Perek I
Daf 10 Amud a
 ַאף ַﬠל ַ ּגב דְּ יַ ְפ ְּת ֱאל ִֹהים ְליֶ ֶפת – ֵאיןThe Gemara explains: Although God will enlarge Japheth,
. ַה ׁ ּ ְש ִכינָ ה ׁש ָוֹרה ֶא ָּלא ְ ּב ָא ֳה ֵלי ׁ ֵשםreferring to the Persians, who descended from Japheth and
who assisted in constructing the Second Temple, the Divine
Presence rests only in the tents of Shem, in the First Temple,
which was built by King Solomon without the patronage of a
foreign power.
:ו ַּפ ְר ָס ֵאי ְמנָ א ָלן דְּ ִמיֶּ ֶפת ָק ָאתוּ? דִּ ְכ ִתיב
וֹמר ו ָּמגוֹג ו ָּמ ַדי וְ יָ וָ ן וְ תו ָּבל
ֶ ּ״בנֵי יֶ ֶפת ג
ְּ
,וֹמר – זֶ ה ֶ ּג ְר ַמ ְמיָ א
ֶ ּ ג.ּו ֶמ ׁ ֶש ְך וְ ִת ָירס״
, ָמ ַדי – זוֹ ַמ ֵקדוֹנְ יָ א,ָמגוֹג – זוֹ ַקנְ ִדיָ א
, ּתו ַּבל – זֶ ה ֵ ּבית אוּנַיְ ִיקי,יָ וָ ן – ְּכ ַמ ׁ ְש ָמעוֹ
 ִּת ָירס; ּ ְפ ִליגִ י ָ ּב ּה ַר ִ ּבי,ֶמ ׁ ֶשךְ – זוֹ מו ְּסיָ א
ַ ִס
 וְ ָא ְמ ִרי ָל ּה ַר ִ ּבי ִסימוֹן,ימאי וְ ַר ָ ּבנַ ן
יקי וְ ַחד
ִ ְ זוֹ ֵ ּבית ְּת ַרי: ַחד ָא ַמר.וְ ַר ָ ּבנַ ן
ֵ  ָּתנֵי ַרב. זוֹ ּ ָפ ַרס:ָא ַמר
 ִּת ָירס זוֹ:יוֹסף
.ּ ָפ ַרס

LANGUAGE

Germamya – ג ְר ַמ ְמיָ א:ּ ֶ Apparently a reference to the region of
Garamnea in northern Assyria, near Armenia.
Kandiya – קנְ ִדיָ א:ַ The variant reading, Gutia, is probably more
accurate. It is a reference to the land of the Goths in Asia Minor.
Beit Unaiki – בית אוּנַיְ ִיקי:ּ ֵ From the Bithynia region in Asia Minor.

§ The Gemara asks: From where do we derive that the Persians descend from Japheth? The Gemara answers: As it is
written: “The sons of Japheth were Gomer and Magog and
Madai and Javan and Tuval and Meshech and Tiras” (Genesis : ). The Gemara explains: Gomer, that is Germamya;L
Magog, that is Kandiya;L Madai, that is Macedonia; Javan,
in accordance with its plain meaning, Greece; Tuval, that is
the nation called Beit Unaiki;L Meshech, that is Musya.L
With regard to Tiras, Rabbi Simai and the Rabbis disagree,
and some say the dispute is between Rabbi Simon and the
Rabbis: One said: That is Beit Teraiki,L and one said: That
is Persia. According to that approach, Persia is listed among
the descendants of Japheth. Rav Yosef taught: Tiras is Persia.

:יוֹסף
ֵ  ָּתנֵי ַרב,״ס ְב ָּתה וְ ַר ְﬠ ָמה וְ ַס ְב ְּת ָכא״
ַ
 ֵ ּבין.יס ָתן ָ ּב ַריְ ָיתא
ְ  וְ ַס ִק,יס ָתן גָ וַ יְ ָיתא
ְ ַס ִק
 וְ ֶה ֵ ּיק ָפ ּה ַא ְל ָפא,ֲח ָדא ַל ֲח ָדא ֵמ ָאה ּ ַפ ְר ֵסי
.ּ ַפ ְר ֵסי

The list of nations continues: “And Sabtah and Raamah and
Sabteca” (Genesis : ). Rav Yosef taught: These are the
inner SakistanL and the outer Sakistan. Between one and
the other there was a distance of one hundred parasangs, and
the circumference of the land was one thousand parasangs.

אשית ַמ ְמ ַל ְכ ּתוֹ ָ ּב ֶבל וְ ֶא ֶר ְך
ִ ׁ ״וַ ְּת ִהי ֵר
– ְ ֶא ֶרך, ָ ּב ֶבל – ְּכ ַמ ׁ ְש ָמ ָﬠ ּה.וְ ַא ַּכד וְ ַכ ְלנֵ ה״
–  ַּכ ְלנֵ ה, וְ ַא ַּכד – זֶ ה ַ ּב ְ ׂש ַּכר,אוֹריכוּת
ִ זֶ ה
.נוֹפר נִינְ ִפי
ֶ זֶ ה

The Gemara continues interpreting the verses. It is stated:
“And the beginning of his kingdom was Babel, and Erech,
and Accad, and Calneh, in the land of Shinar” (Genesis : ).
Babel in accordance with its plain meaning, Babylonia;
Erech, that is the city known then as Orikhut; and Accad,
that is the place known then as Baskar; Calneh, that is Nofer
Ninefi.

 ָּתנֵי.״מן ָה ָא ֶרץ ַה ִהיא יָ צָ א ַא ׁ ּש ּור״
ִ
 ״וַ יִּ ֶבן ֶאת. ַא ׁ ּשוּר זֶ ה ִס ֵילק:יוֹסף
ֵ ַרב
.נִינְ וֵ ה וְ ֶאת ְרחוֹבוֹת ִﬠיר וְ ֶאת ָּכ ַלח״
 ְרחוֹבוֹת ִﬠיר – זוֹ,נִינְ וֵ ה – ְּכ ַמ ׁ ְש ָמעוֹ
, ֶּכ ַלח – זוֹ ּ ְפ ָרת דְּ בו ְּר ִסיף,ישן
ָ ׁ ּ ְפ ָרת דְּ ֵמ
״וְ ֶאת ֶר ֶסן ֵ ּבין נִינְ וֵ ה ו ֵּבין ָּכ ַלח ִהיא ָה ִﬠיר
״היא
ִ ,יספוֹן
ְ  ֶר ֶסן – זֶ ה ַא ְק ֵט.דוֹלה״
ָ ַה ְ ּג
ﬠ ִאם נִינְ וֵ ה יוֹד
ֵ דוֹלה״ – ֵאינִי
ָ ָה ִﬠיר ַה ְ ּג
.דוֹלה
ָ  ִאם ֶר ֶסן ָה ִﬠיר ַה ְ ּג,דוֹלה
ָ ָה ִﬠיר ַה ְ ּג
דוֹלה
ָ  ״וְ נִינְ וֵ ה ָהיְ ָתה ִﬠיר ְ ּג:אוֹמר
ֵ ְּכ ׁ ֶשהוּא
ֵלאל ִֹהים ַמ ֲה ַל ְך ׁ ְשל ׁ ֶֹשת יָ ִמים״ – ֱהוֵ י
.דוֹלה
ָ  נִינְ וֵ ה ִהיא ָה ִﬠיר ַה ְ ּג:אוֹמר
ֵ

The Torah continues: “Out of that land went forth Asshur”
(Genesis : ). Rav Yosef taught: Asshur, that is Silek,L
meaning that is the region where the town Silkiya was built.
“And built Nineveh and Rehoboth-ir and Calah” (Genesis
: ). Nineveh, in accordance with its plain meaning; Rehovoth-ir, that is the town later known as Perat of Meishan;
Calah, that is Perat of Bursif. “And Resen between Nineveh
and Calah, it is the great city” (Genesis : ). Resen, that
is the town later known as Akteisfon.L It is the great city; I
do not know whether this means that Nineveh is the great
city, or whether it means that Resen is the great city. When
it says: “And Nineveh was a great city of God, a three-day
journey across” ( Jonah : ), you must say that Nineveh is
the great city.

.ימן ׁ ֵש ׁ ַשי וְ ַת ְל ַמי יְ ִל ֵידי ָה ֲﬠנָ ק״
ָ ״וְ ׁ ָשם ֲא ִח
–  ׁ ֵש ׁ ַשי,ימן – ְמיו ָּּמן ׁ ֶש ָ ּב ַא ִחים
ָ  ֲא ִח:ָּתנָ א
–  ַּת ְל ַמי,ׁ ֶש ֵּמ ִ ׂשים ֶאת ָה ָא ֶרץ ִּכ ׁ ְש ִחיתוֹת
.ׁ ֶש ֵּמ ִ ׂשים ֶאת ָה ָא ֶרץ ְּת ָל ִמים ְּת ָל ִמים
 ׁ ֵש ׁ ַשי,ימן ָ ּבנָ ה ֲﬠנָ ת
ָ  ֲא ִח:דָּ ָבר ַא ֵחר
 ״יְ ִל ֵידי. ַּת ְל ַמי ָ ּבנָ ה ַּת ְל ּבו ּׁש,ָ ּבנָ ה ָאלו ּׁש
.קוֹמ ָתן
ָ נִיקין ַה ַח ָּמה ְ ּב
ִ ָה ֲﬠנָ ק״ – ׁ ֶש ַּמ ֲﬠ

The Gemara continues to discuss the interpretation of names
in the Bible. The Torah says: “And there were Ahiman, Sheshai, and Talmai, the children of Anak” (Numbers : ). It
was taught: Ahiman was so called because he was the greatest
and most skillful [meyuman] of his brothers. Ahiman is a
contraction of brother [aĥ] and right [yamin], which is the
skilled hand. Sheshai was so called because he renders the
ground like pits [sheĥitot]N with his strides. Talmai was so
called because he renders the ground filled with furrows
[telamim] with his strides. Alternatively: Ahiman built the
city of Anat; Sheshai built the town Alush; Talmai built the
city of Talbush. The children of Anak is referring to the fact
that it appears that the sun is a necklace [shema’anikin]
around their necks because of their height.

Map of Asia Minor showing the location of some of the places mentioned
Musya – מו ְּסיָ א: Referring to the land of Moesia, which is north
of Thrace.
Beit Teraiki – בית ְּת ַריְ ִיקי:ּ ֵ Referring to the land of Thrace in northern Greece.
Sakistan – יס ָתן
ְ ס ִק:ַ This word refers to Sistan, a region in presentday eastern Iran and southern Afghanistan which constituted an
enormous province in the Sassanid Empire. Sistan was the ancient
homeland of the Saka people, a Scythian tribe, and it held special
significance in Zoroastrianism.
Silek – ס ֵילק:ִ This is short for the important city of Seleucia situated on the Tigris River.
Akteisfon – יספוֹן
ְ א ְק ֵט:
ַ This is the metropolis Ctesiphon on the
Tigris, across the river from the city of Seleucia which is in modernday Iraq.

Arch of Ctesiphon, the only remaining structure from ancient Ctesiphon
NOTES

Sheshai was so called because he renders the ground like pits –
ש ׁ ַשי ׁ ֶש ֵּמ ִ ׂשים ֶאת ָה ָא ֶרץ ִּכ ׁ ְש ִחיתוֹת:ֵׁ Rashi is surprised at this homiletic
interpretation, since it does not fit the name Sheshai well. Instead,
he suggests that the Gemara means that Sheshai was as heavy
as marble [shayish], which is more similar to his name. It was his
heavy weight that rendered the ground full of holes like pits. That
is the interpretation in the midrash as well.

. פרק א׳ דף י. Perek I . 10a
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NOTES

That is the King’s decree –  ְ ּגזֵ ַרת ֶמ ֶלךְ ִהיא: Some commentaries
explain that the fall of the Persians was decreed to expose the
truth with regard to their ostensible graciousness manifest
in the rebuilding of the Temple. According to the Gemara in
tractate Rosh HaShana, the Persians built the Second Temple
in a manner that would facilitate its later destruction. Once
they are conquered, it will serve as a clear indication that they
are no better than the Romans, who actually destroyed the
Temple (Ben Yehoyada).
HALAKHA

Mezuzot on the Temple Mount – מזוּזוֹת ְ ּב ַהר ַה ַ ּביִ ת:ְ The chambers, courtyards, synagogues, and houses of study on the
Temple Mount were exempt from the mitzva of mezuza because they were not residences. None of the Temple gates had
a mezuza except for the gate of Nicanor and the one inside
it. In addition, the Parhedrin chamber, where the High Priest
resided before Yom Kippur, was required to have a mezuza
aﬃxed(Rambam Sefer Ahava, Hilkhot Mezuza 6:6).
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Perek I . 10a . .פרק א׳ דף י

 ֲﬠ ִת ָידה:ﬠ ֶ ּבן ֵלוִ י ָא ַמר ַר ִ ּבי הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
״ל ֵכן
ָ : ׁ ֶש ֶּנ ֱא ַמר,רוֹמי ׁ ֶש ִּת ּפוֹל ְ ּביַ ד ּ ָפ ַרס
ִ
)ﬠל( ֱאדוֹם
ַ ׁ ִש ְמע ּו ֲﬠצַ ת ה׳ ֲא ׁ ֶשר יָ ַﬠץ
ימן
ָ יוֹש ֵבי ֵת
ְ ׁ ()ﬠל
ַ בוֹתיו ֲא ׁ ֶשר ָח ׁ ַשב
ָ ו ַּמ ְח ׁ ְש
יָשים
ׂ ִ ִאם ל ֹא יִ ְס ָחבוּם צְ ִﬠ ֵירי ַה ּצֹאן ִאם ל ֹא
.יהם נְ וֵ ֶהם״
ֶ ֲﬠ ֵל

§ Apropos the opinion that Tiras is Persia, the Gemara ad-

 ַמאי ַמ ׁ ְש ַמע:ַמ ְת ִקיף ָל ּה ַר ָ ּבה ַ ּבר עו ָּלא
:דְּ ַהאי צְ ִﬠ ֵירי ַה ּצֹאן ּ ָפ ַרס הוּא – דִּ ְכ ִתיב
(ית ַ ּב ַﬠל ַה ַ ּק ְרנַיִ ם )הוּא
ָ ״ה ַאיִ ל ֲא ׁ ֶשר ָר ִא
ָ
: דִּ ְכ ִתיב,ימא יָ וָ ן
ָ  וְ ֵא.ַמ ְל ֵכי ָמ ַדי ו ָּפ ָרס״
!״וְ ַה ָ ּצ ִפיר ַה ּ ָ ׂש ִﬠיר ֶמ ֶלךְ יָ וָ ן״

Rabba bar Ulla strongly objected to this. From where may
it be inferred that this phrase: Youngest of the flock, is Persia? It is as it is written: “The ram that you saw sporting two
horns are the kings of Media and Persia” (Daniel : ), and
the ram is a member of the flock mentioned in the verse. Still,
how is that proof? And say that youngest of the flock refers to
Greece, who will overthrow Rome, as it is written: “The goat
is the king of Greece” (Daniel : ). The goat, too, could be
characterized as a member of the flock.

ִּכי ְס ֵליק ַרב ֲח ִב ָיבא ַ ּבר סו ְּר ָמ ֵקי ֲא ָמ ָר ּה
 ַמאן דְּ ָלא:יה
ּ  ֲא ַמר ֵל,יה דְּ ַההוּא ֵמ ַר ָ ּבנַן
ּ ַק ֵּמ
!?מוֹתיב ְּתיו ְּב ָּתא ְל ַר ִ ּבי
ִ יָ ַדע ּ ָפרו ׁ ֵּשי ְק ָר ֵאי
 דְּ ָתנֵי,ַמאי ״צְ ִﬠ ֵירי ַה ּצֹאן״ – זו ְּט ָרא דַּ ֲאחו ִּהי
. ִּת ָירס זֶ ה ּ ָפ ַרס:יוֹסף
ֵ ַרב

When Rav Ĥaviva bar Surmakei ascended from Babylonia
to Eretz Yisrael, he stated this diﬃculty before a certain one
of the Sages. That Sage said to him: One who does not know
how to interpret verses is so arrogant that he raises an objection to the opinion of the great Rabbi Yehuda HaNasi? Indeed,
Rabba bar Ulla misunderstood the basis of Rabbi Yehuda
HaNasi’s interpretation. What is the meaning of the phrase:
The youngest of the flock? It means the youngest of the
brothers, a reference to Persia, as Rav Yosef taught: Tiras,
the youngest of Japheth’s sons, that is Persia.

יוֹחנָ ן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ֲﬠ ִת ָידה:ִמ ׁ ּשוּם ַר ִ ּבי יְ הו ָּדה ְ ּב ַר ִ ּבי ֶא ְל ַﬠאי
;חוֹמר
ֶ ָ ַקל ו.רוֹמי ׁ ֶש ִּת ּפ וֹל ְ ּביַ ד ּ ָפ ַרס
ִ
אשוֹן ׁ ֶש ְ ּבנָ אוּה ּו ְ ּבנֵי ׁ ֵשם
ׁ ו ַּמה ִּמ ְקדָּ ׁש ִר
וְ ֶה ֱח ִריבוּה ּו ַּכ ְ ׂשדִּ יִּ ים – נָ ְפל ּו ַּכ ְ ׂשדִּ יִּ ים ְ ּביַ ד
 ִמ ְקדָּ ׁש ׁ ֵשנִי ׁ ֶש ְ ּבנָ אוּה ּו ּ ַפ ְר ִסיִּ ים,ּ ַפ ְר ִסיִּ ים
רוֹמיִּ ים – ֵאינוֹ דִּ ין ׁ ֶשיִּ ּ ְפל ּו
ִ וְ ֶה ֱח ִריבוּה ּו
?רוֹמיִּ ים ְ ּביַ ד ּ ַפ ְר ִסיִּ ים
ִ

Similarly, Rabba bar bar Ĥana said that Rabbi Yoĥanan said
in the name of Rabbi Yehuda, son of Rabbi Elai: Rome is
destined to fall into the hands of Persia. This is derived by
means of an a fortiori inference: Just as the First Temple, that
the descendants of Shem built it and the Chaldeans destroyed it, and in turn the Chaldeans, ruled by Belshazzar,
fell to Persians, ruled by Darius the Mede and his son-in-law
Cyrus the Persian; the Second Temple, that the Persians
built it and the Romans destroyed it, is it not right that the
Romans will fall into the hands of the Persians?

.רוֹמי
ִ  ֲﬠ ִת ָידה ּ ָפ ַרס ׁ ֶש ִּת ּפוֹל ְ ּביַ ד:ָא ַמר ַרב
 ָ ּבנוֹיֵ י:יה ַרב ַּכ ֲהנָ א וְ ַרב ַא ִסי ְל ַרב
ּ ָא ְמר ּו ֵל
ּ
 ְגזֵ ַירת ֶמ ֶל ְך, ִאין:ּתוֹרי?! ֲא ַמר ְלהו
ֵ ְ ּביַ ד ָס
 ִאינְ ה ּו:(יה
ָּ  ִא.ִהיא
ּ  ֲא ַמר ֵ)ל,יכא דְּ ָא ְמ ִרי
.נִיש ָּתא
ְ ׁ נַ ִמי ָהא ָקא ָס ְת ִרי ֵ ּבי ְכ

In contrast, Rav said: Persia is destined to fall into the hands
of Rome. Rav Kahana and Rav Asi, Rav’s students, said to
Rav: The builders will fall into the hands of the destroyers?
Is that justice? He said to them: Although it seems unjust,
yes, that is the King’s decree.N Some say that he said this to
them: They, too, are destroyers of synagogues, and they are
no better than the Romans.

 ֲﬠ ִת ָידה ּ ָפ ַרס ׁ ֶש ִּת ּפוֹל ְ ּביַ ד:ַּתנְיָא נַ ִמי ָה ִכי
: וְ עוֹד,נִיש ָּתא
ְ ׁ  ֲח ָדא – דְּ ָס ְת ִרי ֵ ּבי ְכ.רוֹמי
ִ
.סוֹת ִרין
ְ ְ ּגזֵ ַירת ֶמ ֶלךְ הוּא ׁ ֶשיִּ ּ ְפל ּו ּבוֹנִין ְ ּביַ ד
 ֵאין ֶ ּבן דָּ וִ ד ָ ּבא:דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
רוֹמי ָה ְר ׁ ָש ָﬠה ְ ּב ָכל
ִ ַﬠד ׁ ֶש ִּת ְפ ׁשוֹט ַמ ְלכוּת
:עוֹלם ּכו ּּלוֹ ִּת ׁ ְש ָﬠה ֳח ָד ׁ ִשים ׁ ֶש ֶּנ ֱא ַמר
ָ ָה
יוֹל ָדה יָ ָל ָדה וְ יֶ ֶתר ֶא ָחיו
ֵ ״ל ֵכן יִ ְּתנֵ ם ַﬠד ֵﬠת
ָ
.יְ ׁשוּבוּן ַﬠל ְ ּבנֵי יִ ְ ׂש ָר ֵאל״

That was also taught in a baraita: Persia is destined to fall
into the hands of Rome. One reason is that they destroyed
synagogues. And furthermore, it is the King’s decree that
the builders will fall into the hands of the destroyers, as Rav
Yehuda said that Rav said: The son of David will come only
when the wicked kingdom of Rome spreads its dominance
throughout the world for nine months, as it is stated:
“Therefore He will give them up until she who is to bear has
borne; then the remnants of his brethren will return with
the children of Israel” (Micah : ). The duration of Rome’s
rule over the world will be the duration of a pregnancy, nine
months.

dresses a related matter. Rabbi Yehoshua ben Levi said that
Rabbi Yehuda HaNasi said: Rome is destined to fall into the
hands of Persia, as it is stated: “Now hear the plan that the
Lord has devised for Edom, and the thoughts He has considered for the residents of Teiman. Surely the youngest of
the flock will drag them away, surely their habitation will
be appalled due to them” ( Jeremiah : ).

 ָּכל ַה ְּל ׁ ָשכוֹת ׁ ֶש ָהי ּו ַ ּב ִּמ ְקדָּ ׁש ל ֹא: § ָּתנ ּו ַר ָ ּבנַןThe Gemara resumes the discussion of the High Priest’s
 ח ּוץ ִמ ִּל ׁ ְש ַּכת ּ ַפ ְר ֶה ְד ִרין, ָהי ּו ָל ֶהן ְמזוּזָ הrelocation to the Parhedrin chamber. The Rabbis taught:
. ׁ ֶש ָהיָ ה ָ ּב ּה ֵ ּבית דִּ ָירה ְלכ ֵֹהן ָ ּגדוֹלNone of the chambers in the Temple had a mezuza except
for the Chamber of Parhedrin, in which there was a place of
residence of the High Priest.H Only residences in which one
sleeps require a mezuza, and the only chamber in the Temple
that fits that description was the Parhedrin chamber.

 וַ ֲהל ֹא ַּכ ָּמה ְל ׁ ָשכוֹת:ָא ַמר ַר ִ ּבי יְ הו ָּדה
 וְ ל ֹא,ָהי ּו ַ ּב ִּמ ְקדָּ ׁש ׁ ֶש ָהיָ ה ָל ֶהן ֵ ּבית דִּ ָירה
 ֶא ָּלא ִל ׁ ְש ַּכת ּ ַפ ְר ֶה ְד ִרין.ָהיָ ה ָל ֶהן ְמזוּזָ ה
.ְ ּגזֵ ָירה ָהיְ ָתה

Rabbi Yehuda said: That is not the reason; after all, weren’t there
several chambers in the Temple in which there was a place of
residence designated for priests to sit and sleep, and yet they
did not have a mezuza? Rather, the mezuza in the Chamber of
Parhedrin was there because there was a rabbinic decree.

:(ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי יְ הו ָּדה? ָא ַמר ָ)ר ָבא
ָק ָס ַבר ַר ִ ּבי יְ הו ָּדה ָּכל ַ ּביִ ת ׁ ֶש ֵאינוֹ ָﬠ ׂשוּי
ִלימוֹת ַה ַח ָּמה וְ ִלימוֹת ַה ְ ּג ׁ ָש ִמים – ֵאינוֹ
ִ  ִא.ַ ּביִ ת
יתי
ִ  ״וְ ִה ֵּכ: וְ ָה ְכ ִתיב:יה ַא ַ ּביֵ י
ּ ית ֵיב
חוֹרף ַﬠל ֵ ּבית ַה ָ ּקיִ ץ״! ֲא ַמר
ֶ )את( ֵ ּבית ַה
ֶ
 ַ ּביִ ת,חוֹרף ו ֵּבית ַקיִ ץ – ִא ְיק ִרי
ֶ  ֵ ּבית:יה
ּ ֵל
.ְס ָת ָמא – ָלא ִא ְיק ִרי

The Gemara asks: What is the reason for the opinion of Rabbi
YehudaN that there was no fundamental obligation to aﬃ x a
mezuza in the Parhedrin chamber, and that one was aﬃxed there
due to a decree? Rava said that Rabbi Yehuda holds: The legal
status of any house that is not designated for residence both
for the summer and for the rainy season is not that of a house
and therefore does not require a mezuza. Abaye raised an objection to his opinion from a verse. How could you suggest that the
legal status of a residence occupied for only part of the year is
not that of a house? Isn’t it written: “I will strike the winterhouse with the summer-house” (Amos : )? Apparently, even
a residence occupied only half the year is a house. Rava said to
him: A residence occupied only part of the year may be called
the winter-house or the summer-house. It is not called a house
unmodified. A house is a structure used year round.

 ַר ִ ּבי, סו ַּּכת ֶה ָחג ֶ ּב ָחג:יה ַא ַ ּביֵ י
ִ ִא
ּ ית ֵיב
 וְ ָתנֵי.וֹט ִרין
ְ יְ הו ָּדה ְמ ַחיֵּ יב וַ ֲח ָכ ִמים ּפ
 ַר ִ ּבי יְהו ָּדה ְמ ַחיֵּ יב ְ ּב ֵﬠירוּב ו ִּב ְמזוּזָ ה:ֲﬠ ָל ּה
.ו ְּב ַמ ֲﬠ ֵ ׂשר

Abaye raised a diﬀerent objection to the opinion of Rava, from
a mishna: If one brought produce from the field into the sukka
that he constructed for the festival of Sukkot on the festival of
Sukkot, Rabbi Yehuda obligates him to tithe the produce and
the Rabbis exempt him from tithing the produce. And it was
taught concerning the mishna: Rabbi Yehuda obligates the
owner of that sukka to include the sukka in the joining of courtyards, like any of the houses in the courtyard; and in the mitzva
of aﬃxing a mezuza in the sukka;H and in separating tithes from
produce brought into the sukka. One is obligated to tithe his
produce only when its processing has been completed. When
he brings the produce into the house, he is obligated to tithe it.
Rabbi Yehuda holds that the legal status of a sukka, in which one
resides for a mere seven days, is that of a house in terms of the
mitzva of mezuza.

 ִ ּב ׁ ְש ָל ָמא ֵﬠירוּב. ִמדְּ ַר ָ ּבנַ ן:ימא
ָ  וְ ִכי ֵּתAnd if you say that Rabbi Yehuda rules that by rabbinic law the
ּ
 ֶא ָלא,ימר ִמדְּ ַר ָ ּבנַ ן
ַ יכא ְל ֵמ
ָּ  ו ְּמזוּזָ ה – ִאstatus of the sukka is like that of a house, but that by Torah law his
?ימר ִמדְּ ַר ָ ּבנַן
ַ יכא ְל ֵמ
ָּ  ַמ ֲﬠ ֵ ׂשר ִמי ִאopinion is consistent with Rava’s opinion, granted, with regard
to the joining of courtyards and mezuza, it is possible to say that
the obligation is by rabbinic law; however, with regard to tithes,
is it possible to say that according to Rabbi Yehuda the obligation
is by rabbinic law?
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רוֹשי ִמן ַה ִחיּוּב ַﬠל
ֵ ׁ  דִּ ְיל ָמא ָא ֵתי ְל ַא ְפIn that case, there is the concern lest one come to separate tithesN
. ַה ּ ְפטוּר ו ִּמן ַה ּ ְפטוּר ַﬠל ַה ִחיּוּבfrom the obligated produce to fulfill the obligation for the exempt produce,N or from the exempt produce to fulfill the obligation for the obligated produce. Produce that one is obligated to
tithe by rabbinic law has the status of exempt produce by Torah
law. Since it is diﬃcult to distinguish between produce that one
is obligated to tithe by Torah law and produce that one is obligated to tithe by rabbinic law, one might seek to fulfill his obligation by separating tithes from one for the other. In both cases,
both the produce designated as a tithe and the produce for which
it was tithed would retain the status of untithed produce. Therefore, Rabbi Yehuda could not have said that a sukka is considered
a house by rabbinic law.N

NOTES

What is the reason for the opinion of Rabbi Yehuda – ַמאי
ט ְﬠ ָמא דְּ ַר ִ ּבי יְ הו ָּדה:ַ Indeed, one could ask why the Rabbis
maintain that the other chambers did not require a mezuza.
Perhaps, although the other chambers were populated by
priests day and night, they were not designated as residences and therefore did not require a mezuza. The Parhedrin
chamber, on the other hand, was designated for the purpose
of housing the High Priest, which supports the reasoning
of the Rabbis more than the distinction of Rabbi Yehuda
(Siaĥ Yitzĥak).
HALAKHA

A sukka during the Festival – סו ַּּכת ֶה ָחג ֶ ּב ָחג: A sukka is exempt from a mezuza even during the Festival when one
resides therein, because it is not a permanent dwelling
(Shulĥan Arukh, Yoreh De’a 286:11).

NOTES

Lest one come to separate tithes – רוֹשי
ֵ ׁ דִּ ְיל ָמא ָא ֵתי ְל ַא ְפ:
Tosafot are surprised by this concern since the Sages instituted an obligation to tithe in many cases where this problem
was not a source of concern. Tosafot therefore distinguish
between cases where confusion is likely and those where
it is unlikely. Some commentaries explain that the Gemara’s
point is: If this is indeed a rabbinic ordinance, the tanna
should have emphasized that fact to avoid misunderstanding (Ohel Moshe).
Tithing from the obligated produce to fulfill the obligation for the exempt produce – מן ַה ִחיּוּב ַﬠל ַה ּ ְפטוּר:ִ In Tosafot
Yeshanim the following question is raised: Although there is
no Torah obligation to tithe this produce, it is not entirely
exempt, and if tithes were taken, they would be considered
tithes. Why then, does the Torah refer to this produce as
exempt? The answer is that even though in this case the tithe
is a legitimate tithe, there are cases in which the produce is
entirely exempt from tithing, which is the concern of the
Gemara (see Rav Shmuel Strashun).
Rabbi Yehuda’s reasoning – ט ֲﬠמוֹ ׁ ֶשל ַר ִ ּבי יְ הו ָּדה:ַ In the
Jerusalem Talmud, the rationale for Rabbi Yehuda’s opinion
is that the entire Temple is exempt from mezuza, as the
mitzva does not apply in any structure that is publicly owned
or sacred, with the exception of the Parhedrin chamber. The
commentaries debate why the Babylonian Talmud did not
include this point.
: פרק א׳ דף י. Perek I . 10b
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 ְ ּב ׁ ִש ְב ָﬠה – דְּ כו ֵּּלי:ֶא ָּלא ָא ַמר ַא ַ ּביֵ י
–  ִּכי ּ ְפ ִליגִ י,יחיְ ָיבא
ַ ָﬠ ְל ָמא ָלא ּ ְפ ִליגִ י דְּ ִמ
 ָ ּגזְ ִרינַן: ַר ָ ּבנַן ָס ְב ִרי.ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה
 וְ ַר ִ ּבי,ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה ַא ּט ּו ׁ ִש ְב ָﬠה
. ָלא ָ ּגזְ ִרינַן:יְ הו ָּדה ָס ַבר

Rather, Abaye said: The dispute with regard to the mezuza in
the Parhedrin chamber must be explained diﬀerently. During
the seven days that the High Priest lives in the Parhedrin chamber during his sequestering, everyone agrees that the chamber
is obligated in the mitzva to aﬃx a mezuza there. When they
disagree is with regard to the rest of the days of the year, when
no one resides there. The Rabbis hold: We issue a decree and
require that a mezuza be aﬃxed during the rest of the year due
to those seven days that the High Priest lives there; and Rabbi
Yehuda holds: We do not issue that decree, and there is no
obligation to aﬃx a mezuza to the chamber the rest of the year.

 וְ ָהא סו ַּּכת ֶה ָחג ֶ ּב ָחג:יה ָר ָבא
ּ  ֲא ַמר ֵלRava said to him: But isn’t it taught in the mishna cited above:
! ָק ָתנֵיThe sukka that he constructed for the festival of Sukkot on the
festival of Sukkot? Apparently, contrary to the opinion of Abaye,
the dispute is whether or not there is an obligation to aﬃx a
mezuza to the sukka during the Festival itself. If, as Abaye said,
the tanna’im agree that there is an obligation to aﬃx a mezuza
during the festival of Sukkot even though it is used for only a
brief period, on what basis do the Rabbis rule that there is no
obligation even on the Festival itself?
–  ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה:ֶא ָּלא ָא ַמר ָר ָבא
 ִּכי,ּכו ֵּּלי ָﬠ ְל ָמא ָלא ּ ְפ ִליגִ י דִּ ּ ְפטו ָּרה
, וְ סו ָּּכה ַט ְﬠ ָמא ְלחוּד.ּ ְפ ִליגִ י – ְ ּב ׁ ִש ְב ָﬠה
.וְ ִל ׁ ְש ָּכה ַט ְﬠ ָמא ְלחוּד

Rather, Rava said: During the rest of the days of the year,
everyone agrees that the Parhedrin chamber is exempt from
the obligation to aﬃx a mezuza there. When they disagree is
with regard to the seven days that the High Priest lives there,
and with regard to a sukka during the Festival. And in order to
resolve the contradiction between the opinions about the obligation of the chamber and of the sukka, the Gemara asserts:
With regard to the sukka the reason is discrete, and with regard
to the chamber the reason is discrete.

סו ָּּכה ַט ְﬠ ָמא ְלח ּוד; ַר ִ ּבי יְ ה ּו ָדה
 סו ָּּכה דִּ ַירת ֶק ַבע: דְּ ָא ַמר,יה
ּ ְל ַט ֲﬠ ֵמ
ַ  ּו ִמ,ָ ּב ֵﬠינַ ן
 וְ ַר ָ ּבנַ ן.יבא ִ ּב ְמז ּו זָ ה
ָ ְיח י
 סו ָּּכה דִּ ַירת ֲﬠ ַראי: דְּ ָא ְמ ִרי,ְּל ַט ְﬠ ַמיְ יהו
.יחיְ ָיבא ִ ּב ְמזוּזָ ה
ַ  וְ ָלא ִמ,ָ ּב ֵﬠינַן

The Gemara explains: With regard to sukka, the reason is discrete. Rabbi Yehuda conforms to his standard line of reasoning,
as he said: In order to fulfill the mitzva of sukka, we require a
well-built permanent residence. A permanent residence is obligated in the mitzva of mezuza. The Rabbis conform to their
standard line of reasoning, as they say: In order to fulfill the
mitzva of sukka, we require a temporary residence, not a fullfledged house. A temporary residence is not obligated in the
mitzva of mezuza.

:וְ ִל ׁ ְש ָּכה ַט ְﬠ ָמא ְלח וּד; ַר ָ ּבנַ ן ָס ְב ִרי
 וְ ַר ִ ּבי,דִּ ָירה ְ ּב ַﬠל ָּכ ְר ָח ּה – ׁ ְש ָמ ּה דִּ ָירה
 דִּ ָירה ְ ּב ַﬠל ָּכ ְר ָח ּה – ל ֹא:יְ הו ָּדה ָס ַבר
, ו ִּמדְּ ַר ָ ּבנַן הוּא דְּ ַת ִּקינ ּו ָל ּה,ׁ ְש ָמ ּה דִּ ָירה
ֹאמר ּו ּכ ֵֹהן ָ ּגדוֹל ָחבו ּׁש ְ ּב ֵבית
ְ ׁ ֶש ּל ֹא י
.ָה ֲאסו ִּרין

And similarly, with regard to the chamber, the reason is discrete. The Rabbis hold: A residence in which one resides involuntarilyN is nevertheless considered a residence. Although
the High Priest resides in the Parhedrin chamber due to a mitzva and not of his own volition, its legal status is that of a residence and a mezuza must be aﬃxed. And Rabbi Yehuda holds:
A residence in which one resides involuntarily is not considered a residence. Therefore, there should be no obligation to
aﬃx a mezuza in the Parhedrin chamber, just as there is no obligation to do so in the other Temple chambers in which priests
reside. However, the Sages instituted this obligation by rabbinic law so that people will not say: The High Priest is imprisoned in jail, as only in substandard residences that appear
unfit for residence is there no obligation to aﬃx a mezuza.

: דְּ ָתנ ּו ַר ָ ּבנַן, ַמאן ָּתנָ א ְל ָהאWho is the tanna who taught the following baraita? As the
Sages taught:

NOTES

A residence in which one resides involuntarily – דִּ ָירה ְ ּב ַﬠל
כ ְר ָח ּה:ָּ According to Rabbi Yehuda, why is a sukka obligated in
the mitzva of mezuza considering that one does not reside in
a sukka of his own volition? The answer is that a sukka is not
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considered an involuntary residence, because one’s family
joins him there (Tosefot HaRosh; Tosafot Yeshanim). Another
reason that a sukka is not considered an involuntary residence
is that it can be erected wherever one chooses (Ohel Moshe).

