וֹמה? ְל ֶﬠ ֶבד
ֶ ּיה ְמרו ִ ּּבין – ְל ָמה הוּא ד
ָ ׁ ָשנָ ה ׁ ֶש ְ ּג ׁ ָש ֶמ
יחיִ ם
ַ  נִ ְמצְ א ּו ֵר.נָסתוֹ ְ ּב ַבת ַא ַחת
ָ ׁ ֶש ָּנ ַתן לוֹ ַר ּבוֹ ּ ַפ ְר
 וְ נִ ְמצֵ את,וֹחנוֹת ִמן ַה ַ ּקב
ֲ טוֹחנוֹת ִמן ַה ּכוֹר ַמה ׁ ּ ֶש ּט
ֲ
.אוֹכ ֶלת ִמן ַה ַ ּקב
ֶ אוֹכ ֶלת ִמן ַה ּכוֹר ְּכמוֹ
ֶ יסה
ָּ ִﬠ

With regard to a year whose rains are abundant, to what
may it be compared? To a servant whose master gave him
his portion for a long period of time all at once. He performs
all of his milling at one time, and it is therefore found that
the mill grinds and produces waste from a korB of produce
in the same amount as it grinds and produces waste from
the much smaller kav of produce. During each milling process, the same amount of flour goes to waste. Consequently,
milling a large amount of flour in a single milling process
preserves flour. And similarly, it is found that dough is
diminished from a kor,B as it diminishes from a kav.

וֹמה? ְל ֶﬠ ֶבד
ֶ ּיה מו ָּﬠ ִטין – ְל ָמה הוּא ד
ָ ׁ ָשנָ ה ׁ ֶש ְ ּג ׁ ָש ֶמ
יחיִ ים
ַ  נִ ְמצְ א ּו ֵר.נָסתוֹ ְמ ַﬠט ְמ ַﬠט
ָ ׁ ֶש ָּנ ַתן לוֹ ַר ּבוֹ ּ ַפ ְר
 נִ ְמצֵ את,טוֹחנוֹת ִמן ַה ַ ּקב
ֲ וֹחנוֹת ִמן ַה ּכוֹר
ֲ ַמה ׁ ּ ֶש ּט
.אוֹכ ֶלת ִמן ַה ַ ּקב
ֶ יסה ַּכ ָּמה ׁ ֶש ֶּנ ֱא ֶכ ֶלת ִמן ַה ּכוֹר
ָּ ִﬠ

In contrast, with regard to a year whose rains are scarce,
to what may it be compared? To a servant whose master
gave him his portion little by little. It is thereby found that
the amount that the mill would have ground from a kor of
produce is that which in practice it grinds and produces from
each kav. It is likewise found that the dough that would
have been diminished from a kor is the same amount that is
diminished from a kav. In sum, one retains less dough when
given his sustenance little by little.

BACKGROUND

The mill grinds from a kor – טוֹחנוֹת ִמן ַה ּכוֹר
ֲ יחיִ ם
ַ ר:ֵ
Whenever grain is milled, a certain amount is lost.
Some of this loss occurs when the millstones themselves, which must be rough enough to grind the grain,
fill with pieces of the ground grain. This wastage can
be reduced by the proper adjustment of the space
between the millstones, but some very fine flour invariably blows away. Since part of this loss is a constant
amount, if only a small quantity of grain is ground, the
percentage of the loss is higher, i.e., the loss will be
higher in proportion to the total amount of grain milled.
Dough is diminished from a kor – אוֹכ ֶלת ִמן
ֶ יסה
ָּ ִﬠ
ה ּכוֹר:ַ In the preparation of dough, some flour is always
spilled or scattered, while a certain amount of dough
will stick to the sides of the vessel. In this case too, the
percentage of loss is greater when a small amount of
flour is mixed.
LANGUAGE

Nakdimon – נַ ְקדִּ ימוֹן: Apparently from the Greek
Νικόδημος, Nikodemos, which means the people’s
victory.

Alternatively, when its rains are abundant, to what may this
year be compared? To a person who kneads clay. If he has
a lot of water, his water is not used up and the clay will be
well kneaded. If he has only a little water, the water will be
used up and the clay will not be well kneaded.

Oﬃcer [hegemon] – הגְ מוֹן:ֶ From the Greek ἡγεμών,
hègemon, which means a leader, especially a military
leader. It came to refer specifically to Roman prefects.
In the Talmud, the term means ruler or high oﬃcial.

 ּ ַפ ַﬠם ַא ַחת ָﬠל ּו ָּכל יִ ְ ׂש ָר ֵאל ָל ֶרגֶ ל:ָּתנ ּו ַר ָ ּבנַ ן
 ָה ַל ְך. וְ ל ֹא ָהיָ ה ָל ֶהם ַמיִ ם ִל ׁ ְש ּתוֹת,ִליר ּו ׁ ָש ַליִ ם
: ָא ַמר לוֹ,נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן ֵאצֶ ל ֶהגְ מוֹן ֶא ָחד
,עוֹלי ְרגָ ִלים
ֵ ַה ְלוֵ ינִי ׁ ְש ֵּתים ֶﬠ ְ ׂש ֵרה ַמ ְﬠיְ ינוֹת ַמיִ ם ְל
 וְ ִאם ֵאינִי.וַ ֲאנִי ֶא ֵּתן ְלךָ ׁ ְש ֵּתים ֶﬠ ְ ׂש ֵרה ֵﬠינוֹת ַמיִ ם
.נוֹתן ְלךָ ׁ ְש ֵּתים ֶﬠ ְ ׂש ֵרה ִּכ ַּכר ֶּכ ֶסף
ֵ  ֲה ֵרינִי, ָנוֹתן ְלך
ֵ
.וְ ָק ַבע לוֹ זְ ַמן

§ The Sages taught: Once all the Jewish people ascended

Nakdimon ben Guryon – נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן: Nakdimon
ben Guryon is described in several places in the sources
as one of the wealthiest residents of Jerusalem at the
time of the destruction of the Temple. He is possibly
mentioned in the works of Josephus. As stated in the
Gemara, his Hebrew name was apparently Buni, while
he also had a Greek name, as was customary at the time.
This Greek name was expounded on by the Sages as a
way of memorializing this incident.

 ְ ּב ׁ ַש ֲח ִרית,יﬠ ַהזְּ ַמן וְ ל ֹא יָ ְרד ּו ְ ּג ׁ ָש ִמים ֵּכיוָ ן ׁ ֶש ִה ִ ּג
. ָ ׁ ַש ֵ ּגר ִלי אוֹ ַמיִ ם אוֹ ָמעוֹת ׁ ֶשיֵּ ׁש ִלי ְ ּביָ ְדך:ׁ ָש ַלח לוֹ
 ָּכל ַהיּוֹם ּכו ּּלוֹ ׁ ֶש ִּלי, ֲﬠ ַדיִ ין יֵ ׁש ִלי זְ ַמן:ׁ ָש ַלח לוֹ
 ׁ ַש ֵ ּגר ִלי אוֹ ַמיִ ם אוֹ ָמעוֹת: ַ ּב ָ ּצ ֳה ַריִ ים ׁ ָש ַלח לוֹ.הוּא
. ֲﬠ ַדיִ ין יֵ ׁש ִלי ׁ ָשהוּת ַ ּביּוֹם: ׁ ָש ַלח לוֹ. ָׁ ֶשיֵּ ׁש ִלי ְ ּביָ ְדך
 ׁ ַש ֵ ּגר ִלי ַמיִ ם אוֹ ָמעוֹת ׁ ֶשיֵּ ׁש ִלי:ַ ּב ִּמנְ ָחה ׁ ָש ַלח לוֹ
 ִלגְ ֵלג. ֲﬠ ַדיִ ין יֵ ׁש ִלי ׁ ָשהוּת ַ ּביּוֹם: ׁ ָש ַלח לוֹ. ְָ ּביָ ְדך
 ָּכל ַה ׁ ּ ָשנָ ה ּכו ָּּל ּה ל ֹא יָ ְרד ּו: ָא ַמר,ָﬠ ָליו אוֹתוֹ ֶהגְ מוֹן
ְ ּג ׁ ָש ִמים

When the set time arrived and no rain had fallen, in the
morning the oﬃcial sent a message to Nakdimon: Send me
either the water or the coins that you owe me. Nakdimon
sent a message to him: I still have time, as the entire day is
mine. At noontime the oﬃcial again sent a message to him:
Send me either the water or the coins that you owe me.
Nakdimon sent a message to him: I still have time left in the
day. In the afternoon he sent a message to him: Send me
either the water or the coins that you owe me. Nakdimon
sent a message to him: I still have time left in the day. That
oﬃcer ridiculed him, saying: Throughout the entire year
rain has not fallen,

 ְל ָמה הוּא,יה ְמרו ִ ּּבין
ָ  ִ ּבזְ ַמן ׁ ֶש ְ ּג ׁ ָש ֶמ:דָּ ָבר ַא ֵחר
 ִאם יֵ ׁש לוֹ ַמיִ ם.וֹמה? ְל ָא ָדם ׁ ֶש ְּמגַ ֵ ּבל ֶאת ַה ִּטיט
ֶ ּד
 ִאם יֵ ׁש לוֹ. ַמיִ ם ֵאינָן ָּכ ִלין וְ ַה ִּטיט ְמגו ָ ּּבל יָ ֶפה,ַר ִ ּבים
. ַמיִ ם ָּכ ִלים וְ ַה ִּטיט ֵאינוֹ ִמ ְת ַ ּג ֵ ּבל יָ ֶפה,ַמיִ ם מו ָּﬠ ִטין

for the pilgrimage Festival to Jerusalem and there was not
enough water for them to drink. NakdimonL ben Guryon,P
one of the wealthy citizens of Jerusalem, went to a certain
gentile oﬃcer [hegemon]L and said to him: Lend me twelve
wellsN of water for the pilgrims, and I will give back to you
twelve wells of water. And if I do not give them to you, I
will give you twelve talents of silver. And the oﬃcer set him
a time limit for returning the water.

PERSONALITIES

NOTES

Twelve wells – ש ֵּתים ֶﬠ ְ ׂש ֵרה ֵﬠינוֹת ַמיִ ם:
ְ ׁ Some commentaries write that Nakdimon asked specifically for twelve
wells of water, in the hope that the merits of the twelve
tribes would help him to repay the loan. If their merits
proved insuﬃcient, perhaps the twelve talents of silver
would atone for their transgressions (Maharsha).

Perek III
Daf 20 Amud a
וְ ַﬠ ְכ ׁ ָשיו יֵ ְרד ּו ְ ּג ׁ ָש ִמים? נִ ְכנַ ס ְל ֵבית ַה ֶּמ ְר ָחץ
 ַﬠד ׁ ֶש ָה ָאדוֹן נִ ְכנַ ס ְ ּב ִ ׂש ְמ ָחתוֹ ְל ֵבית.ְ ּב ִ ׂש ְמ ָחה
 נַ ְקדִּ ימוֹן נִ ְכנַס ְל ֵבית ַה ִּמ ְקדָּ ׁש ְּכ ׁ ֶשהוּא,ַה ֶּמ ְר ָחץ
. נִ ְת ַﬠ ֵּטף וְ ָﬠ ַמד ִ ּב ְת ִפ ָּלה.ָﬠצוּב

and now it will rain? He entered the bathhouse in a state of
joy, anticipating the large sum of money he was about to
receive. As the master entered the bathhouseN in his joy,
Nakdimon entered the Temple in a state of sadness. He
wrapped himself in his prayer shawl and stood in prayer.
NOTES

The master entered the bathhouse – נַס…ל ֵבית ַה ֶּמ ְר ָחץ
ְ
נִ ְכ: The
Roman oﬃcial added insult to injury by entering the bathhouse
when the Jews who had arrived in Jerusalem for the Festival did

not even have water to drink. In turn, Nakdimon intended to
oﬀend the oﬃcial by demanding payment for the extra rainwater
that had been added to his wells (Maharsha).
. פרק ג׳ דף כ. Ta’anit . Perek III . 20a
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NOTES

Because the sun broke through for him – ׁ ֶש ִּנ ְקדְּ ָרה
ח ָּמה ַ ּב ֲﬠבוּרוֹ:ַ According to the standard text of the
Gemara, the sun broke through the clouds and
shone for Nakdimon’s sake. However, according to
alternative versions found in certain manuscripts
and editions, the sun shone for Nakdimon at an hour
when it should already have set. This is also consistent with the next baraita, which lists Nakdimon
together with Joshua, an indication that the sun did
not set for Nakdimon, as in the incident of Joshua.
Some commentaries explain that the sun did not set
at the appointed time for Nakdimon, but remained
in the sky until the clouds dispersed, proving to the
Roman oﬃcial that it was still day and that his claim
for payment was invalid (Maharsha).
The sun stood for Moses – ﬠ ִמ ַידת ַה ַח ָמה ְלמ ׁ ֶֹשה:ֲ In
addition to the allusions mentioned in the Gemara,
the Sages elsewhere add that the phrase: “Upon the
peoples that are under all the whole heaven” (Deuteronomy 2:25), indicates that this was not merely a
local victory but an event that aﬀected the entire
world (see II Chronicles 32:31).

ּﬠ ְל ָפנֶיךָ ׁ ֶשלּ ֹא עוֹלם! ָ ּגלוּי וְ יָ דו
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר ְל ָפנָיו
.יתי
ִ  וְ ל ֹא ִל ְכבוֹד ֵ ּבית ַא ָ ּבא ָﬠ ִ ׂש,יתי
ִ בוֹדי ָﬠ ִ ׂש
ִ ִל ְכ
עוֹלי
ֵ  ׁ ֶשיְּ ה ּו ַמיִ ם ְמצוּיִ ין ְל,יתי
ִ בוֹדךָ ָﬠ ִ ׂש
ְ ֶא ָּלא ִל ְכ
 וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים, ִמיָּ ד נִ ְת ַק ׁ ּ ְשר ּו ׁ ָש ַמיִ ם ְ ּב ָﬠ ִבים.ְרגָ ִלים
.ּהוֹתירו
ִ ְַﬠד ׁ ֶש ִּנ ְת ַמ ְּלא ּו ׁ ְש ֵּתים ֶﬠ ְ ׂש ֵרה ַמ ְﬠיְ נוֹת ַמיִ ם ו

He said before God: Master of the Universe, it is revealed
and known before You that I did not act for my own honor,
nor did I act for the honor of my father’s house. Rather, I
acted for Your honor, so that there should be water for the
Festival pilgrims. Immediately the sky became overcast and
rain fell until the twelve cisterns were filled with water, and
there was even more water, so that they overflowed.

ַﬠד ׁ ֶשיָּ צָ א ָאדוֹן ִמ ֵ ּבית ַה ֶּמ ְר ָחץ נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן
: ָא ַמר לוֹ, ְּכ ׁ ֶש ּ ָפגְ ע ּו זֶ ה ָ ּבזֶ ה.יָ צָ א ִמ ֵ ּבית ַה ִּמ ְקדָּ ׁש
ﬠ יוֹד
ֵ : ָא ַמר לוֹ. ָיוֹתר ׁ ֶשיֵּ ׁש ִלי ְ ּביָ ְדך
ֵ ֵּתן ִלי דְּ ֵמי ַמיִ ם
עוֹלמוֹ
ָ דוֹש ָ ּברו ְּך הוּא ֶאת
ׁ ֲאנִי ׁ ֶש ּל ֹא ִה ְר ִﬠ ׁיש ַה ָ ּק
ָ ֶא ָּלא ֲﬠ ַדיִ ין יֵ ׁש ִלי ּ ִפ ְתחוֹן ּ ֶפה ָﬠ ֶליך. ֶָא ָּלא ִ ּב ׁ ְש ִב ְילך
, ׁ ֶש ְּכ ָבר ׁ ָש ְק ָﬠה ַח ָּמה,עוֹתיי
ַ ׁ ֶשאוֹצִ יא ִמ ְּמךָ ֶאת ְמ
.ּוּגְ ׁ ָש ִמים ִ ּב ְר ׁשו ִּתי יָ ְרדו

As the master left the bathhouse, Nakdimon ben Guryon
left the Temple. When they met one another, Nakdimon
said to him: Give me the money you owe me for the extra
water you received. The oﬃcial said to him: I know that the
Holy One, Blessed be He, has shaken His world and caused
rain to fall only for you. However, I still maintain a claim
against you, by which I can legally take my coins from you,
as you did not pay me on the agreed date, for the sun had
already set, and therefore the rain fell onto my property.

, נִ ְת ַﬠ ֵּטף וְ ָﬠ ַמד ִ ּב ְת ִפ ָּלה,ָחזַ ר וְ נִ ְכנַס ְל ֵבית ַה ִּמ ְקדָּ ׁש
ָהוֹדע ׁ ֶשיֵּ ׁש ְלך
ַ !עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:וְ ָא ַמר ְל ָפנָיו
ָ ֲאהו ִּבים ְ ּב
 ִמיָּ ד נִ ְת ּ ַפזְּ ר ּו ֶה ָﬠ ִבים וְ זָ ְר ָחה. ָעוֹל ְמך
ּ  ִא:אוֹת ּה ׁ ָש ָﬠה ָא ַמר לוֹ ָה ָאדוֹן
יל ּו ל ֹא
ָ  ְ ּב.ַה ַח ָּמה
 ָהיָ ה ִלי ּ ִפ ְתחוֹן ּ ֶפה ָﬠ ֶליךָ ׁ ֶשאוֹצִ יא,נִ ְקדְּ ָרה ַה ַח ָּמה
 ֶא ָּלא ּבוּנִי, ל ֹא נַ ְקדִּ ימוֹן ׁ ְשמוֹ: ָּתנָ א.עוֹתיי׳
ַ ִמ ְּמךָ ְמ
 וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹ נַ ְקדִּ ימוֹן? ׁ ֶש ִּנ ְקדְּ ָרה ַח ָּמה.ׁ ְשמוֹ
.ַ ּב ֲﬠבוּרוֹ

Nakdimon went back and entered the Temple, wrapped
himself in his prayer shawl, and stood in prayer. He said
before God: Master of the Universe, let it be known that
You have beloved ones in Your world. Immediately, the
clouds scattered and the sun shined. At that time, the master
said to him: If the sun had not broken through the clouds, I
would have had a claim against you, by which I could have
taken my coins from you. A Sage taught: Nakdimon was not
his real name; rather his name was Buni. And why was he
called Nakdimon? Because the sun broke through [nikdera]
for him.N

, מ ׁ ֶֹשה: ׁ ְשל ׁ ָֹשה נִ ְקדְּ ָמה ָל ֶהם ַח ָּמה ַ ּב ֲﬠבו ָּרן:ָּתנ ּו ַר ָ ּבנַן
 ִ ּב ׁ ְש ָל ָמא נַ ְקדִּ ימוֹן ֶ ּבן. וְ נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן,ﬠ יהוֹש
ֻ ׁ ִו
 ״וַ יִּ דּ ֹם: דִּ ְכ ִתיב,ﬠ נַ ִמי ְק ָרא הוֹש
ֻ ׁ ְ י. ְ ּג ָמ ָרא,גּ ו ְּריוֹן
? ֶא ָּלא מ ׁ ֶֹשה ְמ ַנָלן.ח ָﬠ ָמד״ וגו׳ ַה ׁ ּ ֶש ֶמ ׁש וְ יָ ֵר

The Sages taught: With regard to three people, the sun broke
through and shone at an irregular time for their sake: Moses,
Joshua, and Nakdimon ben Guryon. The Gemara asks:
Granted, the case of Nakdimon ben Guryon is known by the
aforementioned tradition. The case of Joshua too is derived
from a verse, as it is written: “And the sun stood still, and
the moon stayed until the people had avenged themselves
upon their enemies” ( Joshua : ). However, from where
do we derive that the sun shined in a supernatural way for
Moses?

 ְּכ ִתיב.״א ֵחל״
ָ ,״א ֵחל״
ָ  ָא ְתיָ א: ֲא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ רRabbi Elazar said: It is derived by verbal analogy between “I
״א ֵחל
ָ : ו ְּכ ִתיב ָה ָתם.״א ֵחל ֵּתת ּ ַפ ְחדְּ ךָ ״
ָ : ָה ָכאwill begin” and “I will begin.” Here, with regard to Moses, it
. ַ ּגדֶּ ְלךָ ״is written: “This day I will begin to put the dread of you and
the fear of you upon the peoples that are under all the whole
heaven” (Deuteronomy : ). And there, with regard to
Joshua, it is written: “On this day I will begin to magnify you
in the sight of all Israel, that they may know that just as I was
with Moses, so I will be with you” ( Joshua : ). The repeated
use of the phrase “I will begin” indicates that all the miracles
performed for Joshua were also performed for Moses.N
.״תת״
ֵּ ,״תת״
ֵּ  ָא ְתיָ א: ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ֲא ַמרRabbi Shmuel bar Naĥmani said: The fact that the sun stood
״ביוֹם
ּ ְ : ו ְּכ ִתיב ָה ָתם. ֵּתת ּ ַפ ְחדְּ ךָ ״״א ֵח
ָ : ְּכ ִתיב ָה ָכאstill for Moses is derived by a diﬀerent verbal analogy, between
. ֵּתת ה׳ ֶאת ָה ֱאמ ִֹרי״the terms “put” and “put.” Here, with regard to Moses, it is
written: “I will begin to put the dread of you” (Deuteronomy
: ). And there, with regard to Joshua, is it written: “Then
Joshua spoke to the Lord, on the day when the Lord put the
Amorites before the children of Israel, and he said in the sight
of Israel: Sun, stand still upon Gibeon, and you, moon, in the
valley of Aijalon” ( Joshua : ).
״א ׁ ֶשר
ֲ :יה דִּ ְק ָרא
ָ  ַר ִ ּביRabbi Yoĥanan said: This idea is derived from the verse
ּ  ָא ְתיָ א ִמ גּ ו ֵּפ:יוֹחנָ ן ֲא ַמר
ימ ַתי ָרגְ ז ּו
ָ  ֵא. וְ ָרגְ ז ּו וְ ָחל ּו ִמ ּ ָפנֶיךָ ״, ָ יִ ׁ ְש ְמעוּן ׁ ִש ְמ ֲﬠךitself, as it says with regard to Moses: “This day I will begin to
. וְ ָחל ּו ִמ ּ ָפנֶיךָ ? ְ ּב ׁ ָש ָﬠה ׁ ֶש ִּנ ְקדְּ ָמה לוֹ ַח ָּמה ְלמ ׁ ֶֹשהput the dread of you and the fear of you upon the peoples that
are under all the whole heaven, who, when they hear the
report of you, shall tremble, and be in anguish due to you”
(Deuteronomy : ). When did the nations of the world
tremble and when were they in anguish due to you? When
the sun broke through for Moses.
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יה ְ ּג ׁ ָש ִמים״
ָ  § ״וְ ֵכן ִﬠיר ׁ ֶש ּל ֹא יָ ְרד ּו ָﬠ ֶלThe mishna taught: And likewise, if there is a particular city
יהן
ֶ  ו ׁ ְּש ֵּת: ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב. כו׳upon which it did not rain, while the surrounding area did receive
. ִל ְק ָל ָלהrain, this is considered a divine curse, as it is written: “And I will
cause it to rain on one city, but on one city I will not cause it to rain,
one portion will be rained upon, and the portion upon which it did
not rain shall wither” (Amos : ). Rav Yehuda said that Rav said:
And both of the cities are faced with a curse, as one city suﬀers
from drought while the other is aﬄicted with destructive storms.
 ָא ַמר.ינֵיהם״
ֶ ״היְ ָתה יְ רו ׁ ָּש ַליִ ם ְלנִ דָּ ה ֵ ּב
ָ
 ְּכנִ דָּ ה – ַמה. ִל ְב ָר ָכה:ַרב יְ הו ָּדה ָא ַמר ַרב
 ַאף יְ רו ׁ ָּש ַליִ ם יֵ ׁש ָל ּה,יתר
ֵּ ִּנדָּ ה יֵ ׁש ָל ּה ֶה
.ַּת ָ ּקנָ ה

: ָא ַמר ַרב יְ ה ּו ָדה.״היְ ָתה ְּכ ַא ְל ָמנָ ה״
ָ
. וְ ל ֹא ַא ְל ָמנָ ה ַמ ָּמ ׁש, ְּכ ַא ְל ָמנָ ה.ִל ְב ָר ָכה
,ֶא ָּלא ְּכ ִא ׁ ּ ָשה ׁ ֶש ָה ַלךְ ַ ּב ְﬠ ָל ּה ִל ְמ ִדינַ ת ַהיָּ ם
.יה
ָ וְ ַד ְﬠ ּתוֹ ַל ֲחזוֹר ָﬠ ֶל

This statement reverses the plain meaning of a verse. The Gemara
provides other interpretations that Rav Yehuda attributed to
Rav, which also run contrary to the simple meaning of a verse.
“Jerusalem among them was a like a menstruating woman”
(Lamentations : ). Rav Yehuda said that Rav said: Although
the simple meaning of this verse is a curse, it can also be understood as a blessing. Jerusalem was like a menstruating woman:N
Just as a menstruating woman will become permitted to her
husband after the conclusion of her days of ritual impurity, so too,
Jerusalem will be repaired from its destruction.
Similarly, with regard to the verse: “How she has become like a
widow” (Lamentations : ), Rav Yehuda said: This too is for
a blessing. The verse states that Jerusalem is like a widow, but
is not an actual widow. Rather, Jerusalem is like a woman whose
husband has gone to a country overseas. Without her husband
by her side she is likened to a widow, and yet he intends to return
to her.

. ״וְ גַ ם ֲאנִי נָ ַת ִּתי ֶא ְת ֶכם נִ ְבזִ ים ו ׁ ְּש ָפ ִלים״The same manner of explanation is provided for the verse: “Thereמוֹק ִמי ִמ ּינַן
ְ  דְּ ָלא, ִל ְב ָר ָכה: ָא ַמר ַרב יְהו ָּדהfore I have also made you contemptible and base” (Malachi : ).
.ישי נַ ֲה ֵרי וְ ָלא ְ ּגזִ ִיר ּ ַיפ ֵּטי
ֵ ׁ  ָלא ֵרRav Yehuda said: This too can be interpreted as a blessing, as
meaning that the nations view us as lowly, but nevertheless, they
do not assign us unpleasant jobs. They do not appoint from us
either river oﬃcialsN or government oﬃcials [geziripatei].L
״וְ ִה ָּכה ה׳ ֶאת יִ ְ ׂש ָר ֵאל ַּכ ֲא ׁ ֶשר יָ נוּד ַה ָ ּקנֶ ה
. ִל ְב ָר ָכה: ָא ַמר ַרב יְהו ָּדה ָא ַמר ַרב.ַ ּב ַּמיִ ם״
דְּ ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר ַר ִ ּבי
אוֹהב
ֵ  ״נֶ ֱא ָמנִים ּ ִפצְ ֵﬠי: ַמאי דִּ ְכ ִתיב:יוֹנָ ָתן
טוֹבה ְק ָל ָלה
ָ ?נְשיקוֹת ׂשוֹנֵ א״
ִ ׁ נַﬠ ָּתרוֹת
ְ ְו
יוֹתר
ֵ ׁ ֶש ִּק ֵּילל ֲא ִחיָּ ה ַה ׁ ּ ִשילוֹנִי ֶאת יִ ְ ׂש ָר ֵאל
.ִמ ְ ּב ָר ָכה ׁ ֶש ֵ ּב ְר ָכן ִ ּב ְל ָﬠם ָה ָר ׁ ָשע

The prophet Ahijah the Shilonite cursed Israel in the following
terms: “For the Lord will smite Israel as a reed is shaken in the
water” Kings : ). Rav Yehuda said that Rav said: This too
is for a blessing, as Rabbi Shmuel bar Naĥmani said that Rabbi
Yoĥanan said: What is the meaning of that which is written:
“Faithful are the wounds of a friend, but the kisses of an enemy
are deceitful” (Proverbs : )? The curse with which Ahijah the
Shilonite cursed the Jewish people is more eﬀective than the
blessing with which Balaam the wicked blessed them.

 ָא ַמר ָל ֶהם.ֲא ִחיָּ ה ַה ׁ ּ ִשילוֹנִי ִק ְּל ָלן ְ ּב ָקנֶ ה
 ״וְ ִה ָּכה ה׳ ֶאת יִ ְ ׂש ָר ֵאל ַּכ ֲא ׁ ֶשר:ְליִ ְ ׂש ָר ֵאל
עוֹמד ִ ּב ְמקוֹם
ֵ  ַמה ָ ּקנֶ ה זֶ ה.יָ נוּד ַה ָ ּקנֶ ה״
, וְ ׁ ָש ָר ׁ ָשיו ְמרו ִ ּּבין, וְ גִ זְ עוֹ ַמ ֲח ִליף,ַמיִ ם
ּ וַ ֲא ִפ
עוֹלם ָ ּבאוֹת
ָ יל ּו ָּכל ָהרוּחוֹת ׁ ֶש ָ ּב
, ֵאין ְמזִ יזוֹת אוֹתוֹ ִמ ְּמקוֹמוֹ,נוֹשבוֹת ּבוֹ
ְ ׁ ְו
, דָּ ְממ ּו ָהרוּחוֹת,הוֹלךְ ו ָּבא ִﬠ ָּמ ֶהן
ֵ ֶא ָּלא
.ָﬠ ַמד ַה ָ ּקנֶ ה ִ ּב ְמקוֹמוֹ

Rabbi Yoĥanan elaborates: Ahijah the Shilonite cursed the Jewish people by comparing them to a reed:B “For the Lord will
smite Israel as a reed is shaken in the water.” Although it seems
to be a curse, this verse is actually a blessing. Just as this reed
stands in a place of water, and its shoots replenish themselves
when cut, and its roots are numerous for a plant of its size, and
even if all the winds in the world come and blow against it, they
cannot move it from its place, rather, it sways with them until
the winds subside, and the reed still stands in its place, the same
applies to the Jewish people. After all the diﬃculties that they
endure, they will ultimately survive and return home.

: ׁ ֶש ֶּנ ֱא ַמר,ֲא ָבל ִ ּב ְל ָﬠם ָה ָר ׁ ָשע ֵ ּב ְיר ָכן ְ ּב ֶא ֶרז
״כ ֲא ָרזִ ים ֲﬠ ֵלי ָמיִ ם״ ָמה ֶא ֶרז זֶ ה ֵאינוֹ
ָּ
, וְ ֵאין ִ ּגזְ עוֹ ַמ ֲח ִליף,עוֹמד ִ ּב ְמקוֹם ַמיִ ם
ֵ
 ֲא ִפילּ ּו ָּכל ָהרוּחוֹת,וְ ֵאין ׁ ָש ָר ׁ ָשיו ְמרו ִ ּּבין
 ֵאין ְמזִ יזוֹת אוֹתוֹ,נוֹשבוֹת ּבוֹ
ְ ׁ עוֹלם
ָ ׁ ֶש ָ ּב
,רוֹמית
ִ ְּּח ד  ֵּכיוָ ן ׁ ֶש ּנ ׁ ְָש ָבה ּבוֹ רו,ִמ ְּמקוֹמוֹ
 וְ ל ֹא עוֹד ֶא ָּלא.הוֹפ ְכ ּתוֹ ַﬠל ּ ָפנָיו
ַ ְעוֹק ְר ּתוֹ ו
ַ
ּ ׁ ֶשזָּ ָכה ָקנֶ ה ִל
ימנּ ּו קו ְּלמוֹס ִל ְכ ּתוֹב
ֶ יטוֹל ֵה
. ו ְּכתו ִּבים,יאים
ִ  נְ ִב,ּבוֹ ֵס ֶפר ּת ָוֹרה

However, Balaam the wicked blessed the Jews by comparing
them to a cedar,B as it is stated: “As cedars beside the waters”
(Numbers : ). Just as this cedar does not stand in a place of
water, and its shoots do not replenish themselves, and its roots
are not numerous, Balaam wished that the same should apply to
the Jewish people. Furthermore, while it is true that even if all
the winds in the world blow against it they will not move it from
its place, once the southern wind blows against it, it uproots
the cedar and turns it on its face. And not only that, but the reed
meritedH that a quill [kulmos]L is taken from it to write with it
a Torah scroll, the Prophets, and the Writings. Evidently, the
curse comparing Israel to a reed is better than the blessing likening
them to a cedar.

NOTES

As a blessing, like a menstruating woman – ל ְב ָר ָכה ְּכנִדָּ ה:ִ
Despite the fact that this verse is stated in a the book of
Lamentations, there is nevertheless a hint of a blessing
within its curse (Rav Yoshiya Pinto).
As they do not appoint from us…river oﬃcials – דְּ ָלא
ישי נַ ֲה ֵרי
ֵ ׁ ַן…ר
ֵ מוֹק ִמי ִמ ּינ:
ְ
Some commentaries explain that it
was beneficial for the Jews not to be appointed customs
oﬃcials or police oﬃcers, as this would undoubtedly stir up
the anger and jealousy of their gentile neighbors (Rabbeinu
Gershom). Others add that since they were not assigned
such tasks, they had more time to devote to Torah study
(Rabbi Elyakim).
LANGUAGE

Government oﬃcials [geziripatei] – יפ ֵּטי
ַ ּ גזִ ִיר:ּ ְ From the
Aramaic gauzir, meaning oﬃcial, and the Iranian suﬃx pati,
meaning lord. This was the title of a Sasanian functionary.
Quill [kulmos] – קו ְּלמוֹס: From the Greek κά αμος, kalamos,
which means reed, as quills were made from reeds.
BACKGROUND

Reed – קנֶ ה:ָ This is possibly the common reed, Phragmites
communis, or the Arundo donax. These are species of perennial grasses with straight stems, 2–4 m in height. Normally
these reeds grow in dense clumps along the banks of rivers
or other bodies of water. Reeds were used to make fences
and coarse mats. They were also manufactured into pens,
mainly for writing large letters with ink.
Cedar – א ֶרז:ֶ The cedar tree, Cedrus, can grow to an enormous height. However, as it grows on mountainous slopes,
it does not strike deep roots. Since most of the winds in
Eretz Yisrael are from the west or north, the cedar’s roots
protect it from winds coming from these directions. Consequently, a storm from the south, which can occur on
occasion, might uproot a cedar tree entirely.

Lebanon cedar
HALAKHA

The reed merited – זָ ָכה ָקנֶ ה: According to some authorities,
a Torah scroll must be written with a reed quill, not a feather
quill (Rema, citing Mordekhai). However, others state that
the common custom does not follow this ruling (Shakh,
citing Levush). Nowadays, Ashkenazic scribes write with
a feather, while their Sephardic counterparts use a reed
(Shulĥan Arukh, Yoreh De’a 271:7).

. פרק ג׳ דף כ. Ta’anit . Perek III . 20a

117

BACKGROUND

Migdal Gedor – מגְ דַּ ל ְ ּגדוֹר:ִ The location of Migdal
Gedor is unclear. Some contend that it was a small
settlement between Ĥamat Gader and Gader.
According to this opinion, the river referred to in
the Gemara was apparently the Yarmouk.

עוֹלם יְ ֵהא ָא ָדם ַר ְך ְּכ ָקנֶ ה וְ ַאל יְ ֵהא
ָ  ְל:ָּתנ ּו ַר ָ ּבנַ ן
 ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָ ּבא ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי.ָק ׁ ֶשה ְּכ ֶא ֶרז
 וְ ָהיָ ה ָרכוּב ַﬠל,ׁ ִש ְמעוֹן ִמ ִּמגְ דַּ ל ְ ּגדוֹר ִמ ֵ ּבית ַר ּבוֹ
,דוֹלה
ָ ח ִ ׂש ְמ ָחה ְ ּג  וְ ָ ׂש ֵמ.ֲחמוֹר ו ְּמ ַטיֵּ יל ַﬠל ְ ׂש ַפת נָ ָהר
,וְ ָהיְ ָתה דַּ ְﬠ ּתוֹ ַ ּג ָּסה ָﬠ ָליו ִמ ּ ְפנֵי ׁ ֶש ָּל ַמד ּת ָוֹרה ַה ְר ֵ ּבה

The Sages further taught in praise of the reed: A person should
always be soft like a reed, and he should not be stiﬀ like a
cedar. An incident occurred in which Rabbi Elazar, son of
Rabbi Shimon, came from Migdal Gedor,B from his rabbi’s
house, and he was riding on a donkey and strolling on the
bank of the river. And he was very happy, and his head was
swollen with pride because he had studied much Torah.

 ָא ַמר.יוֹתר
ֵ כוֹﬠר ְ ּב
ָ נִ זְ דַּ ֵּמן לוֹ ָא ָדם ֶא ָחד ׁ ֶש ָהיָ ה ְמ
: ָא ַמר לוֹ. וְ ל ֹא ֶה ֱחזִ יר לוֹ. ַר ִ ּבי, ָ ׁ ָשלוֹם ָﬠ ֶליך:לוֹ
כוֹﬠר אוֹתוֹ ָה ִא ׁיש! ׁ ֶש ָּמא ָּכל ְ ּבנֵי
ָ  ַּכ ָּמה ְמ,ֵר ָיקה
 ֶא ָּלא,ﬠ יוֹד
ֵ  ֵאינִי:מוֹתךָ ? ָא ַמר לוֹ
ְ כוֹﬠ ִרין ְּכ
ָ ִﬠ ְירךָ ְמ
כוֹﬠר ְּכ ִלי זֶ ה
ָ  ַּכ ָּמה ְמ:ֵלךְ וֶ ֱאמוֹר ָלאו ָּּמן ׁ ֶש ֲﬠ ָ ׂש ַאנִי
 יָ ַרד ִמן ַה ֲחמוֹר,ׁ ֶש ָﬠ ִ ׂש ָית! ֵּכיוָ ן ׁ ֶשיָּ ַדע ְ ּב ַﬠצְ מוֹ ׁ ֶש ָח ָטא
! ְמחוֹל ִלי, ָנֵיתי ְלך
ִ נַﬠ
ֲ : וְ ָא ַמר לוֹ,נִש ַּת ַּטח ְל ָפנָיו
ְ ׁ ְו
מוֹחל ְלךָ ַﬠד ׁ ֶש ֵּת ֵלךְ ָלאו ָּּמן ׁ ֶש ֲﬠ ָ ׂש ַאנִי
ֵ  ֵאינִי:ָא ַמר לוֹ
!ית
ָ כוֹﬠר ְּכ ִלי זֶ ה ׁ ֶש ָﬠ ִ ׂש
ָ  ַּכ ָּמה ְמ:וֶ ֱאמוֹר לוֹ

He happened upon an exceedingly ugly person, who said to
him: Greetings to you, my rabbi, but Rabbi Elazar did not
return his greeting. Instead, Rabbi Elazar said to him: Worthless [reika]L person, how ugly is that man.N Are all the people
of your city as ugly as you? The man said to him: I do not know,
but you should go and say to the Craftsman Who made me:
How ugly is the vessel you made. When Rabbi Elazar realized
that he had sinned and insulted this man merely on account of
his appearance, he descended from his donkey and prostrated
himself before him, and he said to the man: I have sinned
against you; forgive me. The man said to him: I will not forgive you go until you go to the Craftsman Who made me and
say: How ugly is the vessel you made.

 יָ צְ א ּו ְ ּבנֵי.יﬠ ְל ִﬠירוֹ ָהיָ ה ְמ ַטיֵּ יל ַא ֲח ָריו ַﬠד ׁ ֶש ִה ִ ּג
, ַר ִ ּבי, ָ ׁ ָשלוֹם ָﬠ ֶליך:אוֹמ ִרים לוֹ
ְ  וְ ָהי ּו,ִﬠירוֹ ִל ְק ָראתוֹ
, ַר ִ ּבי:קוֹרין
ִ  ְל ִמי ַא ֶּתם: ָא ַמר ָל ֶהם.מוֹרי
ִ ,מוֹרי
ִ ,ַר ִ ּבי
: ָא ַמר ָל ֶהם. ָ ָלזֶ ה ׁ ֶש ְּמ ַטיֵּ יל ַא ֲח ֶריך:ַר ִ ּבי? ָא ְמר ּו לוֹ
: ַאל יִ ְר ּב ּו ְּכמוֹתוֹ ְ ּביִ ְ ׂש ָר ֵאל! ָא ְמר ּו לוֹ,ִאם זֶ ה ַר ִ ּבי
: ָא ְמר ּו לוֹ. ָּכ ְך וְ ָכךְ ָﬠ ָ ׂשה ִלי:ִמ ּ ְפנֵי ָמה? ָא ַמר ָל ֶהם
. ׁ ֶש ָא ָדם ָ ּגדוֹל ַ ּב ּת ָוֹרה הוּא, ְמחוֹל לוֹ,ַאף ַﬠל ּ ִפי ֵכן

He walked behind the man, trying to appease him, until they
reached Rabbi Elazar’s city. The people of his city came out to
greet him, saying to him: Greetings to you, my rabbi, my
rabbi, my master, my master. The man said to them: Who are
you calling my rabbi, my rabbi? They said to him: To this man,
who is walking behind you. He said to them: If this man is a
rabbi, may there not be many like him among the Jewish
people. They asked him: For what reason do you say this? He
said to them: He did such and such to me. They said to him:
Even so, forgive him, as he is a great Torah scholar.

 ו ִּב ְל ַבד ׁ ֶשלּ ֹא,מוֹחל לוֹ
ֵ  ִ ּב ׁ ְש ִב ְיל ֶכם ֲה ֵרינִי:ָא ַמר ָל ֶהם
 ִמיָּ ד נִ ְכנַס ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי.יְ ֵהא ָרגִ יל ַל ֲﬠ ׂשוֹת ֵּכן
עוֹלם יְ ֵהא ָא ָדם ַר ְך ְּכ ָקנֶ ה וְ ַאל
ָ  ְל:ׁ ִש ְמעוֹן וְ ָד ַר ׁש
ּ יכךְ זָ ָכה ָקנֶ ה ִל
ימ ָּנה
ֶ יטוֹל ֵה
ָ  ו ְּל ִפ.יְ ֵהא ָק ׁ ֶשה ְּכ ֶא ֶרז
. ו ְּמזוּזוֹת, ְּת ִפ ִּילין,קו ְּלמוֹס ִל ְכ ּתוֹב ּבוֹ ֵס ֶפר ּת ָוֹרה

He said to them: For your sakes I forgive him, provided that
he accepts upon himself not to become accustomed to behave
like this. Immediately, Rabbi Elazar, son of Rabbi Shimon,
entered the study hall and taught: A person should always be
soft like a reed and he should not be stiﬀ like a cedar, as one
who is proud like a cedar is likely to sin. And therefore, due to
its gentle qualities, the reed merited that a quill is taken from
it to write with it a Torah scroll, phylacteries, and mezuzot.

Perek III
Daf 20 Amud b
LANGUAGE

Worthless [reika] – ר ָיקה:ֵ This term was apparently
commonly used at the time, as it is also mentioned
in sources outside the Talmud. It is the Aramaic version of the Hebrew reik, meaning empty. It is also
used to refer to a person void of decent behavior, a
worthless individual, e.g., “And there were gathered
vain [reikim] fellows to Jephthah” (Judges 11:3).
NOTES

How ugly is that man – כוֹﬠר אוֹתוֹ ָה ִא ׁיש
ָ כ ָּמה ְמ:ַּ
Some commentaries explain that Rabbi Elazar was
reacting to the boorishness and moral corruption
he thought were expressed in the man’s face. When
the man responded with his wise retort, Rabbi Elazar realized that he had been mistaken and that
the man’s ugliness was merely physical, and he
immediately expressed his regret for having humiliated him (Iyyun Ya’akov).
Dilapidated…ready to fall – ּעוֹת…ראוּיוֹת ִל ּיפוֹל
ְ
רעו:ְ
Apparently, the subsequent incident involving the
wall that stood for thirteen years is cited as an
example of a shaky wall that is not in danger of
imminent collapse but should still be treated as a
hazard (see Dikdukei Soferim).
HALAKHA

Collpasing buildings – מ ּפ ֶוֹלת:ַ If the walls of the
buildings in a certain city begin to collapse, and
these walls were sound and were not positioned
on a riverbank, the people of that city must fast
and sound the alarm (Shulĥan Arukh, Oraĥ Ĥayyim
576:4).

: ָּתנ ּו ַר ָ ּבנַן. § ״וְ ֵכן ִﬠיר ׁ ֶשיֵּ ׁש ָ ּב ּה דֶּ ֶבר אוֹ ַמ ּפ ֶוֹלת״ כו׳The mishna taught: And likewise, if a city is aﬄicted by
H
 ַמ ּפ ֶוֹלת ׁ ֶש ָא ְמר ּו ְ ּב ִריאוֹת וְ ל ֹא ְרעוּעוֹת; ׁ ֶש ֵאינָ ןpestilence or collapsing buildings, that city fasts and sounds
the
alarm,
and
all
of
its
surrounding
areas fast but they do not
. וְ ל ֹא ָה ְראוּיוֹת ִל ּיפוֹל,ְראוּיוֹת ִל ּיפוֹל
sound the alarm. Rabbi Akiva says: They sound the alarm but
they do not fast. The Sages taught: These collapsing buildings
to which the Sages referred are those of sturdy and not dilapidated walls; they have walls that are not ready to fall, and not
those that are ready to fall.
ֵהי נִיה ּו ְ ּב ִריאוֹת ֵהי נִיה ּו ׁ ֶש ֵאינָן ְראוּיוֹת ִל ּיפוֹל; ֵהי
יכא
ָ  צְ ִר,נִיה ּו ְרעוּעוֹת ֵהי נִיה ּו ְראוּיוֹת ִל ּיפוֹל! ָלא
ימן ַאגּ ו ָּדא
ָ ְ דְּ ַקי, ִאי נַ ִמי.ּדְּ נָ ְפל ּו ֵמ ֲח ַמת גּ ו ְּב ַהיְ יהו
.דְּ נַ ֲה ָרא
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The Gemara expresses puzzlement with regard to the wording
of the baraita: What are sound walls; what are walls that are
not ready to fall; what are dilapidated walls; what are those
that are ready to fall?N The elements in each pair of walls are
apparently the same, and the baraita is repetitive. The Gemara
answers: No, it is necessary to specify that in the case of walls
that fell due to their height, i.e., they are sound but also ready
to fall, due to their excessive height. Alternatively, the baraita
is referring to a case where the walls were positioned on a
riverbank, as they are likely to fall despite the fact that they are
not dilapidated, as the riverbank itself is unstable.

,יתא ְרעו ָּﬠה דַּ ֲהוַ אי ִ ּבנְ ַה ְרדְּ ָﬠא
ָ ִּכי ַה ִהיא ֲא ׁ ִש
 ַאף ַﬠל,דְּ ָלא ֲהוָ ה ָח ֵליף ַרב ו ׁ ְּשמו ֵּאל ּתו ָּת ּה
יוֹמא ַחד
ָ .יסר ׁ ְשנִין
ַ ימא ְ ּב ַא ְת ָר ּה ְּת ֵל
ָ ְַ ּגב דְּ ַקי
 ֲא ַמר.יק ַלע ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה ְל ָה ָתם
ְ ִא
:יה
ֵ :יה ׁ ְשמו ֵּאל ְל ַרב
ּ  ֲא ַמר ֵל. נַ ִּקיף,נֵיתי ָמר
ּ ֵל
יכא ַרב ַאדָּ א ַ ּבר
ְ ָלא צְ ִר
ָּ  דְּ ִא,יכנָ א ָה ִאידָּ נָ א
. וְ ָלא ִמ ְס ָּת ֵפינָא,יה
ּ ַא ֲה ָבה ַ ּב ֲה ַדן דִּ נְ ִפ ׁיש זְ כו ֵּת

The Gemara relates: This is like that dilapidated wall that
was in Neharde’a, under which Rav and Shmuel would
not pass, although it stood in place thirteen years. One
day Rav Adda bar Ahava happened to come there and
walked with them. As they passed the wall, Shmuel said
to Rav: Come, Master, let us circumvent this wall, so that
we do not stand beneath it. Rav said to him: It is not necessary to do so today, as Rav Adda bar Ahava is with us,
whose merit is great, and therefore I am not afraid of its
collapse.

יה ַההוּא ַח ְמ ָרא ְ ּב ַההוּא
ּ ַרב הוּנָ א ֲהוָ ה ֵל
יה ְל ַרב
ָ יתא ְר ִﬠ
ָ ֵ ּב
ּ  ַﬠיְ ֵיל.יה
ּ ֵ ו ָּב ֵﬠי ְל ַפנּ וּי,יﬠא
יה ִ ּב ׁ ְש ַמ ְﬠ ָּתא
ּ  ְמ ׁ ָש ֵכ,ַאדָּ א ַ ּבר ַא ֲה ָבה ְל ָה ָתם
 ַא ְר ִ ּג ׁיש.יתא
ָ  נְ ַפל ֵ ּב, ָ ּב ַתר דִּ נְ ַפק.יה
ּ ֵַﬠד דְּ ַפנְי
.ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה ִא ְיק ּ ַפד

The Gemara relates another incident. Rav Huna had a
certain quantity of wine in a certain dilapidated house
and he wanted to move it, but he was afraid that the
building would collapse upon his entry. He brought Rav
Adda bar Ahava to there, to the ramshackle house, and
he dragged out a discussion with him concerning a matter
of halakha until they had removed all the wine. As soon
as they exited, the building collapsed. Rav Adda bar
Ahava realized what had happened and became angry.

עוֹלם ַאל
ָ  ְל:ָס ַבר ָל ּה ִּכי ָהא דְּ ָא ַמר ַר ִ ּבי יַ ַּנאי
עוֹשין ִלי
ׂ ִ :ֹאמר
ַ יַ ֲﬠמוֹד ָא ָדם ִ ּב ְמקוֹם ַס ָּכנָ ה וְ י
לוֹמר
ַ ימצֵ י
ְ  וְ ִאם ִּת.עוֹשין לוֹ נֵס
ׂ ִ  ׁ ֶש ָּמא ֵאין,נֵס
: ֲא ַמר ַרב ָחנָן.יּוֹתיו
ָ  ְמנַ ִּכין לוֹ ִמזְּ ֻכ,עוֹשין לוֹ נֵס
ִׂ
״קטֹנְ ִּתי ִמ ּכֹל ַה ֲח ָס ִדים
ָ :ַמאי ְק ָרא? דִּ ְכ ִתיב
.ו ִּמ ָּכל ָה ֱא ֶמת״

The Gemara explains: Rav Adda bar Ahava holds in
accordance with this statement, as Rabbi Yannai said: A
person should never stand in a place of danger and say:
A miracle will be performed for me, and I will escape
unharmed, lest a miracle is not performed for him. And
if you say that a miracle will be performed for him, they
will deduct it from his merits. Rav Ĥanan said: What
is the verse that alludes to this idea? As it is written: “I
have become small from all the mercies and all the truth
that You have showed Your servant” (Genesis : ). In
other words, the more benevolence one receives from God,
the more his merit is reduced.

יה דְּ ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה? ִּכי
ָ ַמאי ֲהוָ ה
ּ עוֹב ֵד
 ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ְל ַרב ַאדָּ א ַ ּבר:ָהא דְּ ִא ְּת ַמר
 ִמיָּ ַמי: ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהם:ַא ֲה ָבה
 וְ ל ֹא צָ ַﬠ ְד ִּתי ִ ּב ְפנֵי,יתי
ִ ל ֹא ִה ְק ּ ַפ ְד ִּתי ְ ּבתוֹךְ ֵ ּב
,ִמי ׁ ֶש ָ ּגדוֹל ִמ ֶּמ ּנִי

After recounting stories that reflect Rav Adda bar Ahava’s
great merit, the Gemara asks: What were the exceptional
deeds of Rav Adda bar Ahava? The Gemara reports
that they are as it is stated: The students of Rabbi Zeira
asked him, and some say that the students of Rav Adda
bar Ahava asked him: To what do you attribute your
longevity?N He said to them: In all my days I did not
become angry with my household, and I never walked
before someone greater than myself; rather, I always gave
him the honor of walking before me.

 וְ ל ֹא,וְ ל ֹא ִה ְר ַה ְר ִּתי ַ ּב ְּמבוֹאוֹת ַה ְמטו ָּּנפוֹת
ָה ַל ְכ ִּתי ַא ְר ַ ּבע ַא ּמוֹת ְ ּבל ֹא ּת ָוֹרה ו ְּבל ֹא
 ל ֹא ׁ ֵשינַ ת, וְ ל ֹא יָ ׁ ַשנְ ִּתי ְ ּב ֵבית ַה ִּמ ְד ָר ׁש,ְּת ִפ ִּילין
 וְ ל ֹא ַ ׂש ְ ׂש ִּתי ְ ּב ַת ָ ּק ַלת,ֶק ַבע וְ ל ֹא ׁ ֵשינַ ת ַﬠ ְר ַאי
 וְ ָא ְמ ִרי.אתי ַל ֲח ֵב ִירי ַ ּב ֲה ִכינָ תוֹ
ִ  וְ ל ֹא ָק ָר,ֲח ֵב ִרי
.נִיכתוֹ
ָ  ַ ּב ֲח:ָל ּה

Rav Adda bar Ahava continued: And I did not think
about matters of Torah in filthy alleyways;H and I did not
walk four cubits without engaging in Torah and without
donning phylacteries; and I would not fall asleep in the
study hall, neither a deep sleep nor a brief nap; and I
would not rejoice in the mishap of my colleague; and
I would not call my colleague by his nickname.H And
some say that he said: I would not call my colleague by
his derogatory family name.N

ימא ָלן ָמר
ָ  ֵל:יה ָר ָבא ְל ַר ְפ ָרם ַ ּבר ּ ַפ ּ ָפא
ּ ֲא ַמר ֵל
.יתא דַּ ֲהוָ ה ָﬠ ֵביד ַרב הוּנָ א
ָ ֵָמ ָהנֵי ִמ ֵּילי ְמ ַﬠ ְּלי
יה
ּ  ְ ּב ִסיבו ֵּת.יה ָלא דָּ ֵכ ְירנָ א
ּ  ְ ּביַ נְ קו ֵּת:יה
ּ ֲא ַמר ֵל
יה
ָ  דְּ ָכל:דָּ ֵכ ְירנָ א
ּ יוֹמא דְּ ֵﬠ ָיבא ָהו ּו ַמ ּ ְפ ִקין ֵל
. וְ ָסיֵ יר ָל ּה ְלכו ָּּל ּה ָמ ָתא,ְ ּבגו ַּה ְר ָקא דְּ ַד ֲה ָבא
.יﬠ ָתא ֲהוָ ה ָס ַתר ָל ּה
ָ יתא דְּ ָהוַ ות ְר ִﬠ
ָ וְ ָכל ֲא ׁ ִש
 ָ ּבנֵי, וְ ִאי ָלא ֶא ְפ ׁ ָשר. ָ ּבנֵי ָל ּה,ִאי ֶא ְפ ׁ ָשר ְל ָמ ָר ּה
.יה
ּ ָל ּה ִאיה ּו ִמדִּ ֵיד

§ The Gemara relates another story about the righteous

NOTES

To what do you attribute your longevity – ב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים:ּ ַ
Keren Ora explains at length that one can live a long life only
if his soul finds contentment and pleasure in his body. Each of
the righteous acts mentioned here assisted Rav Adda bar Ahava
to achieve his long life.
By his nickname…by his family name – נִיכתוֹ
ָ תוֹ…ח
ֲ
ָה ִכינ:ֲ Rashi
and Tosafot both explain the distinction between these two
terms as follows: A nickname refers to a derogatory epithet
applied to a particular person, whereas a family name refers to
an insulting moniker applied to an entire family. Others read: My
nickname…his nickname, and explain as follows: According to
the first version of the story, Rav Adda bar Ahava himself never
made up any derogatory nickname, whereas according to the
second version, Rav Adda bar Ahava did not even call someone
by a nickname used by others (Rabbeinu Ĥananel; Arukh). Yet
others write that Rav Adda bar Ahava was careful not to call
someone even by a nickname that was not intended to be
disparaging (Shita Mekubbetzet).
HALAKHA

And I did not think about Torah in filthy alleyways – וְ ל ֹא
ה ְר ַה ְר ִּתי ַ ּב ְּמבוֹאוֹת ַה ְמטו ָּּנפוֹת:ִ One may not discuss or even meditate upon sacred matters in a toilet, a bathhouse, or any other
dirty place (Rambam Sefer Ahava, Hilkhot Keriat Shema 3:4).
And I would not call my colleague by his nickname – וְ ל ֹא
אתי ַל ֲח ֵב ִירי ַ ּב ֲה ִכינָ תוֹ
ִ ק ָר:ָ It is prohibited to call people by derogatory names with the aim of humiliating them, even if they are
accustomed to these names (Shulĥan Arukh, Ĥoshen Mishpat
228:5).
LANGUAGE

Carriage [guharka] –  ּגו ַּה ְר ָקא: This word apparently derives from
the Middle Iranian juwālak, meaning sack or knapsack.

deeds of the Sages involving a dilapidated wall. Rava said
to Rafram bar Pappa: Let the Master tell us some of
those fine deeds that Rav Huna performed. He said to
him: I do not remember what he did in his youth, but the
deeds of his old age I remember. As on every cloudy day
they would take him out in a golden carriage [guharka],L
and he would survey the entire city. And he would
command that every unstable wall be torn down, lest it
fall in the rain and hurt someone. If its owner was able to
build another, Rav Huna would instruct him to rebuild it.
And if he was unable to rebuild it, Rav Huna would build
it himself with his own money.
: פרק ג׳ דף כ. Ta’anit . Perek III . 20b
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NOTES

Human food may not be fed to animals – ַמ ֲא ַכל ָא ָדם ֵאין
מ ֲא ִכ ִילין ִל ְב ֵה ָמה:ַ It has been pointed out, based on numerous
sources, that there is no prohibition against feeding animals
food fit for human consumption (Ra’avad). Some commentaries explain that although one may indeed feed animals
food fit for humans, it is prohibited to go out and buy this
food with the intention of using it as animal fodder. Others
suggest that one may feed animals with a small amount of
food fit for humans, but not with large quantities of this food.
Alternatively, there is a diﬀerence between food that is clearly
intended for humans and food that is fit for humans but is also
commonly given to animals, e.g., carobs and gourds. Lastly,
a distinction can be drawn between places where animal
fodder is available and places where only food fit for human
consumption is available (see Meiri and Maĥatzit HaShekel).
The commentaries ask: If it is not permitted to use food
fit for human consumption as animal fodder, as this is disrespectful to the food, how could Rav Huna have thrown
the vegetables into the river? Rashi explains that Rav Huna
intended that the vegetables should drift downstream and be
eaten by whoever found them. Others suggest that this was
not a recognizable show of disrespect, as those who saw the
vegetables in the river would assume that they were already
rotten when discarded (Petaĥ Einayim, citing Rosh).
HALAKHA

Human food may not be fed to animals – ַמ ֲא ַכל ָא ָדם ֵאין
מ ֲא ִכ ִילין ִל ְב ֵה ָמה:ַ One may not feed food that is fit for human
consumption to animals, as this is a disrespectful use of the
food (Magen Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 171:1).
BACKGROUND

ְּ מ:ִ Shivta is menA remedy against Shivta – יל ָתא דְּ ׁ ִש ְיב ָתא
tioned in several places in the Gemara as an evil spirit that rests
on the hands of one who neglects to wash his hands at the
appropriate times (Yoma 77b; Ĥullin 107b). In their responsa,
the ge’onim explain that it is a disease that aﬄicts young children, causing them to waste away and die.

וְ ָכל ּ ַפנְ יָ א דְּ ַמ ֲﬠ ֵלי ׁ ַש ְ ּב ָתא ֲהוָ ה ְמ ׁ ַשדַּ ר
 וְ ָכל יַ ְר ָקא דַּ ֲה וָ ה,ׁ ְשל ּו ָח א ְל ׁש ּו ָקא
יה
ּ יה ּו ׁ ְש ֵדי ֵל
ּ ּ ָפיֵ ׁיש ְלה ּו ְלגִ ינָ ֵאי זְ ֵבין ֵל
יה ַל ֲﬠנִיִּ ים! זִ ְמנִין דְּ ָס ְמ ָכא
ְ  וְ ֵל.ְלנַ ֲה ָרא
ּ ית ֵב
יה
ּ ֵ ו ְּל ׁ ַש ְדי. וְ ָלא ָאת ּו ְל ִמיזְ ַ ּבן,ּדַּ ְﬠ ַּתיְ יהו
ִל ְב ֵה ָמה! ָק ָס ַבר ַמ ֲא ַכל ָא ָדם ֵאין ַמ ֲא ִכ ִילין
.ִל ְב ֵה ָמה

Rafram bar Pappa further relates: And every Shabbat eve,
in the afternoon, Rav Huna would send a messenger to the
marketplace, and he would purchase all the vegetables
that were left with the gardeners who sold their crops, and
throw them into the river. The Gemara asks: But why did he
throw out the vegetables? Let him give them to the poor. The
Gemara answers: If he did this, the poor would sometimes
rely on the fact that Rav Huna would hand out vegetables,
and they would not come to purchase any. This would ruin
the gardeners’ livelihood. The Gemara further asks: And let
him throw them to the animals. The Gemara answers: He
holds that human food may not be fed to animals,NH as this is
a display of contempt for the food.

ילן
ָ את ַמ ְכ ׁ ִש
ָ ֵנֵיה ְּכ ָלל! נִ ְמצ
ּ  וְ ָלא ִליזְ ְ ּבThe Gemara objects: But if Rav Huna could not use them in any
. ֶל ָﬠ ִתיד ָלבֹאway, he should not purchase the vegetables at all. The Gemara
answers: If nothing is done, you would have been found to have
caused a stumbling block for them in the future. If the vegetable sellers see that some of their produce is left unsold, the
next week they will not bring enough for Shabbat. Therefore,
Rav Huna made sure that the vegetables were all bought, so that
the sellers would continue to bring them.
 ָהוֵ י ָמ ֵלי,יה ִמ ְּיל ָתא דְּ ָאסו ָּתא
ּ ִּכי ֲהוָ ה ֵל
יתא
ָ יפא דְּ ֵב
ָ יה ְ ּב ֵס
ּ ֵיה וְ ָת ֵלי ֵל
ּ ּכוּזָ א ִמ ּינ
יכא
ְ ׁ יתי וְ ִל
ֵ  ֵל, ָּכל דְּ ָב ֵﬠי:וְ ָא ַמר
ָּ  וְ ִא.ישקוֹל
ְּ  ִמ:דְּ ָא ְמ ִרי
,יב ָתא ֲהוָ ה ָ ּג ִמיר
ְ יל ָתא דְּ ׁ ִש
:יה וְ ָא ַמר
ּ וַ ֲהוָ ה ַמ ַּנח ּכוּזָ א דְּ ַמיָּ א וְ ָד ֵלי ֵל
. דְּ ָלא ִל ְס ַּת ֵּכן,יתי וְ ֵליעוּל
ֵ  ֵל, ְָּכל דִּ צְ ִריך

Another custom of Rav Huna was that when he had a new
medicine, he would fill a water jug with the medicine and
hang it from the doorpost of his house, saying: All who need,
let him come and take from this new medicine. And there are
those say: He had a remedy against the demon ShivtaB that he
knew by tradition, that one must wash his hands for protection
against this evil spirit. And to this end, he would place a water
jug and hang it by the door, saying: Anyone who needs, let
him come to the house and wash his hands, so that he will not
be in danger.

יה
ּ  ֲהוָ ה ּ ָפ ַתח ְל ָב ֵב,ִּכי ֲהוָ ה ְּכ ַר ְך ִר ְיפ ָּתא
 ֲא ַמר. ֵל ֵיתי וְ ֵליכוּל, ְ ָּכל ַמאן דִּ צְ ִריך:וְ ָא ַמר
 ְל ַבר ֵמ ָהא,ימנָ א
ְ ַ ּכו ְּּלה ּו ָמצֵ ינָ א ְמ ַקיּ:ָר ָבא
,יﬠ ַבד
ֱ דְּ ָלא ָמצֵ ינָ א ְל ֶמ

The Gemara further relates: When Rav Huna would eat
bread, he would open the doors to his house, saying: Whoever needs, let him come in and eat. Rava said: I can fulfill
all these customs of Rav Huna, except for this one, which
I cannot do,

Perek III
Daf 21 Amud a
.ישי ְ ּבנֵי ֵח ָילא דִּ ְמחוֹזָ א
ִ ׁ  ִמ ׁ ּשוּם דִּ נְ ִפdue to the fact that there are many soldiers in the city of
Meĥoza,B and if I let them all eat, they will take all the food
I own.

BACKGROUND

Map of central Babylonia
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Meĥoza – מחוֹזָ א:ְ A city on the Tigris located near the Malka River,
Meĥoza was a large commercial city, and most of its inhabitants
were Jews. Unlike most other Jewish communities, Meĥoza’s
Jews generally earned their living from commerce. Jews from
diﬀerent countries of origin lived in Meĥoza, and many converts
lived there as well. After Neharde’a was destroyed in 259 CE, its

yeshiva moved to Meĥoza. Meĥoza became the Torah center of
leading scholars such as Rav Naĥman; Rav Sheshet; Rava, who
later became head of the yeshiva in Meĥoza; Ameimar; and
Rav Kahana, Rav Ashi’s teacher. After Abaye’s death, c. 338 CE,
the yeshiva in Pumbedita, then headed by Rava, also moved to
Meĥoza for a period of time.

