 ְ ּב ָכל יוֹם וָ יוֹם ַ ּבת:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
עוֹלם ּכוּלּ וֹ נִיזּוֹן
ָ  ָּכל ָה:אוֹמ ֶרת
ֶ ְקוֹל יוֹצֵ את ו
 וַ ֲחנִינָ א ְ ּבנִי דַּ יּוֹ ְ ּב ַקב,ִ ּב ׁ ְש ִביל ֲחנִינָ א ְ ּבנִי
 ֲהוָ ה ְרגִ ָילא.ֲחרו ִּבים ֵמ ֶﬠ ֶרב ׁ ַש ָ ּבת ְל ֶﬠ ֶרב ׁ ַש ָ ּבת
יח ָמא ַּתנּ ו ָּרא ָּכל ַמ ֲﬠ ֵלי דְּ ׁ ַש ְ ּב ָתא
ֲ יתה ּו ְל ֶמ
ְ דְּ ֵב
,וְ ׁ ָש ְדיָ יא ַא ְק ַט ְר ָּתא

§ The Gemara continues to discuss the righteous Rabbi Ĥanina
ben Dosa and the wonders he performed. Rav Yehuda said that
Rav said: Each and every day a Divine VoiceN emerges from
Mount Horeb and says: The entire world is sustained by the
merit of My son Ĥanina ben Dosa, and yet for Ĥanina, My son,
a kav of carobs, a very small amount of inferior food, is suﬃcient to sustain him for an entire week, from one Shabbat eve
to the next Shabbat eve. The Gemara relates: Rabbi Ĥanina ben
Dosa’s wife would heat the oven every Shabbat eve and create
a great amount of smoke,

NOTES

Each and every day a Divine Voice – ְ ּב ָכל יוֹם וָ יוֹם ַ ּבת
קוֹל: Elsewhere Rashi explains that this heavenly voice
announcing that the entire world was maintained by the
merits of Rabbi Ĥanina ben Dosa issued forth every day
during the lifetime of that Sage (Ĥullin 86a; see Maharsha). Others suggest that a Divine Voice to this eﬀect is
pronounced all the time, as in each and every generation
there is a certain person whose merits sustain the entire
world (Rav Ya’akov Emden).

Perek III
Daf 25 Amud a
יב ְב ָּתא
ַ  ֲהוָ ה ָל ּה ָה ְך ׁ ִש.יסו ָּפא
ּ ִמ ׁ ּש ּום ִּכ
 ִמ ְּכ ִדי יָ ַד ֲﬠנָ א דְּ ֵלית ְלה ּו: ֲא ָמ ָרה,יש ָּתא
ְ ׁ ִ ּב
 ַמאי ּכו ֵּּלי ַהאי? ָאזְ ָלא וְ ָט ְר ָפא.וְ ָלא ִמ ֵידי
.יכ ְס ָפא וְ ַﬠיְ ָילא ְל ִאינְ ְדרוֹנָ א
ְ  ִא.ַא ָ ּב ָבא

due to embarrassment, to make it appear that she was baking,
despite the fact that there was no bread in her house. She had a
certain evil neighbor who said to herself: Now, I know that
they have nothing. What, then, is all this smoke? She went and
knocked on the door to find out what was in the oven. Rabbi
Ĥanina ben Dosa’s wife was embarrassed, and she ascended
to an inner room [inderona].L

ית ֲﬠ ִביד ָל ּה נִ ָּסא דְּ ָחזְ יָ א ְל ַתנּ ו ָּרא ְמ ֵלא
ְ ִא
: ֲא ָמ ָרה ָל ּה.ישא
ָ ׁ ַל ְח ָמא וְ ַא ָ ּגנָ א ְמ ֵלא ִל
ְ דְּ ָקא ֲח ִריך,יתי ָמ ָסא
ֵ ְנִיתא! ַאי
ָ  ּ ְפ ָל,נִיתא
ָ ּ ְפ ָל
. ַאף ֲאנָ א ְל ָה ִכי ָﬠיְ ִילי: ֲא ָמ ָרה ָל ּה.יך
ְ ַל ְח ִמ
 ִמ ּ ְפנֵי,נְסה
ָ  ַאף ִהיא ְל ָה ִביא ַמ ְרדֶּ ה נִ ְכ:ָּתנָ א
.נִסים
ִּ ׁ ֶש ְּמלו ֶּּמ ֶדת ְ ּב

A miracle was performed for Rabbi Ĥanina ben Dosa’s wife, as
her neighbor saw the oven filled with bread and the kneading
basin filled with dough. She said to Rabbi Ĥanina’s wife, calling her by name: So-and-so, so-and-so, bring a shovel, as your
bread is burning. She said to her neighbor: I too went inside
for that very purpose. A tanna taught: She too had entered the
inner room to bring a shovel, because she was accustomed to
miracles and anticipated that one would occur to spare her
embarrassment.

ימת נֵיזִ יל וְ נִצְ ַט ֵﬠר
ַ  ַﬠד ֵא:ּיה דְּ ֵב ְיתהו
ּ ֲא ָמ ָרה ֵל
נַﬠ ֵביד? ְ ּב ֵﬠי ַר ֲח ֵמי
ֲ  ַמאי:ּכו ֵּּלי ַהאי? ֲא ַמר ָל ּה
 יָ צְ ָתה ְּכ ִמין, ְ ּב ָﬠא ַר ֲח ֵמי.נֵיתב ּו ָל ְך ִמ ֵידי
ְ ְּד
תוֹרא
ָ יה ַחד ַּכ ְר ָﬠא דִּ ְפ
ַּ ּ ִפ
ּ יסת יָ ד וְ יָ ֲהב ּו ֵל
 ַחזְ יָ א ְ ּב ֶח ְל ָמא ֲﬠ ִת ִידי צַ דִּ ֵיקי דְּ ָא ְכ ִלי.דְּ ַד ֲה ָבא
,יה ְּת ָלת ַּכ ְר ֵﬠי
ָ ַא ּ ְפ
ּ תוֹרא דְּ ַד ֲה ָבא דְּ ִאית ֵל
.תוֹרא דִּ ְת ֵרי ַּכ ְר ֵﬠי
ָ וְ ִאיה ּו ַא ּ ְפ

The Gemara further relates: Rabbi Ĥanina’s wife said to him:
Until when will we continue to suﬀer this poverty? He said to
her: What can we do? She responded: Pray for mercy that
something will be given to you from Heaven. He prayed for
mercy and something like the palm of a hand emerged and
gave him one leg of a golden table. That night, his wife saw
in a dream that in the future, i.e., in the World-to-Come, the
righteous will eat at a golden table that has three legs,N but
she will be eating on a table that has two legs.

יכל ָא ְכ ִלי ּכו ֵּּלי
ָ נִיחא ָל ְך דְּ ֵמ
ָ :ֲא ַמר ָל ּה
תוֹרא
ָ  וַ ֲאנַ ן ַא ּ ְפ,תוֹרא דְּ ִמ ׁ ְש ָלם
ָ ָﬠ ְל ָמא ַא ּ ְפ
ֲ  ו ַּמאי:יה
ֲ דְּ ִמ
נַﬠ ֵביד? ְ ּב ֵﬠי
ּ יח ַסר? ֲא ָמ ָרה ֵל
.ּ ָ ּב ֵﬠי ַר ֲח ֵמי ו ׁ ְּש ָקלוּהו. ְנִש ְק ִלינְ ה ּו ִמ ָּינך
ְ ׁ ְַּר ֲח ֵמי ד
.אשוֹן
ׁ יוֹתר ִמן ָה ִר
ֵ  ָ ּגדוֹל ָהיָ ה נֵס ַא ֲחרוֹן:ָּתנָ א
.יש ָקל ָלא ׁ ָש ְק ִלי
ְ ׁ  ִמ,יהב יָ ֲה ִבי
ָ דִּ גְ ִמ ִירי דְּ ֵמ

When she told her husband this story, he said to her: Are you
content that everyone will eat at a complete table and we will
eat at a defective table? She said to him: But what can we do?
Pray for mercy, that the leg of the golden table should be taken
from you. He prayed for mercy, and it was taken from him. A
tanna taught in a baraita: The last miracle was greater than the
first, as it is learned as a tradition that Heaven gives but does
not take back.N

.יה דַּ ֲהוַ ות ֲﬠצִ ָיבא
ּ יה ִל ְב ַר ֵּת
ּ ֵַחד ֵ ּבי ׁ ִש ְמ ׁ ֵשי ַחזְ י
:יה
ּ  ַא ַּמאי ֲﬠצִ ַיב ְּת? ֲא ָמ ָרה ֵל, ִ ּב ִּתי:ָא ַמר ָל ּה
,חוֹמץ נִ ְת ַח ֵּלף ִלי ִ ּב ְכ ִלי ׁ ֶשל ׁ ֶש ֶמן
ֶ ְּכ ִלי ׁ ֶשל
, ִ ּב ִּתי: ָא ַמר ָל ּה.וְ ִה ְד ַל ְק ִּתי ִמ ֶּמנּ ּו אוֹר ַל ׁ ּ ַש ָ ּבת
ַמאי ִא ְכ ּ ַפת ָל ְך? ִמי ׁ ֶש ָא ַמר ַל ׁ ּ ֶש ֶמן וְ יִ ְדלוֹק
 ָהיָ ה דּ ֵוֹלק: ָּתנָ א.חוֹמץ וְ יִ ְדלוֹק
ֶ ֹאמר ַל
ַ הוּא י
 ַﬠד ׁ ֶש ֵה ִביא ּו ִמ ֶּמנּ ּו אוּר,הוֹלךְ ָּכל ַהיּוֹם ּכוּלּ וֹ
ֵ ְו
.ְל ַה ְבדָּ ָלה

The Gemara relates that one Shabbat evening, Rabbi Ĥanina
ben Dosa saw that his daughter was sad. He said to her: My
daughter, why are you sad? She said to him: I confused a
vessel of vinegar for a vessel of oil and I lit the Shabbat lamp
with vinegar. Soon the lamp will be extinguished and we will be
left in the dark. He said to her: My daughter, what are you
concerned about? He Who said to the oil that it should burn
can say to the vinegar that it should burn. A tanna taught: That
lamp burned continuously the entire day, until they brought
from it light for havdala.

LANGUAGE

Inner room [inderona] – אינְ דְּ רוֹנָ א:
ִ Apparently derived
from the Middle Persian andarōn, meaning inside or
within.
NOTES

At a golden table that has three legs – תוֹרא דְּ ַד ֲה ָבא
ָ ַא ּ ְפ
יה ְּת ָלת ַּכ ְר ֵﬠי
ּ דְּ ִאית ֵל: The commentaries have suggested
various explanations of this dream. Some say that the
three legs of the table allude to the reward that the righteous will receive in the World-to-Come for upholding
the three foundations upon which this world rests: Torah,
service of God, and acts of charity. When Rabbi Ĥanina
ben Dosa asked for an improvement in his financial situation, he was given one of the table legs as a reward for
his service of God, i.e., his prayers. When his wife related
her dream to him, Rabbi Ĥanina understood that if he
accepted the golden leg in this world, his reward in the
World-to-Come would be diminished, so he asked for the
table leg to be taken back (Maharsha).
Does not take back – יש ָקל ל ֹא ׁ ָש ְק ִלי
ְ ׁ מ:ִ Some commentaries cite the Jerusalem Talmud, where this passage is
explained as follows: The hand of the receiver is at the
bottom, while the hand of the giver is on top. In other
words, man, who is in this lowly world, can receive a gift
from Heaven, but under ordinary circumstances he cannot give it back (Mikhtam).
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NOTES

They extended with segments – נִיפין ֲﬠ ָ ׂשאוּם
ִ ס:ְ
Some commentaries explain that small pieces of
wood were miraculously added to each of the
beams so that they became long enough to reach
from one side of the building to the other (Rashi;
Rabbeinu Gershom). Others write that the beams
became so long that the ends were cut oﬀ and
used as braces to connect the upper and lower
rows of beams supporting the roof (ge’onim; Arukh).
One may not raise small, domesticated animals
in Eretz Yisrael – ֵאין ְמגַ דְּ ִלים ְ ּב ֵה ָמה דַּ ָ ּקה ְ ּב ֶא ֶרץ
יִ ְ ׂש ָר ֵאל: If it is prohibited to raise domesticated
animals in Eretz Yisrael, how could Rabbi Ĥanina
ben Dosa have kept the goats in his possession,
even if he was looking after them for the owner of
the lost chickens?
Some commentaries suggest that Rabbi Ĥanina
ben Dosa raised the goats in the desert, where
raising domesticated animals is permitted (Gevurat
Ari). Others maintain that this prohibition applies
only to one who wishes to raise his own herd, but
the Sages did not prohibit the tending of sheep or
goats belonging to someone else (Ramat Shmuel).
Rabbi Elazar ben Pedat – ר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ּ ְפ ָדת:ַ Some
commentaries write that Rabbi Elazar ben Pedat’s
vision of the Holy One, Blessed be He, was merely a
dream, whose details may not necessarily bear special significance (ge’onim). However, others interpret at length the particulars of Rabbi Elazar ben
Pedat’s vision. The righteous suﬀer in this world
because God knows that poverty and distress will
bring them spiritual benefit. God informs Rabbi
Elazar that the spiritual reward in the World-toCome is superior to material success in this world.
The thirteen rivers allude to the thirteen attributes
of God (Rashba; see Maharsha). Some explain the
alternative reading of twelve rivers as an allusion to
the twelve tribes of Israel (Otzar HaKavod).
LANGUAGE

Segments [senifin] – נִיפין
ִ ס:ְ The Hebrew root s-n-f
is similar in meaning and is possibly related to the
root a-n-f. The root s-n-f means to join one thing
to another. Here it indicates that short pieces of
wood were miraculously attached to the ends of
the long beams.
Palaimo – פ ַליְ מוֹ:ַ ּ The name Palaimo is apparently
derived from the Greek παλαιός, palaios, meaning old. Names of this kind, referring to old age,
were used in Jewish communities as a sign of good
fortune.
PERSONALITIES

Palaimo – פ ַליְ מוֹ:ַ ּ The Sage Palaimo, a disciple of
Rabbi Yehuda HaNasi, is sometimes presented as
asking his teacher questions of halakha, although
he also engages in disputes with Rabbi Yehuda
HaNasi’s colleague, Rabbi Eliezer, son of Rabbi
Shimon. Some of his halakhic rulings appear in
baraitot, while many stories are related about his
great piety.
HALAKHA

Small, domesticated animals in Eretz Yisrael –
ב ֵה ָמה דַּ ָ ּקה ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל:
ּ ְ It is prohibited to raise
small, domesticated animals in Eretz Yisrael, as they
graze on the property of others and cause considerable damage. One may not raise these animals
even inside one’s house (Tur). However, they may
be raised in Syria and in the deserts of Eretz Yisrael
(Shulĥan Arukh, Ĥoshen Mishpat 409:1).

144

Ta’anit . perek III . 25a . .פרק ג׳ דף כה

 ֲא ַמר ּו.יה ָהנָ ךְ ִﬠיזֵּ י
ָ ַּר ִ ּבי ֲחנִינָ א ֶ ּבן ד
ּ וֹסא ָהו ּו ֵל
, ִאי ָקא ָמ ְפ ְס ָדן: ֲא ַמר. ָקא ָמ ְפ ְס ָדן:יה
ּ ֵל
יתי
ֵ  ָּכל ֲח ָדא וַ ֲח ָדא ֵּת, וְ ִאי ָלא.נִיכ ִלינְ ה ּו דּ ו ִ ּּבי
ְ
יתי ָּכל
ֵ ְ ְלאו ְּר ָּתא ַאי.ְּלאו ְּר ָּתא דּ ו ָ ּּבא ְ ּב ַק ְרנַיְ יהו
.ֲּח ָדא וַ ֲח ָדא דּ ו ָ ּּבא ְ ּב ַק ְרנַיְ יהו

Rabbi Ĥanina ben Dosa had some goats. His neighbors said to
him: Your goats are damaging our property by eating in our fields.
He said to them: If they are causing damage, let them be eaten
by bears. But if they are not eating your property, let each of
them, this evening, bring a bear impaled between its horns. That
evening, each one brought in a bear impaled between its horns.

,יתא
ָ יה ַה ִהיא ׁ ִש ַיב ְב ָּתא דְּ ָקא ָ ּבנְיָא ֵ ּב
ּ ֲהוָ ה ֵל
:יה
ּ  ֲא ָמ ָרה ֵל,יה
ּ  ָא ְתיָ א ְל ַק ֵּמ.וְ ָלא ָמט ּו ְּכ ׁשו ֵּרי
 ַמה:יתי וְ ָלא ָק ָמט ּו ְּכ ׁשו ַּראי! ֲא ַמר ָל ּה
ִ נִיתי ֵ ּב
ִ ָ ּב
נִימט ּו
ְ ,ּיכו
ּ  ִא: ֲא ַמר.ּיכו
ּ  ִא:יה
ּ ׁ ּ ְש ֵמךְ ? ֲא ָמ ָרה ֵל
. ְְּכ ׁשו ַּריִּ ך

Rabbi Ĥanina ben Dosa had a certain neighbor who was building
a house, but the ceiling beams were not long enough to reach
from one wall to the other. She came before Rabbi Ĥanina ben
Dosa and said to him: I built my house, but my ceiling beams
do not reach the walls. He said to her: What is your name? She
said to him: My name is Ikku. He said: If so [ikku], may your
beams reach your walls.

 ַﬠד ׁ ֶשיָּ צְ א ּו ַא ָּמה ְל ָכאן וְ ַא ָּמה,ּ ִה ִ ּגיעו:ָּתנָ א
: ַּתנְ יָ א.נִיפין ֲﬠ ָ ׂשאוּם
ִ  ְס:אוֹמ ִרין
ְ  וְ יֵ ׁש.ְל ָכאן
 וְ ָהו ּו,יתי אוֹתוֹ ַה ַ ּביִ ת
ִ  ֲאנִי ָר ִא:אוֹמר
ֵ ּ ַפ ַליְ מוֹ
.קוֹרוֹתיו יוֹצְ אוֹת ַא ָּמה ְל ָכאן וְ ַא ָּמה ְל ָכאן
ָ
וֹסא
ָ ּ ַ ּביִ ת זֶ ה ׁ ֶש ֵ ּק ָירה ַר ִ ּבי ֲחנִינָ א ֶ ּבן ד:וְ ָא ְמר ּו ִלי
.ִ ּב ְת ִפ ָּלתוֹ

A tanna taught: The beams were lengthened to such an extent that
they not only reached the walls, but they continued until they
jutted out a cubit from this side and a cubit from that side. And
some say that they extended with segments [senifin],NL adding
new walls at both ends of the beams. It is taught in a baraita that
the Sage PalaimoLP says: I saw that house, and its beams jutted out
a cubit on this side and a cubit on that side. And they said to me:
This is the house that Rabbi Ĥanina ben Dosa roofed by means
of his prayer.

?יה ִﬠזִּ ים
ָ וֹסא ֵמ ֵה
ָ ּוְ ַר ִ ּבי ֲחנִינָ א ֶ ּבן ד
ּ יכן ָהו ּו ֵל
 ֵאין ְמגַ דְּ ִלין: ָא ְמר ּו ֲח ָכ ִמים,וְ ָהא ָﬠנִי ָהוֵ י! וְ עוֹד
: ָא ַמר ַרב ּ ִפנְ ָחס.ְ ּב ֵה ָמה דַּ ָ ּקה ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
ִיח ַמ ֲﬠ ֶ ׂשה וְ ָﬠ ַבר ָא ָדם ֶא ָחד ַﬠל ּ ֶפ ַתח ֵ ּביתוֹ וְ ִה ּנ
 ו ְּמצָ ָא ָתן ִא ׁ ְש ּתוֹ ׁ ֶשל ַר ִ ּבי ֲחנִינָ א,גוֹלין
ִ ְׁ ָשם ַּת ְרנ
,וֹסא
ָ ֶּ ּבן ד

The Gemara asks a question about one of the details of this story.
And Rabbi Ĥanina ben Dosa, from where did he have goats?
Wasn’t he poor, as stated above? And furthermore, the Sages have
said: One may not raise small, domesticated animals in Eretz
Yisrael,NH as they destroy the fields and property of others. How,
then, could Rabbi Ĥanina ben Dosa raise goats? Rav Pineĥas said
that this is how it came to pass: An incident occurred in which a
certain man passed by the entrance of Rabbi Ĥanina’s house and
left chickens there. And Rabbi Ĥanina ben Dosa’s wife found
them and cared for them.

 וְ ִה ְר ּב ּו ֵ ּביצִ ים.יהן
ֶ ֵֹאכ ִלי ִמ ֵ ּביצ
ְ  ַאל ּת:וְ ָא ַמר ָל ּה
 וְ ָקנָ ה, ו ְּמ ָכ ָרן.אוֹתם
ָ  וְ ָהי ּו ְמצַ ֲﬠ ִרין,גוֹלין
ִ ְוְ ַת ְרנ
 ּ ַפ ַﬠם ַא ַחת ָﬠ ַבר אוֹתוֹ ָא ָדם.יהן ִﬠזִּ ים
ֶ ִ ּב ְד ֵמ
 ְ ּב ָכאן: וְ ָא ַמר ַל ֲח ֵבירוֹ,גוֹלין
ִ ְׁ ֶש ָא ְבד ּו ִמ ֶּמנּ ּו ַה ַּת ְרנ
 ָא ַמר, ׁ ָש ַמע ַר ִ ּבי ֲחנִינָ א.גוֹלין ׁ ֶש ִּלי
ִ ְִה ַּנ ְח ִּתי ַה ַּת ְרנ
ימן
ָ  נָ ַתן לוֹ ִס. ֵהן:ימן? ָא ַמר לוֹ
ָ  יֵ ׁש ְלךָ ָ ּב ֶהן ִס:לוֹ
 וְ ֵהן ֵהן ִﬠיזֵּ י דְּ ַאיְּ ית ּו דּ ו ֵ ּּבי.וְ נָ ַטל ֶאת ָה ִﬠיזִּ ין
.ְּ ּב ַק ְרנַיְ יהו

And Rabbi Ĥanina said her: Do not eat of their eggs, as they are
not ours. And the chickens laid many eggs, and chickens hatched
from the eggs. And as the noise and mess of the chickens were
distressing them, they sold them and bought goats with their
proceeds. Once that same man who lost the chickens passed by
and said to his companion: Here is where I left my chickens.
Rabbi Ĥanina heard this and said to him: Do you have a sign by
which to identify them? He said to him: Yes. He gave him the sign
and took the goats. The Gemara concludes: And these are the very
goats that brought bears impaled between their horns.

.יה ִמ ְּיל ָתא טו ָּבא
ּ ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ּ ְפ ָדת דְּ ִח ָיקא ֵל
 ׁ ְש ַקל.יה ִמ ֵידי ְל ִמ ְט ַﬠם
ּ  וְ ָלא ֲהוָ ה ֵל,ֲﬠ ַבד ִמ ְּל ָתא
יה
ּ  ֲח ַל ׁש ִל ֵ ּב.יה
ּ יה ְ ּבפו ֵּּמ
ּ ְֵ ּב ָרא דְּ תו ָּמא וְ ׁ ַש ְדי
 ַחזְ יוּה ּו דְּ ָקא ָ ּב ֵכי,יה
ּ  ֲאזוּל ַר ָ ּבנַן ְל ׁ ַשיּו ֵּלי ֵ ּב.וְ נִים
.יה
ָ ִ וּנְ ַפק צוּצ, ְוְ ָחיֵ יך
ּ יתא דְּ נו ָּרא ֵמ ַא ּפו ֵּת

§ The Gemara relates more stories of desperately poor righteous

 ַמאי ַט ֲﬠ ָמא ָק ָב ֵכית:יה
ּ  ֲא ַמר ּו ֵל,ִּכי ִא ְת ַﬠר
דוֹש
ׁ  דַּ ֲהוָ ה יָ ֵתיב ִﬠ ִּמי ַה ָ ּק:ּיכ ְּת? ֲא ַמר ְלהו
ַ ְוְ ָחי
 ַﬠד ָמ ַתי ֶאצְ ַט ֵﬠר:יה
ּ  וַ ֲא ַמ ִרי ֵל, ָ ּברו ְּך הוּא
ְנִיחא ָלך
ָ , ְ ּבנִי, ֶא ְל ָﬠזָ ר:ְ ּב ַהאי ָﬠ ְל ָמא? וַ ֲא ַמר ִלי
ישא? ֶא ְפ ׁ ָשר דְּ ַמ ְתיַ ְל ַד ְת
ָ ׁ יה ְל ָﬠ ְל ָמא ֵמ ֵר
ּ דְּ ַא ְפ ֵכ
.ְ ּב ׁ ַש ְﬠ ָּתא דִּ ְמזוֹנֵי

When he awoke they said to him: What is the reason that you
were laughing and crying? He said to them: The reason is that in
my dream the Holy One, Blessed be He, was sitting with me, and
I said to Him: Until when will I suﬀer such poverty in this world?
And He said to me: Elazar, My son, is it more convenient for you
that I return the world to its very beginning? Perhaps you will be
born in an hour of sustenance and not be poor.

individuals. Rabbi Elazar ben PedatN was hard-pressed for money.
Once an act of bloodletting was performed on him, but he did not
have anything to taste afterward. He took a clove of garlic and put
it in his mouth. His heart became weak and he fell asleep. The
Sages came to inquire about his welfare. They saw him weeping
and laughing, and a ray of light was shining from his forehead.

:יה
ּ  וְ ֶא ְפ ׁ ָשר? ֲא ַמ ִרי ֵל, ּכו ֵּּלי ַהאי:יה
ּ  ֲא ַמ ִרי ְל ַק ֵּמI said before Him: You suggest doing all this, to return the world
 ֲא ַמ ִרי. דְּ ָחיִ ית: אוֹ דְּ ָחיֵ ינָ א? ֲא ַמר ִלי, דְּ ָחיִ י ְט ֵפיto its beginning, and even then is it only a possibility that things
. ָלא ָ ּב ֵﬠינָ א, ִאם ֵּכן:יה
ּ  ְל ַק ֵּמwill be diﬀerent, not a certainty? I said to Him: Are the years that
I have already lived more numerous, or are that I will live more
numerous? He said to me: Those years that you have lived are
greater. I said before Him: If so, I do not want You to recreate the
world for the sake of a brief few years.

, ְ ּב ַהאי ַאגְ ָרא דְּ ָא ְמ ַר ְּת ָלא ָ ּב ֵﬠינָ א:ֲא ַמר ִלי
יס ֵרי נְ ַה ְרוָ ָותא
ְ יָ ֵה ְיבנָ א ָלךְ ְל ָﬠ ְל ָמא דְּ ָא ֵתי ְּת ֵל
,דְּ ִמ ׁ ְש ָחא ֲא ַפ ְר ְסמוֹן דַּ ְכיָ ין ִּכ ְפ ָרת וְ ִדיגְ ַלת
? וְ ת ּו ָלא, ַהאי:יה
ּ  ֲא ַמ ִרי ְל ַק ֵּמ.ּדְּ ִמ ַﬠ ְּנגַ ת ְ ּבהו
:יה
ּ  ו ְּל ַח ְב ָרךְ ַמאי יָ ֵה ְיבנָ א? ֲא ַמ ִרי ֵל:ֲא ַמר ִלי
יה ָ ּב ֵﬠינָ א? ָמ ְחיָ ין
ּ וַ ֲאנָ א ִמ ַ ּג ְב ָרא דְּ ֵלית ֵל
, ֶא ְל ָﬠזָ ר: וַ ֲא ַמר ִלי,ְ ּב ַא ְסקו ְּט ָלא ַא ּפו ַּתאי
! ִ ּג ַירי, ְ ִ ּג ַירי ָ ּבך,ְ ּב ִרי

He said to me: As a reward for saying: I do not want, I will
give you in the World-to-Come thirteen rivers of pure balsam
oil as large as the Euphrates and the Tigris for you to enjoy. I
said before Him: This and no more? He said to me: But if I
give you more, what will I give to your colleagues? I said to
Him: And do I request this from a person, who does not have
enough? You are omnipotent. He playfully snapped His finger
[askutla]L on my forehead and said to me: Elazar, my son, My
arrows I cast upon you,N My arrows. This touch caused the ray
of light to shine from his forehead.

 וְ ָלא ֲא ָתא,נִיתא
ָ ַר ִ ּבי ָח ָמא ַ ּבר ֲחנִינָ א ְ ּגזַ ר ַּת ֲﬠ
ְ ִמ
ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ וְ ָהא ַר ִ ּבי י:יה
ּ  ֲא ַמר ּו ֵל.יט ָרא
 ָהא:ּיט ָרא! ֲא ַמר ְלהו
ְ  וְ ָא ֵתי ִמ,נִיתא
ָ ְ ּגזַ ר ַּת ֲﬠ
נִיכ ֵּוין
ֵ ְּ ד:יה
ַּ ְנֵיתי ו
ּ  ָהא ַ ּבר ִליוַ אי! ֲא ָמר ּו ֵל,ֲאנָ א
 דְּ ָא ֵתי,ּיבו ָּרא ִל ַ ּביְ יהו
ּ ִ ֶא ְפ ׁ ָשר דְּ ָת ְב ִרי צ.דַּ ֲﬠ ִתין
.יט ָרא
ְ  וְ ָלא ָא ֵתי ִמ, ְ ּבעוּן ַר ֲח ֵמי.יט ָרא
ְ ִמ

The Gemara returns to the topic of fasting for rain. Rabbi Ĥama
bar Ĥanina decreed a fast but rain did not come. They said to
him: Didn’t Rabbi Yehoshua ben Levi decree a fast and rain
came? He said to them: This is I; this is a son of a Levite,N i.e.,
we are two diﬀerent people of unequal stature. They said to him:
Let us come and focus our minds. Perhaps the hearts of the
members of the community will break and rain will come.
They prayed for mercy, but rain did not come.

?ּנִיחא ְלכ ּו ׁ ֶשיָּ בֹא ָמ ָטר ִ ּב ׁ ְש ִב ֵילנו
ָ :ֲּא ַמר ְלהו
! ָ ַּכ ִּסי ּ ָפנֶיך,יﬠ  ָר ִק,יﬠ  ָר ִק: ָא ַמר. ֵהן:יה
ּ ָא ְמר ּו ֵל
,יﬠ! ִא ַּיכ ֵּסי  ַּכ ָּמה ַﬠזִּ ין ּ ְפנֵי ָר ִק: ָא ַמר.ָלא ִא ַּיכ ֵּסי
.יט ָרא
ְ וַ ֲא ָתא ִמ

Rabbi Ĥama bar Ĥanina said to them: Are you content that
rain should come on our account, and through our merit?
They said to him: Yes. He said: Skies, skies, cover your face
with clouds. The sky was not covered with clouds. He said in
rebuke: How impudent is the face of the sky, to ignore me. The
sky became covered with clouds and rain came.

 ָא ַמר,יט ָרא
ְ  וְ ָלא ֲא ָתא ִמ,נִיתא
ָ ֵלוִ י ְ ּגזַ ר ַּת ֲﬠ
עוֹלם! ָﬠ ִל ָית וְ יָ ׁ ַש ְב ָּת ַ ּב ָּמרוֹם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ְל ָפנָיו
,יט ָרא
ְ וְ ֵאין ַא ָּתה ְמ ַר ֵחם ַﬠל ָ ּבנֶיךָ ! ֲא ָתא ִמ
יח עוֹלם ַאל יַ ִּט
ָ  ְל: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר.יט ַלע
ְ וְ ִא
 ׁ ֶש ֲה ֵרי ָא ָדם ָ ּגדוֹל,ָא ָדם דְּ ָב ִרים ְּכ ַל ּ ֵפי ַמ ְﬠ ָלה
?ּיט ַלע! ו ַּמנּ ו
ְ  וְ ִא,יח דְּ ָב ִרים ְּכ ַל ּ ֵפי ַמ ְﬠ ָלה ִה ִּט
.ֵלוִ י

The Gemara relates a similar story. Levi decreed a fast but
rain did not come. He said before God: Master of the Universe, You have ascended and sat up high, and You do not
have mercy upon Your children. Rain came, but as a punishment for his harsh statement toward God, Levi became lame.
Consequently, Rav Elazar said: A person should never cast
harsh statements toward God on High, as a great person cast
statements toward God on High, and he became lame. And
who was this individual? Levi.

LANGUAGE

Finger [askutla] – א ְסקו ְּט ָלא:ַ From the Greek σκυταλίς,
skutalis, whose meanings include a bone of a finger, and
a finger.
NOTES

My arrows [girai] upon you – ג ַירי ָ ּב ְך:ּ ִ Some commentaries read this as a question, an expression of God’s
dissatisfaction with Rabbi Elazar ben Pedat’s repeated
requests for additional rewards: Is it your desire that I
should shoot My arrows at you? (Rabbi Elyakim). Others
interpret it as a blessing, taking the word girai to mean
converts [geirim]. God promised Rabbi Elazar ben Pedat
that he would receive his reward in the future when
converts would come to learn from him (ge’onim; Arukh).
Alternatively, this response is an expression of joy and
amusement, like an adult’s reaction when a child answers
a question with sharp wit.
This is I; this is a son of a Levite – הא ֲאנָ א ָהא ַ ּבר ִליוַ אי:ָ
Rashi and others explain that Rabbi Ĥama bar Ĥanina was
saying that he recognized Rabbi Yehoshua ben Levi as his
superior. Others insist that Rabbi Ĥama bar Ĥanina considered himself Rabbi Yehoshua ben Levi’s equal. However,
the people who fasted with him were not of the same
stature as those who fasted with Rabbi Yehoshua ben
Levi. It was subsequently suggested that the entire community should observe a fast, as the merits of the whole
congregation might elicit God’s compassion. When that
too was unsuccessful, Rabbi Ĥama asked the members
of the community whether the rain should come for
our sake. He wanted them to admit that they were not
deserving of rain, and that it should fall on account of their
righteous leaders (Maharsha). A similar story is related in
the Jerusalem Talmud (Ta’anit 3:4), in which Rabbi Ĥama
bar Ĥanina’s failure to cause rain to fall is attributed to
the deficiencies of the community he represented, while
Rabbi Yehoshua ben Levi’s success was partly due to the
merits of his community.

יה
ּ יה? וְ ָהא ֵלוִ י ַא ֲחוֵ י ִקידָּ ה ַק ֵּמ
ּ  ָהא ָ ּג ְר ָמא ֵלThe Gemara asks: And did this comment of Levi’s cause him to
.יה
ְ  ְד ַר ִ ּבי וְ ִאbecome lame? But it is stated that Levi demonstrated kidda, a
ּ יט ַלע! ָהא וְ ָהא ָ ּג ְר ָמא ֵל
particular type of bowing on one’s face, performed by the High
Priest, before Rabbi Yehuda HaNasi, and he became lame as a
result (see Megilla b). The Gemara explains: Both this and
that caused his lameness. As a punishment for acting improperly, he suﬀered an injury while he was attempting a diﬃcult
physical feat and was vulnerable.
ַר ִ ּבי ִחיָּ יא ַ ּבר לו ְּליָ ינִי ׁ ְש ָמ ִﬠינְ ה ּו ְל ָהנָ ְך ֲﬠנָ נֵי
.ּמוֹאב
ָ נִית ִבי ַמיָּ א ְ ּב ַﬠ ּמוֹן ו
ְ ְ נֵית ּו ו:דְּ ָק ָא ְמ ִרי
עוֹלם! ְּכ ׁ ֶש ָּנ ַת ָּת ּת ָוֹרה
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר ְל ָפנָיו
,עוֹלם
ָ  ָחזַ ְר ָּת ַﬠל ָּכל או ּּמוֹת ָה,ְל ַﬠ ְּמךָ יִ ְ ׂש ָר ֵאל
?נוֹתן ָל ֶהם ָמ ָטר
ֵ  וְ ַﬠ ְכ ׁ ָשיו ַא ָּתה.יבלו ָּה
ּ ְ וְ ל ֹא ִק
.ּׁ ְשד ּו ָה ָכא! ׁ ָש ְדיו ּּה ַאדּ ו ְּכ ַּתיְ הו

The Gemara relates: Rabbi Ĥiyya bar LulyaniP heard these
clouds saying to one another, let us go and bring water
for Ammon and Moab in Transjordan. He said before God:
Master of the Universe, when You gave Your Torah to Your
nation Israel, You approached all the nations of the world to
see if they would accept the Torah, and they did not accept it.
And yet now You are giving them rain. Throw the water here.
The clouds threw the rain in their place in Eretz Yisrael.

: ַמאי דִּ ְכ ִתיב:דְּ ַר ׁש ַר ִ ּבי ִחיָּ יא ַ ּבר לו ְּליָ ינִי
?״צַ דִּ יק ַּכ ָּת ָמר יִ ְפ ָרח; ְּכ ֶא ֶרז ַ ּב ְּל ָבנוֹן יִ ְ ׂש ֶ ּגה״
 וְ ִאם נֶ ֱא ַמר, ָל ָּמה נֶ ֱא ַמר ֶא ֶרז,ִאם נֶ ֱא ַמר ָּת ָמר
ֱ נֶא ַמר ָּת ָמר? ִאילּ ּו
ֱ  ָל ָּמה,ֶא ֶרז
 וְ ל ֹא,נֶא ַמר ָּת ָמר
ֵ יתי
ִ ִ ָהי,נֶ ֱא ַמר ֶא ֶרז
 ַמה ָּת ָמר:אוֹמר

Since the Gemara has mentioned Rabbi Ĥiyya bar Lulyani, it
cites a statement in his name. Rabbi Ĥiyya bar Lulyani taught:
What is the meaning of that which is written: “The righteous
shall flourish like the palm tree; he shall grow like a cedar in
Lebanon” (Psalms : )? If it is stated “palm tree” why does
it state “cedar,” and if it is stated “cedar” why does it state
“palm tree”? What is added by this double comparison? He
explains: Were it stated “palm tree” and were it not stated
“cedar,” I would say that just as in the case of a palm tree,
PERSONALITIES

Rabbi Ĥiyya bar Lulyani – ר ִ ּבי ִחיָּ יא ַ ּבר לו ְּליָ ינִי:ַ A fifth-generation
amora from Eretz Yisrael, Rabbi Ĥiyya bar Lulyani is mentioned
mainly in the Jerusalem Talmud, where he cites statements in

the name of various Sages. He also had students who attributed
statements to him. The name Lulyani is an Aramaic form of the
Roman name Julianus.
. פרק ג׳ דף כה. Ta’anit . Perek III . 25a
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Its shoots do not replenish – אין ִ ּגזְ עוֹ ַמ ֲח ִליף:
ֵ Rashi explains that one who does not renew himself and grow
new shoots, so to speak, will not arise in the time of
the resurrection, and someone who does not yield fruit,
i.e., renew himself, will not receive any reward in the
World-to-Come.
Others explain that one who does not grow new
shoots refers to one who does not have a son like himself,
or else he is unable to stand up again after he stumbles.
One who does not yield fruit does not have a share in
the World-to-Come, or he does not enjoy the fruit of his
actions (Rashbam on Bava Batra 80b).
Yet others state that one who does not yield fruit refers
to one who fails to leave a Torah legacy that is accepted
and studied by later generations (Rabbi Elyakim).
That this one is forgiving – שזֶּ ה ַמ ֲﬠ ִביר ַﬠל ִמידּ ָוֹתיו:
ֶ ׁ The
Gemara elsewhere states that if someone is forgiving
and forgoes the opportunity to retaliate against others, God repays him measure for measure, and all of his
sins are pardoned (Rosh HaShana 17a). Just as such a
person does not seek revenge from those who treated
him wrongly, God forgives him for the wrongs he himself
has committed.
A similar story is related in the Jerusalem Talmud
(Ta’anit 3:4). Rabbi Eliezer observed a fast but it did not
rain, and subsequently Rabbi Akiva fasted and rain began
to fall. Rabbi Akiva accounted for the diﬀerence by means
of a parable. A king had two daughters, one impudent
and the other polite. The king wished to be rid of his
impudent daughter as quickly as possible, and he would
therefore immediately accede to any request she submitted. However, as he desired the company of his polite
daughter, he would not answer any of her requests until
they were put forward to him repeatedly.

,ושלוֹם
ָ ׁ  ַחס, ַאף צַ דִּ יק,ֵאין ִ ּגזְ עוֹ ַמ ֲח ִליף
ּ  ִא. ְל ָכ ְך נֶ ֱא ַמר ֶא ֶרז.ֵאין ִ ּגזְ עוֹ ַמ ֲח ִליף
יל ּו
:אוֹמר
ֵ יתי
ִ ִ ָהי, וְ ל ֹא נֶ ֱא ַמר ָּת ָמר,נֶ ֱא ַמר ֶא ֶרז
 ַחס, ַאף צַ דִּ יק,עוֹשה ּ ֵפירוֹת
ׂ ֶ ָמה ֶא ֶרז ֵאין
 ְל ָכךְ נֶ ֱא ַמר ָּת ָמר.עוֹשה ּ ֵפירוֹת
ׂ ֶ  ֵאין,וְ ָח ִל ָילה
.וְ נֶ ֱא ַמר ֶא ֶרז

its shoots do not replenishN themselves when its stump is cut
down, so too, Heaven forbid, with regard to a righteous person,
his shoots will not replenish themselves, i.e., he will be unable
to recover from misfortune. Therefore, it is stated “cedar” in the
verse. Just as the cedar grows new shoots after its stump is cut
down, so too, a righteous individual will thrive again. Conversely,
were it stated “cedar” and were it not stated “palm tree,” I would
say that just as in the case of a cedar, it does not produce fruit,
so too, a righteous man, God forbid, does not produce fruit, i.e.,
he will have no reward in the World-to-Come. Therefore, it is
stated “palm tree” and it is also stated “cedar.”

ח ִא ָילן  ַהלּ ֵוֹק:וְ ֶא ֶרז ִ ּגזְ עוֹ ַמ ֲח ִליף? וְ ָה ַתנְיָא
 ַמגְ ִ ּביהוֹ ִמן ַה ַ ּק ְר ַקע ֶט ַפח,ֵמ ֲח ֵבירוֹ ָלקוּץ
. ׁ ְשנֵי ְט ָפ ִח ים, ְ ּב ַסדַּ ן ַה ׁ ּ ִש ְק ָמ ה.וְ קוֹצֵ ץ
 ְ ּב ָקנִים. ׁ ְשל ׁ ָֹשה ְט ָפ ִחים,ִ ּב ְבתו ַּלת ַה ׁ ּ ִש ְק ָמה
 ִ ּב ְד ָק ִלים. ִמן ַה ּ ְפ ָקק ו ְּל ַמ ֲﬠ ָלה,ו ִּב גְ ָפנִים
 ְל ִפי ׁ ֶש ֵאין,חוֹפר ְל ַמ ָּטה ו ְּמ ׁ ָש ֵר ׁיש
ֵ ,ו ַּב ֲא ָרזִ ים
.ִ ּגזְ עוֹ ַמ ֲח ִליף

§ The Gemara asks: And do a cedar’s shoots really replenish

,ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן? ִ ּב ׁ ְש ָאר ִמינֵי ֲא ָרזִ ים
: דְּ ָא ַמר ַר ָ ּבה ַ ּבר הוּנָ א,ִּכ ְד ַר ָ ּבה ַ ּבר הוּנָ א
״א ֵּתן
ֶ : ׁ ֶש ֶּנ ֱא ַמר,ֲﬠ ָ ׂש ָרה ִמינֵי ֲא ָרזִ ים ֵהן
. וַ ֲה ַדס״ וגו׳, ׁ ִש ָּטה,ַ ּב ִּמ ְד ָ ּבר ֶא ֶרז

The Gemara answers: With what are we dealing here? With other
species of cedars. This is in accordance with the opinion of
Rabba bar Huna, as Rabba bar Huna said: There are ten species
of cedars, as it is stated: “I will plant in the wilderness the cedar,
the acacia tree and myrtle and the oil tree; I will set in the desert
cypress, the plane tree and the larch together” (Isaiah : ). The
seven species mentioned in this verse are all called cedars, as are
three additional species.

יﬠזֶ ר ׁ ֶש ָ ּגזַ ר
ֶ  ַמ ֲﬠ ֶ ׂשה ְ ּב ַר ִ ּבי ֱא ִל:ָּתנ ּו ַר ָ ּבנַ ן
 וְ ל ֹא יָ ְרד ּו,ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה ַּת ֲﬠנִיּוֹת ַﬠל ַה ִ ּצ ּבוּר
. ִה ְת ִחיל ּו ַה ִ ּצ ּבוּר ָלצֵ את, ָ ּב ַא ֲחרוֹנָ ה.ְ ּג ׁ ָש ִמים
 ִּת ַ ּקנְ ֶּתם ְק ָב ִרים ְל ַﬠצְ ְמ ֶכם? ָ ּגע ּו:ֲא ַמר ָל ֶהם
. וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים,ָּכל ָה ָﬠם ִ ּב ְב ִכיָּ ה

The Sages taught: An incident occurred involving Rabbi Eliezer,
who decreed a complete cycle of thirteen fasts upon the congregation, but rain did not fall. At the end of the last fast, the
congregation began to exit the synagogue. He said to them:
Have you prepared graves for yourselves? If rain does not fall,
we will all die of hunger. All the people burst into tears, and
rain fell.

יﬠזֶ ר ׁ ֶשיָּ ַרד ִל ְפנֵי
ֶ ׁשוּב ַמ ֲﬠ ֶ ׂשה ְ ּב ַר ִ ּבי ֱא ִל
 וְ ל ֹא,ַה ֵּת ָיבה וְ ָא ַמר ֶﬠ ְ ׂש ִרים וְ ַא ְר ַ ּבע ְ ּב ָרכוֹת
,ּ ָא ִבינו: וְ ָא ַמר, יָ ַרד ַר ִ ּבי ֲﬠ ִק ָיבא ַא ֲח ָריו.נַﬠנָ ה
ֲ
,ּ ָא ִבינו. ֵאין ָלנ ּו ֶמ ֶל ְך ֶא ָּלא ָא ָּתה,ַּמ ְל ֵּכנו
. וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים,ּ ְל ַמ ַﬠנְ ךָ ַר ֵחם ָﬠ ֵלינו,ַּמ ְל ֵּכנו
 ל ֹא: יָ צְ ָתה ַ ּבת קוֹל וְ ָא ְמ ָרה.ָהו ּו ְמ ַר ְּננִי ַר ָ ּבנַן
 ֶא ָּלא ׁ ֶשזֶּ ה ַמ ֲﬠ ִביר,ִמ ּ ְפנֵי ׁ ֶשזֶּ ה ָ ּגדוֹל ִמזֶּ ה
.וֹתיו
ָ ּ וְ זֶ ה ֵאינוֹ ַמ ֲﬠ ִביר ַﬠל ִמד,וֹתיו
ָ ַּﬠל ִמיד

There was another incident involving Rabbi Eliezer, who
descended to serve as prayer leader before the ark on a fast day.
And he recited twenty-four blessings, but he was not answered.
Rabbi Akiva descended before the ark after him and said: Our
Father, our King, we have no king other than You. Our Father,
our King, for Your sake, have mercy on us. And rain immediately fell. The Sages were whispering among themselves that
Rabbi Akiva was answered while his teacher, Rabbi Eliezer, was
not. A Divine Voice emerged and said: It is not because this Sage,
Rabbi Akiva, is greater than that one, Rabbi Eliezer, but that this
one is forgiving,N and that one is not forgiving. God responded
to Rabbi Akiva’s forgiving nature in kind by sending rain.

BACKGROUND

A large sycamore…an untrimmed sycamore – ַסדַּ ן
ה…בתו ַּלת ַה ׁ ּ ִש ְק ָמה
ּ ְ ה ׁ ּ ִש ְק ָמ:ַ The sycamore tree, Ficus sycamorus, is closely related to the fig tree. In ancient times,
sycamores were widespread in Eretz Yisrael. Although
the fruit of the sycamore, fig mulberries, can be eaten
if necessary, the tree mainly served as a source for long,
sturdy beams of wood. The wood of the sycamore is
light and porous but is relatively unsusceptible to rot.
Sycamores were left to grow and develop branches, at
which point the so-called virgin or untrimmed sycamore
was chopped down for the first time. Its stump would
subsequently grow more branches. When these were
fully grown, the tree, now a large sycamore, would be
chopped once again.
The knot – ה ּ ְפ ָקק:ַ The branches of a grapevine are
pruned every year, after which the tree grows new ones.
However, care must be taken not to cut the grapevine
beneath the knot, as the branches renew themselves
from the knot.
In palms…uproot – ים…מ ׁ ָש ֵר ׁיש
ְ
ב ְד ָק ִל:ּ ִ Unlike most trees,
the palm does not have splits or knots in its old leaves or
branches. Consequently, if one damages its trunk in the
area where new leaves would sprout, and all the more so
if one chops down the tree itself, this will cause the palm
tree to die, as it will be unable to renew itself.

themselves? But isn’t it taught in a baraita: With regard to one
who bought a tree from another to chopH it down for wood,
without acquiring total ownership of the tree, he must lift his ax
a handbreadth and chop there, so as to allow the tree to grow
back? However, in a case where he purchased a large sycamore,
he must leave two handbreadths. In the case of an untrimmed
sycamore,B he must leave three handbreadths. In a situation
where one bought reeds or grapevines, he may chop only from
the first knotB and above. In the case of palms or cedars, one may
dig down and uprootB it, as its shoots will not replenish themselves. This baraita indicates that cedars will not grow new shoots
after they have been cut down.

HALAKHA

One who bought a tree from another to chop – ח ִא ָילן ַה ּל ֵוֹק
מ ֲח ֵבירוֹ ָלקוּץ:ֵ If one buys an olive tree to cut up its trunk for wood,
he must leave a stump that is a height of two handbreadths. If
he buys a virgin sycamore, he must leave three handbreadths
of the stump. If he purchases the trunk of a sycamore that has
previously been trimmed, he must leave two handbreadths of
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the stump. If he buys other trees, he must leave one handbreadth.
If he acquires the branches of reeds or grapevines, he may cut
them oﬀ from the first knot and above. Finally, if he purchases
palms or cedars, he may dig down and uproot them completely,
as their stumps do not renew themselves (Shulĥan Arukh, Ĥoshen
Mishpat 216:14).

 ַﬠד ָמ ַתי יְ ה ּו ַה ְ ּג ׁ ָש ִמים:ָּתנ ּו ַר ָ ּבנַ ן
?נִיתם
ָ וֹס ִקין ִמ ַּת ֲﬠ
ְ  וְ ַה ִ ּצ ּבוּר ּפ,יוֹר ִדין
ְ
 דִּ ְב ֵרי ַר ִ ּבי.ישה
ָ ׁ ִּכ ְמל ֹא ֶ ּב ֶר ְך ַה ַּמ ֲח ֵר
, ַ ּב ֲח ֵר ָבה:אוֹמ ִרים
ְ
 וַ ֲח ָכ ִמים.ֵמ ִאיר
, ַ ּב ֲﬠבו ָּדה. ְט ָפ ַחיִ ים, ְ ּב ֵבינוֹנִית.ֶט ַפח
.ׁ ְשל ׁ ָֹשה ְט ָפ ִחים

§ The Sages taught in a baraita: How much rain must fall for the

community to cease their fastH for rain? If the rain penetrates the
soil by the full depth of the blade of a plow until the spot where it
bends,BN they may cease fasting; this is the statement of Rabbi Meir.
And the Rabbis say a diﬀerent measurement: If the earth is completely dry, the soil must become moist to the depth of a single
handbreadth. For average soil, they must wait until the moisture
reaches a depth of two handbreadths. If it is workedN soil, i.e., soil
that has been plowed, the moisture must reach to a depth of three
handbreadths.

:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר:ַּתנְיָא
ֵאין ְלךָ ֶט ַפח ִמ ְל ַמ ְﬠ ָלה ׁ ֶש ֵאין ְּתהוֹם
 וְ ָהא.יוֹצֵ א ִל ְק ָראתוֹ ׁ ְשל ׁ ָֹשה ְט ָפ ִחים
 ָּכאן. ְט ָפ ַחיִ ים! ָלא ַק ׁ ְשיָ א:ַּתנְ יָ א
. ָּכאן ְ ּב ׁ ֶש ֵאינָ ּה ֲﬠבו ָּדה,ַ ּב ֲﬠבו ָּדה

It is taught in a baraita that Rabbi Shimon ben Elazar says: There
is no handbreadth of rain from above toward which the water of
the deep does not rise three handbreadths. The Gemara raises an
objection: But isn’t it taught in another baraita that the water of the
deep rises two handbreadths? The Gemara explains: This is not
diﬃcult. Here, in first baraita, it is referring to worked land, which
water penetrates faster, whereas there, in the second baraita, it
is referring to unworked land,N which water does not penetrate
as easily, and therefore the water of the deep rises only two
handbreadths.

 ְּכ ׁ ֶש ְּמנַ ְּס ִכין ֶאת:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
:אוֹמר ַל ֲח ֵבירוֹ
ֵ  ְּתהוֹם,ַה ַּמיִ ם ֶ ּב ָח ג
יﬠים ֲאנִי
ִ  קוֹל ׁ ְשנֵי ֵר, ָימיך
ֶ ַא ַ ּבע ֵמ
ְּ : ׁ ֶש ֶּנ ֱא ַמר,ﬠ וֹמ
ֵ ׁש
״תהוֹם ֶאל ְּתהוֹם
.קוֹרא ְלקוֹל צִ נּ ֶוֹריךָ ״ וגו׳
ֵ

Rabbi Elazar said: When the water libation was poured during
the festival of Sukkot, these waters of the deep say to the other
waters of the deep: Let your water flow, as I hear the voices of two
of our friends,N the wine libation and the water libation, which are
both poured on the altar. As it is stated: “Deep calls to deep at the
sound of your channels, all Your waves and Your billows are gone
over me” (Psalms : ), i.e., the upper waters of the deep call to
the lower waters of the deep when they hear the sound of the
libations.

 ְל ִד ִידי ֲחזִ י ִלי ַהאי ִר ְידיָ א:ֲא ַמר ַר ָ ּבה
ֵ ָדָּ ֵמי ְל ִﬠיגְ ָלא וְ ִפ ְיר ָסא ִ ׂש ְפ ו
, יה
ּ ות
ָ ימא ֵ ּבין ְּת
ָ ְוְ ַקי
הוֹמא
ָ הוֹמא ַּת ָּת ָאה ִל ְת
:יה
ָ  ִל ְת.ִﬠ ָּיל ָאה
ּ הוֹמא ִﬠ ָּיל ָאה ֲא ַמר ֵל
ָ  ִל ְת. ָימיך
ֶ ֲח ׁשוֹר ֵמ
הוֹמא ַּת ָּת ָאה ֲא ַמר
״ה ּנ ָ ִּצנִים
ַ : ׁ ֶש ֶּנ ֱא ַמר, ָימיך
ֶ  ַא ַ ּבע ֵמ:יה
ּ ֵל
.נִ ְרא ּו ָב ָא ֶרץ״ וגו׳

Rabba said: I have seen this angel in charge of water, Ridya,L in the
form of a calf whose lips were parted,N standing between the
lower waters of the deep and the upper waters of the deep. To the
upper waters of the deep, he said: Distill your water and let it rain.
To the lower waters of the deep, he said: Let your water flow from
below, as it is stated: “The flowers appear on the earth; the time
of the singing has come, and the voice of the turtledove [tur] is
heard in our land” (Song of Songs : ). The appearance of flowers
in this verse alludes to the libations, as both the blooming of flowers
and pouring of these libations are annual events. The time of the
singing is referring to the singing of the Festival. Finally, the term
tur in Aramaic can also mean an ox; in this context, it is interpreted
as a reference to the angel Ridya.

HALAKHA

How much rain must fall for the community to cease their
fast – נִיתם
ָ וֹס ִקין ִמ ַּת ֲﬠ
ְ יוֹר ִדין וְ ַה ִ ּצ ּבוּר ּפ
ְ ﬠד ָמ ַתי יְ ה ּו ַה ְ ּג ׁ ָש ִמים:ַ If the
community is fasting on account of drought, they may stop
fasting if the rain has penetrated dry soil to a depth of a
handbreadth, average soil to a depth of two handbreadths,
or plowed soil to a depth of three handbreadths. The halakha
is in accordance with the opinion of the Rabbis (Shulĥan
Arukh, Oraĥ Ĥayyim 575:11).
BACKGROUND

A plow, where it bends [berekh] – ישה
ָ ׁ ב ֶרךְ ַה ַּמ ֲח ֵר:ּ ֶ This apparently refers to the spot where the plow bends. Sometimes,
when the blade of the plow plunges deep into the earth, the
plow sinks in up to one’s knee [berekh].
LANGUAGE

Ridya – ר ְידיָ א:ִ This word has been interpreted in various
ways, including derivations from Aramaic and Persian. The
most likely explanation is that it is related to the Aramaic redi,
or rada, which can both mean to flow.

NOTES

A plow, where it bends [berekh] – ישה
ָ ׁ ב ֶרךְ ַה ַּמ ֲח ֵר:ּ ֶ Most commentaries concur that the reference is to the depth of the furrow formed by the plow. However, the precise meaning of the
term is a matter of dispute. Some explain that berekh refers
to the furrow itself (Rabbeinu Ĥananel; Rabbeinu Gershom).
Others add that the furrow is called berekh because water gathers there like in a bereikha, a pool (Rav Yehuda ben Binyamin
HaRofeh). Yet others contend that berekh refers to the bend in
the plow that connects the blade with the handle.

Ancient plow

Dry, average, worked –  ֲﬠבו ָּדה, ְ ּבינוֹנִית,ח ֵר ָבה:ֲ Some commentaries explain that dry soil has not been plowed for a long time,
average soil has been plowed in previous years but not this year,
and plowed soil has been plowed this year (Rabbeinu Yehonatan). Others maintain that the term dry soil describes soil at
the time of the first rainfall, when it is still extremely dry, and the
rain can hardly penetrate the ground at all; average soil refers to
the second rainfall, when it is already moderately porous; and
plowed soil is soil that has already been well plowed, so that
rainwater can penetrate deeply (Mikhtam).
Here to worked land, there to unworked land – ָּכאן ַ ּב ֲﬠבו ָּדה
כאן ְ ּב ׁ ֶש ֵאינָ ּה ֲﬠבו ָּדה:ָּ Some commentaries identify the unplowed
soil mentioned here with the dry soil mentioned above (Gevurat
Ari). However, this leads to certain diﬃculties in reconciling the
two passages. Others explain that the unplowed soil referred to
here is the same as the aforementioned average soil (Rashash).
When rain penetrates average soil by one handbreadth, the
same amount of rain penetrates plowed soil by one and a
half handbreadths. As stated above, rain penetrates plowed
soil 50 percent more deeply than the same amount of rain
penetrates average soil, three handbreadths as opposed to two.
Since the water of the deep rises twice as much as the

rainwater penetrates, the water of the deep rises two handbreadths to meet the handbreadth of rain that falls on average
soil, whereas it rises three handbreadths to meet the same
amount of rain that falls on plowed soil, which penetrates one
and a half handbreadths.
The voices of two friends, etc. – יﬠים וכו׳
ִ קוֹל ׁ ְשנֵי ֵר: These two
friends that call to each other “at the sound of your channels”
are the water and wine libations performed on the festival of
Sukkot. The verse is interpreted as a reference to the mystical
meaning of these mitzvot, which correspond to lofty spiritual
levels called two friends (see Otzar HaKavod).
In the form of a calf whose lips were parted – דָּ ֵמי ְל ִﬠיגְ ָלא
יה
ּ וְ ִפ ְיר ָסא ִ ׂש ְפוָ ֵות: Some commentaries explain that the angel in
charge of rain appears as an ox, as the sign of Iyyar is an ox in
the zodiac. Iyyar is the last month of the year in which rainfall
is considered a blessing (Maharsha). Others suggest that the
angel of rain is compared to an ox because rain leaves its mark
on the land like an ox plowing the field (Rav Ya’akov Emden).
Both commentaries interpret the calf’s parted lips as a symbolic
smile, as the angel of rain is glad that he can instruct the upper
and lower depths to let their waters flow.
: פרק ג׳ דף כה. Ta’anit . Perek III . 25b
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HALAKHA

If they were fasting and rain fell – ָהי ּו ִמ ְת ַﬠ ּנִין וְ יָ ְרד ּו
 ְ ּג ׁ ָש ִמים: If the members of the community are fasting
and it begins to rain after midday, they must prolong
the fast until the end of the day. If it begins to rain
before midday, they do not complete the fast; rather,
they eat, drink, and celebrate the day. Toward evening,
they gather together and recite hallel (Shulĥan Arukh,
Oraĥ Ĥayyim 575:11).

,קוֹדם ָהנֵץ ַה ַח ָּמה״
ֶ  וְ יָ ְרד ּו ְ ּג ׁ ָש ִמים,״הי ּו ִמ ְת ַﬠ ּנִין
ָ
 וְ יָ ְרד ּו ָל ֶהם ְ ּג ׁ ָש ִמים, ָהי ּו ִמ ְת ַﬠ ּנִין: ָּתנ ּו ַר ָ ּבנַן.כו׳
 ְל ַא ַחר ָהנֵץ.ּ ל ֹא יַ ׁ ְש ִלימו,קוֹדם ָהנֵץ ַה ַח ָּמה
ֶ
 ַר ִ ּבי יְ הו ָּדה. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר.ּ יַ ׁ ְש ִלימו,ַה ַח ָּמה
, ְל ַא ַחר ֲחצוֹת.ּ ל ֹא יַ ׁ ְש ִלימו,קוֹדם ֲחצוֹת
ֶ :אוֹמר
ֵ
.ּיַ ׁ ְש ִלימו

§ The mishna teaches: If they were fasting for rain and rain

fellH for them before sunrise, they need not complete their
fast until the evening. The Sages taught: If they were fasting
for rain and rain fell for them before sunrise, they need not
complete their fast, as the obligation to fast does not come into
eﬀect until sunrise. However, if rain fell after sunrise, they must
complete their fast. This is the statement of Rabbi Meir. Rabbi
Yehuda says: If rain fell before midday,N they need not complete
their fast; however, if it rains after midday, they must complete
their fast.

.ּ ל ֹא יַ ׁ ְש ִלימו,קוֹדם ט׳ ׁ ָשעוֹת
ֶ :אוֹמר
ֵ יוֹסי
ֵ ַר ִ ּבי
 ׁ ֶש ֵּכן ָמצִ ינ ּו, יַ ׁ ְש ִלימ ּו,ְל ַא ַחר ֵּת ׁ ַשע ׁ ָשעוֹת
ְ ּב ַא ְח ָאב ֶמ ֶל ְך יִ ְ ׂש ָר ֵאל ׁ ֶש ִה ְת ַﬠ ָּנה ִמ ֵּת ׁ ַשע
ית ִּכי נִ ְכנַע
ָ ״ה ָר ִא
ֲ : ׁ ֶש ֶּנ ֱא ַמר,ׁ ָשעוֹת ו ְּל ַמ ְﬠ ָלה
.ַא ְח ָאב״ וגו׳

Rabbi Yosei says: If rain falls before the ninth hour, three hours
into the afternoon, they need not complete their fast; if it rains
after the ninth hour of the day, they must complete their fast, as
we found with regard to Ahab,N king of Israel, who fasted from
the ninth hour and onward, as it is stated: “And it came to pass,
when Ahab heard these words, that he rent his clothes, and put
sackcloth upon his flesh, and fasted, and lay in sackcloth, and
went softly. And the word of the Lord came to Elijah the Tishbite
saying: Do you see how Ahab humbles himself before Me?”
Kings : – ). According to tradition, this occurred in the
ninth hour.

 וְ יָ ְרד ּו ָל ֶהם,נִיתא
ָ יאה ְ ּגזַ ר ַּת ֲﬠ
ָ נְש
ׂ ִ ַר ִ ּבי יְ הו ָּדה
.ּ ְס ַבר ְל ַא ׁ ְשלו ִּמינְ הו.ְ ּג ׁ ָש ִמים ְל ַא ַחר ָהנֵץ ַה ַח ָּמה
קוֹדם ֲחצוֹת וְ ַא ַחר ֲחצוֹת
ֶ :יה ַר ִ ּבי ַא ִמי
ּ ֲא ַמר ֵל
 וְ יָ ְרד ּו ָל ֶהם,נִיתא
ָ  ׁ ְשמו ֵּאל ַה ָ ּק ָטן ָ ּגזַ ר ַּת ֲﬠ.ּׁ ָשנִינו
לוֹמר
ַ  ִּכ ְסבו ִּרין ָה ָﬠם.קוֹדם ָהנֵץ ַה ַח ָּמה
ֶ ְ ּג ׁ ָש ִמים
.ׁ ִש ְבחוֹ ׁ ֶשל צִ ּבוּר הוּא

Rabbi Yehuda Nesia decreed a fast, and rain fell for them after
sunrise. He thought to complete the fast, but Rabbi Ami said
to him that we learned: Before noon and after noon, i.e., the
halakha is in accordance with the opinion of Rabbi Yehuda.
Shmuel HaKatan decreed a fast, and rain fell for them before
sunrise. The people thought to say: This is a sign of the praiseworthiness of the community,N as we merited rainfall even
before we prayed.

 ְל ָמה ַהדָּ ָבר. ֶא ְמ ׁשוֹל ָל ֶכם ָמ ׁ ָשל: ָא ַמר ָל ֶהםHe said to them: I will tell you a parable. To what is this matter
: ָא ַמר ָל ֶהם.וֹמה? ְל ֶﬠ ֶבד ׁ ֶש ְּמ ַב ֵ ּק ׁש ּ ְפ ָרס ֵמ ַר ּבוֹ
ֶ ּ דcomparable? To a situation where there is a slave who requests
. ְּתנ ּו לוֹ וְ ַאל ֶא ׁ ְש ַמע קוֹלוֹa reward from his master, either food or livelihood, and the
master says to his ministers: Give him what he asks for and let
me not hear his voice, as I would rather not have to listen to him.
Here, too, evidently God has no desire to hear our prayers.

NOTES

Midday – חצוֹת:ֲ Rashi explains that according to the opinion of
Rabbi Yehuda, the fast must be observed until completion if it rains
only after midday, as most people take their main meal at noon.
By refraining from that meal, they have determined that it is a fast
day. In the Jerusalem Talmud, it is explained that once the greater
part of the day has been observed as a fast, it must be completed.
As we found with regard to Ahab – ש ֵּכן ָמצִ ינ ּו ְ ּב ַא ְח ָאב:
ֶ ׁ The
commentaries note that the verse provides no conclusive proof
that Ahab did not begin his fast until the end of the ninth hour
(Rabbeinu Ĥananel). However, there is a tradition of the ge’onim
according to which Naboth’s execution, Ahab’s entry into Naboth’s
vineyard, and Elijah’s prophecy all took place on the same day.
Consequently, it could not have been until late afternoon, the
end of the ninth hour, that Ahab rent his clothes and began to fast.
One commentary suggests a novel explanation, according
to which the verse: “Do you see how Ahab humbles himself,” is
not referring to Ahab’s repentance for his role in Naboth’s execution, but for the episode involving Elijah and the prophets of Baal
(I Kings, chapter 18). Elijah caused the rain to fall at the time of
the evening sacrifice (I Kings 18:36), after the ninth hour. He subsequently told Ahab to go up and eat and drink (I Kings 18:41),
which indicates that until then Ahab had been observing a fast.

148

Ta’anit . perek III . 25b . :פרק ג׳ דף כה

However, Ahab humbled himself before God, and continued to
fast until the end of the day. From this it may be inferred that if
a fast is proclaimed on account of drought and it rains after the
end of the ninth hour on the day of the fast, the fast must be
completed (Rabbi Elyakim).
The people thought to say, this is a sign of the praiseworthiness of the community – לוֹמר ׁ ִש ְבחוֹ ׁ ֶשל צִ ּבוּר הוּא
ַ כ ְסבו ִּרין ָה ָﬠם:ִּ
Although the mishna indicates that rain falling on a fast day,
whether at the beginning or at the end of the day, is indeed to the
community’s credit, a pious man such as Shmuel HaKatan would
refrain from interpreting rainfall as a sign that God was pleased
with His people. Instead, he understood the timing of the rain as
an expression of God’s displeasure (HaKotev).
The Gemara argues that rain can be considered praise to a community only if, as soon as the prayer leader recites: He Who makes
the wind blow, a gust of wind indeed blows, and when he recites:
And the rain fall, rain immediately begins to fall. Some explains this
in light of the verse: “Before they call, I will answer” (Isaiah 65:24).
If God is pleased with His people, He will answer their prayers
immediately, after they oﬀer Him praise, in this case by means of
the phrase: He Who makes the wind blow and the rain fall, even
before they actually cry out to Him with their requests (Keren Ora).

 וְ יָ ְרד ּו,נִיתא
ָ ׁשוּב ׁ ְשמו ֵּאל ַה ָ ּק ָטן ָ ּגזַ ר ַּת ֲﬠ
.יﬠת ַה ַח ָּמה
ַ ָל ֶהם ְ ּג ׁ ָש ִמים ְל ַא ַחר ׁ ְש ִק
לוֹמר ׁ ִש ְבחוֹ ׁ ֶשל צִ ּבוּר
ַ ִּכ ְסבו ִּרים ָה ָﬠם
 ל ֹא ׁ ֶש ַבח ׁ ֶשל: ָא ַמר ָל ֶהם ׁ ְשמו ֵּאל.הוּא
. ֶא ָּלא ֶא ְמ ׁשוֹל ָל ֶכם ָמ ׁ ָשל.צִ ּבוּר הוּא
וֹמה? ְל ֶﬠ ֶבד ׁ ֶש ְּמ ַב ֵ ּק ׁש
ֶ ְּל ָמה ַהדָּ ָבר ד
 ַה ְמ ִּתינ ּו לוֹ ַﬠד: וְ ָא ַמר ָל ֶהם,ּ ְפ ָרס ֵמ ַר ּבוֹ
. וְ ַא ַחר ָּכךְ ְּתנ ּו לוֹ,ׁ ֶשיִּ ְת ַמ ְק ֵמק וְ יִ צְ ַט ֵﬠר

Again, on another occasion, Shmuel HaKatan decreed a fast,
and rain fell for them after sunset. Based on his previous
response, the people thought to say: This is a sign of the praiseworthiness of the community, as God listened to our prayers
all day. Shmuel HaKatan said to them: It is not a sign of the
praiseworthiness of the community. Rather, I will tell you a
parable. To what is this matter comparable? To a situation
where there is a slave who requests a reward from his master,
and the master says to his ministers: Wait until he pines away
and suﬀers, and afterward give it to him. Here too, the delay
is not to the congregation’s credit.

יכי
ִ  ׁ ִש ְבחוֹ ׁ ֶשל צִ ּבוּר ֵה, וְ ִל ׁ ְשמו ֵּאל ַה ָ ּק ָטןThe Gemara asks: But if so, according to the opinion of Shmuel
;ּנְשב זִ ָיקא
ַ ׁ  ו,ּח  ַמ ׁ ּ ִשיב ָהרו: דָּ ֵמי? ֲא ַמרHaKatan, what is considered the praiseworthiness of the
.יט ָרא
ְ  וַ ֲא ָתא ִמ,מוֹריד ַה ֶ ּג ׁ ֶשם
ִ : ֲא ַמרcommunity; what are the circumstances in which approval
is shown from Heaven? The Gemara explains: When the prayer
leader recites: He Who makes the wind blow, and the wind
blows; and when he recites: And the rain fall, and rain falls.

NOTES

Hallel – ה ֵּלל:ַ The term hallel in this context refers to Psalm 136.
Elsewhere, the term is understood as including other psalms,
or perhaps it even refers to the regular hallel recited on the
Festivals, Psalms 113–118 (see Pesaĥim 118a; Jerusalem Talmud,
Ta’anit 3:11). Rashi explains that Psalm 136 was recited after the
long-awaited rain because it includes the verse: “Who gives
food to all flesh, for His mercy endures forever” (Psalms 136:25).
Other commentaries accept the opinion that hallel starts with
Psalm 135. They explain that this chapter was recited because
it includes this verse: “Who causes the vapors to ascend from
the ends of the earth; He makes lightnings for the rain; He
brings forth the wind out of his treasuries” (Psalms 135:7; see
Rabbeinu Ĥananel).

ַ The mishna teaches: An incident occurred in which the court
נֵימא
ָ ְ ו.״מ ֲﬠ ֶ ׂשה וְ גָ זְ ר ּו ַּת ֲﬠנִית ְ ּבלוֹד״ כו׳
ּ ָ  ַה ֵּלל ֵמ ִﬠdecreed a fast in Lod, and when rain fell they ate and drank,
יק ָרא? ַא ַ ּביֵ י וְ ָר ָבא דְּ ָא ְמ ִרי
they recited hallel. The Gemara asks: And let us
אוֹמ ִרים ַה ֵּלל
ְ  ְל ִפי ׁ ֶש ֵאין:ּ ַּת ְרוַ ויְ יהוand afterward
recite hallel N at the outset, without delay. Why did they first go
home and eat? Abaye and Rava both said: Because one recites
hallel
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? ִאינִי.ֶא ָּלא ַﬠל נֶ ֶפ ׁש ְ ׂש ֵב ָﬠה וְ ֶכ ֶרס ְמ ֵל ָאה
ְ ׁ וְ ָהא ַרב ּ ַפ ּ ָפא ִא ְיק ַלע ְל ֵבי ְכ
נִיש ָּתא דַּ ֲא ִבי
 וְ יָ ְרד ּו ָל ֶהם ְ ּג ׁ ָש ִמים ַﬠד, וְ גָ זַ ר ַּת ֲﬠנִית,ּג ָוֹבר
!ּ וְ ַא ַחר ָּכךְ ָא ְכל ּו וְ ׁ ָשתו, וְ ָא ַמר ַה ֵּלל,ֲחצוֹת
.יחי ְ ּבה ּו ׁ ִש ְכרוּת
ִ  דִּ ׁ ְש ִכ,ׁ ָשאנֵי ְ ּבנֵי ְמחוֹזָ א

הדרן עלך סדר תעניות אלו

only on a satisfied soulN and a full stomach. Consequently, it
is preferable to return home to eat and drink so as to recite hallel
in the proper frame of mind. The Gemara asks: Is that so? But
Rav Pappa happened to come to the synagogue of Avi GovarB
in Meĥoza, and he decreed a fast, and rain fell for them before
midday, and yet he recited hallel immediately, and only afterward they ate and drank. The Gemara explains: The inhabitants of the city of Meĥoza are diﬀerent, as drunkenness is
common among them. Had Rav Pappa told them to go home
to eat and drink, they would have become drunk and been
unable to pray.

NOTES

On a satisfied soul – ﬠל נֶ ֶפ ׁש ְ ׂש ֵב ָﬠה:ַ Rashi explains that hallel
includes the verse “Who gives food to all flesh, for His mercy
endures forever” (Psalms 136:25), and therefore it is improper
for a hungry person to recite it.
BACKGROUND

The synagogue of Avi Govar – נִיש ָּתא דַּ ֲא ִבי גּ ָוֹבר
ְ ׁ בי ְכ:
ּ ֵ This
synagogue was probably located in a small settlement, perhaps in a suburb of Meĥoza, between that city and the town
of Mavarkhata. The place itself might have been named after
the founder of this synagogue. The synagogue of Avi Govar
is mentioned in several points in the Gemara as a location
visited by a number of great amora’im in diﬀerent generations.
Apparently it served as an important center in that region.
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