: ׁ ֶש ֶּנ ֱא ַמר,יה? יַ ְר ֶ ּבה ִ ּב ְת ִפ ָּלה
ּ ַמאי ַּת ַ ּקנְ ֵּת
יﬠה״ ֶא ָּלא
ָ ִ״פג
ְ ּ  וְ ֵאין.יﬠ״ יה ְב ַמ ְפ ִ ּג
ָ ״וַ יְ צַ ו ָﬠ ֶל
 ַאל ִּת ְת ּ ַפ ֵּלל, ״וְ ַא ָּתה: ׁ ֶש ֶּנ ֱא ַמר,״ת ִפ ָּלה״
ְּ
. וְ ַאל ִּת ְפ ַ ּגע ִ ּבי״, וגו׳,ְ ּב ַﬠד ָה ָﬠם ַהזֶּ ה

What is the remedy of one who has caused the rain to be withheld?
He should increase his prayers,N as it is stated in the same chapter:
“And He has commanded it due to imploring” ( Job : ), and
“imploring” means nothing other than prayer, as it is stated:
“Therefore, do not pray you for this nation, neither lift up cry nor
prayer for them, neither implore Me” ( Jeremiah : ).

״אם ֵק ָהה
ִ : ַמאי דִּ ְכ ִתיב:וַ ֲא ַמר ַר ִ ּבי ַא ִמי
 וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״? ִאם ָר ִא ָית,ַה ַ ּב ְרזֶ ל
,הוֹריד ַטל ו ָּמ ָטר
ִ יהה ְּכ ַב ְרזֶ ל ִמ ְּל
ָ יﬠ ׁ ֶש ֵ ּק ָר ִק
,ִ ּב ׁ ְש ִביל ַמ ֲﬠ ֵ ׂשה ַהדּ וֹר ׁ ֶש ֵהן ְמקו ְּל ָק ִלין
. ״וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״:ׁ ֶש ֶּנ ֱא ַמר

And Rabbi Ami said: What is the meaning of that which is written:
“If the iron is blunt, and does not whet the edge” (Ecclesiastes
: )? If you see a sky that is blunt as iron, in that it does not bring
down dew and rain, this is due to the deeds of the generation,
which are corrupt, as it is stated: “And does not whet [kilkal]
the edge [panim].” Panim, which also means face, is often used in
reference to the leaders of a generation, while the term kilkal is
similar to the word for corrupt, mekulkalin.

NOTES

What is the remedy, he should increase prayers – ַמאי
יה יַ ְר ֶ ּבה ִ ּב ְת ִפ ָּלה
ּ ת ַ ּקנְ ֵּת:ַּ That is, the robber must pray for
forgiveness after returning the object that he took by
violence. However, if he does not first restore what he
took, all of his repentance and prayers are of no avail. As
the Gemara states elsewhere (16a), one who confesses
to a robbery while the article he has taken is still in his
possession is likened to someone undergoing ritual
immersion while holding an unclean reptile in his hand.
This person remains ritually impure (Gevurat Ari).

: ׁ ֶש ֶּנ ֱא ַמר, ַמה ַּת ָ ּקנָ ָתן? יִ ְת ַ ּג ְ ּבר ּו ְ ּב ַר ֲח ִמיםWhat is their remedy? They must increase their prayers for mercy,
. וְ יִ ְתרוֹן ַה ְכ ׁ ֵשיר ָח ְכ ָמה״, ״וַ ֲחיָ ִלים יְגַ ֵ ּברas it is stated in the same verse: “Then must he increase his
ּ ָ  ִאם הו ְּכ ׁ ְשר ּו ַמ ֲﬠ ֵ ׂש ֶיהן ֵמ ִﬠ, ָּכל ׁ ֶש ֵּכןstrength, but wisdom is profitable to direct” (Ecclesiastes : ).
.יק ָרא
This verse hints that rain will fall if one increases his strength, i.e.,
his prayers for mercy. The last part of the verse means that, all the
more so, if their deeds had been righteous and direct from the
beginning, the rains would not have been withheld.
ית ַּת ְל ִמיד
ָ  ִאם ָר ִא: ֵר ׁיש ָל ִק ׁיש ָא ַמרThe Gemara cites a diﬀerent interpretation of the same verse. Reish
Lakish said: If you see a student
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 ִ ּב ׁ ְש ִביל, ׁ ֶש ִּל ּמ ּודוֹ ָק ׁ ֶשה ָﬠ ָליו ְּכ ַב ְרזֶ לwhose studies are hard as iron for him, i.e., diﬃcult to understand,
: ׁ ֶש ֶּנ ֱא ַמר, ִמ ׁ ְשנָ תוֹ ׁ ֶש ֵאינָ ּה ְסדו ָּרה ָﬠ ָליוthis is due to his lack of familiarity with the Mishna, which is not
. ״וְ הוּא ל ֹא ָפנִים ִק ְל ַקל״organized for him. If the Mishna is unclear, any further study of
Gemara is rendered all the more diﬃcult, as it is stated: “And does
not whet [kilkal] the edge [panim]” (Ecclesiastes : ). As panim
can also mean surface, this indicates that the surface, i.e., the basic
statements of the Mishna, is corrupted. As stated previously, kilkal
can also mean corrupted.

NOTES

He must increase the time he sits – יש ָיבה
ִ ׁ יַ ְר ֶ ּבה ִ ּב:
Rashi explains that a student who finds his studies hard
should spend a great deal of time with other students
and review with them the material that he has not fully
mastered on his own. Others suggest that the student
who is struggling with his studies should sit by himself
and review the diﬃcult material in an organized manner
until he is confident that he knows it thoroughly (Meiri).

: ׁ ֶש ֶּנ ֱא ַמר,יש ָיבה
ִ ׁ יה? יַ ְר ֶ ּבה ִ ּב
ּ  ַמאי ַּת ַ ּקנְ ֵּתWhat is his remedy? He must increase the time he sitsN and studies,
. וְ יִ ְתרוֹן ַה ְכ ׁ ֵשיר ָח ְכ ָמה״, ״וַ ֲחיָ ִלים יְגַ ֵ ּברas it is stated: “Then must he increase his strength” (Ecclesiastes
: ). The last part of the verse: “But wisdom is profitable to
ּ ָ ָּכל ׁ ֶש ֵּכן ִאם ִמ ׁ ְשנָ תוֹ ְסדו ָּרה לוֹ ֵמ ִﬠ
.יק ָרא
direct,” means that all the more so, if his study of the Mishna is
organized for him from the beginning, he will avoid this trouble.
יה
ֵ ִּכי ָהא דְּ ֵר ׁיש ָל ִק ׁיש ֲהוָ ה ְמ ַסדֵּ ר ַמ ְת
ּ נִית
ִיתנָ ה
ְּ ַא ְר ְ ּב ִﬠין זִ ְמנִין ְּכנֶ גֶ ד ַא ְר ָ ּב ִﬠים יוֹם ׁ ֶש ּנ
 ַרב ַאדָּ א.יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ּ  וְ ָﬠיֵ יל ְל ַק ֵּמ,ּת ָוֹרה
יה ֶﬠ ְ ׂש ִרין וְ ַא ְר ַ ּבע
ֵ ַ ּבר ַא ֲה ָבה ְמ ַסדֵּ ר ַמ ְת
ּ נִית
 וְ ָﬠיֵ יל,יאים ו ְּכתו ִּבים
ִ זִ ְמנִין ְּכנֶ גֶ ד ּת ָוֹרה נְ ִב
.יה דְּ ָר ָבא
ּ ְל ַק ֵּמ

That is like this practice of Reish Lakish, who would review his
studies forty times, corresponding to the forty days in which the
Torah was given to Moses at Sinai, and only afterward would he go
before Rabbi Yoĥanan to study from his teacher. Similarly, Rav
Adda bar Ahava would review his learning twenty-four times,
corresponding to the twenty-four books in the Torah, Prophets,
and Writings, i.e., the Bible, and only afterward go before Rava to
study with him.

ית ַּת ְל ִמיד ׁ ֶש ִּל ּמוּדוֹ
ָ  ִאם ָר ִא:ָר ָבא ָא ַמר
 ׁ ֶש ֵאינוֹ, ִ ּב ׁ ְש ִביל ַר ּבוֹ,ָק ׁ ֶשה ָﬠ ָליו ְּכ ַב ְרזֶ ל
 ״וְ הוּא ל ֹא ָפנִים: ׁ ֶש ֶּנ ֱא ַמר,ַמ ְס ִ ּביר לוֹ ּ ָפנִים
.ִק ְל ַקל״

With regard to the aforementioned verse from Ecclesiastes, Rava
said: If you see a student whose studies are as diﬃcult for him as
iron, this is due to his teacher, who does not show him a friendly
countenance, but is overly strict with him. This practice inhibits
the student’s learning, as it is stated: “And it has not whetted
the surface [panim]” (Ecclesiastes : ). As explained previously,
panim can also mean countenance.
. פרק א׳ דף ח. Ta’anit . Perek I . 8a
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Corrode [meshatkhin] – מ ׁ ַש ְּת ִכין:ְ Generally means to
corrode; its basic meaning is ruin or decay. It is probably
related to the Syriac suĥata, which also denotes ruin or
decay. In Mandaean, the term shuta, a noun meaning
rust, is derived from this root.

: ׁ ֶש ֶּנ ֱא ַמר,יה? יַ ְר ֶ ּבה ָﬠ ָליו ֵר ִﬠים
ּ ַמאי ַּת ַ ּקנְ ֵּת
. וְ יִ ְתרוֹן ַה ְכ ׁ ֵשיר ָח ְכ ָמה״,״וַ ֲחיָ ִלים יְ גַ ֵ ּבר
ָּכל ׁ ֶש ֵּכן ִאם הו ְּכ ׁ ְשר ּו ַמ ֲﬠ ָ ׂשיו ִ ּב ְפנֵי ַר ּבוֹ
ּ ָ ֵמ ִﬠ
.יק ָרא

What is the remedy for this student? He must increase the
number of friends he sends to the teacher to intercede for him,
as it is stated: “Then must he increase his strength.” The term
used for strength, ĥayalim, can also mean soldiers or colleagues.
Nevertheless: “But wisdom is profitable to direct,” meaning that
all the more so would he be spared this trouble if his deeds were
properly directed before his teacher from the beginning.

״אם יִ ׁ ּש ְֹך
ִ : ַמאי דִּ ְכ ִתיב:וְ ָא ַמר ַר ִ ּבי ַא ִמי
 וְ ֵאין יִ ְתרוֹן ְל ַב ַﬠל,ַה ָּנ ָח ׁש ְ ּבלוֹא ָל ַח ׁש
ַה ָּל ׁשוֹן״? ִאם ָר ִא ָית דּ וֹר ׁ ֶש ַה ׁ ּ ָש ַמיִ ם ְמ ׁ ַש ְּת ִכין
לוֹח ׁ ֵשי
ֲ  ִ ּב ׁ ְש ִביל,הוֹריד ַטל ו ָּמ ָטר
ִ חשת ִמ ְּל
ֶ ׁ ְִּכנ
.ְל ִח ׁישוֹת ׁ ֶש ֵאין ְ ּבדוֹר

§ The Gemara returns to the topic of rain. And Rabbi Ami said:

,חוֹש
ׁ ﬠ ִל ְל יּוֹד
ֵ ַמאי ַּת ָ ּקנָ ָתן? יֵ ְלכ ּו ֵאצֶ ל ִמי ׁ ֶש
 ״וְ ֵאין יִ ְתרוֹן ְל ַב ַﬠל. ״יַ ִ ּגיד ָﬠ ָליו ֵרעוֹ״:דִּ ְכ ִתיב
חוֹש וְ ֵאינוֹ
ׁ  ו ִּמי ׁ ֶש ֶא ְפ ׁ ָשר לוֹ ִל ְל.ַה ָּל ׁשוֹן״
? ָמה ֲהנָ ָאה יֵ ׁש לוֹ,לוֹח ׁש
ֵ

What is their remedy? They should go to one who knows how to
whisper prayers in the proper manner, as it is written: “Its noise
tells concerning it” ( Job : ). As for the phrase: “Then the
charmer has no advantage,” this is referring to one who is able
to whisper his prayers correctly and yet does not whisper them
correctly. In this case, of what benefit to him is his ability to pray?

ְיה? יֵ ֵלך
ֲ וְ ִאם ָל ַח ׁש וְ ל ֹא
ּ  ַמאי ַּת ַ ּקנְ ֵּת,נַﬠנָ ה
, וְ יַ ְר ֶ ּבה ָﬠ ָליו ִ ּב ְת ִפ ָּלה,ֵאצֶ ל ָח ִסיד ׁ ֶש ַ ּבדּ וֹר
יﬠה
ָ ִ וְ ֵאין ּ ְפג.יﬠ״ יה ְב ַמ ְפ ִ ּג
ָ  ״וַ יְ צַ ו ָﬠ ֶל:ׁ ֶש ֶּנ ֱא ַמר
 ַאל ִּת ְת ּ ַפ ֵּלל, ״וְ ַא ָּתה: ׁ ֶש ֶּנ ֱא ַמר,ֶא ָּלא ְּת ִפ ָּילה
 וְ ַאל ִּת ּ ָ ׂשא ַ ּב ֲﬠ ָדם ִר ָּנה,ְ ּב ַﬠד ָה ָﬠם ַהזֶּ ה
. וְ ַאל ִּת ְפ ַ ּגע ִ ּבי״,ו ְּת ִפ ָּלה

And if he whispered his prayers and yet was not answered, what
is his remedy? He should go to the most pious individual of
the generation, and this pious individual will increase his prayers
on his behalf, as it is stated one verse earlier: “And He has
commanded it due to imploring” ( Job : ). And “imploring”
means nothing other than prayer, as it is stated: “Therefore, do
not pray you for this nation, neither lift up cry nor prayer for
them, neither implore Me” ( Jeremiah : ).

What is the meaning of that which is written: “If the serpent
[naĥash] bites [yishokh] before it is charmed [laĥash], then
the charmer has no advantage” (Ecclesiastes : )? If you see a
generation for whom the heavens corrode [meshatkhin]L like
copper [neĥoshet], which prevents them from bringing down
dew and rain, this is due to the lack of those who whisper quiet
[loĥashei leĥishot] prayers in the generation.

, ו ֵּמגִ יס דַּ ְﬠ ּתוֹ ָﬠ ָליו, וְ ָﬠ ְל ָתה ְ ּביָ דוֹ, וְ ִאם ָל ַח ׁשAnd if he whispered his prayers for rain, and his prayers were
״מ ְקנֶ ה ַאף ַﬠל
ִ : ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ  ֵמ ִביא ַאף ָלsuccessful, i.e., rain fell as he requested, and he becomes prideful
as a result, he brings anger into the world, as it is stated: “The
.עוֹלה״
ֶ
cattle [mikne] also [af ] concerning the rising storm [al oleh]”
( Job : ). This verse can be read homiletically as: Anger [af ] is
acquired [mikne] by one who raises [al oleh] his pride.
יּוֹש ִבין
ְ ׁ  ׁ ְשנֵי ַת ְל ִמ ֵידי ֲח ָכ ִמים ׁ ֶש:ָר ָבא ָא ַמר
,נוֹחין זֶ ה ָלזֶ ה ַ ּב ֲה ָל ָכה
ִ ְ ּב ִﬠיר ַא ַחת וְ ֵאין
: ׁ ֶש ֶּנ ֱא ַמר,ִמ ְת ַק ְּנ ִאין ָ ּב ַאף ּו ַמ ֲﬠ ִלין אוֹתוֹ
.עוֹלה״
ֶ ״מ ְקנֶ ה ַאף ַﬠל
ִ

Following the same interpretation of this verse, Rava said: If there
are two Torah scholarsN who live in one city, and they are not
courteous with one another in their discussions of halakha, they
arouse anger upon the world and cause it to rise up, as it is stated:
“Anger is acquired by one who raises his pride.”

״אם יִ ׁ ּש ְֹך
ִ : ַמאי דִּ ְכ ִתיב:ָא ַמר ֵר ׁיש ָל ִק ׁיש
 וְ ֵאין יִ ְתרוֹן ְל ַב ַﬠל,ַה ָּנ ָח ׁש ְ ּבלוֹא ָל ַח ׁש
 ִמ ְת ַק ְ ּבצוֹת ו ָּבאוֹת,ַה ָּל ׁשוֹן״? ֶל ָﬠ ִתיד ָלבוֹא
 ֲא ִרי:אוֹמ ִרים לוֹ
ְ ְ ו,ָּכל ַה ַחיּוֹת ֵאצֶ ל ַה ָּנ ָח ׁש
 ָמה,אוֹכל; ַא ָּתה
ֵ ְטוֹרף ו
ֵ  זְ ֵאב,אוֹכל
ֵ ְדּ ֵוֹרס ו
 ״וְ ֵאין יִ ְתרוֹן:ֲהנָ ָאה יֵ ׁש ְלךָ ? ָא ַמר ָל ֶהם
.ְל ַב ַﬠל ַה ָּל ׁשוֹן״

The Gemara cites another interpretation of the aforementioned
verse. Reish Lakish said: What is the meaning of that which
is written: “If the snake bites before it is charmed, then the
charmer has no advantage” (Ecclesiastes : )?N In the future,
all the animals will gather together and come to the snake and
say to him: A lion mauls its prey and eats it; a wolf tears apart
its prey and eats it; but you, what pleasure do you have when
you bite a person, as you are incapable of eating him? The snake
will say to them: “The charmer has no advantage.” The Hebrew
phrase for snake charmer literally means the master of the tongue,
and therefore the snake is saying that he has a more diﬃcult question: What pleasure does a slanderer receive, as he inflicts more
harm for which he obtains no physical enjoyment.

NOTES

Two Torah scholars, etc. – שנֵי ַת ְל ִמ ֵידי ֲח ָכ ִמים וכו׳:
ְ ׁ Some commentaries say that the verse: “Its noise [reo] tells concerning it,”
means: If his colleague [reo] speaks harshly to him, and they are
discourteous with one another in their discussions of halakha,
this causes anger to come (Rabbi Elyakim). Rashi presents an
opposite reading: They are courteous with one another in halakha. In accordance with this version, some explain that if the
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Sages are too courteous with one another and fail to challenge
each other’s opinions, the halakha will not be fully clarified, and
this will bring down anger (Aggadot HaTalmud).

that although he bites and causes severe harm without deriving
any benefit from his actions, nevertheless he is not as bad as
slanderers. In his commentary on tractate Arakhin (15b) Rashi
states that the snake will attempt to justify himself by saying:
Then the charmer has no advantage – וְ ֵאין יִ ְתרוֹן ְל ַב ַﬠל ַה ָּל ׁשוֹן: “If the serpent bites before it is charmed,” which can also mean:
Rashi here explains that on the Day of Judgment all the crea- Unless it is whispered to, i.e., a snake bites only if it commanded
tures of the world will come before God. The snake will argue to do so by God.

 ֵאין ְּת ִפ ָּלתוֹ ׁ ֶשל ָא ָדם:ָא ַמר ַר ִ ּבי ַא ִמי
נִש ַמ ַﬠת ֶא ָּלא ִאם ֵּכן ֵמ ִ ׂשים נַ ְפ ׁשוֹ
ְׁ
״נִשא ְל ָב ֵבנ ּו ֶאל
ׂ ָ ּ : ׁ ֶש ֶּנ ֱא ַמר,ְ ּב ַכ ּפוֹ
אוֹקים ׁ ְשמו ֵּאל
ִ  ִאינִי? וְ ָהא.ַּכ ּ ָפיִ ם״
ָ ָא
 ״וַ יְ ַפ ּת ּוה ּו: יה וְ ָד ַר ׁש
ּ מוֹרא ֲﬠ ֵל
 וְ ִל ָ ּבם, ו ִּב ְל ׁשוֹנָ ם יְ ַכזְּ ב ּו לוֹ,יהם
ֶ ְב ִפ
. וְ ל ֹא נֶ ֶא ְמנ ּו ִ ּב ְב ִריתוֹ״,ל ֹא נָ כוֹן ִﬠ ּמוֹ
 יְ ַכ ּ ֵפר, ״וְ הוּא ַרחוּם,וְ ַאף ַﬠל ּ ִפי ֵכן
.ָﬠוֹן״ וגו׳

Rabbi Ami said: A person’s prayer is heard only if he places his
soul in his palm,N i.e., one must submit his entire soul with sincerity
in his outstretched hands as he prays, as it is stated: “Let us lift up
our heart with our hands” (Lamentations : ). The Gemara raises
an objection: Is that so? But Shmuel once established for himself
an interpreter to teach in public, and interpreted homiletically
the verse: “But they beguiled Him with their mouth and lied to
Him with their tongue, for their heart was not steadfast with Him,
neither were they faithful to His covenant” (Psalms : – ), and
nevertheless the psalm continues: “But He, being full of compassion, forgives iniquity, and does not destroy” (Psalms : ). This
indicates that all prayers are accepted, even if they lack sincerity.

. ָּכאן ְ ּבצִ ּבוּר, ָּכאן ְ ּביָ ִחיד. ָלא ַק ׁ ְשיָ אThe Gemara responds: This is not diﬃcult, as here Rabbi Ami is
referring to an individual who prays without sincerity and consequently his prayer goes unheard, whereas there Shmuel is saying
that when one prays with the community, even if his prayers are
deficient, they are accepted in the merit of the congregation.
יוֹר ִדין
ְ  ֵאין ְ ּג ׁ ָש ִמים:ָא ַמר ַר ִ ּבי ַא ִמי
: ׁ ֶש ֶּנ ֱא ַמר,ֶא ָּלא ִ ּב ׁ ְש ִביל ַ ּב ֲﬠ ֵלי ֲא ָמנָ ה
 וְ צֶ ֶדק ִמ ׁ ּ ָש ַמיִ ם,״א ֶמת ֵמ ֶא ֶרץ ִּתצְ ָמח
ֱ
.נִש ָקף״
ְׁ

Rabbi Ami further said: Rain falls only due to faithful people,
as it is stated: “Truth springs out of the earth, and righteousness
has looked down from heaven” (Psalms : ). When “truth
springs out of the earth,” i.e., if people are faithful, they will find
that “righteousness,” in the form of rain “has looked down from
heaven.”

 ּבֹא ּו ְר ֵאה ַּכ ָּמה:וְ ָא ַמר ַר ִ ּבי ַא ִמי
 ִמ ּנַיִ ין? ֵמחו ְּלדָּ ה.דוֹלים ַ ּב ֲﬠ ֵלי ֲא ָמנָ ה
ִ ְ ּג
, ְ ו ַּמה ַה ַּמ ֲא ִמין ְ ּבחו ְּלדָּ ה וּבוֹר ָּכך.וּבוֹר
דוֹש ָ ּברו ְּך הוּא ַﬠל
ׁ ַה ַּמ ֲא ִמין ְ ּב ַה ָ ּק
.ַא ַחת ַּכ ָּמה וְ ַכ ָּמה

And Rabbi Ami said: Come and see how great the faithful people
are, and how God assists them. From where is it derived? From the
story of the marten [ĥulda]B and the pit.N Once a young man saved
a girl who had fallen into a pit. After rescuing her they swore to
remain faithful to each other, and they declared the pit and a passing
marten their witnesses. As time went by the young man forgot his
vow and married another woman. They had two children, both of
whom died tragically, one by falling into a pit and the other when
he was bitten by a marten. Their unusual deaths led the young man
to realize his error and he returned to the first woman. And if
this is the outcome for one who believes in signs from a pit and a
marten, all the more so for one who has faith in the Holy One,
Blessed be He.

 ָּכל ַה ַּמצְ דִּ יק ֶאת:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
יקין ָﬠ ָליו ַהדִּ ין
ִ ִּ ַמצְ ד,ַﬠצְ מוֹ ִמ ְּל ַמ ָּטה
״א ֶמת ֵמ ֶא ֶרץ
ֱ : ׁ ֶש ֶּנ ֱא ַמר,ִמ ְל ַמ ְﬠ ָלה
 ַר ִ ּבי.נִש ָקף״
ְ ׁ  וְ צֶ ֶדק ִמ ׁ ּ ָש ַמיִ ם,ִּתצְ ָמח
: ֵמ ָה ָכא:ִחיָּ יא ַ ּבר ָא ִבין ָא ַמר ַרב הוּנָ א
.״ו ְּכיִ ְר ָא ְתךָ ֶﬠ ְב ָר ֶתךָ ״

§ Rabbi Yoĥanan said: Whoever is exacting with himself, by

NOTES

He places his soul in his palm – מ ִ ׂשים נַ ְפ ׁשוֹ ְ ּב ַכ ּפוֹ:ֵ This means
that one must express his innermost thoughts, so that his
prayers convey his true feelings (see Rashi; Shita Mekubbetzet). Some suggest that Rabbi Ami is alluding to the idea
that one must immerse himself in prayer to the point where
he strips himself of all materiality, so that his spirit alone
communicates with God (see Nefesh HaĤayyim).
From the marten and the pit – מחו ְּלדָּ ה וּבוֹר:ֵ Apparently this
story was well known in talmudic times, and did not require
retelling. The episode, which is briefly summarized by Rashi
and Tosafot, is cited by the Arukh in a much fuller version,
based on a tradition of the ge’onim.
Whoever is exacting with himself below – ָּכל ַה ַּמצְ דִּ יק ֶאת
ﬠצְ מוֹ ִמ ְּל ַמ ָּטה:ַ According to one interpretation, someone
who makes great eﬀorts to act in an exact manner will be
treated by God with exacting justice. This individual will be
punished in this world for even the slightest infractions, so
that he will be entirely cleansed and ready to receive his full
reward in the World-to-Come (Rashi; Shita Mekubbetzet).
Others explain Rabbi Yoĥanan’s statement in the opposite
manner: One who acts in a particularly righteous manner in
this world will be treated by God with special compassion
and charity (Rabbi Elyakim).
BACKGROUND

Marten [ĥulda] – חו ְּלדָּ ה: The ĥulda mentioned in the Talmud has not been clearly identified. Israel Aharoni, an influential early-twentieth-century Israeli zoologist, proposed
that it is the brown rat. The brown rat is indeed predatory,
and therefore ĥulda became the general name for the rat in
modern Hebrew. However, we now know that brown rats
reached the Middle East from Norway only very recently;
in the talmudic era, the only rat in the Middle East was the
black rat, a much smaller rodent, which is not predatory.
A more viable opinion is that of the medieval European
rabbinic tradition, which identifies the ĥulda as a member
of the weasel family. The weasel itself does not live in the
Middle East nowadays, although it did live there in the early
biblical era and possibly survived through to talmudic times.
However, it is exclusively carnivorous, and would not drag
leavened bread, as is mentioned in tractate Pesaĥim. As the
marten, which belongs to the same family, is found in Israel,
it may be the ĥulda.

striving to act righteously in every way on earth below,NB he is
judged in an exact manner in Heaven above, in order to improve
him further still, as it is stated: “Truth springs out of the earth, and
righteousness has looked down from heaven” (Psalms : ).
Rabbi Ĥiyya bar Avin said that Rav HunaP said that this idea is
derived from here: “And Your wrath is according to the fear that
is due to You” (Psalms : ). The level of God’s wrath correlates
with the oﬀender’s fear of God.

Marten

PERSONALITIES

Rav Huna – רב הוּנָ א:ַ One of the greatest Babylonian amora’im
of the second generation, Rav Huna was closely associated with
his teacher, Rav. Although Rav Huna was of aristocratic descent
and belonged to the house of the Exilarch, he was exceedingly
poor for many years. Later he grew wealthy and lived in comfort,
while distributing his money for the public good.
Rav Huna was the greatest of Rav’s students, so much so
that Shmuel, Rav’s colleague, treated him with marked respect
and sent questions to him. After Rav’s death, Rav Huna became
the head of the academy of Sura, a position he occupied for
about forty years. His eminence in Torah knowledge and his

noble character helped turn the Sura academy into the preeminent Torah center for many centuries. Due to Rav Huna’s great
knowledge of Torah, the halakha is almost always decided in
accordance with his opinion against that of his colleagues and
the other members of his generation, with the exception of
monetary cases, in which Rav Naĥman’s rulings are accepted.
Rav Huna had many disciples, some of whom received their
Torah knowledge directly from him. Moreover, Rav’s younger
students continued to study with Rav Huna, his disciple. Rav
Huna’s son, Rabba bar Rav Huna, was one of the greatest Sages
of the next generation.

Whoever is exacting with himself below – ָּכל ַה ַּמצְ דִּ יק ֶאת
ﬠצְ מוֹ ִמ ְּל ַמ ָּטה:ַ This idea appears in many statements of the
Sages, both by way of interpretations of verses as well as
in the form of isolated comments. As a general principle,
greatness and righteousness do not exempt one from his
duties or from the judgment of Heaven. On the contrary,
the greater and more pious the individual, the more is
demanded of him and the more severe the punishment
for his misdeeds.
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״פגַ ְﬠ ָּת ֶאת ָ ׂש ׂש
ָ ּ : ֵמ ָה ָכא:ֵר ׁיש ָל ִק ׁיש ֲא ַמר
וְ ע ֵ ֹׂשה צֶ ֶדק; ִ ּב ְד ָר ֶכיךָ יִ זְ ְּכרוּךָ ; ֵהן ַא ָּתה
 ָא ַמר.ﬠ״ עוֹלם וְ נִ ָּו ׁ ֵש
ָ ָקצַ ְפ ָּת וַ ֶּנ ֱח ָטא; ָ ּב ֶהם
ח ַ ּביִּ ּסו ִּרין  ָּכל ַה ּ ָ ׂש ֵמ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַר ִ ּבי י
: ׁ ֶש ּנ ֱֶא ַמר,עוֹלם
ָ ׁ ֶש ָ ּב ִאין ָﬠ ָליו ֵמ ִביא ׁיְשו ָּﬠה ָל
.ﬠ״ עוֹלם וְ נִ ָּו ׁ ֵש
ָ ״ב ֶהם
ָּ

Reish Lakish said that this principle is derived from here: “You
took him away who joyfully performed righteousness, those
who remembered You in Your ways, behold You were wroth,
and we sinned, upon them have we stayed of old, that we
might be saved” (Isaiah : ). This verse also teaches that God
displays wrath specifically due to the transgressions of those who
are accustomed to acting righteously. Rabbi Yehoshua ben Levi
said concerning the same verse: Whoever is joyful in the suﬀering that comes upon him brings salvation to the world [olam],
as it is stated: “Upon them have we stayed of old [olam], that
we might be saved.”

 ״וְ ָﬠצַ ר: ַמאי דִּ ְכ ִתיב:ֲא ַמר ֵר ׁיש ָל ִק ׁיש
נֶﬠצָ ִרין
ֱ ֶאת ַה ׁ ּ ָש ַמיִ ם״? ְ ּב ׁ ָש ָﬠה ׁ ֶש ַה ׁ ּ ָש ַמיִ ם
וֹמ ה ְל ִא ׁ ּ ָש ה
ֶ ּ ד,הוֹר יד ַט ל ּו ָמ ָט ר
ִ ִמ ְּל
 וְ ַהיְ ינ ּו דְּ ָא ַמר ֵר ׁיש.יוֹל ֶדת
ֶ ׁ ֶש ְּמ ַח ֶ ּב ֶלת וְ ֵאינָ ּה
 נֶ ֶא ְמ ָרה ֲﬠצִ ָירה:ָל ִק ׁיש ִמ ׁ ּשוּם ַ ּבר ַק ּ ָפ ָרא
,ִ ּבגְ ׁ ָש ִמים וְ נֶ ֶא ְמ ָרה ֲﬠצִ ָירה ְ ּב ִא ׁ ּ ָשה

§ Returning to the topic of rain, Reish Lakish said: What is the
meaning of that which is written: “And He will close up the
heavens” (Deuteronomy : )? This verse teaches that when
the heavens are closed up from bringing down dew and rain,
this is similar to a woman who has the pangs of labor and yet
does not give birth, as the heavens themselves suﬀer from their
inability to bring down rain and dew. And this is what Reish
Lakish said in the name of bar Kappara: Closing up is stated
with regard to rains, and closing up is likewise stated with
regard to a woman.

Perek I
Daf 8 Amud b
LANGUAGE

Vault [kuba] – קו ָ ּּבה: In the language of the Mishna, this
term means a small house or a tent, similar to the Arabic
ﻗﺒﺔ, qubba.

״כי ָﬠצֹר
ִּ : ׁ ֶש ֶּנ ֱא ַמר, נֶ ֶא ְמ ָרה ֲﬠצִ ָירה ְ ּב ִא ׁ ּ ָשהReish Lakish elaborates: Closing up is stated with regard to a
 וְ נֶ ֶא ְמ ָרה ֲﬠצִ ָירה. ָﬠצַ ר ה׳ ְ ּב ַﬠד ָּכל ֶר ֶחם״woman who cannot give birth, as it is stated: “For the Lord has
. ״וְ ָﬠצַ ר ֶאת ַה ׁ ּ ָש ַמיִ ם״: דִּ ְכ ִתיב, ִ ּבגְ ׁ ָש ִמיםfast close up all the wombs” (Genesis : ), and closing up is
stated with regard to rains, as it is written: “And He will close
up the heavens” (Deuteronomy : ).
.נֶ ֱא ַמר ֵל ָידה ְ ּב ִא ׁ ּ ָשה וְ נֶ ֱא ַמר ֵל ָידה ִ ּבגְ ׁ ָש ִמים
 ״וַ ַּת ַה ר: דִּ ְכ ִתיב,נֶ ֱא ַמר ֵל ָידה ְ ּב ִא ׁ ּ ָשה
: וְ נֶ ֱא ַמר ֵל ָידה ִ ּבגְ ׁ ָש ִמים דִּ ְכ ִתיב.וַ ֵּת ֶלד ֵ ּבן״
.יח ּה״
ָ  וְ ִהצְ ִמ,הוֹל ָיד ּה
ִ ְ״ו

Likewise, an expression of giving birth is stated with regard to a
woman, and an expression of giving birth is also stated with
regard to rain. Specifically, giving birth is stated with regard
to a woman, as it is written in the case of Rachel, when God
had mercy on her: “And she conceived and gave birth to a son”
(Genesis : ). And giving birth is stated with regard to rain,
as it is written: “For as the rain comes down, and the snow from
heaven, and does not return there, except it waters the earth and
causes it to give birth and bud” (Isaiah : ).

 וְ נֶ ֱא ַמר ּ ְפ ִק ָידה,נֶ ֱא ַמר ּ ְפ ִק ָידה ְ ּב ִא ׁ ּ ָשה
: דִּ ְכ ִתיב, נֶ ֱא ַמר ּ ְפ ִק ָידה ְ ּב ִא ׁ ּ ָשה.ִ ּבגְ ׁ ָש ִמים
 וְ נֶ ֱא ַמר ּ ְפ ִק ָידה.״וַ ה׳ ּ ָפ ַקד ֶאת ָ ׂש ָרה״
;״פ ַק ְד ָּת ָה ָא ֶרץ וַ ְּת ׁש ְֹק ֶק ָה
ָ ּ : דִּ ְכ ִתיב,ִ ּבגְ ׁ ָש ִמים
.ַר ַ ּבת ַּת ְﬠ ׁ ְש ֶר ָּנה ּ ֶפ ֶלג ֱאל ִֹהים ָמ ֵלא ָמיִ ם״

Lastly, an expression of remembering is stated in connection
with a woman, and an expression of remembering is also stated
in connection to rain. Remembering is stated in connection with
a woman, as it is written: “And the Lord remembered Sarah”
(Genesis : ), and remembering is stated in connection to rain,
as it is written: “You have remembered the earth and have
watered it; greatly enriching it, with the pool of God that is
full of water” (Psalms : ).

 ְּכ ִמין:״פ ֶלג ֱאל ִֹהים ָמ ֵלא ָמיִ ם״? ָּתנָ א
ֶ ּ : ַמאיThe Gemara asks a question with regard to this verse. What is the
. ׁ ֶש ִּמ ֶּמ ָּנה ְ ּג ׁ ָש ִמים יוֹצְ ִאין,יﬠ  קו ָ ּּבה יֵ ׁש ָ ּב ָר ִקmeaning of the phrase: “With the pool of God that is full of
water”? The Gemara answers that it was taught in a baraita: There
is a kind of vault [kuba]L in the sky, out of which the rain falls.
: ַמאי דִּ ְכ ִתיב:ֲא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי
, ִאם ְל ֶח ֶסד, ִאם ְל ַא ְרצוֹ,״אם ְל ׁ ֵש ֶבט
ִ
. ֶ ּב ָה ִרים ו ִּבגְ ָבעוֹת,״אם ְל ׁ ֵש ֶבט״
ִ ?יַ ְמצִ ֵאהוּ״
 ְ ּב ָ ׂשדוֹת,״אם ְל ֶח ֶסד יַ ְמצִ ֵאה ּו ְל ַא ְרצוֹ״
ִ
.ו ִּב ְכ ָר ִמים
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Rabbi Shmuel bar Naĥmani said: What is the meaning of that
which is written: “Whatever he commands them upon the face
of the habitable world, whether it is for correction, or for His
earth, or for mercy that He causes it to come” ( Job : – )?
The phrase “whether it is for correction” means that if the people
are judged unfavorably, the rain will fall on the mountains and
on the hills. The phrase “or for His earth” indicates that if they
have been judged “for mercy,” He will cause it to come “for His
earth,” on the fields and on the vineyards.

,״אם ְל ַא ְרצוֹ״
ִ .ילנוֹת
ָ  ְל ִא,״אם ְל ׁ ֵש ֶבט״
ִ Alternatively, the phrase “whether it is for correction” means
, ּבוֹרוֹת,״אם ְל ֶח ֶסד יַ ְמצִ ֵאהוּ״
ִ . ִלזְ ָר ִﬠיםthat the rain will provide benefit only for the trees; “or for His
. ו ְּמ ָﬠרוֹת,יחין
ִ  ׁ ִשearth” indicates that rain will fall solely for the benefit of seeds;
and “or for mercy that He causes it to come” means that rain
will fill the cisterns, ditches, and caves with enough water to
last the dry season.
ימי ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ֲהוָ ה ַּכ ְפנָ א
ֵ ִ ּב
נִיב ֵﬠי ַר ֲח ֵמי
ּ ָ ?נַﬠ ֵביד
ֲ יכי
ִ  ֵה: ָא ְמ ִרי.ּמוֹתנָ א
ָ ו
יב ֵﬠי ַר ֲח ֵמי
ּ ָ  ִל, ֶא ָּלא.ַא ַּת ְר ֵּתי? ָלא ֶא ְפ ׁ ָשר
 ֲא ַמר ְלה ּו ַר ִ ּבי.נִיס ּבוֹל
ְ  וְ ַכ ְפנָ א,וֹתנָ א
ָ ַא ּמ
 דְּ ִכי,נִיב ֵﬠי ַר ֲח ֵמי ַא ַּכ ְפנָ א
ּ ָ :ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי
, ְל ַחיֵּ י הוּא דְּ יָ ֵהיב,יָ ֵהיב ַר ֲח ָמנָ א ׂש ְוֹב ָﬠא
יﬠ ְל ָכל ַחי ח ֶאת יָ ֶדךָ ו ַּמ ְ ׂש ִ ּב וֹת
ֵ ״פ
ּ :דִּ ְכ ִתיב
.ָרצוֹן״

 ״וַ ּנָצו ָּמה:ו ְּמ ַנָלן דְּ ָלא ְמצַ ֵּלינַן ַא ַּת ְר ֵּתי? דִּ ְכ ִתיב
יכא
ָּ  ִמ ְּכ ָלל דְּ ִא.וַ ְּנ ַב ְק ׁ ָשה ֵמ ֱאל ֵֹהינ ּו ַﬠל זֹאת״
יה דְּ ַר ִ ּבי
ֵ ַא ֲח ִר
ּ  ְ ּב ַמ ַﬠ ְר ָבא ָא ְמ ִרי ִמ ׁ ּ ְש ֵמ.יתי
 ״וְ ַר ֲח ִמין ְל ִמ ְב ֵﬠא ִמן ֳק ָדם:ַח ַ ּגי ֵמ ָה ָכא
יכא
ָּ  ִמ ְּכ ָלל דְּ ִא.ֱא ָל ּה ׁ ְש ַמיָּ א ַﬠל ָרזָ א דְּ נָ ה״
.יתי
ֵ ַא ֲח ִר

§ The Gemara relates: In the days of Rabbi Shmuel bar Naĥmani there was a famine and a plague. The Sages said: What
should we do? Should we pray for mercy for two troubles, both
the famine and the plague? This is not possible, as it is improper
to pray for the alleviation of two aﬄictions at once. Rather,
let us pray for mercy for the plague, and as for the famine,
we must bear it. Rabbi Shmuel bar Naĥmani said to them:
On the contrary, let us pray for mercy for the famine, as when
the Merciful One provides plenty, He gives it for the sake
of the living, i.e., if God answers this prayer then he will certainly bring an end to the plague as well, as it is written: “You
open Your hand and satisfy every living thing with favor”
(Psalms : ).
The Gemara explains: And from where do we derive that
one should not pray for two troublesH simultaneously? As it is
written: “So we fasted and beseeched our God for this” (Ezra
: ). From the fact that the verse states: “For this,” it may be
inferred that there is another trouble about which the people
did not pray. In the West, Eretz Yisrael, they say in the name
of Rabbi Ĥaggai that this idea comes from here: “That they
might ask mercy of the God of Heaven concerning this secret”
(Daniel : ). From the fact that the verse states: “This secret,”
it may be inferred that there is another trouble about which
they did not pray.

 וּגְ ז ּור דְּ ָלא, ְ ּגז ּור ׁ ְש ָמ ָדא,ימי ַר ִ ּבי זֵ ָירא
ֵ  ִ ּבIn a similar vein, the Gemara relates: In the days of Rabbi Zeira
: ֲא ַמר ְלה ּו ַר ִ ּבי זֵ ָירא.נִיתא
ָ יתב ְ ּב ַת ֲﬠ
ַ  ְל ֵמa decree of religious persecution was decreed against the Jews.
.יה
ּ  ִל ְית ֵב, ו ְּל ִכי ָ ּב ֵטיל ׁ ְש ָמ ָדא,יה ִﬠ ָּילוָ ון
ּ  נְ ַק ְ ּב ֵלAnd as the decree was that they were not allowed to fast, the
Jews were certainly unable to fast and pray for the nullification
of the decree itself. Rabbi Zeira said to the people: Let us take
a fast upon ourselves,H despite the fact that in practice we cannot observe it, and when the decree of religious persecution is
annulled we will observe the fast.
: דִּ ְכ ִתיב:ּ ְמנָ א ָלךְ ָהא? ֲא ַמר ְלהו:יה
ּ ָא ְמ ִרי ֵל
 ִּכי ִמן ַהיּוֹם, דָּ נִיֵּאל, ַאל ִּת ָירא:ֹאמר ֵא ַלי
ֶ ״וַ יּ
,אשוֹן ֲא ׁ ֶשר נָ ַת ָּת ֶאת ִל ְ ּבךָ ְל ָה ִבין
ׁ ָה ִר
.נִש ְמע ּו ְד ָב ֶריךָ ״
ְ ׁ ָו ְּל ִה ְת ַﬠנּ וֹת ִל ְפנֵי ֱאל ֶֹהיך

They said to him: From where do you know this, the fact that
one may take a fast upon himself that he cannot observe? Rabbi
Zeira said to them that the reason is as it is written: “Then he
said to me: Fear not, Daniel, for from the first day that you
set your heart to understand, and to fast before your God,
your words were heard” (Daniel : ). This verse indicates that
from the moment one turns his heart to fast, his prayers are
heard.

,ּ ֲא ִפילּ ּו ׁ ָשנִים ִּכ ׁ ְשנֵי ֵא ִליָּ הו:ָא ַמר ַר ִ ּבי יִ צְ ָחק
 ֵאינָ ן ֶא ָּלא,וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים ְ ּב ַﬠ ְר ֵבי ׁ ַש ָ ּבתוֹת
: ַהיְ ינ ּו דַּ ֲא ַמר ַר ָ ּבה ַ ּבר ׁ ֵש ָילא.ימן ְק ָל ָלה
ַ ִס
 ֲא ַמר.יוֹמא דְּ ִדינָ א
ָ יט ָרא ְּכ
ְ יוֹמא דְּ ִמ
ָ ָק ׁ ֶשה
 ָ ּב ֵﬠינַ ן,יתא
ָ ָיך ִל ִב ְריּ
ְ  ִאי ָלא דִּ צְ ִר:ימר
ָ ַא ֵמ
.יה
ּ ַר ֲח ֵמי ו ְּמ ַב ְּט ִלינַן ֵל

The Gemara returns to the topic of rain. Rabbi Yitzĥak said:
Even in years like the years of Elijah, when God decreed that
no rain would fall, if rain falls on Shabbat eves it is nothing
other than a sign of a curse, as the rain disrupts the preparations
for Shabbat. This is the same as that which Rabba bar Sheila
said: A rainy day is as diﬃcult as a judgment day.N Ameimar
even said: Were it not for the fact that rain is needed by people,
we would pray for mercy and to annul it, due to the nuisances
that rain causes.

 ׁ ֶש ֶמ ׁש ְ ּב ׁ ַש ָ ּבת צְ ָד ָקה:וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק
 ״וְ זָ ְר ָחה ָל ֶכם יִ ְר ֵאי ׁ ְש ִמי: ׁ ֶש ֶּנ ֱא ַמר,ַל ֲﬠנִיִּ ים
: וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק.ׁ ֶש ֶמ ׁש צְ ָד ָקה ו ַּמ ְר ּ ֵפא״
 ׁ ֶש ֲא ִפילּ ּו ּ ְפרו ָּטה ׁ ֶש ַ ּב ִּכיס,ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים
ָ״ל ֵתת ְמ ַטר ַא ְרצְ ך
ָ : ׁ ֶש ֶּנ ֱא ַמר,ִמ ְת ָ ּב ֶר ֶכת ּבוֹ
.ְ ּב ִﬠ ּתוֹ ו ְּל ָב ֵרךְ ֶאת ָּכל ַמ ֲﬠ ֵ ׂשה יָ ֶדךָ ״

And Rabbi Yitzĥak said: Sun on Shabbat is charity for the
poor,N who are then able to enjoy the outdoors without suﬀering from cold. As it is stated: “But for you who fear My name,
the sun of righteousness shall arise with healing in its wings”
(Malachi : ). And Rabbi Yitzĥak further said: The day of the
rains is great, as even a peruta in one’s pocket is blessed on it,N
as it is stated: “To give the rain of your land in its due time,
and to bless all the work of your hand” (Deuteronomy : ).

HALAKHA

That one should not pray for two troubles – דְּ ָלא ְמצַ ֵּלינַן
א ַּת ְר ֵּתי:ַ If a community is suﬀering from two aﬄictions, it
should petition for the alleviation of only one of them. The
members of the community should recite: Even though
we suﬀer from many aﬄictions, it is only with respect to
this one aﬄiction that we pray before You. If the community suﬀers from both famine and plague, it should
petition for mercy from the famine. The reason is that if
God answers their prayers, He will provide them with food
that will restore them to good health (Shulĥan Arukh, Oraĥ
Ĥayyim 576:15).
Let us take upon ourselves – יה ִﬠ ָּילוָ ון
ּ נְ ַק ְ ּב ֵל: A single individual who is being pursued by enemies is not permitted to fast, as people under threat must preserve their
strength. Likewise, if a city is surrounded by a hostile army,
the residents may not fast. Instead, they should take upon
themselves the obligation to observe several fasts when
they are no longer in danger, in accordance with the
opinion of Rabbi Zeira (Shulĥan Arukh, Oraĥ Ĥayyim 571:3).
NOTES

As a judgment day – יוֹמא דְּ ִדינָ א
ָ כ:ְּ Rashi explains, in accordance with this version of the text, that ordinary activities
can be upset by rain, just as they can be disturbed by the
noise and tumult emanating from the courthouses on
Mondays and Thursdays, when the courts are in session.
Rain is all the more disruptive on Fridays, when preparations for Shabbat are underway. Others suggest that the
text should be slightly emended so that it reads: A rainy
day is diﬃcult on a judgment day (Maharsha). According
to this amended version, the Gemara is not providing a
comparison but is simply stating that rain causes problems if it falls on a Monday or a Thursday, when the courts
are in session. The reason is that on rainy days it is diﬃcult
for villagers to travel to the courts, which are found only
in the larger cities. Likewise, it is harder to complete one’s
Shabbat preparations on a rainy Friday.
Sun on Shabbat is charity for the poor – ׁ ֶש ֶמ ׁש ְ ּב ׁ ַש ָ ּבת
צְ ָד ָקה ַל ֲﬠנִיִּ ים: Some commentators suggest that the poor
are especially in need of sunny weather on Shabbat, as
they often do not have suitably warm clothing, and on
Shabbat they cannot keep themselves warm by engaging
in physical labor (Shita Mekubbetzet). Others explain that
the poor suﬀer from intestinal pains on Shabbat, because
they change their dietary habits on that day and eat much
more than during the rest of the week. Therefore, they are
in particular need of the healing power of sunny weather
(Iyyun Ya’akov).
The proof text cited by Rabbi Yitzĥak is somewhat
problematic, as the verse does not mention Shabbat at
all. Rashi explains that the phrase: You who fear My name,
is referring to Shabbat observers. Others point out that
the verse in Malachi quoted by Rabbi Yitzĥak alludes to
the following verse: “Also the foreigners, who join themselves to the Lord, to minister to Him…to be His servants,
every one who keeps Shabbat from profaning it” (Isaiah
56:6). This verse indicates that the proper observance of
Shabbat is an essential feature of the fear of God (Rabbi
Yoshiya Pinto).
Even a peruta in one’s pocket is blessed on it – ֲא ִפ ּיל ּו
פרו ָּטה ׁ ֶש ַ ּב ִּכיס ִמ ְת ָ ּב ֶר ֶכת ּבוֹ:ְ ּ Rashi notes that rain is a blessing
not only for the fields and their produce, but for a person’s
business pursuits, even those that are not directly dependent on rain. Others add that ample rainfall stimulates the
entire economy, even the nonagricultural sector, as when
the crops are plentiful food prices fall and more money is
available for other business ventures (Shita Mekubbetzet).
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HALAKHA

One who enters to measure in his granary – ַה ִּנ ְכנָס ָלמוֹד
את ָ ּג ְרנוֹ:ֶ Before measuring the produce in one’s granary, one
recites: May it be Your will, Lord our God, that You send a
blessing upon this pile. Furthermore, while one is actually
measuring, one may also recite: Blessed is He who sends a
blessing upon this pile. However, one who has completed
the measurement may no longer recite a blessing, and if
one does so, it is considered a vain prayer (Shulĥan Arukh,
Oraĥ Ĥayyim 230:2).

 ֵאין ַה ְ ּב ָר ָכה ְמצוּיָ ה:וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק
: ׁ ֶש ֶּנ ֱא ַמר,ֶא ָּלא ְ ּב ָד ָבר ַה ָּסמוּי ִמן ָה ַﬠיִ ן
.״יְ צַ ו ה׳ ִא ְּתךָ ֶאת ַה ְ ּב ָר ָכה ַ ּב ֲא ָס ֶמיךָ ״
 ֵאין ַה ְ ּב ָר ָכה:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ְמצוּיָ ה ֶא ָּלא ְ ּב ָד ָבר ׁ ֶש ֵאין ָה ַﬠיִ ן ׁש ֶוֹל ֶטת
 ״יְ צַ ו ה׳ ִא ְּתךָ ֶאת ַה ְ ּב ָר ָכה: ׁ ֶשנֶ ֱא ַמר,ּבוֹ
.ַ ּב ֲא ָס ֶמיךָ ״

And apropos blessings, Rabbi Yitzĥak said: A blessing is found
only in an object that is hidden [samui] from the eye,N not in an
item visible to all, as public miracles are exceedingly rare. As it is
stated: “The Lord will command His blessing upon you in your
barns [ba’asamekha]” (Deuteronomy : ). Rabbi Yitzĥak’s
exposition is based on the linguistic similarity between samui and
asamekha. Likewise, the school of Rabbi Yishmael taught: A
blessing is found only in an object that is not exposed to the
eye,N as it is stated: “The Lord will command His blessing upon
you in your barns.”

:אוֹמר
ֵ  ַה ִּנכנָס ָלמוֹד ֶאת ָ ּג ְרנוֹ:ָּתנ ּו ַר ָ ּבנַן
 ׁ ֶש ִּת ׁ ְש ַלח,ּ ה׳ ֱאל ֵֹהינו, ָיְ ִהי ָרצוֹן ִמ ְּל ָפנֶיך
, ִה ְת ִחיל ָלמוֹד.ְ ּב ָר ָכה ְ ּב ַּמ ֲﬠ ֵ ׂשה יָ ֵדנ ּו
.ח ְ ּב ָר ָכה ַ ּב ְּכ ִרי ַהזֶּ ה  ָ ּברוּךְ ַה ׁ ּש ֵוֹל:אוֹמר
ֵ
, ֲה ֵרי זוֹ ְּת ִפ ַּלת ׁ ָשוְ א, ְָמ ַדד וְ ַא ַחר ָּכךְ ֵ ּב ַירך
 ל ֹא ְ ּב ָד ָבר,ְל ִפי ׁ ֶש ֵאין ַה ְ ּב ָר ָכה ְמצוּיָ ה
ַה ׁ ּ ָשקוּל וְ ל ֹא ְ ּב ָד ָבר ַה ָּמדוּד וְ ל ֹא ְ ּב ָד ָבר
.ַה ָּמנוּי ֶא ָּלא ְ ּב ָד ָבר ַה ָּסמוּי ִמן ָה ַﬠיִ ן

The Sages taught: One who enters to measure produce in his
granary HN recites: May it be Your will, Lord our God, that
You send a blessing upon the work of our hands. After he has
begun to measure, he recites: Blessed is He who sends a blessing upon this pile. If one first measured and afterward recited
the blessing, it is a prayer in vain, as a blessing is not found
either in an object that is weighed or in an object that is measured or in an object that is counted, as these would constitute
open miracles. Rather, a blessing is found only in an object that
is hidden from the eye.

;ִק ּב ּוץ; ְ ּגיָ יסוֹת; צְ ָד ָקה; ַמ ֲﬠ ֵ ׂשר; ּ ַפ ְרנָ ס
 ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי.ימן
ָ ִס
״שו ָּבה ה׳
ׁ : ׁ ֶש ֶּנ ֱא ַמר,ְּכיוֹם ִק ּבוּץ ָ ּג ֻליּוֹת
 וְ ֵאין.יקים ַ ּב ֶּנגֶ ב״
ִ יתנ ּו ַּכ ֲא ִפ
ֵ ֶאת ׁ ְש ִב
 ״וַ יֵּ ָרא ּו: ׁ ֶשנֶ ֱא ַמר,״א ִפ ִיקים״ ֶא ָּלא ָמ ָטר
ֲ
.ֲא ִפ ֵקי יָ ם״

§ The Gemara cites five statements of Rabbi Yoĥanan, in accor-

, ָ ּגדוֹל יוֹם ַה ְ ּג ׁ ָש ִמים:יוֹחנָ ן
ָ וְ ָא ַמר ַר ִ ּבי
ּ ׁ ֶש ֲא ִפ
: ׁ ֶשנֶ ֱא ַמר,וֹסקוֹת ּבוֹ
ְ יל ּו ְ ּגיָ יסוֹת ּפ
 וְ ָא ַמר.יה״
ָ יה ַר ֵּוה; נַ ֵחת ְ ּגד ּו ֶד
ָ ״ת ָל ֶמ
ְּ
נֶﬠצָ ִרין ֶא ָּלא
ֱ  ֵאין ַה ְ ּג ׁ ָש ִמים:יוֹחנָ ן
ָ ַר ִ ּבי
,נוֹתנִין
ְ וֹס ֵקי צְ ָד ָקה ָ ּב ַר ִ ּבים וְ ֵאין
ְ ִ ּב ׁ ְש ִביל ּפ
 ִא ׁיש, וְ גֶ ׁ ֶשם ָאיִ ן,ּח יאים וְ רו
ִ ״נְש
ׂ ִ :ׁ ֶש ֶּנ ֱא ַמר
.ִמ ְת ַה ֵּלל ְ ּב ַמ ַּתת ׁ ָש ֶקר״

dance with the following mnemonic: Ingathering; armies; charity; tithe; sustainer. Rabbi Yoĥanan said: The day of the rains
is as great as the day of the ingathering of the exiles, as it is
stated: “Turn our captivity, O Lord, as the streams in the
dry land” (Psalms : ), and “streams” means nothing other
than rain, as it is stated: “And the streams of the sea appeared”
( Samuel : ).
And Rabbi Yoĥanan said: The day of the rains is great, as
even armies stop fighting on it due to the rain and mud. As it
is stated: “Watering its ridges abundantly; settling down its
furrows [gedudeha]” (Psalms : ). As the word gedudim can
mean both furrows or armies and is spelled identically with each
meaning, this alludes to the idea that during the rainy season
soldiers become entrenched in place. And Rabbi Yoĥanan further
said: Rain is withheld only due to those who pledge charity
in publicN but do not give it, as it is stated: “As vapors and wind
without rain, so is he who boasts of a false gift” (Proverbs : ).

: ַמאי דִּ ְכ ִתיב:יוֹחנָן
ָ  וַ ֲא ַמר ַר ִ ּביAnd Rabbi Yoĥanan said: What is the meaning of that which is
written:

NOTES

In an object that is hidden from the eye – ב ָד ָבר ַה ָּסמוּי ִמן ָה ַﬠיִ ן:ּ ְ
Some commentaries explain that a divine blessing is considered
a miracle, and miracles are generally performed by God in a
discreet manner, as He does not want the general public to
witness a change in the natural order. Consequently, a blessing
is to be found only in an object that is hidden from the eye. Once
an item is exposed to the public gaze it is no longer subject to
a divine blessing (Sefat Emet).
That is not exposed to the eye – ש ֵאין ָה ַﬠיִ ן ׁש ֶוֹל ֶטת ּבוֹ:
ֶ ׁ It is
unclear whether there is any substantial diﬀerence between
Rabbi Yitzĥak’s formulation of an object hidden from the eye,
and the version of the school of Rabbi Yishmael, who refer to
something that is not exposed to the eye. Indeed, some commentaries maintain that these two expressions bear the same
meaning (Maharsha). Some note that miracles are normally
performed discreetly, as it is considered inappropriate for uninvolved bystanders to observe their occurrence (Torat Ĥayyim;
see II Kings 4:4). In general, with regard to merchandise that is
not exposed to the eye, it has been pointed out that it is unwise
to do business with large objects such as barrels, as they attract
too much attention (Rosh).
One who enters to measure in his granary – ַה ִּנ ְכנָס ָלמוֹד ֶאת
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 ָ ּג ְרנוֹ: According to some commentaries, the blessings prescribed
here are recited with the full formula beginning with: Blessed
are You, Lord our God, King of the Universe (Ritva). The diﬃculty with this explanation is that formal blessings are normally
recited only for definite occurrences, whereas here the farmer
is praying for general, unspecified assistance. To resolve this
problem, the Ritva quotes the Ramban, who explains that this
blessing is recited only when one measures his produce to
determine the quantity of tithes to separate, as God promises
a blessing to a farmer who tithes his crops (see Malachi 3:10).
Those who pledge charity in public – וֹס ֵקי צְ ָד ָקה ָ ּב ַר ִ ּבים
ְ פ:ּ Rashi
explains that Rabbi Yoĥanan refers to people who pledge charity specifically in public, as the pledge might have been stated
to impress others and they are liable to neglect it. By contrast,
it is unusual for one who pledges charity in private to fail to
donate the money, as if he did not intend to fulfill his pledge
he would not have said it in the first place. Others suggest that
in response to the disappointment suﬀered by the poor after
one has made a public pledge of charity and failed to fulfill his
promise, God causes the clouds and wind to disperse, which
causes the world a corresponding disappointment when the
rain they were promised fails to fall (Maharsha; see also Rashi
on Proverbs 25:14).

