Perek VI
Daf 64 Amud a
HALAKHA

If he divorced her she is permitted to marry another man –
ינָשא ְל ַא ֵחר
ׂ ֵ ּ  מו ֶּּת ֶרת ִל, ֵ ּג ְיר ׁ ָש ּה: If a woman was divorced because
she failed to bear a child, she is permitted to marry another
man. This second husband may stay with her ten years, but if
she has not had children at this point he too must divorce her
or marry an additional wife (Rambam Sefer Nashim, Hilkhot
Ishut 15:14; Shulĥan Arukh, Even HaEzer 154:16).
A wife who did not give birth – א ׁ ּ ָשה ׁ ֶש ּל ֹא יָ ְל ָדה:
ִ If a man
remained with his wife for ten years without having children,
he must divorce her and pay her marriage contract in order
to marry another woman who can bear children. Even if he
does not want to divorce her, he is compelled to do so. Some
commentaries say that if the man has already fathered a viable
child, he is not compelled to divorce his wife even if he has
not fulfilled the mitzva to be fruitful and multiply (Rema, citing
Rivash). The Rema adds that nowadays the custom is not to
force the couple to divorce in any situation (Rambam Sefer
Nashim, Hilkhot Ishut 15:7; Shulĥan Arukh, Even HaEzer 154:10
and in the comment of Rema).

ְמ ַל ֵּמד ׁ ֶש ֵאין ַה ׁ ּ ְש ִכינָ ה ׁשו ָּרה ַﬠל ּ ָפחוֹת
 ֲה ֵרי.ִמ ׁ ּ ְשנֵי ֲא ָל ִפים ו ׁ ְּשנֵי ְר ָבבוֹת ִמיִּ ְ ׂש ָר ֵאל
ׁ ֶש ָהי ּו יִ ְ ׂש ָר ֵאל ׁ ְשנֵי ֲא ָל ִפים ו ׁ ְּשנֵי ִר ָבבוֹת
–  וְ זֶ ה ל ֹא ָﬠ ַסק ִ ּב ְפ ִריָּ ה ו ְּר ִביָּ ה,ָח ֵסר ֶא ָחד
ל ֹא נִ ְמצָ א זֶ ה גּ ֵוֹרם ַל ׁ ּ ְש ִכינָ ה ׁ ֶש ִּת ְס ַּת ֵּלק
!?ִמיִּ ְ ׂש ָר ֵאל

This teaches that the Divine Presence does not rest upon less
than two thousands and two ten-thousandsN of the Jewish
people, as the terms thousands and ten-thousands are both in
the plural. Consequently, if there were two thousands and two
ten-thousands of the Jewish people, less one, and this man
did not engage in the mitzva to be fruitful and multiply, is he
not found to have caused the Divine Presence to be depart
from the Jewish people?

 ַחיָּ יב:יﬠזֶ ר
ֶ ַא ָ ּבא ָחנָן ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי ֱא ִל
 ׁ ֶש ֶּנ ֱא ַמר ״ו ָּבנִים ל ֹא ָהי ּו ָל ֶהם״,יתה
ָ ִמ
 ֲא ֵח ִרים.ָּהא ָהי ּו ָל ֶהם ָ ּבנִים – ל ֹא ֵמתו
 גּ ֵוֹרם ַל ׁ ּ ְש ִכינָ ה ׁ ֶש ִּת ְס ַּת ֵּל ק:אוֹמ ִרים
ְ
״ל ְהיוֹת ְלךָ ֵלאל ִֹהים
ִ  ׁ ֶש ֶּנ ֱא ַמר,ִמיִּ ְ ׂש ָר ֵאל
– ָ ִ ּבזְ ַמן ׁ ֶשזַּ ְר ֲﬠךָ ַא ֲח ֶריך,ו ְּלזַ ְר ֲﬠךָ ַא ֲח ֶריךָ ״
 ֵאין זַ ְר ֲﬠךָ ַא ֲח ֶריךָ – ַﬠל,ׁ ְש ִכינָ ה ׁש ָוֹרה
!? ַﬠל ָה ֵﬠצִ ים וְ ַﬠל ָה ֲא ָבנִים,ִמי ׁש ָוֹרה

Abba Ĥanan said in the name of Rabbi Eliezer: A man who
does not engage in procreation is liable to death,N as it is stated
with regard to the sons of Aaron: “And Nadav and Avihu died…
and they had no children” (Numbers : ). This indicates that
if they would have had children they would not have died.
Others say: He causes the Divine Presence to depart from the
Jewish people, as it is stated: “To be a God to you and to your
seed after you” (Genesis : ). When your seed is after you,
i.e., when you have children, the Divine Presence rests upon
the Jewish people, but if your seed is not after you, upon whom
can the Divine Presence rest? Upon wood and stones?

BACKGROUND

He did not merit to be built from her – ל ֹא זָ ָכה ְל ִה ָ ּבנוֹת ִמ ֶּמ ָּנה:
From a medical standpoint it is possible for both a man and
a woman to be fertile and yet be unable to have children
together. Certain antibodies in the woman might destroy
the sperm of a particular man and prevent pregnancy, or the
genetic combination of the two could create a situation in
which the fetus dies before it has a chance to develop.

נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה ִﬠ ָּמה ֶﬠ ֶ ׂשר
ׂ ָ מתני׳
.ׁ ָשנִים וְ ל ֹא יָ ְל ָדה – ֵאינוֹ ַר ׁ ּ ַשאי ְל ַב ֵּטל
 וְ ַר ׁ ּ ַשאי,ינָשא ְל ַא ֵחר
ׂ ֵ ּ ֵ ּג ְיר ׁ ָש ּה – מו ֶּּת ֶרת ִל
 וְ ִאם.ַה ׁ ּ ֵשנִי ִל ׁ ְשהוֹת ִﬠ ָּמה ֶﬠ ֶ ׂשר ׁ ָשנִים
.ִה ּ ִפ ָילה – מוֹנֶ ה ִמ ׁ ּ ָש ָﬠה ׁ ֶש ִה ּ ִפ ָילה

mishna

If a man married a woman and stayed
with her for ten years and she did not
give birth,N he is no longer permitted to neglect the mitzva to
be fruitful and multiply. Consequently, he must either divorce
her and marry someone else, or take another wife while still
married to her. If he divorced her she is permitted to marry
another man,H as it is not necessarily on her account that she
and her first husband did not have children, and the second
husband is permitted to stay with her for ten years. And if she
had a miscarriage, he counts the ten years from the time of
the miscarriage.

gemara

The Sages taught: If a man married a
נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה ִﬠ ָּמה
ׂ ָ :גמ׳ ָּתנ ּו ַר ָ ּבנַן
woman and stayed with her for ten
ֶﬠ ֶ ׂשר ׁ ָשנִים וְ ל ֹא יָ ְל ָדה – יוֹצִ יא וְ יִ ֵּתן
years and she did not give birth,H he should divorce her and
. ׁ ֶש ָּמא ל ֹא זָ ָכה ְל ִה ָ ּבנוֹת ִמ ֶּמ ָּנה, ְּכתו ָ ּּבהpay her marriage contract, because perhaps he did not merit
to be built,N i.e., to have children, from her.B It is not certain that
their failure to have children is due to her, as it is possible that
they are not a suitable match for bearing children.

NOTES

Two thousands and two ten-thousands – ׁ ְשנֵי ֲא ָל ִפים ו ׁ ְּשנֵי
ר ָבבוֹת:ְ The Maharsha notes that the verse states: “The chariots
of God are ten-thousands, thousands” (Psalms 68:18), and
the Jewish people are worthy of serving as a chariot for the
Divine Presence by this same number. Similarly, there were
twenty-two thousand Levites in the wilderness who did not
participate in the sin of the Golden Calf, and in whose merit the
Divine Presence rested upon the Jewish people.
Liable to death – חיָּ יב ִמ ָיתה:ַ This is similar to the statement
cited earlier that one who is not occupied with the mitzva to
be fruitful and multiply is considered a bloodshedder, and is
therefore liable to death (see Iyyun Ya’akov).
Married a woman…and she did not give birth – …נָשא ִא ׁ ּ ָשה
ָׂ
וְ ל ֹא יָ ְל ָדה: The commentaries debate whether this means that
she has not given birth to any children at all, or perhaps, as
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explained in the Jerusalem Talmud, it even includes a case
where she had a child and the child died, and then she did not
have another child for ten years. A third possibility is that this
applies even to a woman who had only one child, even if that
child lived, and ten years have passed since then (see Ramban
and Rashba). The Nimmukei Yosef summarizes these opinions.
Perhaps he did not merit to be built – ש ָּמא ל ֹא זָ ָכה ְל ִה ָ ּבנוֹת:
ֶׁ
Even if he had children from a former wife, and therefore it is
clear that he is capable of having children, perhaps his present
wife is also capable of having children but the two simply did
not merit to have children together (Ritva). The commentaries note that this consideration is strong enough to serve as
the basis for a monetary claim, and he cannot withhold the
payment of her marriage contract by claiming that there is at
least a doubt as to whether she is fertile (Gilyonei HaShas).

ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר – זֵ ֶכר
״מ ֵ ּקץ ֶﬠ ֶ ׂשר ׁ ָשנִים ְל ׁ ֶש ֶבת ַא ְב ָרם
ִ :ַלדָּ ָבר
נָﬠן״ ְל ַל ֶּמ ְדךָ ׁ ֶש ֵאין יְ ׁ ִש ַיבת חוּץ
ַ ְ ּב ֶא ֶרץ ְּכ
 ָח ָלה,יכ ְך
ָ  ְל ִפ.עוֹלה לוֹ ִמן ַה ִּמנְיָ ן
ָ ָל ָא ֶרץ
נֵיהם
ֶ  אוֹ ׁ ְש,הוּא אוֹ ׁ ֶש ָח ְל ָתה ִהיא
עוֹלין
ִ ֲחבו ׁ ִּשים ְ ּב ֵבית ָה ֲאסו ִּרים – ֵאין
.לוֹ ִמן ַה ִּמנְיָ ן

Although there is no explicit proofN for the matter that one
must take another wife if he has not had children after ten years
of marriage, there is an allusion to the matter, as the verse states:
“And Sarai, Abram’s wife, took Hagar…after Abram had dwelled
ten years in the land of Canaan, and gave her to Abram her husband
to be his wife” (Genesis : ). Incidentally, this verse also comes
to teach you that the years spent dwelling outside of Eretz Yisrael
do not count as part of his tally.N Consequently, if he was sickNH
during this period or she was sick, or if one of the two of them was
imprisoned in jail, it does not count as part of his tally.

ילף
ַ  וְ ֵל:יה ָר ָבא ְל ַרב נַ ְח ָמן
ּ ָא ַמר ֵל
 דִּ ְכ ִתיב ״וַ ִיְהי יִ צְ ָחק ֶ ּבן ַא ְר ָ ּב ִﬠים,ִמיִּ צְ ָחק
ׁ ָשנָ ה ְ ּב ַק ְח ּתוֹ ֶאת ִר ְב ָקה״ וגו׳ ו ְּכ ִתיב
!אוֹתם״
ָ ״וְ יִ צְ ָחק ֶ ּבן ׁ ִש ׁ ּ ִשים ׁ ָשנָ ה ְ ּב ֶל ֶדת
. יִ צְ ָחק ָﬠקוּר ָהיָ ה:יה
ּ ָא ַמר ֵל

Rava said to Rav Naĥman: Let us derive from Isaac that one may
wait a longer period of time, as it is written: “And Isaac was forty
years old when he took Rebekah…to be his wife” (Genesis : ),
and it is written with regard to the birth of Jacob and Esau: “And
Isaac was sixty years old when she bore them” (Genesis : ).
This indicates that one may wait twenty years. Rav Naĥman said to
him: Isaac knew that he was infertile, and therefore there was no
reason for him to marry another woman, as Rebekah was not the
cause of their infertility.

 ַא ְב ָר ָהם נַ ִמי ָﬠקוּר ָהיָ ה! ַההוּא,ִאי ָה ִכי
ּ ָ ִמ
.יה ְל ִכ ְד ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא
ּ יב ֵﬠי ֵל
דַּ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
– יִש ָמ ֵﬠאל
ְ ׁ נוֹתיו ׁ ֶשל
ָ  ָל ָּמה נִ ְמנ ּו ׁ ְש:יוֹחנָן
ָ
.נוֹתיו ׁ ֶשל יַ ֲﬠקֹב
ָ יחס ָ ּב ֶהן ׁ ְש
ֵ ְַּכ ֵדי ְלי

The Gemara responds: If so, Abraham also should not have married
another woman, as he was also infertile. Rather, the tanna requires
that verse that states when Jacob and Esau were born for that which
Rabbi Ĥiyya bar Abba taught. This is because Rabbi Ĥiyya bar
Abba said that Rabbi Yoĥanan said: Why were Ishmael’s years
counted in the Torah, as they do not appear to be relevant to its
narrative? In order to determine through them the years of Jacob,
i.e., Jacob’s age at the time that various events took place, as explained
in tractate Megilla ( a). The verse concerning Jacob’s birth was not
meant to allude to a halakha about remaining married before having
children, but to make it possible to determine Jacob’s age by relating
it to the age of Ishmael.

HALAKHA

If he was sick, etc. – ח ָלה הוּא וכו׳:ָ The ten years that one
may remain married before divorcing his wife if she has
not borne him children do not include periods of time
when one of them was sick, even if they engaged in
intercourse during this period, or time when they were
imprisoned, or when one of them was out of the country, as mentioned in the Jerusalem Talmud (Rambam
Sefer Nashim, Hilkhot Ishut 15:11; Shulĥan Arukh, Even
HaEzer 154:11).

NOTES

Although there is no explicit proof – אף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָה:ַ See
the explanations of Tosafot and the Tosefot HaRosh as to why this
source is considered to merely be an allusion and not an explicit
proof. Rabbi Yehuda al-Madari states that the verse does not
prove he is obligated to divorce her or marry another woman,
because in the case of Avraham it was Sarah who freely chose
to give Hagar to her husband.
Years spent dwelling outside of Eretz Yisrael do not count
as part of his tally – עוֹלה לוֹ ִמן ַה ִּמנְיָ ן
ָ אין יְ ׁ ִש ַיבת חוּץ ָל ָא ֶרץ:
ֵ The
commentaries discuss this issue at length. Rashi’s comments that
the sin of living outside Eretz Yisrael may have prevented them
from having children implies that the halakha that one must take
another wife after ten years applies only in Eretz Yisrael. Some
commentaries indeed write that a husband is not compelled to
divorce his barren wife outside Eretz Yisrael, due to the possibility
that the reason they have no children is because they are living
outside the land (Or Zarua). Most commentaries, however, reject
this opinion, arguing that there is no reason why the mitzva to be
fruitful and multiply, which is not connected to the land, cannot
be fulfilled properly outside of it.
One alternative explanation is that if a man whose permanent
residence is in Eretz Yisrael leaves the country, the sin of his
departure might prevent him from having children (Ramban, citing Rabbi Avraham Av Beit Din). The majority of the commentaries

explain that one who did not have children outside Eretz Yisrael
and subsequently immigrated to Eretz Yisrael must wait an
additional ten years, as the merit of living in Eretz Yisrael might
help him bear children (see Ritva). Rabbi Avraham min HaHar
states that the expression: Count as part of his tally, is referring
specifically to Abraham. He lived in sorrow over the fact that he
was not in Eretz Yisrael, which might have led to his failure to
have children.
Consequently if he was sick – ל ִפ ָיכךְ ָח ָלה הוּא:ְ Rashi explains the
use of the word consequently in this context: The fact that the
time Abraham and Sarah spent outside of Eretz Yisrael did not
count toward the ten years indicates that whenever there is an
external factor that may have been responsible for the couple’s
childlessness, the time when that factor applied is not taken into
account. Consequently, if one of them was sick or incarcerated
for a period of time, that time is not included in the ten years.
The Rosh explains that the Gemara’s statement is not limited to
situations where the couple was unable to engage in intercourse,
in which case there would have been no need to state that the
time does not count toward the tally. Rather, the sin for which
they were punished with their illness or incarceration may also
be responsible for the fact that they have not conceived, and
therefore the time does not count even if they were able to
engage in intercourse.
. פרק ו׳ דף סד. Yevamot . Perek VI . 64a
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NOTES

Concerning [lenokhaĥ] his wife – נוֹכח ִא ׁ ְש ּתוֹ
ַ ל:ְ Rashi explains
that the term lenokhaĥ indicates that Isaac and Rebekah stood
opposite each other and prayed. The Maharsha states that
lenokhaĥ can mean corresponding to. Consequently, just as
Rebekah required this prayer, so did Isaac, as his status was
similar to hers.
Because the prayer…is not similar, etc. – וֹמה
ֶ ְּל ִפי ׁ ֶש ֵאינוֹ ד
ת ִפ ַּלת וכו׳:ְּ This means not that the prayer of a righteous
individual who is the son of a righteous individual is always
answered, but that it is more likely to be answered. See the
Iyyun Ya’akov.

 יִ צְ ָחק ָא ִבינ ּו ָﬠק ּור:ָא ַמר ַר ִ ּבי יִ צְ ָחק
 ׁ ֶש ֶּנ ֱא ַמר ״וַ יֶּ ְﬠ ַּתר יִ צְ ָחק ַלה׳ ְלנ ַֹכח,ָהיָ ה
 ֶא ָּלא,״ﬠל ִא ׁ ְש ּתוֹ״ ל ֹא נֶ ֱא ַמר
ַ ,ִא ׁ ְש ּתוֹ״
.ּנֵיהם ֲﬠקו ִּרים ָהיו
ֶ נוֹכח״ ְמ ַל ֵּמד ׁ ֶש ׁ ּ ְש
ַ ״ל
ְ
יב ֵﬠי
ּ ָ ִאי ָה ִכי ״וַ יֵּ ָﬠ ֶתר לוֹ״ ״וַ יֵּ ָﬠ ֶתר ָל ֶהם״ ִמ
וֹמה ְּת ִפ ַּלת צַ דִּ יק ֶ ּבן
ֶ ּיה! ְל ִפי ׁ ֶש ֵאינוֹ ד
ּ ֵל
.צַ דִּ יק ִל ְת ִפ ַּלת צַ דִּ יק ֶ ּבן ָר ׁ ָשע

Rabbi Yitzĥak said: Isaac our father was infertile, as it is
stated: “And Isaac entreated the Lord concerning [lenokhaĥ]
his wifeN because she was barren” (Genesis : ). It is not
stated that he entreated the Lord for [al] his wife, but lenokhaĥ,
which can mean opposite, against, or corresponding to; this
teaches that they were both infertile. The Gemara asks: If so,
why does the verse continue: “And the Lord let Himself be
entreated of him”? The verse should say: And the Lord let
Himself be entreated of them. The Gemara answers that their
prayers were answered due to Isaac, because the prayer of a
righteous individual who is the son of a righteous individual
is not similarN to the prayer of a righteous individual who is
the son of a wicked individual, and Rebekah’s father was the
wicked Laban.

בוֹתינ ּו
ֵ  ִמ ּ ְפנֵי ָמה ָהי ּו ֲא:ָא ַמר ַר ִ ּבי יִ צְ ָחק
דוֹש ָ ּברו ְּך הוּא
ׁ ֲﬠק ּו ִרים – ִמ ּ ְפנֵי ַה ָ ּק
 ָא ַמר ַר ִ ּבי.ִמ ְת ַא ֶּוה ִל ְת ִפ ָּל ָתן ׁ ֶשל ַ ּצדִּ ִיקים
 ָל ָּמה נִ ְמ ׁ ְש ָלה ְּת ִפ ָּל ָתן ׁ ֶשל ַ ּצדִּ ִיקים:יִ צְ ָחק
ְּכ ֶﬠ ֶתר – ָמה ֶﬠ ֶתר זֶ ה ְמ ַה ּ ֵפךְ ַה ְּתבו ָּאה
 ָּכךְ ְּת ִפ ָּל ָתן ׁ ֶשל צַ דִּ ִיקים,ִמ ָּמקוֹם ְל ָמקוֹם
דוֹש ָ ּברוּךְ הוּא
ׁ וֹתיו ׁ ֶשל ַה ָ ּק
ָ ְּמ ַה ּ ֶפ ֶכת ִמד
 ָא ַמר.ִמ ִּמדַּ ת ַרגְ זָ נוּת ְל ִמדַּ ת ַר ְח ָמנוּת
,ּ ַא ְב ָר ָהם וְ ָ ׂש ָרה טו ְּמ ֻט ִמין ָהיו:ַר ִ ּבי ַא ִּמי
״ה ִ ּביט ּו ֶאל צוּר
ַ ׁ ֶש ֶּנ ֱא ַמר

Rabbi Yitzĥak said: For what reason were our forefathers
initially infertile? Because the Holy One, Blessed be He,
desires the prayers of the righteous, and He therefore wanted
them to pray for children. Similarly, Rabbi Yitzĥak said: Why
are the prayers of the righteous compared to a pitchfork
[eter],B as in the verse: “And He let Himself be entreated
[vaye’ater]”? This indicates that just as this pitchfork turns over
produce from one place to another, so the prayer of the righteous turns over the attributes of the Holy One, Blessed be
He, from the attribute of rage to the attribute of mercy. Rabbi
Ami said: Abraham and Sarah were originally tumtumin,NB
people whose sexual organs are concealed and not functional, as
it is stated: “Look to the rock

Abraham and Sarah were originally tumtumin – ַא ְב ָר ָהם
וְ ָ ׂש ָרה טו ְּמ ֻט ִמין ָהי ּו: The Meiri writes that this informs us of
the power of prayer, which can change even one’s physical
nature.

BACKGROUND

Pitchfork [eter] – ﬠ ֶתר:ֶ Rashi explains here that eter means a
shovel, but Tosafot (Sukka 14a) prove from various sources that
an eter is a pitchfork used to dig the earth or turn over produce
in the process of winnowing, which is the way Rashi explains
the word in tractate Sukka (14a).

Tumtum – טו ְּמטוּם: A tumtum is one whose external sexual
organs are concealed or otherwise indeterminate, and it is
therefore unclear whether this person is male or female. In
certain cases, the gender of the tumtum is later established,
which is described in the language of the halakha as: A tumtum
who was torn, revealing his or her gender, at which point this
person is considered a full-fledged member of that gender.

Farmer winnowing with a pitchfork
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Perek VI
Daf 64 Amud b
 ֻח ַ ּצ ְב ֶּתם וְ ֶאל ַמ ֶ ּק ֶבת ּבוֹר נֻ ַ ּק ְר ֶּתם״ ו ְּכ ִתיבfrom where you were hewn, and to the hole of the pit from
יכם וְ ֶאל ָ ׂש ָרה
ֶ ״ה ִ ּביט ּו ֶאל ַא ְב ָר ָהם ֲא ִב
ַ where you were dug” (Isaiah : ), and it is written in the next
verse: “Look to Abraham your father and to Sarah who bore
.חוֹל ְל ֶכם״
ֶ ְּת
you” (Isaiah : ), which indicates that sexual organs were fashioned for them, signified by the words hewn and dug, over the
course of time.
 ָ ׂש ָרה:ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
 ׁ ֶש ֶּנ ֱא ַמר ״וַ ְּת ִהי,ִא ֵּמנ ּו ַאיְ לוֹנִית ָהיְ ָתה
ָ ׂש ַרי ֲﬠ ָק ָרה ֵאין ָל ּה וָ ָלד״ ֲא ִפילּ ּו ֵ ּבית וָ ָלד
.ֵאין ָל ּה

Rav Naĥman said that Rabba bar Avuh said: Our mother Sarah
was initially a sexually underdeveloped woman [aylonit], as it
is stated: “And Sarah was barren; she had no child” (Genesis
: ). The superfluous words: “She had no child,” indicate that
she did not have even a place, i.e., a womb, for a child.

יה דְּ ַרב ׁ ְשמו ֵּאל
ּ ָא ַמר ַרב יְ הו ָּדה ְ ּב ֵר
 ל ֹא ׁ ָשנ ּו ֶא ָּלא:יה דְּ ַרב
ּ ַ ּבר ׁ ֵש ַילת ִמ ׁ ּ ְש ֵמ
.נוֹת ֶיהן ְמרו ּּבוֹת
ֵ  ׁ ֶש ׁ ּ ְש,אשוֹנִים
ׁ ַ ּבדּ וֹרוֹת ָה ִר
יהן
ֶ נוֹת
ֵ ֲא ָבל ַ ּבדּ וֹרוֹת ָה ַא ֲחרוֹנִים ׁ ֶש ׁ ּ ְש
 ְּכנֶ גֶ ד,מ ּו ָﬠטוֹת – ׁ ְש ֵּתי ׁ ָשנִים ו ֶּמ ֱחצָ ה
: ַר ָ ּבה ָא ַמר ַרב נַ ְח ָמן.יבו ִּרים
ּ ׁ ְשל ׁ ָֹשה ִﬠ
. ְּכנֶ גֶ ד ׁ ָשל ֹׁש ּ ְפ ִקידוֹת,ׁ ָשל ֹׁש ׁ ָשנִ ים
ֹאש ַה ׁ ּ ָשנָ ה נִ ְפ ְקד ּו ָ ׂש ָרה
ׁ  ְ ּבר:דַּ ֲא ַמר ָמר
.ָר ֵחל וְ ַח ָּנה

Rav Yehuda, son of Rav Shmuel bar Sheilat, said in the name
of Rav: They taught that he waits ten years only with regard to
the people who lived in former generations, whose years were
numerous, i.e., they lived longer. However, with regard to the
people who live in later generations, whose years are few, he
waits only two and half yearsN before divorcing her, corresponding to the time period of three pregnancies.B Rabba said in the
name of Rav Naĥman: He waits three years, corresponding to
the three remembrances of barren women by God, as the Master said: On Rosh HaShana Sarah, Rachel, and Hannah were
remembered, i.e., God gave them children. Since God determines on Rosh HaShana whether barren women will conceive
that year, one may remain married until three such opportunities
have passed.

 ִמ ְּכ ִדי.יתנְ ה ּו ְל ָהנֵי ְּכ ָל ֵלי
ְ  ֵל:ֲא ַמר ַר ָ ּבה
ּ
ימי דָּ וִ ד
ֵ  וְ ָהא ִ ּב,נִיתין ַמאן ַּת ֵקין – ַר ִ ּבי
ִ ַמ ְת
נוֹתינ ּו ָ ּב ֶהם
ֵ  דִּ ְכ ִתיב ״יְ ֵמי ׁ ְש,ימעוּט ׁ ְשנֵי
ְ ִא
.ׁ ִש ְב ִﬠים ׁ ָשנָ ה״

However, Rabba himself said: These principles are not accepted
as halakha. Why not? Now consider, who established the content
of the mishna? Rabbi Yehuda HaNasi. Yet, in the days of King
David, many years before the time of Rabbi Yehuda HaNasi, the
years of an average lifespan were already diminished, as it is
written: “The days of our yearsN are seventy years, and if with
strength eighty years” (Psalms : ). Consequently, if Rabbi
Yehuda HaNasi included in the mishna the statement that one
remains married for ten years, that must apply even nowadays.

BACKGROUND

Three pregnancies – יבו ִּרים
ּ של ׁ ָֹשה ִﬠ:
ְ ׁ It is possible for a
woman to become pregnant and give birth three times
in a period of two and a half years, and this phenomenon
occasionally takes place.

ימ ָּנה״
ֶ ״ש ָּמא ל ֹא זָ ָכה ְל ִה ָ ּבנוֹת ֵה
ֶ ׁ  וְ ַהאיThe Gemara asks about the language of the baraita. And what
 ֵּכיוָ ן דְּ ָלא, וְ ִד ְל ָמא ִא ִיהי דְּ ָלא זַ ְכיָא! ִא ִיהיabout this expression: Perhaps he did not merit to be built
from her; perhaps it was she who did not meritN to build a
.נְשה
ָ ׁ יﬠ
ַ ִמ ּ ַפ ְק ָדא ַא ּ ְפ ִריָּ ה ו ְּר ִביָּ ה – ָלא ִמ
family. The Gemara answers: She, since she is not commanded
to be fruitful and multiply, is not punished. Their worthiness
therefore depends on him, not her.

NOTES

Two and a half years – ש ֵּתי ׁ ָשנִים ו ֶּמ ֱחצָ ה:
ְ ׁ Since the duration
of three pregnancies is twenty-seven months, why does Rav
say that one remains married for two and a half years, which
is thirty months? One suggestion is that the thirty months
include one month for the woman to become ritually pure
and permitted to her husband between each of the three
time periods corresponding to a pregnancy (Rabbi Avraham
min HaHar). Alternatively, Rav was not particular about the
exact duration, and allowed extra time (Rabbi Yehuda
al-Madari).
The days of our years – נוֹתינ ּו
ֵ יְ ֵמי ׁ ְש: Tosafot note that even
though this psalm is entitled “A prayer of Moses,” it was in fact
composed by David. The phrase “A prayer of Moses,” means a
prayer for Moses (HaKotev in Ein Ya’akov).
Perhaps it was she who did not merit, etc. – יהי דְּ ָלא
ִ וְ ִד ְל ָמא ִא
זַ ְכיָא וכו׳: Rashi explains that the point of this question is that

therefore she should not be entitled to the payment of her
marriage contract (see Rid). Rabbi Avraham min HaHar explains
similarly that since she is not obligated to have children, their
inability to have children is considered a punishment for the
husband, not the wife. Consequently, although it is not known
whether she is fertile, she nevertheless receives payment for
her marriage contract.
However, some commentaries (Ramban; Rashba; Tosefot
Ĥad MiKamma’ei) question the connection between not being
obligated to have children and receiving payment of the marriage contract. The Ramban suggests that the Gemara’s initial
statement that he did not merit to have children through her is
meant to explain that since they are not presumed to necessarily be infertile, he must divorce her in order to marry someone
else. The Gemara’s question here is simply linguistic; it asks
why this statement was phrased from the perspective of the
husband rather than the wife (see Rashba).
: פרק ו׳ דף סד. Yevamot . Perek VI . 64b
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HALAKHA

A second husband yes, but a third one no – ,ׁ ֵשנִי ִאין
ישי ָלא
ִ ׁ ש ִל:
ְ ׁ If a woman had been married twice for ten
years each without bearing a child by either husband,
she may not marry a third time. If she does, her husband must divorce her unless he has another wife or
has already fulfilled the mitzva to be fruitful and multiply. If he divorces her, he is required to pay her marriage
contract only if he was aware of her background before
he married her, in which case he must pay it even if
he does not have another wife and has not fulfilled
the mitzva to be fruitful and multiply (Rambam Sefer
Nashim, Hilkhot Ishut 15:14; Shulĥan Arukh, Even HaEzer
154:17; Beit Shmuel).
Circumcised her first son and he died, etc. – ָמ ָלה
אשוֹן ו ֵּמת וכו׳
ׁ ה ִר:ָ If a woman circumcised her first son
and he died as a result of the circumcision, and she circumcised her second son and he too died, her third son
is not circumcised at the usual time; rather, he is given
time to grow and to become stronger. This applies
regardless of whether the sons shared the same father.
The same principle applies also to the sons of one father
from diﬀerent mothers. Some authorities disagree, but
the halakha is in accordance with the lenient opinion in
cases of potential danger (Rambam Sefer Ahava, Hilkhot
Mila 1:18; Shulĥan Arukh, Yoreh De’a 263:2 and in the
comment of Rema).
Sisters establish a presumption – א ָחיוֹת ְמ ַחזְּ קוֹת:ֲ If a
woman circumcised her son and he died as a result,
and her sister also circumcised her son and he too died,
their other sisters do not circumcise their sons at the
proper time (Shulĥan Arukh, Yoreh De’a 263:3).
BACKGROUND

The first sister circumcised her son and he died,
etc. – אשוֹנָ ה ו ֵּמת וכו׳
ׁ מ ָלה ִר:ָ Apparently, this is referring
to a hereditary disease that prevents the blood from
clotting, e.g., hemophilia. It is transmitted through the
female, who carries the oﬀending gene, although it
aﬀects primarily males. In this case it is certain that
sisters establish a presumption, as they are all likely to
pass on the disease.

יה ַר ָ ּבנַן ְל ַר ִ ּבי ַא ָ ּבא
ּ ִאינִי? וְ ָהא ָא ְמר ּו ֵל
!אוֹליד ְ ּבנֵי
ֵ ְית ָתא ו
ְּ  נְ ֵסיב ִא:ַ ּבר זַ ְבדָּ א
. ִאי זְ ַכאי – ָהו ּו ִלי ִמ ַ ּק ַּמיְ ָיתא:ּוַ ֲא ַמר ְלהו
 דְּ ַר ִ ּבי.ָה ָתם דַּ חוּי ָקא ַמ ְד ֵחי ְלה ּו ְל ַר ָ ּבנַן
יה דְּ ַרב
ֲ ַא ָ ּבא ַ ּבר זַ ְבדָּ א ִא
ּ יﬠ ַקר ִמ ּ ִפ ְר ֵק
,הוּנָ א

The Gemara challenges the mishna’s statement that if one did not have
children after ten years he should marry a diﬀerent woman. Is that so?
Didn’t the Sages say to Rabbi Abba bar Zavda: Marry a woman and
have children, and he said to them: If I had merited, I would already
have children from my first wife? This indicates that there is no obligation to remarry if one did not have children with his first wife. The
Gemara answers: There, Rabbi Abba bar Zavda was merely putting
the Rabbis oﬀ with an excuse, as the real reason why he would not
marry was because Rabbi Abba bar Zavda became impotent from
Rav Huna’s discourse. Rav Huna’s students would hold back from
relieving themselves until his lengthy sermons were finished, which
caused them to become sterile.

 ַר ִ ּבי,יה דְּ ַרב הוּנָ א
ֲ ַרב ִ ּגידֵּ ל ִא
ּ יﬠ ַקר ִמ ּ ִפ ְר ֵק
 ַרב,יה דְּ ַרב הוּנָ א
ֲ ֶח ְל ּבוֹ ִא
ּ יﬠ ַקר ִמ ּ ִפ ְר ֵק
 ַרב.יה דְּ ַרב הוּנָ א
ק
ֵ
ר
ְ
פ
ִ
מ
ִ
ר
ק
ַ
יﬠ
ֲ
ׁ ֵש ׁ ֶשת ִא
ּ
ּ
,יה סו ְּס ִכינְ ָתא
ּ ַא ָחא ַ ּבר יַ ֲﬠקֹב ַא ַח ְד ֵּת
ֵיה
ּ ַּת ְליו ּּה ְ ּב ַא ְרזָ א דְּ ֵבי ַרב וּנְ ַפק ִמ ּינ
: ֲא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב.ְּכהוּצָ א יָ ְר ָקא
יﬠק ּור
ֲ  וְ כו ְּּלה ּו ִא,יתין ָס ֵבי ָהוֵ ינָ א
ִ ׁ ִש
ימי
ֵ ְ ְל ַבר ֵמ ֲאנָ א דְּ ַקיּ,יה דְּ ַרב הוּנָ א
ּ ִמ ּ ִפ ְר ֵק
.יה״
ָ ״ה ָח ְכ ָמה ְּת ַחיֶּ ה ְב ָﬠ ֶל
ַ ְ ּבנַ ְפ ׁ ַשאי

The Gemara similarly relates that Rav Giddel became impotent
from Rav Huna’s discourse, Rav Ĥelbo became impotent from
Rav Huna’s discourse, and Rav Sheshet became impotent from Rav
Huna’s discourse. The Gemara relates: Rav Aĥa bar Ya’akov was
aﬄicted by suskhinta, a disease caused by holding back from urinating. They suspended him from the cedar column that supported
the study hall, and a substance that was as green as a palm leaf
emerged from him, and he was healed. Rav Aĥa bar Ya’akov said:
We were sixty elders present at the time, and they all became
impotent from Rav Huna’s discourse, aside from me, as I fulfilled
with regard to myself the verse: “Wisdom preserves the life of
he who has it” (Ecclesiastes : ). I used the above cure to avoid
becoming impotent.

– ישי
ִ ׁ  ׁ ְש ִל, ׁ ֵשנִי – ִאין. § ֵ ּג ְיר ׁ ָש ּה מו ֶּּת ֶרת וכו׳It was taught in the mishna that if a man divorced his wife after ten
. ָלאyears without children, she is permitted to marry a second man, who
may remain married to her for ten years. The Gemara comments: A
second husband, yes, but a third one, no.H Once she has been married
to two men without children for ten years each, it is presumed that
she is unable to have children.
 ָמ ָלה: דְּ ַתנְיָא.נִיתין ַמ ּנִי – ַר ִ ּבי ִהיא
ִ ַמ ְת
ישי – ל ֹא
ִ ׁ  ׁ ְש ִל, ׁ ֵשנִי ו ֵּמת,אשוֹן ו ֵּמת
ׁ ָה ִר
יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל. דִּ ְב ֵרי ַר ִ ּבי,ָּתמוּל
יﬠי – ל ֹא
ִ  ְר ִב,ישי – ָּתמוּל
ִ ׁ  ׁ ְש ִל:אוֹמר
ֵ
.ָּתמוּל

The Gemara comments: Who is the tanna of the mishna? It is Rabbi
Yehuda HaNasi, who holds that a legal presumption [ĥazaka] is established after two occurrences. As it is taught in a baraita: If a woman
circumcised her first son and he diedH as a result of the circumcision,
and she circumcised her second son and he also died, she should not
circumcise her third son, as the deaths of the first two produce a
presumption that this woman’s sons die as a result of circumcision.
This is the statement of Rabbi Yehuda HaNasi. Rabban Shimon ben
Gamliel says: She should circumcise her third son, as there is not
considered to be a legal presumption that her sons die from circumcision, but she should not circumcise her fourth son if her first three
sons died from circumcision.

?ינִיתא
ָ  ֵהי ִמ ּינַיְ יה ּו ַא ֲח ִר, וְ ָה ַתנְיָא ִא ּ ְיפ ָכאThe Gemara asks: Isn’t the reverse taught in a baraita, that Rabbi
Yehuda HaNasi holds that the woman’s third son must be circumcised
and Rabban Shimon ben Gamliel holds that he is not circumcised?
Which of them was composed later and is therefore presumed to be
more reliable?
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 דְּ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא,ָּתא ׁ ְש ַמע
 ַמ ֲﬠ ֶ ׂשה ְ ּב ַא ְר ַ ּבע ֲא ָחיוֹת:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
 ׁ ְשנִ יָּ ה,אשוֹנָ ה ו ֵּמת
ׁ  ׁ ֶש ָּמ ָלה ִר,ְ ּבצִ ּפ ִוֹרי
יﬠית ָ ּבאת ִל ְפנֵי
ִ  ְר ִב,ישית ו ֵּמת
ִ ׁ  ׁ ְש ִל,ו ֵּמת
 ַאל: ָא ַמר ָל ּה,יאל
ֵ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
.ָּתמו ִּלי

The Gemara suggests: Come and hear, as Rabbi Ĥiyya bar Abba
said that Rabbi Yoĥanan said: An incident occurred involving four
sisters in Tzippori, that the first sister circumcised her son and he
died,B and the second sister circumcised her son and he died, and
the third one circumcised her son and he too died. The fourth sister
came before Rabban Shimon ben Gamliel, who said to her: Do not
circumcise him. This indicates that according to Rabban Shimon ben
Gamliel a presumption is established only after three occurrences.

ישית – נַ ִמי ֲהוָ ה
ִ ׁ וְ ִד ְל ָמא ִאי ָא ְתיָ א ׁ ְש ִל
יה דְּ ַר ִ ּבי
ּ ֲא ַמר ָל ּה? ִאם ֵּכן ַמאי ַא ְס ֲהדו ֵּת
 וְ ִד ְל ָמא ָהא ָקא ַמ ׁ ְש ַמע.ִחיָּ יא ַ ּבר ַא ָ ּבא
!ָלן דַּ ֲא ָחיוֹת ְמ ַחזְּ קוֹת

The Gemara refutes this proof: Perhaps if the third sister had come
before him he would also have said to her the same ruling. The
Gemara asks: If so, what is the purpose of Rabbi Ĥiyya bar Abba’s
testimony? Why would he have related this incident if it does not
teach us anything? The Gemara answers: Perhaps he comes to teach
us that sisters establish a presumptionH in a case like this even
though the children who died were not from the same mother.

 ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת ֲא ָחיוֹת:ֲא ַמר ָר ָבא
ְמ ַחזְּ קוֹת – ל ֹא יִ ּ ָ ׂשא ָא ָדם ִא ׁ ּ ָשה ל ֹא
 וְ ל ֹא ִמ ִּמ ׁ ְש ּ ַפ ַח ת,ִמ ִּמ ׁ ְש ּ ַפ ַח ת נִ ְכ ּ ִפין
.ימנֵי
ְ ִ וְ הוּא דְּ ִא ַּת ְחזַ ק ְּת ָל ָתא ז,צוֹר ִﬠים
ָ ְמ

Rava said: Now that you have said that sisters establish a
presumption,N a man should not marry a woman from a family
of epilepticsHB or from a family of lepers, as these diseases might
be hereditary. The Gemara adds: And this applies only if it was
established three times, i.e., three members of the family are
aﬄicted with the disease.

ַמאי ֲהוָ ה ֲﬠ ָל ּה? ִּכי ֲא ָתא ַרב יִ צְ ָחק ַ ּבר
יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ֵ
ּ  עו ְּבדָּ א ֲהוָ ה ַק ֵּמ:יוֹסף ֲא ַמר
נִיש ָּתא דְּ ָמעוֹן ְ ּביוֹם ַה ִּכ ּפו ִּרים ׁ ֶש ָחל
ְ ׁ ִ ּב ְכ
,אשוֹנָ ה ו ֵּמת
ׁ  ו ָּמ ָלה ִר,ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת
 ָא ַמר.ישית ָ ּב ָאה ְל ָפנָיו
ִ ׁ  ׁ ְש ִל,ׁ ְשנִיָּה ו ֵּמת
. ְל ִכי וּמו ִּלי:ָל ּה

The Gemara asks: Which halakhic conclusion was about this matter? Is a presumption established after two occurrences or only after
three? When Rav Yitzĥak bar Yosef came from Eretz Yisrael, he
said: An incident occurred before Rabbi Yoĥanan in the synagogue of the town of Maon on a Yom Kippur that occurred on
Shabbat. The first sister had circumcised her son and he died; the
second sister circumcised her son and he also died. The third sister
came before him, and he said to her: Go and circumcise your son,
as a presumption is not established after only two occurrences.

 ֲחזֵ י דְּ ָק ׁ ָש ֵרית ִא ּיסו ָּרא:יה ַא ַ ּביֵ י
ּ  ָא ַמר ֵלAbaye said to Rav Yitzĥak: See to it that your report is accurate, as
! וְ ַס ַּכנְ ָּתאyou are permitting an action that would otherwise constitute a
prohibition and a danger. If the third baby should not be circumcised, doing so would be a prohibited labor and would endanger
the life of the child.
 וַ ֲאזַ ל נָ ְס ָב ּה ְלחו ָּמה,ָס ַמ ְך ֲﬠ ָל ּה ַא ַ ּביֵ י
יה
ִ ְ ּב ַר ָּתא דְּ ִא
ּ יה דְּ ַרב יִ צְ ָחק ְ ּב ֵר
ּ יסי ְ ּב ֵר
ְ ְּ ד.דְּ ַרב יְהו ָּדה
נָס ָב ּה ַר ֲח ָבא דְּ פו ְּמ ְ ּב ִד ָיתא
יה דְּ ַר ָ ּבה ַ ּבר ַ ּבר
ּ  ַרב יִ צְ ָחק ְ ּב ֵר,ו ׁ ְּש ִכיב
.ּנְס ָב ּה הוּא ו ׁ ְּש ִכיב
ָ  ו,ָחנָ ה ו ׁ ְּש ִכיב

The Gemara comments: Abaye relied on this report and went and
married Ĥuma, the daughter of Isi, son of Rav Yitzĥak, son of
Rav Yehuda. Ĥuma had previously married Raĥava of Pumbedita,
and he died, and then she married Rav Yitzĥak, son of Rabba bar
bar Ĥana, and he died; and he, Abaye, married her nevertheless,
without concern that she had been established to be a woman
whose husbands die; and he died as well while married to her.

יכא דְּ ָﬠ ֵביד עו ְּב ָדא
ָּ  ו ִּמי ִא:ֲא ַמר ָר ָבא
: וְ ָהא ִאיה ּו דַּ ֲא ַמר,יה ִּכי ַהאי
ּ ְ ּבנַ ְפ ׁ ֵש
 יִ צְ ָחק סו ָּּמ ָקא – ָלאו,ָא ִבין – דְּ ָס ְמ ָכא
 יִ צְ ָחק, ָא ִבין – יֶ ׁ ְשנוֹ ַ ּב ֲחזָ ָרה.ַ ּבר ָס ְמ ָכא
ימר
ַ  ֵא: וְ עוֹד.סו ָּּמ ָקא – ֵאינוֹ ַ ּב ֲחזָ ָרה
יש ּו ִא ין ִמי
ׂ ּ ִ ְ ּבנ,ילה
ָ דִּ ְפ ִליגִ י ְל ִﬠנְ יַ ן ִמ
?ּ ְפ ִליגִ י

Rava said: Is there anyone who performs an action like this and
endangers himself by marrying such a woman? Wasn’t it he, Abaye,
who said that Avin is reliable but Yitzĥak the Red, i.e., Rav Yitzĥak
bar Yosef, is not reliable? He proceeds to explain the diﬀerence
between them: Avin returns to Eretz Yisrael and hears whether the
Sages there rescind their previous rulings, whereas Yitzĥak the Red
does not return to Eretz Yisrael and never finds out if the Sages
there rescind their rulings. And furthermore, say that they disagree with regard to whether a presumption is established by two
or by three deaths due to circumcision,N but do they necessarily
argue with regard to marriage?

 ַל ׁ ּ ֵשנִי,אשוֹן ו ֵּמת
ׁ נִיסת ָל ִר
ֵּ : וְ ָה ַתנְיָא,ִאין
. דִּ ְב ֵרי ַר ִ ּבי,ָשא
ׂ ֵ ישי – ל ֹא ִּת ּנ
ִ ׁ  ַל ׁ ּ ְש ִל,ו ֵּמת
ישי
ִ ׁ  ַל ׁ ּ ְש ִל:אוֹמר
ֵ יאל
ֵ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
.ָשא
ׂ ֵ יﬠי ל ֹא ִּת ּנ
ִ  ָל ְר ִב,ָשא
ׂ ֵ ִּת ּנ

The Gemara responds: Yes, and it is taught in a baraita: If a woman
was married to her first husband and he died, to a second one and
he also died, she may not get married to a third husband.N This is
the statement of Rabbi Yehuda HaNasi. Rabban Shimon ben
Gamliel says: She may get married to a third husband, but if he
also dies, she may not get married to a fourth husband.

יכא ִמ ׁ ְש ּ ָפ ָחה
ָּ ִ ּב ׁ ְש ָל ָמא ַ ּג ֵ ּבי ִמ ָילה – ִא
יכא ִמ ׁ ְש ּ ָפ ָחה דְּ ָק ֵמיט
ָּ דְּ ָר ֵפי דָּ ָמא וְ ִא
נִישו ִּאין ַמאי ַט ֲﬠ ָמא? ָא ַמר
ׂ ּ  ֶא ָּלא.דָּ ָמא
 ָה ִכי ֲא ַמר,יה ַרב ָמ ְרדְּ ַכי ְל ַרב ַא ׁ ִשי
ּ ֵל
:יה דְּ ַרב הוּנָ א
ִ ֲא ִב
ּ ימי ֵמ ַהגְ רוֹנְיָ א ִמ ׁ ּ ְש ֵמ
. ַמזָּ ל גּ ֵוֹרם: וְ ַרב ַא ׁ ִשי ֲא ַמר.ַמ ְﬠיָ ן גּ ֵוֹרם

The Gemara asks: Granted with regard to circumcision a presumption of death due to circumcision can be established because
there are families whose blood is thin and does not clot well, and
there are families whose blood clots. However, in the case of
marriage, what is the reason for concern that a subsequent husband will die? Rav Mordekhai said to Rav Ashi: Avimi of Hagronya said in the name of Rav Huna as follows: Her spring is the
cause.B In other words, the woman has some sort of condition that
causes those who have intercourse with her to die. And Rav Ashi
said that her constellation is the cause of her husbands’ deaths.H

NOTES

Sisters establish a presumption – א ָחיוֹת ְמ ַחזְּ קוֹת:
ֲ
Although Rava himself maintains later in the discussion
that one must be concerned that a presumption has been
established after only two occurrences in the case of marriage to a woman whose previous husbands died, in this
case of the sisters he admits that three occurrences are
required in order to establish a presumption. The reason
for the diﬀerence is that in the case of a woman whose
husbands died, the presumption relates to the woman
herself. Conversely, in this case the presumption is based
on the experiences of other family members, and therefore more evidence is required in order to establish a legal
presumption (Rashba).
Say that they disagree with regard to circumcision,
etc. – ימר דִּ ְפ ִליגִ י ְל ִﬠנְיַ ן ִמ ָילה וכו׳
ַ א:ֵ The diﬀerence between
the cases is twofold. First, the presumption in the case of
circumcision does not pertain to the same child, but to
his brother. Secondly, the merit of the mitzva may prevent the tragedy. Therefore, even if three occurrences are
required in order to establish a presumption in the case
of circumcision, all should agree that if two husbands of
a particular woman have died, one should not marry her
(Rabbi Avraham min HaHar).
She may not get married to a third husband – ישי
ִ ׁ ַל ׁ ּ ְש ִל
ָשא
ׂ ֵ ל ֹא ִּת ּנ: The Rambam rules that if she did get married, or
even betrothed, her husband is not forced to divorce her.
Other commentaries struggle to find a rationale for this
opinion and support for it in the Gemara. The Rambam
himself, in a responsum, explains that marrying a woman
whose two previous husbands have died is not actually
dangerous; however, if her husband thinks he is at risk,
his own worry will in fact cause him to suﬀer a greater
likelihood of harm. Therefore, if he is not concerned, he
is not in danger and has committed no transgression by
marrying this woman.
HALAKHA

A man should not marry a woman from a family of
epileptics –  ל ֹא יִ ּ ָ ׂשא ָא ָדם ִא ׁ ּ ָשה ל ֹא ִמ ִּמ ׁ ְש ּ ַפ ַחת נִ ְכ ּ ִפין: A man
should not marry a woman from a family of epileptics,
lepers, or the like. This applies only if three cases from
the same family have been documented (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 21:30; Shulĥan Arukh, Even
HaEzer 2:7).
Her constellation is the cause of her husbands’ deaths –
גּוֹרם
ֵ מזָּ ל:ַ If a woman was married or betrothed twice and
her husbands died she may not marry a third time, as
there is a presumption that she was the cause of her husbands’ deaths. However, if a third man married her he is
not required to divorce her. Even if he has only betrothed
her, he may marry her. If he was not aware of her previous
history and wants to divorce her due to the fact that her
previous husbands died, he is not required to pay her
marriage contract.
The Rema writes that some authorities rule in accordance with the opinion that her spring is the cause, and
therefore the presumption that she is the cause of her
husbands’ deaths is established only when they died on
their own; however, if they died in accidents or due to an
epidemic, no presumption is established. Therefore, many
are lenient in regard to this halakha, and no objection to
their practice is raised (Rambam Sefer Kedusha, Hilkhot
Issurei Bia 21:31; Shulĥan Arukh, Even HaEzer 9:1 and in the
comment of Rema).

BACKGROUND

A man should not marry a woman from a family of epileptics –
ל ֹא יִ ּ ָ ׂשא ָא ָדם ִא ׁ ּ ָשה ל ֹא ִמ ִּמ ׁ ְש ּ ַפ ַחת נִ ְכ ּ ִפין: This is one of the earliest
mentions in the history of medicine of the recognition that
certain hereditary diseases are transmitted through a carrier.
Consequently, although the woman displays no signs of the
disease, the very occurrence of the hereditary disease in the family raises the possibility that she could pass it on to her children.

Contemporary medicine knows of numerous such diseases, of
which epilepsy is a prime example.
Her spring is the cause – גּוֹרם
ֵ מ ְﬠיָ ן:ַ It is possible for bodily fluids
to transmit infectious diseases. This applies especially to sexually
transmitted illnesses, but it is true of other infectious diseases as
well. It is also possible for a woman to carry a disease that does
not threaten her but is deadly for a man.
: פרק ו׳ דף סד. Yevamot . Perek VI . 64b
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NOTES

Rav Yosef – יוֹסף
ֵ רב:ַ When the Gemara refers to Rav Yosef without further identification, it is referring to Rav Yosef bar Ĥiyya.
Marriage and lashings, etc. – נִישו ִּאין ו ַּמ ְל ִקיּוֹת וכו׳:
ׂ ּ The commentaries discuss why the halakha distinguishes between
diﬀerent cases. They explain that with regard to marrying a
woman whose previous husbands have died, since there is
a concern of danger, the halakha is in accordance with the
more cautious opinion of Rabbi Yehuda HaNasi. Although it
is not mentioned in the Gemara, the same is true in a case of
circumcision; if two brothers have already died as a result of
circumcision, the third is not circumcised. In the case of lashings, the halakha is in accordance with the opinion of Rabbi
Yehuda HaNasi due to the court’s responsibility to protect
society from evildoers.
Conversely, the halakhot of set patterns of menstrual
bleeding are rabbinic, and therefore the halakha is in accordance with the lenient opinion of Rabban Shimon ben Gamliel. In the case of a forewarned ox, which involves monetary
payment, the burden of proof rests upon the claimant and
therefore he is not awarded the extra payment unless he can
prove that a presumption has been established. Since he cannot prove that the halakha is in accordance with the opinion
of Rabbi Yehuda HaNasi, he is awarded the extra payment of
a forewarned ox only if its owner had been warned on three
separate occasions.
HALAKHA

One who was flogged and repeated the same transgression – מי ׁ ֶש ָּל ָקה וְ ׁ ָשנָ ה:ִ If one was flogged for committing a
transgression that carries a punishment of karet and repeated
the sin and was flogged again, if he repeats the sin a third
time he is not flogged. Rather, he is placed in a narrow, vaulted
chamber until he dies (Rambam Sefer Shofetim, Hilkhot
Sanhedrin 18:4).

יכא ֵ ּבינַיְ יה ּו דְּ ֵא ְיר ָס ּה
ָּ  ַמאי ֵ ּבינַיְ יהוּ? ִאThe Gemara asks: What is the practical diﬀerence between them?
. ִאי נַ ִמי דְּ נָ ַפל ִמדִּ ְיק ָלא ו ִּמית, ו ִּמיתThe Gemara answers: There is a diﬀerence between them in a
case where a man betrothed her and died before the wedding;
alternatively, in a case where he fell oﬀ a palm tree and died. If
the concern is due to intercourse, then in these cases the husband’s death cannot be attributed to his wife. Conversely, if the
concern is due to her bad fortune, the husband’s death can be
attributed to his wife even in these cases.
ֵ יה ַרב
:יה דְּ ָר ָבא ְל ָר ָבא
ּ יוֹסף ְ ּב ֵר
ּ ָא ַמר ֵל
? ֲה ָל ָכה ְּכ ַר ִ ּבי,יוֹסף
ֵ ֵיה ֵמ ַרב
ּ ְ ּב ַﬠי ִמ ּינ
 ֲה ָל ָכה ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן. ִאין:וַ ֲא ַמר ִלי
ְ ַאחו ֵּכי ַא ִחיך. ִאין:יאל? וַ ֲא ַמר ִלי
ֵ ַ ּג ְמ ִל
?ִ ּבי

Rav Yosef, son of Rava, said to Rava: I inquired of Rav YosefN
whether the halakha is in accordance with the opinion of Rabbi
Yehuda HaNasi, and he said to me: Yes. I subsequently asked him
if the halakha is in accordance with the opinion of Rabban
Shimon ben Gamliel, and he said to me: Yes. Was he mocking
me by issuing contradictory rulings?

: ְ ו ָּפ ׁ ֵשיט ָלך, ְס ָת ֵמי ִהיא, ָלא:יה
ּ  ָא ַמר ֵלRava said to him: No, there are unattributed mishnayot in accordance with each opinion, and he resolved for you that the hala וְ ָסתוֹת וְ ׁשוֹר,נִישו ִּאין ו ַּמ ְל ִקיּוֹת – ְּכ ַר ִ ּבי
ּׂ
kha is in accordance with each opinion in particular cases. With
.יאל
ֵ ַה ּמו ָּﬠד ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
regard to marriage and lashingsN the halakha is in accordance
with the opinion of Rabbi Yehuda HaNasi that two occurrences
are suﬃcient for a presumption. Concerning set patterns of menstrual bleeding and a forewarned ox, the halakha is in accordance with the opinion of Rabban Shimon ben Gamliel that a
presumption is established after three occurrences.
: ַמ ְל ִקיּוֹת – דִּ ְתנַן,נִישו ִּאין – ָהא דַּ ֲא ָמ ַרן
ּׂ
וֹנְסין אוֹתוֹ
ִ ִמי ׁ ֶש ָּל ָקה וְ ׁ ָשנָ ה – ֵ ּבית דִּ ין ּכ
עוֹרים ַﬠד
ִ  ו ַּמ ֲא ִכ ִילין אוֹתוֹ ְ ׂש,יפה
ָ ּ ְל ִכ
: וְ ָסתוֹת – דִּ ְתנַן.ׁ ֶש ְּת ֵהא ְּכ ֵריסוֹ נִ ְב ַק ַﬠת
ֵאין ָה ִא ׁ ּ ָשה

The Gemara identifies the aforementioned halakhot. Marriage is
referring to that which we said with regard to a woman whose
husbands have died. The case of lashings is as we learned in a
mishna (Nidda b): One who was flogged for transgressing a
Torah law, and repeated the same transgressionH and was flogged
again, if he then repeats the sin a third time, the court places him
in a narrow, vaulted chamber and they feed him barley until his
stomach bursts. Once he has sinned and been flogged twice he
has established a presumption of wickedness, and when he sins
again he is caused to die so that he will not continue to sin. The
case of set patterns of menstrual bleeding is as we learned in a
mishna (Nidda b): A woman does not

קוֹב ַﬠת ָל ּה וֶ ֶסת ַﬠד ׁ ֶש ִּת ְק ְ ּב ֶﬠ ָּנה ׁ ָשל ֹׁש
ַ
 וְ ֵאין ִמ ַּט ֶה ֶרת ִמן ַה ֶּו ֶסת ַﬠד,ּ ְפ ָﬠ ִמים
 וְ ׁשוֹר.ׁ ֶש ֵּת ָﬠ ֵקר ִמ ֶּמ ָּנה ׁ ָשל ֹׁש ּ ְפ ָﬠ ִמים
נַﬠ ֶ ׂשה מו ָּﬠד
ֲ  ֵאין ַה ׁ ּשוֹר:ַה ּמו ָּﬠד – דִּ ְתנַן
.ַﬠד ׁ ֶשיָּ ִﬠיד ּו ּבוֹ ׁ ְשל ׁ ָֹשה ּ ְפ ָﬠ ִמים

establish a set pattern of menstrual bleeding for herself, so that
it can be assumed that she will start bleeding at a particular time,
until she has established it three times.H Similarly, she is not
purified from her set pattern until it is uprooted from her three
times, i.e., until she did not experience menstrual bleeding at the
expected time according to her pattern on three occasions. And
the case of a forewarned oxHN is as we learned in a mishna (Bava
Kamma b): An ox does not become forewarned until witnesses testify that it has gored three times. Consequently, in the
cases of set patterns and a forewarned ox, a legal presumption
is created only after three occurrences, in accordance with the
opinion of Rabban Shimon ben Gamliel.

Perek VI
Daf 65 Amud a
HALAKHA

A set pattern of menstrual bleeding is established after
three occurrences – וֶ ֶסת ְ ּב ׁ ָשל ֹׁש ּ ְפ ָﬠ ִמים: A woman establishes a set pattern if she experiences menstrual bleeding
at a particular interval of days, or on a particular day of the
month, or after a particular physiological phenomenon, on
three consecutive occasions. She must assume that she will
continue to experience menstrual bleeding according to her
set pattern unless it is uprooted, which occurs if she does not
experience menstrual bleeding according to her pattern on
three consecutive occasions (Rambam Sefer Kedusha, Hilkhot
Issurei Bia 8:5; Shulĥan Arukh, Yoreh De’a 189:2).
A forewarned ox – שוֹר ַה ּמו ָּﬠד:ׁ An ox becomes forewarned
only if witnesses testify that it caused damage by goring or
biting on three consecutive days. If witnesses testified about
three separate incidents on the same day, it is questionable
whether the ox becomes a forewarned ox. However, if fewer
than three incidents occurred during a three-day period, the
ox certainly maintains its status as an innocuous ox, whose
owner is liable to pay only half the value of damage that it
caused intentionally (Rambam Sefer Nezikin, Hilkhot Nizkei
Mammon 6:1).
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NOTES

A forewarned ox – שוֹר ַה ּמו ָּﬠד:ׁ Tosafot contend that Rabbi
Yehuda HaNasi did not disagree with regard to a forewarned
ox, as this halakha is explicitly stated in the Torah. Rather, the
Gemara is saying that in certain cases a legal presumption
is established only after three occurrences, which is consistent with the general principle stated by Rabban Shimon

ben Gamliel. The Ramban, however, claims that Rabbi
Yehuda HaNasi disagrees in the case of a forewarned ox as
well, and holds that the third time the ox gores its owner
must pay for the full value of the damages caused, because
after the first two occurrences it is already considered a
forewarned ox.

