Perek I
Daf 12 Amud a
. וְ ָהא דִּ ְכ ַר ִּכים וְ ָהא דִּ ְכ ָפ ִריםand this baraita, which states that a synagogue does not become
impure, is referring to synagogues in large cities. Since those
synagogues attract people from diﬀerent places, the building is
not the property of the local residents but that of the public. And
that baraita, which states that a synagogue becomes impure, is
referring to synagogues in villages, which belong solely to the
residents of the village, and their status if like that of a house
owned by partners.
?וְ ִד ְכ ַר ִּכים ֵא ין ִמ ַּט ֵּמא ַ ּב ְּנ ָ ּג ִﬠים
״אחוּזַּ ְת ֶכם״ – ֲאחוּזַּ ְת ֶכם
ֲ :וְ ָה ַתנְיָ א
 וְ ֵאין יְ ר ּו ׁ ָש ַליִ ם,ִמ ַּט ְּמ ָאה ַ ּב ְּנ ָ ּג ִﬠים
: ָא ַמר ַר ִ ּבי יְ הו ָּדה.ִמ ַּט ְּמ ָאה ַ ּב ְּנ ָ ּג ִﬠים
ֲאנִי ל ֹא ׁ ָש ַמ ְﬠ ִּתי ֶא ָּלא ְמקוֹם ִמ ְקדָּ ׁש
 ָה א ָ ּב ֵּתי ְכנֵ ִסיּוֹת ו ָּב ֵּתי.ִ ּב ְל ַבד
 וְ ַאף,ִמ ְד ָר ׁשוֹת – ִמ ַּט ְּמ ִאין ַ ּב ְּנ ָ ּג ִﬠים
 ָא ַמר:ימא
ָ ַﬠל ַ ּגב דִּ ְכ ַר ִּכים נִינְ הוּ! ֵא
 ֲאנִי ל ֹא ׁ ָש ַמ ְﬠ ִּתי ֶא ָּלא:ַר ִ ּבי יְ הו ָּדה
.ָמקוֹם ְמקוּדָּ ׁש ִ ּב ְל ַבד

The Gemara asks: And do the synagogues in large cities not
become ritually impure with the impurity of leprosy? Wasn’t
it taught in a baraita that it is written: “In a house of the land of
your possession” (Leviticus : ); the land of your possession
becomes ritually impure with the impurity of leprosy, and the
city of Jerusalem does not become ritually impure with the
impurity of leprosy,H since it belongs to all the Jewish people
rather than to a specific tribe? Rabbi Yehuda said: I heard that
it is only the site of the Temple [mikdash] alone that does not
become ritually impure with the impurity of leprosy. It can be
inferred that in the opinion of Rabbi Yehuda, even synagogues
and study halls in Jerusalem become ritually impure with the
impurity of leprosy, and that is the case even though they are
synagogues in large cities. The Gemara rejects this; rather, one
must emend the baraita and say that Rabbi Yehuda said: I heard
that it is only a sacred [mekudash] site alone. That definition
includes synagogues and study halls.

: § ְ ּב ַמאי ָקא ִמ ּ ַיפ ְלגִ י? ַּת ָּנא ַק ָּמא ָס ַברThe Gemara explains the dispute in the baraita that was cited:
, יְ ר ּו ׁ ָש ַליִ ם ל ֹא נִ ְת ַח ְּל ָקה ַל ׁ ּ ְש ָב ִטיםWith regard to what principle do Rabbi Yehuda and the Rabbis
 יְ רו ׁ ָּש ַליִ ם נִ ְת ַח ְּל ָקה: וְ ַר ִ ּבי יְ הו ָּדה ָס ַברdisagree? The firstN tanna holds: Jerusalem was not divided
among the tribes but belonged to all of the Jewish people,
.ַל ׁ ּ ְש ָב ִטים
and as such it does not become ritually impure with the impurity of leprosy. Rabbi Yehuda holds: Jerusalem was divided
between the tribes of Judah and Benjamin.B Therefore, the same
halakhot of impurity apply there as apply in all other cities in
Eretz Yisrael.
: דְּ ַתנְ יָ א,ו ִּב ְפל וּגְ ָּתא דְּ ָהנֵ י ַּת ָּנ ֵא י
ֶמה ָהיָ ה ְ ּב ֶח ְלקוֹ ׁ ֶשל יְ הו ָּדה – ַהר
 ו ֶּמה ָהיָ ה. ַה ְּל ׁ ָשכוֹת וְ ָה ֲﬠזָ רוֹת,ַה ַ ּביִ ת
,יכל
ָ  וְ ֵה,ְ ּב ֶח ְלקוֹ ׁ ֶשל ִ ּבנְיָ ִמין – או ָּלם
 ו ְּרצו ָּﬠה ָהיְ ָתה.ו ֵּבית ָק ְד ׁ ֵשי ַה ֳ ּק ָד ׁ ִשים
נֶסת
ֶ יוֹצְ ָאה ֵמ ֶח ְלקוֹ ׁ ֶשל יְ הו ָּדה וְ נִ ְכ
ח  ו ָּב ּה ָהיָ ה ִמזְ ֵ ּב,ְל ֶח ְלקוֹ ׁ ֶשל ִ ּבנְיָ ִמין
 ו ִּבנְ יָ ִמין ַה ַ ּצדִּ יק ָהיָ ה ִמצְ ַט ֵﬠר.ָ ּבנוּי
,יה ְל ָב ְל ָﬠ ּה ְ ּב ָכל יוֹם
ָ ָﬠ ֶל

The Gemara states: And that dispute corresponds to the dispute
between these tanna’im, as it was taught in a baraita: What part
of the Temple was located in the portion of the tribe of Judah?
It was the part including the entire Temple Mount, excluding
those areas in the portion of Benjamin, the chambers, and the
courtyards. And what part of the Temple was in the portion of
the tribe of Benjamin? It was the part including the Entrance
Hall of the Sanctuary, and the Sanctuary, and the Holy of Holies. And a strip of land emerges from the portion of Judah and
enters the portion of Benjamin on which the altar is built.N
And Benjamin the righteous would suﬀer longing to engulf it
every day. The tribe of Benjamin was disappointed that the strip
belonging to the tribe of Judah intersected its tribal land and
wanted Judah to transfer ownership so that the land with the altar
would belong to Benjamin.

.״חוֹפף ָﬠ ָליו ָּכל ַהיּוֹם״
ֵ
:ׁ ֶש ֶּנ ֱא ַמר
נַﬠ ָ ׂשה
ֲ ְיכ ְך זָ ָכה ִ ּבנְ יָ ִמין ַה ַ ּצדִּ יק ו
ָ ְל ִפ
 ״ו ֵּבין: ׁ ֶש ֶּנ ֱא ַמר,או ׁ ְּש ּ ִפיזְ ָכן ַל ְ ּגבו ָּרה
.ְּכ ֵת ָפיו ׁ ָש ֵכן״

An allusion to this is that which is stated in Moses’ blessing
to Benjamin: “Ever does he protect him and he rests between
his shoulders” (Deuteronomy : ), like one who is unable to
abide something stuck between his shoulders and constantly
rubs it to remove it. Therefore, Benjamin the righteous was
privilegedN to serve as host [ushpizekhan]L to the Almighty, as
it is stated: “And he rests between his shoulders,” alluding to
the fact that the Holy of Holies was located in the territory
of Benjamin. According to this baraita, Jerusalem was divided
among the tribes.

HALAKHA

Jerusalem does not become ritually impure with the impurity
of leprosy – אין יְ רו ׁ ָּש ַליִ ם ִמ ַּט ְּמ ָאה ַ ּב ְּנ ָ ּג ִﬠים:ֵ Houses in Jerusalem do
not become ritually impure with the impurity of leprosy because
the city was not divided among the tribes (Rambam Sefer Tahara,
Hilkhot Tumat Tzara’at 14:11).
NOTES

Division of Jerusalem among the tribes – ֲח ֻל ַ ּקת יְ רו ׁ ָּש ַליִ ם
ל ׁ ּ ְש ָב ִטים:ַ In order to reconcile the apparently contradictory biblical texts, everyone agrees that initially Jerusalem was divided
between Judah and Benjamin. However, at a later stage the
city was chosen as the sacred site of the Temple. The dispute is
whether at that point the entire city was expropriated from the
tribes and nationalized, or whether that was limited to just the
site of the Temple (Siaĥ Yitzĥak).
On which the altar is built – ח ָ ּבנוּי זְב
ּ ֵ ו ָּב ּה ָהיָ ה ִמ: It is clear from
other sources that the majority of the altar was in the territory
of Benjamin, and only its southeast corner was on a strip of land
belonging to Judah.
Therefore Benjamin the righteous was privileged – יכ ְך זָ ָכה
ָ ְל ִפ
בנְיָ ִמין ַה ַ ּצדִּ יק:
ּ ִ The tribe of Benjamin coveted that strip of land
because they knew through divine inspiration that the altar
would be built upon it. That is why they were privileged to have
the Divine Presence rest on their portion where the Holy of Holies
was constructed.
BACKGROUND

Portion of Judah and Benjamin – ח ֶלק יְ הו ָּדה ו ִּבנְיָ ִמין:ֵ This diagram, which is not to scale, indicates the division of the territory
of the Temple between the tribes of Judah and Benjamin.

Division of the Temple between the tribes of Judah and Benjamin
LANGUAGE

Host [ushpizekhan] – או ׁ ְּש ּ ִפיזְ ָכן: From the Middle Persian aspinj,
meaning hospital or inn.
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NOTES

Even beds were not rented – אף ל ֹא ִמ ּיטוֹת:ַ This is
because the spot where the beds were situated did
not belong to the homeowners (Tosafot Yeshanim).
How does one initiate him – ב ֶּמה ְמ ַח ְּנ ִכין אוֹתוֹ:ּ ַ The
early commentaries ask why the replacement priest
was not anointed with oil for this purpose, and answer that there was no anointing oil in the Second
Temple period. King Josiah sequestered it along with
some of the Temple vessels, before the destruction
of the First Temple (Tosafot Yeshanim; Tosefot HaRosh; Me’iri). With regard to the basic question of
why dressing the replacement in eight garments
was insuﬃcient to initiate him as acting High Priest,
some explain that since the eight garments were
sometimes donned by a common priest if he had
to consult the Urim VeTummim to seek divine guidance, in order to initiate the acting High Priest it was
necessary to not only wear the eight garments but
also to perform some portion of the service (Tosefot
Ri HaLavan; Gevurat Ari).
By means of his belt – ב ַא ְבנֵט:ּ ָ A variant reading of
this Gemara is: The belt of the High Priest, referring to
the special belt that the High Priest wore on Yom Kippur, which was made of fine linen, like the belt of the
common priest throughout the rest of the year. The
High Priest’s belt throughout the year was a mixture
of the diverse kinds of wool and linen. Therefore, it
would have been suﬃcient for the replacement High
Priest to exchange his linen belt for one of diverse
kinds as initiation. Since, wearing that belt violates
the prohibition of diverse kinds for anyone other
than the High Priest, donning it would herald his
change of status (Rabbeinu Tam; Peirush Kadmon).
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וְ ַהאי ַּת ָּנא ָס ַבר יְ רו ׁ ָּש ַליִ ם ל ֹא נִ ְת ַח ְּל ָקה
 ֵאין ַמ ְ ׂש ִּכ ִירין ָ ּב ִּתים: דְּ ַתנְיָא,ַל ׁ ּ ְש ָב ִטים
 ַר ִ ּבי. ְל ִפי ׁ ֶש ֵאינָ ּה ׁ ֶש ָּל ֶהן,ִ ּביר ּו ׁ ָש ַליִ ם
 ַא ף ל ֹא:אוֹמר
ֵ
(ֶא ְל ָﬠזָ ר ַ ּבר )צָ דוֹק
 עוֹרוֹת ָק ָד ׁ ִשים – ַ ּב ֲﬠ ֵלי,יכ ְך
ָ  ְל ִפ.ִמ ּטוֹת
 ָא ַמר.רוֹﬠ
 ְאוֹתן ִ ּבז
ָ נוֹט ִלין
ְ יכנִין
ְ ִאו ׁ ְּש ּ ְפז
יש ַ ּבק
ְ ׁ אוֹרח ַא ְר ָﬠא ְל ִמ
ַ  ׁ ְש ַמע ִמ ָּינ ּה:ַא ַ ּביֵ י
.יה
ׁ ִא
ּ ֵינִיש גּ ו ְּל ָפא ו ַּמ ׁ ְש ָּכא ְלאו ׁ ְּש ּ ִפיז

And this tanna holds: Jerusalem was not divided among the tribes
at all, as it was taught in a baraita: Homeowners did not let their houses in Jerusalem because the houses were not actually theirs. Residents
of Jerusalem did not own their residences, as the city belonged to the
entire Jewish people. Rabbi Elazar bar Tzadok says: Even beds were
not rented.N Therefore, with regard to hides of consecrated animals
of the Festival peace-oﬀerings, which the pilgrims to Jerusalem would
give as gifts to their hosts, the hosts were not really entitled to them.
This is why the hosts would take them by force. Abaye said: Learn
from it that it is customary for a guest to leave his empty wine jug and
hides from sacrificial animals and give them to his host.

:וְ ִד ְכ ָפ ִרים ִמי ִמ ַּט ֵּמא ַ ּב ְּנגָ ִﬠים? וְ ָה ַתנְיָא
ָ ״ל ֲאחוּזָּ ה״ – ַﬠד ׁ ֶשיִּ ְכ ְ ּב ׁש ּו
ַ
 ָּכ ְב ׁש ּו,אוֹת ּה
 ִח ְּלק ּו,אוֹת ּה וְ ל ֹא ִח ְּלקו ָּה ַל ׁ ּ ְש ָב ִטים
ָ
 ִח ְּלק ּו,ַל ׁ ּ ְש ָב ִטים וְ ל ֹא ִח ְּלק ּו ְל ֵבית ָאבוֹת
ְל ֵבית ָאבוֹת וְ ֵאין ָּכל ֶא ָחד ַמ ִּכיר ֶאת
? ִמ ּנַיִ ין,ׁ ֶשלּ וֹ

After discussing the status of Jerusalem, the Gemara addresses the matter of synagogues in villages. The Gemara asks: And do the synagogues
in villages become impure with the impurity of leprosy? Wasn’t it
taught in a baraita as follows? It is written: “When you enter the land
of Canaan that I give you for a possession, and I put the plague of
leprosy in a house of the land of your possession” (Leviticus : ). The
term: “For a possession,” means until you conquer it and it becomes
entirely yours. However, in a case where they conquered it but did not
divide it among the tribes, or where they divided it among the tribes
but did not distribute it to the patrilineal families; or where they
distributed it to the patrilineal families, but every one of them does
not recognize his individual portion, from where is it derived that it
does not become impure?

 ״ו ָּבא ֲא ׁ ֶשר לוֹ ַה ַ ּביִ ת״ – ִמי:לוֹמר
ַ  ַּת ְלמוּדThe verse states: “And the one whom the house is his will come”
 יָ צָ א ֵא ּל ּו ׁ ֶש ֵאין ְמיו ָּח ִדין,( ׁ ֶש ְּמיו ָּחד לוֹLeviticus : ); one whom the house is designated for him and who
ּ ָ  ֶא ָּלא ְמ ַח ַּו ְור ָּתא ִּכ ְד ׁ ָשנִין ֵמ ִﬠ. לוֹis certain of his ownership, excluding those houses which are not
.יק ָרא
designated for him. Apparently, the legal status of synagogues in villages is that of communal property, as the portion of each individual is
not clearly identifiable, and therefore they cannot become impure.
Rather, there is no distinction in this regard between synagogues in
large cities and those in villages. And with regard to the original question, it is clear as we responded initially with alternative resolutions
to the contradiction between the baraitot.
 ֵא ַירע:יטא
ָ  ּ ְפ ׁ ִש.״ו ַּמ ְת ִקינִין לוֹ ּכ ֵֹהן ַא ֵחר״
קוֹדם ָּת ִמיד ׁ ֶשל ׁ ַש ַחר – ְמ ַח ְּנ ִכין
ֶ ּבוֹ ּ ְפסוּל
 ֵא ַירע ּבוֹ, ֶא ָּלא.אוֹתוֹ ְ ּב ָת ִמיד ׁ ֶשל ׁ ַש ַחר
ּ ְפסוּל ַא ַחר ָּת ִמיד ׁ ֶשל ׁ ַש ַחר ַ ּב ֶּמה ְמ ַח ְּנ ִכין
?אוֹתוֹ

§ It was taught in the mishna: And they would designate another

– . ָ ּב ַא ְבנֵ ט:ָא ַמר ַרב ָא ָ ּדא ַ ּבר ַא ֲה ָבה
״א ְבנֵטוֹ ׁ ֶשל ּכ ֵֹהן
ַ :נִיחא ְל ַמאן דְּ ָא ַמר
ָ ָה
.ָ ּגדוֹל זֶ ה הוּא ַא ְבנֵטוֹ ׁ ֶשל ּכ ֵֹהן ֶה ְדיוֹט״
״א ְבנֵ טוֹ ׁ ֶשל ּכ ֵֹהן
ַ :ֶא ָּלא ְל ַמאן דְּ ָא ַמר
ָ ּגדוֹל ל ֹא זֶ ה ּו ַא ְבנֵ טוֹ ׁ ֶשל ּכ ֵֹהן ֶה ְדיוֹט״
?ימר
ַ יכא ְל ֵמ
ָּ ַמאי ִא

Rav Adda bar Ahava said: It is evident by means of his belt.N The belt
worn by the High Priest on Yom Kippur was made of linen, unlike that
of the common priest, which was a mixture of the diverse kinds of linen
and wool. The Gemara asks: This works out well according to the one
who said: Throughout the rest of the year, the belt of the High Priest,
which the Torah clearly states is made of a mixture of diverse kinds, is
identical to the belt of the common priest, whereas on Yom Kippur,
the belt is made of linen. When the replacement priest dons the linen
belt he is initiated as the acting High Priest. However, according to the
one who said: The belt of the High Priest is not identical to the belt
of the common priest, what can be said? According to this approach,
throughout the year the High Priest wears a belt of blue and purple wool
and linen, while the belts of common priests are made of white linen
like the rest of their clothes. Therefore, on Yom Kippur, when the High
Priest dons a belt of white linen, his belt is identical to that of a common
priest. If so, what initiates the replacement as acting High Priest?

priest in the High Priest’s stead, lest a disqualification due to impurity
prevent his entering the Temple on Yom Kippur. The Gemara asks: It
is obvious that if disqualification befell the incumbent High Priest
prior to the sacrifice of the daily morning oﬀering on Yom Kippur, that
one initiates the replacement by dressing him in the eight garments of
the High Priest with the daily morning oﬀering, which renders him
acting High Priest. However, if disqualification befell the incumbent
High Priest after the daily morning oﬀering, how does one initiate
the replacement?N After the daily morning oﬀering, the High Priest
begins the Yom Kippur service clothed in the four linen garments
unique to the day, which are the same as the tunic, trousers, turban, and
belt of the common priest. How is it evident that he is the acting High
Priest?

לוֹב ׁש ׁ ְשמוֹנָ ה ו ְּמ ַה ּ ֵפ ְך
ֵ :ָא ַמר ַא ַ ּביֵ י
 דְּ ָא ַמר ַרב, וְ ִכ ְד ַרב הוּנָ א,ינוֹרא
ָ ְִ ּבצ
 זָ ר ׁ ֶש ָה ַפ ְך ְ ּבצִ ינּ ָוֹרא – ַחיָּ יב:הוּנָ א
: וְ ַרב ּ ַפ ּ ָפא ָא ַמר.יתה
ָ ִמ

Abaye said: Before the replacement begins serving on Yom Kippur
with the four linen garments, he is initiated and promoted to the
High Priesthood by donning the eight garments of the High Priest
and turning over one of the limbs on the altar with a fork,NB
thereby accelerating the burning of the daily morning oﬀering. By
performing part of the service while wearing the garments of the
High Priest, he is initiated as acting High Priest. And this is in accordance with the opinion of Rav Huna, as Rav Huna said: A
non-priest who turns over part of the oﬀering on the altar with a
forkH is liable to receive the death penalty because he engaged in
Temple service restricted to priests. And Rav Pappa said:

NOTES

Fork [tzinora] – ינוֹרא
ָ ִצ: Some commentaries suggest that the
term tzinora is a contraction of atzei nura, meaning wood of
fire (Rabbeinu Ĥananel). Another opinion states that it means
ashes (Peirush Kadmon).
BACKGROUND

Fork [tzinora] – צִ ינּ ָוֹרא: Tzinora is the name for bent metal vessels, which have diﬀerent shapes depending on their purpose.
Some curve into hooks, while others are a ring at the end of a
metal handle. The tzinora in the Temple was a large fork with
two tines used to turn over the burning wood on the altar or
the limbs and organs placed there. The Aramaic translation of
the term fork in the Bible is tzinora.
HALAKHA

A non-priest who turns over part of the oﬀering with a
fork – זָ ר ׁ ֶש ָה ַפךְ ְ ּבצִ ינּ ָוֹרא: A non-priest who engages in sacrificial
service in the Temple is liable to receive the death penalty.
Even if he merely turns over limbs that have not yet been
consumed and thereby hastens their burning on the altar, he
is liable, in accordance with the opinion of Rav Huna (Rambam
Sefer Avoda, Hilkhot Biat HaMikdash 9:4).

Perek I
Daf 12 Amud b
 ָּכל: ִמי ָלא ַּתנְיָא.בוֹדתוֹ ְמ ַח ַּנ ְכ ּתוֹ
ָ ֲﬠ
יח ָתן
ָ ַה ֵּכ ִלים ׁ ֶש ָﬠ ָ ׂשה מ ׁ ֶֹשה – ְמ ׁ ִש
בוֹד ָתן
ָ  ִמ ָּכאן וְ ֵא ָיל ְך – ֲﬠ,ְמ ַקדַּ ׁ ְש ָּתן
בוֹד תוֹ
ָ  ָה ָכא נַ ִמי – ֲﬠ.ְמ ַח ַּנ ְכ ָּתן
.ְמ ַח ַּנ ְכ ּתוֹ

That action is unnecessary and therefore superfluous; his service
initiates him.H The replacement High Priest need not undergo any
preliminary initiation. His very performance of the Yom Kippur
service, which is valid only if performed by the High Priest, initiates him as acting High Priest. As proof, the Gemara states: Wasn’t
it taught in a baraita: With regard to all the sacred vessels that
Moses made, their anointment with oil consecrates them. From
that point forward, in the generations after Moses, new vessels did
not require anointment to be consecrated; rather, their use in
Temple service initiates them and renders them fit for use.H Here,
too, with regard to the High Priest, his service initiates him.

 ַא ְבנֵטוֹ ׁ ֶשל:ימי ֲא ַמר
ִ ִּ § ִּכי ֲא ָתא ַרב דApropos the belt of the High Priest, the Gemara cites the afore ַר ִ ּבי וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי, ּכ ֵֹהן ֶה ְדיוֹטmentioned dispute in its entirety. When Rav Dimi came from
he said: With regard to the belt of the
 וְ ַחד, ׁ ֶשל ִּכ ְל ַאיִ ם: ׁ ִש ְמעוֹן; ַחד ָא ַמרEretz Yisrael to Babylonia
common priest,H there is a dispute between Rabbi Yehuda Ha. ׁ ֶשל ּבוּץ:ָא ַמר
Nasi and Rabbi Elazar, son of Rabbi Shimon. One said: It was a
mixture of diverse kinds of wool and linen, like the belt of the
High Priest mentioned in the Torah. And one said: It was made
of fine linen, like the rest of the garments of the common priest.
 דְּ ַר ִ ּבי ה ּוא דְּ ָא ַמר ׁ ֶשל,ִּת ְס ַּתיֵּ ים
 ֵאין ֵ ּבין ּכ ֵֹהן ָ ּגדוֹל: דְּ ַתנְ יָ א.ִּכ ְל ַאיִ ם
. דִּ ְב ֵרי ַר ִ ּבי,ְלכ ֵֹהן ֶה ְדיוֹט ֶא ָּלא ַא ְבנֵט
 ַאף:אוֹמר
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן
נֵימא ִ ּב ׁ ְש ָאר
ָ ימת? ִאי
ַ  ֵא.ל ֹא ַא ְבנֵט
 ּכ ֵֹהן ָ ּגדוֹל:יְ מוֹת ַה ׁ ּ ָשנָ ה – טו ָּבא ִא ָּיכא
. וְ ֶה ְדיוֹט ְ ּב ַא ְר ָ ּב ָﬠה,ְמ ׁ ַש ֵּמ ׁש ִ ּב ׁ ְשמוֹנָ ה

The Gemara suggests: Conclude that it is Rabbi Yehuda HaNasi
who said that the belt of the common priest was a mixture of diverse kinds, as it was taught in a baraita: The only diﬀerence between a High Priest and a common priest is the belt; this is the
statement of Rabbi Yehuda HaNasi. Rabbi Elazar, son of Rabbi
Shimon, says: Not even the belt represents a diﬀerence between
them. The Gemara explains: With regard to the diﬀerence between
the High Priest and the common priest, when is there a dispute
between the tanna’im? If we say that the dispute is with regard to
the rest of the days of the year, there are many other diﬀerences
between them, since the High Priest serves wearing eight garments and the common priest wears four garments. Therefore,
that could not be the point of the dispute.
HALAKHA

His service initiates him – בוֹדתוֹ ְמ ַח ַּנ ְכ ּתוֹ
ָ ﬠ:ֲ If a disqualification
befalls the High Priest on Yom Kippur, the replacement immediately continues the service with no need for a particular
initiation rite, in accordance with the opinion of Rav Pappa
and the supporting baraita (Kesef Mishne; Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 2:3).

and subsequent vessels were consecrated through their use in
the Temple service (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 1:12).

The fashioning of the belt – מ ֲﬠ ֵ ׂשה ַא ְבנֵט:ַ The belt that the
High Priest wore during the year was made by weaving wool
and linen together, as was that of the common priest. The
Consecration of the Temple vessels – קידּ ו ּׁש ְּכ ֵלי ַה ִּמ ְקדָּ ׁש:ִ The belt worn by the High Priest on Yom Kippur was made of fine
vessels of the Tabernacle that were crafted by Moses in the linen. This follows the principle that the ruling is in accordance
desert were consecrated by anointment with oil. However, with the opinion of Rabbi Yehuda HaNasi in disputes with his
from that point onward anointing with oil was unnecessary, colleagues (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 8:1).
: פרק א׳ דף יב. Perek I . 12b
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NOTES

The common priest on Yom Kippur – ּכ ֵֹהן ֶה ְדיוֹט ְ ּביוֹם
ה ִּכ ּפו ִּרים:ַ Some of the early commentaries wondered
about this expression, as the entire service on Yom Kippur
is performed exclusively by the High Priest. Some suggest
that on Yom Kippur, removal of the ashes from the altar
was performed by a common priest (Tosafot Yeshanim;
Tosefot Ri HaLavan; Tosefot HaRosh). Others explain that
on Yom Kippur common priests were responsible for
burning the limbs of the previous day’s oﬀerings (Gevurat
Ari). The Ritva writes that by Torah law only those parts of
the service unique to Yom Kippur were performed exclusively by the High Priest, whereas the services performed
every day could be performed by others on Yom Kippur.
Later, the Sages instituted that even those services not
unique to Yom Kippur would also be performed by the
High Priest.
Shall put on comes to include the garments of the
High Priest – ל ָה ִביא ִ ּבגְ ֵדי ּכ ֵֹהן ָ ּגדוֹל:ְ Rabbi Yehuda HaNasi
and Rabbi Dosa do not require the derivation of Rabbi
Yehuda, who says that the removal of ashes from the
altar requires two additional garments. That is because
it is clear that since removing the ashes is part of the
service, the priest must wear all the requisite garments
(Tosefot Ri HaLavan).
There are two responses to reject this statement – ׁ ְש ֵּתי
ת ׁשוּבוֹת ַ ּבדָּ ָבר:ְּ The reason Rabbi Yehuda HaNasi requires
two responses is that the first response is not a fullfledged proof. Even if the belt of the High Priest could
not be used, that does not mean that use of the other
garments was prohibited. Therefore, Rabbi Yehuda HaNasi cited a second response (Tosefot HaRosh).
HALAKHA

To include threadbare garments – ל ַר ּבוֹת ֶאת ַה ׁ ּ ְש ָח ִקין:ְ
A priest may serve wearing threadbare garments, in accordance with the opinion of Rabbi Yehuda HaNasi (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 8:4).
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. ֶא ָּלא ָלאו – ְ ּביוֹם ַה ִּכ ּפו ִּריםRather, is it not that the dispute is with regard to the diﬀerences
between the High Priest and the common priest on Yom Kippur?N
They agree that the belt of the High Priest on Yom Kippur is made
of linen, but disagree with regard to the common priest’s belt. According to Rabbi Yehuda HaNasi, who says that there is a diﬀerence
between the belts, the belt of the common priest must be made of
a mixture of diverse kinds. According to Rabbi Elazar, son of Rabbi
Shimon, who says that there is no diﬀerence between their belts, the
belt of the common priest must be made of linen, like that of the
High Priest on Yom Kippur.
,עוֹלם ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה
ָ  ְל, ָלא: ָא ְמ ִריThe Gemara rejects this proof. The Sages say: No, this is not a proof,
. ו ְּב ָהנָ ךְ דְּ ׁ ָשוִ יןas actually, the dispute is with regard to the diﬀerences during the
rest of the days of the year. However, the dispute is not with regard
to all the diﬀerences between the High Priest and the common
priest, but rather only with regard to those four garments common
to both priests: The tunic, trousers, turban, and belt. Based on this
understanding that the dispute is with regard to the rest of the year,
the analysis of the dispute is reversed: According to Rabbi Yehuda
HaNasi the belt of the High Priest is a mixture of diverse kinds and
that of the common priest is made of linen, while according to
Rabbi Elazar, son of Rabbi Shimon, the belt of the common priest
is a mixture of diverse kinds. Therefore, there is no definitive proof
from the baraita.
 ַא ְבנֵ טוֹ ׁ ֶשל ּכ ֵֹהן:ִּכי ֲא ָתא ָר ִבין ֲא ַמר
ָ ּגדוֹל ְ ּביוֹם ַה ִּכ ּפו ִּרים – דִּ ְב ֵרי ַה ּכֹל ׁ ֶשל
 ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה – דִּ ְב ֵרי ַה ּכֹל,ּבוּץ
 ל ֹא נֶ ְח ְלק ּו ֶא ָּלא ְ ּב ַא ְבנְטוֹ.ׁ ֶשל ִּכ ְל ַאיִ ם
 ֵ ּבין ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה,ׁ ֶשל ּכ ֵֹהן ֶה ְדיוֹט
 ׁ ֶשל:אוֹמר
ֵ  ׁ ֶש ַר ִ ּבי.ֵ ּבין ְ ּביוֹם ַה ִּכ ּפו ִּרים
:אוֹמר
ֵ  וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן,ִּכ ְל ַאיִ ם
.ׁ ֶשל ּבוּץ

When Ravin came from Eretz Yisrael to Babylonia he stated this
tradition in a clearer fashion: With regard to the belt of the High
Priest on Yom Kippur, everyone agrees that it is made of fine
linen, as stated in the Torah. With regard to the belt of the High
Priest during the rest of the days of the year, everyone agrees that
it is a mixture of diverse kinds. They disagreed only with regard
to the belt of the common priest both during the rest of the days
of the year and on Yom Kippur, as Rabbi Yehuda HaNasi says: It
was a mixture of diverse kinds, and Rabbi Elazar, son of Rabbi
Shimon, says it was made of linen.

 ַאף ֲאנַ ן נַ ִמי:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
לוֹמר
ַ  ַמה ַּת ְלמוּד,״ﬠל ְ ּב ָ ׂשרוֹ״
ַ :ָּתנֵינָ א
״יִ ְל ַ ּב ׁש״– ְל ָה ִביא ִמצְ נֶ ֶפ ת וְ ַא ְבנֵ ט
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,ַל ֲה ָר ַמת ַהדֶּ ׁ ֶשן

Rav Naĥman bar Yitzĥak said: We, too, have learned in a baraita:
The Torah says with regard to the removal of the ashes from the altar:
“And the priest shall put on his linen garment, and his linen trousers
shall he put upon his flesh” (Leviticus : ). The baraita questions
the formulation of the verse. Since at the beginning of the verse it
is written: “And the priest shall put on,” for what purpose does the
verse state: “Shall he put upon,” in the latter part of the verse?
Rabbi Yehuda says: It comes to include donning the mitre and the
belt for the removal of the ashes, even though it is not explicitly
stated in the verse. This is the statement of Rabbi Yehuda.

 ְל ָה ִביא ִ ּבגְ ֵדי ּכ ֵֹהן ָ ּגדוֹל:אוֹמר
ֵ וֹסא
ָ ַּר ִ ּבי ד
. ׁ ֶש ֵהן ְּכ ׁ ֵש ִרין ְלכ ֵֹהן ֶה ְדיוֹט,ְ ּביוֹם ַה ִּכ ּפו ִּרים
ֵ ַר ִ ּבי
: ֲח ָדא, ׁ ְש ֵּתי ְּת ׁשוּבוֹת ַ ּבדָּ ָבר:אוֹמר
דְּ ַא ְבנֵטוֹ ׁ ֶשל ּכ ֵֹהן ָ ּגדוֹל ְ ּביוֹם ַה ִּכ ּיפו ִּרים
,ל ֹא זֶ ה הוּא ַא ְבנֵטוֹ ׁ ֶשל ּכ ֵֹהן ֶה ְדיוֹט

Rabbi Dosa says that the term: Shall put on, comes to include the
halakha that the garments of the High PriestN on Yom Kippur are
fit for a common priest. During the Yom Kippur service, the High
Priest wears just four linen garments. Although he may not serve in
those garments on Yom Kippur the following year, a common priest
may serve in them during the rest of the year. Rabbi Yehuda HaNasi says: There are two responses to reject this statementN of
Rabbi Dosa. One: The belt of the High Priest on Yom Kippur is
not the same as the belt of the common priest during the rest of
the year. Clearly, according to Rabbi Yehuda HaNasi, the belt of the
High Priest on Yom Kippur is made of linen, and that of the common priest during the year is a mixture of the diverse kinds of wool
and linen.

 ְ ּבגָ ִדים ׁ ֶש ּנ ׁ ְִש ַּת ְּמ ׁ ְש ָּתה ָ ּב ֶהן ְקדו ׁ ּ ָּשה:וְ עוֹד
ֲחמו ָּרה ְּת ׁ ַש ֵּמ ׁש ָ ּב ֶהן ְקדו ׁ ּ ָּשה ַק ָּלה? ֶא ָּלא
לוֹמר ״יִ ְל ַ ּב ׁש״ – ְל ַר ּבוֹת ֶאת
ַ ַמה ַּת ְלמוּד
.ַה ׁ ּ ְש ָח ִקין

And furthermore, there is another reason to reject the statement
of Rabbi Dosa. Could it be that with regard to garments that were
used by the High Priest to perform a service of extreme sanctity,
the common priest will use them to perform a service of minor
sanctity? Rather, according to Rabbi Yehuda HaNasi, for what
purpose does the verse state the phrase: Shall put on? It comes to
include threadbare garmentsH and to teach that as long as they are
not completely tattered, they may be worn for that service.

: דְּ ַתנְ יָ א,יה
ָ ּוְ ָאזְ ָדא ַר ִ ּבי ד
ּ וֹסא ְל ַט ְﬠ ֵמ
.ִיחם ׁ ָשם״ ְמ ַל ֵּמד ׁ ֶש ְּטעוּנִין ְ ּגנִיזָ ה
ָ ״וְ ִה ּנ
 ׁ ֶש ּל ֹא יִ ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן:אוֹמר
ֵ וֹסא
ָ ַּר ִ ּבי ד
.יוֹם ַה ִּכ ּפו ִּרים ַא ֵחר

And Rabbi Dosa follows his line of reasoning, as it was taught in
a baraita: That which is written: “And Aaron shall come into the
Tent of Meeting, and shall put oﬀ the linen garments, which he put
on when he went into the Sanctuary, and shall leave them there”
(Leviticus : ), teaches that the garments worn by the High Priest
on Yom Kippur require intermentH and may not be put to additional use. Rabbi Dosa says: It means only that the High Priest may
not use them on Yom Kippur in a diﬀerent year. According to
Rabbi Dosa, they may be worn by a common priest during his
service, as they do not require interment.

 ֵא ַירע ּבוֹ ּ ְפסוּל ו ִּמינּ ּו ַא ֵחר: § ָּתנ ּו ַר ָ ּבנַ ןThe Gemara returns to the initiation of the acting High Priest.
–  ׁ ֵשנִי,בוֹדתוֹ
ָ אשוֹן חוֹזֵ ר ַל ֲﬠ
ׁ  ַּת ְח ָּתיו – ִרThe Sages taught in the Tosefta: If a disqualification befalls the
 דִּ ְב ֵרי ַר ִ ּבי,דוֹלה ָﬠ ָליו
ָ  ָּכל ִמצְ וֹת ְּכהו ָּּנה ְ ּגHigh Priest and they appointed another in his stead, and then the
cause of the disqualification of the High Priest is resolved, e.g., he
.ֵמ ִאיר
was purified from impurity, the original High Priest returns to his
service. With regard to the second, acting High Priest, all the
mitzvot of the High Priesthood are incumbent upon him. He
serves wearing eight garments and it is prohibited for him to let his
hair grow, to rend his garments in mourning the death of a relative,
to subject himself to impurity imparted by the corpse of a relative,
or to marry a widow. This is the statement of Rabbi Meir.

HALAKHA

Require interment – טעוּנִין ְ ּגנִיזָ ה:ְ The linen garments worn
by the High Priest on Yom Kippur require interment. They
may never be used again nor may any benefit be derived
from them, in accordance with the opinion of the first
tanna (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 8:5).
PERSONALITIES

Yosef ben Elem – יוֹסף ֶ ּבן ֵא ֶלם:
ֵ The story is also related in
Antiquities of the Jews (Book 17, Chapter 6) by Josephus
Flavius. When a disqualification befell the High Priest Mattityahu, his relative Yosef ben Elem replaced him that day.
BACKGROUND

Tzippori – צִ ּיפ ִוֹרי: Tzippori was a large town in the Upper
Galilee, and the perennial rival of Tiberias for recognition as the religious capital of Galilee. During the Second
Temple period it enjoyed special status among the towns
of the Galilee because of its large and learned Jewish
community.

,בוֹדתוֹ
ָ אשוֹן – חוֹזֵ ר ַל ֲﬠ
ׁ  ִר:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּביRabbi Yosei says: The original priest returns to his service, while
 ׁ ֵשנִי – ֵאינוֹ ָראוּי ל ֹא ְלכ ֵֹהן ָ ּגדוֹל וְ ל ֹאthe second is fit to serve neither as High Priest with eight garments,
. ְלכ ֵֹהן ֶה ְדיוֹטbecause there is a diﬀerent High Priest; nor as a common priest
with four garments, as once he was elevated to a state of extreme
sanctity he may not be reduced to a state of minor sanctity.
יוֹסף ֶ ּבן ֵא ֶלם
ֵ  ַמ ֲﬠ ֶ ׂשה ְ ּב:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
,ְ ּבצִ ּיפ ִוֹרי ׁ ֶש ֵא ַירע ּבוֹ ּ ְפסוּל ְ ּבכ ֵֹהן ָ ּגדוֹל
– אשוֹן
ׁ  ִר: וְ ָא ְמר ּו ֲח ָכ ִמים.ו ִּמינּ וּה ּו ַּת ְח ָּתיו
 ׁ ֵשנִי – ֵאינוֹ ָראוּי ל ֹא,בוֹדתוֹ
ָ חוֹזֵ ר ַל ֲﬠ
–  ּכ ֵֹהן ָ ּגדוֹל.ְלכ ֵֹהן ָ ּגדוֹל וְ ל ֹא ְלכ ֵֹהן ֶה ְדיוֹט
 ּכ ֵֹהן ֶה ְדיוֹט – ִמ ׁ ּשוּם ַמ ֲﬠ ִלין,ִמ ׁ ּשוּם ֵא ָיבה
.מוֹר ִידין
ִ ַ ּב ּק ֶוֹד ׁש וְ ל ֹא

Rabbi Yosei said as proof for his opinion: There was an incident
involving the priest Yosef ben ElemP of Tzippori,B who, when a
reason for disqualification befell a High Priest, the priests appointed him in his stead. After the cause of the disqualification was
resolved, the Sages said: The original High Priest returns to his
service, while the second is fit to serve neither as High Priest nor
as a common priest. The Gemara explains: Neither as a High Priest,
due to hatred,N jealousy and bitterness that would arise if there were
two High Priests with equal standing in the Temple; nor as a common priest, because the principle is: One elevates to a higher
level in matters of sanctity and one does not downgrade. Once he
has served as a High Priest he cannot be restored to the position of
a common priest.

Zodiac mosaic in a synagogue in Tzippori
NOTES

Due to hatred – מ ׁ ּשוּם ֵא ָיבה:ִ There is a principle implemented throughout rabbinic literature that two leaders
are not appointed to fill the same position, as that will inevitably lead to rivalry and dispute. There is a well-known
midrash about the moon being unhappy to share the sky
with the sun. Therefore, the moon was rendered a minor
heavenly light to avoid hatred and jealousy. This is an
example of the principle: Two kings cannot share a crown.

:יוֹחנָן
ָ  ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ֲא ַמר ַר ִ ּביRabba bar bar Ĥana said that Rabbi Yoĥanan said:
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יוֹסי ׁ ֶש ִאם
ֵ ּמוֹדה ַר ִ ּבי
ֶ  ו.יוֹסי
ֵ ֲה ָל ָכה ְּכ ַר ִ ּבי
 ָא ַמר ַרב.בוֹדתוֹ ְּכ ׁ ֵש ָרה
ָ ָﬠ ַבר וְ ָﬠ ַבד – ֲﬠ
ּמוֹדה
ֶ  ו,יוֹסי
ֵ  ֲה ָל ָכה ְּכ ַר ִ ּבי:יְהו ָּדה ָא ַמר ַרב
אשוֹן – ׁ ֶשחוֹזֵ ר
ׁ יוֹסי ׁ ֶש ִאם ֵמת ִר
ֵ ַר ִ ּבי
.בוֹדתוֹ
ָ ַל ֲﬠ

The halakha is in accordance with the opinion of Rabbi YoseiN that
the original High Priest returns to his service, while the second is
fit to serve neither as High Priest nor as a common priest. And
Rabbi Yosei concedes that if the second priest violated this provision and served as High Priest wearing eight garments, his service
is valid. Rav Yehuda said that Rav said: The halakha is in accordance with the opinion of Rabbi Yosei, and Rabbi Yosei conceded
that if the original High Priest dies, the second returns to his
service as High Priest.H

HALAKHA

One who has served as a High Priest – ִמי ׁ ֶש ִּמ ֵּלא ַּת ְפ ִקיד
כ ֵֹהן ָ ּגדוֹל:ּ An acting High Priest on Yom Kippur must step
down when the original High Priest is reinstated, but he
remains committed to all the obligations and restrictions
of the High Priesthood. He does not return to serve as
a common priest, and if he performs the duties of the
High Priest, they are valid. Should the original High Priest
die, the replacement is appointed to succeed him (Kesef
Mishne; Leĥem Mishne; Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 8:5 and Hilkhot Avodat Yom HaKippurim 1:3).

NOTES

The halakha is in accordance with the opinion of Rabbi Yosei – יוֹסי
ֵ ה ָל ָכה ְּכ ַר ִ ּבי:ֲ The early commentaries raised diﬃculties
with regard to this ruling from two perspectives. First, this is an
example of a halakha for messianic times, when the Temple
will be rebuilt, and the halakhic principle is that rulings are
not issued for that period (Tosafot). Second, why does the Gemara need to rule explicitly in accordance with the opinion
of Rabbi Yosei, when in disputes with Rabbi Meir the ruling is

always in accordance with the opinion of Rabbi Yosei (Tosefot
Ri HaLavan)?
In answer to the first question, it is explained that the halakha does have current practical applications: If a community
oﬃcial is forced to step down, once the cause for his removal
is resolved, he is reinstated. As for the second question, it was
necessary to state that the halakha is in accordance with the
opinion of Rabbi Yosei, as in this case the ruling might have

been diﬀerent since both Rabbi Shimon’s opinion and an
unattributed mishna in tractate Horayot contradict the opinion of Rabbi Yosei (Siaĥ Yitzĥak). One approach answers one
question with the other: Because it is a halakha for messianic
times, the standard principles of halakhic ruling are not in effect. Therefore, an explicit statement ruling in accordance with
the opinion of Rabbi Yosei is needed (Rav Shmuel Strashun;
Mitzpe Eitan).
. פרק א׳ דף יג. Perek I . 13a

55

