: דְּ ַתנְ יָ א,יה
ָ ּוְ ָאזְ ָדא ַר ִ ּבי ד
ּ וֹסא ְל ַט ְﬠ ֵמ
.ִיחם ׁ ָשם״ ְמ ַל ֵּמד ׁ ֶש ְּטעוּנִין ְ ּגנִיזָ ה
ָ ״וְ ִה ּנ
 ׁ ֶש ּל ֹא יִ ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן:אוֹמר
ֵ וֹסא
ָ ַּר ִ ּבי ד
.יוֹם ַה ִּכ ּפו ִּרים ַא ֵחר

And Rabbi Dosa follows his line of reasoning, as it was taught in
a baraita: That which is written: “And Aaron shall come into the
Tent of Meeting, and shall put oﬀ the linen garments, which he put
on when he went into the Sanctuary, and shall leave them there”
(Leviticus : ), teaches that the garments worn by the High Priest
on Yom Kippur require intermentH and may not be put to additional use. Rabbi Dosa says: It means only that the High Priest may
not use them on Yom Kippur in a diﬀerent year. According to
Rabbi Dosa, they may be worn by a common priest during his
service, as they do not require interment.

 ֵא ַירע ּבוֹ ּ ְפסוּל ו ִּמינּ ּו ַא ֵחר: § ָּתנ ּו ַר ָ ּבנַ ןThe Gemara returns to the initiation of the acting High Priest.
–  ׁ ֵשנִי,בוֹדתוֹ
ָ אשוֹן חוֹזֵ ר ַל ֲﬠ
ׁ  ַּת ְח ָּתיו – ִרThe Sages taught in the Tosefta: If a disqualification befalls the
 דִּ ְב ֵרי ַר ִ ּבי,דוֹלה ָﬠ ָליו
ָ  ָּכל ִמצְ וֹת ְּכהו ָּּנה ְ ּגHigh Priest and they appointed another in his stead, and then the
cause of the disqualification of the High Priest is resolved, e.g., he
.ֵמ ִאיר
was purified from impurity, the original High Priest returns to his
service. With regard to the second, acting High Priest, all the
mitzvot of the High Priesthood are incumbent upon him. He
serves wearing eight garments and it is prohibited for him to let his
hair grow, to rend his garments in mourning the death of a relative,
to subject himself to impurity imparted by the corpse of a relative,
or to marry a widow. This is the statement of Rabbi Meir.

HALAKHA

Require interment – טעוּנִין ְ ּגנִיזָ ה:ְ The linen garments worn
by the High Priest on Yom Kippur require interment. They
may never be used again nor may any benefit be derived
from them, in accordance with the opinion of the first
tanna (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 8:5).
PERSONALITIES

Yosef ben Elem – יוֹסף ֶ ּבן ֵא ֶלם:
ֵ The story is also related in
Antiquities of the Jews (Book 17, Chapter 6) by Josephus
Flavius. When a disqualification befell the High Priest Mattityahu, his relative Yosef ben Elem replaced him that day.
BACKGROUND

Tzippori – צִ ּיפ ִוֹרי: Tzippori was a large town in the Upper
Galilee, and the perennial rival of Tiberias for recognition as the religious capital of Galilee. During the Second
Temple period it enjoyed special status among the towns
of the Galilee because of its large and learned Jewish
community.

,בוֹדתוֹ
ָ אשוֹן – חוֹזֵ ר ַל ֲﬠ
ׁ  ִר:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּביRabbi Yosei says: The original priest returns to his service, while
 ׁ ֵשנִי – ֵאינוֹ ָראוּי ל ֹא ְלכ ֵֹהן ָ ּגדוֹל וְ ל ֹאthe second is fit to serve neither as High Priest with eight garments,
. ְלכ ֵֹהן ֶה ְדיוֹטbecause there is a diﬀerent High Priest; nor as a common priest
with four garments, as once he was elevated to a state of extreme
sanctity he may not be reduced to a state of minor sanctity.
יוֹסף ֶ ּבן ֵא ֶלם
ֵ  ַמ ֲﬠ ֶ ׂשה ְ ּב:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
,ְ ּבצִ ּיפ ִוֹרי ׁ ֶש ֵא ַירע ּבוֹ ּ ְפסוּל ְ ּבכ ֵֹהן ָ ּגדוֹל
– אשוֹן
ׁ  ִר: וְ ָא ְמר ּו ֲח ָכ ִמים.ו ִּמינּ וּה ּו ַּת ְח ָּתיו
 ׁ ֵשנִי – ֵאינוֹ ָראוּי ל ֹא,בוֹדתוֹ
ָ חוֹזֵ ר ַל ֲﬠ
–  ּכ ֵֹהן ָ ּגדוֹל.ְלכ ֵֹהן ָ ּגדוֹל וְ ל ֹא ְלכ ֵֹהן ֶה ְדיוֹט
 ּכ ֵֹהן ֶה ְדיוֹט – ִמ ׁ ּשוּם ַמ ֲﬠ ִלין,ִמ ׁ ּשוּם ֵא ָיבה
.מוֹר ִידין
ִ ַ ּב ּק ֶוֹד ׁש וְ ל ֹא

Rabbi Yosei said as proof for his opinion: There was an incident
involving the priest Yosef ben ElemP of Tzippori,B who, when a
reason for disqualification befell a High Priest, the priests appointed him in his stead. After the cause of the disqualification was
resolved, the Sages said: The original High Priest returns to his
service, while the second is fit to serve neither as High Priest nor
as a common priest. The Gemara explains: Neither as a High Priest,
due to hatred,N jealousy and bitterness that would arise if there were
two High Priests with equal standing in the Temple; nor as a common priest, because the principle is: One elevates to a higher
level in matters of sanctity and one does not downgrade. Once he
has served as a High Priest he cannot be restored to the position of
a common priest.

Zodiac mosaic in a synagogue in Tzippori
NOTES

Due to hatred – מ ׁ ּשוּם ֵא ָיבה:ִ There is a principle implemented throughout rabbinic literature that two leaders
are not appointed to fill the same position, as that will inevitably lead to rivalry and dispute. There is a well-known
midrash about the moon being unhappy to share the sky
with the sun. Therefore, the moon was rendered a minor
heavenly light to avoid hatred and jealousy. This is an
example of the principle: Two kings cannot share a crown.

:יוֹחנָן
ָ  ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ֲא ַמר ַר ִ ּביRabba bar bar Ĥana said that Rabbi Yoĥanan said:
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יוֹסי ׁ ֶש ִאם
ֵ ּמוֹדה ַר ִ ּבי
ֶ  ו.יוֹסי
ֵ ֲה ָל ָכה ְּכ ַר ִ ּבי
 ָא ַמר ַרב.בוֹדתוֹ ְּכ ׁ ֵש ָרה
ָ ָﬠ ַבר וְ ָﬠ ַבד – ֲﬠ
ּמוֹדה
ֶ  ו,יוֹסי
ֵ  ֲה ָל ָכה ְּכ ַר ִ ּבי:יְהו ָּדה ָא ַמר ַרב
אשוֹן – ׁ ֶשחוֹזֵ ר
ׁ יוֹסי ׁ ֶש ִאם ֵמת ִר
ֵ ַר ִ ּבי
.בוֹדתוֹ
ָ ַל ֲﬠ

The halakha is in accordance with the opinion of Rabbi YoseiN that
the original High Priest returns to his service, while the second is
fit to serve neither as High Priest nor as a common priest. And
Rabbi Yosei concedes that if the second priest violated this provision and served as High Priest wearing eight garments, his service
is valid. Rav Yehuda said that Rav said: The halakha is in accordance with the opinion of Rabbi Yosei, and Rabbi Yosei conceded
that if the original High Priest dies, the second returns to his
service as High Priest.H

HALAKHA

One who has served as a High Priest – ִמי ׁ ֶש ִּמ ֵּלא ַּת ְפ ִקיד
כ ֵֹהן ָ ּגדוֹל:ּ An acting High Priest on Yom Kippur must step
down when the original High Priest is reinstated, but he
remains committed to all the obligations and restrictions
of the High Priesthood. He does not return to serve as
a common priest, and if he performs the duties of the
High Priest, they are valid. Should the original High Priest
die, the replacement is appointed to succeed him (Kesef
Mishne; Leĥem Mishne; Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 8:5 and Hilkhot Avodat Yom HaKippurim 1:3).

NOTES

The halakha is in accordance with the opinion of Rabbi Yosei – יוֹסי
ֵ ה ָל ָכה ְּכ ַר ִ ּבי:ֲ The early commentaries raised diﬃculties
with regard to this ruling from two perspectives. First, this is an
example of a halakha for messianic times, when the Temple
will be rebuilt, and the halakhic principle is that rulings are
not issued for that period (Tosafot). Second, why does the Gemara need to rule explicitly in accordance with the opinion
of Rabbi Yosei, when in disputes with Rabbi Meir the ruling is

always in accordance with the opinion of Rabbi Yosei (Tosefot
Ri HaLavan)?
In answer to the first question, it is explained that the halakha does have current practical applications: If a community
oﬃcial is forced to step down, once the cause for his removal
is resolved, he is reinstated. As for the second question, it was
necessary to state that the halakha is in accordance with the
opinion of Rabbi Yosei, as in this case the ruling might have

been diﬀerent since both Rabbi Shimon’s opinion and an
unattributed mishna in tractate Horayot contradict the opinion of Rabbi Yosei (Siaĥ Yitzĥak). One approach answers one
question with the other: Because it is a halakha for messianic
times, the standard principles of halakhic ruling are not in effect. Therefore, an explicit statement ruling in accordance with
the opinion of Rabbi Yosei is needed (Rav Shmuel Strashun;
Mitzpe Eitan).
. פרק א׳ דף יג. Perek I . 13a
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יה ָצ ָרה
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשThe Gemara asks: That is obvious. Clearly, the second priest may
ּ  ָהוְ יָ א ֵל:ימא
. ָקא ַמ ׁ ְש ַמע ָלן, ֵמ ַחיִּ יםserve as High Priest after the first one dies without concern that
their rivalry will generate hatred between them. The Gemara
answers: Lest you say that the mere knowledge that another
priest is in waiting to replace him is enough to generate hatred,
and would be for him like a woman whose husband has taken a
rival wife in her lifetime; therefore, Rav teaches us that this is
not a concern.
אוֹמר ַאף ִא ׁ ּ ָשה ַא ֶח ֶרת
ֵ  § ַ״ר ִ ּבי יְ הו ָּדהIt was taught in the mishna that Rabbi Yehuda says: The Sages
ישי
ִ ׁ ְ ָהא ָחי, וְ ַר ָ ּבנַ ן נַ ִמי. ַמ ְת ִקינִין לוֹ״would even designate another wife for the High Priest lest his
–  טו ְּמ ָאה: ְל ׁ ֶש ָּמא! ָא ְמ ִרי ָל ְך ַר ָ ּבנַ ןwife die. The Rabbis say: There is no concern lest his wife die,
and therefore the Sages did not designate another wife for him.
.יחא
ָ יתה – ָלא ׁ ְש ִכ
ָ  ִמ,יחא
ָ ׁ ְש ִכ
The Gemara asks with regard to the Rabbis: Aren’t they concerned lest he become impure, which is why the Sages designate
a replacement High Priest? Why then, are they not concerned
lest his wife die? The Gemara answers that the Rabbis could have
said to you: Impurity is common, as it is not unusual for the
High Priest to become impure either due to secretions from his
body or from an external source. Death is not common, and
therefore there is no concern lest his wife die.

NOTES

He has two houses – יה ׁ ְשנֵי ָ ּב ִּתים
ּ הוָ ה ֵל:ֲ The early commentaries ask: Since it is clear from the Gemara here that a High Priest
is not permitted to have two wives, how can the verse: “And
Jehoiada had two wives, and sons and daughters” (II Chronicles
24:3) be understood? Some explain that he married the women
before he became High Priest or that he divorced one of them
(Tosefot HaRosh; Ritva). Another possibility is that the verse does
not mean that Jehoiada had two wives but that he arranged for
two women to marry Joash (Ĥasdei David).
HALAKHA

And not for two houses – וְ ל ֹא ְ ּב ַﬠד ׁ ְשנֵי ָ ּב ִּתים: A High Priest
who has two wives must divorce one of them before performing the Yom Kippur service (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 5:10).
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.״א ְמר ּו לוֹ ִאם ֵּכן ֵאין ַלדָּ ָבר סוֹף״
ָ
!יה ְל ַר ִ ּבי יְ הו ָּדה
ּ ׁ ַש ּ ִפיר ָקא ָא ְמ ִרי ֵל
–  ְל ִמ ָיתה דַּ ֲח ָדא: ְוְ ַר ִ ּבי יְ הו ָּדה ָא ַמר ָלך
.ישינַן
ִ ׁ ְ ְל ִמ ָיתה דְּ ַת ְר ֵּתי – ָלא ָחי,ישינַן
ִ ׁ ְָחי
ּ יח ׁש – ֲא ִפ
יל ּו
ַ יכא ְל ֵמ
ָּ  ִאי ִא,וְ ַר ָ ּבנַ ן
.ישינַן
ִ ׁ ְיתה דִּ ְת ֵרין ָחי
ָ ְל ִמ

It was taught in the mishna that the Rabbis said to Rabbi Yehuda: If so, that you are concerned lest his wife die, there is no
end to the matter. You should also be concerned lest the second
wife die, requiring designation of a third and even a fourth wife.
The Gemara comments: The Rabbis spoke well to Rabbi Yehuda, making a good point. What can Rabbi Yehuda respond?
Rabbi Yehuda could have said to you: For the potential death
of one wife, we are concerned; for the potential death of two
wives, we are not concerned, as the likelihood of that happening
is negligible. The Gemara asks: And what would the Rabbis respond to that contention? They would say: If there is reason to
be concerned for a potential death, then even for the potential
death of two wives, we are concerned.

נֵימר ּו ִאינְ ה ּו ְלנַ ְפ ׁ ַשיְ יהוּ! ָא ְמ ִרי
ְ ,וְ ַר ָ ּבנַן
 – ִאי זָ ִריז. ּכ ֵֹהן ָ ּגדוֹל זָ ִריז הוּא:ָלךְ ַר ָ ּבנַן
הוּא ָל ָּמה ַמ ְת ִקינִין ּכ ֵֹהן ַא ֵחר? ֵּכיוָ ן
יה ָצ ָרה – ָּכל ׁ ֶש ֵּכן דְּ ִמזְ דָּ ֵרז
ּ דְּ ָﬠ ְב ִדינַן ֵל
.ְט ֵפי

The Gemara suggests: If according to the Rabbis there is no
distinction between concern that one wife might die and concern that two wives might die, let them say the same with regard
to their own opinion. Just as they designate a replacement lest
the High Priest become impure, they should designate a second
replacement lest the first replacement also become impure. The
Gemara answers that the Rabbis could have said to you: The
High Priest is vigilant in avoiding impurity. No amount of vigilance can prevent death. The Gemara asks: If he is vigilant in
avoiding impurity, then why do the Sages designate another
priest in his stead? The reason for the designation of the replacement is that once we establish a replacement as a rival, all the
more so will the High Priest be even more vigilant in avoiding
impurity to maintain his position.

״ביתוֹ״ ָא ַמר
ּ ֵ ?יה ְ ּב ַת ַ ּקנְ ָּתא
ּ ו ִּמי ַס ִ ּגי ֵל
 וְ ָהךְ ָלאו ֵ ּביתוֹ ִהיא! דִּ ְמ ַקדֵּ ׁש,ַר ֲח ָמנָ א
 וְ ָהא ַּכ ָּמה דְּ ָלא ָּכנֵיס ָל ּה – ָלאו.ָל ּה
יה
ּ  ִאם ֵּכן ֲהוָ ה ֵל.ֵ ּביתוֹ ִהיא! דְּ ָכנֵיס ָל ּה
 ״וְ ִכ ּ ֵפר ַ ּב ֲﬠדוֹ: וְ ַר ֲח ָמנָ א ָא ַמר,ׁ ְשנֵי ָ ּב ִּתים
!ו ְּב ַﬠד ֵ ּביתוֹ״ וְ ל ֹא ְ ּב ַﬠד ׁ ְשנֵי ָב ִּתים

§ The Gemara asks with regard to Rabbi Yehuda’s opinion: And
is designation of a second wife suﬃcient for him? The Merciful
One stated in the Torah: “And he shall make atonement for
himself and for his house” (Leviticus : ). House means wife;
and this designated woman is not his wife as they are not yet
married. What purpose does designation serve if his wife dies on
Yom Kippur? The Gemara answers: He betroths her before Yom
Kippur. The Gemara asks: But that does not solve the problem.
As long as he has not married her, she is not yet his house, i.e.,
his wife. The Gemara answers: Rabbi Yehuda says that not only
is a replacement wife designated, but he actually marries her. If
so, another problem arises. The High Priest has two houses,N
and the Merciful One said: “And he shall make atonement for
himself and for his house” (Leviticus : ). He atones for one
house and not for two houses.H

 – ִאי ְמגָ ֵר ׁש ָל ּה – ָה ְד ָרא.דַּ ֲה ַדר ְמגָ ֵר ׁש ָל ּה
 דִּ ְמגָ ֵר ׁש ָל ּה,יכא
ָ קו ׁ ְּשיַ ין ְלדו ְּכ ָּתא! ָלא צְ ִר
יך ַﬠל
ְ יט
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ : דְּ ָא ַמר ָל ּה,ַﬠל ְּתנַ אי
,יתא
ָ ְ – וְ ִד ְיל ָמא ָלא ָמי.ְמנָ ת ׁ ֶש ָּתמו ִּתי״
!יה ׁ ְשנֵי ָב ִּתים
ּ וַ ֲהוָ ה ֵל

The Gemara answers: Rabbi Yehuda says that after marrying the
second wife, he then divorces her. The Gemara asks: If he divorces her, our diﬃculty is restored to its original place. There
is no point in designating a second wife, as if the first wife dies,
the second woman is not married to him. The Gemara responds:
No, it is necessary in a case where he marries her and divorces
her provisionally,N as he says to her: This is your bill of divorce
on condition that you die on Yom Kippur. If she dies on Yom
Kippur, then she was divorced retroactively and he has only one
wife; if she does not die but the original wife dies, her divorce
does not take eﬀect and the second wife is married to the High
Priest. In either case, the High Priest has only one wife. The
Gemara asks: And perhaps neither she nor the original wife will
die, and the High Priest then has two houses on Yom Kippur.

[יטיךְ ַﬠל ְמנָ ת
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ : דְּ ָא ַמר ָל ּה,ֶא ָּלא
 ִאי ָלא ָמיְ ָתה – ִמ ַ ּיג ְר ׁ ָשא,ׁ ֶשלּ ֹא ָּתמו ִּתי״
 וְ ִד ְיל ָמא. ְימא ַהך
ָ ְ וְ ִאי ָמיְ ָתה – ָהא ָקי,ָל ּה
יטא דְּ ַהאי
ָּ יה ִ ּג
ּ  וַ ֲהוָ ה ֵל,ִהיא ָלא ָמיְ ָתה
יה ְ ּבל ֹא
ָ ְ ו ָּמי,יטא
ָּ ִ ּג
ּ  וְ ָקם ֵל,יתא ֲח ֶב ְר ָּת ּה
!ַ ּביִ ת

Rather, it is a case where the High Priest said to her, the woman designated: This is your bill of divorce on condition that
you will not die on Yom Kippur. If she does not die, then she is
divorced and he remains married to the original wife; if she dies,
isn’t that original wife alive and he remains married to her alone?
The Gemara asks: And perhaps the second one will not die and
her bill of divorce will be a valid bill of divorce, meaning she is
not his wife, but her counterpart might die, leaving the High
Priest without a wife at all on Yom Kippur.

]א ַחת
ַ ״ﬠל ְמנָ ת ׁ ֶש ָּתמוּת
ַ : דְּ ָא ַמר ָל ּה,ֶא ָּלא
 ָמיְ ָתה,ימא ָה ְך
ָ ְִמ ֶּכם[״ ָמיְ ָתה ָהא – ָקי
 וְ ִד ְיל ָמא ָלא ָמיְ ָיתא.ימא ָהא
ָ ְָהךְ – ָהא ָקי
!יה ׁ ְשנֵי ָב ִּתים
ּ  וַ ֲהוָ ה ֵל,ּוְ ָלא ֲח ָדא ִמ ּינַיְ יהו

Rather, it is a case where the High Priest said to her: This is
your bill of divorce on condition that one of you dies. If this
one dies, that one is alive, and if that one dies, isn’t this one
alive? The Gemara asks: And perhaps neither one of them will
die, and he will then have two houses.

NOTES

Divorces her provisionally – דִּ ְמגָ ֵר ׁש ָל ּה ַﬠל ְּתנַ אי: This problem is also discussed in the Jerusalem Talmud and resolved
there by saying that the High Priest conditionally betroths a
woman but does not marry her. Some commentaries write
that he betroths a woman on the day of Yom Kippur itself.
Although betrothal on Shabbat and Festivals is prohibited
by rabbinic decree, it would be permitted in the Temple.
Later commentaries suggest that perhaps he marries the
woman but does not consummate the marriage.
Severance – כ ִריתוּת:ְּ The principle established by Rava is
one of the foundations of the halakhot of divorce: A divorce
must eﬀect a complete severance between a man and
a woman. Therefore, if the divorce contains a stipulation
that extends throughout the life of the woman, there is no
severance, as she will always be linked to him. Some say
that the flaw in this sort of condition is that the woman
might eventually violate the condition and retroactively
invalidate the divorce.

יטא? וְ ָה ָא ַמר
ָּ  ִּכי ַהאי ַ ּגוְ ונָ א ִמי ָהוֵ י ִ ּג: וְ עוֹדAnd furthermore, the question arises: Is a document of that
יטיךְ ַﬠל ְמנָ ת ׁ ֶשלּ ֹא ִּת ׁ ְש ִּתי
ֵּ  ֲה ֵרי זֶ ה ִ ּג: ָר ָבאsort a valid bill of divorce? Does a condition of that sort take
, יַ יִ ן ָּכל יְ ֵמי ַחיַּ י וְ ַחיַּ יְ ִכי – ֵאין זֶ ה ְּכ ִריתוּתeﬀect? But didn’t Rava say: If a man says to his wife: This is your
bill of divorce on condition that you will not drink wine for
all the days of my life and your life, that is not severance.N The
bill of divorce in the Torah is called a bill of severance, meaning
that for the document to be valid all connections between the
husband and wife must be severed. If there is a provision in the
document that maintains a permanent connection between the
spouses, e.g., not to drink wine for all of her life, the document
does not eﬀect a valid divorce.
! ָּכל יְ ֵמי ַחיֵּ י ּ ְפלוֹנִי – ֲה ֵרי זֶ ה ְּכ ִריתוּתHowever, if one said to his wife: This is your bill of divorce on
condition that you will not drink wine during all the days of the
life of so-and-so; that is severance. Since the condition is not
dependent on her and him but on the life of a third party, it is
like any other condition in a divorce.H Therefore, in the case of
the High Priest, since the divorce takes eﬀect only if neither of
the women dies, that is a condition that maintains a relationship
between the husband and wife for as long as she lives, which
invalidates the divorce.
יטיךְ ַﬠל ְמנָ ת
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ : דְּ ָא ַמר ָל ּה,ֶא ָּלא
יך״ ִאי ָלא ָמיְ ָתה
ְ ׁ ֶש ּל ֹא ָּתמוּת ֲח ֶב ְר ֵּת
–  וְ ִאי ָמיְ ָתה ָהא,ֲח ֶב ְר ָּת ּה – ִמ ַ ּיג ְר ׁ ָשא
יתא ֲח ֶב ְר ָּת ּה
ָ ְ וְ ִד ְיל ָמא ָמי.ימא ָהא
ָ ְָהא ָקי
 וְ ִא ַ ּיג ִּלי ִמ ְּל ָתא,בוֹדה
ָ ְ ּב ַפ ְל ָ ּגא דַּ ֲﬠ

Rather, it is a case where the High Priest said to the second wife:
This is your bill of divorce on condition that your counterpart,
the other wife, will not die. If her counterpart, the first woman,
does not die, the second woman is divorced; and if the first
woman dies, isn’t the second woman alive and not divorced?
The Gemara asks: And perhaps her counterpart will die in the
middle of the Yom Kippur service, and it will become clear

HALAKHA

Conditions in bills of divorce – יטין
ִ ִתנָ ִאים ְ ּבג:ְּ If a bill of divorce
is given with a condition that ties the woman to her husband
for the duration of her life, e.g., a condition that she may never drink wine, it is invalid, as there is no severance. However,

if the duration of the condition is limited, e.g., you may not
drink wine as long as so-and-so lives, or for a certain length of
time, the bill of divorce is valid (Rambam Sefer Nashim, Hilkhot
Geirushin 8:10).
. פרק א׳ דף יג. Perek I . 13a
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NOTES

Perhaps her counterpart will die – יתא
ָ ְוְ ִד ְיל ָמא ָמי
ח ֶב ְר ָּת ּה:ֲ The Gemara does not raise all the flaws in this
line of reasoning but suﬃces with one in order to dismiss the proposition. For example, the Gemara could
have pointed out that if her counterpart does not die,
the High Priest will have two wives (Tosafot Yeshanim).
Perhaps…she will not enter the synagogue – דִּ ְיל ָמא
נֶסת
ֶ א…ﬠיְ ָילא ִהיא ְל ֵבית ַה ְּכ
ָ ל:ָ Although the woman could
have been forced to enter the synagogue, the involvement of others renders the condition unreliable (Tosefot
HaRosh).
Two…yevamot – ש ֵּתי ָיְבמוֹת:
ְ ׁ The term: His brother’s
house, in the context of levirate marriage, could be
understood as teaching one house and not two houses,
in the sense that the brother-in-law may marry either of
his brother’s widows but not both. If that derivation was
applied to the term: His house, written in the context
of Yom Kippur, the conclusion would be that the High
Priest achieves atonement for only one of his two wives.
However, since the conclusion with regard to Yom Kippur is that a High Priest with two wives achieves atonement for neither of them, the conclusion with regard
to his brother’s two widows would be that he is not
permitted to marry either of them (Tosafot Yeshanim;
Tosefot HaRosh).
Outside, to include the betrothed woman – ,ַהחוּצָ ה
ל ַר ּבוֹת ֶאת ָה ֲארו ָּסה:ְ The derivation here is based on the
understanding: Who is simultaneously both a wife and
an outsider? It is a woman who is betrothed. Therefore,
a man is required to enter into levirate marriage with the
betrothed of his brother who died (Me’iri).
HALAKHA

Two…yevamot who come from one house – ׁ ְש ֵּתי
יְבמוֹת ַה ָ ּבאוֹת ִמ ַ ּביִ ת ֶא ָחד:
ָ If a man dies, leaving several
wives but no sons, his brother enters into levirate marriage or performs ĥalitza with one of the widows. The
rest are then permitted to remarry (Rambam Sefer
Nashim, Hilkhot Yibbum VaĤalitza 1:9).
To include the betrothed woman – ל ַר ּבוֹת ֶאת ָה ֲארו ָּסה:ְ
The halakhot of levirate marriage apply equally to the
wife of a deceased man and to the betrothed of a deceased man (Rambam Sefer Nashim, Hilkhot Yibbum
VaĤalitza 1:1).

,יטא הוּא
ָּ יטא דְּ ָהא ָלאו ִ ּג
ָּ ִﬠ דְּ ג ְל ַמ ְפ ֵר
,בוֹדה ִ ּב ׁ ְשנֵי ָב ִּתים! ֶא ָּלא
ָ יה ֲﬠ
ּ וְ ָﬠ ֵביד ֵל
ּ
ּ
יך ַﬠל ְמנָ ת
ְ יט
ֵ ״ה ֵרי זֶ ה ִג
ֲ :דְּ ָא ַמר ָל ּה
יתא
ָ ְ – וְ ִד ְיל ָמא ָמי,יך״
ְ ׁ ֶש ָּתמוּת ֲח ֶב ְר ֵּת
,יטא
ָּ יטא דְּ ָהא ִ ּג
ָּ יה ִ ּג
ּ  וַ ֲהוָ ה ֵל,ֲח ֶב ְר ָּת ּה
?יה ְ ּבל ֹא ַ ּביִ ת
ּ וְ ָקם ֵל

retroactively that the bill of divorce of this second woman is not a
valid bill of divorce, since the first wife died. In that case, it turns out
retroactively that he performed part of the service with two houses,
married to two wives. Rather, it is a case where the High Priest said
to the second wife: This is your bill of divorce on condition that
your counterpart dies. The Gemara asks: In this case, too, perhaps
her counterpart will dieN and the bill of divorce of this second
woman is a valid bill of divorce, and he will remain without a house
at all.

 ַל ֲח ָדא,ּ דִּ ְמגָ ֵר ׁש ְלה ּו ְל ַת ְרוַ יְ יהו,ֶא ָּלא
יטיךְ ַﬠל ְמנָ ת ׁ ֶשלּ ֹא
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ :ֲא ַמר ָל ּה
״ה ֵרי
ֲ :ָּתמוּת ֲח ֶב ְר ֵּתיךְ ״ וְ ַל ֲח ָדא ָא ַמר ָל ּה
יך ַﬠל ְמנָ ת ׁ ֶש ּל ֹא ִּת ָּכנְ ִסי ְל ֵבית
ְ יט
ֵּ זֶ ה ִ ּג
יתא ֲח ֶב ְר ָּת ּה
ָ ְ וְ ִד ְיל ָמא ָלא ָמי.נֶסת״
ֶ ַה ְּכ
 וַ ֲהוָ ה,וְ ָלא ָﬠיְ ָילא ִהיא ְל ֵבית ַה ְּכנֶ ֶסת
יה
ָּ יטא דְּ ַת ְרוַ יְ יה ּו ִ ּג
ָּ יה ִ ּג
ּ  וְ ָקם ֵל,יטא
ּ ֵל
!ְ ּבל ֹא ַ ּביִ ת

Rather, this is a case where he divorces both of them provisionally,
with a diﬀerent stipulation to each woman. To one, he says: This is
your bill of divorce on condition that your counterpart will not
die. And to the other one, he says: This is your bill of divorce on
condition that you will not enter the synagogue on Yom Kippur,
cognizant of the fact that she can easily fulfill that condition and
thereby eﬀect her divorce. The Gemara asks: And perhaps her counterpart will not die, fulfilling the condition and eﬀecting the divorce
of one wife; and she will not enter the synagogue,N fulfilling the
condition and eﬀecting the divorce of the other wife. In that case
the bill of divorce of both women is a valid bill of divorce and he
remains without a wife.

יך
ְ יט
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ : ַל ֲח ָדא ָא ַמר ָל ּה,ֶא ָּלא
ַﬠל ְמנָ ת ׁ ֶשלּ ֹא ָּתמוּת ֲח ֶב ְר ֵּתיךְ ״ וְ ַל ֲח ָדא
יטיךְ ַﬠל ְמנָ ת ׁ ֶש ֶא ָּכנֵס
ֵּ ״ה ֵרי זֶ ה ִ ּג
ֲ :ָא ַמר ָל ּה
– יתא ָהא
ָ ְ דְּ ִאי ָמי.נֶסת״
ֶ ֲאנִי ְל ֵבית ַה ְּכ
ימא
ָ ְיתא ָהא – ָקי
ָ ְ וְ ִאי ָמי.ימא ָהא
ָ ְָקי
ימר – דִּ ְיל ָמא ָמיְ ָיתא
ַ  ַמאי ִא ָּיכא ְל ֵמ.ָהא
יה
ָ ֲח ֶב ְר ָּת ּה ְ ּב ַפ ְל ָ ּגא דַּ ֲﬠ
ּ  וְ ָﬠ ַבד ֵל,בוֹדה
 ִאי ָחזֵ י ָל ּה.ﬠ ִ ּב ׁ ְשנֵי ָב ִּתים בוֹדה ְל ַמ ְפ ֵר
ָ ֲﬠ
ימת – ָק ִדים ִאיה ּו וְ ָﬠיֵ יל
ַ דְּ ָקא ָ ּב ֲﬠיָ א ְל ֵמ
יטא
ָּ יטא דְּ ָהא ִ ּג
ָּ ִ ו ְּמ ׁ ַש ֵּוי ְלג,נֶסת
ֶ ְל ֵבית ַה ְּכ
.ﬠ ְל ַמ ְפ ֵר

Rather, it is a case where to one of the women, the High Priest says:
This is your bill of divorce on condition that your counterpart
does not die. And to the other one of the women he says: This is
your bill of divorce on condition that I will enter the synagogue.
If this wife dies, that other one is alive; and if that other one dies,
this one is alive. What is there to say in refuting this possibility?
Perhaps her counterpart will die in the middle of the service, and
it will turn out retroactively that he performed part of the service
with two houses, married to two wives. If he sees that she seeks, i.e.,
she is about to die, he will then preemptively enter the synagogue,
rendering the bill of divorce of the dying wife a valid bill of divorce
retroactively. He will then be married to only one woman. In that
way, a second wife can be designated for the High Priest without him
being married to two women on Yom Kippur.

:ימא ַרב ֲﬠוִ ָירא
ָ ַמ ְת ִקיף ָל ּה ַרב ַא ִסי וְ ִא ֵית
ֶא ָּלא ֵמ ַﬠ ָּתה ׁ ְש ֵּתי ָיְבמוֹת ַה ָ ּבאוֹת ִמ ַ ּביִ ת
ִ ,״יְב ְמ ּתוֹ״
ִ !ּיבמו
ּ ְ ֶַא ָחד ל ֹא יִ ְתי
– ״יְב ְמ ּתוֹ״
.יבה
ּ ָ ִר

Rav Asi, and some say it was Rav Avira, strongly objects to that
conclusion: However, if that is so, that from the term: His house, in
the singular, one derives one wife and not two, then two widows of
a brother who died without a child [yevamot]N who come from
one house,H i.e., they were married to the same man, should not be
obligated to marry his brother in levirate marriage. In addressing
levirate marriage, the Torah says: “So shall it be done to the man that
does not build his brother’s house” (Deuteronomy : ). One may
derive from this: One house, i.e., wife, and not two. The Gemara responds that when the Torah says: “Then his yevama shall go up to
the gate” (Deuteronomy : ), “and his yevama will draw nigh to him”
(Deuteronomy : ), twice, it comes to include a situation where
the deceased had two wives; in that case one of them is required to
marry his brother in levirate marriage.

:ימא ַרב ׁ ֵש ֵר ְביָ ה
ָ  וְ ִא ֵית, ַמ ְת ִקיף ָל ּה ָר ִבינָ אRavina, and some say it was Rav Sherevya, strongly objects to this:
!יבם
ּ ֵ ַ ֶא ָּלא ֵמ ַﬠ ָּתה ֲארו ָּסה ל ֹא ִּת ְתיIt was stated above that a woman betrothed to the High Priest is not
.״החוּצָ ה״ – ְל ַר ּבוֹת ֶאת ָה ֲארו ָּסה
ַ considered his house, i.e., his wife. However, if that is so, a betrothed
woman whose betrothed passed away should not be obligated to
marry his brother in levirate marriage, since the term: House, appears in that context as well. In practice, that is not the halakha. The
Gemara answers that the Torah says: “The wife of the dead shall not
be married outside to one not of his kin” (Deuteronomy : ). The
superfluous term: Outside, comes to include the betrothed woman.NH Although she is technically still outside the family, the brother
of the deceased must either marry her in levirate marriage or perform
ĥalitza.
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 וְ ֵאינוֹ, ּכ ֵֹהן ָ ּגדוֹל ַמ ְק ִריב אוֹנֵן: § ָּתנ ּו ַר ָ ּבנַןApropos the death of the wife of the High Priest, the Gemara
cites an additional baraita. The Sages taught: A High Priest sac ַמאי. ָּכל ַהיּוֹם:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.אוֹכל
ֵ
H
 ל ֹא נִצְ ְר ָכה:״כל ַהיּוֹם״? ָא ַמר ָר ָבא
ָּ rifices oﬀerings when he is an acute mourner, on the Hday of a
relative’s death, but does not eat from those oﬀerings. Rabbi
.ֶא ָּלא ַל ֲה ִביאוֹ ִמ ּתוֹךְ ֵ ּביתוֹ
Yehuda says: The entire day. The Gemara asks: What is the meaning of the phrase: The entire day? Rava said: This phrase is necessary only to bring him from his house.N Not only is it permitted
for the High Priest to serve in the Temple when he is an acute
mourner, but it is a mitzva to bring him from his house to serve
in the Temple for the entire day to help ease his pain.
 ָה ׁ ְש ָּתא ְל ַר ִ ּבי יְ הו ָּדה:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
עוֹמד
ֵ  ָהיָ ה: דְּ ַתנְיָא,יה
ּ ַא ּפ ֵוֹקי ַמ ּ ְפ ִקינַן ֵל
 וְ ׁ ָש ַמע ׁ ֶש ֵּמת,ח ו ַּמ ְק ִריב ַﬠל ַ ּג ֵ ּבי ַה ִּמזְ ֵ ּב
 דִּ ְב ֵרי,בוֹדתוֹ וְ יוֹצֵ א
ָ ִיח ֲﬠ לוֹ ֵמת – ַמ ּנ
 וְ ַא ְּת. יִגְ מוֹר:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי.ַר ִ ּבי יְ הו ָּדה
!?יה ִמ ּתוֹךְ ֵ ּביתוֹ
ִ ְָא ְמ ַר ְּת ַמי
ּ יתינַן ֵל

Abaye said to him: Now, according to the opinion of Rabbi
Yehuda, we remove the High Priest from the Temple when he is
an acute mourner, as it was taught in a baraita: If a common priest
was standing and sacrificingN an oﬀering on top of the altar
and heard that a relative of his died, he leaves his service in
the middle and exits the Temple; this is the statement of Rabbi
Yehuda. Rabbi Yosei says: He completes the service and then
leaves. Rabbi Yehuda rules stringently in the case of a priest who
is an acute mourner sacrificing an oﬀering. Even though the
baraita is referring to a common priest, it is reasonable to say
that the same is true with regard to a High Priest as well. Rabbi
Yehuda says that a High Priest who becomes an acute mourner
exits the Temple, and you say we bring the High Priest who is an
acute mourner from his house to serve?

HALAKHA

A High Priest sacrifices oﬀerings when he is an acute
mourner – כ ֵֹהן ָ ּגדוֹל ַמ ְק ִריב אוֹנֵן:ּ A High Priest serves in the
Temple even when he is an acute mourner, and his service
is valid. This ruling is in accordance with the mishna and the
opinion of Rabbi Yosei in the baraita (Tosafot; Kesef Mishne;
Rambam Sefer Avoda, Hilkhot Biat HaMikdash 2:6).
A High Priest does not eat from oﬀerings when he is an
acute mourner – אוֹכל
ֵ כ ֵֹהן ָ ּגדוֹל אוֹנֵן ֵאינוֹ:ּ Although a High
Priest serves in the Temple when he is an acute mourner, he
may not eat from the oﬀerings for that entire day (Rambam
Sefer Avoda, Hilkhot Biat HaMikdash 2:8).
NOTES

To bring him from his house – וֹך ֵ ּביתוֹ
ְ ל ֲה ִביאוֹ ִמ ּת:ַ Some
explain that the reason he is brought to the Temple is that
if he remains at home, there is concern that the High Priest
in his grief might touch the corpse of his relative, an act that
is prohibited.
A priest was standing and sacrificing – עוֹמד ו ַּמ ְק ִריב
ֵ היָ ה:ָ
Most of the commentaries claim that the Gemara is referring
to the High Priest (Tosafot; Tosafot Yeshanim; Tosefot Ri HaLavan; Tosefot HaRosh; Ritva). The author of the Me’iri agrees with
Rashi that the Gemara is referring to a common priest and
that had the Gemara been referring to a High Priest, it would
have mentioned it explicitly (Ritva explaining Rashi’s opinion).

?״כל ַהיּוֹם״
ָּ  ַמאי: ֶא ָּלא ָא ַמר ָר ָבאRather, Rava said: The initial interpretation must be rejected.
What is the meaning of the phrase: The entire day?

Perek I
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 ְ ּגזֵ ָירה,עוֹבד ָּכל ַהיּוֹם
ֵ לוֹמר ׁ ֶש ֵאינוֹ
ַ
יה ַרב ַאדָּ א ַ ּבר
ַ ׁ ֶש ָּמא י
ּ  ֲא ַמר ֵל.ֹאכל
 ו ִּמי ָ ּגזַ ר ַר ִ ּבי יְ הו ָּדה ׁ ֶש ָּמא:ַא ֲה ָבה ְל ָר ָבא
 ַאף:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,ֹאכל? וְ ָה ְתנַ ן
ַ י
 ׁ ֶש ָּמא ָּתמוּת,ִא ׁ ּ ָשה ַא ֶח ֶרת ַמ ְת ִקינִין לוֹ
יתא ִא ׁ ְש ּתוֹ – ָﬠ ֵביד
ָ ְ וְ ִאי ָמי.ִא ׁ ְש ּתוֹ
 וְ ל ֹא ָ ּגזַ ר ַר ִ ּבי יְ הו ָּדה ׁ ֶש ָּמא,בוֹדה
ָ ֲﬠ
, ָה ִכי ָה ׁ ְש ָּתא?! ָה ָתם:יה
ַ י
ּ ֹאכל! ֲא ַמר ֵל
 דְּ כו ֵּּלי ָﬠ ְל ָמא,ֵּכיוָ ן דְּ יוֹם ַה ִּכ ּפו ִּרים הוּא
ָלא ָקא ָא ְכ ִלי – הוּא נַ ִמי ָלא ָא ֵתי
–  ָה ָכא דְּ כו ֵּּלי ָﬠ ְל ָמא ָא ְכ ִלי.יכל
ַ ְל ֵמ
.יכל
ַ הוּא נַ ִמי ָא ֵתי ְל ֵמ

Rabbi Yehuda means to say that the High Priest does not serve
for the entire day even though the Torah allows him to do so, due
to a rabbinic decree lest he forget that he is an acute mourner and
eat consecrated food forbidden to him. Rav Adda bar Ahava said
to Rava: And did Rabbi Yehuda issue a decree lest he eat?N But
didn’t we learn in the mishna that Rabbi Yehuda says: The Sages
would even designate another wife for him lest his wife die?
And if his wife dies, he nevertheless performs the Temple service,
and Rabbi Yehuda did not issue a decree lest he eat. That contradicts the other statement by Rabbi Yehuda that a High Priest
may not serve for the entire day that he is an acute mourner. Rava
said to him: How can these cases be compared? There, in the
mishna, since it is Yom Kippur, when everyone does not eat, he
too will not come to eat. However, here, during the rest of the
year, when everyone eats, he too will come to eat. Therefore, a
decree was issued.

NOTES

And did Rabbi Yehuda issue a decree lest he eat – ו ִּמי ָ ּגזַ ר
ֹאכל
ַ ר ִ ּבי יְ הו ָּדה ׁ ֶש ָּמא י:ַ In the Magen Avraham the following
question is raised: If that is indeed a concern, there should
be concern lest the High Priest forget himself and eat at any
point during the Yom Kippur service. Some answer that this
is not a legitimate concern, as the entire Yom Kippur service
would be abandoned in that case (Rabbi Tzvi Hirsch Chajes).
Others explain that this is not a significant concern, since most
of the day’s oﬀerings are not eaten (Mitzpe Eitan). Yet others
explain that the concern lest an acute mourner eat sacrificial
food is greater than the concern lest the High Priest eat on
Yom Kippur. The prohibition for an acute mourner is to eat an
olive-bulk of food, whereas the prohibition on Yom Kippur is
to eat a dried fig-bulk (Ohel Moshe).

?יה ֲאנִינוּת
ּ  וְ ִכי ַהאי ַ ּגוְ ונָ א ִמי ָחיְ ָילא ֲﬠ ֵלThe Gemara raises a question from a diﬀerent perspective: And
 וְ ָהא ִמ ַ ּיג ְר ׁ ָשא! נְ ִהי דַּ ֲאנִינוּת ָלא ָחיֵ ילin a case like this, would the halakhic status of acute mourning
!?יט ִריד
ְ רוֹדי ִמי ָלא ִמ
ֵ  ַא ְט,יה
ּ  ֲﬠ ֵלtake eﬀect on him, considering that she is divorced? According
to Rabbi Yehuda, the High Priest must give his wife a provisional
divorce in which case she is no longer his wife and if she dies he
is no longer obligated to mourn her. The Gemara answers: Although the status of acute mourning does not take eﬀect on him,
is he not troubled over the death of his wife? Therefore, according
to Rabbi Yehuda, it is appropriate to prohibit his performance of
the service on that day.
. פרק א׳ דף יד. Perek I . 14a
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