to rain, it follows that rain is greater
than Torah.

, ״יַ ֲﬠרֹף ַּכ ָּמ ָטר ִל ְק ִחי״: ְּכ ִתיב:ָר ָבא ָר ֵמי
״תזַּ ל ַּכ ַּטל ִא ְמ ָר ִתי״! ִאם ַּת ְל ִמיד
ִּ :ו ְּכ ִתיב
עוֹר ֵפה ּו
ְ , וְ ִאם ָלאו, ַּכ ַּטל,ָח ָכם ָהגוּן הוּא
.ַּכ ָּמ ָטר

The Gemara cites another interpretation of the verse from
Deuteronomy. Rava raised a contradiction: At the beginning of
the verse it is written: “My doctrine shall drop [ya’arof] as the
rain,” in a harsh manner, and yet later in the verse, it is written:
“My speech shall distill as the dew,” in a gentle tone. He resolves
this apparent contradiction as follows: If he is a worthy Torah
scholar,H the Torah flows through him like the dew, but if he
is not worthy, it snaps his neck [orfehu] like the powerful rain.N
HALAKHA

We will recite them both – נֵימ ִרינְ ה ּו ְל ַת ְרוַ יְ יה ּו:
ְ The blessing
recited over rain, as established by the ge’onim and by the
Rambam, concludes with the formula: Blessed are you, O Lord,
God of abundant thanksgivings. This is in accordance with
the opinion of Rav Pappa (Shulĥan Arukh, Oraĥ Ĥayyim 221:2).
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If he is a worthy Torah scholar – אם ַּת ְל ִמיד ָח ָכם ָהגוּן הוּא:ִ One
should not teach Torah to an unworthy student. This student
should be helped to mend his ways and only afterward brought
into the study hall to begin his studies (Shulĥan Arukh, Yoreh
De’a 246:7).

עוֹסק
ֵ  ָּכל ָה:אוֹמר
ֵ  ָהיָ ה ַר ִ ּבי ְ ּבנָ ָאה:ַּתנְ יָ א
,נַﬠ ֵ ׂשית לוֹ ַסם ַחיִּ ים
ֲ  ּת ָוֹרתוֹ,ַ ּב ּת ָוֹרה ִל ׁ ְש ָמ ּה
.יקים ָ ּב ּה״
ִ ִ״ﬠץ ַחיִּ ים ִהיא ַל ַּמ ֲחז
ֵ :ׁ ֶש ֶּנ ֱא ַמר
״כי
ֵ ְ ו. ִ״ר ְפאוּת ְּת ִהי ְל ׁ ָש ֶרךָ ״:אוֹמר
ֵ ְו
ִּ :אוֹמר
ֵ  וְ ָכל ָה.מֹצְ ִאי ָמצָ א ַחיִּ ים״
עוֹסק ַ ּב ּת ָוֹרה
: ׁ ֶש ּנ ֱֶא ַמר,נַﬠ ֵ ׂשית לוֹ ַסם ַה ָּמוֶ ת
ֲ ,ׁ ֶשלּ ֹא ִל ׁ ְש ָמ ּה
יפה ֶא ָּלא
ָ  וְ ֵאין ֲﬠ ִר,״יַ ֲﬠרֹף ַּכ ָּמ ָטר ִל ְק ִחי״
 ״וְ ָﬠ ְרפ ּו ׁ ָשם ֶאת ָה ֶﬠגְ ָלה: ׁ ֶש ֶּנ ֱא ַמר,ֲה ִריגָ ה
.ַ ּב ָּנ ַחל״

It is taught in a baraita that Rabbi Bena’aP would say: Anyone who
engages in Torah for its own sake, his Torah study will be an elixir
of life for him, as it is stated: “It is a tree of life to them who lay
hold upon it” (Proverbs : ), and it says: “It shall be health to
your navel” (Proverbs : ), and it says: “For whoever finds Me
finds life” (Proverbs : ). And anyone who engages in Torah not
for its own sake, e.g., for self-aggrandizement, his Torah will be an
elixir of death for him, as it is stated: “My doctrine shall drop
[ya’arof ] as the rain,” and arifa means nothing other than killing,
as it is stated: “And they shall break the heifer’s neck [arefu] there
in the valley” (Deuteronomy : ).

יתי ָמר
ֵ  ֵל:יה ַר ִ ּבי יִ ְר ְמיָ ה ְל ַר ִ ּבי זֵ ָירא
ּ ֲא ַמר ֵל
. וְ ָלא יָ ֵכ ְילנָ א, ֲח ַל ׁש ִל ָ ּב ִאי:יה
ְ ִל
ּ יתנֵי! ֲא ַמר ֵל
 ָה ִכי:יה
ָ ֵל
ּ  ֲא ַמר ֵל.ימא ָמר ִמ ְּיל ָתא דְּ ַא ַ ּג ְד ָּתא
״כי ָה ָא ָדם ֵﬠץ
ָ ֲא ַמר ַר ִ ּבי
ִּ : ַמאי דִּ ְכ ִתיב:יוֹחנָן
?ַה ּ ָ ׂש ֶדה״? וְ ִכי ָא ָדם ֵﬠץ ָ ׂש ֶדה הוּא

Rabbi YirmeyaP once said to Rabbi Zeira: Let the Master come
and teach a halakhic discourse. Rabbi Zeira said to him: My
heart is weak and I cannot strain myself over a halakhic discourse.
Rabbi Yirmeya replied to him: In that case, let the Master tell us a
matter of aggada, which does not require as much eﬀort. Rabbi
Zeira said to him that Rabbi Yoĥanan said as follows: What is the
meaning of that which is written: “For man is a tree of the field”
(Deuteronomy : )? And is man actually a tree of the field?N

 וְ אֹתוֹ,ֹאכל
ֵ ״כי ִמ ֶּמנּ ּו ת
ִּ :ֶא ָּלא ִמ ׁ ּשוּם דִּ ְכ ִתיב
. ״אֹתוֹ ַת ׁ ְש ִחית וְ ָכ ָר ָּת״: ו ְּכ ִתיב,ל ֹא ִת ְכרֹת״
,ָהא ֵּכיצַ ד? ִאם ַּת ְל ִמיד ָח ָכם ָהגוּן הוּא
, וְ ִאם ָלאו, וְ אֹתוֹ ל ֹא ִת ְכרֹת״,ֹאכל
ֵ ״מ ֶּמנּ ּו ת
ִ
.״אֹתוֹ ַת ׁ ְש ִחית וְ ָכ ָר ָּת״

Rather, it is because it is written earlier in the same verse: “You
may eat of them but you may not cut them down,” and it is written
in the next verse: “Them you may destroy and cut down” (Deuteronomy : ). This indicates that there are certain trees which may
be cut down, while others may not be destroyed. How so? If a Torah
scholar is worthy: “You may eat of them but you may not cut
them down,” but if he is not worthy: “He you may destroy and
cut down.”

: ַמאי דִּ ְכ ִתיב:ֲא ַמר ַר ִ ּבי ָח ָמא ְ ּב ַר ִ ּבי ֲחנִינָ א
, ַמה ַ ּב ְרזֶ ל זֶ ה: ָלוֹמר ְלך
ַ ?״ב ְרזֶ ל ְ ּב ַב ְרזֶ ל יָ ַחד״
ַּ
 ַאף ׁ ְשנֵי ַת ְל ִמ ֵידי,ֶא ָחד ְמ ַחדֵּ ד ֶאת ֲח ֵבירוֹ
.ֲח ָכ ִמים ְמ ַחדְּ ִדין זֶ ה ֶאת זֶ ה ַ ּב ֲה ָל ָכה

The Gemara cites other expositions that deal with Torah study.
Rabbi Ĥama, son of Rabbi Ĥanina, said: What is the meaning of
that which is written: “Iron sharpens iron, so a man sharpens the
countenance of his friend” (Proverbs : )? This verse comes to
tell you that just as with these iron implements, one sharpens the
other when they are rubbed against each other, so too, when Torah
scholars study together, they sharpen one another in halakha.

 ָל ָּמה נִ ְמ ׁ ְשל ּו דִּ ְב ֵרי:ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה
״הל ֹא כֹה ְד ָב ִרי
ֲ : ׁ ֶש ֶּנ ֱא ַמר,תוֹרה ָּכ ֵא ׁש
ָ
 ָמה ֵא ׁש ֵאינוֹ: ָלוֹמר ְלך
ַ ?ָּכ ֵא ׁש? נְ ֻאם ה׳״
ימין
ִ ְתוֹרה ֵאין ִמ ְת ַקיּ
ָ  ַאף דִּ ְב ֵרי,דּ ֵוֹלק יָ ִחיד
.ִ ּביְ ִח ִידי

Rabba bar bar Ĥana said: Why are matters of Torah compared
to fire, as it is stated: “Is not My word like fire, says the Lord”
( Jeremiah : )? To tell you: Just as fire does not ignite in a lone
stick of wood but in a pile of kindling, so too, matters of Torah
are not retained and understood properly by a lone scholar who
studies by himself, but by a group of Sages.

 ַמאי:יוֹסי ַ ּבר ֲחנִינָ א
ֵ וְ ַהיְ ינ ּו דַּ ֲא ַמר ַר ִ ּבי
״ח ֶרב ֶאל ַה ַ ּבדִּ ים וְ נ ָֹאלוּ״? ֶח ֶרב
ֶ :דִּ ְכ ִתיב
ֶ ַﬠל ׂשוֹנְ ֵא
עוֹס ִקין
ְ יהן ׁ ֶשל ַּת ְל ִמ ֵידי ֲח ָכ ִמים ׁ ֶש
, וְ ל ֹא עוֹד ֶא ָּלא ׁ ֶש ִּמ ַּט ּ ְפ ׁ ִשין.ַ ּבד ְ ּב ַבד ַ ּב ּת ָוֹרה
. ״וְ נ ָֹאלוּ״:ׁ ֶש ֶּנ ֱא ַמר

And this is what Rabbi Yosei bar Ĥanina said: What is the meaning of that which is written: “A sword is upon the boasters [habaddim], and they shall become fools [noalu]” ( Jeremiah : )? This
verse can be interpreted homiletically: There is a sword upon the
enemies of Torah scholars, a euphemism for Torah scholars themselves, who sit alone [bad bevad] and study Torah. And not only
that, but those who study by themselves grow foolish from their
solitary Torah study, as it is stated: “And they shall become fools.”

PERSONALITIES

Rabbi Bena’a – ר ִ ּבי ְ ּבנָ ָאה:ַ One of the last of the
tanna’im, Rabbi Bena’a was not born in Eretz Yisrael,
but came from abroad, although his exact place of
origin is unknown. We do not know his profession,
but in Eretz Yisrael, he marked graves so that priests
could avoid ritually impurity. His permanent place
of residence was Tiberias, where he founded a large
academy. The great amora Rabbi Yoĥanan studied
Torah from him and it was he who transmitted most
of the surviving statements of Rabbi Bena’a. Rabbi
Bena’a was famed for his wisdom. He also maintained
important relations with the non-Jewish authorities.
Rabbi Yirmeya – ר ִ ּבי יִ ְר ְמיָ ה:ַ Born in Babylonia, Rabbi
Yirmeya was one of the leading amora’im of the third
and fourth generations. He studied in Babylonia in
his youth, but soon thereafter emigrated to Eretz
Yisrael, where he became a disciple of some of the
greatest Sages of the generation, the students of
Rabbi Yoĥanan, Rabbi Zeira and Rabbi Abbahu. Rabbi
Yirmeya had a special dialectical method of great acuity, and he would pose provocative questions to his
teachers and colleagues. Since these questions gave
the impression that Rabbi Yirmeya was seeking to
undermine the accepted rules of halakhic dialectic,
he was punished and even removed from the study
hall for a brief period. Rabbi Yirmeya’s statements are
quoted extensively in both the Babylonian Talmud
and the Jerusalem Talmud, so much so that in the
Babylonian Talmud his sayings are often introduced
by the expression: They say in the West, i.e., in Eretz
Yisrael.
NOTES

And is man a tree of the field – וְ ִכי ָא ָדם ֵﬠץ ָ ׂש ֶדה
הוּא: The connection suggested by Rabbi Yoĥanan
between this phrase and a Torah scholar is based on
a verse in Psalms (92:13): “The righteous shall flourish like the palm tree; he shall grow like a cedar in
Lebanon.”

: ְּכ ִתיב ָה ָכא.חוֹט ִאין
ְ  וְ ל ֹא עוֹד ֶא ָּלא ׁ ֶשAnd not only that, but they sin, as it is written here: “And they
נוֹא ְלנ ּו וַ ֲא ׁ ֶשר
ַ ״א ׁ ֶשר
ֲ : ו ְּכ ִתיב ָה ָתם, ״וְ נ ָֹאלוּ״shall become fools,” and it is written there: “For that we have
״נוֹאל ּו
ֲ :ימא ֵמ ָה ָכא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא. ָח ָטאנוּ״done foolishly [noalnu] and for that we have sinned” (Numbers
: ). And if you wish, say instead that it is derived from here: “The
.[ ִה ְתע ּו ֶאת ִמצְ ַריִ ם״, ]וגו׳,ָ ׂש ֵרי צ ַֹﬠן
princes of Zoan have become fools [noalu]…they have caused
Egypt to go astray” (Isaiah : ).
 ָל ָּמה נִ ְמ ׁ ְשל ּו:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
״ﬠץ ַחיִּ ים ִהיא
ֵ : ׁ ֶש ֶּנ ֱא ַמר,דִּ ְב ֵרי ּת ָוֹרה ָּכ ֵﬠץ
 ָמה ֵﬠץ ָק ָטן: ָלוֹמר ְלך
ַ ?יקים ָ ּב ּה״
ִ ִַל ַּמ ֲחז
 ַאף ַּת ְל ִמ ֵידי ֲח ָכ ִמים,ַמ ְד ִליק ֶאת ַה ָ ּגדוֹל
 וְ ַהיְ ינ ּו דַּ ֲא ַמר.דוֹלים
ִ ְק ַט ּנִים ְמ ַחדְּ ִדים ֶאת ַה ְ ּג
 ו ֵּמ ֲח ֵב ַירי, ַה ְר ֵ ּבה ָל ַמ ְד ִּתי ֵמ ַר ּב ַוֹתי:ַר ִ ּבי ֲחנִינָ א
.יוֹתר ִמ ּכו ָּּלן
ֵ  ו ִּמ ַּת ְל ִמ ַידי,וֹתי
ַ יוֹתר ֵמ ַר ּב
ֵ

Rav Naĥman bar Yitzĥak said: Why are Torah matters likened to
a tree, as it is stated: “It is a tree of life to them who lay hold upon
it” (Proverbs : )? This verse comes to tell you that just as a small
piece of wood can ignite a large piece, so too, minor Torah scholars can sharpen great Torah scholars and enable them to advance
in their studies. And this is what Rabbi Ĥanina said: I have learned
much from my teachers and even more from my friends, but
from my students I have learned more than from all of them.
. פרק א׳ דף ז. Ta’anit . Perek I . 7a
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PERSONALITIES

Rabbi Ĥanina bar Pappa – ר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ָפא:ַ A third-generation amora of Eretz Yisrael, Rabbi Ĥanina bar Pappa was a
colleague of the students of Rabbi Yoĥanan. It is frequently
related in the Talmud that Rabbi Ĥanina bar Pappa and
his colleagues would sit together and discuss innovative
Torah teachings. He was, apparently, a judge in his city, as
several halakhic decisions of his are recorded as judgments
in civil suits. He was also proficient in aggada, and has more
aggadic statements than exclusively halakhic statements.
He transmitted many aggadic statements in the name of
Rabbi Shmuel bar Naĥmani.
Rabbi Ĥanina bar Pappa’s was famous for his both his
great righteousness in interpersonal matters and his religious piety. It is related that, upon his death, a pillar of fire
stood behind his bier.
HALAKHA

Only by one whose spirit is lowly – א ָּלא ְ ּב ִמי ׁ ֶשדַּ ְﬠ ּתוֹ ׁ ְש ֵפ ָלה:ֶ
Matters of Torah are retained only by people who are humble in spirit, who have no concern for their own honor, and
who sit in the dust of the feet of Sages, as stated by Rabbi
Ĥanina (Rambam Sefer HaMadda, Hilkhot Talmud Torah 3:9).
NOTES

To water, wine, and milk –  ו ְּב ָח ָלב, ו ַּביַּ יִ ן,ב ַּמיִ ם:ּ ַ The midrash
explains that these three drinks correspond to the Bible, the
Mishna, and the Talmud (see Iyyun Ya’akov).

״ל ְק ַראת
ִ : ְּכ ִתיב:ַר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ָפא ָר ֵמי
, ָּכל צָ ֵמא, ״הוֹי: ו ְּכ ִתיב,צָ ֵמא ֵה ָתי ּו ָמיִ ם״
״ל ְק ַראת
ִ ,ְלכ ּו ַל ַּמיִ ם״! ִאם ַּת ְל ִמיד ָהגוּן הוּא
, ָּכל צָ ֵמא, ״הוֹי, וְ ִאי ל ֹא,צָ ֵמא ֵה ָתי ּו ָמיִ ם״
.ְלכ ּו ַל ַּמיִ ם״

Rabbi Ĥanina bar PappaP raised a contradiction. In one
verse it is written: “To him who is thirsty bring water”
(Isaiah : ), which indicates that the one who has water
must bring it to the thirsty person, and it is written elsewhere:
“Ho, everyone who thirsts, come for water” (Isaiah : ),
from which it may be inferred that the thirsty person must
seek out water himself. Rabbi Ĥanina bar Pappa resolves this
apparent contradiction by explaining that if he is a worthy
student the teacher must seek him out, as in “to him who is
thirsty bring water,” but if the student is not worthy, then
“Ho, everyone who thirsts, come for water,” i.e., this student
must seek out a teacher himself.

 ״יָ פ ּוצ ּו: ְּכ ִתיב:ַר ִ ּבי ֲחנִינָ א ַ ּבר ָח ָמא ָר ֵמי
! ״יִ ְהי ּו ְלךָ ְל ַבדֶּ ךָ ״: ו ְּכ ִתיב,ַמ ְﬠיְ נ ֶֹתיךָ חוּצָ ה״
ָ ״יָ פ ּוצ ּו ַמ ְﬠיְ נ ֶֹתיך,ִאם ַּת ְל ִמיד ָהג ּון הוּא
. ״יִ ְהי ּו ְלךָ ְל ַבדֶּ ךָ ״, וְ ִאם ָלאו,חוּצָ ה״

Rabbi Ĥanina bar Ĥama raised another contradiction. In
one verse it is written: “Let your springs be dispersed
abroad” (Proverbs : ), whereas in the next verse it is written: “Let them be your own” (Proverbs : ). Rabbi Ĥanina
bar Ĥama explains: If the student sitting before you is worthy,
then “Let your springs be dispersed abroad,” as you should
teach him, but if he is not worthy, then “Let them be your
own.”

 ָל ָּמה נִ ְמ ׁ ְשל ּו:וְ ָא ַמר ַר ִ ּבי ֲחנִינָ א ַ ּבר ִא ִידי
, ָּכל צָ ֵמא, ״הוֹי: דִּ ְכ ִתיב,דִּ ְב ֵרי ּת ָוֹרה ַל ַּמיִ ם
ִיחין ָמקוֹם
ִ  ַמה ַּמיִ ם ַמ ּנ: ָלוֹמר ְלך
ַ ?ְלכ ּו ַל ַּמיִ ם״
תוֹרה
ָ  ַאף דִּ ְב ֵרי, ְהוֹל ִכין ְל ָמקוֹם נָ מוּך
ְ ְבוֹה ו
ּ ָ ּג
.ימין ֶא ָּלא ְ ּב ִמי ׁ ֶשדַּ ְﬠ ּתוֹ ׁ ְש ֵפ ָלה
ִ ְֵאין ִמ ְת ַקיּ

And Rabbi Ĥanina bar Idi said: Why are matters of Torah
likened to water, as it is written: “Ho, everyone who thirsts,
come for water” (Isaiah : )? This verse comes to tell you:
Just as water leaves a high place and flows to a low place, so
too, Torah matters are retained only by one whose spirit is
lowly,H i.e., a humble person.

תוֹרה
ָ  ָל ָּמה נִ ְמ ׁ ְשל ּו דִּ ְב ֵרי:אוֹש ֲﬠיָ א
ַ ׁ וְ ָא ַמר ַר ִ ּבי
, ו ֶּב ָח ָלב, ו ַּביַּ יִ ן, ַ ּב ַּמיִ ם,ִּל ׁ ְשל ׁ ָֹשה ַמ ׁ ְש ִקין ַה ָּללו
: ו ְּכ ִתיב, ְלכ ּו ַל ַּמיִ ם״, ָּכל צָ ֵמא, ״הוֹי:דִּ ְכ ִתיב
 ׁ ִש ְבר ּו ְ ּבלוֹא ֶכ ֶסף,ּ וֶ ֱאכֹלוּ; ו ְּלכו,ּ ׁ ִש ְברו,ּ״לכו
ְ
 ַמה ׁ ּ ְשל ׁ ָֹשה: ָלוֹמר ְלך
ַ ?ו ְּבלוֹא ְמ ִחיר יַ יִ ן וְ ָח ָלב״
ימין ֶא ָּלא ַ ּב ּ ָפחוּת
ִ ְַמ ׁ ְש ִקין ַה ָּלל ּו ֵאין ִמ ְת ַקיּ
ימין ֶא ָּלא
ִ ְתוֹרה ֵאין ִמ ְת ַקיּ
ָ  ַאף דִּ ְב ֵרי,ׁ ֶש ַ ּב ֵּכ ִלים
.ְ ּב ִמי ׁ ֶשדַּ ְﬠ ּתוֹ ׁ ְש ֵפ ָלה

And Rabbi Oshaya said: Why are matters of Torah likened
to these three liquids: To water, wine and milk?N As it is
written with regard to water: “Ho, everyone who thirsts,
come for water,” and it is written in the same verse: “Come,
buy and eat; yea, come, buy wine and milk without money
and without price.” This verse comes to tell you: Just as
these three liquids can be retained only in the least of
vessels, e.g., clay pots, but not vessels of silver and gold, as
they will spoil, so too, matters of Torah are retained only by
one whose spirit is lowly.

ﬠ הוֹש
ֻ ׁ ְיסר ְל ַר ִ ּבי י
ָ יה דְּ ֵק
ּ יה ְ ּב ַר ֵּת
ּ ִּכ ְד ֲא ָמ ָרה ֵל
!כוֹﬠר
ָ פוֹא ָרה ִ ּב ְכ ִלי ְמ
ָ  ָח ְכ ָמה ְמ, ִאי:ֶ ּבן ֲחנַ נְיָה
?יך ָר ֵמי ַח ְמ ָרא ְ ּב ָמנֵי דְּ ַפ ְח ָרא
ְ  ָא ִב:ֲא ַמר ָל ּה
:נִיר ֵמי? ֲא ַמר ָל ּה
ְ  ֶא ָּלא ְ ּב ַמאי:יה
ּ ֲא ָמ ָרה ֵל
.ַא ּתוּן דְּ ָח ׁ ְש ִבית ּו ְרמ ּו ְ ּב ָמאנֵי דַּ ֲה ָבא וְ ַכ ְס ּ ָפא

The Gemara cites a related incident: This is as the daughter
of the Roman emperor said to Rabbi Yehoshua ben
Ĥananya, who was an ugly man: Woe to glorious wisdom
such as yours, which is contained in an ugly vessel. Rabbi
Yehoshua ben Ĥananya said to her, in a seemingly unrelated
response: Does your father keep his wine in simple clay
vessels? The emperor’s daughter said to him: Rather, in what,
then, should he keep it? Rabbi Yehoshua ben Ĥananya said
to her: You, who are so important, should put it in vessels
of gold and silver.

 ַר ְמיָ יא ְל ַח ְמ ָרא.יה ַל ֲאבו ָּה
ּ ָאזְ ָלה וַ ֲא ָמ ָרה ֵל
 ֲאת ּו וַ ֲא ָמר ּו. ו ְּת ֵקיף,ְ ּב ָמנֵי דַּ ֲה ָבא וְ ַכ ְס ּ ָפא
? ַמאן ֲא ַמר ָלךְ ָה ִכי:יה
ּ  ֲא ַמר ָל ּה ִל ְב ַר ֵּת.יה
ּ ֵל
.ּ ָק ְריוּהו.ﬠ ֶ ּבן ֲחנַ נְיָה הוֹש
ֻ ׁ ְ ַר ִ ּבי י:יה
ּ ֲא ָמ ָרה ֵל
:יה
ּ  ַא ַּמאי ָא ְמ ַר ְּת ָל ּה ָה ִכי? ֲא ַמר ֵל:יה
ּ ֲא ַמר ֵל
יכא
ִ ִּכי ֵה
ָּ  וְ ָהא ִא. ֲא ַמ ִרי ָל ּה,יכי דַּ ֲא ָמ ָרה ִלי
!ׁ ַש ּ ִפ ֵירי דִּ גְ ִמ ִירי

The emperor’s daughter went and said this to her father.
He put the wine in vessels of gold and silver and it turned
sour. When his advisors came and told the emperor that
the wine had turned sour,B he said to his daughter: Who told
you to do this? His daughter responded: Rabbi Yehoshua
ben Ĥananya. The emperor summoned him and said to him:
Why did you say this to her? Rabbi Yehoshua ben Ĥananya
said to him: Just as she said to me, so I said say to her,
to demonstrate to her that fine material is best preserved in
the least of vessels. The emperor said to him: But there are
handsome people who are learned.

BACKGROUND

Storing wine in metal vessels – יַ יִ ן ִ ּב ְכ ֵלי ַמ ֶּת ֶכת: Wine cannot be per and silver. Furthermore, many compounds of these metals
stored in metal vessels because the acid contained in the wine are poisonous, which not only spoils the taste of the wine but
has a somewhat corrosive eﬀect on most metals, including cop- also places the drinker’s health at risk.
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Perek I
Daf 7 Amud b
: דָּ ָבר ַא ֵחר. ְט ֵפי ָהו ּו ְ ּג ִמ ִירי,ִּאי ָהו ּו ְסנו
ַמה ׁ ּ ְשל ֹ ָֹשה ַמ ׁ ְש ִקין ַה ָּלל ּו ֵאין נִ ְפ ָס ִלין
תוֹרה
ָ  ַאף דִּ ְב ֵרי,יסח ַהדַּ ַﬠת
ַּ ֶא ָּלא ְ ּב ֶה
.יסח ַהדַּ ַﬠת
ַּ ֵאין ִמ ׁ ְש ַּת ְּכ ִחין ֶא ָּלא ְ ּב ֶה

Rabbi Yehoshua replied: Had they been ugly, they would
have been even more learned. Alternatively, the Torah is likened
to water, wine, and milk because just as these three liquids are
spoiled only by diversion of attention, so too, are Torah matters
forgotten only through diversion of attention. If water, wine
and milk are guarded, they will not spoil or have dirty objects fall
into them.

 ָ ּגדוֹל יוֹם:ָא ַמר ַר ִ ּבי ָח ָמא ְ ּב ַר ִ ּבי ֲחנִינָ א
,ַה ְ ּג ׁ ָש ִמים ַּכיּוֹם ׁ ֶש ִּנ ְב ְרא ּו ׁ ָש ַמיִ ם וָ ָא ֶרץ
,״ה ְר ִﬠיפ ּו ׁ ָש ַמיִ ם ִמ ַּמ ַﬠל
ַ :ׁ ֶש ֶּנ ֱא ַמ ר
ו ׁ ְּש ָח ִקים יִ זְּ ל ּו צֶ ֶדק; ִּת ְפ ַּתח ֶא ֶרץ וְ יִ ְפר ּו
יח יַ ַחד; ֲאנִי ה׳  ּו צְ ָד ָקה ַתצְ ִמ,יֶ ׁ ַשע
 ֶא ָּלא,אתים ל ֹא נֶ ֱא ַמר
ִ  ְ ּב ָר.אתיו״
ִ ְ ּב ָר
.אתיו״
ִ ״ב ָר
ְּ

§ The Gemara returns to the issue of rain. Rabbi Ĥama, son of

, ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים:אוֹש ֲﬠיָ א
ַ ׁ ָא ַמר ַרב
: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶש ֲא ִפילּ ּו יְ ׁשו ָּﬠה ּ ָפ ָרה וְ ַר ָ ּבה ּבוֹ
 ָא ַמר ַר ִ ּבי.״ת ְפ ַּתח ֶא ֶרץ וְ יִ ְפר ּו יֶ ׁ ַשע״
ִּ
 ֵא ין ַה ְ ּג ׁ ָש ִמים:ילאי
ָ ִַּתנְ ח ּו ם ַ ּבר ֲח נ
יהן
ֶ ֹנוֹת
ֵ יוֹר ִדים ֶא ָּלא ִאם ֵּכן נִ ְמ ֲחל ּו ֲﬠו
ְ
; ָית ה׳ ַא ְרצֶ ך
ָ ִ ָ״רצ: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶשל יִ ְ ׂש ָר ֵאל
; ָאת ֲﬠוֹן ַﬠ ֶּמך
ָ נָש
ׂ ָ .ׁ ַש ְב ָּת ׁ ְש ִבית יַ ֲﬠקֹב
. ֶס ָלה״.אתם
ָ ית ָכל ַח ָּט
ָ ִּכ ִּס

Rabbi Oshaya likewise said: The day of rain is great, as rain even
facilitates salvation, which is fruitful and multiplies on that day. It
is a time of God’s favor, when salvation is brought forth into the
world, as it is stated: “Let the earth open that they may bring forth
salvation” (Isaiah : ). Rabbi Tanĥum bar Ĥanilai said: Rain
falls only if the Jewish people’s transgressions have been
forgiven,N as it is stated: “Lord, You have been favorable to Your
land; You have turned the captivity of Jacob; You have forgiven
the iniquity of Your people; You have pardoned all their sin.
Selah” (Psalms : – ). This chapter proceeds to discuss rainfall:
“And righteousness has looked down from Heaven” (Psalms : ),
in the form of rain.

 ַא ּתוּן:יה ַבת ְל ָר ִבינָ א
ֲ ִּיה זְ ִﬠ ִירי ִמד
ּ ֲא ַמר ֵל
 ֲאנַן ֵמ ָה ָכא ַמ ְתנִינַן.ֵמ ָה ָכא ַמ ְתנִית ּו ָל ּה
 וְ ָס ַל ְח ָּת, ִּת ׁ ְש ַמע ַה ׁ ּ ָש ַמיִ ם, ״וְ ַא ָּתה:ָל ּה
.ְל ַח ַּטאת״ וגו׳

The Sage Ze’iri from the town of Dihavat said to Ravina: You
learned this idea from here, whereas we learned it from here, a
diﬀerent verse: “When heaven is closed up, and there is no rain,
when they sin against You, if they pray toward this place and confess
Your name and turn from their sin, when You aﬄict them, then You,
hear in heaven and forgive the sin of Your servants and of Your
people Israel, when You teach them the good way in which they
should walk, and send rain upon Your land, which You have given
to Your people as an inheritance” Kings : – ).

יה דְּ ַר ִ ּבי ִחיָּ יא ִא ׁיש
ּ ָא ַמר ַר ִ ּבי ַּתנְ חוּם ְ ּב ֵר
נֶﬠצָ ִרין ֶא ָּלא ִאם
ֱ  ֵאין ַה ְ ּג ׁ ָש ִמים:ְּכ ַפר ַﬠ ּכוֹ
,יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל ְּכ ָליָ ה
ֶ ֵּכן נִ ְת ַחיְּ יב ּו שׂ וֹנְ ֵא
;ימי ׁ ֶש ֶלג
ֵ  ״צִ יָּ ה ַ ּגם חֹם יִגְ זְ ל ּו ֵמ:ׁ ֶש ֶּנ ֱא ַמר
יה זְ ִﬠ ִירי ִמדִּ ֲיה ַבת
ּ  ֲא ַמר ֵל.ׁ ְשאוֹל ָח ָטאוּ״
 ֲאנַן. ַא ּתוּן ֵמ ָה ָכא ַמ ְתנִית ּו ָל ּה:ְל ָר ִבינָ א
… ״וְ ָﬠצַ ר ֶאת ַה ׁ ּ ָש ַמיִ ם:ֵמ ָה ָכא ַמ ְתנִינַן ָל ּה
.וַ ֲא ַב ְד ֶּתם ְמ ֵה ָרה״

Rabbi Tanĥum, son of Rabbi Ĥiyya of village of Akko, said: The
rains are withheld only if the enemies of the Jewish people,
a euphemism for the Jewish people, have been sentenced to
destructionN for their sins, as it is stated: “Drought and heat will
steal the snow waters; to the grave those who have sinned” ( Job
: ). According to this interpretation, snow water will be stolen
by drought, i.e., there will be none available, when people have
sinned to the point that they deserve the grave. Ze’iri from Dihavat
said to Ravina: You learned this idea from here; we learned
it from here: “And the anger of the Lord will be kindled against
you, and He will close up the heavens, and there will be no rain,
and the earth will not give its fruit, and you will perish quickly”
(Deuteronomy : ).

נֶﬠצָ ִרין
ֱ  ֵאין ַה ְ ּג ׁ ָש ִמים:ָא ַמר ַרב ִח ְסדָּ א
,ֶא ָּלא ִ ּב ׁ ְש ִביל ִ ּב ּיטוּל ְּתרוּמוֹת ו ַּמ ְﬠ ְ ׂשרוֹת
.ימי ׁ ֶש ֶלג״
ֵ  ״צִ יָּ ה ַ ּגם חֹם יִגְ זְ ל ּו ֵמ:ׁ ֶש ֶּנ ֱא ַמר
:ַמאי ַמ ׁ ְש ָמע? ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
יתי ֶא ְת ֶכם ִ ּבימוֹת
ִ ִ ּב ׁ ְש ִביל דְּ ָב ִרים ׁ ֶש ִ ּצ ִּו
ימי
ֵ  ָ ּיִגזְ ל ּו ִמ ֶּכם ֵמ,יתם
ֶ ַה ַח ָּמה וְ ל ֹא ֲﬠ ִ ׂש
.ׁ ֶש ֶלג ִ ּבימוֹת ַה ְ ּג ׁ ָש ִמים

Rav Ĥisda said: The rains are withheld only due to the sin of
the nullification of teruma and tithes, as it is stated: “Drought
and heat will steal the snow waters” ( Job : ). The Gemara
asks: From where in the verse may this idea be inferred from the
verse? The school of Rabbi Yishmael taught: Due to matters that
I have commanded you to do in the summer, e.g., take teruma
and tithes from the summer produce, and that you did not do, the
snow waters will be stolen from you in the rainy season.

Rabbi Ĥanina, said: The day of the rains is as greatN as the day on
which the heavens and earth were created, as it is stated: “Drop
down, heavens, from above, let the skies pour down righteousness; let the earth open that they may bring forth salvation, and
let it cause righteousness to spring up together; I, the Lord, have
created it” (Isaiah : ). The Gemara explains that the verse does
not say: I have created them, in the plural, but: I have created it.
In other words, the verse is referring to rain, rather than to the
heavens and the earth, which indicates that rainfall is as important
as the creation of the world.

NOTES

The day of the rains is great –  ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים: Rav Ya’akov
Emden points out that these statements about the greatness of rain refer to rainfall after an extended period of
drought.
Only if their transgressions have been forgiven – ֶא ָּלא
יהן
ֶ ֹנוֹת
ֵ אם ֵּכן נִ ְמ ֲחל ּו ֲﬠו:
ִ Some commentaries suggest that
this is the reason why one does not begin to pray for rain
until Sukkot, as it is celebrated a few days after Yom Kippur,
the day of atonement and forgiveness for all of the sins
of Israel (Sefat Emet).
Only if the enemies of the Jewish people have been
sentenced to destruction – וֹנְא ֶיהן ׁ ֶשל
ֵ ֶׂא ָּלא ִאם ֵּכן נִ ְת ַחיְּ יב ּו ש
יִש ָר ֵאל ְּכ ָליָה:
ׂ ְ When the Jewish people are condemned to
be destroyed, God doesn’t carry out the sentence immediately, but first withholds rain in the hope that the people
will understand that if they do not repent and forsake their
evil ways, they will be destroyed (Iyyun Ya’akov).

: פרק א׳ דף ז. Ta’anit . Perek I . 7b
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NOTES

But a backbiting tongue an angry countenance – ו ָּפנִים
נִזְ ָﬠ ִמים ְל ׁשוֹן ָס ֶתר: According to Rashi and Tosafot, Rabbi Shimon ben Pazi interprets the angry countenance mentioned in
this verse as referring to God. The lack of rain is not a chance
occurrence but a sign that God is angry with His people on
account of their slanderous language. Others suggest that,
even according to the explanation of Rabbi Shimon ben Pazi,
the angry countenance can be understood as a reference to
the faces of those who are distressed by the slander spoken
against them. God halts the rain when He sees that relations
between people are strained on account of the slander that
is being circulated (Maharsha).
The enemy of the Holy One, Blessed be He, has sunk – נַﬠ ָ ׂשה
ֲ
דוֹש ָ ּברוּךְ הוּא ָמ ְך
ׁ שוֹנְ אוֹ ׁ ֶשל ַה ָ ּק:
ׂ Rashi explains that when the
Jewish people are lazy and fail to study the Torah properly,
it is as if God Himself becomes weak, and He is unable to
make the rain fall. Others state that when the Jews do not
pay suﬃcient attention to Torah study, God becomes poor
in the sense that He is unable to find among the people any
merits that would justify bestowing His bounty upon them
(Rabbi Elyakim).

38

Ta’anit . perek I . 7b . :פרק א׳ דף ז

 ֵאין ַה ְ ּג ׁ ָש ִמים:ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י
,נֶﬠצָ ִרין ֶא ָּלא ִ ּב ׁ ְש ִביל ְמ ַס ּ ְפ ֵרי ְל ׁשוֹן ָה ָרע
ֱ
 ו ָּפנִים,חוֹלל ָ ּג ׁ ֶשם
ֵ ּח צָ פוֹן ְּת  ״רו:ׁ ֶש ֶּנ ֱא ַמר
.נִ זְ ָﬠ ִמים ְל ׁשוֹן ָס ֶתר״

Rabbi Shimon ben Pazi said: The rains are withheld only due
to the sin of those who speak slander, as it is stated: “The
north wind brings forth rain, but a backbiting tongue, an
angry countenance”N (Proverbs : ). This verse indicates that
if the countenance of the heavens is angry, with neither clouds
nor rain, it is due to slanderous speech.

 ֵאין:ָא ַמר ַרב ַס ָּלא ָא ַמר ַרב ַה ְמנוּנָ א
,נֶﬠצָ ִרין ֶא ָּלא ִ ּב ׁ ְש ִביל ַﬠזֵּ י ָפנִים
ֱ ַה ְ ּג ׁ ָש ִמים
קוֹש לוֹא
ׁ  ו ַּמ ְל, ״וַ יִּ ָּמנְע ּו ְר ִב ִבים:ׁ ֶש ֶּנ ֱא ַמר
. ו ֵּמצַ ח ִא ׁ ּ ָשה זוֹנָ ה ָהיָ ה ָל ְך״ וגו׳,ָהיָ ה
 ָּכל:וְ ָא ַמר ַרב ַס ָּלא ָא ַמר ַרב ַה ְמנוּנָ א
ָא ָדם ׁ ֶשיֵּ ׁש לוֹ ַﬠזּוּת ּ ָפנִים סוֹף נִ ְכ ׁ ַשל
 ״ו ֵּמצַ ח ִא ׁ ּ ָשה זוֹנָ ה: ׁ ֶש ֶּנ ֱא ַמר,ַ ּב ֲﬠ ֵב ָירה
ּﬠ ׁ ֶש ִּנ ְכ ׁ ַשל  ְ ּביָ דו: ַרב נַ ְח ָמן ָא ַמר.ָהיָ ה ָלךְ ״
״היָ ה ָלךְ ״ וְ ל ֹא נֶ ֱא ַמר
ָ :ַ ּב ֲﬠ ֵב ָירה ׁש ֶּנ ֱא ַמר
.״יִ ְהיֶ ה ָלךְ ״

Rav Salla said that Rav Hamnuna said: The rains are withheld
only due to impudent people, as it is stated: “Therefore the
showers have been withheld, and there has been no last rain,
yet you had a harlot’s forehead, you refused to be ashamed”
( Jeremiah : ). And Rav Salla said that Rav Hamnuna said,
with regard to the same verse: Any man who is insolent will
ultimately stumble over the transgression of prostitution, as
it is stated: “Yet you had a prostitute’s forehead.” Rav Naĥman
said: The verse does not mean that he will commit a sexual
transgression in the future; rather, it is known that he has
already stumbled over this transgression, as it is stated: “You
had,” in the past tense, and it is not stated: You will.

 ָּכל ָא ָדם ׁ ֶשיֵּ ׁש לוֹ:ָא ַמר ַר ָ ּבה ַ ּבר ַרב הוּנָ א
: ׁ ֶש ֶּנ ֱא ַמר,ַﬠזּוּת ּ ָפנִים מו ָּּתר ִל ְקרוֹתוֹ ָר ׁ ָשע
 ַרב נַ ְח ָמן ַ ּבר.״ה ֵﬠז ִא ׁיש ָר ׁ ָשע ְ ּב ָפנָיו״
ֵ
: מו ָּּתר ִל ְ ׂשנְ אוֹתוֹ ׁ ֶש ֶּנ ֱא ַמר:יִ צְ ָחק ָא ַמר
 ַאל ִּת ְק ִרי יְ ׁ ֻש ֶּנא ֶא ָּלא.״וְ עֹז ּ ָפנָיו יְ ׁ ֻש ֶּנא״
.יִ ּ ָ ׂשנֵ א

Rabba bar Rav Huna said: With regard to any man who is
insolent, it is permitted to call him wicked to his face, as it is
stated: “A wicked man makes his face insolent” (Proverbs
: ). Rav Naĥman bar Yitzĥak said: It is permitted to
hate him, as it is stated: “And the insolence of his face is
changed” (Ecclesiastes : ). Do not read it as: “Is changed
[yeshunne]”; rather, read it as: Is hated [yissane], as the two
words are spelled the same way in Hebrew, albeit with diﬀerent
vocalization and pronunciation.

נֶﬠצָ ִרין
ֱ  ֵאין ַה ְ ּג ׁ ָש ִמים:ָא ַמר ַרב ְק ִטינָ א
ּ ֶא ָּלא ִ ּב ׁ ְש ִביל ִ ּב
: ׁ ֶש ֶּנ ֱא ַמר,יטוּל ּת ָוֹרה
״ב ֲﬠצַ ְל ַּתיִ ם יִ ַּמךְ ַה ְּמ ָק ֶרה״ ִ ּב ׁ ְש ִביל ַﬠצְ לוּת
ַּ
ׁ ֶש ָהיָ ה ְ ּביִ ְ ׂש ָר ֵאל ׁ ֶש ּל ֹא ָﬠ ְסק ּו ַ ּב ּת ָוֹרה
דוֹש ָ ּברו ְּך הוּא
ׁ נַﬠ ָ ׂשה ׂשוֹנְ אוֹ ׁ ֶשל ַה ָ ּק
ֲ
 ״וְ ִאם: ׁ ֶש ֶּנ ֱא ַמר,״מךְ ״ ֶא ָּלא ָﬠנִי
ָ  וְ ֵאין. ְָמך
״מ ָק ֶרה״ ֶא ָּלא
ְ  וְ ֵאין.ָמ ְך הוּא ֵמ ֶﬠ ְר ֶּכךָ ״
״ה ְּמ ָק ֶרה
ַ : ׁ ֶש ֶּנ ֱא ַמר,דוֹש ָ ּברו ְּך הוּא
ׁ ַה ָ ּק
.יּוֹתיו״
ָ ַב ַּמיִ ם ֲﬠ ִל

Rav Ketina said: The rains are withheld only due to the
sin of dereliction in the study of Torah, as it is stated: “By
slothfulness the rafters [hamekare] will sink in [yimakh], and
through idleness of the hands the house leaks” (Ecclesiastes
: ). Due to slothfulness that was present amongst the Jewish people, that they did not occupy themselves with Torah,
the enemy of the Holy One, Blessed be He, a euphemism for
God Himself, has sunk.N And sunk [makh] means nothing
other than poor, as it is stated: “But if he is too poor [makh]
for your valuation” (Leviticus : ). And “rafters [mekare]”
means nothing other than a reference to the Holy One, Blessed
be He, as it is stated: “Who lays the beams [hamekare] of Your
upper chambers in the water” (Psalms : ).

ֵ ַרב
 ״וְ ַﬠ ָּתה ל ֹא ָרא ּו:יוֹסף ֲא ַמר ֵמ ָה ָכא
ּח ָﬠ ְב ָרה  וְ רו, ָ ּב ִהיר הוּא ַ ּב ׁ ּ ְש ָח ִקים,אוֹר
, וְ ֵאין ״אוֹר״ ֶא ָּלא ּת ָוֹרה.וַ ְּת ַט ֲה ֵרם״
.תוֹרה אוֹר״
ָ ְ״כי נֵ ר ִמצְ וָ ה ו
ִּ :ׁ ֶש ֶּנ ֱא ַמר
ָּ
 ָּתנָ א דְּ ֵבי ַר ִ ּבי.״ב ִהיר הוּא ַ ּב ׁ ּ ְש ָח ִקים״
נַﬠ ָ ׂשה
ֲ יﬠ  ֲא ִפילּ ּו ְ ּב ׁ ָש ָﬠה ׁ ֶש ָר ִק:יִ ׁ ְש ָמ ֵﬠאל
ּח  ״רו,הוֹריד ַטל ו ָּמ ָטר
ִ הוֹרין ְל
ִ הוֹרין ְ ּב
ִ ְ ּב
.ָﬠ ְב ָרה וַ ְּת ַט ֲה ֵרם״

Rav Yosef said that this idea is derived from here: “And now
that men do not see the light, it is bright in the skies, but
the wind passes and cleanses them” ( Job : ). And “light”
means nothing other than Torah, as it is stated: “For a mitzva
is a lamp and Torah is a light” (Proverbs : ). According to
this interpretation, the verse means that when “men do not see
the light,” i.e., when they are not occupied with Torah, “it is
bright in the skies,” as there are no rainclouds. With regard
to this verse, the school of Rabbi Yishmael taught: Even
when the sky is comprised of bright clouds that serve to bring
down dew and rain, no rain will fall, as “the wind passes and
cleanses them.”

 ֵאין ַה ְ ּג ׁ ָש ִמים נֶ ֱﬠצָ ִרין:ָא ַמר ַר ִ ּבי ַא ִמי
״ﬠל ַּכ ּ ַפיִ ם
ַ : ׁ ֶש ֶּנ ֱא ַמר,ֶא ָּלא ַ ּב ֲﬠוֹן ֶ ּגזֶ ל
 וְ ֵאין. ַ ּב ֲﬠוֹן ַּכ ּ ַפיִ ם ִּכ ָּסה אוֹר.ִּכ ָּסה אוֹר״
 ״ו ִּמן ֶה ָח ָמס: ׁ ֶש ֶּנ ֱא ַמר,״כ ּ ַפיִ ם״ ֶא ָּלא ָח ָמס
ַּ
, וְ ֵאין ״אוֹר״ ֶא ָּלא ָמ ָטר.יהם״
ֶ ֲא ׁ ֶשר ְ ּב ַכ ּ ֵפ
. ״יָ ִפיץ ֲﬠנַן אוֹרוֹ״:ׁ ֶש ֶּנ ֱא ַמר

Rabbi Ami said: The rains are withheld only due to the sin
of robbery, as it is stated: “He covers His hands with the
light, and He has commanded it due to imploring” ( Job : ).
This means that due to the sin of stealing hands, God has
covered the light and no rain will fall. And Rabbi Ami adds
that the term “hand” means nothing other than a sin of violence, as it is stated: “And from the violence that is in their
hands” ( Jonah : ). And “light” means nothing other than
rain, as it is stated: “He spreads abroad the cloud of His light”
( Job : ).

: ׁ ֶש ֶּנ ֱא ַמר,יה? יַ ְר ֶ ּבה ִ ּב ְת ִפ ָּלה
ּ ַמאי ַּת ַ ּקנְ ֵּת
יﬠה״ ֶא ָּלא
ָ ִ״פג
ְ ּ  וְ ֵאין.יﬠ״ יה ְב ַמ ְפ ִ ּג
ָ ״וַ יְ צַ ו ָﬠ ֶל
 ַאל ִּת ְת ּ ַפ ֵּלל, ״וְ ַא ָּתה: ׁ ֶש ֶּנ ֱא ַמר,״ת ִפ ָּלה״
ְּ
. וְ ַאל ִּת ְפ ַ ּגע ִ ּבי״, וגו׳,ְ ּב ַﬠד ָה ָﬠם ַהזֶּ ה

What is the remedy of one who has caused the rain to be withheld?
He should increase his prayers,N as it is stated in the same chapter:
“And He has commanded it due to imploring” ( Job : ), and
“imploring” means nothing other than prayer, as it is stated:
“Therefore, do not pray you for this nation, neither lift up cry nor
prayer for them, neither implore Me” ( Jeremiah : ).

״אם ֵק ָהה
ִ : ַמאי דִּ ְכ ִתיב:וַ ֲא ַמר ַר ִ ּבי ַא ִמי
 וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״? ִאם ָר ִא ָית,ַה ַ ּב ְרזֶ ל
,הוֹריד ַטל ו ָּמ ָטר
ִ יהה ְּכ ַב ְרזֶ ל ִמ ְּל
ָ יﬠ ׁ ֶש ֵ ּק ָר ִק
,ִ ּב ׁ ְש ִביל ַמ ֲﬠ ֵ ׂשה ַהדּ וֹר ׁ ֶש ֵהן ְמקו ְּל ָק ִלין
. ״וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״:ׁ ֶש ֶּנ ֱא ַמר

And Rabbi Ami said: What is the meaning of that which is written:
“If the iron is blunt, and does not whet the edge” (Ecclesiastes
: )? If you see a sky that is blunt as iron, in that it does not bring
down dew and rain, this is due to the deeds of the generation,
which are corrupt, as it is stated: “And does not whet [kilkal]
the edge [panim].” Panim, which also means face, is often used in
reference to the leaders of a generation, while the term kilkal is
similar to the word for corrupt, mekulkalin.

NOTES

What is the remedy, he should increase prayers – ַמאי
יה יַ ְר ֶ ּבה ִ ּב ְת ִפ ָּלה
ּ ת ַ ּקנְ ֵּת:ַּ That is, the robber must pray for
forgiveness after returning the object that he took by
violence. However, if he does not first restore what he
took, all of his repentance and prayers are of no avail. As
the Gemara states elsewhere (16a), one who confesses
to a robbery while the article he has taken is still in his
possession is likened to someone undergoing ritual
immersion while holding an unclean reptile in his hand.
This person remains ritually impure (Gevurat Ari).

: ׁ ֶש ֶּנ ֱא ַמר, ַמה ַּת ָ ּקנָ ָתן? יִ ְת ַ ּג ְ ּבר ּו ְ ּב ַר ֲח ִמיםWhat is their remedy? They must increase their prayers for mercy,
. וְ יִ ְתרוֹן ַה ְכ ׁ ֵשיר ָח ְכ ָמה״, ״וַ ֲחיָ ִלים יְגַ ֵ ּברas it is stated in the same verse: “Then must he increase his
ּ ָ  ִאם הו ְּכ ׁ ְשר ּו ַמ ֲﬠ ֵ ׂש ֶיהן ֵמ ִﬠ, ָּכל ׁ ֶש ֵּכןstrength, but wisdom is profitable to direct” (Ecclesiastes : ).
.יק ָרא
This verse hints that rain will fall if one increases his strength, i.e.,
his prayers for mercy. The last part of the verse means that, all the
more so, if their deeds had been righteous and direct from the
beginning, the rains would not have been withheld.
ית ַּת ְל ִמיד
ָ  ִאם ָר ִא: ֵר ׁיש ָל ִק ׁיש ָא ַמרThe Gemara cites a diﬀerent interpretation of the same verse. Reish
Lakish said: If you see a student
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 ִ ּב ׁ ְש ִביל, ׁ ֶש ִּל ּמ ּודוֹ ָק ׁ ֶשה ָﬠ ָליו ְּכ ַב ְרזֶ לwhose studies are hard as iron for him, i.e., diﬃcult to understand,
: ׁ ֶש ֶּנ ֱא ַמר, ִמ ׁ ְשנָ תוֹ ׁ ֶש ֵאינָ ּה ְסדו ָּרה ָﬠ ָליוthis is due to his lack of familiarity with the Mishna, which is not
. ״וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״organized for him. If the Mishna is unclear, any further study of
Gemara is rendered all the more diﬃcult, as it is stated: “And does
not whet [kilkal] the edge [panim]” (Ecclesiastes : ). As panim
can also mean surface, this indicates that the surface, i.e., the basic
statements of the Mishna, is corrupted. As stated previously, kilkal
can also mean corrupted.

NOTES

He must increase the time he sits – יש ָיבה
ִ ׁ יַ ְר ֶ ּבה ִ ּב:
Rashi explains that a student who finds his studies hard
should spend a great deal of time with other students
and review with them the material that he has not fully
mastered on his own. Others suggest that the student
who is struggling with his studies should sit by himself
and review the diﬃcult material in an organized manner
until he is confident that he knows it thoroughly (Meiri).

: ׁ ֶש ֶּנ ֱא ַמר,יש ָיבה
ִ ׁ יה? יַ ְר ֶ ּבה ִ ּב
ּ  ַמאי ַּת ַ ּקנְ ֵּתWhat is his remedy? He must increase the time he sitsN and studies,
. וְ יִ ְתרוֹן ַה ְכ ׁ ֵשיר ָח ְכ ָמה״, ״וַ ֲחיָ ִלים יְגַ ֵ ּברas it is stated: “Then must he increase his strength” (Ecclesiastes
: ). The last part of the verse: “But wisdom is profitable to
ּ ָ ָּכל ׁ ֶש ֵּכן ִאם ִמ ׁ ְשנָ תוֹ ְסדו ָּרה לוֹ ֵמ ִﬠ
.יק ָרא
direct,” means that all the more so, if his study of the Mishna is
organized for him from the beginning, he will avoid this trouble.
יה
ֵ ִּכי ָהא דְּ ֵר ׁיש ָל ִק ׁיש ֲהוָ ה ְמ ַסדֵּ ר ַמ ְת
ּ נִית
ִיתנָ ה
ְּ ַא ְר ְ ּב ִﬠין זִ ְמנִין ְּכנֶ גֶ ד ַא ְר ָ ּב ִﬠים יוֹם ׁ ֶש ּנ
 ַרב ַאדָּ א.יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ּ  וְ ָﬠיֵ יל ְל ַק ֵּמ,ּת ָוֹרה
יה ֶﬠ ְ ׂש ִרין וְ ַא ְר ַ ּבע
ֵ ַ ּבר ַא ֲה ָבה ְמ ַסדֵּ ר ַמ ְת
ּ נִית
 וְ ָﬠיֵ יל,יאים ו ְּכתו ִּבים
ִ זִ ְמנִין ְּכנֶ גֶ ד ּת ָוֹרה נְ ִב
.יה דְּ ָר ָבא
ּ ְל ַק ֵּמ

That is like this practice of Reish Lakish, who would review his
studies forty times, corresponding to the forty days in which the
Torah was given to Moses at Sinai, and only afterward would he go
before Rabbi Yoĥanan to study from his teacher. Similarly, Rav
Adda bar Ahava would review his learning twenty-four times,
corresponding to the twenty-four books in the Torah, Prophets,
and Writings, i.e., the Bible, and only afterward go before Rava to
study with him.

ית ַּת ְל ִמיד ׁ ֶש ִּל ּמוּדוֹ
ָ  ִאם ָר ִא:ָר ָבא ָא ַמר
 ׁ ֶש ֵאינוֹ, ִ ּב ׁ ְש ִביל ַר ּבוֹ,ָק ׁ ֶשה ָﬠ ָליו ְּכ ַב ְרזֶ ל
 ״וְ הוּא ל ֹא ָפנִים: ׁ ֶש ֶּנ ֱא ַמר,ַמ ְס ִ ּביר לוֹ ּ ָפנִים
.ִק ְל ַקל״

With regard to the aforementioned verse from Ecclesiastes, Rava
said: If you see a student whose studies are as diﬃcult for him as
iron, this is due to his teacher, who does not show him a friendly
countenance, but is overly strict with him. This practice inhibits
the student’s learning, as it is stated: “And it has not whetted
the surface [panim]” (Ecclesiastes : ). As explained previously,
panim can also mean countenance.
. פרק א׳ דף ח. Ta’anit . Perek I . 8a
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