– ֵּכיצַ ד? ׁ ְש ָח ָטן ִל ׁ ְש ָמן וְ זָ ַרק דָּ ָמן ִל ׁ ְש ָמן
 ׁ ָש ַחט ׁ ֶש ּל ֹא ִל ׁ ְש ָמן וְ זָ ַרק.ָק ַד ׁש ַה ֶּל ֶחם
 ׁ ְש ָח ָטן ִל ׁ ְש ָמן.ִל ׁ ְש ָמן – ל ֹא ָק ַד ׁש ַה ֶּל ֶחם
דוֹש וְ ֵאינוֹ
ׁ וְ זָ ַרק דָּ ָמן ׁ ֶש ּל ֹא ִל ׁ ְש ָמן – ָק
. דִּ ְב ֵרי ַר ִ ּבי,דוֹש
ׁ ָק

How so? If one slaughtered the lambs for their own sake, i.e., as
lambs for Shavuot, and the priest sprinkled their blood for their
own sake, the loaves are consecrated. However, if one slaughtered
them not for their own sake, and the priest sprinkled their blood
for their own sake, the loaves are not consecrated, as the factors
indispensable in rendering the oﬀering valid were not properly
performed. If one slaughtered them for their own sake, and he
sprinkled their blood not for their own sake, the fact that the
lambs were properly slaughtered renders the loaves partially consecrated. Therefore, the loaves are consecrated to the extent that they
cannot be redeemed, but they are not consecrated to the extent
that they may be eaten. This is the statement of Rabbi Yehuda
HaNasi.

עוֹלם
ָ  ְל:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹןRabbi Elazar, son of Rabbi Shimon, says: Actually, the loaves are
 ַﬠד ׁ ֶשיִּ ׁ ְשחוֹט ִל ׁ ְש ָמן וְ יִ זְ רוֹק,דוֹש
ׁ  ֵאינוֹ ָקconsecrated only when one slaughters the oﬀerings for their own
sake and sprinkles their blood for their own sake, i.e., only if both
.דָּ ָמן ִל ׁ ְש ָמן
factors indispensable in rendering the oﬀering valid were properly
performed. If so, the teaching sent from Eretz Yisrael seems to be
in accordance with Rabbi Yehuda HaNasi’s opinion that even if
only one of the two permitting factors of slaughter and sprinkling
was performed, the loaves will still be consecrated. Likewise, with
respect to ĥalitza, where there is a need for two permitting factors,
spitting and for removal of the shoe, performing one factor such as
spitting is suﬃcient to disqualify the yevama from subsequently
entering into levirate marriage.
? ו ִּמי ֲא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא ְר ִק ָיקה ל ֹא ּ ָפ ְס ָלהThe Gemara questions the previous assumption with regard to
 ָח ְלצָ ה וְ ל ֹא: וְ ָה ַתנְיָאRabbi Akiva’s opinion on the matter: But did Rabbi Akiva say
that spitting does not disqualify the yevama from a later levirate
marriage to one of the other brothers? But isn’t it taught in a baraita:
If she removed the shoe but did not
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,ָר ְק ָקה וְ ל ֹא ָק ְר ָאה – ֲח ִליצָ ָת ּה ְּכ ׁ ֵש ָירה
ָר ְק ָקה וְ ל ֹא ָח ְלצָ ה וְ ל ֹא ָק ְר ָאה – ֲח ִליצָ ָת ּה
–  ָק ְר ָאה וְ ל ֹא ָר ְק ָקה וְ ל ֹא ָח ְלצָ ה,ּ ְפסו ָּלה
.יחוֹש
ׁ ֵאין ָּכאן ֵ ּבית ֵמ

spit and did not recite the verses, her ĥalitza is valid. If she
spat but did not remove the shoe and did not recite the text, her
ĥalitza is disqualified. If she recited the verses but did not spitH
or did not remove the shoe, there is no doubt that she has done
nothing, and her action has no halakhic significance.

יﬠזֶ ר – ָח ְלצָ ה וְ ל ֹא
ֶ ימא ַר ִ ּבי ֱא ִל
ָ ַמ ּנִי? ִא ֵיל
?ָר ְק ָקה וְ ל ֹא ָק ְר ָאה ֲח ִליצָ ָת ּה ְּכ ׁ ֵש ָירה
״כ ָכה יֵ ָﬠ ֶ ׂשה״
ֶ וְ ָהא ָא ַמר ַר ִ ּבי ֱא ִל
ָּ :יﬠזֶ ר
דָּ ָבר ׁ ֶשהוּא ַמ ֲﬠ ֶ ׂשה – ְמ ַﬠ ֵּכב! ֶא ָּלא
 ָר ְק ָקה וְ ל ֹא:יטא – ַר ִ ּבי ֲﬠ ִק ָיבא וְ ָק ָתנֵי
ָ ּ ְפ ׁ ִש
.ָח ְלצָ ה וְ ל ֹא ָק ְר ָאה – ֲח ִליצָ ָת ּה ּ ְפסו ָּלה
?ְל ַמאן

The Gemara clarifies: Who is the author of the baraita? If we say it
is in accordance with the opinion of Rabbi Eliezer, could it be that
he would hold that if she removed the shoe but did not spit or did
not recite the verses, her ĥalitza is valid, as stated in the baraita?
But didn’t Rabbi Eliezer say: The phrase “so shall it be done”
(Deuteronomy : ) indicates that any element of the ĥalitza process that constitutes an action is indispensable; therefore spitting
is necessary. Rather, it is obvious that the baraita is in accordance
with the opinion of Rabbi Akiva, and he teaches at the end of the
baraita that if she spat but did not remove the shoe or did not
recite the text, her ĥalitza is disqualified. The Gemara clarifies: To
whom is the yevama disqualified from marrying after such a ĥalitza?

HALAKHA

If she recited, but did not spit, etc. – ָק ְר ָאה וְ ל ֹא ָר ְק ָקה
וכו׳: If the yevama recited the text, and even if the yavam
recites his statement as well, but she did not remove the
shoe or spit, her actions have no halakhic significance,
and she is not disqualified from later entering into levirate marriage with any of the yevamin, in accordance
with all opinions (Rambam Sefer Nashim, Hilkhot Yibbum
4:14; Shulĥan Arukh, Even HaEzer 169:47).

יטא! ִמי ָהוְ יָ א
ָ ימא ְל ָﬠ ְל ָמא – ּ ְפ ׁ ִש
ָ  ִא ֵילIf we say that Rabbi Akiva means to teach us that she is disqualified
יש ַּת ְריָ א ְל ָﬠ ְל ָמא? ֶא ָּלא
ְ ׁ  ֲח ִליצָ ה דְּ ִאfrom marriage to everyone in the world, this is unnecessary, as it is
clear that spitting alone will not permit her to marry any stranger. It
. ׁ ְש ַמע ִמ ָּינ ּה,ָלאו – ָל ַא ִחין
is obvious that her ĥalitza is invalid, as did any ĥalitza take place
in order for her to be permitted to a stranger? Rather, is it not clear
that Rabbi Akiva is ruling that she is disqualified from marriage to
the brothers? Learn from here that Rabbi Akiva also thinks that
spitting alone disqualifies her from marriage to the brothers, which
is not in accordance with the previous assumption with regard to
his opinion.
. פרק י״ב דף קה. Yevamot . Perek XII . 105a
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 ַמאי ׁ ְשנָ א ְר ִק ָיקה ו ַּמאי, ו ְּל ַר ִ ּבי ֲﬠ ִק ָיבאThe Gemara asks: But according to Rabbi Akiva’s understanding
? ׁ ְשנָ א ְק ִריָּ יהthat only an action performed on the body of the yavam is indispensable for ĥalitza, what is diﬀerent about spitting and what
is diﬀerent about recitation? Both are not indispensable, so why
is it that if she spat but did not remove the shoe she is disqualified
from marriage to the brothers, yet if she recited the text but did
not remove the shoe her action has no halakhic significance?
–  דְּ ִא ָיתא ֵ ּבין ַ ּב ְּת ִח ָּלה ֵ ּבין ַ ּב ּסוֹף,ְק ִריָּ יה
 ְר ִק ָיקה דְּ ַב ְת ִח ָּלה,יה
ַ ָלא ִמ
ּ יח ְּל ָפא ֵל
ּ
,יה
ל
ֵ
א
פ
ָ
ל
ְ
יח
ַ
מ
ִ
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א
ית
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ִ
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ּ
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ַ
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יתא ו
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ּ
.יש ֵרי ֲחלוּצָ ה ָל ַא ִחין
ְ ׁ וַ ֲאת ּו ְל ִמ

The Gemara answers: Rabbi Akiva finds a reason to rabbinically
prohibit the woman after spitting, yet holds that the reason is
not valid after the recitation alone. The recitation of the verses,
which takes place both at the beginning of the process, before
the removal of the shoe, and at the end, will not cause him to
be confused about a proper ĥalitza, as one who witnesses her
recitation knows that she may have only recited the text but has
not yet removed the shoe, and therefore it will cause no harm to
invalidate her ĥalitza and permit her in levirate marriage to the
yevamin. But with regard to spitting, which does not take place
at the beginning but takes place at the end, after the removal of
the shoe, one who witnesses her spitting might assume that she
had already removed the shoe, and he might confuse this woman
with a woman who removed the shoe, and if we would allow her
to perform levirate marriage after the spitting, they will come to
permit a yevama who performed ĥalitza to marry the brothers
of the yavam after the ĥalitza. Therefore, Rabbi Akiva finds reason
to rabbinically prohibit a woman after spitting, although he
doesn’t do so if they merely recited the verses of ĥalitza.

 ָיְב ָמה:יה
ָּ וְ ִא
ּ  ָה ִכי ׁ ָש ְלח ּו ֵל,יכא דְּ ָא ְמ ִרי
יכה ָלרוֹק
ָ  וְ ֵאינָ ּה צְ ִר,ׁ ֶש ָר ְק ָקה – ַּת ֲחלוֹץ
יה
ּ  ִּכי ַה ִהיא דְּ ָא ְתיָ א ְל ַק ֵּמ.ּ ַפ ַﬠם ַא ֶח ֶרת
 ֲהוָ ה יְ ֵתיב ַר ִ ּבי ַא ָ ּבא ַ ּבר ֶמ ֶמל,דְּ ַר ִ ּבי ַא ִמי
יה
ּ  ֲא ַמר ֵל. ָר ְק ָקה ִמ ַ ּק ֵּמי דְּ ַת ֲחלוֹץ,יה
ּ ַק ֵּמ
. ֲחלוֹץ ָל ּה וְ ׁ ָש ֵרי ָל ּה ִּתיגְ ָרא:ַר ִ ּבי ַא ִמי

And there are those who say that this is what they sent to
Shmuel’s father: A yevama who spat before removing the shoe
shall remove the shoe, and she is not required to spitN another
time.H This is like the incident where a certain woman came
before Rabbi Ami for ĥalitza, and Rabbi Abba bar Memel sat
before him at the time. She spat before she removed the shoe.
Rabbi Ami said to him: Rabbi Abba, tell her to remove the shoe
of the yavam, so one may dismiss her case from the court, as she
does not require another act of spitting.

! וְ ָהא ָ ּב ֵﬠינַן ֵמ ָירק:יה ַר ִ ּבי ַא ָ ּבא
ּ ֲא ַמר ֵל
 וְ ֵתירוֹק ו ַּמה ְ ּב ָכךְ ? נָ ֵפיק.ָהא ָר ְק ָקה ָל ּה
יה ַדר
ֲ  דְּ ִאי ָא ְמ ַר ְּת ִּת,ֵיה ח ּו ְר ָ ּבא
ּ ִמ ּינ
 ְר ִק ָיקה ַק ָּמיְ ָיתא ֵלית ָ ּב ּה:וְ ֵתירוֹק ָא ְמ ִרי
.יש ֵרי ֲחלוּצָ ה ָל ַא ִחין
ְ ׁ  וְ ָא ֵתי ְל ִמ,ְמ ׁ ָש ׁ ָשא

Rabbi Abba said to him: But for ĥalitza we need her to spit. He
answered: She already spat. Rabbi Abba said to him: That spitting was done before the removal, so let her spit again, and what
would be the problem with that? He answered him: A disaster
could be brought out from it,H as, if you say she should spit
again there will be others who say: The first spitting has no
halakhic significance and she is still permitted to the brothers if
no spitting was performed subsequently, and they will come to
permit a bona fide ĥalutza, i.e., a yevama who has performed
ĥalitza, to the brothers, because when they see her spitting the
first time they will say that she certainly already removed the shoe
beforehand.

NOTES

She is not required to spit – יכה ָלרוֹק
ָ אינָ ּה צְ ִר:
ֵ From the
wording of the Gemara here the phrase: She is not required
to spit, apparently means that they do not tell her to spit a
second time, as it is unnecessary. However, the Rashba maintains, based on Rabbi Ami’s words, that she must even be

prevented from spitting again. The Meiri disagrees with the
Rashba, and explains that Rabbi Ami’s statement can be understood to say that even though they do not tell her in court to
spit again, if she wishes to spit, they do not prevent her from
doing so.

HALAKHA

A yevama who spat need not spit again – ָיְב ָמה ׁ ֶש ָר ְק ָקה ֵאינָ ּה
יכה ַל ֲחזוֹר
ָ צְ ִר: The correct order of ĥalitza is that the yevama
recites her statement, then the yavam recites his statement,
and afterward she removes the shoe, spits, and recites another
statement. But the order is not indispensable, and if she spat
first she need not spit again (Rambam Sefer Nashim, Hilkhot
Yibbum 4:10; Shulĥan Arukh, Even HaEzer 169:43).
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A disaster could be brought out from it – ֵיה חו ְּר ָ ּבא
ּ נָ ֵפיק ִמ ּינ:
The yevama does not spit again in accordance with the proper
order, so that others will not come to say that the first spitting
did not count and then permit a woman who only spit initially
to enter into levirate marriage with the brothers. This ruling is
in accordance with Rabbi Ami (Rambam Sefer Nashim, Hilkhot
Yibbum 4:11).

.וְ ָהא ָ ּב ֵﬠינַן ְּכ ִס ְד ָרן! ְּכ ִס ְד ָרן ָלא ְמ ַﬠ ְּכ ָבא
 נָ ַפק,יה
ּ הוּא ָס ַבר דַּ חוּיֵ י ָקא ַמ ְד ֵחי ֵל
 ֵ ּבין ׁ ֶש ִה ְקדִּ ים: דְּ ַתנְ יָ א,דַּ ק וְ ַא ׁ ְש ַּכח
 ֵ ּבין ׁ ֶש ִה ְקדִּ ים ְר ִק ָיקה,ֲח ִליצָ ה ִל ְר ִק ָיקה
.ַל ֲח ִליצָ ה – ַמה ׁ ּ ֶש ָﬠ ָ ׂשה ָﬠ ׂשוּי

 ִ ּגידֶּ ֶמת: ָ ּבע ּו ִמ ֵּינ ּה,יתא
ָ ֵָלוִ י נָ ַפק ְל ִק ְרי
ַמה ּו ׁ ֶש ַּת ֲחלוֹץ? יְ ָב ָמה ׁ ֶש ָר ְק ָקה דָּ ם
״א ָבל ַא ִ ּגיד ְלךָ ֶאת ָה ָר ׁשוּם
ֲ ?ַמה ּו
יכא ְּכ ָתב
ָּ ִ ּב ְכ ַתב ֱא ֶמת״ ִמ ְּכ ָלל דְּ ִא
?ׁ ֶש ֵאינוֹ ֱא ֶמת

He challenged again: But we require that ĥalitza be performed
in the proper order, as recorded in the Torah. He answered
him: Their proper order is not indispensable.N Rabbi Abba
bar Memel thought: He is merely pushing oﬀ my legitimate
questions with far-fetched attempts to justify his statements that
are not well founded. Afterward, he went out from the house of
study and examined the matter and discovered that it was as
Rabbi Ami said. As it is taught in a baraita: Whether the removal
of the shoe preceded the spitting, as the proper order requires,
or whether the spitting preceded the removal of the shoe,
what he did is done, i.e., is eﬀective, as the woman is therefore
permitted to remarry.
Apropos adherence to instructions given in the Torah, the Gemara
relates a story. Levi went out to the villagesN to teach people
Torah. They asked him several questions: Firstly, what is the
halakha for an armless woman, may she perform ĥalitza with
her teeth?NH Secondly, what is the halakha if a yevama spat blood
instead of saliva, is the ĥalitza valid? Furthermore, they asked
with regard to the verse: “But I will declare to you that which is
inscribed in the writing of truth” (Daniel : ), if by inference,
there is writing in Heaven that is not truth.

 ֲא ָתא ׁ ָש ֵאיל ֵ ּבי.יה
ּ  ָלא ֲהוָ ה ִ ּב ֵידHe did not have an answer at hand to these questions, so he came
 ִמי ְּכ ִתיב ״וְ ָח ְלצָ ה:יה
ּ  ָא ְמר ּו ֵל, ִמ ְד ָר ׁ ָשאand asked at the house of study. They said to him in response to
the first question: Does it say in the Torah: And she shall remove
.ְ ּביָ ד״ ו ִּמי ְּכ ִתיב ״וְ יָ ְר ָקה רוֹק״
the shoe by hand? Clearly, she may remove the shoe in any manner and there is no reason to disqualify an armless woman. With
regard to the second question, they said: And does it say in the
verse: And she shall spit saliva?N It merely states: “And she shall
spit,” indicating that even if she spits blood the ĥalitza is valid.H
״א ָבל ַא ִ ּגיד ְלךָ ָה ָר ׁשוּם ִ ּב ְכ ַתב ֱא ֶמת״
ֲ With regard to the verse cited in the third question: “But I will
–  וְ ִכי יֵ ׁש ְּכ ָתב ׁ ֶש ֵאינוֹ ֱא ֶמתdeclare to you that which is inscribed in the writing of truth,”
about which you ask: But is there writing in Heaven that is not
truth?
 ָּכאן – ִ ּבגְ זַ ר דִּ ין ׁ ֶשיֵּ ׁש ִﬠ ּמוֹ: ָלא ַק ׁ ְשיָ אThis is not diﬃcult. Here, i.e., a writing of truth, refers to a
 ָּכאן – ִ ּבגְ זַ ר דִּ ין ׁ ֶש ֵאין ִﬠ ּמוֹ, ׁ ְשבו ָּﬠהsentence of judgment accompanied by an oath; this is called
“writing of truth” as it cannot ever be canceled. There, i.e., the
.ׁ ְשבו ָּﬠה
inferred untruthful writing, refers to a sentence of judgment
that is not accompanied by an oath, as it could be canceled if
conditions change.
 דַּ ֲא ַמר ַרב.ִּכ ְד ַרב ׁ ְשמו ֵּאל ַ ּבר ַא ִמי
 ִמ ּנַיִ ן:ׁ ְשמו ֵּאל ַ ּבר ַא ִמי ָא ַמר ַר ִ ּבי יוֹנָ ָתן
ִלגְ זַ ר דִּ ין ׁ ֶשיֵּ ׁש ִﬠ ּמוֹ ׁ ְשב ּו ָﬠה ׁ ֶש ֵאינוֹ
נִש ַ ּב ְﬠ ִּתי ְל ֵבית
ְ ׁ ״ל ֵכן
ָ ﬠ – ׁ ֶש ּנ ֱֶא ַמר ִמ ְת ָק ֵר
ֵﬠ ִלי ִאם יִ ְת ַּכ ּ ֵפר ֲﬠוֹן ֵ ּבית ֵﬠ ִלי ְ ּבזֶ ַבח
.עוֹלם״
ָ ו ְּב ִמנְ ָחה ַﬠד

This is in accordance with the words of Rav Shmuel bar Ami, as
Rav Shmuel bar Ami said that Rabbi Yonatan said: From where
is it derived that a sentence of judgmentN accompanied by an
oath cannot be torn up? It is as it is stated: “Therefore I have
sworn unto the house of Eli, that the iniquity of Eli’s house shall
not be atoned for with sacrifice nor oﬀering forever” Samuel
: ), which indicates that due to the accompanying oath, the
sentence of judgment cannot ever be rescinded, even if oﬀerings
of atonement are brought.

NOTES

Their proper order is not indispensable – כ ִס ְד ָרן ָלא ְמ ַﬠ ְּכ ָבא:ְּ
Although the term “so shall” [kakha] (Deuteronomy 25:9) is
written in the Torah with regard to ĥalitza and is normally
understood to indicate that the order written in the Torah
is indispensable, once the Sages interpreted the Torah to
be indicating that only actions conducted on the man are
indispensable, then the stated order with regard to other
aspects of ĥalitza is not required (Ritva).
Levi went out to the villages – לוִ י נָ ַפק ְל ִק ְריָ ָיתא:ֵ A more complete version of this story, with slight variations, appears in the
Jerusalem Talmud. It is told there that Rabbi Yehuda HaNasi
was asked to send someone to these villages who could serve
as a halakhic authority and teacher of hermeneutics. Rabbi
Yehuda HaNasi sent Levi and recommended him with the
use of various accolades of praise. When Levi arrived there,
they showed him great honor and began by asking him two
halakhic questions. When he did not answer them, they said
perhaps his strength is greater in Aggada, and consequently,
they asked him questions pertaining to the interpretation of
the Bible, but he did not answer these questions either. When
Levi returned to Rabbi Yehuda HaNasi and told him what
had transpired, Rabbi Yehuda HaNasi asked him the same
questions and Levi answered them properly. In response to
Rabbi Yehuda HaNasi’s surprise that he had not answered
accordingly when the questions were asked the first time,
Levi explained that the great honor they had shown him
there caused him to feel arrogant, which in turn caused him
to forget.
An armless woman who performed ĥalitza – גידֶּ ֶמת ׁ ֶש ָח ְלצָ ה:ּ ִ
The Halakhot Gedolot maintains that a yevama with amputated hands may not perform ĥalitza, but his opinion was not
accepted. Although the Jerusalem Talmud states that ĥalitza
should ideally be conducted with the right hand, even there
it states that a woman with amputated hands may perform
ĥalitza using her arm if she has no hand, or with her teeth if
she cannot use her hands or arms at all (ge’onim).
Does it say: And she shall spit saliva? – מי ְּכ ִתיב וְ יָ ְר ָקה רוֹק:ִ
The Meiri explains that although the phrase “she shall spit”
does implies that she should spit saliva, the students from
the house of study maintained that by not stating explicitly
that the woman must spit saliva, it indicates that one need
not spit saliva by itself. If there is any amount of saliva in her
spittle, even if the spittle consists mostly of blood, she fulfills
the obligation of spitting.
From where is it derived that a sentence of judgment, etc. –
מ ּנַיִ ן ִלגְ זַ ר דִּ ין וכו׳:ִ The question is asked: How can the Gemara
prove from the decree concerning the house of Eli that a
decree is never torn up. After all, there is reason to believe
that that decree is more stringent, as the verse explicitly states
that it is “forever”? It is possible to bring a proof from what is
written later in the Gemara, that although proper behavior
can cancel this decree in relation to certain people, even
so, the decree of judgment is not totally annulled or torn
up; rather, the punishment is merely pushed oﬀ temporarily
(Iyyun Ya’akov).

HALAKHA

Ĥalitza of a woman with amputated hands – ח ִליצַ ת ִ ּגידֶּ ֶמת:ֲ
A woman who has no hands at all removes the shoe with
her teeth, in accordance with the conclusion of the Gemara
(Rambam Sefer Nashim, Hilkhot Yibbum 4:23; Shulĥan Arukh,
Even HaEzer 169:31, 169:40).
A yevama who spat blood – יְב ָמה ׁ ֶש ָר ְק ָקה דָּ ם:
ָ If a yevama spat
blood she need not spit again. This is in accordance with the
statement of the students in the study hall, as understood by

the Ra’avad and the Rosh. The Rambam rules that this is specifically if she sucked her wound by drawing saliva into her mouth
before spitting out the blood, as then the spittle would have
some amount of saliva, but if she merely spit out blood from
a wound in her mouth, the blood is assumed not to contain
saliva and it is invalid, in accordance with the teaching sent to
Shmuel’s father (Rambam Sefer Nashim, Hilkhot Yibbum 4:23;
Shulĥan Arukh, Even HaEzer 169:40).
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NOTES

But he may gain atonement through words of Torah
study, etc. – תוֹרה וכו׳
ָ א ָבל ִמ ְת ַּכ ּ ֵפר הוּא ְ ּב ִד ְב ֵרי:ֲ The commentaries explain that the story can be understood in
relation to the statement in the mishna that the world
stands upon three matters: Torah, divine service, and
acts of kindness (Pirkei Avot 1:2). The sons of Eli sinned
by cheapening the divine service that they were
responsible for as sons of the High Priest (I Samuel 2:17).
Therefore, their descendants no longer had any rectification through oﬀerings of Temple service, as priests.
Rabba thought that rectification could come through
the study of Torah, which is listed before service by
the mishna. Abaye added that rectification could also
come through the third matter mentioned in the
mishna, acts of kindness (Maharsha; Iyyun Ya’akov).
Around age eighteen – כ ֶבן ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרה ׁ ָשנָ ה:ְּ The
age of eighteen is the established age for marriage in
the Mishna, and one who marries a woman and has
children is certainly viewed as having passed the stage
of being a minor according to all opinions (Maharsha;
see Arukh LaNer).

, ְ ּבזֶ ַבח ו ְּב ִמנְ ָחה ֵאינוֹ ִמ ְת ַּכ ּ ֵפר:ָא ַמר ַר ָ ּבה
 ַא ַ ּביֵ י.תוֹרה
ָ ֲא ָבל ִמ ְת ַּכ ּ ֵפר הוּא ְ ּב ִד ְב ֵרי
 ְ ּבזֶ ַבח ו ְּב ִמנְ ָחה ֵאינוֹ ִמ ְת ַּכ ּ ֵפר – ֲא ָבל:ָא ַמר
 ַר ָ ּבה וְ ַא ַ ּביֵ י.ִמ ְת ַּכ ּ ֵפר ִ ּבגְ ִמילוּת ֲח ָס ִדים
 ַר ָ ּבה דְּ ָﬠ ַסק ַ ּב ּת ָוֹרה,ִּמדְּ ֵבית ֲﬠ ֵלי ָק ָאתו
 ַא ַ ּביֵ י דְּ ָﬠ ַסק ַ ּב ּת ָוֹרה,ָחיָ ה ַא ְר ְ ּב ִﬠין ׁ ְשנִין
.יתין ׁ ְשנִין
ִּ ו ִּבגְ ִמילוּת ֲח ָס ִדים – ָחיָ ה ׁ ִש

Apropos this verse, the Gemara mentions what RabbaP said with
regard to it: With sacrifice and oﬀering, one from the house of Eli
will not be atoned for, but he may gain atonement through words
of Torah study.N AbayeP said: Through sacrifice and oﬀering he
may not achieve atonement, but he may gain atonement through
acts of kindness. The Gemara relates that Rabba and Abaye themselves descended from the house of Eli. Rabba, who immersed
himself primarily in Torah study, lived forty years, while Abaye,
who immersed himself both in Torah and acts of kindness, lived
sixty years. They both lived longer lives than usual for descendants
of the house of Eli, due to their actions.

 ִמ ׁ ְש ּ ָפ ָחה ַא ַחת ָהיְ ָתה ִ ּבירו ׁ ָּש ַליִ ם:ָּתנ ּו ַר ָ ּבנַן
 ָ ּבא ּו,ׁ ֶש ָהי ּו ֵמ ִתים ְּכ ֶבן ׁ ְשמֹנֶ ה ֶﬠ ְ ׂש ֵרה ׁ ָשנָ ה
: ָא ַמר ָל ֶהם,יוֹחנָן ֶ ּבן זַ ַּכאי
ָ הוֹדיע ּו ֶאת ַר ָ ּבן
ִ ְו
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ָכל,ׁ ֶש ָּמא ִמ ִּמ ׁ ְש ּ ַפ ַחת ֵﬠ ִלי ַא ֶּתם
נָשים״ – ְלכ ּו וְ ִﬠ ְסק ּו
ִ ׁ ַמ ְר ִ ּבית ֵ ּב ְיתךָ יָ מוּת ּו ֲא
,ּ ָה ְלכ ּו וְ ָﬠ ְסק ּו ַ ּב ּת ָוֹרה וְ ָחיו.ַּ ּב ּת ָוֹרה וְ ִת ְחיו
.יוֹחנָן״ ַﬠל ׁ ְשמוֹ
ָ ״מ ׁ ְש ּ ַפ ַחת
ִ אוֹתן
ָ קוֹרין
ִ וְ ָהי ּו

The Gemara relates a similar story from a baraita: The Sages taught:
There was a certain family in Jerusalem whose children were
dying at around age eighteen.N The members of the family came
and told Rabban Yoĥanan ben ZakkaiP about these tragic deaths.
He said to them: Perhaps you are from the house of Eli, as it
is stated: “All the increase of your house shall die young men”
( Samuel : ), which teaches that as soon as they reach full maturity, old enough to be called “men,” they die. Therefore, you must
go out and immerse yourselves in Torah, and you will live. They
went and immersed themselves in Torah and lived longer lives,
and people would call them: The family of Yoĥanan, after his
name, as the advice he gave them enabled them to live.

 ִמ ּנַיִ ן:ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר אוּנְיָא ָא ַמר ַרב
ִלגְ זַ ר דִּ ין ׁ ֶשל צִ ּבוּר ׁ ֶש ֵאינוֹ נֶ ְח ָּתם? ֵאינוֹ
״כי ִאם ְּת ַכ ְ ּב ִסי ַ ּב ֶּנ ֶתר
ִּ נֶ ְח ָּתם?! וְ ָהא ְּכ ִתיב
!וְ ַת ְר ִ ּבי ָלךְ ּב ִוֹרית נִ ְכ ָּתם ֲﬠוֹנֵ ךְ ְל ָפנַי״

With regard to a decree of judgment that cannot be torn up, Rav
Shmuel bar Unya said that Rav said: From where is it derived
that a sentence of judgment upon a community is never sealed?
The Gemara expresses surprise: Is it truly not sealed? But isn’t it
written: “For although you wash yourself with niter, and take
much soap for yourself, yet your iniquity is marked before Me”
( Jeremiah : ), indicating that there is no longer any atonement
for iniquity of a community.

PERSONALITIES

Rabba – ר ָ ּבה:ַ Rav Abba bar Naĥmani, commonly referred to as
Rabba throughout the Babylonian Talmud, was a priest and a
third-generation Babylonian amora.
Rabba was a student of Rav Huna, who was a student of Rav.
Therefore, Rabba’s approach to halakha was consistent with Rav’s
teachings. Rabba was considered the sharpest among his peers, to
the extent that he was referred to as: One who uproots mountains,
in contrast to his colleague, Rav Yosef, whose talent was in his
comprehensive knowledge and was referred to as Sinai. In virtually
every dispute between them, the ruling is in accordance with the
opinion of Rabba.
Rabba had many students, and virtually all of the Sages of the
following generation studied with him. His personal life was tragic;
his children apparently died during his lifetime. He was poverty
stricken throughout his life, barely subsisting on agricultural work.
When his nephew Abaye was orphaned at a young age, Rabba
took him into his home and raised him.

Rabban Yoĥanan ben Zakkai – יוֹחנָן ֶ ּבן זַ ַּכאי
ָ ר ָ ּבן:ַ Rabban Yoĥanan
ben Zakkai headed the Sanhedrin after the destruction of the
Second Temple. He was one of the greatest leaders of the Jewish
people in all generations.
Rabban Yoĥanan ben Zakkai was the youngest of Hillel the
Elder’s students; he lived to an old age and served as the leader of
the Jewish people for many years. The Sages said of him that there
was not a single area of Torah that he neglected. His greatness
notwithstanding, he was a modest individual who greeted every
person he met, including gentiles in the marketplace.
Even while the Temple stood he was acknowledged as a leading Torah scholar, and most of the Sages of that generation were
his students. When the Great Revolt erupted, Rabban Yoĥanan
strongly opposed it, seeking to resolve it peacefully. As one of
the leaders of the besieged Jerusalem, he realized that the city
would soon fall, and he succeeded in escaping with the help of
several of his students, in order to appear before Vespasian, who
received him warmly. When his prediction that Vespasian would
Abaye – א ַ ּביֵ י:ַ One of the outstanding Sages of the Talmud, Abaye be appointed emperor was fulfilled, Vespasian rewarded him by
was a fourth generation Babylonian amora. He lost both of his allowing him to establish a new center of Jewish Torah study and
parents at an early age and was raised in the house of his uncle, leadership in Yavne. Rabban Yoĥanan took this opportunity to save
Rabba. It is possible that his full name was Naĥmani or Kilil and that the life of Rabban Gamliel, as well.
Abaye was just a nickname. Although Rabba was a priest and the
In Yavne, Rabban Yoĥanan succeeded in instituting a wide
head of the yeshiva, he lived in poverty, as did Abaye.
range of ordinances that oﬀered hope for Jewish continuity in
Abaye was the primary student of Rabba and of Rav Yosef. After the absence of the Temple, even as they served to commemorate
Rav Yosef’s death, Abaye succeeded him as the head of the yeshiva the Temple and promised the possibility of its ultimate rebuildin Pumbedita. In addition to his prominence as a Torah scholar, he ing. The results of his eﬀorts are integral to the modern halakhic
was known for his righteousness and his acts of kindness.
practice of Judaism. His success in this endeavor is felt to this day
His exchanges and halakhic arguments with his uncle and, in religious practice.
even more so, with Rav Yosef, can be found throughout the TalHis students taught Torah throughout Eretz Yisrael following
mud. However, his disputes with his colleague Rava are especially the destruction of the Temple, and he served as a mentor for
significant. Their disputes, known as the discussions of Abaye Rabban Gamliel of Yavne, who succeeded him in the leadership
and Rava, are examples of profound and edifying disputes and capacity of acting Nasi.
are among the foundations of the Babylonian Talmud. In these
disputes, with six exceptions, the halakha is ruled in accordance
with the opinion of Rava.
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– ﬠ  ִמ ּנַיִ ן ׁ ֶש ֲא ִפילּ ּו נֶ ְח ַּתם ִמ ְת ָק ֵר:ֶא ָּלא
ִ ׁ ֶש ֶּנ ֱא ַמר
״מי ַּכה׳ ֱאל ֵֹהינ ּו ְ ּב ָכל ָק ְר ֵאנ ּו
! וְ ָה ְכ ִתיב ״דִּ ְר ׁש ּו ה׳ ְ ּב ִה ָּמצְ אוֹ״.ֵא ָליו״
.יבוּר
ּ ִ ָהא – ְ ּבצ,יָחיד
ִ  ָהא – ְ ּב:ָלא ַק ׁ ְשיָא
,יָ ִחיד

Rather, one must say as follows: From where is it derived that
even when a community’s sentence is sealed, it may be torn up
as a result of repentance, as it is stated: “For what great nation is
there, that has God so close unto them, as the Lord our God is
whenever we call upon Him?” (Deuteronomy : ). The Gemara
objects: But isn’t it written in another verse: “Seek the Lord
while He may be found, call upon Him when He is near” (Isaiah
: ), implying that God is not always near and may not always
answer whenever we call upon Him? The Gemara answers: This
contradiction is not diﬃcult. This verse is concerning an individual who must seek God where He is found, as He is not always
equally accessible to answer those who call out to Him. That first
verse is concerning a community, for whom He is accessible
“whenever we call upon Him.”

ימת? ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר
ַ  ֵאThe Gemara asks: For an individual, when is the time that God
ֹאש
ׁ  ֵא ּל ּו ֲﬠ ָ ׂש ָרה יָ ִמים ׁ ֶש ֵ ּבין ר: ֲאבו ּּהis close to him? Rav Naĥman said that Rabba bar Avuh said:
These are the ten days that are between Rosh HaShana and Yom
.ַה ׁ ּ ָשנָ ה ְליוֹם ַה ִּכ ּפו ִּרים
Kippur.

BACKGROUND

Without any trace of saliva – צוֹח רוֹק
 בל ֹא צַ ְח:
ּ ְ The salivary
glands continually discharge a certain amount of saliva into
the mouth to maintain its necessary moisture. The discharge
varies, as it may increase by intentional sucking or puckering, or it may increase unintentionally, such occurs when
one thinks about eating. As salivary glands cease functioning
only in rare cases of illness, it would be highly unlikely that
one could spit anything out of her mouth without it being
accompanied by at least a trace of saliva.
HALAKHA

Blood that issues from his mouth, etc. – דָּ ם ַהיּוֹצֵ א ִמ ּ ִפיו וכו׳:
Blood that issues from the mouth of a zav or that flows from
his genital organ is considered like blood from his wound
and causes ritually impurity only at the level of a seconddegree ritual impurity. But if he puckered and spat blood, it
is considered just like his saliva, and causes first degree ritually impurity just as saliva does, as saliva is a primary source
of impurity (Rambam Sefer Tahara, Hilkhot Metamei Mishkav
UMoshav 1:16).

 ָיְב ָמה:יה ַל ֲאבו ּּה דִּ ׁ ְשמו ֵּאל
ּ  ׁ ָש ְלח ּו ֵלThe Gemara returns to the questions the villagers asked Levi: The
 ְל ִפי ׁ ֶש ִאי ֶא ְפ ׁ ָשר, ׁ ֶש ָר ְק ָקה דָּ ם ַּת ֲחלוֹץSages in Eretz Yisrael sent this halakha to Shmuel’s father: A
yevama who spat blood shall remove the shoe, because it is not
.צוֹח רוֹק
 ְל ָדם ְ ּבל ֹא צַ ְח
possible that blood came outN of her mouth without any trace
of saliva,B and she fulfills her obligation through this saliva.
 יְ ֵהא דָּ ם ַהיּוֹצֵ א ִמ ּ ִפיו, יָ כוֹל:ית ֵיבי
ִ ֵמ
לוֹמר ״זוֹבוֹ
ַ ו ִּמ ּ ִפי ָה ַא ָּמה ָט ֵמא – ַּת ְלמוּד
ָט ֵמא״ – וְ ֵאין דָּ ם ַהיּוֹצֵ א ִמ ּ ִפיו ו ִּמ ּ ִפי
! ֶא ָּלא ָטהוֹר,ָה ַא ָּמה ָט ֵמא

The Gemara raises an objection from a baraita that states with
regard to a zav: One might have thought that blood that issues
from his mouthH or from the opening of his genital organ
should be ritually impure, like any of the secretions that issue
from a zav e.g., saliva and urine; therefore, the verse states: “His
discharge is impure” (Leviticus : ), to teach: Only his white,
pus-like discharge and other secretions similar to it are ritually
impure, but blood that issues from his mouth or from his
genital organ is not impure, but it is pure. And from here one
may learn that blood can issue from the mouth without saliva, for
if it was as they said, that all spittle necessarily contains saliva, the
blood in the spittle would be ritually impure due to the saliva.

–  ָּכאן, ָּכאן – ְ ּבמוֹצֶ צֶ ת: ָלא ַק ׁ ְשיָ אThe Gemara answers: This is not diﬃcult. Here, where it said that
.וֹתת
ֵ  ְ ּב ׁשblood cannot issue from the mouth without saliva, it is referring
to a woman who sucks up the blood in her mouthN before spitting
it out, in which case there will certainly be some saliva in the
mouth. There, it is referring to blood that was flowing by itself
from an oral wound of the zav, in which case the spittle of blood
might contain no saliva in it at all.
.״ח ֵר ׁש ׁ ֶש ֶּנ ֱח ַלץ״ וכו׳
ֵ It was taught in the mishna: if a deaf-mute man underwent
ĥalitza or a deaf-mute woman performed ĥalitza, or if an adult
woman performs ĥalitza with a male minor, her ĥalitza is invalid.

NOTES

Because it is not possible that blood came out, etc. – ְל ִפי ׁ ֶש ִאי
א ְפ ׁ ָשר ְל ָדם וכו׳:ֶ Some explain that the Gemara is stating that the
woman performing ĥalitza has no obligation to spit saliva at
all, and even if she spat blood without any saliva, the ĥalitza is
still valid (Ra’avad). A second explanation maintains that there
must be some saliva in her spittle but there is no obligation to
spit saliva alone. As long as there is some saliva in the spittle,
the ĥalitza is valid.

distinction is that if the blood flowed by itself, without any
attempt by the woman to spit, she is not considered to have
spit at all and the ĥalitza is certainly invalid. According to the
Rambam, the Gemara’s intention is that if she spat blood or the
blood was flowing from her mouth, then the ĥalitza is invalid.
However, if she first drew blood from a wound in her mouth
before spitting, then there is certainly spittle there as well.
Rabbeinu Ĥananel, however, interpreted this in the opposite
way: A woman who puckered to draw saliva into her mouth
Here it is referring to a woman who sucks the blood, etc. – certainly drew only blood from the wound, but if the blood
כאן ְ ּבמוֹצֶ צֶ ת וכו׳:ָּ The Shiltei HaGibborim write that the Gemara’s was flowing, probably some saliva mixed with it.
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NOTES

We juxtapose a woman with a man – מ ְּק ׁ ִשינַן ִא ׁ ּ ָשה ְל ִא ׁיש:ַ
Apparently, the Gemara concludes here that according to
Rabbi Meir’s opinion, the ĥalitza of a minor does not count
at all, as it is not even considered invalid ĥalitza that would
render prohibited a future levirate marriage. Tosafot, however, note a number of diﬃculties with this interpretation,
and consequently make note of an alternative version in
the Jerusalem Talmud that is accepted by a number of commentaries as the authentic version of what is recorded in
the Babylonian Talmud as well (see Ritva). In the Jerusalem
Talmud it states that if a minor did not perform ĥalitza once
she became an adult, her initial ĥalitza as a minor is nevertheless valid. According to this version, even Rabbi Meir, who
maintains that the ĥalitza of a minor is invalid only ab initio,
agrees that after the fact it is valid. According to this understanding, the juxtaposition between man and woman does
not constitute actual proof from the Torah, but acts merely
as textual support for a rabbinic decree. Furthermore, in the
Jerusalem Talmud it is explained that Rabbi Meir invalidated
the ĥalitza of a female minor only because he was concerned
that the minor might turn out to be sexually underdeveloped
as an adult, which would nullify the initial marriage. If so,
there is clearly a concern only according to rabbinic law (see
Tosefot HaRosh and Rashba).
His gaze downward – ﬠינָיו ְל ַמ ָּטה:ֵ Rashi interprets the term
downward as referring to directing his eyes toward Eretz
Yisrael, indicating that even after the Temple was destroyed,
the sanctity of the land remains. Therefore, one must direct
his heart and eyes toward Israel since all prayers pass through
that way, as King Solomon indicates in his prayer quoted in
the verse from Kings in the Gemara (see Maharsha).
HALAKHA

The ĥalitza of a male and female minor – ח ִליצַ ת ָק ָטן ו ְּק ַט ָּנה:ֲ
If a male minor performed ĥalitza, the ĥalitza is invalid and
the yevama is permitted to later enter into levirate marriage
with any of the brothers, including the minor himself. On
the other hand, the ĥalitza of a female minor is treated as
invalid ĥalitza that does not permit her to marry the brothers
but renders prohibited a future levirate marriage. This ruling
is not in accordance with Rabbi Meir’s opinion (Rambam
Sefer Nashim, Hilkhot Yibbum 4:16; Shulĥan Arukh, Even HaEzer
169:43).
Posture for prayer – דֶּ ֶרךְ ְּת ִפ ָּלה: One who prays must tilt his
head slightly forward, so that his eyes will be directed downward, as he simultaneously directs his heart upward toward
Heaven (Rambam Sefer Ahava, Hilkhot Tefilla 5:4; Shulĥan
Arukh, Oraĥ Ĥayyim 95:2).

 זוֹ דִּ ְב ֵרי ַר ִ ּבי: ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרבRav Yehuda said that Rav said: This teaching of the mishna
 ֵאין:אוֹמ ִרים
ְ
 ֲא ָבל ֲח ָכ ִמים, ֵמ ִאירwith regard to a minor is the statement of Rabbi Meir, who
maintains that such a ĥalitza has significance in that it disqualifies
.ֲח ִליצַ ת ָק ָטן ְּכלוּם
a subsequent levirate marriage, but it is insuﬃcient to permit the
woman to marry a stranger. But the Rabbis say: The ĥalitza of a
male minor isn’t significant of anything, as she is permitted to
one of the brothers in levirate marriage as one who no ĥalitza was
performed at all.
 ֲא ַמר ַרב יְ הו ָּדה.״ק ַט ָּנה ׁ ֶש ָח ְלצָ ה״ וכו׳
ְ
: דַּ ֲא ַמר. זוֹ דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר:ָא ַמר ַרב
 ו ַּמ ְּק ׁ ִשינַן ִא ׁ ּ ָשה,״א ׁיש״ ָּכתוּב ַ ּב ּ ָפ ָר ׁ ָשה
ִ
.ְל ִא ׁיש

§ It was taught in the mishna: If a female minor performed
ĥalitza, she must perform ĥalitza a second time once she becomes
an adult, and if she does not, her first ĥalitza is invalid. Rav Yehuda
said that Rav said: This is the statement of Rabbi Meir, who
said: “Man” is written in the Torah portion about ĥalitza: “And
if the man does not wish” (Deuteronomy : ), implying an adult
must perform ĥalitza, and we juxtapose and compare a woman
with a man,N indicating that the woman must also be an adult at
the time of ĥalitza.

״א ׁיש״ ְּכ ִתיב
ִ :אוֹמ ִרים
ְ  ֲא ָבל ֲח ָכ ִמיםBut the Rabbis say: “Man” is written in this Torah portion,
ּ
.דוֹלה ֵ ּבין ְק ַט ָּנה
ָ  ִא ׁ ּ ָשה – ֵ ּבין ְג, ַ ּב ּ ָפ ָר ׁ ָשהwhich indicates that an adult male must perform ĥalitza, but
with respect to the woman who removes the shoe, since the
term woman is not used to describe her, but rather the more
general term yevama is written, as the continuation of the abovementioned verse says: “To take his yevama” (Deuteronomy : ),
she may be either an adult or a female minor.H
 דְּ ַר ִ ּבי ִחיָּ יא.יוֹסי ִהיא
ֵ ַמאן ֲח ָכ ִמים – ַר ִ ּבי
 ּ ָפ ַתח ַחד,וְ ַר ִ ּבי ׁ ִש ְמעוֹן ַ ּבר ַר ִ ּבי ָהו ּו יָ ְת ִבי
יך ׁ ֶשיִּ ֵּתן
ְ  ַה ִּמ ְת ּ ַפ ֵּלל צָ ִר:ִמ ּינַיְ יה ּו וְ ָא ַמר
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ָהי ּו ֵﬠינַי וְ ִל ִ ּבי,ֵﬠינָיו ְל ַמ ָּטה
,ׁ ָשם ָּכל ַהיָּ ִמים״

The Gemara asks: Who are these Rabbis who disagree with Rabbi
Meir? The Gemara answers: It is Rabbi Yosei, as it seems from
this incident: As, Rabbi Ĥiyya and Rabbi Shimon bar Rabbi
Yehuda HaNasi were sitting outside the house of study, immersed
in Torah learning. One of them began and said: One who prays
must direct his gaze downwardN while praying, as it is stated by
God with regard to the Holy Temple: “And My eyes and My heart
shall be there perpetually” Kings : ), meaning: The Divine
Presence rests in the Eretz Yisrael, and one must direct his gaze to
the sacred land when praying.

״נִשא
ׂ ָ ּ  ׁ ֶש ֶּנ ֱא ַמר, ֵﬠינָיו ְל ַמ ְﬠ ָלה:וְ ַחד ָא ַמר
 ַאדְּ ָה ִכי ֲא ָתא ַר ִ ּבי.ְל ָב ֵבנ ּו ֶאל ַּכ ּ ָפיִ ם״
:ּ ֲא ַמר ְלהו,ּיוֹסי ְלגַ ַ ּביְ יהו
ֵ יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
ּ
. ִ ּב ְת ִפ ָלה:יה
ּ ְ ּב ַמאי ָﬠ ְס ִקיתוּ? ָא ְמר ּו ֵל
 ַה ִּמ ְת ּ ַפ ֵּלל, ָּכ ְך ֲא ַמר ַא ָ ּבא:ֲּא ַמר ְלהו
,צָ ִריךְ ׁ ֶשיִּ ֵּתן ֵﬠינָיו ְל ַמ ָּטה וְ ִל ּבוֹ ְל ַמ ְﬠ ָלה
.ְּּכ ֵדי ׁ ֶשיִּ ְת ַקיְּ ימ ּו ׁ ְשנֵי ִמ ְק ָראוֹת ַה ָּללו

And one of them said he must direct his eyes upward, because
it is stated: “Let us lift our hearts with our hands toward God
in Heaven” (Lamentations : ). In the meantime, Rabbi Yishmael, son of Rabbi Yosei,P came beside them. He said to them:
What are you dealing with? They said to him: With prayer, as
we are debating the proper posture for prayer. He said to them:
My father, Rabbi Yosei, said as follows: One who prays must
direct his eyes downward and his heart upward, in order to
fulfill both of these verses.H

PERSONALITIES

Rabbi Yishmael, son of Rabbi Yosei – יוֹסי
ֵ ר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי:ַ
Rabbi Yishmael was a tanna of the last generation of tanna’im
and the eldest son of Rabbi Yosei bar Ĥalafta. Although he studied under other Sages, including Rabbi Akiva, Rabbi Yishmael
achieved renown as the outstanding disciple of his father, Rabbi
Yosei, from whom he acquired most of his Torah knowledge.
He was a noted scholar in his generation and was considered
his father’s successor and the leading rabbinic authority in
his hometown of Tzippori in the Galilee. Nevertheless, he still
accepted the authority of Rabbi Yehuda HaNasi, with whom
he established himself as the latter’s outstanding disciple, even
though they were approximately the same age and he was a
friend of Rabbi Yehuda HaNasi’s family. One also finds Rabbi
Yishmael engaged in halakhic debates with Rabbi Shimon, the
son of Rabbi Yehuda HaNasi, and with Rabbi Ĥiyya.
In addition to his greatness as a Torah scholar, Rabbi
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Yishmael was learned in secular subjects, and was respected
as an authority in many fields of knowledge. Despite his vast
intellectual accomplishments, he remained humble, devout,
and pious, which was expressed, among other ways, in the
courtesy and love he showed to the poor and the simple.
Almost all of the disciples of Rabbi Yehuda HaNasi, from
small to great, disseminated teachings in the name of Rabbi
Yishmael. Rabbi Yehuda HaNasi himself esteemed Rabbi Yishmael, relying on the traditions he quoted, particularly the ones
he transmitted in the name of his father.
Apparently, Rabbi Yishmael was wealthy, and was both a
merchant and property owner who was forced at a certain
point in his life to work for the Roman authorities. Though several prosaic details are known about him, including his being
rather obese, there are no sources detailing anything about his
private life or his family.

,ּ ִאינְ הו.ַאדְּ ָה ִכי ֲא ָתא ַר ִ ּבי ִל ְמ ִת ְיב ָּתא
 ַר ִ ּבי. יְ ִתיב ּו ְ ּבדו ְּכ ַּתיְ יה ּו,ילי
ֵ דְּ ָהו ּו ַק ִּל
 ֲהוָ ה,יה
ְ  ַא ַ ּגב,יוֹסי
ֵ יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
ּ יוֹק ֵר
.ְמ ַפ ַּסע וְ ָאזֵ יל

ﬠ  ִמי הוּא זֶ ה ׁ ֶש ְּמ ַפ ֵּס:יה ַא ְ ּב ָדן
ּ ֲא ַמר ֵל
 ֲאנִי:יה
ׁ אשי ַﬠם ָק
ֵ ׁ ַﬠל ָר
ּ  ֲא ַמר ֵל.דוֹש
אתי ִל ְלמוֹד
ִ  ׁ ֶש ָ ּב,יוֹסי
ֵ יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
 וְ ִכי ַא ָּתה ָהגוּן:יה
ּ  ֲא ַמר ֵל.ּת ָוֹרה ֵמ ַר ִ ּבי
?ִל ְלמוֹד ּת ָוֹרה ֵמ ַר ִ ּבי

In the meantime, while they were talking, Rabbi Yehuda HaNasi
came to the house of study and everyone quickly went to sit in
their assigned places. Those who were light-footed hurried and
sat in their places. Rabbi Yishmael, son of Rabbi Yosei, due to
his being very heavy, was stepping and walking slowly, as everyone was already sitting in his place on the ground, requiring him
to pass over their heads in order to get to his place.
Abdon, the shortened form of the name of Rabbi Yehuda HaNasi’s
student and attendant, Abba Yudan, said to him: Who is that
individual stepping over the heads of a sacred people,H for it
appeared to him as an act of disrespect to those sitting that Rabbi
Yishmael stepped over their heads. He said to him: I am Yishmael,
son of Rabbi Yosei,N who came to learn Torah from Rabbi
Yehuda HaNasi. Abdon said to him: But are you fit to learn Torah
from Rabbi Yehuda HaNasi, for it seems that you are showing
disrespect to others in order to accomplish it?

 וְ ִכי מ ׁ ֶֹשה ָהיָ ה ָהגוּן ִל ְלמוֹד:יה
ּ ֲא ַמר ֵל
 וְ ִכי מ ׁ ֶֹשה:יה
ּ ּת ָוֹרה ִמ ּ ִפי ַה ְ ּגבו ָּרה? ֲא ַמר ֵל
? וְ ִכי ַר ְ ּבךָ ֱאל ִֹהים הוּא:יה
ּ ַא ָּתה? ֲא ַמר ֵל
,יה
ֵ ֲא ַמר ַרב
ּ יה ַר ִ ּבי ְל ִמ ַּט ְר ּ ְפ ֵס
ּ  ׁ ְש ַק ֵל:יוֹסף
.יה ַ״ר ְ ּבךָ ״ וְ ָלא ַ״ר ִ ּבי״
ּ דְּ ָק ָא ַמר ֵל

He said to him: Was Moses fit to learn Torah from the mouth of
the Almighty? Rather, it is not necessary that the student be as
dignified as his teacher. He said to him: And are you Moses?
Rabbi Yishmael said to him: And is your teacher God? Rav Yosef
said about this part of the story: Here Rabbi Yehuda HaNasi
received his retribution [mittarpesei]L for remaining silent during
this discussion and not reprimanding his student for humiliating
Rabbi Yishmael. And what is his retribution? When Rabbi Yishmael spoke to Abdon, he said your teacher, and not my teacher,
implying that he did not accept Rabbi Yehuda HaNasi’s authority
upon himself.

.יה דְּ ַר ִ ּבי
ּ ַאדְּ ָה ִכי ָא ְתיָ א יְ ָב ָמה ְל ַק ֵּמ
. ּפוֹק ְ ּב ַד ָק ּה:יה ַר ִ ּבי ְל ַא ְ ּב ָדן
ּ ֲא ַמר ֵל
:יה ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ּ  ֲא ַמר ֵל,ְל ָב ַתר דִּ נְ ַפק
,״א ׁיש״ ָּכתוּב ַ ּב ּ ָפ ָר ׁ ָשה
ִ :ָּכךְ ֲא ַמר ַא ָ ּבא
.דוֹלה ֵ ּבין ְק ַט ָּנה
ָ ֲא ָבל ִא ׁ ּ ָשה – ֵ ּבין ְ ּג

In the meantime, a yevama came before Rabbi, and she was a
minor close to the age of maturity who had performed ĥalitza, but
it was not clear whether she had already reached the age of maturity
necessary to validate her ĥalitza. Rabbi Yehuda HaNasi said to
Abdon: Go and check to see if she has already reached maturity.
After Abdon left, Rabbi Yishmael said to Rabbi Yehuda HaNasi:
My father, Rabbi Yosei, said as follows: “Man” is written in the
Torah portion of ĥalitza, but the woman may be either an adult
woman or a female minor.

הוֹרה
ָ  ְּכ ָבר,יכ ְּת
ַ  ָלא צְ ִר, ָּתא:יה
ּ ֲא ַמר ֵל
יה ַר ִ ּבי
ל
ֵ
ר
מ
ַ
א
ֲ
.י
ת
ֵ
א
ָ
ְו
ן
ד
ָ
ב
ּ
ְ
א
ַ
ע
ס
ַ
ּ
פ
ַ  ָק ְמ.זָ ֵקן
ּ
 ִמי ׁ ֶש ָ ּצ ִריךְ לוֹ ַﬠם:יוֹסי
ֵ יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
 ִמי.דוֹש
ׁ אשי ַﬠם ָק
ֵ ׁ דוֹש – יְ ַפ ַּסע ַﬠל ָר
ׁ ָק
יאךְ יְ ַפ ַּסע
ָ דוֹש – ֵה
ׁ ׁ ֶש ֵאין צָ ִריךְ לוֹ ַﬠם ָק
?דוֹש
ׁ אשי ַﬠם ָק
ֵ ׁ ַﬠל ָר

Rabbi Yehuda HaNasi said to Abdon: Come back. You do not
need to check, as the Elder, Rabbi Yosei, has already ruled that a
minor can perform ĥalitza, and therefore no further examination
is required. Abdon was stepping and coming over the heads of
the others in order to return to his place. Rabbi Yishmael, son
of Rabbi Yosei, said to him: One upon whom a holy people
depends may step over the heads of a holy people. But one upon
whom a holy people does not depend, as there is no longer a need
for Abdon to examination the woman, how can he step over the
heads of a holy people?

.יך
ְ  קוּם ְ ּבדו ְּכ ֵּת:יה ַר ִ ּבי ְל ַא ְ ּב ָדן
ּ ֲא ַמר ֵל
,אוֹת ּה ׁ ָש ָﬠה נִצְ ָט ַרע ַא ְ ּב ָדן
ָ  ְ ּב:ָּתאנָ א
.וֹתיו
ָ  ו ֵּמ ֲאנ ּו ׁ ְש ֵּתי ַכ ּל,וְ ָט ְבע ּו ׁ ְשנֵי ָבנָיו
 ְ ּב ִריךְ ַר ֲח ָמנָ א:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
.יה ְל ַא ְ ּב ָדן ְ ּב ַהאי ָﬠ ְל ָמא
ּ דִּ ְכ ַס ֵפ

Rabbi Yehuda HaNasi said to Abdon: Stand in your place and do
not go any further. It was taught: At that momentN Abdon was
aﬄicted with leprosy as a punishment for insulting Rabbi Yishmael, son of Rabbi Yosei, and two of his sons who were recently
married drowned, and his two daughters-in-law, who were
minors married to those sons, made declarations of refusal and
annulled their marriages. Rav Naĥman bar Yitzĥak said: Blessed
is the Merciful One, Who shames Abdon in this world, for this
prevents him from being punished further in the World-to-Come,
as all his iniquities have been forgiven through this suﬀering.

: ִמדְּ ָב ָריו ׁ ֶשל ְ ּב ַר ִ ּבי ְנִלמוֹד:ָא ַמר ַר ִ ּבי ַא ִמי
: ָר ָבא ָא ַמר.חוֹלצֶ ת ִ ּב ְפעוּטוּת
ֶ ְק ַט ָּנה
 ַﬠד: וְ ִה ְל ְכ ָתא.יﬠ ְלעוֹנַ ת נְ ָד ִרים ַﬠד ׁ ֶש ַּת ִ ּג
.ׁ ֶש ָּת ִביא ׁ ְש ֵּתי ְ ׂש ָﬠרוֹת

Rabbi Ami said: From the words of the great man, Rabbi Yosei,
let us learn: A female minor performs ĥalitza even as a young
child, at age six or seven. Rava said: She may not perform ĥalitza
until she reaches the age of vows as an eleven-year-old, when she
has enough intellectual capacity to understand the meaning of a
vow. However, the Gemara concludes: And the halakha is: She
may not perform ĥalitza until she has two pubic hairs.H

HALAKHA

Stepping over the heads of a sacred people – ﬠ ַﬠל ְמ ַפ ֵּס
דוֹש
ׁ אשי ַﬠם ָק
ֵ ׁ ר:ָ It is prohibited for a scholar to behave with
crudeness and to unnecessarily elevate himself over the
community, as one must not act frivolously to commoners
even by stepping over their heads (Rambam Sefer Shofetim,
Hilkhot Sanhedrin 25:2; Shulĥan Arukh, Ĥoshen Mishpat 8:4).
Until she has two pubic hairs – ﬠד ׁ ֶש ָּת ִביא ׁ ְש ֵּתי ְ ׂש ָﬠרוֹת:ַ
A female minor may not perform ĥalitza. According to Beit
Shmuel, a minor’s ĥalitza is invalid even after the fact. However, after a minor performed such a ĥalitza, it is prohibited
for her to enter into levirate marriage. She may perform
ĥalitza only once she has reached the age of twelve years
old plus one day and has been examined to prove that she
has two pubic hairs, in accordance with the opinion of Rava
(Rambam Sefer Nashim, Hilkhot Yibbum 1:17; Shulĥan Arukh,
Even HaEzer 167:4, 169:43).
NOTES

I am Yishmael, son of Rabbi Yosei – יוֹסי
ֵ אנִי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי:ֲ
The Arukh LaNer explains that Rabbi Yishmael’s interesting
response to the question of whom he was can be understood based on the Gemara in tractate Horayot. There, the
Gemara states that even the sons of Torah Sages, whose
seats were at the front, next to the Sage who was lecturing,
were permitted to step over the heads of others in order
to reach their seats, even though they were not involved
in teaching. Therefore, Rabbi Yishmael explained that
although his primary purpose was to study Torah from
the mouth of Rabbi Yehuda HaNasi, it was permitted for
him to pass over the heads of others, as he was the son
of a great Sage.
At that moment, etc. – אוֹת ּה ׁ ָש ָﬠה וכו׳
ָ ב:
ּ ְ A number of
commentaries explain that Abdon’s three punishments
correspond to the three inappropriate things he said to
Rabbi Yishmael, son of Rabbi Yosei (see Maharsha, Ramat
Shmuel, Iyyun Ya’akov, and Arukh LaNer).
LANGUAGE

Retribution [mittarpesei] – יה
ּ מ ַּט ְר ּ ְפ ֵס:ִ Apparently from the
Middle Iranian pātifrās, meaning punishment or retribution. The word underwent a phonological shift and further
changes were introduced by manuscript copyists.
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HALAKHA

The halakha does not follow this pair – ֵאין ֲה ָל ָכה ְּכאוֹתוֹ
הזּוּג:ַ If a woman performed ĥalitza before only two people
serving as judges, or if one of the three judges was a
relative of hers or disqualified from being a judge or witness in some other way, her ĥalitza is invalid, even after
the fact, in accordance with the opinion of Rav Naĥman
(Rambam Sefer Nashim, Hilkhot Yibbum 4:16; Shulĥan Arukh,
Even HaEzer 169:3).
NOTES

How can we know what happened between him and
her – בינוֹ ְל ֵבינָ ּה ִמי יָ ַד ֲﬠנָ א:
ּ ֵ The Rashba proves from here
that ĥalitza is considered a matter of forbidden sexual relationships, which requires the presence of two witnesses
to deem it a valid act. Therefore, even though both the
yavam and the yevama agree that ĥalitza took place, it is
insuﬃcient to deem it valid. Others explain that for ĥalitza
to be valid it must be performed in the presence of a court,
and therefore, even if one would trust the couple’s word that
the ĥalitza took place, it is not considered a halakhically valid
act so long as it was done in private.
In prison – ב ֵבית ָה ֲאסו ִּרין:ּ ְ The Yam shel Shlomo questions
why it is necessary to determine the exact location of the
incident and the location of Rabbi Akiva when he validated
the act. After all, the halakha does not even follow Rabbi
Akiva’s opinion in this matter. He answers that the Gemara
here clarifies that if three people were present, then certainly the ĥalitza would be valid even in a prison, despite
the fact that it was not an established place for the court to
meet, as all of the additional requirements for the proper
location of a ĥalitza are not indispensable.

יוֹסף
ֵ  ָא ַמר ַרב.״ח ְלצָ ה ִ ּב ׁ ְשנַיִ ם״ וכו׳
ָ
 ֵאין ֲה ָל ָכה:ַ ּבר ִמנְיו ִּמי ָא ַמר ַרב נַ ְח ָמן
 וְ ָהא ֲא ַמר ַרב נַ ְח ָמן ֲח ָדא.ְּכאוֹתוֹ ַהזּוּג
יוֹסף ַ ּבר ִמנְיו ִּמי ֲא ַמר
ֵ ימנָ א! דַּ ֲא ַמר ַרב
ְ ִז
! ֲח ִליצָ ה ִ ּב ׁ ְשל ׁ ָֹשה:ַרב נַ ְח ָמן

It was taught in the mishna: If she performed ĥalitza before two
or three people, and one of them is found to be disqualified to
serve as a judge, Rabbi Shimon and Rabbi Yoĥanan the Cobbler
validate it. Rav Yosef bar Minyumi said that Rav Naĥman said:
The halakha does not follow this pairH who validate such a case.
The Gemara asks: But didn’t Rav Naĥman already say this same
ruling one time before? As Rav Yosef bar Minyumi said that Rav
Naĥman said: Ĥalitza must be conducted before three people,
indicating that there must be no fewer than three valid judges.

יתא ֲהוָ ה
ָ ְית ַמר ַהךְ ַק ָּמי
ְּ  דְּ ִאי ִא,יכי
ִ צְ ִר
 ֲא ָבל, ָהנֵי ִמ ֵּילי – ְל ַכ ְּת ִח ָּילה:ָא ִמינָ א
: ָקא ַמ ׁ ְש ַמע ָלן,יﬠ ַבד – ֲא ִפילּ ּו ְּת ֵרי
ֲ ִּד
 וְ ִאי ַא ׁ ְשמו ִּﬠינַן.ֵאין ֲה ָל ָכה ְּכאוֹתוֹ ַהזּוּג
ֵאין ֲה ָל ָכה ְּכאוֹתוֹ ַהזּוּג ֶא ָּלא ְּכ ַת ָּנא
 ֲא ָבל,יﬠ ַבד
ֲ ִּ ד: ֲהוָ ה ָא ִמינָ א,ַק ָּמא
.יכא
ָ  צְ ִר,יב ֵﬠי ֲח ִמ ׁ ּ ָשה
ּ ָ ְל ַכ ְּת ִח ָּילה ִל

The Gemara answers: Both are necessary, for if only the first one,
stating that ĥalitza must be before three judges, were stated, I
would say: This applies ab initio, but after the fact even two is
acceptable. Therefore, he teaches us that the halakha does not
follow this pair of Sages, and her ĥalitza before two people is invalid
even after the fact. And vice versa: If he would have told us only
that the halakha does not follow this pair, but rather the first
tanna, I would say that it is valid if performed before three people
only after the fact, but they must require five people ab initio, in
accordance with Rabbi Yehuda’s opinion. Therefore it is necessary
to say both of these statements.

 ֵ ּבינוֹ ְל ֵבינָ ּה ִמי.״מ ֲﬠ ֶ ׂשה ׁ ֶש ָח ְלצוּ״ כו׳
ַ § A story is told in the mishna about an incident in which a couple
: יָ ַד ֲﬠנָ א? ָא ַמר ַרב יְהו ָּדה ָא ַמר ׁ ְשמו ֵּאלonce performed ĥalitza between themselves in private while alone
in prison, and the case later came before Rabbi Akiva and he vali.רוֹאין אוֹתוֹ ִמ ַ ּבחוּץ
ִ וְ ֵﬠ ִדים
dated it. The Gemara asks: How can we know what happened
between him and her?N There was no testimony to confirm it, and
how can we be certain that the ĥalitza was done properly to validate
it? Rav Yehuda said that Shmuel said: And the ĥalitza was validated because there were witnesses who saw them from outside
the prison, who testified that the ĥalitza was performed properly.
 ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָח ְלצ ּו ֵ ּבינוֹ:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
 ו ָּבא ַמ ֲﬠ ֶ ׂשה ִל ְפנֵי ַר ִ ּבי,ְל ֵבינָ ּה ַא ְ ּב ָר ִאי
: אוֹ דִּ ְל ָמא,ֲﬠ ִק ָיבא ְ ּב ֵבית ָה ֲאסו ִּרין
ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָח ְלצ ּו ֵ ּבינוֹ ְל ֵבינָ ּה ְ ּב ֵבית
:ָה ֲאסו ִּרין? ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
 ו ְּל ֵבית,ְ ּב ֵבית ָה ֲאסו ִּרין ָהיָ ה ַמ ֲﬠ ֶ ׂשה
.ָה ֲאסו ִּרין ָ ּבא ַמ ֲﬠ ֶ ׂשה

A dilemma was raised before the students in the house of study
with regard to the incident recorded in the mishna in which a private
ĥalitza performed in a prison was validated: Did the incident in
which they performed ĥalitza between him and her privately
actually take place outside in a diﬀerent locale, and the reference
to prison is that the case came before Rabbi Akiva when he was
confined in prison?N Or, perhaps the incident when they performed ĥalitza between him and her took place in prison, and
then this case came before Rabbi Akiva? Rav Yehuda said that
Rav said: The ĥalitza incident took place in prison, and also the
case came to Rabbi Akiva when he was in prison.

 ֵאי. ֲח ִליצָ ה מו ְּט ֵﬠת ְּכ ׁ ֵש ָרה:ָּתנ ּו ַר ָ ּבנַן
זוֹ ִהיא ֲח ִליצָ ה מו ְּט ֵﬠת? ָא ַמר ֵר ׁיש
ְ״חלוֹץ ו ְּב ָכך
ֲ אוֹמ ִרים לוֹ
ְ  ָּכל ׁ ֶש:ָל ִק ׁיש
ָ ַא ָּתה ּכ
.וֹנְס ּה״

§ The Sages taught: A mistaken ĥalitza is valid. The Gemara asks:

 ֲאנִי ׁשוֹנֶ ה ֵ ּבין:יוֹחנָ ן
ָ יה ַר ִ ּבי
ּ ֲא ַמר ֵל
,ׁ ֶש ִּנ ְת ַּכ ֵּוון הוּא וְ ל ֹא נִ ְת ַּכ ְּוונָ ה ִהיא
ֵ ּבין ׁ ֶש ִּנ ְת ַּכ ְּוונָ ה ִהיא וְ ל ֹא נִ ְת ַּכ ֵּוון
 ַﬠד ׁ ֶשיִּ ְת ַּכ ְּוונ ּו,הוּא ֲח ִליצָ ָת ּה ּ ְפסו ָּלה
נֵיהם ְּכ ֶא ָחד – וְ ַא ְּת ָא ְמ ַר ְּת ֲח ִליצָ ָת ּה
ֶ ׁ ְש
!?ְּכ ׁ ֵש ָירה

Rabbi Yoĥanan said to him: I teach that whether in a case where
he had intended to perform valid ĥalitza and she did not intend,
or whether she had intended and he did not intend, the ĥalitza
is invalid, unless they both intend together as one to perform a
proper ĥalitza that would permit her to marry others.H And yet you
say that in that case when he doesn’t have any intention of permitting her to others, and actually intends to marry her through the act
of ĥalitza, her ĥalitza is valid?

Perek XII
Daf 106 Amud a
HALAKHA

Ĥalitza must be performed with proper intention – ֵאין
ח ִליצָ ה ֶא ָּלא ְ ּב ַכ ָּוונָ ה:ֲ Any ĥalitza in which both parties
do not intend to exempt the woman is invalid (Rambam
Sefer Nashim, Hilkhot Yibbum 4:16; Shulĥan Arukh, Even
HaEzer 169:44).
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What constitutes a mistaken ĥalitza? Reish Lakish said: Any
case in which they say to a yavam who is not well versed in halakha:
Let her remove your shoe, and in doing so you will take her in
marriage, i.e., the yavam understands that by allowing ĥalitza he will
actually be marrying her. Although he actually intended to marry
her, having allowed her to remove his shoe validates the ĥalitza.
Subsequently it is prohibited for the woman to marry him, and she
is permitted to others.

