LANGUAGE

Mats [bistarkei] – יס ַּת ְר ֵקי
ְ ב:ּ ִ Apparently a loanword from the
Middle Iranian bistarak, which means bedding, a mattress,
or a cover.

,יה צ ּו ְר ָבא ֵמ ַר ָ ּבנַ ן
ּ ִּכי ֲהוָ ה ִא ְת ַר ֵמי ֵל
, ו ָּב ַתר דְּ ָק ֵאי,ֵיה ָלא ׁ ָש ֵקיל
ּ ַאגְ ָרא ִמ ּינ
 זִ יל ְ ּב ִריא:יה
ֵ יה ּ ְפ ׁ ִש
ּ  וַ ֲא ַמר ֵל,יטי
ּ יָ ֵהיב ֵל
יוֹמא ַחד ׁ ְש ַדר ַא ַ ּביֵ י זוּגָ א דְּ ַר ָ ּבנַן
ָ . ְנַ ְפ ׁ ָשך
, וְ ָא ְכ ִלינְ ה ּו,אוֹת ִבינְ ה ּו
ְ
.יה
ְ ְל ִמ
ּ יבדְּ ֵק
ְ  ּו ָמ ְך ְל ה ּו ִ ּב, וְ ַא ׁ ְש ִק ינְ ה ּו
יס ַּת ְר ֵק י
.ְ ּב ֵל ְיליָ א

When a Torah scholar came to him for bloodletting, he would
take no pay from him, and after the scholar arose, Abba would
give him money and say to him: Go and purchase food with
this money to heal yourself, as it is important to eat healthy
food after bloodletting. One day, Abaye sent a pair of Sages to
investigate the extent of Abba the Bloodletter’s righteousness.
Abba the Bloodletter sat them down, and gave them food to
eat, and gave them something to drink. And at night he spread
out mats [bistarkei]L for them to sleep on.

 וְ ָקמ ּו וּנְ ַפק ּו,ְּלצַ ְפ ָרא ָּכ ְר ִכינְ ה ּו וְ ׁ ָש ְק ִלינְ הו
:יה
ּ  ֲא ַמר ּו ֵל.ּ וְ ַא ׁ ְש ַּכ ִחינְ הו,ְלה ּו ְל ׁשו ָּקא
 ָה ִכי:ּ ֲא ַמר ְלהו.ּיכי ׁ ָשוו
ִ יה ָמר ֵה
ֵ ְְל ׁ ַשיּ
ּ ימ
 ֲא ַמר. וְ ִד ְל ָמא ׁ ָשו ּו ְט ֵפי:יה
ּ  ֲא ַמר ּו ֵל.וְ ָה ִכי
ְ דִּ ָידך:יה
ּ  ֲא ַמר ּו ֵל.ּ ְ ּב ָה ִכי ׁ ָש ְק ִלינְ הו:ְּלהו
. ְ וְ ׁ ָש ְק ִלינְ ה ּו ִמ ָּינך,ּנִיהו

In the morning, the Sages rolled up these rugs and took them,
and they arose and went out to the market with them. And
when Abba found them, the Sages said to him: Let the Master
appraise these rugs, how much they are worth. He said to
them: Their value is such and such. They said to him: But
perhaps they are worth more. He said to them: This is what I
paid for them. They said to him: The rugs are yours and we
took them from you.

 ְ ּב ַמאי, ְ ּב ָמטו ָּתא ִמ ָּינ ְך:יה
ּ ֲא ַמר ּו ֵל
 ּ ִפ ְדיוֹן: ָא ִמינָ א:ֲּח ׁ ַש ְד ִּתינַ ן? ֲא ַמר ְלהו
 וְ ִא ְכ ִסיפ ּו,יק ַלע ְלה ּו ְל ַר ָ ּבנַ ן
ְ ׁ ְשבוּיִ ים ִא
נִש ְק ִלינְ ה ּו
ְ ׁ  ָה ׁ ְש ָּתא:יה
ַ ְל ֵמ
ּ  ֲא ַמר ּו ֵל.ימר ִלי
 ֵמ ַה ה ּו א ׁ ַש ְﬠ ָּתא: ָמ ר! ֲא ַמ ר ְל ה ּו
.ַא ַס ְח ִּתינְ ה ּו ִמדַּ ְﬠ ָּת ִאי ִלצְ ָד ָקה

After explaining the reason for their actions, the Sages said to
him: Please tell us, what did you suspect of us? You knew that
we had taken your rugs, and yet you did not say anything. He
said to them: I said to myself, certainly an unexpected opportunity for a ransom of prisoners became available for the
Sages, and they required immediate funds, but they were too
embarrassed to say so to me or to ask for money. Instead, they
took the rugs. The Sages said to him: Now that we have
explained the situation, let the Master take back the rugs. He
said to them: From that moment when I realized they were
missing, I put them out of my mind and consigned them for
charity.N As far as I am concerned, they are already designated
for that purpose, and I cannot take them back.
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I put them out of my mind for charity – ַא ַס ְח ִּתינְ ה ּו ִמדַּ ְﬠ ָּת ִאי
לצְ ָד ָקה:ִ Some commentaries conclude from here that although
a mental commitment to give charity is not binding unless it is
given verbal formulation, it is commendable not to withdraw
from a mental stipulation of this kind, even if the commitment
was based on an error (Meiri).
You protect your entire city – מגְ נִית ַא ּכו ָּּלא ְּכ ַר ָּכא:ַ Some commentaries point out that these words of consolation assume
special significance in light of the statement elsewhere that
the inhabitants of Meĥoza, Rava’s place of residence, were evil
people who merited destruction (Rosh HaShana 17a). It was
only Rava’s uncommonly righteous behavior that spared them
punishment (Rav Ya’akov Emden).
Worthy of the World-to-Come – בר ָﬠ ְל ָמא דְּ ָא ֵתי:
ּ ַ Although
it is stated elsewhere that with few exceptions all Jews have
a share in the World-to-Come (Sanhedrin 90a), most people
must first pass through Gehenna and receive punishment for
the transgressions they committed in this world. Only after
they have been purified of sin are they fit to enjoy the delights
of the World-to-Come. When Rabbi Beroka met Elijah in the
marketplace, he asked if there was a man worthy of entering
the World-to-Come directly, without having first to suﬀer in
Gehenna, so that he could learn which righteous behaviors
merit that great reward.

יה דְּ ָר ָבא ִמ ׁ ּשוּם
ּ  ֲהוָ ה ָקא ָח ְל ׁ ָשא דַּ ְﬠ ֵּתRava was distressed due to the fact that Abaye received greet ִמ ְס ַּתיִ יךְ דְּ ָקא ַמגְ נִית:יה
ּ  ֲא ַמר ּו ֵל. דְּ ַא ַ ּביֵ יings from Heaven every Shabbat eve, while Rava received such
. ַא ּכו ָּּלא ְּכ ַר ָּכאgreetings only once a year, on Yom Kippur eve, as stated above.
They said to him: Be content that through your merit you
protect your entire city.N
יח ְ ּב ׁשו ָּקא רוֹקא חוֹזָ ָאה ֲהוָ ה ׁ ְש ִכ
ָ ַר ִ ּבי ְ ּב
.יה
ּ יח ֵא ִליָּ ה ּו ַ ּג ֵ ּב  ֲהוָ ה ׁ ְש ִכ.דְּ ֵבי ֶל ֶפט
יכא ְ ּב ַהאי ׁש ּו ָקא ַ ּבר
ָּ  ִא:יה
ּ ֲא ַמר ֵל
 ַאדְּ ָה ִכי. ָלא:יה
ּ ָﬠ ְל ָמא דְּ ָא ֵתי? ֲא ַמר ֵל
 ֲחזָ א ְל ַההוּא ַ ּג ְב ָרא דַּ ֲהוָ ה ַסיֵּ ים,וְ ָה ִכי
ְמ ָסאנֵי או ָּּכ ֵמי וְ ָלא ְר ֵמי חו ָּטא דִּ ְת ֶכ ְל ָּתא
 ַהאי ַ ּבר ָﬠ ְל ָמא:יה
ֵ ִ ּבגְ ִל
ּ  ֲא ַמר ֵל.יה
ּ ימ
.דְּ ָא ֵתי הוּא

§ The Gemara relates another story about the righteousness of
common people. Rabbi Beroka Ĥoza’a was often found in the
market of Bei Lefet,B and Elijah the Prophet would often
appear to him. Once Rabbi Beroka said to Elijah: Of all the
people who come here, is there anyone in this market worthy
of the World-to-Come?N He said to him: No. In the meantime,
Rabbi Beroka saw a man who was wearing black shoes,B contrary to Jewish custom, and who did not place the sky-blue,
dyed thread of ritual fringes on his garment. Elijah said to
Rabbi Beroka: That man is worthy of the World-to-Come.

BACKGROUND

Bei Lefet – בי ֶל ֶפט:
ּ ֵ This city, which was probably known as
Bel-apat, the city of Bel, was a large commercial city in the
north of Bei Ĥozai. King Shapur, whom the Sages called Shavor
Malka, rebuilt Bei Lefet and named it Gunde-sabur after himself. Nevertheless, the name Bei Lefet remained in use for
many generations.
Black shoes – מ ָסאנֵי או ָּּכ ֵמי:ְ This was a typical shoe, although
there were diﬀerences in the number of straps and laces on
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various shoes. Each social class had shoes of a specific form
with straps of a distinctive color, and there were apparently
corresponding diﬀerences between the shoes worn by Jews
and those of gentiles. Jews wore shoes with white straps,
while gentiles’ shoes had black straps. This enabled people to
distinguish immediately between Jews and gentiles, and the
Sages were very strict with people who changed the color of
their shoes in an eﬀort to resemble gentiles.

?עוֹב ָד ְך
ָ  ַמאי:יה
ּ  ֲא ַמר ֵל,יה
ּ ְר ַהט ַ ּב ְת ֵר
. וְ ָתא ִל ְמ ָחר, זִ יל ָה ִאידָּ נָ א:יה
ּ ֲא ַמר ֵל
:יה
ָ  ַמאי:יה
ּ עוֹב ָדךְ ? ֲא ַמר ֵל
ּ ְל ָמ ָחר ֲא ַמר ֵל
נָשי
ֵ ׁ ְ וְ ָא ַס ְרנָ א ַ ּג ְב ֵרי ְלחוּד ו,זַ נְ דּ ו ָּקנָ א ֲאנָ א
 ו ְּר ִמינָ א ּפו ְּריַ יאי ֵ ּבין ָהנֵי ְל ָהנֵי ִּכי.ְלחוּד
 ִּכי ָחזֵ ינָ א.יכי דְּ ָלא ֵלית ּו ִל ֵידי ִא ּיסו ָּרא
ִ ֵה
,ּיה ִבי נָ ְכ ִרים ֲﬠ ָל ּה ֵﬠינַיְ יהו
ָ ִַּ ּבת יִ ְ ׂש ָר ֵאל ד
יוֹמא ַחד
ָ .ָמ ַס ְרנָ א נַ ְפ ׁ ַשאי ו ַּמ ֵ ּצ ְילנָ א ָל ּה
יהב ּו ָ ּב ּה נָ ְכ ִרים
ֲ ִּאוֹר ָסה ַ ּג ָ ּבן ד
ָ נַﬠ ָרה ְמ
ֲ ֲהוָ ות
 ׁ ְש ַק ִלי דּ ו ְּרדַּ יָּ יא דְּ ַח ְמ ָרא ו ׁ ְּש ַדאי.ֵּﬠינַיְ יהו
. דַּ ְ ׂש ַּתנָ א ִהיא: וַ ֲא ַמ ִרי,ָל ּה ְ ּב ׁ ִש ּיפו ָּל ּה

Rabbi Beroka ran after the man and said to him: What is your
occupation? The man said to him: Go away now, as I have
no time, but come back tomorrow and we will talk. The next
day, Rabbi Beroka arrived and again said to him: What is
your occupation? The man said to him: I am a prison guard
[zandukana],L and I imprison the men separately and the
women separately, and I place my bed between them so that
they will not come to transgression. When I see a Jewish
woman upon whom gentiles have set their eyes, I risk my life
to save her. One day, there was a betrothed young woman
among us, upon whom the gentiles had set their eyes. I took
dregs [durdayya]L of red wine and threw them on the lower
part of her dress, and I said: She is menstruating [dastana],L
so that they would leave her alone.

 ַמאי ַט ֲﬠ ָמא ֵלית ָלךְ חו ֵּטי וְ ָר ֵמית:יה
ּ ֲא ַמר ֵל
 ָﬠיֵ ְילנָ א וְ נָ ֵפ ְיקנָ א:יה
ּ ְמ ָסאנֵי או ָּּכ ֵמי? ֲא ַמר ֵל
יכי דְּ ָלא ֵל ְידע ּו דִּ יהו ָּד ָאה
ִ ֵ ּבינִי נָ ְכ ִרים ִּכי ֵה
מוֹד ֲﬠנָ א ְלה ּו
ַ , ִּכי ָהו ּו ָ ּגזְ ֵרי ְ ּגזֵ ְיר ָתא.ֲאנָ א
.ּ ו ָּבע ּו ַר ֲח ֵמי ו ְּמ ַב ְּט ֵלי ִלגְ זֵ ָיר ַתיְ יהו,ְל ַר ָ ּבנַ ן
 ַמאי,ו ַּמאי ַט ֲﬠ ָמא ִּכי ָא ִמינָ א ָל ְך ֲאנָ א
ָ
 זִ יל ָה ִאידָּ נָ א וְ ָתא:עוֹב ָד ְך? וַ ֲא ַמ ְר ְּת ִלי
 ְ ּב ַה ִהיא ׁ ַש ְﬠ ָּתא ָ ּגזְ ִרי:יה
ּ ִל ְמ ָחר? ֲא ַמר ֵל
ישא ֵאיזִ יל וְ ַא ׁ ְש ַמע
ָ ׁ  ְ ּב ֵר: וְ ָא ִמינָ א,ְ ּגזֵ ְיר ָתא
.ְלה ּו ְל ַר ָ ּבנַן דְּ ִל ָ ּב ֵﬠי ַר ֲח ֵמי ֲﬠ ָל ּה דְּ ִמ ְּיל ָתא

Rabbi Beroka said to him: What is the reason that you do not
have threads of ritual fringes, and why do you wear black
shoes? The man said to him: Since I come and go among
gentiles, I dress this way so that they will not know that I am
a Jew. When they issue a decree, I inform the Sages, and they
pray for mercy and annul the decree. Rabbi Beroka further
inquired: And what is the reason that when I said to you: What
is your occupation, you said to me: Go away now but come
tomorrow? The man said to him: At that moment, they had
just issued a decree, and I said to myself: First I must go and
inform the Sages, so that they will pray for mercy over this
matter.

 ֲא ַמר. ָאת ּו ָהנָ ְך ְּת ֵרי ָא ֵחי,ַאדְּ ָה ִכי וְ ָה ִכי
 ֲאזַ ל.ּ ָהנָ ךְ נַ ִמי ְ ּבנֵי ָﬠ ְל ָמא דְּ ָא ֵתי נִינְ הו:יה
ּ ֵל
עוֹב ַדיְ יכוּ? ֲא ַמר ּו
ָ  ַמאי:ְּלגַ ַ ּביְ יה ּו ֲא ַמר ְלהו
ֵ ינָשי ָ ּב
ֵ ׁ  ֱא:יה
. ְמ ַבדְּ ִחינַן ֲﬠצִ ֵיבי,דוֹחי ֲאנַן
ּ ֵל
 ִּכי ָחזֵ ינַן ֵ ּבי ְּת ֵרי דְּ ִאית ְלה ּו ִּתיגְ ָרא,ִאי נַ ִמי
. ָט ְר ִחינַן וְ ָﬠ ְב ִדינַן ְלה ּו ׁ ְש ָל ָמא,ַּ ּב ֲה ַדיְ יהו

In the meantime, two brothers came to the marketplace. Elijah
said to Rabbi Beroka: These two also have a share in the
World-to-Come. Rabbi Beroka went over to the men and said
to them: What is your occupation? They said to him: We are
jesters, and we cheer up the depressed. Alternatively, when
we see two people who have a quarrel between them, we strive
to make peace. It is said that for this behavior one enjoys the
profits of his actions in this world, and yet his reward is not
diminished in the World-to-Come.

ִ ״ﬠל ֵא ּל ּו ַמ ְת ִר
ַ
 ָּתנ ּו.יﬠין ְ ּב ָכל ָמקוֹם״ כו׳
 ַﬠל:יﬠין ְ ּב ָכל ָמקוֹם
ִ  ַﬠל ֵא ּל ּו ַמ ְת ִר:ַר ָ ּבנַ ן
, וְ ַﬠל ַא ְר ֶ ּבה וְ ָח ִסיל, וְ ַﬠל ַהיֵּ ָרקוֹן,ַה ׁ ּ ִשדָּ פוֹן
 ַﬠל:אוֹמר
ֵ
יבא
ָ  ַר ִ ּבי ֲﬠ ִק.וְ ַﬠל ַחיָּ ה ָר ָﬠה
 ַא ְר ֶ ּבה. ְ ּב ָכל ׁ ֶשהוּא,ַה ׁ ּ ִשדָּ פוֹן וְ ַﬠל ַהיֵּ ָרקוֹן
ּ  ֲא ִפ,וְ ָח ִסיל
יל ּו ל ֹא נִ ְר ָאה ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
.יהן
ֶ יﬠין ֲﬠ ֵל
ִ  ַמ ְת ִר,ֶא ָּלא ָּכנָ ף ֶא ָחד

§ The mishna states: For the following calamities they sound

 ַחיָּ ה ָר ָﬠה: ָּתנ ּו ַר ָ ּבנַ ן.״וְ ַﬠל ַחיָּ ה״ וכו׳
יﬠין
ִ  ַמ ְת ִר, ִ ּבזְ ַמן ׁ ֶש ִהיא ְמ ׁשו ַּּל ַחת,ּׁ ֶש ָא ְמרו
.יﬠין ָﬠ ֶל ָיה
ִ  ֵאין ַמ ְת ִר,ָﬠ ֶליה; ֵאינָ ּה ְמ ׁשו ַּּל ַחת
ֵאי זוֹ ִהיא ְמ ׁשו ַּּל ַחת וְ ֵאי זוֹ ִהיא ׁ ֶש ֵאינָ ּה
; ְמ ׁש ּו ַּל ַח ת,ְמ ׁש ּו ַּל ַח ת? נִ ְר ֵא ית ָ ּב ִﬠיר
; ְמ ׁשו ַּּל ַחת, ַ ּביּוֹם. ֵאינָ ּה ְמ ׁשו ַּּל ַחת,ַ ּב ּ ָ ׂש ֶדה
. ֵאינָ ּה ְמ ׁשו ַּּל ַחת,ַ ּב ַּליְ ָלה

The mishna taught that they sound the alarm for dangerous
beasts that have invaded a town. The Sages taught in a baraita:
The term dangerous beasts that they said is referring to a situation when there is an abnormal outbreakB of the animals in a
populated area (see Leviticus : ). In this case, they sound
the alarm over them. However, if it is not an outbreak, they
do not sound the alarm over them. The Gemara elaborates:
What is considered an outbreak and what is not an outbreak?
If a dangerous beast is seen in the city, this is an outbreak. If it
is seen in the field, where it is usually found, this is not an
outbreak. If it is seen during the day, this is an outbreak. If it
is seen at night, this is not an outbreak.

the alarm in every place. The Sages taught: For the following
calamities they sound the alarm in every place: For blight,B
for mildew, for locusts, for caterpillars,H a type of locust that
comes in large swarms and descends upon a certain place, and
for dangerous beasts.H Rabbi Akiva says: For blight and mildew they sound the alarm over any amount. For locusts, and
for caterpillar, even if only a single wingN of one of these pests
was seen in all of Eretz Yisrael, they sound the alarm over
them, as this is a sign that more are on their way.

LANGUAGE

Prison guard [zandukana] – זַ נְדּ ו ָּקנָ א: The proper reading
of this word is probably zendankana. It is probably derived
from the Middle Iranian zēndān, prison, with the agent suffix akān.
Dregs [durdayya] – דּ ו ְּרדַּ יָּ יא: From the Persian durdī, meaning dregs.
Menstruating [dastana] – דַּ ְ ׂש ַּתנָא: This is the Middle Persian
word daštān, meaning menstruation, menstrual blood, or a
menstruating woman.
BACKGROUND

Blight – שדָּ פוֹן:
ִ ּ ׁ Blight here probably refers to the disease
known nowadays as corn smut, caused by the fungus Ustilago maydis. When the plant is first aﬀected, whitish galls are
formed. They later rupture to release dark spores that may
infect other plants over large distances.

Stalk aﬀected by Ustilago
HALAKHA

For locusts, for caterpillar – וְ ַﬠל ַא ְר ֶ ּבה וְ ָח ִסיל: With regard
to all kinds of locusts, even if only one specimen is seen
in all of Eretz Yisrael, the alarm must be sounded and fasts
proclaimed (Shulĥan Arukh, Oraĥ Ĥayyim 576:9).
And for dangerous beasts – וְ ַﬠל ַחיָּ ה ָר ָﬠה: Fasts must be
proclaimed and the alarm sounded upon the sighting of
wild beasts, provided that they indicate an outbreak. Under
what circumstances is there considered to be an outbreak
of wild beasts? If a wild beast is seen in the city during the
day; if it is spotted by day in a field and it sees two people
but does not run away from them; if it sees two people by
day in a field close to a marsh and chases after them; or if,
in the marsh itself, it not only chases after the two people
but attacks them and eats one of them, this is an outbreak.
However, if the beast attacks two people in the marsh and
eats both of them, this is not considered an outbreak, as the
animal was clearly acting out of hunger. Even with regard
to a building constructed in an otherwise unpopulated area,
if a wild beast climbs onto the roof and removes an infant
from its cradle, this is considered an outbreak (Shulĥan Arukh,
Oraĥ Ĥayyim 576:6–7).
NOTES

Single wing – כנָ ף ֶא ָחד:ָּ Rashi and others explain that this
means a single member of that species. Others claim that
this means four, or five, members of the species (Rabbeinu
Yehonatan).

BACKGROUND

An outbreak of beasts – חיָּ ה ְמ ׁשו ַּּל ַחת:ַ This term: Outbreak,
which literally means a dispatch, is based on a biblical expression; see, e.g., “And the teeth of beasts will I send upon them”
(Deuteronomy 32:24). Apparently, it refers to the sudden outbreak of wild beasts in human habitations. An outbreak of this
kind might be caused by great hunger among these animals,

possibly due to overpopulation. When this happens, animals
that generally refrain from any contact with people are liable
to break into towns and attack them. Several sources indicate
that another cause of this phenomenon is an epidemic of rabies
among wild animals, which increases their level of aggression.
In this case, their bite poses a mortal threat.
. פרק ג׳ דף כב. Ta’anit . Perek III . 22a
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,יהן
ֶ ָר ֲא ָתה ׁ ְשנֵי ְבנֵי ָא ָדם וְ ָרצְ ָתה ַא ֲח ֵר
 ֵא ינָ ּה,יה ן
ֶ ְֵמ ׁש ּו ַּל ַח ת; נֶ ְח ֵ ּבאת ִמ ּ ְפ נ
 ָט ְר ָפה ׁ ְשנֵי ְבנֵי ָא ָדם וְ ָא ְכ ָלה.ְמ ׁשו ַּּל ַחת
,נֵיהן
ֶ  ְמ ׁשו ַּּל ַחת; ָא ְכ ָלה ׁ ְש,ֶא ָחד ֵמ ֶהן
ְ ְ ָﬠ ְל ָתה ַל ַ ּגג ו.ֵאינָ ּה ְמ ׁשו ַּּל ַחת
נָט ָלה ִּתינוֹק
. ְמ ׁשו ַּּל ַחת,יסה
ָ ֵמ ֲﬠ ִר

The baraita continues: If the beast saw two people and chased
after them, this is an outbreak. If it hid from them, this is not an
outbreak. If it tore apart two people and ate one of them, this
is an outbreak, as it is clear that the animal did not attack merely
due to hunger. If it ate both of them, this is not an outbreak, as
the animal was evidently hungry and acted in accordance with its
nature. If it climbed to the roof and took a baby from its cradle,
this is an outbreak. This concludes the Gemara’s citation of the
baraita.

, נִ ְר ֲא ָתה ָ ּב ִﬠיר: ָא ְמ ַר ְּת.ָהא גּ ו ָּפ ּה ַק ׁ ְשיָ א
 ָלא ׁ ְשנָ א ַ ּביּוֹם וְ ָלא ׁ ְשנָ א.ְמ ׁשו ַּּל ַחת
; ְמ ׁשו ַּּל ַחת, ַ ּביּוֹם: וַ ֲה ַדר ָא ְמ ַר ְּת.ַ ּב ַּליְ ָלה
! ֵאינָ ּה ְמ ׁשו ַּּל ַחת,ַ ּב ַּליְ ָלה

The Gemara asks: This baraita is itself diﬃcult. Initially, you said
that if a dangerous beast is seen in the city, this is an outbreak,
which indicates that it is no diﬀerent whether it is seen by day and
it is no diﬀerent if it is seen at night. And then you said: If the
animal is seen during the day, this is an outbreak; if it is seen at
night, this is not an outbreak.

 נִ ְר ֲא ָתה ָ ּב ִﬠיר: ָה ִכי ָק ָא ַמר.ָלא ַק ׁ ְשיָ א
 ֵאינָ ּה, ְמ ׁשו ַּּל ַחת; ָ ּב ִﬠיר ַ ּב ַּליְ ָלה,ַ ּביּוֹם
, ַ ּב ּ ָ ׂש ֶדה ֲא ִפילּ ּו ַ ּביּוֹם, ִאי נַ ִמי.ְמ ׁשו ַּּל ַחת
.ֵאינָ ּה ְמ ׁשו ַּּל ַחת

The Gemara resolves this diﬃculty: This is not diﬃcult, as this is
what the baraita is saying: If it is seen in the city during the day,
this is an outbreak; if it is seen in the city at night, this is not an
outbreak. Alternatively, if it is seen in the field, even during the
day, this is not an outbreak. If it is spotted in the field at night,
this is certainly not an outbreak.

,יהן
ֶ ָר ֲא ָתה ׁ ְשנֵי ְבנֵי ָא ָדם וְ ָרצְ ָתה ַא ֲח ֵר
. ֵאינָ ּה ְמ ׁשו ַּּל ַחת,עוֹמ ֶדת
ֶ  ָהא.ְמ ׁשו ַּּל ַחת
 ֵאינָ ּה,נֵיהן
ֶ  נֶ ְח ֵ ּבאת ִמ ּ ְפ:וַ ֲה ַדר ָא ְמ ַר ְּת
! ְמ ׁשו ַּּל ַחת,עוֹמ ֶדת
ֶ  ָהא.ְמ ׁשו ַּּל ַחת

The Gemara inquires about another apparent contradiction: The
baraita states that if the beast saw two people and chased after
them, this is an outbreak. This indicates that if it stands but
does not run away, this is not an outbreak. And then you said
that if it hid from them, this is not an outbreak, from which it
may be inferred that if it stands and does not run away, this is an
outbreak.

; ְ ּב ָ ׂש ֶדה ַה ְּסמו ָּכה ַל ֲאגַ ם, ָּכאן. ָלא ַק ׁ ְשיָ אThe Gemara answers: This is not diﬃcult, as the two sections of
. ְ ּב ָ ׂש ֶדה ׁ ֶש ֵאינָ ּה ְסמו ָּכה ַל ֲאגַ ם, ָּכאןthe baraita describe diﬀerent situations. Here, where it is an outbreak, the beast is standing in a field near a marsh. It is natural
for the animal to stand, for the beast knows that if people attempt
to catch it, it can run into the marsh. Conversely, there, where it
is not an outbreak, the beast is standing in a field that is not near
a marsh. Since it has nowhere to run, standing demonstrates an
unnatural lack of fear.
ָט ְר ָפה ׁ ְשנֵי ְבנֵי ָא ָדם ְּכ ֶא ָחד וְ ָא ְכ ָלה ֶא ָחד
. ֵאינָ ּה ְמ ׁשו ַּּל ַחת,נֵיהם
ֶ  ְמ ׁשו ַּּל ַחת; ׁ ְש,ֵמ ֶהן
ּ  ֲא ִפ:וְ ָהא ָא ְמ ַר ְּת
יל ּו ָרצְ ָתה! ֲא ַמר ַרב
. ְ ּב ַאגְ ָמא, ִּכי ָּתנֵי ַה ִהיא:ּ ַפ ּ ָפא

HALAKHA

For the sword – ﬠל ַה ֶח ֶרב:ַ If an enemy army comes to wage
war against Israel, or even if it wishes only to pass through
the land to fight another country, fasts must be proclaimed
and the alarm sounded (Shulĥan Arukh, Oraĥ Ĥayyim 576:1).
NOTES

A sword of peace – ח ֶרב ׁ ֶשל ׁ ָשלוֹם:ֶ Even if the invading
army does not wish to attack the Jewish people, but merely
to cross its territory to wage war with its true enemy, the
court sounds the alarm, as it is likely that the soldiers passing through the country will cause serious damage (Meiri).
Moreover, the people’s transgressions might cause the
foreign army to turn their weapons against the Jews, even
if the soldiers had originally planned to pass through the
country in peace (Ritva).
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The baraita taught that if the beast tore apart two people and ate
one of them, this is an outbreak, but if it ate both of them this is
not an outbreak. The Gemara asks: But didn’t you say that even
if the animal merely chased after two people, this is an outbreak?
Rav Pappa said: When that ruling of a beast that tore apart two
people is taught, it is referring to an animal in a marsh. Since it is
in its own habitat, it is natural for a territorial beast to attack.

,יסה
ָ נָט ָלה ִּתינוֹק ֵמ ֲﬠ ִר
ְ ְ ָﬠ ְל ָתה ַל ַ ּגג ו: ּגו ָּפאThe Gemara returns to the matter of the baraita itself. If a wild
 ְּככו ֵּכי:יטא! ֲא ַמר ַרב ּ ַפ ּ ָפא
ָ  ּ ְפ ׁ ִש. ְמ ׁשו ַּּל ַחתanimal climbed to the roof and took a baby from its cradle, this
. דְּ צַ יָּ ֵידיis an outbreak. The Gemara asks: It is obvious that this animal is
acting unnaturally. Why does the baraita mention this case? Rav
Pappa said: The baraita is referring to the roof of a hunter’s hideout. Since this hut is in a wild area, one might have thought that
it is natural for the beast to attack. Therefore, the baraita teaches
us that this is still considered an outbreak.
,ּ ֶח ֶרב ׁ ֶש ָא ְמרו: ָּתנ ּו ַר ָ ּבנַן.״ﬠל ַה ֶח ֶרב״ וכו׳
ַ
,לוֹמר ֶח ֶרב ׁ ֶש ֵאינוֹ ׁ ֶשל ׁ ָשלוֹם
ַ ְֵאינוֹ צָ ִריך
ָ ׁ ֶש ֵאין ְלך.ֶא ָּלא ֲא ִפילּ ּו ֶח ֶרב ׁ ֶשל ׁ ָשלוֹם
 וְ ַאף,יוֹתר ִמ ּ ַפ ְרעֹה נְ כֹה
ֵ ֶח ֶרב ׁ ֶשל ׁ ָשלוֹם
,ֹּאשיָּ הו
ִ ׁ ַﬠל ּ ִפי ֵכן נִ ְכ ׁ ַשל ָ ּב ּה ַה ֶּמ ֶל ְך י
:ׁ ֶש ֶּנ ֱא ַמר

§ The mishna taught that they sound the alarm for the sword.H
The Sages taught: With regard to the sword that they mentioned,
it is not necessary to state that this includes a sword that is not
of peace, i.e., an enemy army that has come to wage war against
the Jews. Rather, even in a case of a sword of peace,N when an
army passes through with no intention of waging war against
the Jews, but is merely on its way to another place, this is enough
to obligate the court to sound the alarm, as you do not have a
greater example of a sword of peace than Pharaoh Neco. He
passed through Eretz Yisrael to wage war with Nebuchadnezzar,
and nevertheless King Josiah stumbled in this matter, as it is
stated:

Perek III
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 ַמה ִּלי: ֵלאמֹר,״וַ יִּ ׁ ְש ַלח ֵא ָליו ַמ ְל ָא ִכים
, ֶמ ֶלךְ יְ הו ָּדה? ל ֹא ָﬠ ֶליךָ ַא ָּתה ַהיּוֹם, ְוָ ָלך
ִּכי ֶאל ֵ ּבית ִמ ְל ַח ְמ ִּתי; וֵ אל ִֹהים ָא ַמר
, ֲא ׁ ֶשר ִﬠ ִּמי, ֲח ַדל ְלךָ ֵמ ֱאל ִֹהים:ְל ַב ֲה ֵלנִי
.יתךָ ״
ֶ וְ ַאל יַ ׁ ְש ִח

“But he sent ambassadors to him saying: What have I to do with
you, king of Judea? I do not come against you this day, but against
the house with which I am at war; and God has commanded me to
make haste. Forbear from meddling with God, Who is with me, so
that He will not destroy you” ( Chronicles : ). This clearly shows
that Pharaoh Neco had no intention of engaging Josiah in battle.

 ֲא ׁ ֶשר ִﬠ ִּמי״? ָא ַמר ַרב,״אל ִֹהים
ֱ ַמאי
:בוֹדה זָ ָרה ָא ַמר
ָ  זוֹ ֲﬠ:יְ הו ָּדה ָא ַמר ַרב
 יָ ֵכ ְילנָ א,בוֹדה זָ ָרה
ָ הוֹאיל וְ ָקא ָ ּב ַטח ַ ּב ֲﬠ
ִ
.יה
ּ ֵל

The Gemara asks: What is the meaning of the phrase “God, Who
is with me”? Rav Yehuda said that Rav said: This is referring to
Neco’s idolatry, which he brought for assistance. In other words, it
is a secular reference and should be read as: The god that is with me,
in my possession. Josiah said: Since he trusts in idolatry, I will be able
to defeat him.

ֹאמר
ֶ  וַ יּ,ֹאשיָּ ה ּו
ִ ׁ ״וַ יֹּר ּו ַהיּ ִֹרים ַל ֶּמ ֶל ְך י
יתי
ִ  ִּכי ָה ֳח ֵל, ַה ֲﬠ ִבירוּנִי:ַה ֶּמ ֶלךְ ַל ֲﬠ ָב ָדיו
יתי ְמאֹד״? ָא ַמר
ִ ״כי ָה ֳח ֵל
ִּ  ַמאי.ְמאֹד״
 ְמ ַל ֵּמד ׁ ֶש ָﬠ ׂש ּו ָּכל:ַרב יְ הו ָּדה ָא ַמר ַרב
.גּ וּפוֹ ִּכ ְכ ָב ָרה

With regard to Josiah’s battle with Pharaoh Neco, the verse states:
“And the archers shot at King Josiah and the king said to his servants: Move me away, for I am seriously wounded” ( Chronicles
: ). What is the meaning of the phrase: “For I am seriously
wounded”? Rav Yehuda said that Rav said: This teaches that the
Egyptian archers made his entire body like a sieveN from the many
arrows they shot at him.

ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר
?ֹּאשיָּ הו
ִ ׁ  ִמ ּ ְפנֵי ַמה ּנ ֱֶﬠ ׁנַש י:ַר ִ ּבי יוֹנָ ָתן
 וְ ל ֹא,ּימ ֵל ְך ְ ּביִ ְר ְמיָ הו
ָּ ִמ ּ ְפנֵי ׁ ֶש ָהיָ ה לוֹ ִל
 ַמאי דָּ ַר ׁש? ״וְ ֶח ֶרב ל ֹא ַת ֲﬠבֹר.נִ ְמ ַל ְך
.ְ ּב ַא ְרצְ ֶכם״

Rabbi Shmuel bar Naĥmani said that Rabbi Yoĥanan said: For what
reason was Josiah punished?N Because he should have consulted
with the prophet Jeremiah to find out if he should go to war, but he
did not consult with him. How did Josiah interpret the verses of the
Torah? How did they lead him to go to war? The verse states: “Neither
shall a sword go through your land” (Leviticus : ).

ָ ״ח ֶרב״? ִא ֵיל
ֶ ַמאי
 ֶח ֶרב ׁ ֶש ֵאינָ ּה ׁ ֶשל:ימא
! ״וְ נָ ַת ִּתי ׁ ָשלוֹם ָ ּב ָא ֶרץ״: וְ ָה ְכ ִתיב,ׁ ָשלוֹם
ﬠ יוֹד
ֵ  וְ הוּא ֵאינוֹ. ֲא ִפילּ ּו ׁ ֶשל ׁ ָשלוֹם,ֶא ָּלא
.וֹמה יָ ֶפה
ֶ ּׁ ֶש ֵאין דּ וֹרוֹ ד

What is the meaning of the term: “Sword”? If we say that it is referring
to a sword that is not of peace, but isn’t it written earlier in the
same verse: “And I will give peace in the land”? Rather, the verse
must mean that even a sword of peace shall not pass through the land,
and Josiah sought to prevent this occurrence, in fulfillment of the
blessing. But he did not know that his generation did not merit
these blessings, and he would therefore not receive divine assistance
in this regard.

 ֲחזָ א יִ ְר ְמיָ ה ּו,יה
ּ ִּכי ֲהוָ ה נַיְ ָחא נַ ְפ ׁ ֵש
, ׁ ֶש ָּמא: ָא ַמר,יה דְּ ָקא ְמ ַר ֲח ׁ ָשן
ֵ ִָ ׂש ְפו
ּ ות
 ִמ ְּיל ָתא דְּ ָלא ְמ ַהגְ נָ א ָא ַמר,ַחס וְ ַשלוֹם
יה דְּ ָקא ַמצְ דִּ יק
ּ  ָ ּג ֵחין ו ׁ ְּש ָמ ֵﬠ.יה
ּ ַא ַ ּגב צַ ֲﬠ ֵר
 ״צַ דִּ יק הוּא: ֲא ַמר,יה
ּ יה דִּ ינָ א ַא ַּנ ְפ ׁ ֵש
ּ ֲﬠ ֵל
יה ַה ִהיא
ִ  ִּכי ִפיה ּו ָמ ִר,ה׳
ּ  ּ ָפ ַתח ֲﬠ ֵל.יתי״
.יח ה׳״  ְמ ׁ ִש,ּּח ַא ּ ֵפינו  ״רו:ׁ ַש ְﬠ ָּתא

The Gemara discusses Josiah’s deathbed reflections. When Josiah was
dying, Jeremiah saw his lips moving. Jeremiah said: Perhaps,
Heaven forbid, he is saying something improper and complaining
about God’s judgment on account of his great distress. Jeremiah bent
over and heard that he was justifying God’s judgment against himself. Josiah said: “The Lord is righteous, for I have rebelled against
His word” (Lamentations : ). At that moment, Jeremiah began his
eulogy for Josiah: “The breath of our nostrils, the anointed of the
Lord, was trapped in their pits” (Lamentations : ).

NOTES

That the archers made his entire body like a sieve –
ש ָﬠ ׂש ּו ָּכל גּ וּפוֹ ִּכ ְכ ָב ָרה:
ֶ ׁ Rashi explains that this interpretation is derived from the words “And the archers shot.”
In Hebrew, the noun archer and the verb shot come
from the same root, y-r-a. The use of both constitutes
repetitive language, which indicates that each archer
shot many arrows. Others suggest that it is derived
from the word “wounded [haĥaleiti].” Rav associates
this word with ĥalal, a hole. Josiah requested to be
taken away because his body had been pierced with
holes like a sieve (Rashash).
For what reason was Josiah punished – ִמ ּ ְפנֵי ָמה
ֹאשיָּ ה ּו
ִ ׁ נֶﬠ ׁנַש י:
ֱ In the midrash, the verse “And he did
not hearken to the words of Neco from the mouth of
God” (II Chronicles 35:22) is interpreted as an allusion
to a warning issued by Jeremiah to Josiah, citing Isaiah,
that he should not interfere with Pharaoh Neco, as it
is stated with regard to the conflicts of Pharaoh Neco:
“And I will spur Egypt against Egypt; and they shall fight
every one against his brother, and every one against
his neighbor; city against city, and kingdom against
kingdom” (Isaiah 19:2).
To fill the mouth of an oven – כ ְמל ֹא ּ ִפי ַּתנּ וּר:ִּ Many commentaries explain that the amount of grain required
to fill an oven is greater than the amount needed to
make the amount of bread that will fill the same oven
(Rashi; Rabbeinu Gershom; Tosafot). Others claim the
opposite, that more grain is required to produce the
amount of bread needed to fill the opening of the oven
than is required to fill the opening with the grain itself
(Rabbi Elyakim).
HALAKHA

To fill the mouth of an oven – כ ְמל ֹא ּ ִפי ַּתנּ וּר:ִּ If the crops
in a certain area are struck by blight or mildew, even if
only a small amount of grain is aﬀected, enough to fill
the opening of an oven, fasts must be proclaimed and
the alarm must be sounded. The precise definition of
this measure has not been determined (Leĥem Mishne;
Shulĥan Arukh, Oraĥ Ĥayyim 576:8).

״מ ֲﬠ ֶ ׂש ה וְ יָ ְרד ּו זְ ֵק נִ ים ִמ יר ּו ׁ ָש ַל יִ ם
ַ § The mishna taught: An incident occurred in which Elders descen ִּכ ְמל ֹא ַּתנּ וּר:ּיב ֲﬠיָא ְלהו
ּ ָ  ִא. ְל ָﬠ ֵר ֶיהם״ כו׳ded from Jerusalem to their cities and decreed a fast throughout the
? אוֹ דִּ ְל ָמא ִּכ ְמל ֹא ַּתנּ וּר ּ ַפת, ְּתבו ָּאהland because a small amount of blight was seen in the city of Ashkelon,
enough to fill the mouth of an oven. A dilemma was raised before
the Sages: Did they mean enough grain to fill an entire oven, or
perhaps they meant enough grain to prepare bread to fill an oven?
This is far less, as bread is stuck to the walls of the oven and does not
fill its inner area.
 וַ ֲﬠ ַדיִ ין.״כ ְמל ֹא ּ ִפי ַּתנּ וּר״
ִּ :ָּתא ׁ ְש ַמע
 אוֹ,יס ּויָ א דְּ ַתנּ ּו ָרא
ּ  ְּכ ִכ:יב ֵﬠי ְלה ּו
ּ ָ ִּת
יה
ְ דִּ ְל ָמא ִּכי דָּ ָרא דְּ ִר
ּ יפ ָּתא דְּ ָה ַדר ֵל
.ְּלפו ָּמא דְּ ַתנּ ו ָּרא? ֵּתיקו

The Gemara answers: Come and hear the phrase of the mishna:
Enough to fill the mouth of an oven.NH This indicates that the bread
referred to does not fill the entire oven, but rather covers the mouth
of the oven. The Gemara further asks: And still you can raise this
dilemma before them: Is the mishna referring to the bread of the
cover of the oven? Perhaps it is referring to a row of bread around
the mouth of the oven. No resolution was found, and the Gemara
states that the dilemma shall stand unresolved.
: פרק ג׳ דף כב. Ta’anit . Perek III . 22b
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BACKGROUND

Wolves – זְ ֵא ִבים: Wolves, even in packs, do not usually attack
people. Nevertheless, the wolves in Eretz Yisrael are bigger and
stronger than their European counterparts, and cases have
been documented of packs of wolves entering inhabited areas
and even attacking children.
NOTES

Wolves swallowed – ו ָּב ְלע ּו זְ ֵא ִבים: This does not literally mean
that the wolves swallowed them whole; rather, they did not
leave behind any physical remains of their bodies (Gevurat Ari).
The halakhic problem concerns the flesh left on the corpses.
Does it still have the status of flesh? Perhaps it no longer confers the ritual impurity of the dead, as it has been partially
digested.
And beings will not have mercy on him – וְ ֵאין ַה ְ ּב ִריּוֹת ְמ ַר ֲחמוֹת
ﬠ ָליו:ָ The commentaries explain that if someone fasts for many
days and weakens his body to such an extent that he can no
longer work and support himself, he is likely to be viewed
as having brought this desperate situation upon himself
(Maharsha).
Or perhaps they did not agree with him at all – אוֹ דִּ ְל ָמא
ל ֹא הוֹד ּו לוֹ ְּכ ָלל: Many early commentaries pose the following
diﬃculty: Rabbi Ĥanan ben Pitom stated in the name of his
teacher, Rabbi Akiva, that the alarm is not sounded for a plague
at all, even on weekdays. However, it is stated explicitly in the
mishna that according to the opinion of Rabbi Akiva, people
living outside a city aﬀected by a plague must sound the alarm
but they need not fast. Certainly, then, the residents of the city
aﬀected by a plague itself must sound the alarm.
Some commentaries resolve this diﬃculty by amending
the baraita to read: Rabbi Ĥanan ben Pitom said in the name
of Rabbi Akiva: They do not sound the alarm for a plague on
Shabbat (Ra’avad).
However, most early commentaries explain that when
Rabbi Akiva said that they do not sound the alarm for a plague
at all, he was referring to the communities outside the city
aﬀected by the disease and beyond its surrounding areas. Even
Rabbi Akiva agrees that the alarm is sounded by the residents
of the city aﬄicted by the plague, as well as by those living in
the adjacent areas.
Rabbi Akiva merely disagrees with Shimon the Timnite,
who maintains that the alarm is sounded even in other cities,
as Rabbi Akiva rules that outside the immediately surrounding
areas of a city aﬄicted by a plague the alarm is not sounded
even on weekdays (Ramban; Ritva; Rid).

״וְ עוֹד ָ ּגזְ ר ּו ַּת ֲﬠנִית ַﬠל ׁ ֶש ָא ְכל ּו זְ ֵא ִבים״
 ָא ַמר עו ָּּלא ִמ ׁ ּש ּום ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן.כו׳
 ַמ ֲﬠ ֶ ׂשה ו ָּב ְלע ּו זְ ֵא ִבים ׁ ְשנֵי ִּתינוֹקוֹת:יְהוֹצָ ָדק
 ו ָּבא ַמ ֲﬠ ֶ ׂשה ִל ְפנֵי.וֶ ֱה ִקיאוּם דֶּ ֶרךְ ֵ ּבית ָה ְר ִﬠי
 וְ ִט ְּמא ּו ֶאת,יהר ּו ֶאת ַה ָ ּב ָ ׂשר
ֲ  וְ ִט,ֲח ָכ ִמים
.ָה ֲﬠצָ מוֹת

§ The mishna taught: And furthermore, they decreed a
fast because wolves had eaten two children in Transjordan.
Ulla said in the name of Rabbi Shimon ben Yehotzadak:
An incident occurred in which wolvesB swallowedN two
children and excreted them. And the incident came before
the Sages for a ruling. They were asked if the remains were
ritually impure even after they had passed through the animal’s digestive tract, and they pronounced the flesh ritually
pure,H as it had been digested, but they pronounced the
intact bones ritually impure.

: ָּתנ ּו ַר ָ ּבנַן.יﬠין ְ ּב ׁ ַש ָ ּבת״ כו׳
ִ ״ﬠל ֵאלּ ּו ַמ ְת ִר
ַ
 וְ ֶא ָחד ְס ִפינָ ה,ִﬠיר ׁ ֶש ִה ִּקיפו ָּה נָ ְכ ִרים אוֹ נָ ָהר
 וְ ֶא ָחד יָ ִחיד ׁ ֶש ִּנ ְרדָּ ף ִמ ּ ְפנֵי,יט ֶר ֶפת ַ ּביָּ ם
ָּ ַה ִּמ
ּח ָר ָﬠה  ו ִּמ ּ ְפנֵי רו,נָ ְכ ִרים אוֹ ִמ ּ ְפנֵי ִל ְס ִטין
 וְ ַﬠל ּכו ָּּלן יָ ִחיד ַר ׁ ּ ַשאי,יﬠין ְ ּב ׁ ַש ָ ּבת
ִ ַמ ְת ִר
.ְל ַס ֵ ּגף ֶאת ַﬠצְ מוֹ ְ ּב ַת ֲﬠנִית

§ The mishna further taught: For the following calamities

 ֵאין ַהיָּ ִחיד ַר ׁ ּ ַשאי ְל ַס ֵ ּגף ֶאת:אוֹמר
ֵ יוֹסי
ֵ ַר ִ ּבי
 וְ ֵאין, ׁ ֶש ָּמא יִ צְ ָט ֵרךְ ַל ְ ּב ִריּוֹת,ַﬠצְ מוֹ ְ ּב ַת ֲﬠנִית
 ָא ַמר ַרב יְ הו ָּדה.ַה ְ ּב ִריּוֹת ְמ ַר ֲחמוֹת ָﬠ ָליו
:יוֹסי? דִּ ְכ ִתיב
ֵ  ַמאי ַט ֲﬠ ָמא דְּ ַר ִ ּבי:ֲא ַמר ַרב
נְש ָמה ׁ ֶש ָּנ ַת ִּתי
ָ ׁ .״וַ יְ ִהי ָה ָא ָדם ְלנֶ ֶפ ׁש ַחיָּ ה״
.יה
ָ ֶ ַה ֲחי, ְָ ּבך

Rabbi Yosei says: An individual is not permitted to aﬄict
himself by fasting, lest he become too weak to work and
be beholden to other beings, and those beings will not
have mercy on him.N Rav Yehuda said that Rav said: What
is the reason of Rabbi Yosei? It is as it is written: “And man
became a living soul” (Genesis : ). Rabbi Yosei interprets
this verse as a command: The soul I placed within you,
preserve and sustain it.

they sound the alarm even on Shabbat: For a city that is
surrounded by gentile troops, for a place in danger of being
flooded by a river that has swelled its banks, or for a ship
tossed about at sea. The Sages taught: In the case of a city
that is surrounded by gentile troops or a river that has
swelled beyond its banks, and this also applies to both a ship
tossed about at sea and an individual who is being pursued
by gentiles, or by thieves, or by an evil spirit, which may
lead him to harm himself, they sound the alarm even on
Shabbat. And in all these cases, an individual is permitted
to aﬄict himself by fastingH to annul the evil decrees against
him.

. ַאף ַﬠל ַהדֶּ ֶבר״ כו׳:אוֹמר
ֵ ימנִי
ְ ״ש ְמעוֹן ַה ִּת
ִ ׁ § The mishna taught that Shimon the Timnite says: One
H
, ל ֹא הוֹד ּו לוֹ ֲח ָכ ִמים ְ ּב ׁ ַש ָ ּבת:ּיב ֲﬠיָ א ְלהו
ּ ָ  ִאmay cry out on Shabbat even for pestilence, but the Rabbis
 ֲא ָבל ְ ּבחוֹל הוֹד ּו לוֹ? אוֹ דִּ ְל ָמא ל ֹא הוֹד ּוdid not agree with him. A dilemma was raised before the
Sages: Does this mean that the Rabbis did not agree with
?לוֹ ְּכ ָלל
him with regard to crying out in these cases on Shabbat,
but if they occur on a weekday they agreed with him? Or
perhaps they did not agree with him at all,N as they maintain
that one never cries out over pestilence.
יﬠין ַﬠל ַהדֶּ ֶבר
ִ  ַמ ְת ִר: דְּ ַתנְ יָ א,ָּתא ׁ ְש ַמע
 ַר ִ ּבי ָחנָן ֶ ּבן.לוֹמר ְ ּבחוֹל
ַ ְ וְ ֵאין צָ ִריך,ְ ּב ׁ ַש ָ ּבת
 ִמ ׁ ּשוּם, ַּת ְל ִמידוֹ ׁ ֶשל ַר ִ ּבי ֲﬠ ִק ָיבא,ּ ִפיטוֹם
יﬠין ַﬠל ַהדֶּ ֶבר
ִ  ֵאין ַמ ְת ִר:אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
ּ ָ ָּכל ִﬠ
.יקר

The Gemara answers: Come and hear, as it is taught in a
baraita: One cries out for a plague of pestilence on Shabbat,
and needless to say on weekdays. Rabbi Ĥanan ben Pitom,
the student of Rabbi Akiva, says in the name of Rabbi
Akiva: One does not cry out for pestilence at all. This
opinion attributed to Rabbi Akiva is the ruling of the Rabbis
in the mishna.

HALAKHA
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And they pronounced the flesh ritually pure – יהר ּו ֶאת
ֲ וְ ִט
ה ָ ּב ָ ׂשר:ַ If an animal swallows a child whole, and its remains
pass through the creature’s excretory channel, the flesh is
ritually pure but the bones are impure (Rambam Sefer Tahara,
Hilkhot Tumat Met 20:4).

with some personal suﬀering. This is in accordance with the
ruling of the Maggid Mishne (see Baĥ and Peri Megadim).
The halakha is in accordance with the unattributed opinion of the first tanna of the baraita (Shulĥan Arukh, Oraĥ
Ĥayyim 578:1).

An individual is permitted to aﬄict himself by fasting –
יָ ִחיד ַר ׁ ּ ַשאי ְל ַס ֵ ּגף ֶאת ַﬠצְ מוֹ ְ ּב ַת ֲﬠנִית: Just as the community must
observe fasts and oﬀer special prayers when threatened
by calamity, so too must every individual fast when faced

For pestilence – ﬠל ַהדֶּ ֶבר:ַ On Shabbat, the alarm is not
sounded for a plague of pestilence. During the rest of the week,
the alarm is sounded for this reason and fasts are proclaimed
(Shulĥan Arukh, Oraĥ Ĥayyim 576:2; 288:9).

.״ﬠל ָּכל ָצ ָרה ׁ ֶשלּ ֹא ָּתבוֹא ַﬠל ַה ִ ּצ ּבוּר״ כו׳
ַ
 ַﬠל ָּכל ָצ ָרה ׁ ֶש ּל ֹא ָּתבוֹא ַﬠל:ָּתנ ּו ַר ָ ּבנַ ן
. חוּץ ֵמרוֹב ְ ּג ׁ ָש ִמים,יה
ָ יﬠין ָﬠ ֶל
ִ ַה ִ ּצ ּבוּר ַמ ְת ִר
 ְל ִפי ׁ ֶש ֵאין:יוֹחנָן
ָ ַמאי ַט ֲﬠ ָמא? ָא ַמר ַר ִ ּבי
.ִמ ְת ּ ַפ ְּל ִלין ַﬠל רוֹב ַה ּט ָוֹבה

§ The mishna further states that they sound the alarm on
account of any trouble that should not befall the community,
a euphemism for trouble that may befall the community, except
for an overabundance of rain. The Sages taught in a baraita:
For any trouble that should not befall the community, they
sound the alarm for it, except for an overabundance of rain.H
The Gemara asks: What is the reason for this? Rabbi Yoĥanan
said: Because one does not pray over an excess of good. Since
rain is generally good for the world, it is not appropriate to pray
for it to stop, even when it falls in excess.

 ִמ ּנַיִ ין ׁ ֶש ֵאין ִמ ְת ּ ַפ ְּל ִלין:יוֹחנָ ן
ָ וְ ָא ַמר ַר ִ ּבי
״ה ִביא ּו ֶאת ָּכל
ָ ַﬠל רוֹב ַה ּט ָוֹבה? ׁ ֶש ֶּנ ֱא ַמר
״ﬠד
ַ ַה ַּמ ֲﬠ ֵ ׂשר ֶאל ֵ ּבית ָהאוֹצָ ר״ וגו׳ ַמאי
 ַﬠד ׁ ֶשיִּ ְבל ּו:ְ ּב ִלי ַדי״? ֲא ַמר ָר ִמי ַ ּבר ָח ָמא
. ״דַּ י״:וֹמר
ַ ּיכם ִמל
ֶ תוֹת
ֵ ִ ׂש ְפ

And Rabbi Yoĥanan said: From where is it derived that one
does not pray over an excess of good? It is stated: “Bring the
whole tithe into the storeroom, that there may be food in My
house, and test Me now by this, said the Lord of hosts, if I will
not open for you the windows of heaven, and pour out for you
a blessing that there shall be more than suﬃciency” (Malachi
: ). What is the meaning of the phrase: “That there shall be
more than suﬃciency [ad beli dai]”? Rami bar Ĥama said: It
means that the abundance will be so great that your lips will be
worn out [yivlu], similar to the word beli, from saying enough
[dai]. In other words, even when a blessing is delivered in gross
excess, one should not pray for it to cease, as the verse blesses
the people with an excess.

יﬠין
ִ  ו ַּבגּ ָוֹלה ַמ ְת ִר:ֲא ַמר ָר ִמי ַ ּבר ַרב יוּד
יה
ָ  ׁ ָשנָ ה ׁ ֶש ְ ּג ׁ ָש ֶמ: ַּתנְ יָ א נַ ִמי ָה ִכי.יה
ָ ָﬠ ֶל
נְשי
ֵ ׁ נְשי ִמ ׁ ְש ָמר ׁש ְוֹל ִחין ְל ַא
ֵ ׁ  ַא,ְמרו ִ ּּבין
יכם ׁ ֶש ַ ּבגּ ָוֹלה
ֶ ינֵיכם ַ ּב ֲא ֵח
ֶ  ְּתנ ּו ֵﬠ:ַמ ֲﬠ ָמד
.יהם
ֶ יהם ִק ְב ֵר
ֶ ׁ ֶשלּ ֹא יְ ֵהא ָ ּב ֵּת

Rami bar Rav Yud said: This is true in Eretz Yisrael, but in the
Diaspora, i.e., Babylonia, they do sound the alarm over excessive rain. The reason is that Babylonia is in a low-lying region,
where excessive rain poses a real danger. That opinion is also
taught in a baraita: In a year whose rains are abundant, the
members of the priestly watch in the Temple would send a
message to the members of the non-priestly watch: Cast your
eyes on your brothers in the Diaspora and have them in mind
when you pray, so that their houses should not collapse from
excessive rain and become their graves.

יכן ְ ּג ׁ ָש ִמים
ָ  ַﬠד ֵה:יﬠזֶ ר
ֶ ׁ ָש ֲאל ּו ֶאת ַר ִ ּבי ֱא ִל
:יוֹר ִדין וְ יִ ְת ּ ַפ ְּלל ּו ׁ ֶש ּל ֹא יֵ ְרדוּ? ָא ַמר ָל ֶהם
ְ
ְיש ְכ ׁ ֵשך
ַ ׁ ִ ו,ְּכ ֵדי ׁ ֶשיַּ ֲﬠמוֹד ָא ָדם ְ ּב ֶק ֶרן א ֶֹפל
 יָ ָדיו! ַרגְ ָליו ְּכיָ ָדיו: וְ ָה ַתנְ יָ א.ַרגְ ָליו ַ ּב ַּמיִ ם
.ָק ָא ִמינָ א

They asked Rabbi Eliezer: How much rain must fall until they
should pray that it should not fall anymore? He said to them
by way of exaggeration: Enough rain must fall so that a person
stands at the colossal cliﬀ Keren OphelB and dips his feet in
water. The Gemara asks: But isn’t it taught in a baraita that
Rabbi Eliezer said he must be able to place his hands in water?
Rabbi Eliezer could answer: When I said to you that he must
be able to place his feet, I meant like his hands, i.e., the water
must be high enough that he can dip both his hands and feet
into the water with ease.

 ְל ִד ִידי ַחזְ יָ א ִלי ֶק ֶרן: ֲא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ הWith regard to the height of this great cliﬀ, Rabba bar bar Ĥana
יﬠא ִּכי ָר ֵכיב ַ ּג ְמ ָלא
ָ ָ דְּ ָקם ַההוּא ַטיּ, א ֶֹפלsaid: I personally saw Keren Ophel, and when I peered down
.ינִיבא
ָ ית ֲחזִ י ִא
ְ יה ִמ
ְ  וְ נָ ֵקיטI saw that an Arab was positioned below, and while riding a
ּ רוֹמ ָחא ִ ּב ֵיד
camel and holding a spear in his hand, he looked like a worm
[iniva].L
 ל ֹא.יכם ְ ּב ִﬠ ָּתם״
ֶ  ״וְ נָ ַת ִּתי גִ ׁ ְש ֵמ:ָּתנ ּו ַר ָ ּבנַן
 ׁ ֶש ָּכל. ֶא ָּלא ֵ ּבינוֹנִית,ׁ ִש ּכ ָוֹרה וְ ל ֹא צְ ֵמ ָאה
זְ ַמן ׁ ֶש ַה ְ ּג ׁ ָש ִמים ְמרו ִ ּּבין – ְמ ַט ׁ ְש ְט ׁ ִשין ֶאת
: דָּ ָבר ַא ֵחר.יאה ּ ֵפירוֹת
ָ ִ וְ ֵאינָ ּה מוֹצ,ָה ָא ֶרץ

The Sages taught: “Then I will give your rains in their season”
(Leviticus : ). This means that the earth will be neither
drunk nor thirsty; rather, a moderate amount of rain will fall.
For as long as the rains are abundant, they muddy the soil of
the land, and it does not give out its produce. Alternatively,
HALAKHA

Except for an overabundance of rain – חוּץ ֵמרוֹב ְ ּג ׁ ָש ִמים: If there
is an excessive amount of rainfall, prayers may be oﬀered for the
rain to stop, due to the concern that the water will cause buildings to collapse. In Eretz Yisrael, these prayers are usually not
recited, as abundant rain in Eretz Yisrael is considered a blessing

and there is no worry that the excessive rainfall will cause buildings to collapse. Even in Eretz Yisrael, however, prayers that the
rain should stop must be oﬀered in places such as Safed, where
excessive water might cause structural damage (Shulĥan Arukh,
Oraĥ Ĥayyim 576:11).

LANGUAGE

Worm [iniva] – ינִיבא
ָ א:ִ Probably from a Semitic root. It also
appears in Assyrian as nabu, meaning lice or fleas.

BACKGROUND

Keren Ophel – ק ֶרן א ֶֹפל:ֶ Some maintain that Keren Ophel is
another name for Ophel, the ancient fortress of Jerusalem. The

diﬀerence in height between Ophel and the nearby Kidron
Valley is more than 100 m.
: פרק ג׳ דף כב. Ta’anit . Perek III . 22b
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