NOTES

This is with regard to the individual and this is with regard to
a community – הא ְ ּביָ ִחיד ָהא ְ ּבצִ ּבוּר:ָ This distinction is evident
in the verses themselves as well. The verse: “Whenever we
call upon Him” clearly refers to a group of people, i.e., the
community of the Jewish people, and the verse: “Seek the
Lord while He may be found” continues “and let the wicked
one forsake His way” (Isaiah 55:7), which clearly refers to an
individual (Maharsha).

״דִּ ְר ׁש ּו ה׳ ְ ּב ִה ָּמצְ אוֹ״ – ָהא ְ ּביָ ִחיד ָהא
ימת? ֲא ַמר ַרב נַ ְח ָמן
ַ  וְ יָ ִחיד ֵא.ְ ּבצִ ּבוּר
 ֵאלּ ּו ֲﬠ ָ ׂש ָרה יָ ִמים:ֲא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
,ֹאש ַה ׁ ּ ָשנָ ה ְליוֹם ַה ִּכ ּפו ִּרים
ׁ ׁ ֶש ֵ ּבין ר

HALAKHA

Ten days of repentance – ﬠ ֶ ׂש ֶרת יְ ֵמי ְּת ׁשו ָּבה:ֲ While repentance
is always eﬀective, repentance of the individual is especially
well received during the ten days between Rosh HaShana and
Yom Kippur (Rambam Sefer HaMadda, Hilkhot Teshuva 2:6).

The Gemara resolves the second contradiction: Isaiah’s prophecy:
“Seek the Lord while He may be found,” does not contradict the
verse in the Torah that God is near to His nation “whenever we
call upon Him,” because this prophecy of Isaiah was made with
regard to the individual and this verse in the Torah is stated
with regard to a community,N as the prayer of the community
is always accepted. The Gemara asks: And when is the time
that God is to be found near the individual? Rav Naĥman said
Rabba bar Avuh said: These are the ten days between Rosh
HaShana and Yom Kippur.H

.״את ִמ ְס ּ ַפר יָ ֶמיךָ ֲא ַמ ֵּלא״ – ַּת ָּנ ֵאי ִהיא
ֶ The resolution of the third contradiction from the verse: “I will
״את ִמ ְס ּ ַפר יָ ֶמיךָ ֲא ַמ ֵּלא״
ֶ  דְּ ַתנְיָאfulfill the number of your days,” is subject to a dispute between
tanna’im, as it is taught in a baraita: The verse states: “I will
fulfill the number of your days”;

Perek IV
Daf 50 Amud a
,ימין לוֹ
ִ  זָ ָכה – ַמ ׁ ְש ִל,ֵא ּל ּו ׁ ְשנֵי דּ וֹרוֹת
. דִּ ְב ֵרי ַר ִ ּבי ֲﬠ ִק ָיבא.וֹח ִתין לוֹ
ֲ ל ֹא זָ ָכה – ּפ
,מוֹס ִיפים לוֹ
ִ –  זָ ָכה:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
.וֹח ִתין לוֹ
ֲ ל ֹא זָ ָכה – ּפ

these are the years of the generations,N i.e., the allotted lifespan
that is preordained for each individual before birth. If he is
deserving, God completes his allotted lifespan. If he is not
deserving, God reduces his lifespan; this is the statement of
Rabbi Akiva. Rabbi Akiva assumes one cannot outlive one’s
preordained allotted lifespan. The Rabbis say: If he is deserving,
God adds years to his lifespan.N If he is not deserving, God
reduces his lifespan. According to the Rabbis, Isaiah’s prophecy
is referring to one who deserved to have extra years added to his
allotted lifespan, and the verse in the Torah is referring to one
who deserved to merely complete his lifespan.

אוֹמר
ֵ  ֲה ֵרי הוּא:ָא ְמר ּו לוֹ ְל ַר ִ ּבי ֲﬠ ִק ָיבא
!הוֹס ְפ ִּתי ַﬠל יָ ֶמיךָ ֲח ֵמ ׁש ֶﬠ ְ ׂש ֵרה ׁ ָשנָ ה״
ַ ְ״ו
, ֵּת ַדע.הוֹסיפ ּו לוֹ
ִ  ִמ ׁ ּ ֶש ּלוֹ:ָא ַמר ָל ֶהם
״ה ֵּנה ֵבן
ִ עוֹמד ו ִּמ ְתנַ ֵ ּבא
ֵ ׁ ֶש ֲה ֵרי נָ ִביא
ֹאשיָּ ה ּו ׁ ְשמוֹ״ וַ ֲﬠ ַדיִ ין
ִ ׁ נוֹלד ְל ֵבית דָּ וִ ד י
ָ
ּ
.נַשה
ֶ ׁ נוֹלד ְמ
ַ ל ֹא

The Rabbis said to Rabbi Akiva: How can you claim that one
cannot outlive one’s allotted lifespan when there is a verse that
states that Isaiah prophesied to Hezekiah as Hezekiah lay on his
deathbed: “And I will add unto your days fifteen years”? Rabbi
Akiva said to them: Those additional years that God added to
his lifespan are from his own allotted lifespan. When Hezekiah
sinned God decreed that his lifespan be shortened, but when he
repented God allowed him to live out those years. Know that
this is so, as a prophet during the reign of King Jeroboam
stood and prophesied:N “Behold, a son shall be born unto
the House of David, Josiah is his name” Kings : ). Josiah
was the grandson of Manasseh, Hezekiah’s son, and at the time
Hezekiah lay on his deathbed, Manasseh had not yet been born.
Evidently, Hezekiah’s preordained allotted lifespan had still not
been completed.
NOTES

The years of the generations – שנֵי דּ וֹרוֹת:
ְ ׁ Rashi and others
interpret this as a reference to the years of life allotted to each
generation, which are then divided and are allotted to each
individual in that generation. Tosefot HaRosh explains that
when God makes an accounting of people’s lifespans He does
so as part of a general decree relating to the lifespans of the
entire generation. This is alluded to by the verse: “He that calls
the generations from the beginning” (Isaiah 41:4). The ge’onim
explain that the reference is to the number of years one should
live based on his physical structure and health (see Meiri and
Rabbi Avraham min HaHar). The Rambam wrote an important
treatise in Arabic in which he summarized the various opinions
on this subject, from both the philosophical and the medical
perspectives.

based on one’s actions? The Tzlaĥ on Yoma 86b suggests that
each day has its own unique goals to be fulfilled, and if one
did not utilize each day correctly he will be called to account
in the World-to-Come. However, if he merits it, he will receive
additional days and consequently he will be able to complete
the goals that he did not achieve during the amount of time
that had been allotted to him.

As a prophet stood and prophesied, etc. – עוֹמד
ֵ ׁ ֶש ֲה ֵרי נָ ִביא
ו ִּמ ְתנַ ֵ ּבא וכו׳: In a responsum written by Rav Hai Gaon on this
matter he proves from here, as well as from Isaiah’s prophecy
concerning King Hezekiah’s impending demise, that such
prophecies are always conditional on one’s actions and so
one can change his fate by amending his ways and through
If he is deserving, God adds years to his lifespan –  זָ ָכהprayer. See the Rambam, who discusses this subject at length
יפים לוֹ
ִ מוֹס:
ִ
What is the significance of being given a preor- when dealing with prophecy in Mishne Torah and elsewhere
dained lifespan if one can merit additional years or lose years (see also in Tosafot).
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״ל ֵבית דָּ וִ ד״
ְ ? ִמי ְּכ ִתיב ֵמ ִחזְ ִקיָּה: וְ ַר ָ ּבנַןAnd what would the Rabbis respond to Rabbi Akiva’s proof? They
ינָש
ׁ  ִאי ֵמ ֱא,נוֹלד
ַ  ִאי ֵמ ִחזְ ִקיָּ ה, ְּכ ִתיבcould counter: Is it written that Josiah was to be born specifically
from the descendants of Hezekiah? It is written only that he would
.ַא ֲח ִרינָ א
be born “unto the House of David,” so he could be born either
from the descendants of Hezekiah or from a diﬀerent person of
the House of David. Accordingly, no proof concerning Hezekiah’s
allotted lifespan can be deduced from that verse.
״א ׁ ְש ּתוֹ ׁ ֶש ֵּמ ָתה וכו׳ ִיְב ְמ ּתוֹ ׁ ֶש ֵּמ ָתה״
ִ § The mishna details the prohibition with regard to one’s wife’s
 ָּכאן ׁ ָשנָ ה ַר ִ ּבי:יוֹסף
ֵ  ָא ַמר ַרב. וכו׳sister in various cases: If a man’s wife died, he is permitted to her
sister; if his yevama died, he is permitted to her sister. Rav Yosef
.יכה
ָ ִמ ׁ ְשנָ ה ׁ ֶש ֵאינָ ּה צְ ִר
said: Here Rabbi Yehuda HaNasi taught an unnecessary mishna,N
since the prohibition with regard to one’s wife’s sister and the fact
that the prohibition exists only in the lifetime of one’s wife is stated
explicitly in the Torah, and there is no additional novelty in this
mishna’s ruling.
הדרן עלך החולץ

NOTES

An unnecessary mishna – יכה
ָ מ ׁ ְשנָ ה ׁ ֶש ֵאינָ ּה צְ ִר:ִ From Rashi’s
commentary it is clear that he holds that at the very least,
the clause referring to the permissibility of one’s wife’s sister
after the wife’s death is superfluous, since the matter is stated
explicitly in the Torah. However, Tosafot Yeshanim suggest
that even that clause of the mishna hints at a novelty that
is not explicit in the Torah. They explain the novelty is in the
case where one’s previous wife married another man: Unless
she dies, the prohibition with regard to her sister still remains
in eﬀect. One might have claimed that since, by marrying
another man, the woman was rendered forbidden to her
first husband, therefore her sister would become permitted to him. To dispel this notion the mishna teaches that
the prohibition remains in force until the wife actually dies.
Therefore, Tosafot Yeshanim suggest that it is the latter clause,
which states that if one’s yevama died one is permitted to
her sister, which is entirely superfluous. Once the mishna
has stated the halakha in the case of one’s wife’s sister, it
is obviously true in the case of one’s yevama through an a
fortiori inference.
However, from an opinion in the Jerusalem Talmud it
would appear that the primary novelty in the mishna is
to be found specifically in the clause concerning the sister
of one’s yevama. The novelty does not lie in the case itself
but in the fact that it implies that even after one’s yevama
dies, the levirate bond continues to exist to the extent that
relatives of one’s yevama will remain forbidden to him. The
mishna states that the sister of one’s yevama is an exception
to this principle, but by inference the prohibition to other
relatives, e.g., her mother or daughter, continue to apply.
Tosafot Yeshanim and Tosefot HaRosh reject this suggestion.
The Ramban claims that only the clause that relates to the
basic case of the sister of one’s wife or yevama being permitted upon the death of one’s wife or yevama are considered
unnecessary because those cases are explicit in the Torah.
However, although the principle is the same in the other
cases, since they are not stated explicitly there is value in
mentioning them here.
In contrast, the Ritva claims that the entire mishna is
unnecessary and rejects the suggestion that the cases were
taught to indicate some subtle novelty that may be inferred
from them. Rather, the mishna was written to reëmphasize
matters that are already known; doing so is considered
“making the Torah great and glorious” (Isaiah 42:21).
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Perek V
Daf 50 Amud a
 ֵאין ֵ ּגט:אוֹמר
ֵ יאל
ֵ מתני׳ ַר ָ ּבן ַ ּג ְמ ִל
, וְ ל ֹא ַמ ֲא ָמר ַא ַחר ַמ ֲא ָמר,ַא ַחר ֵ ּגט
 וְ ל ֹא ֲח ִליצָ ה,וְ ל ֹא ְ ּב ִﬠ ָילה ַא ַחר ְ ּב ִﬠ ָילה
 יֵ ׁש:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים.ַא ַחר ֲח ִליצָ ה
, וְ יֵ ׁש ַמ ֲא ָמר ַא ַחר ַמ ֲא ָמר,ֵ ּגט ַא ַחר ֵ ּגט
ילה וְ ל ֹא ַא ַחר
ָ ֲא ָבל ל ֹא ַא ַחר ְ ּב ִﬠ
.ֲח ִליצָ ה ְּכלוּם

 וְ נָ ַתן,ֵּכיצַ ד? ָﬠ ָ ׂשה ַמ ֲא ָמר ִ ּב ִיב ְמ ּתוֹ
 ָﬠ ָ ׂשה.ימנּ ּו ֲח ִליצָ ה
ֶ יכה ֵה
ָ ָל ּה ֵ ּגט – צְ ִר
.ימנּ ּו ֵ ּגט
ֶ יכה ֵה
ָ ַמ ֲא ָמר וַ ֲח ִליצָ ה – צְ ִר
.ָﬠ ָ ׂשה ַמ ֲא ָמר ו ָּב ַﬠל – ֲה ֵרי זוֹ ְּכ ִמצְ וָ ָת ּה

mishna

Rabban Gamliel says:N A bill of divorce
[get]B is not eﬀective when given after a
bill of divorce was previously given to a yevama. Once a yevama
receives a bill of divorce from a yavam, no bill of divorce given by
that yavam to her rival wife or a bill of divorce given to her by a
diﬀerent yavam is of any eﬀect. And levirate betrothalB is not
eﬀective after a previous levirate betrothal was performed, and
intercourse with a second yevama is not eﬀective after intercourse with the first one, and ĥalitzaB is not eﬀective after ĥalitza
was previously performed. But the Rabbis say: A bill of divorce
is eﬀective when given after a bill of divorce,N and levirate
betrothal is eﬀective after levirate betrothal,H but nothing is
eﬀective after intercourseN or after ĥalitza.H If a yavam has relations with the yevama or performs ĥalitza with her, no other action
performed afterward is eﬀective, whether performed by that
yavam toward a diﬀerent yevama or by any yavam with the original
yevama.

The mishna elaborates: HowN do these laws work in practice? If a
yavam performed levirate betrothalN with his yevama, and he
later gave her a bill of divorce,H she nevertheless requires ĥalitza
from him. The bill of divorce does not fully exempt her from
levirate marriage, as the levirate bond remains intact. If he performed levirate betrothal and then ĥalitza, she requires a bill
of divorce from him in order to cancel the levirate betrothal. If
the yavam performed levirate betrothal and then engaged in
intercourse with the yevama, this is the way to perform levirate
marriage in accordance with its mitzva, as the Sages instituted
this as the proper procedure for a yavam to perform levirate
marriage.

BACKGROUND

Bill of divorce [get] – גט:ּ ֵ Although the term get is sometimes
applied to all legal documents, it is commonly used to refer
specifically to a bill of divorce. The basic text of a bill of divorce
includes the declaration of the husband that he divorces his
wife and that she is permitted to marry any other man. He is
identified by his name and his father’s name, and his wife is
identified by her name and her father’s name. The document
must contain the date it was written and the signatures of
two witnesses. In talmudic times a bill of divorce could be
written privately by a scribe at the request of the husband. In
later generations it became customary for a bill of divorce to
be written in a rabbinical court that had expertise in this field,
so that no halakhic diﬃculties would arise that might lead to
the invalidation of the document.
Levirate betrothal – מ ֲא ָמר:ַ In the context of the halakhot
of levirate marriage, levirate betrothal refers to an ordinary
act of betrothal that is performed prior to the actual levirate
marriage. According to the mishna (Kiddushin 1:1), betrothal
can be performed with money or its equivalent, e.g., a ring,
a legal document, or sexual intercourse. According to Torah
law levirate marriage can be consummated only by means
of sexual intercourse. The Sages ruled that when the yavam
gives the yevama money and states that he is betrothing her
and fulfilling the mitzva of levirate marriage by means of this
money, they are betrothed by rabbinic law.
Ĥalitza – ח ִליצָ ה:ֲ When a man dies without children, the Torah
obligates his brother to perform levirate marriage with the
deceased man’s wife. The woman is not permitted to marry
out of the family until this obligation is performed. If the
brother does not wish to marry the woman he may perform
the ĥalitza ceremony and thereby release the widow from her
bond and allow her to remarry (see Deuteronomy 25:7–10).
The term ĥalitza is derived from the central element of this
ceremony, which involves the widow removing a special sandal from the foot of one of her deceased husband’s brothers.
Ĥalitza must be performed before a rabbinical court.
HALAKHA

performing levirate betrothal is of legal consequence. Admittedly, such actions do not acquire the yevama or nullify the
levirate bond completely, but they do serve to connect the
yavam to the yevama and render him forbidden to her relatives
(see the Melekhet Shlomo).

A bill of divorce after a bill of divorce, etc. – גט ַא ַחר ֵ ּגט וכו׳:ּ ֵ
Levirate betrothal does not serve to completely acquire the
yevama, nor does a bill of divorce serve to nullify the levirate bond entirely. Therefore any action performed with the
yevama after levirate betrothal or a bill of divorce is eﬀective,
whether it is a bill of divorce, levirate betrothal, intercourse, or
ĥalitza. This halakha applies both to situations of one yavam
and two yevamot, one yevama and two yevamin, as well as
two yevamot and two yevamin, in accordance with the opinion
of the Rabbis (Rambam Sefer Nashim, Hilkhot Yibbum 5:14;
Shulĥan Arukh, Even HaEzer 170:3).

But nothing is eﬀective after intercourse, etc. – ֲא ָבל ל ֹא ַא ַחר
ב ִﬠ ָילה וכו׳:ּ ְ As the Gemara will explain, this broad statement
is imprecise, for most Sages agree that in certain situations
his actions are eﬀective even after intercourse or ĥalitza. It is
possible that this principle is only according to the opinion of
Rabbi Akiva, or that it is stated in a comprehensive manner
because it will later be qualified and elucidated.

Nothing is eﬀective after intercourse and ĥalitza – ל ֹא ַא ַחר
ב ִﬠ ָילה וַ ֲח ִליצָ ה:ּ ְ A yavam who has intercourse with a yevama has
acquired her fully, and similarly ĥalitza serves to completely
nullify the levirate bond. Consequently, any act performed
after intercourse or ĥalitza is of no halakhic consequence
(Rambam Sefer Nashim, Hilkhot Yibbum 5:14; Shulĥan Arukh,
Even HaEzer 170:12).

How – כיצַ ד:ֵּ Rashi and Tosafot state that this question does not
refer particularly to the dispute at the beginning of the mishna.
Rather, the mishna details all the various combinations of a
bill of divorce, ĥalitza, levirate betrothal, and intercourse. This
explains why several cases mentioned by the mishna teach
us nothing new, or something we easily could have deduced
from the other cases, as the tanna lists all possibilities.

If he performed levirate betrothal and gave a bill of
divorce – ﬠ ָ ׂשה ַמ ֲא ָמר וְ נָ ַתן ֵ ּגט:ָ If a yavam performed levirate
betrothal with his yevama and gave her a bill of divorce, she
still requires ĥalitza. If he performed levirate betrothal and
ĥalitza, she requires a bill of divorce to cancel his levirate
betrothal (Rambam Sefer Nashim, Hilkhot Yibbum 5:4; Shulĥan
Arukh, Even HaEzer 170:2).

NOTES

Rabban Gamliel’s opinion – יאל
ֵ יטת ַר ָ ּבן ַ ּג ְמ ִל
ַ ש:
ִ ׁ Some early
commentaries maintain that Rabban Gamliel’s statement with
regard to levirate betrothal follows Rabbi Akiva’s opinion that
betrothal does not take eﬀect on a woman who is forbidden
due to a regular prohibition. Accordingly, after the yavam
performs levirate betrothal with the first yevama, the second
yevama would be forbidden due to the prohibition indicated
by the verse: “So shall it be done to the man who does not
build his brother’s house” (Deuteronomy 25:9); he may build
one house, in the singular, but he may not build two houses.
Therefore, a second levirate betrothal would not be eﬀective. The Ramban explains that if this is true in cases where
the yavam consummated the levirate marriage with the first
yevama, it is true in cases where he merely performed levirate
betrothal. Tosafot, however, explain that Rabban Gamliel’s
statement accords with the opinion of the Rabbis, who disagree with Rabbi Akiva and state that betrothal does take
eﬀect on a woman forbidden due to a regular prohibition.
If the yavam had consummated the levirate marriage with
the first yevama, then betrothal would indeed be eﬀective
with the second yevama. However, in this case only levirate
betrothal was performed, and the Sages did not institute a
ruling allowing levirate betrothal to be eﬀective in cases where
it was already performed with one yevama.

How…performed levirate betrothal, etc. – ֵּכיצַ ד ָﬠ ָ ׂשה ַמ ֲא ָמר
וכו׳: The mishna first mentions a yavam who performed levirate
betrothal or gave a bill of divorce because the levirate betrothal
and bill of divorce of a yevama are rabbinical decrees. AfterA bill of divorce is eﬀective after a bill of divorce, etc. – ward it turns to actions prescribed by the Torah – intercourse
יֵ ׁש ֵ ּגט ַא ַחר ֵ ּגט וכו׳: The latter act of giving a bill of divorce or and ĥalitza (Nimmukei Yosef ).
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HALAKHA

If he gave a bill of divorce and performed levirate
betrothal – נָ ַתן ֵ ּגט וְ ָﬠ ָ ׂשה ַמ ֲא ָמר: If a yavam gave a bill of
divorce to his yevama, and he or his brother subsequently
performed levirate betrothal with her, she requires a bill
of divorce to cancel the levirate betrothal, and ĥalitza to
nullify the levirate bond. Similarly, if he gave her a bill of
divorce and afterward engaged in intercourse with her, she
needs a bill of divorce to cancel the betrothal accomplished
by intercourse, and ĥalitza to nullify the levirate bond
(Rambam Sefer Nashim, Hilkhot Yibbum 5:7; Shulĥan Arukh,
Even HaEzer 170:9).

יכה ֵ ּגט
ָ נָ ַתן ֵ ּגט וְ ָﬠ ָ ׂשה ַמ ֲא ָמר – צְ ִר
יכה ֵ ּגט
ָ  נָ ַתן ֵ ּגט ו ָּב ַﬠל – צְ ִר.וַ ֲח ִליצָ ה
 נָ ַתן ֵ ּגט וְ ָח ַלץ – ֵאין ַא ַחר.וַ ֲח ִליצָ ה
.ֲח ִליצָ ה ְּכלוּם

If the yavam gave the yevama a bill of divorce and afterward performed levirate betrothalH with her, she requires another bill of
divorce to cancel the levirate betrothal, as well as ĥalitza to nullify
the levirate bond. If he gave her a bill of divorce and then engaged
in intercourse with her, she requires a bill of divorce to cancel the
betrothal that took place via intercourse, and ĥalitza to nullify the
levirate bond; the intercourse did not aﬀect the levirate bond because
once he gave her a bill of divorce she was forbidden to him. If he gave
her a bill of divorce and performed ĥalitza, nothing is eﬀective
after ĥalitza, as the levirate bond was completely nullified.

 אוֹ, נָ ַתן ֵ ּגט ו ָּב ַﬠל, ָח ַלץ וְ ָﬠ ָ ׂשה ַמ ֲא ָמרSimilarly, if he performed ĥalitza with her and then either per–  נָ ַתן ֵ ּגט וְ ָח ַלץ, ָ ּב ַﬠל וְ ָﬠ ָ ׂשה ַמ ֲא ָמרformed levirate betrothal, or gave a bill of divorce, or engaged in
intercourse with her; alternatively, if he engaged in intercourse
.ֵאין ַא ַחר ֲח ִליצָ ה ְּכלוּם
with her and then either performed levirate betrothal, or gave
a bill of divorce, or performed ĥalitza after they engaged in relations, nothing is eﬀective after ĥalitza or intercourse. Any action
performed afterward is unrelated to the levirate bond.

Perek V
Daf 50 Amud b
NOTES

Levirate betrothal with this one and levirate betrothal
with that one – מ ֲא ָמר ָ ּבזוֹ ו ַּמ ֲא ָמר ָ ּבזוֹ:ַ Tosafot ask: Why can’t
the yavam give a bill of divorce for his levirate betrothal
and thereby permit the second woman to perform levirate
marriage, as this is an eﬀective way of revoking the levirate
betrothal according to the Gemara in the third chapter (32a).
The Rivan answers that the ruling in the third chapter only
applies after the fact; it is forbidden to do so ab initio. The
Tosefot HaRosh holds that there the Gemara is referring only
to a case where the brother who performed the levirate
betrothal and gave the bill of divorce subsequently died,
and therefore that ruling cannot be applied to the case
in this mishna. The Ramban cites an explanation of this
mishna that maintains that it is speaking only of a man
who does not want to perform levirate marriage, but the
Ramban rejects this answer. He himself explains that the
tanna here is stating the basic halakha, without mentioning
the option instituted by the Sages. Alternatively, this mishna
follows the more stringent opinion found in the Gemara
there, whereby a bill of divorce given by one of the brothers
to the yevama disqualifies the levirate betrothal of the other
women involved.
She requires a bill of divorce and ĥalitza – יכה ֵ ּגט
ָ צְ ִר
וַ ֲח ִליצָ ה: Tosafot point out that this is correct only according
to the opinion that invalid ĥalitza serves to exempt the rival
wife. According to the opinion that invalid ĥalitza must be
repeated for both rival wives, one must say that the mishna
used the more common singular form, but it actually means
that he must perform ĥalitza twice. This principle of the
singular form of ĥalitza used in place of the plural applies
here and in similar cases.
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 וְ ַא ַחת,ַא ַחת ָיְב ָמה ַא ַחת ְל ָיָבם ֶא ָחד
 ֵּכיצַ ד? ָﬠ ָ ׂשה.ׁ ְש ֵּתי ָיְבמוֹת ְל ָיָבם ֶא ָחד
ַמ ֲא ָמר ָ ּבזוֹ ו ַּמ ֲא ָמר ָ ּבזוֹ – צְ ִריכוֹת ׁ ְשנֵי
–  ַמ ֲא ָמר ָ ּבזוֹ וְ גֵ ט ָלזוֹ.יטין וַ ֲח ִליצָ ה
ִּ ִ ּג
 ַמ ֲא ָמר ָ ּבזוֹ ו ָּב ַﬠל.יכה ֵ ּגט וַ ֲח ִליצָ ה
ָ צְ ִר
.יטין וַ ֲח ִליצָ ה
ִּ ֶאת זוֹ – צְ ִריכוֹת ׁ ְשנֵי ִ ּג
אשוֹנָ ה
ׁ ַמ ֲא ָמר ָ ּבזוֹ וְ ָח ַלץ ָלזוֹ – ָה ִר
.יכה ֵ ּגט
ָ צְ ִר

The above principles apply both in cases of one yevama to one
yavam, as well as in cases of two yevamot to one yavam. How so? If
he performed levirate betrothal with this yevama and levirate
betrothal with that one,NH i.e., her rival wife, they require two bills
of divorce, each for her own levirate betrothal, and ĥalitza with one
of them, to release them both from the levirate bond. If he performed
levirate betrothal with this one and gave a bill of divorce to that
one,H the first woman requires a bill of divorce to cancel the levirate
betrothal, and one of them must receive ĥalitza.N If he performed
levirate betrothal with this one and engaged in intercourse with
that one,H they require two bills of divorce and he must perform
ĥalitza with one of them. If the yavam performed levirate betrothal
with this one and performed ĥalitza with that one,H the first
woman requires a bill of divorce.
HALAKHA

Levirate betrothal with this one and levirate betrothal with
that one – מ ֲא ָמר ָ ּבזוֹ ו ַּמ ֲא ָמר ָ ּבזוֹ:ַ If a yavam performed levirate betrothal with one yevama and then he, or one of
his brothers, performed levirate betrothal with her rival wife,
each of the women requires a bill of divorce for the levirate
betrothal, and the yavam must also perform ĥalitza with one of
them in order to exempt them both from levirate marriage
(Rambam Sefer Nashim, Hilkhot Yibbum 5:14; Shulĥan Arukh, Even
HaEzer 170:6).
Levirate betrothal with this one and a bill of divorce to
that one – מ ֲא ָמר ָ ּבזוֹ וְ גֵ ט ָלזוֹ:ַ If a yavam performed levirate
betrothal with one yevama, and subsequently he, or one of
his brothers, gave a bill of divorce to her rival wife, he must
give a bill of divorce for his levirate betrothal, and he or one
of his brothers must perform ĥalitza with one of them. Some
authorities (Tur, citing Tosafot) rule that both require ĥalitza

(Rambam Sefer Nashim, Hilkhot Yibbum 5:6; Shulĥan Arukh, Even
HaEzer 170:7).
Levirate betrothal with this one and engaged in intercourse
with that one – מ ֲא ָמר ָ ּבזוֹ ו ָּב ַﬠל ֶאת זוֹ:ַ If a yavam performed
levirate betrothal with one yevama and he, or one of his brothers, engaged in intercourse with her rival wife, they both require
a bill of divorce, and the yavam must perform ĥalitza with one
of them (Rambam Sefer Nashim, Hilkhot Yibbum 5:6; Shulĥan
Arukh, Even HaEzer 170:8).
Levirate betrothal with this one and performed ĥalitza with
that one – מ ֲא ָמר ָ ּבזוֹ וְ ָח ַלץ ָלזוֹ:ַ If a yavam performed levirate
betrothal with one yevama and he, or one of his brothers,
performed ĥalitza with the other one, the first woman requires
a bill of divorce (Rambam Sefer Nashim, Hilkhot Yibbum 5:6;
Shulĥan Arukh, Even HaEzer 170:7).

.ימנּ ּו ֲח ִליצָ ה
ֶ ֵ ּגט ָלזוֹ וְ גֵ ט ָלזוֹ – צְ ִריכוֹת ֵה
.ֵ ּגט ָלזוֹ ו ָּב ַﬠל ֶאת זוֹ – צְ ִר ָיכה ֵ ּגט וַ ֲח ִליצָ ה
.ֵ ּגט ָלזוֹ ו ַּמ ֲא ָמר ָ ּבזוֹ – צְ ִר ָיכה ֵ ּגט וַ ֲח ִליצָ ה
ֵ ּגט ָלזוֹ וְ ָח ַלץ ָלזוֹ – ֵאין ַא ַחר ֲח ִליצָ ה
.ְּכלוּם

 נָ ַתן, אוֹ ָח ַלץ וְ ָﬠ ָ ׂשה ַמ ֲא ָמר,ָח ַלץ וְ ָח ַלץ
 אוֹ ָ ּב ַﬠל וְ ָﬠ ָ ׂשה, אוֹ ָ ּב ַﬠל ו ָּב ַﬠל,ֵ ּגט ו ָּב ַﬠל
 נָ ַתן ֵ ּגט וְ ָח ַלץ – ֵאין ַא ַחר ֲח ִליצָ ה,ַמ ֲא ָמר
 ֵ ּבין. ֵ ּבין ָיָבם ֶא ָחד ִל ׁ ְש ֵּתי ָיְבמוֹת,ְּכלוּם
.ׁ ְשנֵי ָיְב ִמין ִל ָיב ָמה ַא ַחת

If the yavam gave a bill of divorce to this yevama and a bill of
divorce to that one,H they require ĥalitza from him. If he gave a
bill of divorce to this one and engaged in intercourse with that
one,H the latter requires a bill of divorce and ĥalitza. If he gave a
bill of divorce to this one and performed levirate betrothal with
that one,H the latter requires a bill of divorce and he must perform
ĥalitza with one of them. If the yavam gave a bill of divorce to
this woman and performed ĥalitza with that one,H nothing is
eﬀective after ĥalitza, and he cannot betroth the rival wife.
If he performed ĥalitza with one yevama and then performed
ĥalitza with a second yevama, or he performed ĥalitza with one
yevama and then proceeded to either perform levirate betrothal,N
give a bill of divorce, or engage in intercourse with a second;
alternatively, he engaged in intercourse with one yevama and
engaged in intercourse with the second yevama, or he engaged
in intercourse with one yevama and proceeded to either perform
levirate betrothal, give a bill of divorce, or perform ĥalitza with
the second, nothing is eﬀective after ĥalitza or intercourse. These
halakhot apply both in cases of one yavam to two yevamot, as well
as two yevamin to one yevama.

 אוֹ, נָ ַתן ֵ ּגט ו ָּב ַﬠל,ָח ַלץ וְ ָﬠ ָ ׂשה ַמ ֲא ָמר
–  וְ נָ ַתן ֵ ּגט וְ ָח ַלץ,ָ ּב ַﬠל וְ ָﬠ ָ ׂשה ַמ ֲא ָמר
 ֵ ּבין ַ ּב ְּת ִח ָּלה,ֵאין ַא ַחר ֲח ִליצָ ה ְּכלוּם
.ֵ ּבין ָ ּב ֶא ְמצַ ע ֵ ּבין ַ ּב ּסוֹף

If he performed ĥalitza with one yevama and then proceeded
to either perform levirate betrothal, give a bill of divorce, or
engage in intercourse with a second yevama; alternatively, he
engaged in intercourse with one yevama and then proceeded to
perform levirate betrothal, or give a bill of divorce, or perform
ĥalitza with a second yevama, nothing is eﬀective after ĥalitza,
whether the ĥalitza took place at the beginning, in the middle,N
or at the end. All of these halakhot accord with the opinion of
Rabbi Akiva, who maintains betrothal does not take eﬀect on a
woman who is forbidden due to the prohibition against betrothing
a yevama after ĥalitza.H

 ִ ּבזְ ַמן ׁ ֶש ִהיא ַ ּב ְּת ִח ָּלה – ֵאין,וְ ַה ְ ּב ִﬠ ָילה
 ָ ּב ֶא ְמצַ ע ו ַּב ּסוֹף – יֵ ׁש.יה ְּכלוּם
ָ ַא ֲח ֶר
 ַא ַחת:אוֹמר
ֵ  ַר ִ ּבי נְ ֶח ְמיָ ה.יה ְּכלוּם
ָ ַא ֲח ֶר
 ֵ ּבין ַ ּב ְּת ִח ָּלה ֵ ּבין,ְ ּב ִﬠ ָילה וְ ַא ַחת ֲח ִליצָ ה
.ָ ּב ֶא ְמצַ ע ֵ ּבין ַ ּב ּסוֹף – ֵאין ַא ֲח ֶר ָיה ְּכלוּם

But with regard to intercourse, when it is at the beginning, i.e.,
the first act the yavam performed with his yevama, nothing is
eﬀective after it and any subsequent action is void. However, if it
was performed in the middle, and similarly if it was performed at
the end, i.e., after some other action that impairs the validity of his
intercourse, something is eﬀective after it.H Rabbi Neĥemya says:
Both with regard to intercourse and ĥalitza, whether performed
at the beginning, in the middle, or at the end, nothing is eﬀective
after it.N If the yavam performed a valid action according to Torah
law, any subsequent action is of no consequence according to
halakha.

NOTES

Performed ĥalitza and then proceeded to perform levirate betrothal – ח ַלץ וְ ָﬠ ָ ׂשה ַמ ֲא ָמר:ָ According to Rashi, the
mishna here returns to discuss the case of a single yavam
and yevama, and it repeats this case in order to introduce
the dispute between Rabbi Neĥemya and the Rabbis. The
Rashba and other commentaries claim that it is not necessary to define the case in this way, as this statement can
apply to the cases of multiple yevamin and yevamot as well.
Ĥalitza in the middle – ח ִליצָ ה ָ ּב ֶא ְמצַ ע:ֲ Rashi explains that
this refers to a yavam who gave a bill of divorce to one
yevama and performed ĥalitza with another yevama. If
he afterward performs levirate betrothal to either of the
women, it is not eﬀective. Tosefot HaRosh takes issue with
this example, as this ĥalitza should not be considered
in the middle, for there is nothing that must take place
afterward. Instead, this is referring to a case where a yavam
performed levirate betrothal followed by ĥalitza. In that case
he must afterward give a bill of divorce to cancel his levirate
betrothal. Despite the fact that the ĥalitza is considered to
be in the middle as further action is demanded on his part,
no other actions are eﬀective after the ĥalitza.
Nothing is eﬀective after it – יה ְּכלוּם
ָ אין ַא ֲח ֶר:ֵ According
to Rashi’s comments on the mishna, in cases where the
yavam engaged in intercourse at some stage, nothing
is required after it, and she can be released with a bill of
divorce without the need for ĥalitza (see Maharsha). Other
commentaries disagree and maintain that even according
to Rabbi Neĥemya, she needs ĥalitza to release her from
the levirate bond after invalid intercourse. The statement:
There is nothing after it, only means that subsequent actions
do not create a bond that would forbid him to marry her
relatives. Rashi, in his commentary on the Gemara, concurs
with this alternate explanation (Ramban).

HALAKHA

A bill of divorce to this one and a bill of divorce to that one –
 ֵ ּגט ָלזוֹ וְ גֵ ט ָלזוֹ: If a yavam gave a bill of divorce to one yevama and
he, or one of his brothers, gave a bill of divorce to her rival wife,
he must perform ĥalitza with one of them, and each yavam is
forbidden to the relatives of the women to whom he gave a bill
of divorce (Rambam Sefer Nashim, Hilkhot Yibbum 5:15; Shulĥan
Arukh, Even HaEzer 170:1, 5).

betrothal with her rival wife, the latter requires a bill of divorce, she requires a bill of divorce. The halakha does not follow the
and he must perform ĥalitza with one of them (Rambam Sefer mishna, which is in accordance with the opinion of Rabbi Akiva
Nashim, Hilkhot Yibbum 5:9; Shulĥan Arukh, Even HaEzer 170:11).
(Shulĥan Arukh, Even HaEzer 170:13).
A bill of divorce to this one and performed ĥalitza with
that one –  ֵ ּגט ָלזוֹ וְ ָח ַלץ ָלזוֹ: If a yavam gave a bill of divorce to
one yevama and he, or one of his brothers, performed ĥalitza
with her rival wife, nothing is necessary after ĥalitza (Rambam
Sefer Nashim, Hilkhot Yibbum 5:14; Shulĥan Arukh, Even HaEzer
170:14).

Actions after intercourse with a yevama – יאה
ָ ַמ ֲﬠ ֶ ׂשה ְל ַא ַחר ִ ּב
ב ָיב ָמה:
ּ ִ If one of the brothers has relations with the yevama,
any further nullifying action he or one of his brothers performs
with her rival wife is of no eﬀect; it does not render her relatives
A bill of divorce to this one and engaged in intercourse with
forbidden to him. However, if any disqualifying action prethat one –  ֵ ּגט ָלזוֹ ו ָּב ַﬠל ֶאת זוֹ: If a yavam gave a bill of divorce to
ceded the intercourse, for example if he performed levirate
one yevama and he, or one of his brothers, engaged in interActions after ĥalitza – מ ֲﬠ ֶ ׂשה ְל ַא ַחר ֲח ִליצָ ה:ַ If a yavam per- betrothal with the rival wife or gave her a bill of divorce, the
course with her rival wife, the latter requires a bill of divorce,
formed ĥalitza with his yevama and afterward he, or one of act of intercourse does not fully acquire the yevama, and she
and he must perform ĥalitza with one of them (Rambam Sefer
his brothers, performed ĥalitza with her rival wife or gave her a requires a bill of divorce. If at this stage a yavam performs leviNashim, Hilkhot Yibbum 5:7; Shulĥan Arukh, Even HaEzer 170:14).
bill of divorce, this last action is of no consequence; the second rate betrothal with another rival wife, it serves to forbid him
A bill of divorce to this one and levirate betrothal with that ĥalitza or bill of divorce does not render her relatives forbidden to her relatives. The halakha is not in accordance with Rabbi
one –  ֵ ּגט ָלזוֹ ו ַּמ ֲא ָמר ָ ּבזוֹ: If a yavam gave a bill of divorce to one to him. However, if he or one of his brothers performed levirate Neĥemya (Rambam Sefer Nashim, Hilkhot Yibbum 5:9; Shulĥan
yevama and he, or one of his brothers, performed levirate betrothal with her rival wife or engaged in intercourse with her, Arukh, Even HaEzer 170:12, 14).
: פרק ה׳ דף נ. Yevamot . Perek V . 50b
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HALAKHA

One bill of divorce or one levirate betrothal – ֵ ּגט ֶא ָחד
ו ַּמ ֲא ָמר ֶא ָחד: Everyone agrees that a bill of divorce given to
one yevama or levirate betrothal performed with one yevama
serves to forbid the yavam to her rival wife and to render the
relatives of the yevama prohibited to the one who gave the
bill of divorce (Rambam Sefer Nashim, Hilkhot Yibbum 5:7;
Shulĥan Arukh, Even HaEzer 170:1).
NOTES

Ĥalitza is also ineﬀective – ח ִליצָ ה נַ ִמי ָלא ְמ ַה ּנֵי:ֲ Tosafot point
out that the Sages did not decree that women in general
should require ĥalitza when being divorced from their husbands out of a concern that people will confuse the cases, as
everyone knows that ĥalitza is not relevant for most women.
In the Jerusalem Talmud the halakha that only a bill of divorce
is eﬀective for a married woman, and not ĥalitza, is derived
from specific verses.
Because it is eﬀective in general – מ ׁ ּשוּם ִד ְמ ַה ּנֵי ְ ּב ָﬠ ְל ָמא:ִ
The Gemara does not suggest that people will mistakenly
conclude that if levirate betrothal is not eﬀective, regular
betrothal is also not eﬀective. Even according to the opinion that betrothal by money is not from the Torah, people
betroth in this manner all the time and will not doubt its
eﬃcacy (Ritva).
A decree with regard to intercourse after a bill of divorce,
etc. – יאה ַא ַחר ַה ֵ ּגט וכו׳
ָ  ְ ּגזֵ ָירה ִ ּב: Even though the Sages already
prohibited intercourse after a bill of divorce and required
the yavam to perform ĥalitza, they also saw fit to decree
that invalid intercourse should not be completely eﬀective,
for otherwise the initial prohibition would not be upheld
(Rashba; see Ritva).
In any situation like these let her continue performing
ĥalitza – כל ִּכי ָהנֵי ַּת ֲחלוֹץ וְ ֵתיזִ יל:ָּ Rashi explains this as a
straightforward statement: It is of no concern to us if she
performs ĥalitza several times. The Rashba and the Ritva
explain this as a question: Would a woman really perform
ĥalitza multiple times? With regard to intercourse it makes
sense to institute a decree, lest he engage in intercourse
after performing ĥalitza with her rival wife, but with regard to
ĥalitza there is no reason to suppose one will want to perform
ĥalitza again; the Nimmukei Yosef oﬀers a slightly diﬀerent
version of the same approach. These diﬀerent interpretations have halakhic ramifications with regard to the issue of
whether it is permitted to perform ĥalitza with two yevamot
(see Beit Shmuel and Arukh LaNer).
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gemara

Rabban Gamliel and the Rabbis disagree
גמ׳ ַﬠד ָּכאן ָלא ּ ְפ ִליגִ י ֶא ָּלא ְ ּבגֵ ט
only with regard to the eﬃcacy of a bill
 ֲא ָבל ֵ ּגט,ַא ַחר ֵ ּגט ו ַּמ ֲא ָמר ַא ַחר ַמ ֲא ָמר
of divorce performed after a bill of divorce and levirate betrothal
– [ ֶא ָחד ִ ּב ָיב ָמה ]ו ַּמ ֲא ָמר ֶא ָחד ִ ּב ָיב ָמהperformed after levirate betrothal, but one bill of divorce given
, ְמ ַה ּנֵיto a single yevama, or one levirate betrothal performed with a
single yevama,H is eﬀective. The bill of divorce prevents him from
performing levirate marriage, and the levirate betrothal requires a
bill of divorce to cancel it, in addition to ĥalitza.
ַמאי ַט ֲﬠ ָמא ֲאמוּר ַר ָ ּבנַ ן ֵ ּגט ִ ּב ָיב ָמה
 דְּ ִאי.ְמ ַה ּנֵי – ִמ ׁ ּשוּם ִד ְמ ַה ּנֵי ְ ּב ָﬠ ְל ָמא
יא ּה
ָ ִ ֵ ּגט ְלהוֹצ: ָא ְמ ִרי,ָא ְמ ַר ְּת ָלא ְמ ַה ּנֵי
– יא ּה ו ִּמדְּ גֵ ט ָלא ְמ ַה ּנֵי
ָ ִוַ ֲח ִליצָ ה ְלהוֹצ
 וְ ָא ֵתי ְל ִמ ְיב ַﬠל,ֲח ִליצָ ה נַ ִמי ָלא ְמ ַה ּנֵי
.ַא ַחר ֲח ִליצָ ה

The Gemara elaborates: What is the reason that the Sages said
that a bill of divorce is eﬀective for a yevama, despite the fact that
she is not his wife? This is because it is eﬀective in general in cases
of married women. For if you say that it is not eﬀective in the case
of a yevama, there are some who might mistakenly say the following: A bill of divorce is given to a woman in order to remove her
from her husband, and ĥalitza likewise serves to remove her from
the yavam; since a bill of divorce is ineﬀective for this yevama,
ĥalitza is also ineﬀectiveN and does not sever their relationship
completely. And perhaps the yavam will come to engage in intercourse after ĥalitza, which is forbidden by the Torah prohibition
derived from the verse: “So shall it be done to the man who does
not build his brother’s house” (Deuteronomy : ).

ּו ַמאי ַט ֲﬠ ָמא ֲא מ ּו ר ַר ָ ּבנַ ן ַמ ֲא ָמר
.ִ ּב ָיב ָמה ְמ ַה ּנֵי – ִמ ׁ ּשוּם ִד ְמ ַה ּנֵי ְ ּב ָﬠ ְל ָמא
 ַמ ֲא ָמר: ָא ְמ ִרי,דְּ ִאי ָא ְמ ַר ְּת ָלא ְמ ַה ּנֵי
 ו ִּמדְּ ַמ ֲא ָמר ָלא,יאה ִל ְקנוֹת
ָ ִל ְקנוֹת ו ִּב
יאה נַ ִמי ָלא ְמ ַהנְיָ א וְ ָא ֵתי
ָ ְמ ַה ּנֵי – ִ ּב
.יאה
ָ ְל ִמ ְיב ַﬠל ַא ַחר ִ ּב

And what is the reason the Sages said that levirate betrothal
is eﬀective for a yevama? Because it is eﬀective in general,N
as levirate betrothal is essentially an act of betrothal. For if you
say that it is not eﬀective, there are some who might mistakenly
say: Levirate betrothal serves to acquire a woman and intercourse serves to acquire a woman in general, as women can be
betrothed by intercourse; since levirate betrothal is ineﬀective
in the case of a yevama, intercourse is also ineﬀective, i.e., it does
not acquire a yevama completely. And he will therefore come to
engage in intercourse with a rival wife after intercourse with the
first yevama.

יאה ּ ְפסו ָּל ּה
ָ  ו ַּמאי ַט ֲﬠ ָמא ֲאמוּר ַר ָ ּבנַן ִ ּבAnd what is the reason the Sages who disagree with Rabbi
? יה ְּכלוּם
ָ  יֵ ׁש ַא ֲח ֶרNeĥemya said that invalid intercourse, i.e., intercourse that
follows any disqualifying action with the rival wife of a yevama,
does not fully acquire the yevama, such that something is eﬀective
after it? In this case the invalid intercourse does not cancel the
levirate bond, and therefore further action with the yevama is
eﬀective.
– יאה ַא ַחר ַה ֵ ּגט ִהיא
ָ  ִאי ִ ּב:ָא ְמ ִרי
ּ
ּ
יאה
ָ יאה ַא ַחר ַה ֵגט ִמ ׁשוּם ִ ּב
ָ ְ ּגזֵ ָירה ִ ּב
יאה ַא ַחר ַמ ֲא ָמר
ָ  וְ ִאי ִ ּב,ַא ַחר ֲח ִליצָ ה
יאה ַא ַחר ַמ ֲא ָמר ִמ ׁ ּשוּם
ָ ִהיא – ְ ּגזֵ ָירה ִ ּב
.יאה
ָ יאה ַא ַחר ִ ּב
ָ ִ ּב

The Sages say: If this is intercourse performed after a bill of
divorce, then it is considered invalid due to a rabbinic decree with
regard to intercourse after a bill of divorceN because of its potential confusion with a case of intercourse after ĥalitza. The Sages
established that invalid intercourse of this kind should not cancel
the levirate bond completely, for if it did, then people might come
to engage in intercourse after ĥalitza, which would violate a Torah
prohibition. And if this is intercourse performed after levirate
betrothal, then it is considered invalid due to a rabbinic decree
with regard to intercourse after levirate betrothal because of its
potential confusion with a case of intercourse with the second
yevama after intercourse with the first. If intercourse after levirate
betrothal is eﬀective, people might come to engage in intercourse
with a second yevama after intercourse with a first, and this is
forbidden as the woman is considered his brother’s wife who is
not eligible for levirate marriage.

ו ַּמאי ַט ֲﬠ ָמא ֲאמוּר ַר ָ ּבנַן ַהאי ֲח ִליצָ ה
:יה ְּכלוּם – ָא ְמ ִרי
ָ ּ ְפסו ָּלה ֵאין ַא ֲח ֶר
ַמאי ִלגְ זוֹר? נִ גְ זוֹר ֲח ִליצָ ה ַא ַחר ַה ֵ ּגט
ִמ ׁ ּשוּם ֲח ִליצָ ה ַא ַחר ֲח ִליצָ ה – ָּכל ִּכי
!ָהנֵי ַּת ֲחלוֹץ וְ ֵתיזִ יל

And what is the reason the Sages said with regard to this invalid
ĥalitza that nothing is eﬀective after it? For they say: What is the
reason that we should we issue a decree in that case? Should we
issue a decree with regard to ĥalitza performed after a bill of
divorce due to a concern for ĥalitza performed after ĥalitza? In
this case there is no concern, as there is no prohibition involved
in repeating ĥalitza. In any situation like these, let her continue
performing ĥalitza,N for no harm is done if ĥalitza is performed
unnecessarily.

ִליגְ זוֹר ֲח ִליצָ ה ַא ַחר ַמ ֲא ָמר ִמ ׁ ּשוּם ֲח ִליצָ ה
יאה – ַא ּט ּו ֲח ִליצָ ה ַא ַחר ַמ ֲא ָמר
ָ ַא ַחר ִ ּב
ִמי ָלא ָ ּב ֲﬠיָ א ֵ ּגט ְל ַמ ֲא ָמרוֹ? ֲח ִליצָ ה ַא ַחר
.יאתוֹ
ָ יאה נַ ִמי – ָ ּב ֲﬠיָ א ֵ ּגט ְל ִב
ָ ִ ּב

:ֲא ַמר ָר ָבא

Alternatively, should we issue a decree stating that other actions
are eﬀective after ĥalitza is performed after levirate betrothal
due to the concern for confusion with the case of ĥalitza performed after intercourse? In this case there is a concern that
people will assume that no bill of divorce is required after intercourse so long as the yavam performed ĥalitza. The Gemara
challenges this concern: Is that to say that in the case of ĥalitza
after levirate betrothal she does not require a bill of divorce
for his levirate betrothal, such that one would conclude the
same for ĥalitza after intercourse? In the case of ĥalitza after
levirate betrothal, the woman requires a bill of divorce, and similarly in the case of ĥalitza after intercourse she likewise requires
a bill of divorce for his intercourse. Thus, the same action performed following ĥalitza after levirate betrothal is also performed
following ĥalitza after intercourse, and therefore there is no need
to issue a further decree.

§ Rava said:

Perek V
Daf 51 Amud a
יאל – דִּ ְמ ַס ּ ְפ ָקא
ֵ ַמאי ַט ֲﬠ ָמא דְּ ַר ָ ּבן ַ ּג ְמ ִל
 ִאי, ַמ ֲא ָמר, ִאי דָּ ֵחי ִאי ָלא דָּ ֵחי, ֵ ּגט:יה
ּ ֵל
, ֵ ּגט ִאי דָּ ֵחי ִאי ָלא דָּ ֵחי.ָקנֵי ִאי ָלא ָק ּנֵי
ִאי ַק ָּמא דָּ ֵחי – ַ ּב ְת ָרא ַמאי ָק ָﬠ ֵביד? ִאי
.ַק ָּמא ָלא דָּ ֵחי – ַ ּב ְת ָרא נַ ִמי ָלא דָּ ֵחי

What is the reason for the ruling of Rabban Gamliel that a bill
of divorce is not eﬀective after a bill of divorce? It is because he
is uncertain with regard to a bill of divorce whether it eﬀectively
precludes levirate marriage or whether it does not preclude
levirate marriage. Similarly, he is uncertain with regard to levirate
betrothal, whether it eﬀectively acquires the yevama or does
not acquire her at all. The Gemara clarifies: With regard to a bill
of divorce, he is uncertain as to whether it precludes levirate
marriage or does not preclude it. If the first bill of divorce precludes levirate marriage, what did he do by giving the latter bill
of divorce, as it has no substance? Alternatively, if the first bill of
divorce does not preclude levirate marriage, neither does the
latter preclude levirate marriage.

–  ִאי ַק ָּמא ָקנֵי, ַמ ֲא ָמר ִאי ָקנֵי ִאי ָלא ָקנֵיLikewise, with regard to levirate betrothal, he is uncertain as to
–  ַ ּב ְת ָרא ַמאי ָק ָﬠ ֵביד? וְ ִאי ַק ָּמא ָלא ָקנֵיwhether it acquires the yevama or does not acquire her. If the
first levirate betrothal eﬀectively acquires the yevama, what does
.ַ ּב ְת ָרא נַ ִמי ָלא ָקנֵי
the last one accomplish? And if the first one does not acquire
her, the last one also does not acquire her. For this reason
Rabban Gamliel maintains that a bill of divorce is not eﬀective
after a bill of divorce was given, and similarly levirate betrothal is
not eﬀective after levirate betrothal was performed.N

NOTES

The opinions of Rabban Gamliel and the Rabbis –  ׁ ִשיתוֹתthe Rabbis. Despite the fact that the Gemara briefly states
יאל וַ ֲח ָכ ִמים
ֵ ר ָ ּבן ַ ּג ְמ ִל:ַ The Jerusalem Talmud provides an analysis subsequently that the eﬀects of levirate betrothal and a bill
of Rabban Gamliel’s opinion that is similar to the one found of divorce were instituted by the Sages, this sentence does
here. There it compares Rabban Gamliel’s opinion to that of not appear in all versions of the text and is mentioned only
Rabbi Shimon, who maintains that levirate betrothal either incidentally rather than as a full explanation. These commentaracquires the yevama completely or it does not acquire her at ies explain that this is because the reasoning of the Rabbis is
all. The Jerusalem Talmud goes on to demonstrate, as Abaye clear; it is Rabban Gamliel’s opinion that requires elucidation.
argues here, that Rabban Gamliel must be of the opinion The Rabbis’ opinion is that since levirate betrothal is a rabbinic
that levirate betrothal and a bill of divorce acquire her to a institution, its eﬀect is not complete, and thus both levirate
certain extent. The Rashba and others note that the Gemara betrothal and a bill of divorce can be eﬀective even after levihere does not inquire into the reason behind the opinion of rate betrothal.
. פרק ה׳ דף נא. Yevamot . Perek V . 51a
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