HALAKHA

An emancipated slave does not need to accept upon
himself – יך ְל ַק ֵ ּבל
ְ ﬠ ֶבד ְמ ׁשו ְּח ָרר ֵאין צָ ִר:ֶ At the time of his
emancipation, a slave must immerse in the presence of
three judges. However, he need not be informed of the
basic beliefs and mitzvot and he need not accept these
upon himself, since he was already informed of them
and accepted them at the time that he was immersed
for the sake of becoming a slave (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 13:12; Shulĥan Arukh, Yoreh De’a 267:7).
A beautiful female prisoner of war who accepted the
mitzvot upon herself – יה ִמצְ ווֹת
ָ וֹאר ׁ ֶש ִּק ְ ּב ָלה ָﬠ ֶל
ַ יְ ַפת ּת:
A beautiful female prisoner of war who accepts the
mitzvot upon herself may be immersed for the sake of
conversion, upon which she becomes a Jew. In such a
case, the procedures described by the Torah do not apply.
If she does not initially accept the mitzvot upon herself,
then the procedures described by the Torah must be
fulfilled. Her captor then resides with her until she agrees
to accept the mitzvot upon herself, at which point she
may be immersed for the sake of conversion (Rambam
Sefer Shofetim, Hilkhot Melakhim 8:5).

.״א ָח ד ֵ ּג ר וְ ֶא ָח ד ֶﬠ ֶבד ְמ ׁש ּו ְח ָרר״
ֶ
,ָק ָס ְל ָקא דַּ ֲﬠ ָתךְ ְל ַק ֵ ּבל ָﬠ ָליו עוֹל ִמצְ וֹת
, ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּבגֵ ר:ּו ְּר ִמינְ הו
יך
ְ ֲא ָבל ְ ּב ֶﬠ ֶבד ְמ ׁשו ְּח ָרר – ֵאין צָ ִר
!ְל ַק ֵ ּבל

The baraita continues: This applies both for a convert and for an
emancipated slave. The Gemara considers the meaning of this clause:
If it enters your mind to interpret the baraita to mean that a convert
and an emancipated slave are the same with regard to accepting upon
oneself the yoke of mitzvot, then one could raise a contradiction
from that which is taught in another baraita: In what case is this
statement that there is a need to accept the yoke of mitzvot said?
It is with respect to a convert; however, an emancipated slave
does not need to accept upon himselfH the yoke of mitzvot when he
immerses for the sake of emancipation. Rather, the immersion alone
is suﬃcient to emancipate him and thereby render him a Jew.

 ָהא – ַר ִ ּבי, ָלא ַק ׁ ְשיָ א: ָא ַמר ַרב ׁ ֵש ׁ ֶשתRav Sheshet said: This is not diﬃcult, as this baraita that states that
. ָהא – ַר ָ ּבנַן, ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ רan emancipated slave is not required to accept the yoke of mitzvot is
in accordance with the opinion of Rabbi Shimon ben Elazar, whereas
that baraita that implies he is required to do so is in accordance with
the opinion of the Rabbis, the first tanna of the following baraita.
 ״ו ָּב ְכ ָתה ֶאת ָא ִב ָיה וְ ֶאת ִא ָּמ ּה״,דְּ ַתנְיָא
וגו׳ ַ ּב ֶּמה דְּ ָב ִרים ֲאמ ּו ִרים – ׁ ֶש ּל ֹא
– יה
ָ  ֲא ָבל ִק ְ ּב ָלה ָﬠ ֶל,יה
ָ ִק ְ ּב ָלה ָﬠ ֶל
. וּמו ָּּתר ָ ּב ּה ִמיָּ ד,ַמ ְט ִ ּב ָיל ּה

As it is taught in a baraita: The Torah permits a Jewish soldier to take
a beautiful female prisoner of war out of her captivity in order to
marry her. Before he may do so, she must first undergo the process
that the Torah describes: “And she shall shave her head, and do her
nails; and she shall remove the raiment of her captivity from upon her,
and she shall remain in your house and bewail her father and her
mother a month of days” (Deuteronomy : – ). She may then be
immersed for the sake of conversion, even though she does not accept
upon herself the yoke of mitzvot. At that point it is permitted to marry
her. The baraita asks: Under what circumstance are these matters
stated? It is when she did not accept upon herself the yoke of mitzvot; however, if she willingly accepted upon herselfH the yoke of
mitzvot, he may immerse her for the sake of conversion, and he is
permitted to marry her immediately without the need for her to
undergo the process described in the Torah.

 ַאף ַﬠל ּ ִפי:אוֹמר
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר
 ו ַּמ ְט ִ ּב ָיל ּה,יה – ּכ ֶוֹפה
ָ ׁ ֶשלּ ֹא ִק ְ ּב ָלה ָﬠ ֶל
 וְ חוֹזֵ ר ו ַּמ ְט ִ ּב ָיל ּה ְל ׁ ֵשם,ְל ׁ ֵשם ׁ ִש ְפחוּת
, ו ְּמ ׁ ַש ְח ְר ָר ּה,ׁ ִש ְחרוּר

Rabbi Shimon ben Elazar says: Even if she did not accept upon
herself the yoke of mitzvot, the need for the process can still be circumvented if he forces her and immerses her for the sake of slavery,
and then he again immerses her for the sake of emancipation and
thereby emancipates her, rendering her a Jewess. Rabbi Shimon ben
Elazar holds that the immersion of a slave for the sake of emancipation
is eﬀective even if the slave does not accept upon himself the yoke of
mitzvot.
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. וּמו ָּּתר ָ ּב ּה ִמיָּ דAnd he is permitted to marry her immediately afterward, without
the need for her to undergo the process described in the Torah. The
fact that the Rabbis do not suggest this course of action is evidently
because they hold that even if she were to be rendered a slave and then
immersed for the sake of emancipation, she would become Jewish
only if she also accepted upon herself the yoke of mitzvot. Rav Sheshet
assumes that the Rabbis would similarly rule that a regular slave who
was immersed for the sake of emancipation becomes Jewish only if
he also accepts upon himself the yoke of mitzvot.N
NOTES

The dispute between Rabbi Shimon ben Elazar and the purchased from a gentile, may be performed against his will.
Rabbis – לוֹקת ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר וַ ֲח ָכ ִמים
ֶ מ ֲח:ַ Rabbi Shimon The dispute here concerns the immersion upon a slave’s emanben Elazar and the Rabbis dispute whether or not a slave who cipation: Must that immersion be accompanied by the slave’s
immersed upon his emancipation must accept the yoke of acceptance of the yoke of mitzvot? The Ramban cites passages
mitzvot in order to become Jewish. The Ramban discusses this in the Jerusalem Talmud and Pirkei deRabbi Eliezer that support
dispute at length and suggests three possible interpretations this interpretation.
of its parameters (see Rashba).
A diﬀerent interpretation, which appears consistent with the
According to Rashi, all agree that the initial immersion of rulings of the Rif and Rambam, also assumes that the dispute
the slave for the sake of entering into slavery, after he is first concerns only the immersion upon a slave’s emancipation.

324

yevamoT . perek IV . 48a . .פרק ד׳ דף מח

However, this interpretation assumes with regard to the initial
immersion for the sake of slavery that everyone agrees that it
requires the slave’s consent.
A third interpretation, suggested by Tosafot, is that the
dispute concerns both the original immersion for the sake
of slavery and the immersion upon emancipation. The Rabbis
assume that in both cases the immersion must be performed
with the consent of the slave.

 ַמאי ַט ֲﬠ ָמא דְּ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן:ֲא ַמר ָר ָבא
״כל ֶﬠ ֶבד ִא ׁיש ִמ ְקנַ ת
ָ ֶא ְל ָﬠזָ ר – דִּ ְכ ִתיב
: ֶﬠ ֶבד ִא ׁיש וְ ל ֹא ֶﬠ ֶבד ִא ׁ ּ ָשה?! ֶא ָּלא,ָּכ ֶסף״
 וְ ִאי ַא ָּתה,ֶﬠ ֶבד ִא ׁיש ַא ָּתה ָמל ְ ּב ַﬠל ָּכ ְרחוֹ
.ָמל ֶ ּבן ִא ׁיש ְ ּב ַﬠל ָּכ ְרחוֹ

Rava said: What is the rationale for Rabbi Shimon ben Elazar’s
opinion? As it is written with regard to the Paschal lamb: “Every
slave of a man that is bought for money, when you have circumcised him, then he may eat of it” (Exodus : ). Could the use
of the phrase “slave of a man,” rather than just: Slave, possibly
indicate that the verse applies only to a man’s slave but not a
woman’s slave? Certainly not; rather, the phrase “slave of a man”
means that the slave himself is a man, i.e., an adult, and teaches
that a slave who is a man you may circumcise against his will,
and there is no need for him to accept upon himself the yoke of
mitzvot, but you may not circumcise a gentile’s son who is a
man, i.e., an adult who is not a slave, against his will.

 ְּכ ׁ ֵשם ׁ ֶש ִאי ַא ָּתה ָמל:וְ ַר ָ ּבנַן? ֲא ַמר עו ָּּלא
ֶ ּבן ִא ׁיש ְ ּב ַﬠל ָּכ ְרחוֹ ָּכךְ ִאי ַא ָּתה ָמל ֶﬠ ֶבד
״כל ֶﬠ ֶבד
ָ  ָה ְכ ִתיב, וְ ֶא ָּלא.ִא ׁיש ְ ּב ַﬠל ָּכ ְרחוֹ
.יה ִל ְכ ִד ׁ ְשמו ֵּאל
ּ ָ ִא ׁיש״! ַההוּא ִמ
ּ יב ֵﬠי ֵל

The Gemara asks: And how would the Rabbis counter this
argument? Ulla said that the Rabbis reason that just as you may
not circumcise a son who is a man against his will, so too, you
may not circumcise a slave who is a man against his will. The
Gemara asks: But isn’t it written: “Every slave of a man”? The
Gemara explains: The Rabbis require that verse for that which
Shmuel said.

 ַה ַּמ ְפ ִקיר ַﬠ ְבדוֹ יָ צָ א:דְּ ָא ַמר ׁ ְשמו ֵּאל
 ׁ ֶש ֶּנ ֱא ַמר, וְ ֵאין צָ ִריךְ ֵ ּגט ׁ ִש ְחרוּר,ְל ֵחירוּת
 ֶﬠ ֶבד ִא ׁיש,״כל ֶﬠ ֶבד ִא ׁיש ִמ ְקנַ ת ָּכ ֶסף״
ָ
 ֶﬠ ֶבד ׁ ֶשיֵּ ׁש לוֹ:וְ ל ֹא ֶﬠ ֶבד ִא ׁ ּ ָשה? ֶא ָּלא
 וְ ׁ ֶש ֵאין,ְר ׁשוּת ְל ַר ּבוֹ ָﬠ ָליו – ָקרוּי ֶﬠ ֶבד
.ְר ׁשוּת ְל ַר ּבוֹ ָﬠ ָליו – ֵאין ָקרוּי ֶﬠ ֶבד

As Shmuel said: With regard to one who renounces ownership
of his slave,H the slave is emancipated, and he does not even
require a bill of emancipation,N as it is stated: “But every slave
of a man that is bought for money.” Could the use of the phrase
“slave of a man,” rather than just: Slave, possibly indicate that the
verse applies only to a man’s slave but not a woman’s slave?
Certainly not; rather, the use of the phrase indicates that only a
slave whose master has possession of him, and can rightfully be
described as: a slave of a man, is called a slave, but a slave whose
master does not have possession of him is not called a slave,
and therefore he is considered a freeman and does not require a
bill of emancipation.

 ֵאימוּר דְּ ׁ ָש ְמ ַﬠ ְּת:ַמ ְת ִקיף ָל ּה ַרב ּ ַפ ּ ָפא
יכא
ָ ְ דְּ ָלא ׁ ַשי,וֹאר
ַ יפת ּת
ַ ְלה ּו ְל ַר ָ ּבנַ ן ִ ּב
 ֲא ָבל ֶﬠ ֶבד דְּ ׁ ָשיֵּ יךְ ְ ּב ִמצְ וֹת – ָה ִכי.ְ ּב ִמצְ וֹת
.ּנַ ִמי דַּ ֲא ִפילּ ּו ַר ָ ּבנַן מוֹדו

Rav Pappa strongly objects to Rav Sheshet’s claim that the
Rabbis of the baraita would hold that a regular slave who was
immersed for the sake of emancipation becomes Jewish only if
he also accepts upon himself the yoke of mitzvot: Say that you
heard that the Rabbis insist on the acceptance of the yoke of
mitzvot with regard to the case of a beautiful female prisoner of
war, who was not involved in any mitzvot before being emancipated; however, with regard to a slave, who was initially involved
in mitzvot before his emancipation, since as a slave he was obligated to observe certain mitzvot, perhaps even the Rabbis would
agree that there is no need for the slave to accept upon himself
the yoke of mitzvot.

HALAKHA

One who renounces ownership of his slave – ַה ַּמ ְפ ִקיר
ﬠ ְבדוֹ:ַ If one renounces ownership of his slave, the slave
is set free but still requires a bill of emancipation. This is in
accordance with the conclusion of the Gemara in tractate
Gittin (Rambam Sefer Kinyan, Hilkhot Avadim 8:13; Shulĥan
Arukh, Yoreh De’a 267:64).
One who purchases a slave from a gentile or a Jew –
ח ִמ ָּנ ְכ ִרי ו ִּמיִּ ְ ׂש ָר ֵאל ה ּל ֵוֹק:ַ If a slave is purchased from a gentile,
before the slave is immersed for the sake of slavery, he must
willingly accept the yoke of mitzvot upon himself. However,
if he was purchased from a Jew, he need not do so (Rambam
Sefer Kedusha, Hilkhot Issurei Bia 14:9; Shulĥan Arukh, Yoreh
De’a 267:3).
NOTES

And he does not require a bill of emancipation – ְוְ ֵאין צָ ִריך
גט ׁ ִש ְחרוּר:ּ ֵ This opinion of Shmuel is subject to a debate on
Gittin 38b. The Gemara there cites the opinion of Rav that
although when one renounces ownership of his slave, the
slave is no longer subjugated to his master, he still requires
a bill of emancipation in order to fully modify his status
from a slave to a freeman in order to permit him to marry
a Jewish woman.

ח ֶﬠ ֶבד ִמן לוֹק
ֵ  ֶא ָחד ֵ ּגר וְ ֶא ָחד: דְּ ַתנְ יָ אAs it is taught in a baraita: Both in the case of a convert and in
– ח ִמיִּ ְ ׂש ָר ֵאל לוֹק
ֵ  ָהא. ַהגּ וֹי צָ ִריךְ ְל ַק ֵ ּבלthe case of one who purchases a slave from a gentile whom he
is now emancipating, the convert and the slave need to accept
,ֵאין צָ ִריךְ ְל ַק ֵ ּבל
upon themselves the yoke of mitzvot in order to become Jewish.
The Gemara infers: The baraita states the need to accept the yoke
of mitzvot only in the case where one purchases a slave from a
gentile, but if one purchases a slave from a Jew, then the slave
does not need to accept upon himself the yoke of mitzvot, since
he was involved in mitzvot before his emancipation.
ַמ ּנִי? ִאי ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר – ָה ֲא ַמר
 ֶא ָּלא.ח ִמן ַה ּגוֹי נַ ִמי ֵאין צָ ִריךְ ְל ַק ֵ ּבל לוֹק
ֵ
ח ִמן ַה ּגוֹי לוֹק
ֵ ְּ ד: ו ׁ ְּש ַמע ִמ ָּינ ּה,ָלאו – ַר ָ ּבנַן
ח ִמיִּ ְ ׂש ָר ֵאל – ֵאין לוֹק
ֵ  ֲא ָבל,צָ ִריךְ ְל ַק ֵ ּבל
.צָ ִריךְ ְל ַק ֵ ּבל

In accordance with whose opinion is this taught? If one suggests
that it is in accordance with the opinion of Rabbi Shimon ben
Elazar, that is incorrect because didn’t he say that also in the case
of one who purchases a slave from a gentile, the slave does not
need to accept upon himself the yoke of mitzvot? Rather, must
it not be in accordance with the opinion of the Rabbis? And so,
conclude from this baraita that in the case of one who purchases
a slave from a gentile, the slave needs to accept upon himself
the yoke of mitzvot, but in the case of one who purchases a slave
from a Jew,H the slave does not need to accept upon himself the
yoke of mitzvot.
. פרק ד׳ דף מח. Yevamot . Perek IV . 48a
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Immersion of an emancipated slave – ְט ִב ַילת ֶﬠ ֶבד
מ ׁשו ְּח ָרר:ְ An emancipated slave must be immersed in the
presence of three people in order to become Jewish and
be allowed to marry a Jewish woman (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 13:13; Shulĥan Arukh, Yoreh
De’a 267:3).
And do her nails – נֶיה
ָ וְ ָﬠ ְ ׂש ָתה ֶאת צִ ּ ָפ ְר: A beautiful female
prisoner of war must grow her fingernails during the
month she remains in her captor’s home. This is in accordance with the opinion of Rabbi Akiva (Rambam Sefer
Shofetim, Hilkhot Melakhim 8:5).
NOTES

And do her nails – נֶיה
ָ וְ ָﬠ ְ ׂש ָתה ֶאת צִ ּ ָפ ְר: One commentary
explains that the dispute between Rabbi Eliezer and
Rabbi Akiva is based upon two diﬀerent understandings of the purpose of the procedures delineated by the
Torah: Rabbi Eliezer views the procedures as a process of
purification in anticipation of her conversion, which is
performed at the conclusion of the process. The shaving
of her head is also part of this process and is similar to
the preparations of the Levites, who shaved their heads
as part of their consecration, and the leper, who shaved as
part of his purification process. Apparently, the idea is that
in preparation for becoming pure, one should remove
extraneous parts of the body. Therefore, he interprets
the phrase “do her nails” as referring to removing them.
This is paralleled in the custom that an apostate Jew, as
part of his process of repentance, would shave his head
and cut his nails. According to some opinions, a convert
must do so as well.
Rabbi Akiva, however, views the procedures as part of
the Torah’s attempt to make the woman less appealing
in the eyes of her captor in the hope that ultimately he
will refrain from taking her as a wife. Accordingly, the
purpose of shaving her head is to negatively aﬀect her
appearance, and likewise, the phrase “do her nails” refers
to letting them grow (Malbim).
It should be noted that Rabbi Akiva certainly was
aware of the verse relating to Mephibosheth that supports Rabbi Eliezer’s opinion; nevertheless, he understood
that the context of the phrase here indicates a meaning
other than its standard meaning (Gilyonei HaShas).

 וְ ֶא ָּלא ַק ׁ ְשיָ א ֶא ָחד ֵ ּגר וְ ֶא ָחד ֶﬠ ֶבדThe Gemara asks: But if so, it is diﬃcult to understand the meaning
 ְמ ׁשו ְּח ָרר! ִּכי ַּתנְיָא ַה ִהיא – ְל ִﬠנְיַ ן ְט ִב ָילהof the baraita cited above: This applies both for a convert and for
an emancipated slave. That phrase appears to refer to the need
.ַּתנְיָא
for both a convert and an emancipated slave to accept the yoke of
mitzvot, which is mentioned in the baraita beforehand. The Gemara
explains: When that clause is taught, it is taught only with regard
to the matter of immersion,H which is mentioned immediately
beforehand, but not with regard to the need to accept the yoke of
mitzvot that is mentioned prior to that.
ֹאש ּה וְ ָﬠ ְ ׂש ָתה
ָ ׁ  ״וְ גִ ְּל ָחה ֶאת ר: § ָּתנ ּו ַר ָ ּבנַ ןHaving cited it above, the Gemara focuses on the case of the
, ָּתקוֹץ:אוֹמר
ֵ יﬠזֶ ר
ֶ נֶיה״ ַר ִ ּבי ֱא ִל
ָ  ֶאת צִ ּ ָפ ְרbeautiful female prisoner of war: The Sages taught: The verse states:
“And she shall shave her head and do her nails” (Deuteronomy
. ַּתגְ דִּ יל:אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
: ).HN The phrase “do her nails” is ambiguous. Rabbi Eliezer says:
It means she cuts her nails. Rabbi Akiva says: It means she grows
them.
ֹאש
ׁ  נֶ ֶא ְמ ָרה ֲﬠ ִ ׂשיָּ ה ָ ּבר:יﬠזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
 ַמה ְּל ַה ָּלן,וְ נֶ ֶא ְמ ָרה ֲﬠ ִ ׂשיָּ ה ַ ּב ִ ּצ ּ ָפ ְרנַיִ ם
 ַר ִ ּבי ֲﬠ ִק ָיבא.ַה ֲﬠ ָב ָרה – ַאף ָּכאן ַה ֲﬠ ָב ָרה
 וְ נֶ ֱא ַמר,ֹאש
ׁ  נֶ ֱא ַמר ֲﬠ ִ ׂשיָּ ה ָ ּבר:אוֹמר
ֵ
 ַמה ְּל ַה ָּלן נִי ּווּל – ַאף.ֲﬠ ִ ׂשיָּ ה ַ ּב ִ ּצ ּ ָפ ְרנַיִ ם
.ָּכאן נִי ּווּל

Each tanna explains the basis of his opinion: Rabbi Eliezer said:
An act of doing is stated with regard to the head, that she should
shave it, and an act of doing is stated with regard to the nails; just
as there, with regard to the hair on her head, the Torah requires its
removal, so too, here, with regard to her nails, the Torah requires
their removal. Rabbi Akiva says: An act of doing is stated with
regard to the head, that she should shave it, and an act of doing
is stated with regard to the nails; just as there, with regard to the
hair on her head, the Torah requires that she do something that
makes her repulsive, so too, here, with regard to her nails, the Torah
requires she do something that makes her repulsive, i.e., allowing
them to grow.

בשת
ֶ ׁ יﬠזֶ ר ״ו ְּמ ִפ
ֶ ו ְּר ָאיָ ה ְל ִד ְב ֵרי ַר ִ ּבי ֱא ִל
ֶ ּבן ׁ ָשאוּל יָ ַרד ִל ְק ַראת ַה ֶּמ ֶלךְ ל ֹא ָﬠ ָ ׂשה
–  ַמאי ֲﬠ ִ ׂשיָּ ה.ַרגְ ָליו וְ ל ֹא ָﬠ ָ ׂשה ְ ׂש ָפמוֹ״
.ַה ֲﬠ ָב ָרה

And a proof for the statement of Rabbi Eliezer may be adduced
from the verse that states: “And Mephibosheth, the son of Saul,
came down to meet the king; and he had neither done his feet
nor done his mustache” ( Samuel : ). What is the meaning of
doing in that context? Clearly it means the removal of his toenails
and his mustache.

יה וְ ֶאת
ָ  ״ו ָּב ְכ ָתה ֶאת ָא ִב: ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: The verse states: “And she shall
, ִא ָּמ ּה״bewail her father and her mother a month of days and after that
you may come to her” (Deuteronomy : ).
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She shall bewail her father and her mother – ו ָּב ְכ ָתה ֶאת
יה וְ ֶאת ִא ָּמ ּה
ָ א ִב:
ָ A beautiful female prisoner of war, during her month-long stay in her captor’s home, cries over
her separation from her previous religion and her captor
may not prevent her from doing so. This is in accordance
with the opinion of Rabbi Akiva (Rambam Sefer Shofetim,
Hilkhot Melakhim 8:5).
A month of days – יֶ ַרח יָ ִמים: The time designated for a
female prisoner of war to perform the procedures delineated by the Torah is thirty days. This is in accordance with
the opinion of the first tanna. Nevertheless, her captor
must wait an additional two months before taking her in
marriage, so that if it later emerges that she is pregnant,
it will be clear whether the captor is the father (Rambam
Sefer Shofetim, Hilkhot Melakhim 8:5 and Leĥem Mishne
there).
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יה
ָ יה״ – ָא ִב
ָ ״א ִב
ָ :אוֹמר
ֵ יﬠזֶ ר
ֶ ַר ִ ּבי ֱא ִל
 ַר ִ ּבי ֲﬠ ִק ָיבא.״א ָּמ ּה״ – ִא ָּמ ּה ַמ ָּמ ׁש
ִ ,ַמ ָּמ ׁש
,בוֹדה זָ ָרה
ָ יה וְ ִא ָּמ ּה״ – זוֹ ֲﬠ
ָ ״א ִב
ָ :אוֹמר
ֵ
״אוֹמ ִרים ָל ֵﬠץ ָא ִבי ַא ָּתה״
ְ
אוֹמר
ֵ וְ ֵכן הוּא
.וגו׳

Rabbi Eliezer says: “Her father” means her actual father and “her
mother” means her actual mother. Rabbi Akiva says: Her father
and her mother; this is referring to the idolatrous deity that she
had worshiped but will no longer be able to worship, and so it says:
“They say to a tree: You are my father, and to a stone: You have
given birth to us” ( Jeremiah : ).H

 ַר ִ ּבי.״יֶ ַרח יָ ִמים״ – יֶ ַרח ׁ ְשל ׁ ִֹשים יוֹם
ֵ ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר
, ִּת ׁ ְש ִﬠים יוֹם:אוֹמר
, ״יָ ִמים״ – ׁ ְשל ׁ ִֹשים,״יֶ ַרח״ – ׁ ְשל ׁ ִֹשים
.״וְ ַא ַחר ֵּכן״ – ׁ ְשל ׁ ִֹשים

The verses states: “A month of daysH and after that you may come
to her” (Deuteronomy : ). This means a thirty-day month.
Rabbi Shimon ben Elazar says: She must wait ninety days. This is
derived as follows: The phrase “a month” connotes thirty days; the
word “days” adds another thirty days; and the words “after that”
indicate another period equal to one previously mentioned, i.e., a
further thirty days.

– ימא ״יֶ ַרח״
ָ  ֵא: ַמ ְת ִקיף ָל ּה ָר ִבינָ אRavina strongly objects to this: If the words “after that” indicate
–  ״וְ ַא ַחר ֵּכן״, ״יָ ִמים״ – ׁ ְשל ׁ ִֹשים, ׁ ְשל ׁ ִֹשיםanother period equal to one previously mentioned, then one
should say: The phrase “a month” connotes thirty days; the word
.ִּכי ָהנֵי! – ַק ׁ ְשיָ א
“days” adds another thirty days; and then the words “after that” add
another period which is equal to the total sum of all those days
she has already waited, i.e., an additional sixty days. The Gemara
concedes: Indeed, this is diﬃcult.

,ימין ֲﬠ ָב ִדים ׁ ֶש ֵאינָ ם ָמ ִלין
ִ ְ ְמ ַקיּ:ָּתנ ּו ַר ָ ּבנַן
:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבא.דִּ ְב ֵרי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
:יה ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ִ ְֵאין ְמ ַקיּ
ּ  ָא ַמר ֵל.ימין
אוֹמר ״וְ יִ ָּנ ֵפ ׁש ֶ ּבן ֲא ָמ ְתךָ ״! ָא ַמר
ֵ ֲה ֵרי הוּא
ח ֶﬠ ֶבד ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת וְ ל ֹא לוֹק
ֵ  ְ ּב:יה
ּ ֵל
.ִה ְס ּ ִפיק ְלמוּלוֹ ַה ָּכתוּב ְמ ַד ֵ ּבר

§ The Sages taught in a baraita: One may maintain

N

slaves that
are not circumcised under one’s control; this is the statement of
Rabbi Yishmael. Rabbi Akiva says: One may not maintain such
slaves, even for a moment. Rabbi Yishmael said to him: But it
says with regard to Shabbat: “And the son of your maidservant
will be refreshed” (Exodus : ). The verse prohibits a Jewish
master from allowing his slave to perform labor on Shabbat. The
Gemara will explain that this is referring to an uncircumcised slave.
It is therefore apparent that it is permitted to keep such a slave.
Rabbi Akiva said to him: The verse speaks of one who purchases
a slave at twilightN on the eve of Shabbat and therefore does not
have the opportunity to circumcise him before the onset of
Shabbat.

יהת ״וְ יִ ָּנ ֵפ ׁש ֶ ּבן ֲא ָמ ְתךָ ״
ַ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ
: ַמאי ַמ ׁ ְש ַמע? דְּ ַתנְיָא,ְ ּב ֶﬠ ֶבד ָﬠ ֵרל ְּכ ִתיב
״וְ יִ ָּנ ֵפ ׁש ֶ ּבן ֲא ָמ ְתךָ ״ – ְ ּב ֶﬠ ֶבד ָﬠ ֵרל ַה ָּכתוּב
 אוֹ ֵאינוֹ,אוֹמר ְ ּב ֶﬠ ֶבד ָﬠ ֵרל
ֵ  ַא ָּתה.ְמ ַד ֵ ּבר
:אוֹמר
ֵ
ֶא ָּלא ְ ּב ֶﬠ ֶבד ָמהוּל? ְּכ ׁ ֶשהוּא
ּח ַﬠ ְבדְּ ךָ וַ ֲא ָמ ְתךָ ָּכמוֹךָ ״ – ֲה ֵרי ״ל ַמ ַﬠן יָ נו
ְ
 ָהא ָמה ֲאנִי ְמ ַקיֵּ ים,ֶﬠ ֶבד ָמהוּל ָאמוּר
.״וְ יִ ָּנ ֵפ ׁש ֶ ּבן ֲא ָמ ְתךָ ״! – ְ ּב ֶﬠ ֶבד ָﬠ ֵרל

The Gemara notes: In any event, in the opinion of everyone
the verse: “And the son of your maidservant will be refreshed,”
is written with regard to an uncircumcised slave. From where
is this inferred? As it is taught in a baraita: “And the son of
your maidservant will be refreshed”; the verse speaks of an
uncircumcised slave. Do you say it speaks of an uncircumcised
slave, or perhaps it is speaking only of a circumcised slave?
When it says elsewhere: “And the seventh day is a Shabbat to the
Lord your God, you shall not do any labor, you, and your son, and
your daughter, and your slave, and your maidservant…so that
your slave and your maidservant may rest like you” (Deuteronomy : ), a circumcised slave is already mentioned; how,
then, do I uphold the verse “And the son of your maidservant
will be refreshed”? It must refer to an uncircumcised slave.

אוֹמר זֶ ה ֵ ּגר
ֵ  ַא ָּתה,וֹשב
ָ ׁ ״וְ ַה ֵ ּגר״ – זֶ ה ֵ ּגר ּת
 אוֹ ֵאינוֹ ֶא ָּלא ֵ ּגר צֶ ֶדק? ְּכ ׁ ֶשהוּא.וֹשב
ָ ׁ ּת
אוֹמר ״וְ גֵ ְרךָ ֲא ׁ ֶשר ִ ּב ׁ ְש ָﬠ ֶריךָ ״ – ֲה ֵרי ֵ ּגר
ֵ
–  ָהא ָמה ֲאנִי ְמ ַקיֵּ ים ״וְ ַה ֵ ּגר״,צֶ ֶדק ָאמוּר
.וֹשב
ָ ׁ זֶ ה ֵ ּגר ּת

The verse continues: “And the stranger [ger]” (Exodus : ).
This is referring to a gentile who observes certain mitzvot [ger
toshav].N Do you say that this is a ger toshav, or perhaps it is only
a righteous convert [ger tzedek], who is a Jew in every sense?
When it says elsewhere: “And your stranger [ger] that is within
your gates” (Deuteronomy : ), a righteous convert is already
mentioned. How, then, do I uphold the verse “And the stranger
[ger]”? It must be that this is a ger toshav.

ח ֶﬠ ֶבד  ַה ּל ֵוֹק:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
 ְמגַ ְל ֵ ּגל ִﬠ ּמוֹ ַﬠד,ִמן ַהגּ וֹי וְ ל ֹא ָרצָ ה ָלמוּל
ּמוֹכרוֹ
ְ  ל ֹא ָמל – חוֹזֵ ר ו.ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש
.ְלגוֹיִ ם

Rabbi Yehoshua ben Levi said: In the case of one who purchases
a slave from a gentile and the slave does not wish to be
circumcised,H he abides with him up to twelve months. If, after
this period, he will still not be circumcised, he then sells him
on to gentiles.

–  ְּכ ַמאן:יה דְּ ַרב ּ ַפ ּ ָפא
ּ ֲא ָמרו ָּה ַר ָ ּבנַן ַק ֵּמ
–  דְּ ִאי ַר ִ ּבי ֲﬠ ִק ָיבא,דְּ ָלא ְּכ ַר ִ ּבי ֲﬠ ִק ָיבא
:ימין! ֲא ַמר ְלה ּו ַרב ּ ַפ ּ ָפא
ִ ְָה ֲא ַמר ֵאין ְמ ַקיּ
ּ
ּ ֲא ִפ
–  ָהנֵי ִמ ֵילי,ימא ַר ִ ּבי ֲﬠ ִק ָיבא
ָ יל ּו ֵּת
 ֲא ָבל ֵה ָיכא,יה
ּ ֵה ָיכא דְּ ָלא ּ ָפ ְס ָקא ְל ִמ ְּיל ֵת
.יה – ּ ָפ ְס ָקא
ּ דְּ ָפ ְס ָקא ְל ִמ ְּיל ֵת

The Sages said this halakha before Rav Pappa and asked: In
accordance with whose opinion is it? It seems that it is not in
accordance with the opinion of Rabbi Akiva, as, if it were in
accordance with the opinion of Rabbi Akiva, didn’t he say: One
may not maintain an uncircumcised slave even for a moment?
Rav Pappa said to them: You can even say that it is in accordance
with the opinion of Rabbi Akiva, since perhaps that halakha of
Rabbi Yehoshua ben Levi applies only where the slave did not
make his refusal to be circumcised explicit;N however, where he
did make his refusal to be circumcised explicit, since he has
made it explicit, it is prohibited to maintain him, as Rabbi Akiva
rules.

יתא ִל ׁ ְש ַמ ֲﬠ ָתא
ָּ  ָא ְמ ִר:ֲא ַמר ַרב ָּכ ֲהנָ א
 ִאי: ֲא ַמר ִלי,יה דְּ ַרב זְ ִביד ִמ ְּנ ַה ְרדְּ ָﬠא
ּ ַק ֵּמ
ח לוֹק
ֵ יה ַר ִ ּבי ֲﬠ ִק ָיבא ְ ּב
ּ  ִּכי ָא ַמר ֵל,ָה ִכי
!יה ָהא
ְ ׁ ֶﬠ ֶבד ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת – ִל
ּ ישנֵי ֵל
.ֲח ָדא ִמ ְּת ֵרי ַט ֲﬠ ֵמי ָק ָא ַמר

Rav Kahana said: I said this halakha before Rav Zevid from
Neharde’a. He said to me: If so, that Rabbi Akiva agrees that
one may temporarily maintain a slave who has not explicitly
refused to be circumcised, then when Rabbi Akiva said to Rabbi
Yishmael that the verse with regard to an uncircumcised slave
is referring to one who purchases a slave at twilight on the eve
of Shabbat, let him instead answer him that the verse is referring
to this case of a slave who has not explicitly refused to be
circumcised. The Gemara explains: Rabbi Akiva said only one
out of two possible reasons why it would be permitted to be in
possession of such a slave.

NOTES

One may maintain, etc. – ימין ֲﬠ ָב ִדים וכו׳
ִ ְמ ַקיּ:ְ Tosafot explain
that Rabbi Akiva’s opinion is based on the fact that Abraham was commanded to circumcise everyone in his household including his slaves; if so, clearly one is not allowed to
leave them uncircumcised. Tosafot conclude, therefore, that
it is apparent that Rabbi Akiva’s prohibition to maintain a
slave without circumcision is by Torah law. This also explains
why Rabbi Yishmael had to adduce biblical support for his
claim that it is permitted to do so (see Tosefot HaRosh and
Mekhilta).
One who purchases a slave at twilight – ח ֶﬠ ֶבד ֵ ּבין לוֹק
ֵ ְ ּב
ה ׁ ּ ְש ָמ ׁשוֹת:ַ The Ritva explains that one should not conclude
that the verse is referring only to this specific case. Rather,
it refers to all cases where, due to some unavoidable circumstances, the master was unable to circumcise his slave
before the onset of Shabbat, e.g., if no one who could perform the circumcision was available.
This is a ger toshav – וֹשב
ָ ׁ זֶ ה ֵ ּגר ּת: The status of a ger toshav,
and which mitzvot he is required to observe, is subject to
significant debate both in the Gemara and the early commentaries. In order to explain the Gemara here, Rashi cites
the opinion that a ger toshav must observe the prohibitions
of Shabbat in the same manner as a Jew. Tosafot and the
Ramban object to this explanation and explain that even if
he is not obligated to observe Shabbat, it is prohibited by
Torah law for him to perform any labor on behalf of a Jew.
This is in contrast to the general prohibition against benefiting from labor that a gentile performed for a Jew, which is a
rabbinic prohibition. The Ramban also cites an opinion that
a ger toshav is prohibited from performing labor on Shabbat
to the same extent that a Jew is prohibited from performing labor on a Festival. Accordingly, certain labors that are
necessary for the preparation of food are permitted.
He did not make his refusal explicit – יה
ּ לא ּ ָפ ְס ָקה ְל ִמ ְּיל ֵת:ָ
Rashi suggests two interpretations. According to the first,
the phrase refers to the slave: As long as the slave does not
explicitly state that he will not consent to be circumcised,
the master is permitted to maintain him. According to the
second interpretation, the phrase refers to the slave owner
and should be translated as: He did not fix a time for the
matter. Accordingly, it means that it is permitted for an
owner to maintain his uncircumcised slave only if he set
a time by which he will circumcise him. This time would
have to be set at the moment of purchase. Tosafot cite
the interpretation of Rabbeinu Yitzĥak, which is also the
explanation of Rav Hai Gaon, that, on the contrary, once
the slave has agreed to be circumcised it is then prohibited
to maintain him in an uncircumcised state; rather, he must
be circumcised and immersed immediately. However, if
the slave refuses to be circumcised, then one is allowed to
maintain him as such.
HALAKHA

One who purchases a slave from a gentile and he does
not wish to be circumcised – ח ֶﬠ ֶבד ִמן ַהגּוֹי וְ ל ֹא ָרצָ ה ַהלּ ֵוֹק
למוּל:ָ If one purchases a slave from a gentile and the slave
does not wish to be circumcised, then he abides with him
up to twelve months. If, after this period, the slave still
refuses to be circumcised, the master then sells him on
to gentiles. This is in accordance with the opinion of Rabbi
Yehoshua ben Levi (Rambam Sefer Ahava, Hilkhot Mila 1:6
and Sefer Kedusha, Hilkhot Issurei Bia 14:9; Shulĥan Arukh,
Yoreh De’a 267:4).
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 וְ ָכל ַר ּב ַוֹתי,יה דְּ ַר ִ ּבי ֶא ְיל ַﬠאי
ּ ׁ ָש ַלח ָר ִבין ִמ ׁ ּ ְש ֵמ
 ֵאיזֶ ה ּו ֶﬠ ֶבד ָﬠ ֵרל ׁ ֶש ּמו ָּּתר:ָא ְמר ּו ִלי ִמ ׁ ּ ְשמוֹ
ְל ַקיְּ ימוֹ – זֶ ה ׁ ֶש ְּל ָקחוֹ ַר ּבוֹ ַﬠל ְמנָ ת ׁ ֶש ּל ֹא
–  ְּכ ַמאן:יה דְּ ַרב ּ ַפ ּ ָפא
ּ  ֲא ָמרו ָּה ַר ָ ּבנַן ַק ֵּמ.ְלמוֹלוֹ
: דְּ ִאי ַר ִ ּבי ֲﬠ ִק ָיבא – ָה ֲא ַמר,דְּ ָלא ְּכ ַר ִ ּבי ֲﬠ ִק ָיבא
ִ ְֵאין ְמ ַקיּ
ימא
ָ  ֲא ִפילּ ּו ֵּת:ימין! ֲא ַמר ְלה ּו ַרב ּ ַפ ּ ָפא
ֵּ  ָהנֵי ִמ,ַר ִ ּבי ֲﬠ ִק ָיבא
יכא דְּ ָלא ַא ְתנֵי
ָ ילי – ֵה
.יכא דְּ ַא ְתנֵי – ַא ְתנֵי
ָ  ֲא ָבל ֵה,יה
ּ ַ ּב ֲה ֵד

RavinP sent a message citing a halakha in the name of Rabbi
Ilai: And all of my teachers said to me in his name: What is the
case of an uncircumcised slave whom it is permitted to maintain? This is one whose master purchased him on condition
not to circumcise him.H The Sages said this halakha before Rav
Pappa and asked: In accordance with whose opinion is it? It
seems that it is not in accordance with the opinion of Rabbi
Akiva, as, if it were in accordance with the opinion of Rabbi
Akiva, didn’t he say: One may not maintain an uncircumcised
slave even for a moment? Rav Pappa said to them: You can even
say it is in accordance with the opinion of Rabbi Akiva, since
perhaps that ruling of Rabbi Akiva applies only where the master did not make a condition with regard to the slave that he
would not be circumcised; however, where he did make such a
condition, since he made a condition, even Rabbi Akiva would
concede it is permitted to maintain him.

יה
ָּ  ָא ְמ ִר:ֲא ַמר ַרב ָּכ ֲהנָ א
ּ יתא ִל ׁ ְש ַמ ֲﬠ ָתא ַק ֵּמ
 ִּכי, ִאי ָה ִכי: וַ ֲא ַמר ִלי,דְּ ַרב זְ ִביד ִמ ְּנ ַה ְרדְּ ָﬠא
ח ֶﬠ ֶבד ֵ ּבין לוֹק
ֵ יבא ְ ּב
ָ יה ַר ִ ּבי ֲﬠ ִק
ּ ָק ָא ַמר ֵל
יה
ְ ׁ ַה ׁ ּ ְש ָמ ׁשוֹת וְ ל ֹא ִה ְס ּ ִפיק ְלמוֹלוֹ – ִל
ּ ישנֵי ֵל
!ָהא

Rav Kahana said: I said this halakha before Rav Zevid from
Neharde’a and he said to me: If so, that Rabbi Akiva agrees that
one may maintain a slave who was purchased on condition that
he would not be circumcised, then when Rabbi Akiva said to
Rabbi Yishmael that the verse with regard to an uncircumcised
slave is referring to one who purchases a slave at twilight on
the eve of Shabbat and therefore does not have the opportunity
to circumcise him before the onset of Shabbat, let him instead
answer him that the verse is referring to this case of a slave who
was purchased on condition that he would not be circumcised.

ְ ׁ יט ֲﬠ ִמיךְ – ִל
ַ  וְ ִלThe Gemara responds: But even according to your reasoning
 ַחד ִמ ְּת ֵרי:יה ָהךְ ! ֶא ָּלא
ּ ישנֵי ֵל
. ו ְּת ָלת ַט ֲﬠ ֵמי ָק ָא ַמרthat Rabbi Akiva disagrees, since you do agree with Rav Pappa’s
resolution of Rabbi Akiva’s opinion with the halakha of Rabbi
Yehoshua ben Levi, let Rabbi Akiva answer him that the verse is
referring to that case of a slave who has not explicitly refused to
be circumcised. The Gemara answers: Rabbi Akiva said only one
out of two or three possible reasons that it would be permitted
to be in possession of such a slave.
יְ ֵתיב ַר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ִפי וְ ַר ִ ּבי ַא ִמי וְ ַר ִ ּבי יִ צְ ָחק
 וְ יָ ְת ִבי,נַ ּ ָפ ָחא ַא ִּק ְיל ָﬠא דְּ ַר ִ ּבי יִ צְ ָחק נַ ּ ָפ ָחא
 ִﬠיר ַא ַחת ָהיְ ָתה ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל וְ ל ֹא:וְ ָק ָא ְמ ִרי
 וְ גִ ְל ְ ּגל ּו ִﬠ ָּמ ֶהם ַﬠד ׁ ְשנֵים,יה ָלמוּל
ָ ָרצ ּו ֲﬠ ָב ֶד
–  ְּכ ַמאן. וְ ָחזְ ר ּו ו ְּמ ָכרוּם ְלגוֹיִ ם,ָﬠ ָ ׂשר ח ֶֹד ׁש

Rabbi Ĥanina bar Pappi, and Rabbi Ami, and Rabbi Yitzĥak
Nappaĥa were sitting in the courtyard of Rabbi Yitzĥak
Nappaĥa. They were sitting and saying: There was one city in
Eretz Yisrael whose slaves did not wish to be circumcised.
Their masters abided with them until twelve months had passed
and then sold them to gentiles. In accordance with whose
opinion did they act?

PERSONALITIES

Ravin – ר ִבין:ָ Ravin was a fourth-generation amora who studied
in Eretz Yisrael under Rabbi Abbahu, Rabbi Zeira, and Rabbi Ilai.
He is known in the Jerusalem Talmud as Rabbi Avin or Rabbi Bun.
He is best known for all of the traditions that he brought with
him from Eretz Yisrael to Babylonia, which are frequently quoted
in the Talmud with the introductory phrase: When Ravin came.

The source of many of the traditions that Ravin brought with him
was Rabbi Yoĥanan, and they were considered to be very precise.
Apparently, Ravin also returned to visit his teachers in Eretz Yisrael
and sent messages, possibly by letter, back to Babylonia, containing the traditions he learned from them (see Ketubot 49b and
Bava Metzia 114a).

HALAKHA

He stipulated not to be circumcised – ה ְתנָ ה ׁ ֶשלּ ֹא ָלמוּל:ִ If a slave
stipulated from the outset that he does not wish to be circumcised, and similarly, in times and places when the government
prohibited conversion (Mordekhai), it is permitted to maintain
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the slave in one’s house for as he long as he wishes. This is in
accordance with the opinion of Rabbi Yehoshua ben Levi and
Rav Pappa (Rambam Sefer Ahava, Hilkhot Mila 1:6; Shulĥan Arukh,
Yoreh De’a 267:4 and in the comment of Rema).

ח ֶﬠ ֶבד ִמן  ַה ּל ֵוֹק: דְּ ַתנְ יָ א.ִּכי ַהאי ַּת ָּנא
ַהגּ וֹי וְ ל ֹא ָרצָ ה ָלמוּל – ְמגַ ְל ֵ ּגל ִﬠ ּמוֹ ַﬠד
ּמוֹכרוֹ
ְ  ל ֹא ָמל – חוֹזֵ ר ו,ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש
:אוֹמר
ֵ
 ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר.ְלגוֹיִ ם
 ִמ ּ ְפנֵי,ֵאין ַמ ׁ ְש ִהין אוֹתוֹ ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
–  ו ְּב ִﬠיר ַה ְּסמו ָּכה ַל ְּס ָפר.ֶה ְפ ֵסד ְט ָהרוֹת
ּ ָ ֵאין ַמ ׁ ְש ִהין אוֹתוֹ ָּכל ִﬠ
 ׁ ֶש ָּמא יִ ׁ ְש ַמע,יקר
.ֹאמר ַל ֲח ֵברוֹ גּ וֹי
ַ  וְ יֵ ֵלךְ וְ י,דָּ ָבר

It is in accordance with the opinion of this tanna, as it is taught in a
baraita: In the case of one who purchases a slave from a gentile and
the slave does not wish to be circumcised, the master abides with
him for up to twelve months. If, after this period, the slave will still
not be circumcised, the master then sells him to gentiles. Rabbi
Shimon ben Elazar says: One may not allow him to remain in Eretz
Yisrael due to the loss of ritually pure items he could cause. As long
as the slave remains uncircumcised, he is considered to be a gentile;
therefore, by rabbinic decree, ritually pure items that he touches are
considered to be impure. And in a city that is near to the borderN he
may not be allowed to remain at all, lest he hear some secret matter
concerning security and go and say it over to his fellow gentile in an
enemy country. However, once he has been circumcised and accepted
the yoke of mitzvot, this concern no longer exists.

יאל
ֵ  ַר ִ ּבי ֲחנַ נְיָא ְ ּבנוֹ ׁ ֶשל ַר ָ ּבן ַ ּג ְמ ִל,ַּתנְיָא
, ִמ ּ ְפנֵי ָמה ֵ ּג ִרים ַ ּבזְּ ַמן ַהזֶּ ה ְמעו ּּנִין:אוֹמר
ֵ
יהן – ִמ ּ ְפנֵי ׁ ֶשלּ ֹא ִקיְּ ימ ּו
ֶ וְ יִ ּסו ִּרין ָ ּב ִאין ֲﬠ ֵל
ֵ יוֹסי
ֵ  ַר ִ ּבי.ֹח ׁ ֶש ַבע ִמצְ וֹת ְ ּבנֵי נ
–  ֵ ּגר:אוֹמר
 ֶא ָּלא ִמ ּ ְפנֵי.ׁ ֶש ִּנ ְת ַ ּגיֵּ יר ְּכ ָק ָטן ׁ ֶשנּ ַוֹלד דָּ ֵמי
יאין ְ ּב ִד ְקדּ ו ֵּקי
ִ ָמה ְמעוּנִיּן – ְל ִפי ׁ ֶש ֵאין ְ ּב ִק
אוֹמר ִמ ׁ ּשוּם
ֵ  ַא ָ ּבא ָחנָן,ִמצְ וֹת ְּכיִ ְ ׂש ָר ֵאל
עוֹשין ֵמ ַא ֲה ָבה
ׂ ִ  ְל ִפי ׁ ֶש ֵאין:ַר ִ ּבי ֶא ְל ָﬠזָ ר
.ֶא ָּלא ִמיִּ ְר ָאה

§ It is taught in a baraita: Rabbi Ĥananya, son of Rabban Gamliel,

 ִמ ּ ְפנֵי ׁ ֶש ׁ ּ ִשה ּו ַﬠצְ ָמם:אוֹמ ִרים
ְ
ֲא ֵח ִרים
 ֲא ַמר ַר ִ ּבי.ְל ִה ָּכנֵס ַּת ַחת ַּכנְ ֵפי ַה ׁ ּ ְש ִכינָ ה
–  ַמאי ְק ָר ָא ּה:ימא ַר ִ ּבי ֲחנִינָ א
ָ ַא ָ ּבה ּו וְ ִא ֵית
״יְ ׁ ַש ֵּלם ה׳ ּ ָפ ֳﬠ ֵל ְך ו ְּת ִהי ַמ ְ ׂש ֻּכ ְר ֵּת ְך ׁ ְש ֵל ָמה
ֵמ ִﬠם ה׳ ֱאל ֵֹהי יִ ְ ׂש ָר ֵאל ֲא ׁ ֶשר ָ ּבאת
.גוֹמר
ֵ ְַל ֲחסוֹת״ ו

says: For what reason are converts at the present timeN tormented
and hardships come upon them?N It is because when they were
gentiles they did not observe the seven Noahide mitzvot. Rabbi
Yosei says: They would not be punished for their deeds prior to their
conversion because a convert who just converted is like a child just
bornN in that he retains no connection to his past life. Rather, for
what reason are they tormented? It is because they are not as wellversed in the intricacies of the mitzvot as a born Jew, and consequently they often inadvertently transgress mitzvot. Abba Ĥanan says
in the name of Rabbi Elazar: It is because they observe mitzvot not
out of love of God, but only out of fear of the punishments for failing
to observe them.
Others say: It is because they waitedN before entering under the
wings of the Divine Presence, i.e., they are punished for not converting sooner than they did. Rabbi Abbahu said, and some say it was
Rabbi Ĥanina who said: What is the verseN from which it is derived
that one should convert at the earliest opportunity? Boaz said to Ruth:
“The Lord shall recompense your work, and your reward shall be
complete from the Lord, the God of Israel, under whose wings you
have come to take refuge” (Ruth : ).
NOTES

A city that is near to the border – ﬠיר ַה ְּסמו ָּכה ַל ְּס ָפר:ִ The Gemara
in tractate Eiruvin maintains that if marauders attack a border city,
one may desecrate the Sabbath to confront them even if their sole
intention is to steal produce. The early commentaries explain that
that reason for this is because if they would succeed in entering
into a border city, that would pose a significant security risk as it
would allow them to penetrate further into the country. Similarly,
the requirement to decimate an idolatrous city in Eretz Yisrael does
not apply if that city is on the border, as doing so might encourage the enemy to attack other cities nearby. In the Gemara here,
the concern is that the slave might know the language of the
enemies, and since he lives adjacent to the border he would
be able to direct them as to how to conquer the border cities
(Meshekh Ĥokhma).
It remains unclear why, when discussing the fact the slave
could disqualify ritually pure items, the baraita states: One may not
allow him to remain, but when discussing the danger of leaving
him near a border city, it states more emphatically: He may not be
allowed to remain at all.
Rabbi Moshe Feinstein suggests that it is easier to protect ritually pure items in the short term until one finds a buyer for the slave,
and therefore one may delay before selling the slave. However, in
a border city, where there is imminent danger that the slave will
undermine the security of the city, he must be sold to gentiles
immediately.
Converts at the present time – ג ִרים ַ ּבזְּ ַמן ַהזֶּ ה:ּ ֵ The commentaries
note that the Gemara emphasizes that this question applies specifically to the present time because those who convert at times
when the Jews are of superior status are suspected of having
chosen to convert not for the sake of Heaven. At the present time,
however, when the Jews are downtrodden, it is certain that the

conversion is for the sake of Heaven and so the question of why
they suﬀer so much arises (Iyyun Ya’akov).
Tormented and hardships come upon them –  וְ יִ ּסו ִּרין ָ ּב ִאין,ְמעו ּּנִין
יהן
ֶ ﬠ ֵל:ֲ The Ritva explains that the question is asked specifically
about converts. Born Jews might naturally conclude that they
suﬀer due to the sins of their fathers. Converts, on the other hand,
have no apparent reason to be suﬀering.
Like a child just born – כ ָק ָטן ׁ ֶשנּ ַוֹלד דָּ ֵמי:ְּ A convert is absolved of
sins he committed while he was still a gentile only in cases where
the punishment is in the hands of Heaven. However, if he was liable
to be punished by the courts, converting will not exempt him from
his liability (Tosafot Yeshanim).
Because they waited – מ ּ ְפנֵי ׁ ֶש ׁ ּ ִשה ּו ַﬠצְ ָמן:ִ One commentary explains
that this cannot refer to the fact that they did not decide to convert
earlier, as gentiles are not commanded to convert. Rather, it refers
to the time between the decision to convert and the actual act of
conversion itself; once a convert has decided to convert he should
act quickly to complete the process (Ya’avetz).
What is the verse, etc. – מאי ְק ָר ָא ּה וכו׳:ַ Rashi and Tosafot explain
that this verse is cited in support of the opinion attributed to:
Others. The Maharsha explains that the proof is derived from the
fact that Boaz gave Ruth a double blessing. The blessing: “God
shall recompense your work,” is for the act of conversion itself, and
“Your reward shall be complete” is for the promptness involved.
Re’em Horowitz, however, suggests that this verse is cited only to
provide a source for the phrase: To enter under the wings of the
Divine Presence. The Ritva holds that the verse is adduced to prove
the statement of Rabbi Yosei that a convert is like a child just born.
See Arukh LaNer, who explains how the verse provides proof for
all of these positions.
: פרק ד׳ דף מח. Yevamot . Perek IV . 48b

329

