Perek VIII
Daf 76 Amud a
– קוֹמ ּה
ָ  ִמ ּמו ָּל ֵאי ָא ְמ ִרית ּו ִמ ֵּילי מו ַּליְ ָתא? ִ ּב ְמfrom truncated [mimula’ei] people,N as Rav Beivai’s family traced
.קוֹמ ּה – ָלא ְמ ַב ׁ ּ ְש ָלה
ָ  ׁ ֶשלּ ֹא ִ ּב ְמ, ְמ ַב ׁ ּ ְש ָלהtheir lineage to the house of Eli, all of whose descendants were
destined to be short-lived (see Samuel : ), you speak truncated
[mulayata] and unsound matters. When the semen passes through
its proper place, it fertilizes;H but if it does not pass through its
proper place, it does not fertilize. Since he cannot father children,
he is like one whose testicles have been crushed, and therefore he
may not enter into the congregation.

NOTES

Because you come from truncated [mimula’ei]
people – מ ׁ ּשוּם דְּ ָא ּת ּו ִמ ּמו ָּל ֵאי:ִ The meaning of this
expression, which appears in several places with
regard to Rav Beivai bar Abaye, is not entirely clear.
Rashi explains that mula’ei means wretched [umlalim],
or cut oﬀ, as Rav Beivai descended from the house
of Eli, whose descendants were condemned to premature death (see I Samuel 2:33). A slightly diﬀerent
interpretation is attributed to Rabbeinu Ĥananel
(cited in Tosafot), who asserts that Rav Beivai’s family came from the village of Mamla, whose residents
were descendants of Eli. An alternative opinion is
that mula’ei means important people who speak in a
superior manner. In other words, since he comes from
a distinguished family, Rav Beivai permits himself to
speak haughtily, without examining his words carefully (Arukh).

ּ ַ :ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
ְ ְנִיקב ו
,נִס ַּתם
ּ ָּכל ׁ ֶש ִא
 וְ ִאי ָלאו,יל ּו נִ ְק ֵרי וְ נִ ְק ַרע ּ ָפסוּל
ימא ְל ַמ ָּטה
ָ יכא? ִא ֵיל
ָ  ֵה: ָהוֵ י ָ ּב ּה ָר ָבא.ָּכ ׁ ֵשר
 ֶא ָּלא ַ ּב ֲﬠ ָט ָרה,ֵמ ֲﬠ ָט ָרה – ֲא ִפילּ ּו נִ ְכ ַרת נַ ִמי
 ֲא ַמר ַרב ָמ ִרי ַ ּבר ָמר,ית ַמר נַ ִמי
ְּ  ִא.ַﬠצְ ָמ ּה
ּ ַ :ֲא ַמר ָמר עו ְּק ָבא ֲא ַמר ׁ ְשמו ֵּאל
נִיקב ַ ּב ֲﬠ ָט ָרה
ּ  ָּכל ׁ ֶש ִא,ַﬠצְ ָמ ּה וְ נִ ְס ַּתם
– יל ּו נִ ְק ֵרי וְ נִ ְק ַרע
. וְ ִאי ָלאו – ָּכ ׁ ֵשר,ּ ָפסוּל

Rav Yehuda said that Shmuel said: If a man’s member had been
punctured and it later healed and the hole closed up with flesh, in
any case where, if he would emit semen, it would tear open again,
he is unfit to enter into the congregation; but if not, he is fit. Rava
discussed this ruling and raised a question: Where is this perforation? If we say it is below the corona, at the end of the man’s
member, why should this perforation render him unfit? Even if the
member was entirely severed, he would also be fit. Rather, the
hole is in the corona itself, that is, at the point where the corona
meets the rest of the member.H It was also stated explicitly that
this is the case, as Rav Mari bar Mar said that Mar Ukva said
that Shmuel said: If a man’s member had been punctured in the
corona itself, and it later healed and the hole closed up with flesh,
in any case where if he would emit semen it would tear open again,
he is unfit; but if not, he is fit.

He never experienced an emission of semen – ׁ ֶש ּל ֹא
ר ָאה ְק ִרי:ָ Tosafot understand that Reuben was born
from the very first drop of semen that issued from
Jacob’s body. Rabbi Avraham min HaHar cites various
proofs from the Bible that this was not necessarily the
case. Rather, what this means here is that Jacob did
not experience a nocturnal emission before marriage,
and that Reuben was the product of his first relationship with Leah.

:יוֹסף
ֵ יה דְּ ַר ָ ּבה ְל ַרב
ּ יה ָר ָבא ְ ּב ֵר
ּ ׁ ָש ַלח ֵל
:יה
ִ  ֵה,יְ ַל ְּמ ֵדנ ּו ַר ֵ ּבינ ּו
ּ יכי ָﬠ ְב ִדינַ ן? ָא ַמר ֵל
יה
ָ ַמיְ ִיתינַן נַ ֲה ָמא ֲח ִמ
ּ  ו ַּמנְ ִחינַן ֵל,ימא דִּ ְ ׂש ָﬠ ֵרי
.יה
ּ  וְ ָחזֵ ינַן ֵל, ו ִּמ ְק ֵרי,ַא ֵ ּבי ּפו ְּק ֵרי

With regard to this issue, Rava, son of Rabba, sent the following
question to Rav Yosef: Let our teacher teach us, what should we
do to verify whether or not the perforation was adequately closed?
Rav Yosef said to him: We bring warm barley bread and place
it upon his anus [bei pukrei],L and owing to the heat he emits
semen, and we observe what happens and see whether or not the
perforation remains closed.

In its place it fertilizes – קוֹמ ּה ְמ ַב ׁ ּ ְש ָלה
ָ ב ְמ:ּ ִ If one’s seminal tract becomes obstructed, and semen emerges
from his urinary tract, he is disqualified from entering
the congregation, in accordance with the opinion of
Rav Pappi (Rambam Sefer Kedusha, Hilkhot Issurei Bia
16:6; Shulĥan Arukh, Even HaEzer 5:6).

 ַא ּט ּו ּכו ֵּּלי ָﬠ ְל ָמא יַ ֲﬠקֹב ָא ִבינ ּו: ֲא ַמר ַא ַ ּביֵ יAbaye said: Is that to say that everyone is like our Patriarch Jacob,
אשית אוֹנִי״ ׁ ֶשלּ ֹא
ִ ׁ ״כ ִֹחי וְ ֵר
ּ יה
ּ  דִּ ְכ ִתיב ֵ ּב, ֲהוַ איwith regard to whom it is written: “Reuben, you are my firstborn,
my might and the first fruits of my strength” (Genesis : ),
?ָר ָאה ְק ִרי ִמיָּ ָמיו
implying that Jacob never experienced an emission of semenN in
all his days, so that his eldest son Reuben was conceived from his
first drop of seed, i.e., “the first fruits of my strength.” The implication is that there is certainly no need for such measures in order to
bring a man to ejaculate.

ַּ
If it had been punctured and it closed up – נִיקב
נִס ַּתם
ְ ְו: If one’s member was punctured below the
corona, i.e., at the end of the member, he is fit. If it
was perforated on the corona itself, i.e., at the point
where the corona meets the rest of the member, and
semen emerges from this hole, he is disqualified. If the
hole subsequently seals up he regains his fit status, in
accordance with the opinion of Shmuel (Rambam
Sefer Kedusha, Hilkhot Issurei Bia 16:5; Shulĥan Arukh,
Even HaEzer 5:4).

יה ִ ּב גְ ֵדי
ּ  ְמ ַﬠ ְ ּב ִרינַ ן ַק ֵּמ:ֶא ָלא ֲא ַמר ַא ַ ּביֵ י
 ַא ּט ּו ּכו ֵּּלי ָﬠ ְל ָמא ַ ּב ְרזִ ַילי: ֲא ַמר ָר ָבא.צִ ְבעוֹנִין
 ְמ ַח ַּו ְור ָּתא ִּכ ְד ׁ ָשנִין,ַה ִ ּג ְל ָﬠ ִדי הוּא? ֶא ָּלא
ּ ָ ֵמ ִﬠ
.יק ָרא

ּ ַ :ָּתנ ּו ַר ָ ּבנַן
.וֹתת
ֵ  ִמ ּ ְפנֵי ׁ ֶשהוּא ׁש,נִיקב – ּ ָפסוּל
 וְ זֶ ה ּו ּ ְפסוּל.מוֹליד
ִ  ִמ ּ ְפנֵי ׁ ֶשהוּא,נִס ַּתם – ָּכ ׁ ֵשר
ְ
? זֶ ה ּו – ְל ַמעו ֵּטי ַמאי.ׁ ֶשחוֹזֵ ר ְל ֶה ְכ ׁ ֵשירוֹ
,יאה
ָ ְל ַמעו ֵּטי ְקרוּם ׁ ֶש ָﬠ ָלה ֵמ ֲח ַמת ַמ ָּכה ָ ּב ֵר
.דְּ ֵאינוֹ ְקרוּם

Rather, Abaye said that a diﬀerent method is used: We pass before
him colorful garments of a woman, and thereby bring him to
arousal, so that he will experience an emission. Rava said: Is that
to say that everyone is like Barzilai the Gileadite, traditionally
known for his licentious character? Not all men are brought to
excitement when they merely see such clothes. Rather, the Gemara
rejects this proposal and states that it is clear as we initially
answered, that we follow the former procedure even though not
all men require it.
The Sages taught in a baraita: If a man’s member was punctured,
he is unfit to enter into the congregation of Israel because his
semen is discharged gently and does not fertilize; if the perforation later closedB up with flesh, he is fit, because now he can father
children. And this is an instance of one who is unfit who returns
to his previous state of fitness. The Gemara asks: What does the
word this come to exclude? The Gemara explains that it comes
to exclude a case involving an entirely diﬀerent matter, that of a
membrane that formed on the lung of an animal in the wake of
a wound, which is not considered a proper membrane, as it is
likely to rupture. If a puncture in the lung became covered with
such a membrane the animal does not regain its former kosher
status.

HALAKHA

LANGUAGE

Anus [bei pukrei] – בי ּפו ְּק ֵרי:ּ ֵ This word may mean the
house or housing of the hole. Some explain pukrei as
an abbreviation of two words, pok re’i, which means
the place from where excrement exits.
BACKGROUND

ּ ַ : A puncture in
Punctured and closed – נִס ַּתם
ְ ְנִיקב ו
the penis that reaches the urethra may cause the
sperm to exit in the wrong place and thereby render
fertilization impossible. However, if such a puncture
were sealed without having caused any permanent
internal damage, the penis could return to its former
functioning state.
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BACKGROUND

We bring an ant – מיְ ִיתינַן ׁשו ְּמ ׁ ְשנָ א:ַ Using ants to heal wounds
was widespread in diﬀerent parts of the world, principally in
central and east Africa. The ants would hold on to the sides
of the wound when they were joined together, essentially
serving the same purpose as modern stitches. The advantage
of using ants was that it allowed one to avoid the insertion
of metal needles into the body that could cause infection,
enlarge the wound, and even worsen the injury. The species
generally used for this was the army ant of the genus Dorylus,
also known as driver ants. After the ant bites the skin its body
is severed from its head, which is left behind to hold the
wound closed.

:יה ַרב ִא ִידי ַ ּבר ָא ִבין ְל ַא ַ ּביֵ י
ּ ׁ ָש ַלח ֵל
,יתינַ ן ְ ׂש ַﬠ ְר ָּתא
ִ ְיכי ָﬠ ְב ִדינַ ן? ַמי
ִ ֵה
יתינַ ן ַּת ְר ָ ּבא
ִ ְ ּו ַמי, יה
ּ ּו ְמ ָס ְר ִטינַ ן ֵל
יתינַן ׁשו ְּמ ׁ ְשנָ א ַ ּג ְמ ָלא
ִ ְ ו ַּמי,וְ ׁ ָשיְ ִיפינַן
.יה
ֵ ׁ יה ְל ֵר
ּ יש
ּ  ו ָּפ ְס ִקינַן ֵל,יה
ּ ו ְּמנַ ְכ ִּתינַן ֵל
 ֲא ָבל ּ ַפ ְרזְ ָלא – ִמזְ ַרף,וְ ַדוְ ָקא ְ ׂש ַﬠ ְר ָּתא
–  ֲא ָבל ָ ּגדוֹל, וְ ָהנֵי ִמ ֵּילי – ָק ָטן.זָ ֵריף
.ִמ ְיק ּפו ֵּלי ִמ ְיק ּ ַפל

With regard to this issue, Rav Idi bar Avin sent the following
question to Abaye: What should we do to expedite the healing of
such a perforation? Abaye answered: We bring a sharp-edged grain
of barley and lacerate the area around the hole with it. We then
bring fat and rub it on the spot, and afterward we bring a large ant
[shumshena]BL and let it bite inside the hole. This leads to bleeding
and the formation of a scab, which eventually heals as new flesh
grows there. We also cut oﬀ the ant’s head so that it should remain
in place until the wound is fully healed. The Gemara comments:
And this procedure must be done specifically with a grain of
barley, but an iron tool would cause inflammation [zareif ].L The
Gemara adds: And this applies only to a small perforation,N but a
large one will eventually peel oﬀ and reopen.

 ַה ַּמ ִּטיל ַמיִ ם:ֲא ַמר ַר ָ ּבה ַ ּבר ַרב הוּנָ א
: ֲא ַמר ָר ָבא.ִמ ׁ ּ ְש ֵּתי ְמקוֹמוֹת – ּ ָפסוּל
.ֵלית ִה ְל ְכ ָתא ָלא ִּכ ְב ָרא וְ ָלא ְּכ ַא ָ ּבא
 ַא ָ ּבא – דַּ ָא ַמר,ְ ּב ָרא – ָהא דַּ ֲא ָמ ַרן
סוֹללוֹת זוֹ ָ ּבזוֹ
ְ נָשים ַה ְמ
ִ ׁ :ַרב הוּנָ א
.ּ ְפסוּלוֹת ִל ְכהו ָּּנה

Rabba bar Rav Huna said: One who passes water from two places,
so that he appears to have a hole or some other blemish in his
member, is unfit to enter into the congregation of Israel, as is a man
with crushed testicles. Rava said: With regard to these matters, the
halakha is in accordance neither with the opinion of the son
nor with that of the father. The son, this refers to that opinion of
Rabba bar Rav Huna, which we just stated. As for the ruling of the
father, this is referring to that which Rav Huna said: Women who
rub against one anotherNH motivated by sexual desire are unfit to
marry into the priesthood, as such conduct renders a woman a
zona, whom a priest is prohibited from marrying. It was about
this that Rava said that the halakha is not in accordance with Rav
Huna’s opinion.

ּ וַ ֲא ִפ
יל ּו ְל ַר ִ ּבי ֶא ְל ָﬠזָ ר דְּ ָא ַמר ּ ָפנ ּוי
ַה ָ ּבא ַﬠל ַה ּ ְפנוּיָ ה ׁ ֶשלּ ֹא ְל ׁ ֵשם ִא ׁישוּת
ֵּ  ָהנֵי ִמ,ֲﬠ ָ ׂש ָא ּה זוֹנָ ה
 ֲא ָבל,ילי ִא ׁיש
.ִא ׁ ּ ָשה – ּ ְפ ִריצו ָּתא ְ ּב ָﬠ ְל ָמא

And even according to the opinion of Rabbi Elazar, who said
that an unmarried man who has intercourse with an unmarried
woman not for the sake of marriage renders her a zona, a woman
who has had sexual relations with a man forbidden to her by the
Torah, this applies only to intercourse with a man, but lewd
behavior with another woman is mere licentiousness that does
not render her a zona, and therefore she is still permitted to marry
into the priesthood.

Driver ant, with its large mandibles
LANGUAGE

Ant [shumshena] – שו ְּמ ׁ ְשנָ א:ׁ The Arukh has a version of the
text that reads shushmena, but other texts read shumshemana.
There are parallels for both readings in Aramaic and Arabic,
and all of them mean ant, or a particular species of ant.
Cause inflammation [zareif ] – זָ ֵריף: Some understand this
term here in its Aramaic sense as meaning to create a wound
or a crack.

NOTES

And this applies only to a small perforation – וְ ָהנֵי ִמ ֵּילי ָק ָטן:
Most commentaries explain that a small perforation means
one that has been fully sealed, whereas a large perforation
refers to one that has not been properly closed. The wording
of the She’iltot deRav Aĥai Gaon indicates that he understood
small and large as referring respectively to a minor and an
adult: Since a minor does not emit semen his perforation is
more likely to become completely sealed.
Women who rub against one another – סוֹללוֹת
ְ נָשים ַה ְמ:
ִׁ
According to Rashi, the question is whether a woman who
engages in such behavior is considered a zona and therefore

disqualified. The Ritva maintains that in the absence of intercourse the issue does not arise. Rather, the question here is
whether such women are fit for a High Priest: If they lost their
virginity in this manner, are they treated like a woman whose
hymen was torn as the result of an injury or like one who
engaged in intercourse? See the Ritva for his explanation of
the continuation of the passage in the Gemara, as he claims
that Rabbi Elazar’s view was cited not as a proof with regard to
the matter itself, but in order to demonstrate that even Rabbi
Elazar, who is stringent with regard to cohabitation, does not
render one unfit if there was no act of intercourse.

HALAKHA

Women who rub against one another – סוֹללוֹת
ְ נָשים ַה ְמ:
ִׁ
Women who rub against one another motivated by sexual
desire transgress the prohibition against following the conduct
of Egypt, and it is appropriate for them to receive lashes for
rebelliousness administered by rabbinic decree. Men must
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take precautions to prevent their wives from engaging in such
behavior. However, such conduct does not render a woman
forbidden to her husband, nor does it disqualify her from
marrying into the priesthood (Rambam Sefer Kedusha, Hilkhot
Issurei Bia 21:8; Shulĥan Arukh, Even HaEzer 20:2).

ﬠ דַּ ָּכא ו ְּכרוּת ׁ ָש ְפ ָכה מתני׳ ּ ְפצ ּו
 וְ ֵאינָ ן,יּוֹרת ּו ְמ ׁשו ְּח ֶר ֶרת
ֶ ִמו ָּּת ִרין ְ ּב ג
 ׁ ֶש ֶּנ ֱא ַמר,ֲאסו ִּרין ֶא ָּלא ִמ ָּלבֹא ַ ּב ָ ּק ָהל
ﬠ דַּ ָּכא ו ְּכרוּת ׁ ָש ְפ ָכה ״ל ֹא יָ בֹא ְפצ ּו
.ִ ּב ְק ַהל ה׳״

mishna

A man with crushed testicles or with
other wounds to his genitals and one
whose penis has been severed are permitted to marry a female
convert or an emancipated maidservant, and they are prohibited only from entering into the congregation and marrying a
woman who was born Jewish,H as it is stated: “A man wounded
with crushed testicles or a severed penis shall not enter into
the congregation of the Lord” (Deuteronomy : ).

gemara

They raised a dilemma before Rav
ﬠ  ּ ְפצ ּו:ֵיה ֵמ ַרב ׁ ֵש ׁ ֶשת
ּ גמ׳ ָ ּבע ּו ִמ ּינ
Sheshet: What is the halakha governing
?יּוֹרת ו ְּמ ׁשו ְּח ֶר ֶרת
ֶ ִ ַמה ּו ְ ּבג,דַּ ָּכא ּכ ֵֹהן
a priest with crushed testiclesNH with respect to a female
 אוֹ דִּ ְל ָמא, וַ ֲא ִסיר,יה ָק ֵאי
ּ  ִ ּב ְקדו ׁ ּ ָּש ֵתconvert or an emancipated maidservant? The Gemara clarifies
? וְ ׁ ָש ֵרי,יה ָק ֵאי
ּ  ָלאו ִ ּב ְקדו ׁ ּ ָּש ֵתthe two sides of this dilemma: Does he retain his state of
sanctity like any other priest and is therefore prohibited from
marrying either one of these women, or perhaps he does not
retain his state of sanctity and therefore is permitted to marry
a convert, like an ordinary Israelite with crushed testicles?
ﬠ  ּ ְפצ ּו, ְּתנֵיתו ָּה:ָא ַמר ְלה ּו ַרב ׁ ֵש ׁ ֶשת
 וְ ִאי ָס ְל ָקא.יִש ָר ֵאל מו ָּּתר ִ ּבנְ ִתינָ ה
ׂ ְ דַּ ָּכא
יה ָק ֵאי – ִא ְק ִרי ָּכאן
ּ דַּ ֲﬠ ָתךְ ִ ּב ְקדו ׁ ּ ָּש ֵת
!״ל ֹא ִת ְת ַח ֵּתן ָ ּבם״

Rav Sheshet said to them: You already learned the answer to
this question in the following baraita: It is permitted for an
ordinary Israelite with crushed testicles to marry a Gibeonite
woman.NH Now, if it enters your mind that he retains his sanctity as a Jew, one should apply here the prohibition stated with
regard to Canaanites: “You shall not marry them” (Deuteronomy : ). Apparently, then, one whose testicles have been
crushed loses his former sanctity, and the same should apply to
a priest.

 ַא ּט ּו ָה ָתם ִמ ׁ ּשוּם ְקדו ׁ ּ ָּשה:ֲא ַמר ָר ָבא
מוֹליד ֵ ּבן
ִ וְ ָלאו ְקדו ׁ ּ ָּשה הוּא? דִּ ְל ָמא
–  וְ ָהנֵי ִמ ֵּילי,בוֹדה זָ ָרה
ָ וְ ָאזֵ יל ּ ָפ ַלח ַל ֲﬠ
,ּ ִּכי ִמ ַ ּגיְּ ִירי – ְ ּביִ ְ ׂש ָר ֵאל ׁ ָשרו,ְ ּבגוֹיו ָּתן
 וְ ִכי ָ ּגזְ ר ּו ְ ּבה ּו,ּוְ ַר ָ ּבנַ ן הוּא דְּ גָ זְ ר ּו ְ ּבהו
 ֲא ָבל ַהאי,ַר ָ ּבנַן – ְ ּב ָהנָ ךְ דִּ ְבנֵי אוֹלו ֵּדי
.יה ַר ָ ּבנַן
ּ דְּ ָלאו ַ ּבר אוֹלו ֵּדי ָלא ָ ּגזְ ר ּו ֵ ּב

Rava said: This is no proof, as is that to say that the prohibition
there against marrying Canaanites is due to sanctity or lack of
sanctity? Rather, the reason for the prohibition is that perhaps
one will father a child from his Canaanite wife and that child
will later go oﬀ and engage in idolatrous worship. Now, this
concern applies only when they are still gentiles, but when they
convert, as did the Gibeonites, they are permitted to Jews. And
it is the Sages who decreed that Gibeonites are forbidden like
mamzerim even after their conversion. And when the Sages
decreed that one may not marry them, the decree was limited
to those who are capable of having children, but with regard
to this one, a man with crushed testicles who is incapable of
having children, the Sages did not issue a decree.

HALAKHA

A man with crushed testicles is prohibited from entering
into the congregation – ּﬠ דַּ ָּכא ָאסוּר ַ ּב ָ ּק ָהל פצו:ְ ּ It is prohibited
for a man with crushed testicles or a severed penis to marry a
woman who was born Jewish, but it is permitted for him to
marry a convert or an emancipated maidservant (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 16:1; Shulĥan Arukh, Even HaEzer 5:1).
A priest with crushed testicles – ּﬠ דַּ ָּכא ּכ ֵֹהן פצו:ְ ּ It is permitted
for a priest with crushed testicles to marry a convert or an
emancipated maidservant, in accordance with the opinion of
Rav Sheshet and the second version of Rava’s opinion (see Beit
Shmuel; Rambam Sefer Kedusha, Hilkhot Issurei Bia 16:1; Shulĥan
Arukh, Even HaEzer 5:1).
It is permitted for a man with crushed testicles to marry a
Gibeonite woman – ּﬠ דַּ ָּכא מו ָּּתר ִ ּבנְ ִתינָ ה פצו:ְ ּ It is permitted for
a man with crushed testicles to marry a Gibeonite woman or a
woman of uncertain lineage, e.g., one whose father’s identity
is not known, or a foundling, or the like, in accordance with
the baraita (Rambam Sefer Kedusha, Hilkhot Issurei Bia 16:1–2;
Shulĥan Arukh, Even HaEzer 5:1).

NOTES

A priest with crushed testicles – ּﬠ דַּ ָּכא ּכ ֵֹהן פצו:ְ ּ This problem is
also addressed in the Jerusalem Talmud, which cites a dispute
with regard to this very issue. It appears that according to the
opinion that a priest with crushed testicles is forbidden to
women who are unfit for the priesthood, an ordinary Israelite
with crushed testicles is forbidden to a mamzeret. The Gemara
there diﬀerentiates between physical disqualifications and
other types of marriage disqualifications. Those who are forbidden in marriage for other reasons are permitted to all disqualified women, but those with physical disabilities are not.
This opinion is similar to that of the Rambam, who maintains
that a man with crushed testicles is permitted only to those
who are disqualified due to uncertainty, e.g., a child whose
father’s identity is not known, or a foundling, and to those who
are forbidden by rabbinic decree, e.g., a Gibeonite woman.
However, he may not marry a woman who is prohibited by
Torah law to enter into the congregation. Others claim that in
this regard there is no diﬀerence between women forbidden
by the Sages and those forbidden by the Torah. Rather, all

disqualified women are permitted to a man with crushed testicles. According to this opinion, a priest whose testicles have
been crushed lacks the sanctity of the priesthood altogether,
to the extent that he is not even barred from contracting ritual
impurity imparted by a corpse.
The prohibition against marrying Gibeonites – א ּיסוּר נְ ִתינִים:ִ
According to the Rambam and others, gentiles from the seven
Canaanite nations who converted are in principle permitted to marry Jews, as the biblical prohibition stated in their
regard applies only while they are gentiles. However, owing
to ancient decrees of Moses, Joshua, and David, each with its
own degree of severity, members of these nations are disqualified from entering into the congregation. On the other
hand, many authorities maintain that the biblical prohibition
against marrying them applies specifically after they have
converted, which means they are forbidden by Torah law, like
all others disqualified from entering into the congregation
(see Ritva).
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NOTES

Mamzerim and Gibeonites are permitted – ַמ ְמזֵ ִרים וּנְ ִתינִים
מו ָּּת ִרים: Why is this teaching necessary? It is permitted for a
mamzer to marry any woman who is disqualified from the
congregation; what, then, is special about a Gibeonite woman?
The Ĥazon Ish suggests that since he is certainly prohibited
from marrying a Gibeonite woman before she converts, as he
retains the sanctity of a Jew even though he is disqualified
from entering the congregation, one might have thought that
the Sages decreed that he may not marry her even after her
conversion.

–  ַמ ְמזֵ ר דְּ ַבר אוֹלו ֵּדי,ֶא ָּלא ֵמ ַﬠ ָּתה
 ַמ ְמזֵ ִרים:ָה ִכי נַ ִמי דַּ ֲא ִסיר? וְ ָהא ְּתנַן
:וּנְ ִתינִים מו ָּּת ִרים ָלבֹא זֶ ה ָ ּבזֶ ה! ֶא ָּלא
 ִ ּב ְפסו ִּלים,ִּכי ְ ּגזוּר ַר ָ ּבנַ ן – ִ ּב ְכ ׁ ֵש ִרים
.ָלא ְ ּגזוּר ַר ָ ּבנַן

HALAKHA

Mamzerim and Gibeonites are permitted to marry one
another – מ ְמזֵ ִרים וּנְ ִתינִים מו ָּּת ִרים ָלבֹא זֶ ה ָ ּבזֶ ה:ַ It is permitted for
mamzerim and Gibeonites to marry each other. The child born
from such a union has the status of a mamzer (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 15:33).
When they are gentiles there can be no valid marriage with
them – בגוֹיו ָּתן ֵלית ְלה ּו ֲח ָתנוּת:ּ ְ By Torah law, a convert from one
of the seven Canaanite nations may enter the congregation. It
is known, however, that of them only the Gibeonites converted,
and that Joshua decreed that they may not marry Israelites.
The Ramban, Rashba, and Tur maintain that Gibeonites are
forbidden by Torah law (Rambam Sefer Kedusha, Hilkhot Issurei
Bia 12:22).
They did not accept converts in the days of David, etc. – ל ֹא
ימי דָּ וִ ד וכו׳
ֵ ק ְ ּבל ּו ֵ ּג ִרים ִ ּב:ִ During the reigns of David and Solomon
the courts did not accept converts out of concern that the
prospective converts were driven by impure motives. As for
those who converted in the presence of ordinary people, the
High Court was skeptical about their conversions. They did
not reject these individuals, in case they were proper converts,
but neither did they draw converts near until they observed
their behavior over the course of time (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 13:15).

The Gemara raises an objection against Rava: However, if that
is so, then with regard to a mamzer, who is capable of having
children, so too one would say that he is prohibited from marrying a Gibeonite. But didn’t we learn otherwise in a mishna
(Kiddushin a): Mamzerim and Gibeonites are permittedN to
marry one another.H Rather, retract this explanation and replace
it with the following: When the Sages decreed that one may not
marry a Gibeonite, they limited their decree to those who are fit,
so as to prevent them from mingling with Gibeonites; but with
regard to those who are unfit to enter into the congregation, the
Sages did not issue a decree.

ְּ  ָלאו ִמ: ֲה ַדר ֲא ַמר ָר ָבאRava then reconsidered and said that what he had previously
,יל ָתא ִהיא
–  נִ ְת ַ ּגיְ יר ּו, ְ ּבגוֹיו ָּתן ֵלית ְלה ּו ֲח ָתנוּתargued, that the prohibition against marrying them applies only
when they are gentiles, is not correct. The prohibition cannot be
.ִאית ְלה ּו ֲח ָתנוּת
referring to gentiles, as when they are gentiles there can be no
valid marriage with themH at all. It is only after they have converted that there can be valid marriage with them, and therefore
the prohibition against entering into marriage with them applies.
Nevertheless, it is permitted for a man with crushed testicles to
marry a Gibeonite woman.
ֵ ְמ ִתיב ַרב
 ״וַ יִּ ְת ַח ֵּתן ׁ ְשלֹמֹה ֶאת:יוֹסף
.ַ ּבת ּ ַפ ְרעֹה ֶמ ֶלךְ ִמצְ ַריִ ם״! ַ ּגיּיו ֵּרי ִ ּגיְּ ָיר ּה
ימי דָּ וִ ד
ֵ וְ ָהא ל ֹא ִק ְ ּבל ּו ֵ ּג ִרים ל ֹא ִ ּב
– ימי ׁ ְשלֹמֹה! ִמ ֵידי הוּא ַט ֲﬠ ָמא
ֵ וְ ל ֹא ִ ּב
,ֶא ָּלא ְל ׁשו ְּל ַחן ְמ ָל ִכים

Rav Yosef raised an objection from the verse that states: “And
Solomon married the daughter of Pharaoh, king of Egypt”
Kings : ), which indicates that there can, in fact, be valid marriage even with gentiles. The Gemara answers: Before Solomon
took Pharaoh’s daughter as his wife, he converted her. The
Gemara asks: But isn’t it so that they did not accept converts,
neither in the days of DavidH nor in the days of Solomon? The
Gemara answers: But isn’t the reason that they did not accept
converts during those periods only due to concern that the converts were not acting for the sake of Heaven but in fact desired the
power of the table of kings, David and Solomon?

Perek VIII
Daf 76 Amud b
.יה
ָ  ָהא ָלא צְ ִרBut this one, Pharaoh’s daughter, did not require such things, as
ּ יכא ֵל
she herself was the daughter of royalty, and therefore there would
have been no reason to doubt the sincerity of her conversion.
אשוֹנָ ה
ׁ יה[ דְּ ָהא ִמצְ ִרית ִר
ּ  ]וְ ֵת ּיפוֹק ֵלThe Gemara asks: But let him derive that Pharaoh’s daughter was
 ָהנָ ְך ָאזְ ֵלי ְל ָﬠ ְל ָמא:ימא
ָ  ִהיא! וְ ִכי ֵּתforbidden to Solomon for a diﬀerent reason, as she was a firstgeneration Egyptian convert. Even if she converted, she would
– וְ ָהנֵי ַא ֲח ִרינֵי נִינְ ה ּו
still have been an Egyptian convert of the first generation, and as
such neither she nor her children would have been permitted to
marry a Jew by birth (Deuteronomy : – ). And if you would
say that those whom the Torah rendered forbidden have already
left Egypt and are now living elsewhere in the world,N and those
currently living in Egypt are others, there is a diﬃculty.

NOTES

Those have left and are living elsewhere in the world – ְָהנָ ך
אזְ ֵלי ְל ָﬠ ְל ָמא:ָ Rashi explains that all of the Egyptians forbidden
by Torah law drowned in the Red Sea. Other early authorities
are puzzled by his opinion, as it appears that only some of
the Egyptian military drowned, not the entire population. The
Ritva suggests that perhaps Rashi means that after the Egyp-
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tians were reduced in number as a result of the plagues they
suﬀered in Egypt and at the Red Sea, many members of other
nations entered their country and intermingled with them.
The Rashba and most commentaries understand the passage
in its plain sense: Over the years other nations came to Egypt
while the original Egyptians departed for other lands.

 ִמנְ יָ ִמין ֵ ּגר: ָא ַמר ַר ִ ּבי יְ הו ָּדה,וְ ָהא ַּתנְ יָ א
,ִמצְ ִרי ָהיָ ה ִלי ָח ֵבר ִמ ַּת ְל ִמ ֵידי ַר ִ ּבי ֲﬠ ִק ָיבא
אתי ִמצְ ִרית
ִ נָש
ׂ ָ ְ ו,אשוֹן
ׁ  ֲאנִי ִמצְ ִרי ִר:ָא ַמר
 ְּכ ֵדי, ַא ּ ִ ׂשיא ִל ְבנִי ִמצְ ִרית ׁ ְשנִיָּה.אשוֹנָ ה
ׁ ִר
.ׁ ֶשיְּ ֵהא ֶ ּבן ְ ּבנִי ָראוּי ָלבֹא ַ ּב ָ ּק ָהל

? ֲאנַן ִמ ׁ ּ ְשלֹמֹה ֵליק ּו וְ נֵ ִתיב:ֲא ַמר ַרב ּ ַפ ּ ָפא
״מן
ִ יה
ּ ׁ ְשלֹמֹה ָלא נָ ֵסיב ִמ ֵידי דִּ ְכ ִתיב ֵ ּב
ַהגּ וֹיִ ם ֲא ׁ ֶשר ָא ַמר ה׳ ֶאל ְ ּבנֵי יִ ְ ׂש ָר ֵאל ל ֹא
ָתבוֹא ּו ָ ּב ֶהם וְ ֵהם ל ֹא יָבוֹא ּו ָ ּב ֶכם ָא ֵכן יַ ּט ּו
יהם ָ ּב ֶהם דָּ ַבק
ֶ ֶאת ְל ַב ְב ֶכם ַא ֲח ֵרי ֱאל ֵֹה
! ֶא ָּלא ַק ׁ ְשיָ א ״וַ יִּ ְת ַח ֵּתן״.ׁ ְשלֹמֹה ְל ַא ֲה ָבה״

As, isn’t it taught in a baraita that Rabbi Yehuda said: Minyamin,L
an Egyptian convert,N was a friend of mine from among the
students of Rabbi Akiva, and he said: After I converted I was a
first-generation Egyptian convert, and so I married another
first-generation Egyptian convert. I will marry oﬀ my son, who
is a second-generation Egyptian convert, to another secondgeneration Egyptian convert, so that my grandson will be fit to
enter into the congregation. This indicates that first- and secondgeneration converts of Egyptian extraction were prohibited from
entering into the congregation even during the period of the
Mishna.
Rav Pappa said: Shall we stand up and raise an objection from
Solomon? Solomon did not marry anyone, as it is written in
his regard: “Of the nations concerning which the Lord said to
the children of Israel, You shall not go among them, neither
shall they come among you; for surely they will turn away
your heart after their gods; Solomon cleaved to these in love”
Kings : ). Solomon cleaved to these women in love, but was
not legally married to them. As Solomon had other forbidden
wives, the case of Pharaoh’s daughter presents no special diﬃculty.
In fact, none of these marriages were valid at all. But the phrase
“and Solomon married” Kings : ) that appears in connection
with Pharaoh’s daughter is diﬃcult,N as it indicates that this
marriage was in fact valid.

 ִמ ּתוֹךְ ַא ֲה ָבה יְ ֵת ָירה ׁ ֶש ֲא ֵה ָב ּה ַמ ֲﬠ ֶלה ָﬠ ָליוThe Gemara answers: Due to the extraordinary love that he had
. ַה ָּכתוּב ְּכ ִאילּ ּו נִ ְת ַח ֵּתן ָ ּב ּהfor her, the verse relates to him as if he had married her through
a legally valid marriage, even though this was not the case.
 וְ ָהא ֲאנַ ן:יה ָר ִבינָ א ְל ַרב ַא ׁ ִשי
ּ  ָא ַמר ֵלRavina said to Rav Ashi: But didn’t we learn in the mishna that
ּﬠ דַּ ָּכא ו ְּכרוּת ׁ ָש ְפ ָכה – מו ָּּת ִרים  ְּתנַן ּ ְפצוa man with crushed testicles and one whose penis has been
severed are permitted to marry a female convert and an eman! ָהא ִ ּבנְ ִתינָ ה ֲא ִס ֵירי,יּוֹרת ו ְּמ ׁשו ְּח ֶר ֶרת
ֶ ְִ ּבג
cipated maidservant? That indicates that it is only these women
whom they are permitted to marry, but they are prohibited from
marrying a Gibeonite woman. This appears to contradict the
baraita that permits a man with crushed testicles to marry a
Gibeonite.
 וְ ֵאינָן:ימא ֵס ָיפא
ָ  ֵא, ְיט ֲﬠ ִמיך
ַ  וְ ִל:יה
ּ  ָא ַמר ֵלRav Ashi said to Ravina: And according to your line of reasonּ
ּ
–  ֲאסו ִּרין ֶא ָלא ִמ ָלבֹא ַ ּב ָ ּק ָהל ָהא ִ ּבנְ ִתינָ הing, say the latter clause of the mishna as follows: And they are
prohibited only from entering into the congregation, and
.יכא ְל ִמ ׁ ְש ַמע ִמ ָּינ ּה
ָּ  ֵמ ָהא ֵל, ֶא ָּלא.ּׁ ָשרו
infer just the opposite, that it is only a woman who was born
Jewish whom they are prohibited from marrying, but they are
permitted to marry a Gibeonite woman, as she is not part of
the congregation of the Lord. Rather, no inference is to be
learned from this mishna, as the possible inferences are contradictory, and one must therefore rely on the halakha that was
expressly taught.

mishna

Ammonite and Moabite converts are
 וְ ִא ּיסו ָּרן,ּמוֹא ִבי ֲאסו ִּרים
ָ מתני׳ ַﬠ ּמוֹנִי ו
prohibited from entering into the congreיהם מו ָּּתרוֹת
ֶ בוֹת
ֵ  ֲא ָבל נְ ֵק,עוֹלם
ָ יסוּר
ּ ִא
gation and marrying a woman who was born Jewish, and their
. ִמיָּ דprohibition is eternal, for all generations. However, their
female counterparts, even the convert herself, are permitted
immediately.H
דוֹמי ֵאינָ ם ֲאסו ִּרים ֶא ָּלא ַﬠד
ִ ִמצְ ִרי וַ ֲא
. ֶא ָחד זְ ָכ ִרים וְ ֶא ָחד נְ ֵקבוֹת,ׁ ְשל ׁ ָֹשה דּ וֹרוֹת
 ָא ַמר.ַר ִ ּבי ׁ ִש ְמעוֹן ַמ ִּתיר ֶאת ַה ְּנ ֵקבוֹת ִמיָּ ד
ֶ ָ ַקל ו:ַר ִ ּבי ׁ ִש ְמעוֹן
 ו ָּמה ִאם:חוֹמר ַהדְּ ָב ִרים
– עוֹלם
ָ ְ ּב ָמקוֹם ׁ ֶש ָא ַסר ֶאת ַהזְּ ָכ ִרים ִא ּיסוּר
 ָמקוֹם ׁ ֶשלּ ֹא ָא ַסר,ִה ִּתיר ֶאת ַה ְּנ ֵקבוֹת ִמיָּ ד
ֶאת ַהזְּ ָכ ִרים ֶא ָּלא ַﬠד ׁ ְשל ׁ ָֹשה דּ וֹרוֹת – ֵאינוֹ
?דִּ ין ׁ ֶש ַּנ ִּתיר ֶאת ַה ְּנ ֵקבוֹת ִמיָּ ד

Egyptian and Edomite converts are prohibited from entering
into the congregation only for three generations, both males
and females.H Rabbi Shimon renders permitted Egyptian and
Edomite females immediately. Rabbi Shimon said: The matter
may be derived by way of an a fortiori inference: If in a place
where the Torah rendered prohibited the males with an eternal
prohibition, i.e., Ammonites and Moabites, it rendered permitted the females immediately, then in a place where it rendered
prohibited the males for only three generations, i.e., Egyptians
and Edomites, is it not right that we should render permitted
the females immediately?

LANGUAGE

Minyamin – מנְיָ ִמין:ִ This name appears already in the
Bible (II Chronicles 31:15). However, as it was used in the
time of the Mishna and later, both in this form and in
Aramaic, Manyumei, the name seems to be a variant of
the name Binyamin, with the beit being replaced by a
mem, a phenomenon found in several first names over
the generations.
NOTES

Minyamin, an Egyptian convert – מנְיָ ִמין ֵ ּגר ִמצְ ִרי:ִ Many
commentaries, from Tosafot to the later authorities, deal
with the issue of Egyptian converts nowadays. The Gemara
here indicates that Egyptians remain forbidden. This is the
case even though the Sages ruled elsewhere in regard to
other nations, such as Ammon and Moab, that Sennacherib came and mixed up the nations and therefore the
present inhabitants of those lands are not the descendants
of those who were living there in the time of Moses. This
question is clearly the subject of a tannaitic dispute. Conflicting sources are also recorded in the Tosefta. According
to one source, Egyptians are still forbidden, either because
Sennacherib and Nebuchadnezzar did not mix up the
entire country and only exiled a minority of its residents,
or because there is an explicit guarantee in the Bible, with
reference to time and place, that God will restore them to
their land (see Ramban, Rashba, and Rabbeinu Tam’s Sefer
HaYashar). On the other hand, the Rambam and many
others maintain that all the nations were mingled together.
Therefore, nowadays all of the special prohibitions applying to specific nations are no longer in force (see Meiri).
But “and he married” is diﬃcult – א ָּלא ַק ׁ ְשיָ א וַ יִּ ְת ַח ֵּתן:ֶ The
early authorities understand Rashi’s presentation and resolution of the problem as follows: Since she was an Egyptian
convert, how can their relationship be described as marriage? Some object that although the marriage is forbidden, it is nevertheless valid. Consequently, they explain
that if the previous claim that Solomon only “cleaved in
love” to his foreign wives is accepted, and there was no
marriage at all, why does the verse use the phrase “and
he married”? (Ramban; Rashba).
HALAKHA

The prohibition proscribing an Ammonite and Moabite –
ּמוֹא ִבי
ָ א ּיסוּר ַﬠ ּמוֹנִי ו:ִ It is prohibited for male Ammonite and
Moabite converts to enter into the congregation for all
generations. However, female Ammonites and Moabites
who converted are permitted. Nowadays, it is permitted
for even male Ammonite and Moabite converts to marry
Jewish women, as the ancient Ammonites and Moabites
have become intermingled with other nations (Rambam
Sefer Kedusha, Hilkhot Issurei Bia 12:18; Shulĥan Arukh, Even
HaEzer 4:2, 7).
An Egyptian and an Edomite – דוֹמי
ִ מצְ ִרי וַ ֲא:ִ It is prohibited for Egyptian and Edomite converts to enter into the
congregation until the third generation. This prohibition
applies to both males and females, in accordance with
the unattributed view in the mishna. Nowadays Edomites
are permitted, as the ancient Edomites have become
intermingled with other nations. As for Egyptian converts,
some authorities (Rosh) rule that they are forbidden,
whereas others (Rambam; Baĥ) permit them, based on the
assumption that the ancient Egyptians have also become
intermingled with other nations (Rambam Sefer Kedusha,
Hilkhot Issurei Bia 12:19; Shulĥan Arukh, Even HaEzer 4:3, 7).
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LANGUAGE

Multitudes [ukhlusa] – או ְּכלו ָּסא: This word derives from
the Greek ὄχλος, okhlos, meaning throng or large crowd
of followers.
BACKGROUND

Does he come from Perez or does he come from Zerah –
אי ִמ ּ ֶפ ֶרץ ָא ֵתי ִאי ִמזֶּ ַרח ָא ֵתי:ִ Perez and Zerah were twin brothers
who were born to Tamar following her liaison with Judah
(see Genesis, chapter 38). According to Jacob’s blessings to
his children (Genesis 48:8–12), the Jewish people’s monarchy
was destined to be established from the descendants of
Judah, and they therefore posed a threat to Saul’s continued
rule.
HALAKHA

A king may breach a way – ְה ֶּמ ֶלךְ ּפ ֵוֹרץ ַל ֲﬠ ׂשוֹת דֶּ ֶרך:ַ A king
may breach a fence to make a road for himself, and none
may object. The road may be made as wide as is necessary.
The king need not divert its course due to an individual’s
field or vineyard; rather, he may proceed in a straight line
in order to wage his war (Rambam Sefer Shofetim, Hilkhot
Melakhim 5:3).
NOTES

And Saul clad David – וַ יַּ ְל ֵ ּב ׁש ׁ ָשאוּל ֶאת דָּ וִ ד: Saul knew that
he was clearly taller than everyone else. Why, then, did he
even attempt to dress David in his own apparel? The Yefe
Toar answers that although he did not expect his clothes to
fit David, he wished to perform a symbolic act in order to
honor him and strengthen his resolve.
It is written: A mamzer – מ ְמזֵ ר ְּכ ִתיב:ַ The Ba’al Halakhot
Gedolot explains that had the verse said mamzir, one might
have interpreted it as referring specifically to males, but the
word “mamzer” signifies an impairment of some sort that
can apply to both males and females. As the She’iltot deRav
Aĥai Gaon says, it is as though the verse said mimzar, or, in
the words of Rabbeinu Avraham min HaHar: One who has
this blemish [mum] is an alien [zar].
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–  וְ ִאם ְל ִדין, ִאם ֲה ָל ָכה – ַנְק ֵ ּבל: ָא ְמר ּו לוֹRabbi Shimon’s colleagues said to him: If you are reporting a
 ֲה ָל ָכה, ל ֹא ִּכי: ָא ַמר ָל ֶהם, יֵ ׁש ְּת ׁשו ָּבהhalakha that you received from your teachers, we will accept it
from you. But if you merely wish to prove your case with an
.אוֹמר
ֵ ֲאנִי
a fortiori inference based on your own reasoning, there is a refutation of your argument. Rabbi Shimon said to them: That is not
so. I disagree with your claim that the a fortiori inference can be
refuted, but in any case I am stating a halakha handed down to
me by my teachers.

gemara

ֵּ גמ׳ ְמנָ א ָהנֵי ִמ
:יוֹחנָ ן
ָ ילי? ָא ַמר ַר ִ ּבי
דְּ ָא ַמר ְק ָרא ״וְ ִכ ְראוֹת ׁ ָשאוּל ֶאת דָּ וִ ד
יוֹצֵ א ִל ְק ַראת ַה ּ ְפ ִל ׁ ְש ִּתי ָא ַמר ֶאל ַא ְבנֵ ר
ֹאמר
ֶ  וַ יּ, ַא ְבנֵ ר,ַ ׂשר ַה ָ ּצ ָבא ֶ ּבן ִמי זֶ ה ַה ּנ ַַﬠר
 וְ ָלא.ַא ְבנֵ ר ֵחי נַ ְפ ׁ ְשךָ ַה ֶּמ ֶלךְ ִאם יָ ַד ְﬠ ִּתי״
יה? וְ ָה ְכ ִתיב ״וַ יֶּ ֱא ָה ֵבה ּו ְמאֹד וַ יְ ִהי
ּ יָ ַדע ֵל
 ַא ֲאבו ּּה ָקא:נוֹשא ֵכ ִלים״! ֶא ָּלא
ׂ ֵ לוֹ
.ַמ ׁ ְש ִאיל

The Gemara asks: From where are these
matters derived that female Ammonites
and Moabites are permitted immediately? Rabbi Yoĥanan said:
As the verse states: “And when Saul saw David go forth against
the Philistine, he said to Abner, the captain of the host: Abner,
whose son is this youth? And Abner said: As your soul lives, O
king, I cannot tell” Samuel : ). This verse is puzzling: Did
Saul really not recognize him? But isn’t it previously written:
“And David came to Saul, and stood before him; and he loved him
greatly; and he became his armor-bearer” Samuel : )?
Rather, it must be that he was asking about David’s father.

יה? וְ ָה ְכ ִתיב ״וְ ָה ִא ׁיש
ּ וְ ָא ִביו ָלא יָ ַדע ֵל
 וְ ָא ַמר.נָשים״
ִ ׁ ימי ׁ ָשאוּל זָ ֵקן ָ ּבא ַב ֲא
ֵ ִ ּב
 זֶ ה יִ ׁ ּ ַשי ֲא ִבי דָּ וִ ד:ימא ַר ִ ּבי ַא ָ ּבא
ָ ַרב וְ ִא ֵית
!ׁ ֶש ִּנ ְכנַס ְ ּבאו ְּכלו ָּסא וְ יָ צָ א ְ ּבאו ְּכלו ָּסא

The Gemara is still puzzled by this verse: And did Saul not recognize David’s father? But isn’t it written with regard to Jesse,
David’s father: “And the man in the days of Saul was old, and
came among men” Samuel : ), and Rav, and some say
Rabbi Abba, said: This is referring to Jesse, father of David, who
always entered with multitudes [ukhlusa]L and left with multitudes. As he was clearly a man of importance, everyone must have
known who he was.

 ִאי, ִאי ִמ ּ ֶפ ֶרץ ָא ֵתי:ָה ִכי ָק ָא ַמר ׁ ָשאוּל
ִמזֶּ ַרח ָא ֵתי? ִאי ִמ ּ ֶפ ֶרץ ָא ֵתי – ַמ ְל ָּכא
 ׁ ֶש ַה ֶּמ ֶל ְך ּפ ֵוֹרץ ַל ֲﬠ ׂשוֹת דֶּ ֶר ְך וְ ֵאין,ָהוֵ י
 ִאי ִמזֶּ ַרח ָא ֵתי – ֲח ׁ ִש ָיבא,ְמ ַמ ִחין ְ ּביָ דוֹ
.ְ ּב ָﬠ ְל ָמא ָהוֵ י

Rather, this is what Saul was saying, in his attempt to clarify
David’s lineage: Does he come from the descendants of Perez, or
does he come from the descendants of Zerah?B What is the significance of this question? If he comes from Perez he will be king,
as a king may breach [poretz] a wayH for himself and no one can
stop him. And if he comes from Zerah he will be merely a man
of importance, but not a king.

?יה
ּ יה ׁ ְש ַאל ֲﬠ ֵל
ּ ַמאי ַט ֲﬠ ָמא ֲא ַמר ֵל
– דִּ ְכ ִתיב ״וַ יַּ ְל ֵ ּב ׁש ׁ ָשאוּל ֶאת דָּ וִ ד ַמדָּ יו״
״מ ׁ ּ ִש ְכמוֹ
ִ יה ְ ּב ׁ ָשאוּל
ּ  ו ְּכ ִתיב ֵ ּב,ְּכ ִמדָּ תוֹ
יה
ּ וָ ַמ ְﬠ ָלה ָ ּג
ּ  ָא ַמר ֵל.בוֹה ִמ ָּכל ָה ָﬠם״
 ַﬠד ׁ ֶש ַא ָּתה ַמ ׁ ְש ִאיל ָﬠ ָליו:דוֹמי
ִ וֹאג ָה ֲא
ֵ ּד
 ׁ ְש ַאל,ִאם ָהגוּן הוּא ְל ַמ ְלכוּת ִאם ָלאו
.ָﬠ ָליו ִאם ָראוּי ָלבֹא ַ ּב ָ ּק ָהל ִאם ָלאו
.וֹא ִביָּה
ֲ ַמאי ַט ֲﬠ ָמא – דְּ ָק ָא ֵתי ֵמרוּת ַה ּמ

The Gemara continues with its explanation: For what reason did
Saul say to Abner that he should inquire about David? As it is
written: “And Saul clad DavidN with his apparel [maddav]”
Samuel : ), which indicates that the clothes were of David’s
size [kemiddato]. And it is written with regard to Saul: “From
his shoulders and upward he was higher than any of the
people” Samuel : ). Upon seeing that his clothes fit David,
Saul began to fear that it might be David who was destined for the
throne, and he therefore inquired into his background. At that
point, Doeg the Edomite said to Saul: Before you inquire as to
whether or not he is fit for kingship, inquire as to whether or
not he is even fit to enter into the congregation. What is the
reason for such doubts? It is that he descends from Ruth the
Moabite, and Moabites are permanently barred from entering
the congregation.

״ﬠ ּמוֹנִי״ וְ ל ֹא
ַ , ָּתנֵינָ א:יה ַא ְבנֵ ר
ּ ָא ַמר ֵל
 ֶא ָּלא.מוֹא ִבית
ָ ״מוֹא ִבי״ וְ ל ֹא
ָ
ַﬠ ּמוֹנִית
״מ ְמזֵ ר״
ַ !״מ ְמזֵ ר״ וְ ל ֹא ַמ ְמזֶ ֶרת
ַ ֵמ ַﬠ ָּתה
. מוּם זָ ר,ְּכ ִתיב

Abner said to him: We already learned that there is no room for
such concern. As the verse states: “An Ammonite or a Moabite
shall not enter into the congregation of the Lord” (Deuteronomy
: ), teaching that an Ammonite man is barred from entering
into the congregation, but not an Ammonite woman; and similarly, a Moabite man is barred from entering into the congregation,
but not a Moabite woman. Doeg said to him: However, if that
is so, say that the verse that renders it prohibited for a mamzer
to enter the congregation renders prohibited only a male mamzer,
but not a female mamzer. Abner replied: It is written: “A
mamzer,”N which should be understood not as a noun but as an
adjective, denoting a strange blemish [mum zar], one who is
defective due to a forbidden relationship, and this applies to males
and females alike.

״מצְ ִרי״ וְ ל ֹא ִמצְ ִרית! ׁ ָשאנֵי ָה ָכא דִּ ְמ ָפ ַר ׁש
ִ
״ﬠל ֲא ׁ ֶשר ל ֹא ִקדְּ מ ּו
ַ :ַט ֲﬠ ָמא דִּ ְק ָרא
ֶא ְת ֶכם ַ ּב ֶּל ֶחם ו ַּב ַּמיִ ם״ – דַּ ְר ּכוֹ ׁ ֶשל ִא ׁיש
 ָהיָ ה. וְ ל ֹא דַּ ְר ָּכ ּה ׁ ֶשל ִא ׁ ּ ָשה ְל ַקדֵּ ם,ְל ַקדֵּ ם
נָשים
ִ ׁ נָשים ִל ְק ַראת ֲא
ִ ׁ ָל ֶהם ְל ַקדֵּ ם ֲא
ְ ׁ נָשים! ִא
ִ ׁ נָשים ִל ְק ַראת
ִ ׁ ְו
.יש ִּתיק

Doeg retorted: If so, say that it is prohibited for only an Egyptian
man to enter into the congregation, but not an Egyptian woman.
Abner answered: Here it is diﬀerent, as the reason for the
prohibition recorded in this verse with regard to Ammonites is
explicit: “Because they did not meet you with bread and with
water on the way, when you came forth out of Egypt” (Deuteronomy : ). Since it is the way of a man to go forth to meet
guests but it is not the way of a woman to go forth, females were
not included in this prohibition. Doeg countered: Still, the men
should have gone forth to meet the men, and the women to
meet the women. Abner was silent, as he did not know how to
respond to this objection.

ֹאמר ַה ֶּמ ֶל ְך ׁ ְש ַאל ַא ָּתה ֶ ּבן ִמי
ֶ  ״וַ יּ:ִמיָּ ד
 ָה ָכא,״נַﬠר״
ַ יה
ל
ֵ
י
ר
ֵ
ק
ָ
ם
ת
ָ
ה
ָ
.ם״
זֶ ה ָה ָﬠ ֶל
ּ
:יה
ֶ יה
ּ  ָה ִכי ָקא ָא ַמר ֵל,״ﬠ ֶלם״
ּ ָק ֵרי ֵל
 צֵ א ו ׁ ְּש ַאל ְ ּב ֵבית, ֲָה ָל ָכה נִ ְת ַﬠ ְּל ָמה ִמ ְּמך
״ﬠ ּמוֹנִי״ וְ ל ֹא
ַ :יה
ּ  ָא ְמר ּו ֵל, ׁ ָש ַאל,ַה ִּמ ְד ָר ׁש
.מוֹא ִבית
ָ ״מוֹא ִבי״ וְ ל ֹא
ָ
,ַﬠ ּמוֹנִית

Immediately: “And the king said, inquire you whose son is this
lad” Samuel : ). The Gemara comments: There, in the
previous verse, Saul calls him youth [na’ar], and here he calls
him lad [elem]. This change in the wording hints at the following
discussion. Saul said to Doeg as follows: The halakha is hidden
[nitalma] from you, and you are ignorant of the law. Go and
inquire about the matter in the study hall. He went to the study
hall and asked. They said to him: The halakha is: An Ammonite
man is forbidden, but not an Ammonite woman; a Moabite man
is forbidden, but not a Moabite woman.

Perek VIII
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,יתא
ָ ָוֹאג ָּכל ָהנֵי ק ּו ׁ ְשי
ֵ ַּא ְק ׁ ֵשי ְלה ּו ד
 ִמיָּ ד,יה
ְ ׁ ִא
ּ  ָ ּב ֵﬠי ְל ַא ְכר ּוזֵ י ֲﬠ ֵל,יש ִּתיק ּו
״וַ ֲﬠ ָמ ָ ׂשא ֶבן ִא ׁיש ו ׁ ְּשמוֹ יִ ְת ָרא ַהיִּ ְ ׂש ְר ֵא ִלי
 ו ְּכ ִתיב,ֲא ׁ ֶשר ָ ּבא ֶאל ֲא ִביגַ ל ַ ּבת נָ ָח ׁש״
 ְמ ַל ֵּמד:אלי״ ָא ַמר ָר ָבא
ִ ״יֶ ֶתר ַהיִּ ׁ ְש ְמ ֵﬠ
 ָּכל ִמי:ׁ ֶש ָחגַ ר ַח ְר ּבוֹ ְּכיִ ׁ ְש ָמ ֵﬠאל וְ ָא ַמר
,ﬠ ֲה ָל ָכה זוֹ – יִ דָּ ֵקר ַ ּב ֶח ֶרב וֹמ
ֵ ׁ ֶש ֵאינוֹ ׁש
ָּכ ְך ְמקו ְ ּּב ַלנִי ִמ ֵ ּבית דִּ ינוֹ ׁ ֶשל ׁ ְשמו ֵּאל
״מוֹא ִבי״
ָ
,״ﬠ ּמוֹנִי״ וְ ל ֹא ַﬠ ּמוֹנִית
ַ :ָה ָר ָמ ִתי
.מוֹא ִבית
ָ וְ ל ֹא

:ימן? וְ ָה ָא ַמר ַר ִ ּבי ַא ָ ּבא ָא ַמר ַרב
ָ ו ִּמי ְמ ֵה
 ִאם,ָּכל ַּת ְל ִמיד ָח ָכם ׁ ֶש ּמ ֶוֹרה ֲה ָל ָכה ו ָּבא
 וְ ִאם,וֹמ ִﬠין לוֹ
ְ קוֹדם ַמ ֲﬠ ֶ ׂשה ֲא ָמ ָר ּה – ׁש
ֶ
 דְּ ָהא,וֹמ ִﬠין לוֹ! ׁ ָשאנֵי ָה ָכא
ְ ָלאו – ֵאין ׁש
.ׁ ְשמו ֵּאל ו ֵּבית דִּ ינוֹ ַקיָּ ים

Doeg raised before them all those objections from the others
who are disqualified from entering into the congregation, and
they were silent, not knowing how to respond. Doeg then
wanted to proclaim that David was disqualified from entering
into the congregation. He was immediately answered. Here it
says: “Now Amasa was the son of a man, whose name was Jithra
the Israelite, that went into Abigal the daughter of Nahash”
( Samuel : ), and yet elsewhere it is written that Amasa’s
father was named “Jether the Ishmaelite” Chronicles : ).
Rava said: This teaches that he girded his sword like Ishmael,N
i.e., like an Arab, and said: Whoever does not accept this
halakha and act accordingly shall be stabbed with the sword.
This is the tradition that I received from the court of Samuel
from Rama: An Ammonite man is prohibited from entering into
the congregation, but not an Ammonite woman; a Moabite
man is prohibited from entering into the congregation, but not
a Moabite woman.
The Gemara asks about this incident: And is he trusted to oﬀer
such testimony? But didn’t Rabbi Abba say that Rav said: With
regard to every Torah scholar who issues a halakhic rulingN
based on a tradition he claims to have received from his teacher,
and that ruling has practical ramifications for himself as well, if
he stated the ruling already before the incident, i.e., before it had
a bearing on his own case, one listens to him; but if not, if he
reported the tradition only after it was personally relevant to him,
one does not listen to him,H as he is an interested party. Since
Amasa was the son of Jesse’s daughter Abigail, as stated in the
aforementioned verse in Chronicles, the matter certainly aﬀected
his own status. The Gemara answers: Here it is diﬀerent, as
Samuel and the other members of his court were still living,N
and the truth of Amasa’s report could be easily verified.
HALAKHA

A scholar who issues a halakhic ruling – ח ָכם ַה ּמ ֶוֹרה ֲה ָל ָכה:ָ
With regard to a scholar who issues a halakhic ruling that has
practical ramifications for himself, if he had already stated

NOTES

He girded his sword like Ishmael – חגַ ר ַח ְר ּבוֹ ְּכיִ ׁ ְש ָמ ֵﬠאל:ָ
The Maharsha raises the following diﬃculty, citing the Yefe
Toar: Why is girding a sword connected here to Ishmael?
After all, the sword was traditionally associated with Esau.
Several answers have been suggested (see Riaf ). According
to one suggestion, Ishmael is mentioned here because it
says about him: “His hand will be against all, and the hand
of all against him” (Genesis 16:12), and Amasa maintained
his opinion in opposition to all his peers (Iyyun Ya’akov). The
Arukh LaNer explains that the reference is to Ishmael, son of
Nethaniah, who girded his sword and killed Gedaliah (see
Jeremiah 40–41).
With regard to the incident itself, while it is generally
prohibited to bring weapons into the study hall, there were
times when this rule was disregarded in order to aﬃrm and
establish a particular halakha (see Gilyonei HaShas).
Every Torah scholar who issues a halakhic ruling – ָּכל
ת ְל ִמיד ָח ָכם ׁ ֶש ּמ ֶוֹרה ַה ָל ָכה:ַּ Rabbeinu Tam explains that this
does not refer to all scholars who issue practical rulings
but only to those who are personally involved, as their
testimony might be compromised. Most early authorities
accept this opinion, as it is stated in the Jerusalem Talmud
in tractate Sanhedrin that the reference is in fact to a case of
this kind. However, some commentaries maintain that any
novel ruling in a practical case is suspect because the scholar
in question is personally involved, as he seeks to verify his
own ruling. Rabbeinu Avraham min HaHar attributes this
interpretation to Rashi (see Meiri).
Samuel and his court were still living – ׁ ְשמו ֵּאל ו ֵּבית דִּ ינוֹ
קיָּ ים:ַ According to Rashi, there is no concern that one might
be lying about a matter that can easily be verified. The Ritva
states that one does not suspect a Torah scholar of outright
falsehood; the only concern is that in his attempt to establish
his own opinion, he might report a ruling that he thinks
he heard from his teacher when he did not actually do so.
However, when his teacher is still alive, it is assumed that his
report will be precise.

the halakha before the personal incident arose, his ruling is
accepted; but if not, the ruling is not accepted (Shulĥan Arukh,
Yoreh De’a 242:36, and in the comment of Rema).
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