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.״ﬠ ּ ֵ ׂשר ְּת ַﬠ ּ ֵ ׂשר״? ַﬠ ּ ֵ ׂשר ִ ּב ׁ ְש ִביל ׁ ֶש ִּת ְת ַﬠ ׁ ּ ֵשר
ַ

“A tithe shall you tithe [te’aser]” (Deuteronomy : )?N This
phrase can be interpreted homiletically: Take a tithe [asser] so
that you will become wealthy [titasher],H in the merit of the
mitzva.
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Rabbi Yoĥanan found the young son of Reish Lakish.P He said
to the boy: Recite to me your verse, i.e., the verse you studied
today in school. The boy said to him: “A tithe shall you tithe.”
The boy further said to Rabbi Yoĥanan: But what is the meaning
of this phrase: “A tithe shall you tithe”? Rabbi Yoĥanan said to
him: The verse means: Take a tithe so that you will become
wealthy. The boy said to Rabbi Yoĥanan: From where do
you derive that this is so? Rabbi Yoĥanan said to him: Go and
testN it.
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The boy said to him: And is it permitted to test the Holy One,
Blessed be He? But isn’t it written: “You shall not test the Lord
your God” (Deuteronomy : )? Rabbi Yoĥanan said to the
boy that Rabbi Hoshaya said as follows: It is prohibited to test
God in any way, except in this case of tithes, as it is stated: “Bring
the whole tithe into the storeroom, that there may be food
in My house, and test Me now by this, said the Lord of hosts,
if I will not open for you the windows of heaven, and pour out
for you a blessing that there shall be more than suﬃciency”
(Malachi : ).
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In relation to the above verse, the Gemara asks: What is the meaning of the phrase: “That there shall be more than suﬃciency [ad
beli dai]”? Rami bar Ĥama said that Rav said: It means that the
abundance will be so great that your lips will be worn out [yivlu],
similar to the word beli, from saying enough [dai]. Returning to
the above incident, the Gemara adds that the boy said to Rabbi
Yoĥanan: Your claim appears explicitly in a verse. If I had arrived
there, at this verse, I would not have needed you or Hoshaya
your teacher, a I could have understood it on my own.

יה דְּ ֵר ׁיש
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ּ  וְ ת ּו ַא ׁ ְש ַּכ ֵחThe Gemara relates another story about the precociousness of this
ּ
״א ֶּו ֶלת ָא ָדם ְּת ַס ֵלף
ִ : דְּ יָ ֵתיב וְ ָא ַמר, ָל ִק ׁישchild. And furthermore, on a diﬀerent occasion Rabbi Yoĥanan
. וְ ַﬠל ה׳ יִ זְ ַﬠף ִל ּבוֹ״, דַּ ְר ּכוֹfound the young son of Reish Lakish, when he was sitting and
studying and he was reciting the verse: “The foolishness of man
perverts his way, and his heart frets against the Lord” (Proverbs
: ). This verse means that when someone sins and every manner
of mishap befalls him, he complains and wonders why these
things are happening to him.
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Rabbi Yoĥanan sat down and wondered aloud about this verse,
saying: Is there anything that is written in the Writings that is
not alluded to in the Torah at all? I cannot think of any hint of
this idea in the Torah itself. The child said to him: Is that to say
that this idea is really not alluded to in the Torah? But isn’t it
written, with regard to Joseph’s brothers: “And their heart failed
them and they turned trembling to one to another, saying:
What is this that God has done to us?” (Genesis : ). This
verse exemplifies the notion that when one sins and encounters
troubles, he wonders why it is happening to him.
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. ְיﬠ ַבד ָלךְ ְּכ ַד ֲﬠ ַבד ַל ֲאבוּך
ֲ  ִלtook him away, saying to him: Come away from Rabbi Yoĥanan,
so that he does not do to you as he did to your father. Reish
Lakish, the boy’s father, died during a heated dispute with Rabbi
Yoĥanan over a Torah matter. The argument ended with an
oﬀended look from Rabbi Yoĥanan which caused Reish Lakish’s
death, and the boy’s mother was afraid that her son might suﬀer
the same fate.

NOTES

A tithe you shall tithe – ﬠ ּ ֵ ׂשר ְּת ַﬠ ּ ֵ ׂשר:ַ Rabbi Yoĥanan’s interpretation of the verse is generally understood as being
based on the fact that the Hebrew letters shin and sin are
written with the same character when written without
vowels. Accordingly, the second verb can be read with
the vowel placement of shin as te’asher, you will become
wealthy, rather than with the vowel placement of sin as
te’aser, you shall tithe. In other words, the verse guarantees that a person who carefully tithes his produce will
be blessed with wealth. Alternatively, both verbs are read
literally as referring to tithing: Tithe your produce properly
so that you may be blessed with plenty and you will be
able to tithe your produce many times again (Rabbeinu
Ĥananel; see also Maharsha).
From where do you derive it…go test – נַסי
ֵּ מנָ א ָל ְך…זִ יל:ְ
Why does Reish Lakish’s son ask Rabbi Yoĥanan for a source
for his statement that a person who tithes his produce is
promised wealth? After all, Rabbi Yoĥanan had just told
him that this opinion is based on his interpretation of the
expression: A tithe you shall tithe. Moreover, why does
Rabbi Yoĥanan respond to the boy that he should go out
and tithe to see for himself that he will become wealthy,
when he can provide direct support for his opinion by
quoting the verse in Malachi that he subsequently cites in
response to the boy’s next question?
The Gevurat Ari explains that Rabbi Yoĥanan does
not interpret the expression: A tithe you shall tithe, as a
mere promise that one who tithes his produce properly
is promised wealth, but as permission for one to tithe his
produce for the express purpose of a test as to whether or
not God will bless him with wealth. Once he has grasped
this point, the boy raises the diﬃculty that the verse in
Deuteronomy indicates that one may not test God, to
which Rabbi Yoĥanan answers that the verse in Malachi
teaches that the case of tithing is an exception to this
principle (Gevurat Ari).
HALAKHA

Take a tithe so that you will become wealthy – ַﬠ ּ ֵ ׂשר
ב ׁ ְש ִביל ׁ ֶש ִּת ְת ַﬠ ׁ ּ ֵשר:
ּ ִ Although in general it is prohibited to
test God, with regard to charity one may do so by giving
charity and waiting to see if he will be rewarded. Some say
that this dispensation applies only to tithes (Rema, based
on Beit Yosef ), while others further restrict it to tithes of
produce (Shenei Luĥot HaBerit), but some authorities do
not accept these limitations (Arukh HaShulĥan; Shulĥan
Arukh, Yoreh De’a 247:4).
PERSONALITIES

The young son of Reish Lakish – נוֹקא דְּ ֵר ׁיש ָל ִק ׁיש
ָ ָי: Reish
Lakish married the sister of Rabbi Yoĥanan, who was his
principal teacher as well as his regular study partner and
disputant. Their frequent disputes and discussions helped
broaden and increase their understanding of Torah. Nevertheless, on one occasion Rabbi Yoĥanan grew angry
with his student and gazed on him with such a severe
countenance that Reish Lakish died. Reish Lakish left
behind several children, both boys and girls, and the boy
mentioned here was presumably his youngest. Based on
the subject matter of the discussion and the style of the
exchange, he was probably around seven or eight years
old. His comments attest to both his mental acuity and
his youthful impudence. Apparently this youth died at an
early age, as we find no mention of any sons of Reish Lakish
among the Sages of the subsequent generation.
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NOTES

Sustenance comes only for the sake of many – נָסה
ָ ּ ַפ ְר
ב ׁ ְש ִביל ַר ִ ּבים:ּ ִ According to Rashi, when Rabbi Yoĥanan says
that rain falls even for an individual, he is referring to rain
that someone requires so that his crops will not fail or produce yields inferior to those of his neighbors. When he says
that sustenance is provided only for the sake of many, he
means that a state of prosperity is not granted solely for
the sake of an individual. Others explain that rain, which
naturally leads to prosperity, falls even for the sake of a
single worthy individual, whereas sustenance provided by
supernatural means, e.g., manna from Heaven, is provided
only when an entire community is considered worthy
(Maharsha).
It returned in the merit of both Moses and Aaron – ָחזְ ָרה
נֵיהן
ֶ בזְ כוּת ׁ ְש:
ּ ִ Some commentators ask: If the miraculous
well from which the Jews drew their water was restored
to them due to the merit of Moses and Aaron, their merit
should have prevented the well from disappearing in the
first place. It has been suggested that although the well
returned due to the merit of Moses and Aaron, it did not
sustain the people after Miriam’s death in the same manner
as during Miriam’s lifetime (Ahavat Eitan). Others state that
the well disappeared when Miriam died to demonstrate to
the Jews that while she was alive they were blessed with its
waters primarily due to her merit (Maharsha).
As Reish Lakish taught – כ ְד ָד ֵר ׁיש ֵר ׁיש ָל ִק ׁיש:ִּ The commentaries struggle to explain the need to apply Reish Lakish’s
principle here. Most agree that Rabbi Abbahu’s interpretation stands on its own but is reinforced by the statement of
Reish Lakish (Rosh).
Ki has four meanings – כי ְמ ׁ ַש ֵּמ ׁש ְ ּב ַא ְר ַ ּבע ְל ׁשוֹנוֹת:ִּ In his Aramaic translation of the Torah, Onkelos consistently translates
the Hebrew term ki with the Aramaic word ari. However,
it can be argued that ari has the same wide spectrum of
meanings as ki itself, so that Onkelos intentionally maintains
the ambiguity of the original Hebrew (Arukh; Rashi).
It has been further noted that in fact the term ki bears
other meanings in addition to the four suggested by Reish
Lakish. For example, it often means when. Consequently,
Reish Lakish is not providing a full list of all possible meanings of the word, but is saying that one should not mistakenly think that ki has one uniform meaning.

. ָמ ָטר ִ ּב ׁ ְש ִביל יָ ִחיד:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
, ָמ ָטר ִ ּב ׁ ְש ִביל יָ ִחיד.נָסה ִ ּב ׁ ְש ִביל ַר ִ ּבים
ָ ּ ַפ ְר
… ״יִ ְפ ַּתח ה׳ ְלךָ ֶאת אוֹצָ רוֹ ַה ּטוֹב:דִּ ְכ ִתיב
,נָסה ִ ּב ׁ ְש ִביל ַר ִ ּבים
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ִ :דִּ ְכ ִתיב

§ After this brief digression, the Gemara turns to the fifth in the
series of statements by Rabbi Yoĥanan concerning rain. Rabbi
Yoĥanan said: Rain falls even for the sake of an individual, in
response to the petition of a single person in need of rain, whereas
a blessing of sustenance comes only for the sake of many.N Rain
falls even for the sake of an individual, as it is written: “The Lord
will open for you His good treasure, the heavens, to give the
rain of your land” (Deuteronomy : ). The fact that this verse
is written in the second person singular demonstrates that rain
can fall even for the sake of an individual. Rabbi Yoĥanan further
proves that sustenance comes for the sake of many, as it is
written: “Behold I will cause to rain bread from the heavens
for you” (Exodus : ). Here, God is referring to the people in
the plural form.

:אוֹמר
ֵ יוֹסי ְ ּב ַר ִ ּבי יְ הו ָּדה
ֵ  ַר ִ ּבי:ית ִיבי
ִ ֵמ
,טוֹבים ָﬠ ְמד ּו ְליִ ְ ׂש ָר ֵאל
ִ נָסים
ִ ׁ ְשל ָֹׁשה ַפ ְר
 וְ ׁ ָשל ֹׁש. ו ִּמ ְריָ ם, וְ ַא ֲהרֹן, מ ׁ ֶֹשה:ֵא ּל ּו ֵהן
: וְ ֵאלּ ּו ֵהן,נִיתנ ּו ַﬠל יָ ָדם
ְּ ַמ ָּתנוֹת טוֹבוֹת
 ַﬠ ּמוּד. ְ ּב ֵאר ִ ּבזְ כוּת ִמ ְריָ ם. ו ָּמן, וְ ָﬠנָן,ְ ּב ֵאר
 ֵמ ָתה. ָמן ִ ּבזְ כוּת מ ׁ ֶֹשה.ָﬠנָן ִ ּבזְ כוּת ַא ֲהרֹן
 ״וַ ָּת ָמת: ׁ ֶש ֶּנ ֱא ַמר.נִס ַּת ֵּלק ַה ְ ּב ֵאר
ְ ,ִמ ְריָ ם
 ״וְ ל ֹא ָהיָ ה:יה
ּ  ו ְּכ ִתיב ַ ּב ְת ֵר,ׁ ָשם ִמ ְריָ ם״
.נֵיהן
ֶ  וְ ָחזְ ָרה ִ ּבזְ כוּת ׁ ְש.ַמיִ ם ָל ֵﬠ ָדה״

The Gemara raises an objection from a baraita: Rabbi Yosei, son
of Rabbi Yehuda,P says: Three good sustainers rose up for the
Jewish people during the exodus from Egypt, and they are:
Moses, Aaron and Miriam. And three good gifts were given
from Heaven through their agency, and these are they: The well
of water, the pillar of cloud, and the manna. He elaborates: The
well was given to the Jewish people in the merit of Miriam; the
pillar of cloud was in the merit of Aaron; and the manna in the
merit of Moses. When Miriam died the well disappeared, as it
is stated: “And Miriam died there” (Numbers : ), and it says
thereafter in the next verse: “And there was no water for the
congregation” (Numbers : ). But the well returned in the
merit of both Moses and Aaron.N

: ׁ ֶש ֶּנ ֱא ַמר,נִס ַּת ְּלק ּו ַﬠנְ נֵי ָכבוֹד
ְ ,ֵמת ַא ֲהרֹן
 ַמה ׁ ּ ְשמו ָּﬠה. ֶמ ֶלךְ ֲﬠ ָרד״,נַﬠנִי
ֲ ״וַ יִּ ׁ ְש ַמע ַה ְּכ
נִס ַּת ְּלק ּו ַﬠנְ נֵי
ְ ְׁ ָש ַמע? ׁ ָש ַמע ׁ ֶש ֵּמת ַא ֲהרֹן ו
נִיתנָ ה לוֹ ְר ׁשוּת ְל ִה ָּל ֵחם
ְּ  ו ְּכ ָסבוּר,ָכבוֹד
 וְ ַהיְ ינ ּו דִּ ְכ ִתיב ״וַ יִּ ְרא ּו ָּכל.ְ ּביִ ְ ׂש ָר ֵאל
.ָה ֵﬠ ָדה ִּכי גָ וַ ע ַא ֲהרֹן״

When Aaron died the clouds of glory disappeared, as it is
stated: “And the Canaanite, the king of Arad heard” (Numbers
: ). What report did he hear? He heard that Aaron had died
and the clouds of glory had disappeared, and he thought that
the Jewish people were no longer protected by Heaven and therefore he had been given permission to go to war against the
Jewish people. And this disappearance of the clouds is the meaning of that which is written: “And all the congregation saw that
[ki] Aaron was dead” (Numbers : ).

, ״וַ יִּ ְראוּ״: ַאל ִּת ְק ִרי:ֲּא ַמר ַר ִ ּבי ַא ָ ּבהו
. ִּכ ְד ָד ֵר ׁיש ֵר ׁיש ָל ִק ׁיש, וַ יֵּ ָירא ּו:ֶא ָּלא
 ִּכי ְמ ׁ ַש ֵּמ ׁש ְ ּב ַא ְר ַ ּבע:דְּ ָא ַמר ֵר ׁיש ָל ִק ׁיש
. דְּ ָהא, ֶא ָּלא, דִּ ְל ָמא, ִאי:ְל ׁשוֹנוֹת

Rabbi Abbahu said: Do not read the verse as: “And they saw
[va’yiru]”; rather, read it as: And they were seen [va’yera’u], as
the clouds which had concealed the Jewish people were temporarily removed. This is as Reish Lakish taught.N As Reish Lakish
said: The term ki actually has at least four distinct meanings:N If;
perhaps; but; because, or that. According to this interpretation,
the verse would be rendered: And all the congregation was seen,
because [ki] Aaron was dead.

, ֵמת מ ׁ ֶֹשה.נֵיהם ִ ּבזְ כוּת מ ׁ ֶֹשה
ֶ ָחזְ ר ּו ׁ ְש
 ״וָ ַא ְכ ִחד ֶאת: ׁ ֶש ֶּנ ֱא ַמר,נִ ְס ַּת ְּלק ּו ּכו ָּּלן
 וְ ִכי ְ ּביֶ ַרח.ׁ ְשל ׁ ֶֹשת ָהר ִֹﬠים ְ ּביֶ ַרח ֶא ָחד״
,נִיסן
ָ ֶא ָחד ֵמתוּ? וַ ֲהל ֹא ִמ ְריָ ם ֵמ ָתה ְ ּב
 ְמ ַל ֵּמד, ּומ ׁ ֶֹשה ַ ּב ֲא ָדר? ֶא ָּלא,וְ ַא ֲהרֹן ְ ּב ָאב
ׁ ֶש ִּנ ְת ַ ּב ְּטל ּו ׁ ָשל ֹׁש ַמ ָּתנוֹת טוֹבוֹת ׁ ֶש ִּנ ְּתנ ּו
.נִס ַּת ְּלק ּו ּכו ָּּלן ְ ּביֶ ַרח ֶא ָחד
ְ ְ ו,ַﬠל יָ ָדן

The baraita continues: Both the well and the clouds of glory
returned in the merit of Moses. However, when Moses died
all of them disappeared. As it is stated: “And I cut oﬀ the three
shepherds in one month” (Zechariah : ). But did the three
shepherds really die in one month? Didn’t Miriam die in the
month of Nisan, and Aaron in Av and Moses in Adar? Rather,
this verse teaches us that with the death of Moses the three good
gifts that were given through their agency were annulled, and
all three gifts disappeared in one month, which made it seem as
though all three leaders had died at the same time.

PERSONALITIES

Rabbi Yosei, son of Rabbi Yehuda – יוֹסי ְ ּב ַר ִ ּבי יְהו ָּדה
ֵ ר ִ ּבי:ַ Rabbi
Yosei, son of Rabbi Yehuda, from the last generation of tanna’im,
was the son of Rabbi Yehuda bar Il’ai. He was apparently a close
disciple of his father, although he occasionally disagreed with
him concerning matters of halakha. In his work as a halakhic
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authority he was closely associated with Rabbi Yehuda HaNasi,
and his statements are mentioned several times in the Mishna,
quite frequently in the Tosefta, and elsewhere. Rabbi Yosei, son
of Rabbi Yehuda, was also highly prolific in aggada, and some
well-known sayings are transmitted in his name.

! ַא ְל ָמא ַא ׁ ְש ַּכ ַחן ּ ַפ ְרנָ ָסה ִ ּב ׁ ְש ִביל יָ ִחידThe Gemara explains the difficulty from this baraita.
, ֵּכיוָ ן דִּ ְל ַר ִ ּבים הוּא ָ ּב ֵﬠי. ׁ ָשאנֵי מ ׁ ֶֹשהApparently, we find that sustenance can come for the sake
. ְּכ ַר ִ ּבים דָּ ֵמיof an individual, as the baraita states that sustenance in
the form of manna came for the sake of Moses. The Gemara
answers: Moses is diﬀerent, since he requested the manna
for many, and therefore he was considered like many, not
as an individual.
נוֹח וְ ַרב ׁ ְשמו ֵּאל ַ ּבר ִא ִידי
 ַרב הוּנָ א ַ ּבר ָמ
יה
ִ וס ָּתנְ יָ א ָהו ּו ׁ ְש ִכ
ְ וְ ַרב ִחיָּ יא ִמ ַּו
ּ יחי ַק ֵּמ
יה
ּ יה דְּ ָר ָבא ָאת ּו ְל ַק ֵּמ
ּ  ִּכי נָ ח נַ ְפ ׁ ֵש.דְּ ָר ָבא
ימת דַּ ֲהוָ ה ֲא ַמר ְלה ּו
ַ  ָּכל ֵא.דְּ ַרב ּ ַפ ּ ָפא
 ָהו ּו,ּׁ ְש ַמ ְﬠ ָּתא וְ ָלא ֲהוָ ה ִמ ְס ַּת ְ ּב ָרא ְלהו
.יה
ּ  ֲח ַל ׁש דַּ ְﬠ ֵּת.ְמ ַר ְּמזִ י ַא ֲה ָד ֵדי

The Gemara relates a story concerning the aforementioned
verse from Zechariah. Rav Huna bar Manoaĥ, Rav Shmuel
bar Idi, and Rav Ĥiyya from Vastanya were often found
before Rava, as they were among his most distinguished
students. When Rava died, they came before Rav Pappa
to learn from him. However, as also they were great Sages,
whenever Rav Pappa would say a halakha that did not
sound reasonable to them, they would gesture to each other
that Rav Pappa was not equal in stature to Rava. Rav Pappa
was oﬀended by their behavior.

Perek I
Daf 9 Amud b
 ״וָ ַא ְכ ִחד ֶאת ׁ ְשל ׁ ֶֹשת:יה
ּ  ַא ְקרוּיֵ ּה ְ ּב ֶח ְל ֵמA verse was read to Rav Pappa in a dream: “And I cut oﬀ the
,ֵיה
ְ  ִּכי ָהו ּו ִמ, ְל ָמ ָחר. ָהר ִֹﬠים״three shepherds in one month” (Zechariah : ). The next
ּ יפ ְטר ּו ִמ ּינ
. ֵליזְ ל ּו ַר ָ ּבנַן ִ ּב ׁ ְש ָל ָמא:ּ ֲא ַמר ְלהוday, when they took their leave fromN him, Rav Pappa said
to them: May the Rabbis go in peace, a hint that this would
be their final parting. Rav Pappa thought that the three Sages
would die as punishment for their behavior and he would
never see them again.
יה דְּ ַרב
ִ ַרב ׁ ִש
ּ יח ַק ֵּמ ימי ַ ּבר ַא ׁ ִשי ֲהוָ ה ׁ ְש ִכ
,יוֹמא ַחד
ָ .יה טו ָּבא
ּ  ֲהוָ ה ַמ ְק ׁ ֵשי ֵל.ּ ַפ ּ ָפא
:יה דְּ ָא ַמר
ּ  ׁ ְש ָמ ֵﬠ.יה
ּ יה דִּ נְ ַפל ַﬠל ַא ּ ֵפ
ּ ֵַחזְ י
 ַק ֵ ּביל.ימי
ִ יסו ָּפא ְד ׁ ִש
ּ ַר ֲח ָמנָ א ִליצְ ָלן ִמ ִּכ
.יה
ּ  וְ ת ּו ָלא ַא ְק ׁ ֵשי ֵל,יה ׁ ְש ִתיקו ָּתא
ּ ֲﬠ ֵל

The Gemara relates a similar incident: Rav Shimi bar Ashi
was often found before Rav Pappa and would raise many
objections against the opinions of Rav Pappa. One day Rav
Shimi bar Ashi saw Rav Pappa fall on his face after prayer. He
heard him say: May the Merciful One save me from the
embarrassment of Shimi, and as a result Rav Shimi bar Ashi
resolved to be silent and not to raise any further objections
against Rav Pappa, as he saw how greatly they pained his
teacher.

.וְ ַאף ֵר ׁיש ָל ִק ׁיש ָס ַבר ָמ ָטר ִ ּב ׁ ְש ִביל יָ ִחיד
 ִמ ּנַיִ ן ְל ָמ ָטר ִ ּב ׁ ְש ִביל:דְּ ָא ַמר ֵר ׁיש ָל ִק ׁיש
״ש ֲאל ּו ֵמה׳ ָמ ָטר ְ ּב ֵﬠת
ַ ׁ :יָ ִחיד? דִּ ְכ ִתיב
 ו ְּמ ַטר ֶ ּג ׁ ֶשם יִ ֵּתן,קוֹש; ה׳ ע ֶ ֹׂשה ֲחזִ יזִ ים
ׁ ַמ ְל
.ָל ֶהם; ְל ִא ׁיש ֵﬠ ֶ ׂשב ַ ּב ּ ָ ׂש ֶדה״

§ The Gemara returns to the issue of rain. And Reish Lakish

: וְ ַתנְיָא.״ל ִא ׁיש״
ְ :לוֹמר
ַ יָ כוֹל ַל ּכֹל? ַּת ְלמוּד
דוֹתיו? ַּת ְלמוּד
ָ ״ל ִא ׁיש״ יָ כוֹל ְל ָכל ְ ׂש
ְ ִאי
? יָ כוֹל ְל ָכל ַה ּ ָ ׂש ֶדה, ִאי ָ ׂש ֶדה.״ש ֶדה״
ׂ ָ :לוֹמר
ַ
.״ﬠ ֶ ׂשב״
ֵ :לוֹמר
ַ ַּת ְלמוּד

One might have thought that rain falls for the sake of all the
Jewish people. The verse therefore states: “For a man,” i.e., for
the needs of an individual And it was further taught in a
baraita: If rain falls “for a man,” one might have thought that
the rain is for all his fields. Therefore the verse states: “Field,”
which indicates that at times it rains on only one field. If it
rains on one field, one might have thought that the rain is for
the entire field. This is why the verse states: “Grass”; rain
can fall for the sake of even a single plant in the field.

יה
ּ  ֲהוָ ה ֵל.ִּכי ָהא דְּ ַרב דָּ נִיֵּאל ַ ּבר ְק ִטינָ א
 ֲהוָ ה ָאזֵ יל וְ ָסיֵ יר,יוֹמא
ָ  ָּכל.ַה ִהיא ִ ּג ְּינ ָתא
 וְ ָהא,יש ָרא ָ ּב ֲﬠיָ א ַמיָּ א
ְ ׁ  ָהא ֵמ: ֲא ַמר.ָל ּה
יט ָרא
ְ  וַ ֲא ָתא ִמ.יש ָרא ָלא ָ ּב ֲﬠיָ א ַמיָּ א
ְ ׁ ֵמ
.יה ַמיָּ א
ּ ָ יכא דְּ ִמ
ָ וְ ָק ַמ ׁ ְש ִקי ָּכל ֵה
ּ יב ֵﬠי ֵל

This is like the practice of Rav Daniel bar Ketina, who had
a certain garden. Every day he would go and inspect it,
to see what it needed. He would say: This bed requires
water and this bed does not require water, and rain would
come and water everywhere that required water, but
nowhere else.

NOTES

May the Rabbis go in peace – ליזְ ל ּו ַר ָ ּבנַן ִ ּב ׁ ְש ָל ָמא:ֵ This story can
be understood in the light of the statement in tractate Berakhot
(64a) that someone who bids farewell to a colleague should
say: Go to peace, whereas to the dead one says: Go in peace.
When Rav Pappa said to the younger Sages: May the Rabbis go
in peace, he was using the formula for taking leave of the dead.
He felt that this was appropriate, as he interpreted his dream as
a divine revelation that the three Sages would soon pass away.
According to a variant reading, found in some texts of the
Talmud and in other sources, Rav Pappa actually said: May the
Rabbis go to peace, the correct formula used for the living. If so,
Rav Pappa understood the quote from the verse in Zechariah as
a question: Am I to cut oﬀ the three shepherds? Consequently,
Rav Pappa told his younger colleagues to go to peace, as he did
not want them to be punished on his account (Shita Mekubbetzet), or he was hinting to them that it would be safer for
them to go and study somewhere else (Sefat Emet).

also maintains that rain can fall for the sake of an individual,
as Reish Lakish said: From where is it derived that rain falls
even for the sake of an individual? As it is written: “Ask of
the Lord rain at the time of the last rain; even of the Lord
who makes thunderclouds, and He will give them showers
of rain; for a man grass in the field” (Zechariah : ).
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NOTES

Who makes thunderclouds – ע ֶ ֹׂשה ֲחזִ יזִ ים: This interpretation
is based on the fact that “thunderclouds” is plural, whereas all
the other words in the verse that refer to rain are in the singular. Rabbi Yosei, son of Rabbi Ĥanina, consequently explains
that a separate thundercloud is formed for each and every
righteous person.
Goat dung [ĥarya de’izei] – ח ְריָ א ְד ִﬠיזֵּ י:ַ The Arukh cites a
variant reading: Dadeya de’izei, goat teats. When one starts
to milk a goat the milk gushes out, but as the milking draws
to a close, the milk comes out in small drops. Similarly, the
light drizzle at the end of a rainstorm is a sure sign that the
rain is coming to an end.
Rabbi Eliezer and Rabbi Yehoshua – יְהוֹש ַﬠ
ֻ ׁ יﬠזֶ ר וְ ַר ִ ּבי
ֶ ר ִ ּבי ֱא ִל:ַ
According to the straightforward understanding of the dispute between Rabbi Eliezer and Rabbi Yehoshua, the two
tanna’im are debating the scientific question of the source
of rainwater, whether rain is recycled water from the ocean,
or whether it is derived from some heavenly source (see
Maharsha). Other commentators suggest that this dispute
is referring to the mutual influences of the heavenly and the
mundane worlds. Is the source of all bounty in Heaven, while
human endeavor is merely a receptacle for that bounty, or
is divine bounty dependent on human activity (see Otzar
HaKavod)?
BACKGROUND

Flying clouds – פ ְוֹרחוֹת:ּ For clouds to produce rain they must
possess a significant vertical thickness. Towering clouds of
this kind are called cumulonimbus. These clouds can produce
thunderstorms and heavy downpours that can even result
in flooding.

ַמאי ״ה׳ ע ֶ ֹׂשה ֲחזִ יזִ ים״? ָא ַמר ַר ִ ּבי
 ְמ ַל ֵּמד ׁ ֶש ָּכל צַ דִּ יק:יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א
ֵ
עוֹשה לוֹ ָחזִ יז ִ ּב ְפנֵי
ׂ ֶ דוֹש ָ ּברוּךְ הוּא
ׁ ַה ָ ּק
:״חזִ יזִ ים״? ָא ַמר ַרב יְ הו ָּדה
ֲ  ַמאי.ַﬠצְ מוֹ
ימן ְל ָמ ָטר
ָ  ִס:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי.ּפ ְוֹרחוֹת
: ַמאי ּפ ְוֹרחוֹת? ֲא ַמר ַרב ּ ַפ ּ ָפא.ּפ ְוֹרחוֹת
ְ ישא ּתו ֵּתי ֵﬠ ָיבא ְס ִמ
ָ ׁ ֵﬠ ָיבא ְק ִל
.יכ ָּתא

With regard to the aforementioned verse, the Gemara asks:
What is the meaning of the phrase: “The Lord Who makes
thunderclouds”?N Rabbi Yosei, son of Rabbi Ĥanina, said: This
teaches that for every righteous person, the Holy One, Blessed
be He, prepares a separate thundercloud. The Gemara asks:
What is the precise meaning of “thunderclouds”? Rav Yehuda
said: Flying clouds.B Rabbi Yoĥanan said: A sign of approaching
rain is flying clouds. The Gemara asks: What are flying clouds?
Rav Pappa said: A flying cloud is a thin cloud under a thick cloud.

יט ָרא
ְ  נְ ִה ָילא ִמ ַ ּק ֵּמי ִמ:ֲא ַמר ַרב יְ הו ָּדה
יט ָרא ּ ָפ ֵסיק
ְ  ָ ּב ַתר ִמ.יט ָרא
ְ ָא ֵתי ִמ
,יט ָרא
ְ יט ָרא ָא ֵתי ִמ
ְ  ִמ ַ ּק ֵּמי ִמ.יט ָרא
ְ ִמ
יט ָרא
ְ  דְּ ָב ַתר ִמ.הוֹל ָתא
ְ נֵיך ְמ
ְ ימ
ָ וְ ִס
.ימנֵיךְ ַח ְריָ א דְּ ִﬠיזֵּ י
ָ  וְ ִס,יט ָרא
ְ ּ ָפ ֵסיק ִמ

Rav Yehuda said that there is another sign of imminent rain:
Drizzle before rain means that rain is coming. However, drizzle
that falls after rain is a sign that the rain is stopping. Rav Yehuda
provides an analogy by way of explanation: Drizzle before rain
means that rain is coming, and your mnemonic is a sieve: Just
as small quantities of flour drop from the sieve even before one
begins to actively sift it, so too drizzle falls before rain. Conversely,
drizzle that falls after rain signifies that the rain is stopping, and
your mnemonic is goat dung.N A goat’s initial droppings are large,
whereas its latter droppings are small.

. ֲחזָ א ּפ ְוֹרחוֹת.יק ַלע ְל ָב ֶבל
ְ עו ָּּלא ִא
 דְּ ָה ׁ ְש ָּתא ָא ֵתי, ּ ַפנ ּו ָמאנֵי:ֲּא ַמר ְלהו
: ֲא ַמר.יט ָרא
ְ  ְלסוֹף ָלא ָא ֵתי ִמ.יט ָרא
ְ ִמ
 ָה ִכי ְמ ׁ ַש ְּק ִרי,ִּכי ֵה ִיכי דִּ ְמ ׁ ַש ְּק ִרי ַ ּב ְב ָל ֵאי
.ּיט ַריְ יהו
ְ ִמ

The Gemara relates that when Ulla happened to come to Babylonia, he saw flying clouds. He said to the local residents: Put
away your vessels, as the rain is coming now. Ultimately, despite
the presence of flying clouds, rain did not fall. He said: Just as
Babylonians are liars, so too, their rains are liars, as flying clouds
are a reliable sign of rain in Eretz Yisrael, but not in Babylonia.

 ָחזֵ י ְמ ָלא צַ ָּנא.יק ַלע ְל ָב ֶבל
ְ עו ָּּלא ִא
 ְמ ָלא צַ ָּנא: ֲא ַמ ר.דְּ ַת ְמ ֵרי ְ ּבז ּו זָ א
 ו ַּב ְב ָל ֵאי ָלא ָﬠ ְס ֵקי,דְּ דו ְּב ׁ ָשא ְ ּבזוּזָ א
: ֲא ַמר.ּיתא! ְ ּב ֵל ְיליָ א צַ ֲﬠרוּהו
ָ ְאוֹרי
ַ ְ ּב
 ו ַּב ְב ָל ֵאי,ְמ ָלא צַ ָּנא ְד ַס ִּכינָ א ְ ּבזוּזָ א
!יתא
ָ ְאוֹרי
ַ ָﬠ ְס ֵקי ְ ּב

The Gemara recounts another incident that occurred when Ulla
happened to come to Babylonia. He saw a basket full of dates
on sale for one dinar, and he said: One can buy a basket full
of honey dates for a dinar, and yet these Babylonians do not
occupy themselves with Torah. In a place where excellent food
is so inexpensive, and where there is no need to engage in hard
labor for one’s material needs, the inhabitants should be able
to occupy themselves with Torah. Ulla himself ate many dates,
but during the night they caused him pain and diarrhea. He
subsequently said: A basket full of knives for a dinar, and yet
somehow these Babylonians are able to occupy themselves with
Torah, despite the trouble these dates cause.

עוֹלם
ָ  ָּכל ָה:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל:ַּתנְיָא
,וֹתה
ֶ אוֹקיָ ינוֹס הוּא ׁש
ְ ימי
ֵ ּכו ּּלוֹ ִמ ֵּמ
 ״וְ ֵאד יַ ֲﬠ ֶלה ִמן ָה ָא ֶרץ וְ ִה ׁ ְש ָקה:ׁ ֶש ֶּנ ֱא ַמר
 ָא ַמר לוֹ ַר ִ ּבי.ֶאת ָּכל ּ ְפנֵי ָה ֲא ָד ָמה״
אוֹקיָ ינוֹס ְמלו ִּחין
ְ ימי
ֵ  וַ ֲהל ֹא ֵמ:ﬠ הוֹש
ֻ ׁ ְי
. ִמ ַּמ ְּת ִקין ֶ ּב ָﬠ ִבים:ֵהן? ָא ַמר לוֹ

§ The Gemara discusses the source of rain. It is taught in a baraita

Cumulonimbus clouds
Between each and every drop – בין ִט ּ ָיפה ְל ִט ּ ָיפה:ּ ֵ The details
of the process of rain production are an important area of
current scientific study. The systems that produce rain, which
include the presence of water vapor in suﬃcient concentration, the temperature at which tiny ice crystals are formed,
and the formation and structure of drops, are highly complex
and have led to the discipline of a physics of chaos, which
investigates the combination of many factors, large and small,
into the production of a single event.
The formation of drops, the inner cohesion of the water
molecules that form each drop, and the fact that these drops
receive a characteristic shape and do not fall in a continuous
flow, are all extremely complex matters.
In light of the complexity of rain production, one can
understand why the Gemara speaks of the miracle of rain.
Although rainfall is a common occurrence, it is very diﬃcult
to understand, like other miracles. In its own way, the creation
of rainfall can be considered as elaborate and complicated as
the creation of the entire universe.
LANGUAGE

The ocean [okeyanos] – אוֹקיָ ינוֹס:
ְ From the Greek ὠκεανός,
okeanos, one of whose meanings is the Great Sea, or the outer
ocean surrounding the world, as opposed to the Mediterranean Sea.
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that Rabbi Eliezer says: The entire world drinks from the waters
of the ocean [okeyanos],L i.e., evaporated ocean water is the source
of rain. As it is stated: “And there went up a mist from the earth
and watered the whole face of the ground” (Genesis : ). Rabbi
Yehoshua said to him: But the waters of the ocean are salty,
whereas rainwater is sweet. Rabbi Eliezer said to Rabbi Yehoshua:
The waters are sweetened in the clouds, before they fall to the
earth.
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In contrast, Rabbi Yehoshua says: The entire world drinks from
the upper waters,N as it is stated: “And it drinks water as the
rain of heaven comes down” (Deuteronomy : ). The baraita
asks: But according to the opinion of Rabbi Yehoshua, how do I
uphold the verse: “And there went up a mist from the earth”?
Rabbi Yehoshua could answer that this verse teaches that the
clouds grow stronger, and rise to the firmament, and open their
mouths like a leather bottle, and receive the rain waters from
above, as it is stated: “For He draws away the drops of water,
which distill rain from His vapor” ( Job : ).
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And the clouds are perforated like a sieve, and they come and
sprinkle water onto the ground, as it is stated: “Gathering of
waters, thick clouds of the skies” ( Samuel : ). And between
each and every dropB there is only a hairbreadth, and yet each
drop emerges individually. This serves to teach you that the day
of rains is as great as the day on which Heaven and Earth were
created, i.e., rainfall is as miraculous as creation.
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As it is stated, with regard to the creation of the world: “Who does
great things past finding out” ( Job : ), and as an example of this
it is written: “Who gives rain upon the earth” ( Job : – ). And
it is written below: “Have you not known? Have you not heard
that the everlasting God, the Lord, the Creator of the ends of the
earth, does not faint and is not weary; His discernment is past finding out” (Isaiah : ). The repetition of “past finding out” indicates
that rainfall is as wondrous as the creation of the world. The Gemara
adds: And it is written in a psalm that deals with rainfall: “Who by
Your strength sets fast the mountains; Who is girded about with
might” (Psalms : ).
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The Gemara asks: In accordance with whose opinion is that verse
which is written: “Who waters the mountains from His upper
chambers” (Psalms : )? And Rabbi Yoĥanan said: This phrase
indicates that the water comes from the upper chambers of the
Holy One, Blessed be He. In accordance with whose opinion is this
statement? It is in accordance with the opinion of Rabbi Yehoshua,
who maintains that rain falls from above the sky.
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The Gemara asks: And Rabbi Eliezer, how does he explain this
verse? The Gemara answers: According to Rabbi Eliezer, since the
clouds ascend there, to the heavens, the verse “who waters the
mountains from His upper chambers” calls and describes rainfall
as descending from the heavens. As, if you do not say so, with regard
to the verse: “Powder and dust from the heavens” (Deuteronomy
: ), where do you find this phenomenon? Is there powder and
dust in Heaven? Rather, you must say that since dust rises up there,
they are called dust: “From the heavens.” So too, as the clouds
ascend there, they are called and described: “Who waters the
mountains from His upper chambers.”
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The Gemara asks: In accordance with whose opinion is that which
Rabbi Ĥanina said, concerning the verse: “He gathers the waters
of the sea together as a heap; he lays up the deep in storerooms”
(Psalms : ): What caused the storerooms to be filled with produce? It was the deep, which is the source of the water that nourishes
the produce. The Gemara answers: This explanation is in accordance with the opinion of Rabbi Eliezer. And Rabbi Yehoshua,
how does he explain this verse? Rabbi Yehoshua would say: That
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ָ  ִ ּב ְב ִריָּ יתוֹ ׁ ֶשלverse deals with the creation of the world, when all the water was
contained in the deep.
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The Sages taught in a baraita: Eretz Yisrael was created first and
the rest of the entire world was created afterward, as it is stated:
“While as yet He had not made the land, nor the fields” (Proverbs
: ). Here, and in the following statements, the term “land” is
understood as a reference to the Land of Israel, while “the fields”
means all the fields in other lands. Furthermore, Eretz Yisrael is
watered by the Holy One, Blessed be He, Himself, and the rest of
the entire world is watered through an intermediary, as it is stated:
“Who gives rain upon the land, and sends water upon the fields”
( Job : ).
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Additionally, Eretz Yisrael drinks rainwater and the rest of the
entire world drinks from the remaining residue of rainwater left in
the clouds, as it is stated that God is He “who gives rain upon the
land” and only afterward takes what is left “and sends water upon
the fields.” Eretz Yisrael drinks first, and the rest of the entire world
afterward, as it is stated: “Who gives rain upon the land and sends
water upon the fields.” There is a parable that illustrates this: A person who kneads his cheese after it has curdled takes the food and
leaves the refuse.N

NOTES

Eretz Yisrael and the entire world – ֶא ֶרץ יִ ְ ׂש ָר ֵאל וְ ָכל
עוֹלם
ָ ה:ָ Some commentaries write that the comparisons and distinctions drawn here between Eretz Yisrael
and the rest of the world are expressions of the idea
that the entire world was created for the sake of Eretz
Yisrael. Consequently, the most significant events take
place in Eretz Yisrael, while the rest of the world plays
a secondary role, as the other lands benefit from the
divine bounty that is intended primarily for Eretz Yisrael
(Rashba).

. פרק א׳ דף י. Ta’anit . Perek I . 10a

49

