Perek IV
Daf 47 Amud a
NOTES

I have derived only that a convert is accepted in
Eretz Yisrael – אין ִלי ֶא ָּלא ָ ּב ָא ֶרץ:ֵ Tosafot explain that the
Gemara here considers the possibility that conversion
would be possible only in Eretz Yisrael. Tosefot HaRosh
suggests a rationale for such an opinion. In Eretz Yisrael
a convert stands to gain from the bounty of the land and
the other benefits of living there. Therefore, it is less likely
that a convert would revert back to his previous ways if
he lives in Eretz Yisrael than if he lives elsewhere. Due
to the concern that exists with a convert outside Eretz
Yisrael, it is conceivable that the possibility of converting
there is entirely precluded.
HALAKHA

One who comes and says: I converted – ִמי ׁ ֶש ָ ּבא וְ ָא ַמר
נִ ְת ַ ּגיַּ ְיר ִּתי: If one presumed to be a gentile comes and
claims to have converted in accordance with the halakhot of conversion, whether in Eretz Yisrael or outside
Eretz Yisrael, he is not accepted as a convert and may
not marry in the congregation of Israel until he brings
witnesses to his conversion. This ruling is in accordance
with the opinion of the Rabbis (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 13:7; Shulĥan Arukh, Yoreh De’a 268:10).

? ְ ּבחוּץ ָל ָא ֶרץ ִמ ּנַיִ ן,ֵאין ִלי ֶא ָּלא ָ ּב ָא ֶרץ
. ָ״א ְּתךָ ״ – ְ ּב ָכל ָמקוֹם ׁ ֶש ִא ְּתך
ִ לוֹמר
ַ ַּת ְלמוּד
״ב ָא ֶרץ״ – ָ ּב ָא ֶרץ
ּ ָ לוֹמר
ַ ִאם ֵּכן ַמה ַּת ְלמוּד
 ְ ּבחוּץ ָל ָא ֶרץ – ֵאין,יך ְל ָה ִביא ְר ָאיָ ה
ְ צָ ִר
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה.יך ְל ָה ִביא ְר ָאיָ ה
ְ צָ ִר
 ֵ ּבין ָ ּב ָא ֶרץ ֵ ּבין ְ ּבחוּצָ ה:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
.ָל ָא ֶרץ – צָ ִריךְ ְל ָה ִביא ְר ָאיָ ה

I have derived only that a convert is accepted in Eretz Yisrael;N
from where do I derive that also outside of Eretz Yisrael he is to
be accepted? The verse states “with you,” which indicates that in
any place that he is with you, you should accept him. If so, what
is the meaning when the verse states: In the land? This indicates
that in Eretz Yisrael he needs to bring evidence that he is a convert, but outside of Eretz Yisrael he does not need to bring evidence that he is a convert; rather, his claim is accepted. This is the
statement of Rabbi Yehuda. And the Rabbis say: Whether he is
in Eretz Yisrael or whether he is outside of Eretz Yisrael, he needs
to bring evidence.

ָ ּבא הוּא וְ ֵﬠ ָדיו ִﬠ ּמוֹ – ְק ָרא ָל ָּמה ִלי? ֲא ַמר
 ׁ ָש ַמ ְﬠנ ּו ׁ ֶש ִּנ ְת ַ ּגיֵּ יר ְ ּב ֵבית: דְּ ָא ְמ ִרי,ַרב ׁ ֵש ׁ ֶשת
 ָלא: ָס ְל ָקא דַּ ֲﬠ ָתךְ ָא ִמינָ א.דִּ ין ׁ ֶשל ּ ְפלוֹנִי
. ָקא ַמ ׁ ְש ַמע ָלן,ּיה ְמנַייהו
ֵ ֵל

The Gemara analyzes the baraita: In the case when he came and
brought witnesses to his conversion with him, why do I need a
verse to teach that he is accepted? In all cases, the testimony of
witnesses is fully relied upon. Rav Sheshet said: The case is where
they say: We heard that he converted in the court of so-and-so,
but they did not witness the actual conversion. And it is necessary
to teach this because it could enter your mind to say that they
should not be relied upon; therefore, the verse teaches us that
they are relied upon.

 ְ ּבח ּוצָ ה, ֵאין ִלי ֶא ָּלא ָ ּב ָא ֶרץ,״ב ָא ֶרץ״
ָּ
״א ְּתךָ ״ – ְ ּב ָכל
ִ לוֹמר
ַ ָל ָא ֶרץ ִמ ּנַיִ ן? ַּת ְלמוּד
יה! ֲח ָדא
ְ  וְ ָהא ַא ּ ִפ. ָָמקוֹם ׁ ֶש ִא ְּתך
ּ יק ֵּת
.״ﬠ ָּמךְ ״
ִ ״א ְּתךָ ״ וַ ֲח ָדא ֵמ
ִ ֵמ

As cited above, the latter clause of the baraita states: “With you in
your land” (Leviticus : ). I have derived only that a convert is
accepted in Eretz Yisrael; from where do I derive that also outside
of Eretz Yisrael he is to be accepted? The verse states: “With you,”
which indicates that in any place that he is with you, you should
accept him. The Gemara asks: But didn’t you already expound
that phrase in the first clause of the baraita to teach that one
doesn’t accept the claims of an individual that he is a valid convert?
The Gemara explains: One of these halakhot is derived from the
phrase “with you” in the verse cited, and the other one is derived
from the phrase “with you” in a subsequent verse (Leviticus : ).

 ֵ ּבין ָ ּב ָא ֶרץ ֵ ּבין ְ ּבחוּצָ ה:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמיםThe baraita states: And the Rabbis say: Whether he is in Eretz
 ָהא, וְ ֶא ָּלא.יך ְל ָה ִביא ְר ָאיָ ה
ְ  ָל ָא ֶרץ צָ ִרYisrael or whether he is outside of Eretz Yisrael, he needs to bring
evidence. The Gemara asks: But isn’t “in your land” written in
!״ב ָא ֶרץ״
ּ ָ ְּכ ִתיב
the verse? How can the Rabbis deny any distinction between the
halakha inside and outside of Eretz Yisrael?
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יה דַּ ֲא ִפילּ ּו ָ ּב ָא ֶרץ ְמ ַק ְ ּב ִלים
ּ ָ ַההוּא ִמ
ּ יב ֵﬠי ֵל
 ִמ ׁ ּש ּום: דְּ ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א.ֵ ּג ִרים
 וְ ָה ׁ ְש ָּתא,ִטיבו ָּתא דְּ ֶא ֶרץ יִ ְ ׂש ָר ֵאל ָק ִמ ַ ּגיְ ִירי
יכא ֶל ֶקט ׁ ִש ְכ ָחה
ָּ יכא ִטיבו ָּתא – ִא
ָּ נַ ִמי דְּ ֵל
. ָקא ַמ ׁ ְש ַמע ָלן,ו ֵּפ ָאה ו ַּמ ְﬠ ַ ׂשר ָﬠנִי

The Gemara explains: That phrase is necessary to teach that even
in Eretz Yisrael, the Jewish people should accept converts, as it
could enter your mind to say that it is only for the sake of benefiting from the goodness of Eretz Yisrael, and not for the sake of
Heaven, that they are converting, and therefore they should not
be accepted. And it could also enter your mind to say that even
nowadays, when God’s blessing has ceased and there is no longer
the original goodness from which to benefit, one should still
suspect their purity of motives because there are the gleanings,
the forgotten sheaves, and the corners of fields, and the poor
man’s tithe from which they would benefit by converting. Therefore, the verse teaches us that they are accepted even in Eretz
Yisrael.

:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
ְ ֵ ּבין ָ ּב ָא ֶרץ ֵ ּבין ְ ּבחוּץ ָל ָא ֶרץ – צָ ִריך,ֲה ָל ָכה
 יָ ִחיד וְ ַר ִ ּבים ֲה ָל ָכה,יטא
ָ  ּ ְפ ׁ ִש.ְל ָה ִביא ְר ָאיָ ה
 ִמ ְס ַּת ֵ ּבר ַט ֲﬠ ָמא:ימא
ָ ְּכ ַר ִ ּבים! ַמה ּו דְּ ֵת
 ָקא,יה ְק ָר ֵאי
ֵ ְ דְּ ָק ְמ ַסיּ,דְּ ַר ִ ּבי יְ הו ָּדה
ּ יﬠי ֵל
.ַמ ׁ ְש ַמע ָלן

Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said: The
halakha is that whether a convert is in Eretz Yisrael or whether
he is outside of Eretz Yisrael, he needs to bring evidence.H
The Gemara asks: Isn’t this obvious; in all disputes between an
individual Sage and many Sages the halakha is in accordance
with the opinion of the many Sages. The Gemara explains: It is
necessary to state this lest you say that Rabbi Yehuda’s reason is
more logical, being that the verse supports him when it states:
“In your land.” Therefore, it is necessary for Rabbi Yoĥanan to teach
us that the halakha is not in accordance with his opinion.

 ״ו ׁ ְּש ַפ ְט ֶּתם צֶ ֶדק ֵ ּבין ִא ׁיש:ָּתנ ּו ַר ָ ּבנַן
ו ֵּבין ָא ִחיו ו ֵּבין ֵ ּגרוֹ״ ִמ ָּכאן ָא ַמר ַר ִ ּבי
 ֵ ּגר ׁ ֶש ִּנ ְת ַ ּגיֵּ יר ְ ּב ֵבית דִּ ין – ֲה ֵרי:יְ הו ָּדה
. ֵ ּבינוֹ ְל ֵבין ַﬠצְ מוֹ – ֵאינוֹ ֵ ּגר,זֶ ה ֵ ּגר

The Sages taught: The verse states that Moses charged the judges
of a court: “And judge righteously between a man and his
brother, and the convert with him” (Deuteronomy : ). From
here, based on the mention of a convert in the context of judgment in a court, Rabbi Yehuda said: A potential convert who
converts in a court is a valid convert. However, if he converts
in private, he is not a convert.

,ַמ ֲﬠ ֶ ׂשה ְ ּב ֶא ָחד ׁ ֶש ָ ּבא ִל ְפנֵי ַר ִ ּבי יְהו ָּדה
. נִ ְת ַ ּגיַּ ְיר ִּתי ֵ ּבינִי ְל ֵבין ַﬠצְ ִמי:וְ ָא ַמר לוֹ
? יֵ ׁש ְלךָ ֵﬠ ִדים:ָא ַמר לוֹ ַר ִ ּבי יְ הו ָּדה
 יֵ ׁש ְלךָ ְ ּבנִים? ָא ַמר. ָלאו:יה
ּ ֲא ַמר ֵל
 נֶ ֱא ָמן ַא ָּתה ִל ְפסוֹל: ָא ַמר לוֹ. ֵהן:יה
ּ ֵל
 וְ ִאי ַא ָּתה נֶ ֱא ָמן ִל ְפסוֹל, ֶָאת ַﬠצְ ְמך
. ֶָאת ָ ּבנֶיך

The Gemara relates: There was an incident involving one who
was presumed to be Jewish who came before Rabbi Yehuda
and said to him: I converted in private, and therefore I am
not actually Jewish. Rabbi Yehuda said to him: Do you have
witnessesN to support your claim? He said to him: No. Rabbi
Yehuda asked: Do you have children? He said to him: Yes.
Rabbi Yehuda said to him: You are deemed credible in order
to render yourself unfitNH to marry a Jewish woman by claiming
that you are a gentile, but you are not deemed credible in order
to render your children unfit.N

]ו ִּמי[ ָא ַמר ַר ִ ּבי יְ הו ָּדה ַא ָ ּבנִים ָלא
 ״יַ ִּכיר״ – יַ ִּכ ֶירנּ ּו:ימן? וְ ָה ַתנְ יָ א
ָ ְמ ֵה
: ִמ ָּכאן ָא ַמר ַר ִ ּבי יְ הו ָּדה.ַל ֲא ֵח ִרים
 ו ְּכ ׁ ֵשם. זֶ ה ְ ּבנִי ְ ּבכוֹר:לוֹמר
ַ נֶ ֱא ָמן ָא ָדם
לוֹמר זֶ ה ְ ּבנִי ְ ּבכוֹר ָּכךְ נֶ ֱא ָמן
ַ ׁ ֶש ֶּנ ֱא ָמן
ּ
 אוֹ ֶ ּבן, ְ ּבנִי זֶ ה ֶ ּבן ְגרו ׁ ָּשה הוּא:לוֹמר
ַ
 ֵאינוֹ:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים.ֲחלוּצָ ה הוּא
.נֶ ֱא ָמן

The Gemara asks: But did Rabbi Yehuda actually say that with
regard to his children he is not deemed credible? But isn’t it
taught in a baraita: The verse states: “He shall acknowledge
[yakir] the firstborn, the son of the hated, by giving him a double
portion of all that he has” (Deuteronomy : ). The phrase
“he shall acknowledge” is apparently superfluous. It is therefore
expounded to teach that the father is deemed credible so that
he can identify him [yakirenu] to others. From here Rabbi
Yehuda said: A man is deemed credible to say: This is my
firstborn son,H and just as he is deemed credible to say: This
is my firstborn son, so too, a priest is deemed credible to say:
This son of mine is a son of a divorced woman and myself, or
to say: He is a son of a ĥalutza and myself, and therefore he is
disqualified due to flawed lineage [ĥalal]. And the Rabbis say:
He is not deemed credible.H If Rabbi Yehuda holds that a father
is deemed credible to render his children unfit, why did he rule
otherwise in the case of the convert?

 ָה ִכי ָק ָא ַמר,ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
 וְ ֵאין ֵﬠדוּת, ִל ְד ָב ֶריךָ גּ וֹי ַא ָּתה:יה
ּ ֵל
:יה
ּ  ָה ִכי ָק ָא ַמר ֵל: ָר ִבינָ א ֲא ַמר.ְלגוֹי
? יֵ ׁש ְלךָ ְ ּבנֵי ָ ּבנִים,יֵ ׁש ְלךָ ָ ּבנִים? ֵהן
 נֶ ֱא ָמן ַא ָּתה ִל ְפסוֹל:יה
ּ  ָא ַמר ֵל.ֵהן
 וְ ִאי ַא ָּתה נֶ ֱא ָמן ִל ְפסוֹל ְ ּבנֵי, ָָ ּבנֶיך
. ָָ ּבנֶיך

Rav Naĥman bar Yitzĥak said that this is what Rabbi Yehuda
said to him: According to your statement you are a gentile,
and there is no testimony for a gentile, as a gentile is a disqualified witness. Consequently, you cannot testify about the status
of your children and render them unfit. Ravina said that this is
what Rabbi Yehuda said to him:N Do you have children? He
said: Yes. He said to him: Do you have grandchildren? He said:
Yes. He said to him: You are deemed credible in order to render your children unfit, based on the phrase “he shall acknowledge,” but you are not deemed credible in order to render your
grandchildren unfit,N as the verse aﬀords a father credibility
only with respect to his children.
HALAKHA

Deemed credible in order to render himself unfit, etc. –
נֶ ֱא ָמן ִל ְפסוֹל ַﬠצְ מוֹ וכו׳: With regard to one who was presumed
to be Jewish who comes and says that he converted in private, he is deemed credible in order to render himself unfit
and is therefore prohibited from marrying a Jewish woman
until he converts in the presence of a court. If he has children,
he is not deemed credible in order to render his children unfit.
This is in accordance with the opinion of Rabbi Yehuda as
explained by Rav Naĥman bar Yitzĥak (Rambam Sefer Kedusha, Hilkhot Issurei Bia 13:8; Shulĥan Arukh, Yoreh De’a 268:11).
He is deemed credible to say: This is my firstborn son –
 זֶ ה ְ ּבנִי ְ ּבכוֹר:לוֹמר
ַ נֶ ֱא ָמן ָא ָדם: A father is deemed credible to say
concerning one of his sons, or even concerning someone
who was presumed not to be his son at all, that he is in fact
his firstborn son. He is likewise deemed credible to say that
someone who was presumed to be his firstborn son is not
actually his firstborn. The Rema writes that once a father
has claimed that a certain person is his firstborn, he can no
longer claim that someone else is (Tur, citing Ramban; Beit

Yosef, citing Ran; Rambam Sefer Mishpatim, Hilkhot Naĥalot
2:14; Shulĥan Arukh, Ĥoshen Mishpat 277:12).
Credibility to render a son unfit – נֶ ֱא ָמנוּת ִל ְפסוֹל ֵ ּבן: A father
is deemed credible to render his son unfit, e.g., if he were
to say that the son of his wife is not actually his own son
and is therefore a mamzer. This is true only if that son does
not have any children. If the son does have children, then
the father is not believed even with regard to his own son.
This is in accordance with the opinion of Ravina. The Rema,
citing the Ramah, writes that if the son was presumed to
be legitimate based on the testimony of his father, then the
father is no longer able to render him unfit. In addition, a
man is deemed credible to render unfit only someone who
was always presumed to be his son, e.g., the child born to his
wife. Therefore, if a single woman announces that her son is
actually the child of so-and-so, that man is not deemed credible to claim that the child is a mamzer (Terumat HaDeshen;
Rambam Sefer Kedusha, Hilkhot Issurei Bia 15:16; Shulĥan Arukh,
Even HaEzer 4:29).

NOTES

Do you have witnesses – יֵש ְלךָ ֵﬠ ִדים:
ׁ Tosafot ask how the convert
could possibly have had witnesses if he had converted in private.
Tosefot HaRosh explains that from here it is apparent that the
need for a court of three to be present at the conversion is essential, and if three are not present, the conversion is invalid even
after the fact. Accordingly, even if two witnesses were present,
the conversion would still be defined as being in private. Other
commentaries assume that a conversion can be valid even if
performed in the presence of a single judge. If so, the question
raised by Tosafot remains. One commentary suggests that Rav
Yehuda’s question was whether the individual had witnesses
that he converted before he had children (Yam shel Shlomo).
Alternatively, the Ra’avad suggests that it had previously been
assumed that the individual here had always been a Jew. Rav
Yehuda therefore asked him to provide witnesses that he was
once a gentile (see Ramban and Rabbi Avraham min HaHar).
You are deemed credible in order to render yourself unfit –
ָנֶ ֱא ָמן ַא ָּתה ִל ְפסוֹל ֶאת ַﬠצְ ְמך: The commentaries explain that since
the testimony about his children was inadmissible, none of it
could be accepted. Rav Yehuda’s ruling that the convert was
able to render himself unfit is based on the principle that if one
claims that an item or action is prohibited to him, he is thereafter obligated to relate to that item or action as though it were
indeed prohibited, irrespective of whether that claim could have
been accepted as testimony in court (see Tosafot and Nimmukei
Yosef ).
You are not deemed credible in order to render your children
unfit – ָאין ַא ָּתה נֶ ֱא ָמן ִל ְפסוֹל ֶאת ָ ּבנֶיך:ֵ The early commentaries ask:
Even if that man was deemed credible with regard to his children,
why would that render them unfit, since the halakha is that the
oﬀspring of a gentile and a Jewish woman is a Jew of unflawed
lineage? The commentaries note that it is insuﬃcient to resolve
this question by assuming that this statement in accordance with
the opinions that the oﬀspring of a gentile and a Jewish woman
is unfit for the priesthood, because according to Rabbi Yehuda,
even the daughter of a valid convert is unfit to marry into the
priesthood (see Tosafot, Ra’avad as cited by Ramban, and Rashba).
Some explain that Rabbi Yehuda holds in accordance with the
opinion of Rabbi Akiva, which is not accepted as halakha, that the
oﬀspring of a gentile father is actually a mamzer (see Tosafot and
Ramban). Others explain that the case here was that both parents
were converts who testified that they had not converted properly,
and therefore according to their claim the children were not
actually Jewish (Ramban; see Yam shel Shlomo). One commentary
suggests that the disqualification referred to here is not a halakhic
one; rather, it refers to the harm caused to the children’s name by
virtue of the fact they would be considered to be the children of
gentiles (Rabbi Avraham min HaHar).
Ravina said that this is what he said to him, etc. –  ָה ִכי:ָר ִבינָא ֲא ַמר
יה וכו׳
ּ ק ָא ַמר ֵל:ָ Rav Naĥman bar Yitzhak and Ravina appear to disagree over whether or not a gentile is deemed credible to testify
about his son. One commentary explains that their dispute concerns the essential nature of the unique credibility that is aﬀorded
to a father with respect to his son. Rav Naĥman bar Yitzhak holds
that this credibility is an extension of the standard halakhot of
testimony. Therefore, just as a gentile is disqualified from providing testimony in a standard case, he is also not deemed credible
with respect to his son. Ravina holds that the credibility that is
aﬀorded to a father is a unique halakha that is not based on the
standard halakhot of testimony. Accordingly, there is no reason
that a gentile should be excluded (Ĥiddushei Batra).
You are not deemed credible in order to render your grandchildren unfit – ָוְ ִאי ַא ָּתה נֶ ֱא ָמן ִל ְפסוֹל ְ ּבנֵי ָ ּבנֶיך: Most commentaries
follow the understanding of this statement suggested by Tosafot:
Since he is not deemed credible with regard to his grandchildren,
then if he has any grandchildren from the children he is testifying
about he is not deemed credible with regard to those children
either, because rendering his children unfit will perforce have an
eﬀect on the status of his grandchildren. In contrast, the She’iltot
deRav Aĥai Gaon does diﬀerentiate between children and grandchildren. He explains that a father is given the unique ability to
render his children unfit; however, his power is limited so that
no ramifications of his claims will be passed down to aﬀect his
grandchildren.
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 נֶ ֱא ָמן:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,ַּתנְיָא נַ ִמי ָה ִכי
ַ ָא ָדם
 וְ ֵאין נֶ ֱא ָמן ַﬠל,לוֹמר ַﬠל ְ ּבנוֹ ָק ָטן
 וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר.ְ ּבנוֹ ָ ּגדוֹל
 וְ ל ֹא ָ ּגדוֹל, ל ֹא ָק ָטן ָק ָטן ַמ ָּמ ׁש:יוֹחנָן
ָ ַר ִ ּבי
 ָק ָטן וְ ׁיֵש לוֹ ָ ּבנִים – זֶ ה ּו, ֶא ָּלא,ָ ּגדוֹל ַמ ָּמ ׁש
. ָ ּגדוֹל וְ ֵאין לוֹ ָ ּבנִים – זֶ ה ּו ָק ָטן,ָ ּגדוֹל

This opinion of Ravina is also taught in a baraita: Rabbi Yehuda
says: A man is deemed credible to say about his minor son that
he is unfit, but he is not deemed credible to say about his adult
son that he is unfit. And in explanation of the baraita, Rabbi
Ĥiyya bar Abba said that Rabbi Yoĥanan said: The reference to
a minor son does not mean one who is literally a minor, who
has not yet reached majority, and the reference to an adult son
does not mean one who is literally an adult, who has reached
majority; rather, a minor who has children, this is what the
baraita is referring to as an adult, and an adult who does not
have children, this is what the baraita is referring to as a minor.

.יה דְּ ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
ֵ ָ וְ ִה ְל ְכ ָתא ְּכוThe Gemara concludes: And the halakha is in accordance with
ּ ות
יה דְּ ָר ִבינָ א! ַההוּא ְל ִﬠנְיַ ן
ֵ ָ וְ ָה ַתנְיָ א ְּכוthe opinion of Rav Naĥman bar Yitzĥak. The Gemara asks: But
ּ ות
isn’t it taught in the baraita in accordance with the opinion of
.ית ַמר
ְּ ״יַ ִּכיר״ ִא
Ravina? If there is a baraita that supports his opinion, the halakha
should be in accordance with his opinion. The Gemara explains:
That baraita was stated concerning the matter of “he shall
acknowledge,” that a father is deemed credible to render his son
unfit; however, if one claims he is a gentile, he is not deemed
credible to say the same about his son.
 ֵ ּגר ׁ ֶש ָ ּבא ְל ִה ְת ַ ּגיֵּ יר ַ ּבזְּ ַמן ַהזֶּ ה:ָּתנ ּו ַר ָ ּבנַן
?את ְל ִה ְת ַ ּגיֵּ יר
ָ  ָמה ָר ִא ָית ׁ ֶש ָ ּב:אוֹמ ִרים לוֹ
ְ
ﬠ ׁ ֶשיִּ ְ ׂש ָר ֵאל ַ ּבזְּ ַמן ַהזֶּ ה יוֹד
ֵ ִאי ַא ָּתה
,טוֹר ִפין
ָ  ְסח ו ִּפים ּו ְמ, דְּ ח ו ִּפים,דְּ ו ּויִ ים
ﬠ יוֹד
ֵ :אוֹמר
ֵ יהם? ִאם
ֶ וְ יִ ּסו ִּרין ָ ּב ִאין ֲﬠ ֵל
.ֲאנִי וְ ֵאינִי ְּכ ַדאי – ְמ ַק ְ ּב ִלין אוֹתוֹ ִמיָּ ד

§ The Sages taught in a baraita: With regard to a potential con-

,יﬠין אוֹתוֹ ִמ ְקצָ ת ִמצְ וֹת ַק ּלוֹת
ִ מוֹד
ִ ּו
יﬠין אוֹתוֹ
ִ ּמוֹד
ִ  ו,ו ִּמ ְקצָ ת ִמצְ וֹת ֲחמוּרוֹת
,ֲﬠוֹן ֶל ֶקט ׁ ִש ְכ ָחה ו ֵּפ ָאה ּו ַמ ְﬠ ַ ׂשר ָﬠנִי
אוֹמ ִרים
ְ ,נְשן ׁ ֶשל ִמצְ וֹת
ָ ׁ יﬠין אוֹתוֹ ָﬠ
ִ ּמוֹד
ִ ו
את ְל ִמדָּ ה
ָ ﬠ ׁ ֶש ַﬠד ׁ ֶש ּל ֹא ָ ּב יוֹד
ֵ  ֱהוֵ י:לוֹ
, ָא ַכ ְל ָּת ֵח ֶלב – ִאי ַא ָּתה ָﬠנו ּׁש ָּכ ֵרת,זוֹ
.אי ַא ָּתה ָﬠנו ּׁש ְס ִק ָילהִ ִח ַּל ְל ָּת ׁ ַש ָ ּבת
, ָא ַכ ְל ָּת ֵח ֶלב – ָﬠנ ּו ׁש ָּכ ֵרת,וְ ַﬠ ְכ ׁ ָשיו
.ִח ַּל ְל ָּת ׁ ַש ָ ּבת – ָﬠנו ּׁש ְס ִק ָילה

And the judges of the court inform him of some of the lenient
mitzvotN and some of the stringent mitzvot, and they inform
him of the sin of neglecting the mitzva to allow the poor to take
gleanings, forgotten sheaves, and produce in the corner of one’s
field, and about the poor man’s tithe. And they inform him of
the punishment for transgressing the mitzvot, as follows: They
say to him: Be aware that before you came to this status and
converted, had you eaten forbidden fat, you would not be punished by karet, and had you profaned Shabbat, you would not
be punished by stoning, since these prohibitions do not apply
to gentiles. But now, once converted, if you have eaten forbidden fat you are punished by karet, and if you have profaned
Shabbat, you are punished by stoning.

,נְשן ׁ ֶשל ִמצְ וֹת
ָ ׁ יﬠין אוֹתוֹ ָﬠ
ִ ו ְּכ ׁ ֵשם ׁ ֶש ּמ ִוֹד
ִ מוֹד
ִ ָּכ ְך
אוֹמ ִרים
ְ .יﬠין אוֹתוֹ ַמ ַּתן ְ ׂש ָכ ָרן
עוֹלם ַה ָ ּבא ֵאינוֹ ָﬠ ׂשוּי
ָ ﬠ ׁ ֶש ָה יוֹד
ֵ  ֱהוֵ י:לוֹ
יִש ָר ֵאל ַ ּבזְּ ַמן ַהזֶּ ה ֵאינָ ם
ׂ ְ ְ ו,ֶא ָּלא ַל ַ ּצדִּ ִיקים
כוֹלים ְל ַק ֵ ּבל
ִ ְי

And just as they inform him about the punishment for transgressing the mitzvot, so too, they inform him about the reward
granted for fulfilling them. They say to him: Be aware that
the World-to-Come is made only for the righteous, and if
you observe the mitzvot you will merit it, and be aware that the
Jewish people, at the present time, are unable to receive their
full reward in this world;

vert who comes to a court in order to convert, at the present
time, when the Jews are in exile, the judges of the court say to
him:H What did you see that motivated you to come to convert?
Don’t you know that the Jewish people at the present time are
anguished, suppressed, despised, and harassed, and hardships
are frequently visited upon them? If he says: I know, and
although I am unworthy of joining the Jewish people and sharing
in their sorrow, I nevertheless desire to do so, then the court
accepts him immediately to begin the conversion process.

HALAKHA

What is said to one who comes to convert – אוֹמ ִרים ַל ָ ּבא
ְ  ָמהmitzvot, and informs him of the punishment for not observing
ל ִה ְת ַ ּגיֵּ יר:ְ When a gentile comes to convert, the judges of the the mitzvot. The judges should not overwhelm him, nor are
court say to him: For what reason do you seek to convert? Don’t they exacting with him, and they inform him of the reward
you know that the Jewish people are oppressed and suﬀer given for performance of the mitzvot in the World-to-Come
nowadays? If he accepts this upon himself, the court informs (Rambam Sefer Kedusha, Hilkhot Issurei Bia 13:14; Shulĥan Arukh,
him of some of the lenient mitzvot and some of the stringent Yoreh De’a 268:2).
NOTES

Some of the lenient mitzvot – מ ְקצָ ת ִמצְ ווֹת ַק ּלוֹת:ִ The Meiri
explains that since the gentile system of law does not relate
to less serious issues and does not demand a commitment
to minutiae, it is necessary to teach him some of the more
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lenient mitzvot and thereby demonstrate that the halakhic
system is all-encompassing and relates to every detail of life.
If he is unable to commit to this, he is given the opportunity
to withdraw.

Perek IV
Daf 47 Amud b
 וְ ֵאין.טוֹבה וְ ל ֹא רוֹב ּפו ְּר ָﬠנוּת
ָ  ל ֹא רוֹבthey are not able to receive either an abundance of good nor an
N
. וְ ֵאין ְמ ַד ְקדְּ ִקין ָﬠ ָליו, ַמ ְר ִ ּבין ָﬠ ָליוabundance of calamities, since the primary place for reward
and punishment is in the World-to-Come. And they do not
overwhelm him with threats, and they are not exacting with
him about the details of the mitzvot.
נִש ַּתיְּ יר ּו ּבוֹ
ְ ׁ .יבל – ָמ ִלין אוֹתוֹ ִמיָּ ד
ּ ֵ ִק
צִ יצִ ין ַה ְמ ַﬠ ְּכ ִבין ֶאת ַה ִּמ ָילה – חוֹזְ ִרים
 נִ ְת ַר ּ ֵפא – ַמ ְט ִ ּב ִילין.ו ָּמ ִלין אוֹתוֹ ׁ ְשנִיָּ ה
עוֹמ ִדים
ְ  ו ׁ ְּשנֵי ַּת ְל ִמ ֵידי ֲח ָכ ִמים.אוֹתוֹ ִמיָּ ד
יﬠין אוֹתוֹ ִמ ְקצָ ת ִמצְ וֹת
ִ ּמוֹד
ִ  ו,ַﬠל ַ ּג ָ ּביו
 ָט ַבל.ַק ּלוֹת ּו ִמ ְקצָ ת ִמצְ וֹת ֲחמ ּורוֹת
.וְ ָﬠ ָלה – ֲה ֵרי הוּא ְּכיִ ְ ׂש ָר ֵאל ְל ָכל דְּ ָב ָריו

If he accepts upon himself all of these ramifications, then they
circumcise him immediately. If there still remain on him
shreds of flesh from the foreskin that invalidate the circumcision, they circumcise him again a second time to remove
them. When he is healed from the circumcision, they immerse
himN immediately,H and two Torah scholars stand over him at
the time of his immersion and inform him of some of the
lenient mitzvot and some of the stringent mitzvot. Once he
has immersed and emerged, he is like a born Jew in every
sense.

אוֹת ּה ַ ּב ַּמיִ ם ַﬠד
ָ מוֹשיבוֹת
ִ ׁ נָשים
ִ ׁ – ִא ׁ ּ ָשה
עוֹמ ִדים
ְ  ו ׁ ְּשנֵי ַּת ְל ִמ ֵידי ֲח ָכ ִמים,אר ּה
ָ ַצ ָּו
אוֹת ּה ִמ ְקצָ ת
ָ
יﬠין
ִ מוֹד
ִ  ּו,ָל ּה ִמ ַ ּבח ּוץ
.ִמצְ וֹת ַקלּ וֹת ו ִּמ ְקצָ ת ִמצְ וֹת ֲחמוּרוֹת

For the immersion of a woman: Women appointed by the court
seat her in the water of the ritual bath up to her neck, and two
Torah scholars stand outside the bath house so as not to compromise her modesty, and from there they inform her of some
of the lenient mitzvot and some of the stringent mitzvot.

 ו ְּב ָמקוֹם.ֶא ָחד ֵ ּגר וְ ֶא ָחד ֶﬠ ֶבד ְמ ׁשו ְּח ָרר
טוֹב ֶלת – ׁ ָשם ֵ ּגר וְ ֶﬠ ֶבד ְמ ׁשו ְּח ָרר
ֶ ׁ ֶש ִּנדָּ ה
–  וְ ָכל דָּ ָבר ׁ ֶשחוֹצֵ ץ ִ ּב ְט ִב ָילה.טוֹב ִלין
ְ
.חוֹצֵ ץ ְ ּבגֵ ר ו ְּב ֶﬠ ֶבד ְמ ׁשו ְּח ָרר ו ְּבנִ דָּ ה

The procedure applies for both a convert and an emancipated
slaveHN who, upon immersion at the time of his emancipation,
becomes a Jew in every sense. And in the same place that a
menstruating woman immerses, i.e., in a ritual bath of forty
se’a of water, there a convert and an emancipated slave also
immerse. And anything that interposes between one’s body
and the water of the ritual bath with regard to immersionN of a
ritually impure person, in a manner that would invalidate the
immersion, also interposes and invalidates the immersion for a
convert, and for an emancipated slave, and for a menstruating
woman.

HALAKHA

Circumcision and immersion – מ ָילה ו ְּט ִב ָילה:ִ Once a convert has been made aware of the ramifications of conversion
and he nevertheless commits to undergo the process, he
is circumcised immediately. As soon as his wound heals, he is
immersed to complete the process (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 14:5; Shulĥan Arukh, Yoreh De’a 268:2).
Immersion of a convert and an emancipated slave – ְט ִב ַילת
גר וְ ֶﬠ ֶבד ְמ ׁשו ְּח ָרר:ּ ֵ A convert or an emancipated slave requires
immersion in a ritual bath that is valid for the immersion
of a menstruating woman. Any substance that is considered an interposition and would invalidate the immersion
of a menstruating woman also invalidates the immersion of
a convert or slave (Rambam Sefer Kedusha, Hilkhot Issurei Bia
13:13 and Sefer Tahara, Hilkhot Mikvaot 2:22; Shulĥan Arukh,
Yoreh De’a 268:2).

NOTES

Nor an abundance of calamities – וְ ל ֹא רוֹב ּפו ְּר ָﬠנוּת: This is a
continuation of the explanation with regard to the reception
of reward for the performance of the mitzvot. Although the
Jewish people suﬀer in exile, the calamities will never dominate to such an extent that the nation might cease to exist
completely, as has occurred with other nations (Rabbi Avraham
min HaHar).

With regard to the Ramban’s proof, the commentaries suggest various alternative ways to interpret that Gemara. Some
claim that the immersion can count for the fetus despite the
fact it has not yet been circumcised only because at the time of
the immersion the fetus was still unfit for circumcision (Tosafot).
Others explain that the immersion is eﬀective only according
to the opinions that a fetus is halakhically considered to be an
extension of the mother’s body. Consequently, the immersion
When he is healed, they immerse him – נִ ְת ַר ּ ֵפא ַמ ְט ִ ּב ִילין אוֹתוֹ:
alone eﬀects the fetus’s conversion (Rid). Other commentaries
The Ramban asks why the convert does not first immerse and
claim that the immersion is valid for the fetus only if it emerges
only then undergo circumcision; doing so would avoid the
that the fetus was female, but if the fetus turns out to be male,
delay in the conversion process while the convert waits for his
once it is born it will require first circumcision and then immerwound to heal. The Ramban suggests that since the circumcision in the correct order (see Rashba).
sion is diﬃcult and painful, the insistence that he perform it
first provides another opportunity for him to withdraw from Immersion of an emancipated slave – ט ִב ַילת ֶﬠ ֶבד ְמ ׁשו ְּח ָרר:ְ The
the process.
early commentaries debate whether the immersion of a slave
The basic assumption of the Ramban is that even if the upon his emancipation is required by Torah law and eﬀects the
immersion would precede the circumcision, the conversion full conversion of the slave, rendering him a Jew, or whether it
would be valid. The Ramban adduces proof for this assumption is only a rabbinic requirement and in actual fact the conversion
that the order of the two rituals is not essential from the case process was completed when he was initially immersed upon
of a pregnant convert. The Gemara elsewhere states that the becoming a slave, and the emancipation is only to remove his
immersion of a pregnant woman counts for her fetus as well. slave status (see Tosafot, Tosefot HaRosh, and Meiri).
However, if the fetus is a male, it will require circumcision once
it is born. It would appear, then, that even if the immersion And anything that interposes with regard to immersion –
precedes the circumcision the conversion is still valid.
וְ ָכל דָּ ָבר ׁ ֶשחוֹצֵ ץ ִ ּב ְט ִב ָילה: Rashi explains that the Gemara comThe Rashba and the Ritva reject the Ramban’s claim and pares the case of a ritually impure person immersing to purify
dismiss his proof. They claim that the immersion must always himself to the case of conversion. The present version of the
be the final stage of the process. They bring an analogy to Gemara text supports this. However, other commentaries had
support their claim from the halakha of immersing vessels a variant text in which the comparison is to the immersion of
purchased from gentiles, which requires that the vessels first a woman who is ritually impure due to menstruation, who
be purged of any non-kosher substances and only then may immerses in order to be permitted to her husband (see Ramthey be immersed.
ban and Ritva).
: פרק ד׳ דף מז. Yevamot . Perek IV . 47b

321

NOTES

Converts are as harmful to the Jewish people as a leprous
scab – ק ׁ ִשים ֵ ּג ִרים ְליִ ְ ׂש ָר ֵאל ְּכ ַס ּ ַפ ַחת:ָ Many diﬀerent interpretations have been suggested in explanation of this statement.
Tosafot suggest four diﬀerent explanations. One explanation,
also suggested by the Rambam, is that it is common for
converts to revert to their old ways and beliefs, and when
they do they exert a corrupting influence on other Jews. This
is similar to the mixed multitude of peoples who accompanied the Jewish people in the exodus from Egypt and
caused the sin of the Golden Calf. Tosafot on Kiddushin 70b
cite the Gemara elsewhere that the continuing exile and
dispersion of the Jewish people occurs in order to provide
an opportunity for converts to join them. Consequently, it
emerges that converts are actually part of the cause of the
exile. Tosafot there also cite the opinion of Rabbi Avraham
the convert. He claims that converts are generally punctilious and strict with regard to the mitzvot, and therefore their
behavior casts aspersions on the practice of those born Jews
who are not as vigilant.
And they inform him of the sin of gleanings, forgotten
sheaves, etc. – יﬠין אוֹתוֹ ֲﬠוֹן ֶל ֶקט
ִ ּמוֹד
ִ ו: Some commentaries
connect this statement to the Gemara above (47a), where it
is stated that a gentile might seek to convert in order to benefit from gleanings and forgotten sheaves. Consequently,
he must be informed that there is a sin involved in denying
these items to poor people, and it is not merely a right that
the poor have (Arukh LaNer).
It is prohibited for us to go beyond the Shabbat
limit – א ִסיר ָלן ְּתחוּם ׁ ַש ָ ּבת:
ֲ The Maharsha explains that
Naomi informed Ruth of this halakha in fulfillment of the
requirement to inform a potential convert of some of the
lenient mitzvot, of which the Shabbat limit is one.
HALAKHA

A gentile is executed on account of stealing less than the
value of a peruta – ֹח נֶ ֱה ָרג ַﬠל ּ ָפחוֹת ִמ ׁ ּ ְשוֵ ה ּ ְפרו ָּטה בן נ:ּ ֶ A gentile
is liable for theft and is punished with execution, even for
stealing an item whose value is less than a peruta (Rambam
Sefer Shofetim, Hilkhot Melakhim 9:9).

:אוֹמ ִרים לוֹ
ְ  ֵ ּגר ׁ ֶש ָ ּבא ְל ִה ְת ַ ּגיֵּ יר:ָא ַמר ָמר
יﬠים
ִ ּמוֹד
ִ את ְל ִה ְת ַ ּגיֵּ יר? ו
ָ ית ׁ ֶש ָ ּב
ָ ָמה ָר ִא
אוֹתוֹ ִמ ְקצָ ת ִמצְ וֹת ַקלּ וֹת ו ִּמ ְקצָ ת ִמצְ וֹת
–  ַמאי ַט ֲﬠ ָמא? דְּ ִאי ּ ָפ ֵר ׁיש.ֲחמוּרוֹת
 ָק ׁ ִשים ֵ ּג ִרים: דְּ ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ.רוֹש
ׁ נִ ְפ
 דִּ ְכ ִתיב ״וְ ְנִלוָ ה ַה ֵ ּגר,ְליִ ְ ׂש ָר ֵאל ְּכ ַס ּ ַפ ַחת
.נִס ּ ְפח ּו ַﬠל ֵ ּבית יַ ֲﬠקֹב״
ְ ְיהם ו
ֶ ֲﬠ ֵל

The Gemara analyzes the baraita. The Master said in the baraita:
With regard to a potential convert who comes to a court in order
to convert, the judges of the court say to him: What did you see
that motivated you to come to convert? And they inform him
of some of the lenient mitzvot and some of the stringent mitzvot. The Gemara asks: What is the reason to say this to him? It is
so that if he is going to withdraw from the conversion process, let
him withdraw already at this stage. He should not be convinced
to continue, as Rabbi Ĥelbo said: Converts are as harmful to
the Jewish people as a leprous scab [sappaĥat]N on the skin, as
it is written: “And the convert shall join himself with them, and
they shall cleave [venispeĥu] to the house of Jacob” (Isaiah : ).
This alludes to the fact that the cleaving of the convert to the
Jewish people is like a scab.

יﬠים אוֹתוֹ ֲﬠוֹן ֶל ֶקט ׁ ִש ְכ ָחה ו ֵּפ ָאה
ִ ּמוֹד
ִ ״ו
 ַמאי ַט ֲﬠ ָמא? ָא ַמר ַר ִ ּבי.ו ַּמ ְﬠ ַ ׂשר ָﬠנִי״
ֹח  ֶ ּבן נ:יוֹחנָ ן
ָ ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
נִיתן
ָּ  וְ ל ֹא,נֶ ֱה ָרג ַﬠל ּ ָפחוֹת ִמ ׁ ּ ְשוֵ ה ּ ְפרו ָּטה
.ְל ִה ׁ ּ ָשבוֹן

The baraita continues: And they inform him of the sin of neglecting the mitzva to allow the poor to take gleanings, forgotten
sheaves,N and produce in the corner of one’s field, and about
the poor man’s tithe. The Gemara asks: What is the reason to
specifically mention these mitzvot? Rabbi Ĥiyya bar Abba said
that Rabbi Yoĥanan said: Because a gentile is executed even on
account of stealing less than the value of a peruta,H since gentiles
are particular about even such a small loss, and an item that a
gentile steals is not subject to being returned, i.e., he is not obligated to return it to its owner. Since gentiles are unwilling to separate even from items of little value, a potential convert must be
made aware that he if converts, he will be required to relinquish
some of his property to others.

.(יﬠים אוֹתוֹ ֲﬠוֹן ׁ ִש ְכ ָחה ו ֵּפ ָאה
ִ ּמוֹד
ִ )ו
.״וְ ֵאין ַמ ְר ִ ּבים ָﬠ ָליו וְ ֵאין ְמ ַד ְקדְּ ִקים ָﬠ ָליו״
 ַמאי ְק ָר ָא ּה – דִּ ְכ ִתיב:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
״וַ ֵּת ֶרא ִּכי ִמ ְת ַא ֶּמצֶ ת ִהיא ָל ֶל ֶכת ִא ָּתה
,יה״
ָ וַ ֶּת ְחדַּ ל ְל ַד ֵ ּבר ֵא ֶל

The baraita continues: And they inform him of the sin of neglecting the mitzva to allow the poor to take gleanings, forgotten
sheaves, and produce in the corner of one’s field. And they do
not overwhelm him with threats, and they are not exacting
with him about the details of the mitzvot, i.e., the court should
not overly dissuade the convert from converting. Rabbi Elazar
said: What is the verse from which this ruling is derived? As it is
written: “And when she saw that she was steadfastly minded
to go with her, she left oﬀ speaking with her” (Ruth : ). When
Naomi set out to return to Eretz Yisrael, Ruth insisted on joining
her. The Gemara understands this to mean that Ruth wished to
convert. Naomi attempted to dissuade her, but Ruth persisted.
The verse states that once Naomi saw Ruth’s resolve to convert,
she desisted from her attempts to dissuade her. The Gemara infers
from here that the same approach should be taken by a court in
all cases of conversion.

–  ֲא ִסיר ָלן ְּתח ּום ׁ ַש ָ ּבת: ָא ְמ ָרה ָל ּהThe Gemara reconstructs the original dialogue in which Naomi
–  ֲא ִסיר ָלן יִ חוּד,״ב ֲא ׁ ֶשר ֵּת ְל ִכי ֵא ֵלךְ ״
ּ ַ attempted to dissuade Ruth from converting: Naomi said to her:
On Shabbat, it is prohibited for us to go beyond the Shabbat
,״ב ֲא ׁ ֶשר ָּת ִלינִי ָא ִלין״
ַּ
limit.NB Ruth responded: “Where you go, I shall go” (Ruth : ),
and no further. Naomi said to her: It is forbidden for us to be
alone togetherB with a man with whom it is forbidden to engage
in relations. Ruth responded: “Where you lodge, I shall lodge”
(Ruth : ), and in the same manner.

BACKGROUND

Shabbat limit – תחוּם ׁ ַש ָ ּבת:ְּ By rabbinic decree, and some say by
Torah law, on Shabbat one is not permitted to travel more than
a certain distance away from the place where he established
his residence at the onset of Shabbat. That distance is known as
the Shabbat limit. Even animals and inanimate objects have a
limit, determined by the limit of the person to whose care they
are entrusted, beyond which they may not be taken. Generally,
the Shabbat limit is defined as two thousand cubits outside of
one’s city in every direction.
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Being alone together – יִ חוּד: A man and a woman between
whom sexual relations are forbidden are forbidden to be alone
together in a manner in which it would be possible for them to
engage in intercourse. Typically this means that they may not be
secluded in a closed room together. According to tradition, in
the era of King David this prohibition was extended to prohibit
a man from being alone with an unmarried woman. Exceptions
to these rules include a father and daughter and a mother and
son. A man is also forbidden to be alone with two women.

ִמ ּ ַפ ְק ִדינַ ן ׁ ֵש ׁש ֵמאוֹת ּו ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה
בוֹדה
ָ  ֲא ִסיר ָלן ֲﬠ,״ﬠ ֵּמךְ ַﬠ ִּמי״
ַ – ִמצְ וֹת
 ַא ְר ַ ּבע ִמיתוֹת,זָ ָרה – ״וֵ אל ַֹהיִ ךְ ֱאל ָֹהי״
״ב ֲא ׁ ֶשר ָּתמו ִּתי
ּ ַ – נִ ְמ ְסר ּו ְל ֵבית דִּ ין
–  ׁ ְשנֵי ְק ָב ִרים נִ ְמ ְסר ּו ְל ֵבית דִּ ין,ָאמוּת״
.״וְ ׁ ָשם ֶא ָק ֵבר״

Naomi said to her: We are commanded to observe six hundred
and thirteen mitzvot.N Ruth responded: “Your people are my
people” (Ruth : ). Naomi said to her: Idolatrous worship is
forbidden to us.N Ruth responded: “Your God is my God” (Ruth
: ). Naomi said to her: Four types of capital punishmentB were
handed over to a court with which to punish those who transgress
the mitzvot. Ruth responded: “Where you die, I shall die” (Ruth
: ). Naomi said to her: Two burial groundsB were handed over
to the court, one for those executed for more severe crimes and
another for those executed for less severe crimes. Ruth responded:
“And there I shall be buried” (Ruth : ).

. ִמיָּ ד – ״וַ ֵּת ֶרא ִּכי ִמ ְת ַא ֶּמצֶ ת ִהיא וגו׳״Immediately following this dialogue, the verse states: “And when
she saw that she was steadfastly minded she left oﬀ speaking with
her” (Ruth : ). Once Naomi saw Ruth’s resolve to convert, she
desisted from her attempts to dissuade her.
? ַמאי ַט ֲﬠ ָמא.יבל – ָמ ִלין אוֹתוֹ ִמיָּ ד״
ּ ֵ ״ק
ִ The baraita continues: If he accepts upon himself all of these rami. ׁ ְשהוּיֵ י ִמצְ וָ ה ָלא ַמ ׁ ְש ִהינַןfications, then they circumcise him immediately. The Gemara
asks: What is the reason to act immediately? It is that we do not
delay the performance of a mitzva.N
״נִש ַּתיְּ יר ּו ּבוֹ צִ יצִ ין ַה ְמ ַﬠ ְּכ ִבין ַה ִּמ ָילה״
ְׁ
 ֵא ּל ּו ֵהן צִ יצִ ין ַה ְמ ַﬠ ְּכ ִבין: ְּכ ִד ְתנַ ן.וכו׳
,חוֹפה ֶאת רוֹב ָה ֲﬠ ָט ָרה
ֶ  ָ ּב ָ ׂשר ַה:ַה ִּמ ָילה
 וְ ָא ַמר ַרב יִ ְר ְמיָ ה.אוֹכל ִ ּב ְתרו ָּמה
ֵ וְ ֵאינוֹ
חוֹפה רוֹב
ֶ  ָ ּב ָ ׂשר ַה:ַ ּבר ַא ָ ּבא ָא ַמר ַרב
.גּ ְוֹב ָה ּה ׁ ֶשל ֲﬠ ָט ָרה

The baraita continues: If there still remain on him shredsB of flesh
from the foreskin that invalidate the circumcision,H he is circumcised a second time to remove them. The Gemara explains: This is
as we learned in a mishna (Shabbat a): These are the shreds of
flesh that invalidate the circumcision if they are not cut: Any
fragments of the flesh that cover the greater part of the corona.
If such shreds remain, the child is considered uncircumcised, and
he may not partake of teruma. And in explanation of this mishna,
Rav Yirmeya bar Abba said that Rav said: This also includes the
flesh that covers the greater part of the height of the corona.

–  נִ ְת ַר ּ ֵפא, ״נִ ְת ַר ּ ֵפא ַמ ְט ִ ּב ִילין אוֹתוֹ ִמיָּ ד״The baraita continues: When he is healed from the circumcision,
? ַמאי ַט ֲﬠ ָמא. ל ֹא נִ ְת ַר ּ ֵפא – ָלא, ִאיןthey immerse him immediately. The Gemara infers from the precise formulation of the baraita that when he has healed, then yes,
.ִמ ׁ ּשוּם דְּ ַמיָּ א ַמ ְרז ּו ַמ ָּכה
he is immersed, but as long as he has not healed, then no, he is not.
What is the reason for this? It is because water agitates a wound.B
עוֹמ ִדים ַﬠל
ְ ״ ּו ׁ ְשנֵי ַּת ְל ִמ ֵידי ֲח ָכ ִמים
 וְ ָהא ָא ַמר ַר ִ ּבי ִחיָּ יא ָא ַמר ַר ִ ּבי.ַ ּג ָ ּביו״
 ֵ ּגר צָ ִריךְ ׁ ְשל ׁ ָֹשה! ָהא ָא ַמר ַר ִ ּבי:יוֹחנָן
ָ
ָ
. ָּתנֵי ׁ ְשל ׁ ָֹשה:יוֹחנָן ְל ָתנָ א

The baraita continues: And two Torah scholars stand over him at
the time of his immersion. The Gemara asks: But didn’t Rabbi
Ĥiyya say that Rabbi Yoĥanan said that a convert requires a court
of three to be present at his conversion? The Gemara answers:
In fact, Rabbi Yoĥanan said to the tanna reciting the mishna:
Do not teach that there are two Torah scholars; rather, teach that
there are three.

״ט ַבל וְ ָﬠ ָלה ֲה ֵרי הוּא ְּכיִ ְ ׂש ָר ֵאל ְל ָכל
ָ
,יה
ּ  ְל ַמאי ִה ְל ְכ ָתא? דְּ ִאי ֲה ַדר ֵ ּב.דְּ ָב ָריו״
ו ְּמ ַקדֵּ ׁש ַ ּבת יִ ְ ׂש ָר ֵאל – יִ ְ ׂש ָר ֵאל מו ָּמר
. וְ ִקידּ ו ׁ ָּשיו ִקידּ ו ׁ ִּשין,יה
ּ ָק ֵרינָ א ֵ ּב

The baraita continues: Once he has immersed and emerged he is
a JewH in every sense. The Gemara asks: With regard to what
halakha is this said? It is that if he reverts back to behaving as a
gentile, he nevertheless remains Jewish, and so if he betroths a
Jewish woman, although he is considered to be an apostate Jew,
his betrothal is a valid betrothal.

BACKGROUND

Four types of capital punishment – יתוֹת…בית דִּ ין
ֵ
א ְר ַ ּבע ִמ:
ַ
These capital punishments are prescribed by the Torah and
administered by a court of twenty-three members. They are, in
diminishing order of severity: Stoning, burning, decapitation,
and strangulation.

membrane is ripped and folded back. Occasionally, and especially if this second stage is not performed in the proper manner,
part of the membrane remains in its place, covering the corona.
These are the shreds the Gemara refers to here.

Water agitates a wound – מיָּ א ַמ ְרז ּו ַמ ָּכה:ַ Submerging a wound
in water for an extended period can occasionally result in a light
renewal of bleeding. In the Gemara here, however, the reference
seems to be to a diﬀerent phenomenon related specifically to
ritual baths. In the Talmudic period, ritual baths were formed
from collections of rain water that had been gathered, often
in caves and the like. Such water can be presumed to contain
diﬀerent micro-organisms such as bacteria and algae. These
Shreds – צִ יצִ ין: Circumcision involves two stages: First, the fore- could certainly cause the wound to become infected, even
skin covering the corona is removed, and then the underlying severely so.

Two burial grounds – שנֵי ְק ָב ִרים:
ְ ׁ According to halakha one
may not bury a wicked person adjacent to a righteous person
(Sanhedrin 47a). Even one who transgressed a severe prohibition
must be buried separately from one who transgressed a less
severe prohibition. For this reason, the court maintained two
separate burial grounds, one for those executed for more serious
crimes and one for those executed for less serious crimes.

NOTES

We are commanded to observe six hundred and thirteen
mitzvot, etc. – מ ּ ַפ ְק ִדינַ ן ׁ ֵש ׁש ֵמאוֹת ו ׁ ְּשל ֹׁש ֶﬠ ְ ׂש ֵרה ִמצְ וֹת וכו׳:ִ
Some commentaries explain Naomi’s statement and Ruth’s
response in the following manner: There are many mitzvot
that apply only to certain segments of the community,
e.g., only to men, priests, etc. Therefore, it is not possible
for a single individual to fulfill all six hundred and thirteen
mitzvot on his own; rather, their fulfillment is only fully
achieved by the collective eﬀorts of the entire people. This
is the meaning of Ruth’s response: “Your people are my
people” (Iyyun Ya’akov; Arukh LaNer).
Idolatrous worship is forbidden to us – בוֹדה זָ ָרה
ָ א ִסיר ָלן ֲﬠ:ֲ
The commentaries question why Naomi had to inform Ruth
of the prohibition against idolatrous worship when it was
already prohibited to Ruth as one of the seven Noahide
laws. One commentary suggests that it was necessary
because the punishment for a Jew is more severe than
the punishment for a gentile (Shevut Ya’akov). Others suggest that it was necessary because the prohibition for a
Jew is more encompassing: It includes any expression
of veneration toward a deity, such as embracing or kissing (Maharsha); it prohibits a Jew from even possessing
an object of idolatrous worship in his home (Riaf ); a Jew
is punished for having idolatrous beliefs even if he never
expresses them in action (Iyyun Ya’akov); and a Jew is
prohibited from associating a deity together with God
(Arukh LaNer).
We do not delay the performance of a mitzva – ׁ ְשהוּיֵ י
מצְ וָ ה ָלא ַמ ׁ ְש ִהינַן:ִ Although the Gemara states immediately
that converts are as harmful as a leprous scab, and on 109b it
is stated: Evil after evil will befall those who accept converts,
Tosafot explain that this refers only to converts who were
not initiated according to the process described in the
Gemara or were encouraged to convert even though they
were unwilling. However, if a gentile sincerely wishes to
convert then there is a mitzva to accept him immediately,
and one must not delay the performance of this mitzva. This
may be seen from the midrash’s comment that Abraham
was punished for not accepting Timna when she wished
to convert and join his family, and she eventually married
Esau’s son and gave birth to Amalek. Some early authorities
write that the mitzva of converting gentiles is derived from
the verse: “And you shall love the convert” (Deuteronomy
10:19), implying that one who desires to convert should
be loved and encouraged (Rabbi Yehuda of Barcelona).
Others derive the mitzva from the general mitzva to love
God, which the Sifrei interprets to include Abraham’s
actions in encouraging people to worship God. In the same
way, accepting converts enables them to enter a deeper
relationship with God (Rabbi Yeruĥam Fishel Perla).
HALAKHA

Shreds that invalidate the circumcision – צִ יצִ ין ַה ְמ ַﬠ ְּכ ִבין
ה ִּמ ָילה:ַ If following circumcision, some of the flesh of the
foreskin remains upon the greater part of the height of the
corona, even in a single spot, and certainly if it surrounds
the entire circumference (Shakh), then the circumcision is
invalid and the extra flesh must be removed (Rambam Sefer
Ahava, Hilkhot Mila 2:3; Shulĥan Arukh, Yoreh De’a 264:5).
He has immersed and emerged, he is a Jew – ָט ַבל וְ ָﬠ ָלה
ה ֵרי הוּא ְּכיִ ְ ׂש ָר ֵאל:ֲ Once the conversion process has been
completed as required the convert is considered to be a
Jew in every sense. Therefore, even if he reverts back to
his old ways and engages in idolatrous worship, he is still
considered to be a Jew, albeit an apostate Jew, and so if
he betroths a Jewish woman, the betrothal takes eﬀect
(Rambam Sefer Kedusha, Hilkhot Issurei Bia 13:17; Shulĥan
Arukh, Yoreh De’a 268:2).
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HALAKHA

An emancipated slave does not need to accept upon
himself – יך ְל ַק ֵ ּבל
ְ ﬠ ֶבד ְמ ׁשו ְּח ָרר ֵאין צָ ִר:ֶ At the time of his
emancipation, a slave must immerse in the presence of
three judges. However, he need not be informed of the
basic beliefs and mitzvot and he need not accept these
upon himself, since he was already informed of them
and accepted them at the time that he was immersed
for the sake of becoming a slave (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 13:12; Shulĥan Arukh, Yoreh De’a 267:7).
A beautiful female prisoner of war who accepted the
mitzvot upon herself – יה ִמצְ ווֹת
ָ וֹאר ׁ ֶש ִּק ְ ּב ָלה ָﬠ ֶל
ַ יְ ַפת ּת:
A beautiful female prisoner of war who accepts the
mitzvot upon herself may be immersed for the sake of
conversion, upon which she becomes a Jew. In such a
case, the procedures described by the Torah do not apply.
If she does not initially accept the mitzvot upon herself,
then the procedures described by the Torah must be
fulfilled. Her captor then resides with her until she agrees
to accept the mitzvot upon herself, at which point she
may be immersed for the sake of conversion (Rambam
Sefer Shofetim, Hilkhot Melakhim 8:5).

.״א ָח ד ֵ ּג ר וְ ֶא ָח ד ֶﬠ ֶבד ְמ ׁש ּו ְח ָרר״
ֶ
,ָק ָס ְל ָקא דַּ ֲﬠ ָתךְ ְל ַק ֵ ּבל ָﬠ ָליו עוֹל ִמצְ וֹת
, ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּבגֵ ר:ּו ְּר ִמינְ הו
יך
ְ ֲא ָבל ְ ּב ֶﬠ ֶבד ְמ ׁשו ְּח ָרר – ֵאין צָ ִר
!ְל ַק ֵ ּבל

The baraita continues: This applies both for a convert and for an
emancipated slave. The Gemara considers the meaning of this clause:
If it enters your mind to interpret the baraita to mean that a convert
and an emancipated slave are the same with regard to accepting upon
oneself the yoke of mitzvot, then one could raise a contradiction
from that which is taught in another baraita: In what case is this
statement that there is a need to accept the yoke of mitzvot said?
It is with respect to a convert; however, an emancipated slave
does not need to accept upon himselfH the yoke of mitzvot when he
immerses for the sake of emancipation. Rather, the immersion alone
is suﬃcient to emancipate him and thereby render him a Jew.

 ָהא – ַר ִ ּבי, ָלא ַק ׁ ְשיָ א: ָא ַמר ַרב ׁ ֵש ׁ ֶשתRav Sheshet said: This is not diﬃcult, as this baraita that states that
. ָהא – ַר ָ ּבנַן, ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ רan emancipated slave is not required to accept the yoke of mitzvot is
in accordance with the opinion of Rabbi Shimon ben Elazar, whereas
that baraita that implies he is required to do so is in accordance with
the opinion of the Rabbis, the first tanna of the following baraita.
 ״ו ָּב ְכ ָתה ֶאת ָא ִב ָיה וְ ֶאת ִא ָּמ ּה״,דְּ ַתנְיָא
וגו׳ ַ ּב ֶּמה דְּ ָב ִרים ֲאמ ּו ִרים – ׁ ֶש ּל ֹא
– יה
ָ  ֲא ָבל ִק ְ ּב ָלה ָﬠ ֶל,יה
ָ ִק ְ ּב ָלה ָﬠ ֶל
. וּמו ָּּתר ָ ּב ּה ִמיָּ ד,ַמ ְט ִ ּב ָיל ּה

As it is taught in a baraita: The Torah permits a Jewish soldier to take
a beautiful female prisoner of war out of her captivity in order to
marry her. Before he may do so, she must first undergo the process
that the Torah describes: “And she shall shave her head, and do her
nails; and she shall remove the raiment of her captivity from upon her,
and she shall remain in your house and bewail her father and her
mother a month of days” (Deuteronomy : – ). She may then be
immersed for the sake of conversion, even though she does not accept
upon herself the yoke of mitzvot. At that point it is permitted to marry
her. The baraita asks: Under what circumstance are these matters
stated? It is when she did not accept upon herself the yoke of mitzvot; however, if she willingly accepted upon herselfH the yoke of
mitzvot, he may immerse her for the sake of conversion, and he is
permitted to marry her immediately without the need for her to
undergo the process described in the Torah.

 ַאף ַﬠל ּ ִפי:אוֹמר
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר
 ו ַּמ ְט ִ ּב ָיל ּה,יה – ּכ ֶוֹפה
ָ ׁ ֶשלּ ֹא ִק ְ ּב ָלה ָﬠ ֶל
 וְ חוֹזֵ ר ו ַּמ ְט ִ ּב ָיל ּה ְל ׁ ֵשם,ְל ׁ ֵשם ׁ ִש ְפחוּת
, ו ְּמ ׁ ַש ְח ְר ָר ּה,ׁ ִש ְחרוּר

Rabbi Shimon ben Elazar says: Even if she did not accept upon
herself the yoke of mitzvot, the need for the process can still be circumvented if he forces her and immerses her for the sake of slavery,
and then he again immerses her for the sake of emancipation and
thereby emancipates her, rendering her a Jewess. Rabbi Shimon ben
Elazar holds that the immersion of a slave for the sake of emancipation
is eﬀective even if the slave does not accept upon himself the yoke of
mitzvot.
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. וּמו ָּּתר ָ ּב ּה ִמיָּ דAnd he is permitted to marry her immediately afterward, without
the need for her to undergo the process described in the Torah. The
fact that the Rabbis do not suggest this course of action is evidently
because they hold that even if she were to be rendered a slave and then
immersed for the sake of emancipation, she would become Jewish
only if she also accepted upon herself the yoke of mitzvot. Rav Sheshet
assumes that the Rabbis would similarly rule that a regular slave who
was immersed for the sake of emancipation becomes Jewish only if
he also accepts upon himself the yoke of mitzvot.N
NOTES

The dispute between Rabbi Shimon ben Elazar and the purchased from a gentile, may be performed against his will.
Rabbis – לוֹקת ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר וַ ֲח ָכ ִמים
ֶ מ ֲח:ַ Rabbi Shimon The dispute here concerns the immersion upon a slave’s emanben Elazar and the Rabbis dispute whether or not a slave who cipation: Must that immersion be accompanied by the slave’s
immersed upon his emancipation must accept the yoke of acceptance of the yoke of mitzvot? The Ramban cites passages
mitzvot in order to become Jewish. The Ramban discusses this in the Jerusalem Talmud and Pirkei deRabbi Eliezer that support
dispute at length and suggests three possible interpretations this interpretation.
of its parameters (see Rashba).
A diﬀerent interpretation, which appears consistent with the
According to Rashi, all agree that the initial immersion of rulings of the Rif and Rambam, also assumes that the dispute
the slave for the sake of entering into slavery, after he is first concerns only the immersion upon a slave’s emancipation.
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However, this interpretation assumes with regard to the initial
immersion for the sake of slavery that everyone agrees that it
requires the slave’s consent.
A third interpretation, suggested by Tosafot, is that the
dispute concerns both the original immersion for the sake
of slavery and the immersion upon emancipation. The Rabbis
assume that in both cases the immersion must be performed
with the consent of the slave.

