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The Gemara raises a contradiction from one mishna in trac-
tate Yoma against another mishna in tractate Yoma, as we
learned in a mishna: The second lottery" conducted daily
among the priests determined the following: Who slaughters
the daily morning offering; who sprinkles its blood; who re-
moves the ashes from the inner altar; and who removes the
ashes and burnt wicks from the candelabrum; and who takes
the limbs of the daily offering up to the ramp to be burned
later. Following the second lottery the priests dispersed, and
they later reconvened for the third lottery. Before the third
lottery, the appointee declared: Let only those priests who are
new to offering the incense come and participate in the lot-
tery for the incense. Apparently, removing the ashes from the
lamps of the candelabrum preceded the burning of the incense,
which contradicts the mishna here.

Abaye said: This is not difficult. Here, the mishna is discuss-
ing the removal of the ashes from two lamps," which is per-
formed after the burning of the incense; there, the mishna of
the lotteries is discussing the removal of the ashes from five
lamps," which precedes the burning of the incense. As will be
explained, the priest attends to five lamps first, and after a break,
he attends to the final two lamps.

The Gemara asks: Is that to say that the burning of the incense
interposes between attending to the first five lamps and attend-
ing the last two? But when Abaye related the order of the
daily priestly functions in the name of tradition, didn’t he
state that it was the sprinkling of the blood of the daily offer-
ing that interposed between the five lamps and the two, not
the burning of the incense? The Sages say in response: This is
not difficult. That sequence cited by Abaye is in accordance
with the opinion of Abba Shaul, whereas this sequence cited
in the mishna is in accordance with the opinion of the Rabbis,
as it was taught in a baraita: One should not remove the ash-
es from the lamps and then burn the incense; rather one
should burn the incense and then remove the ashes from
the lamps. Abba Shaul says: One removes the ashes from
the lamps and then burns the incense." The different sources
reflect the dispute cited in the baraita.

The Gemara asks: What is the rationale for the opinion of
Abba Shaul? It is as it is written: “Every morning when
he removes the ashes from the lamps, he shall burn it” (Exo-
dus 30:7), and then it is written: “He shall burn it” (Exodus
30:8). First the lamps are cleaned, and only then is the incense
burned. And how do the Rabbis, who hold that the incense
was burned first, interpret this verse? They say: What is the
Merciful One saying?

It means: At the time of the removal of the ashes you shall
burn the incense, and no later. As, if you do not say so but
explain that the phrase: He shall burn the incense, at the end
of the verse means after cleaning the lamps, then with regard
to the burning of the afternoon incense, with regard to which
it is written: “And when Aaron lights the lamps in the after-
noon he shall burn it” (Exodus 30:8), in this case too, does it
mean that initially the priest lights the lamps and only then
burns the afternoon incense? And if you say indeed, that is
so, wasn't the following taught in a baraita with regard to the
verse: “Aaron and his sons will set it in order to burn from
evening until morning before the Lord; it shall be a statute
forever throughout their generations on behalf of the children
of Israel” (Exodus 27:21)?

HALAKHA

The second lottery — 2wt ©»3: Thirteen priests were chosen in
the second lottery in the Temple. The one who was chosen in
the lottery slaughters the daily morning offering, the priest next
to him receives the blood, and so on, following the sequence of
the mishna (Rambam Sefer Avoda, Hilkhot Temidin UMusafin 4:6).

Burning the incense and removing the ashes from the lamps -
T120M WP The priest privileged to burn the incense enters
ﬁrst followed by the priest privileged to remove the ashes from
the candelabrum and clean the two lamps, in accordance with
the opinion of the Rabbis (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 6:4).

NOTES

Abaye said this is not difficult — xwp N'? AR K Tosafort ex-
plain that based on the formulation of the Gemara, Abaye is not
suggesting an entirely new solution but accepts Rabbi Yohanan's
opinion, adding to and refining it. He does so because it is clear
from tractate Tamid that there is an alternative opinion with regard
to the order of the offerings as well as the two lamps. Therefore, it
is possible to resolve only the contradiction between this mishna
and the mishna in the second chapter (Tosafot Yeshanim; Tosefot
HaRosh).

Here the mishna is discussing the removal of the ashes from
two lamps — ni" nY Navna - 1x3: Tosafot ask: Why does the
mishna list the lighting of the two lamps, which is performed
later, rather than the lighting of the five lamps, which is performed
earlier? Apparently Tosafot and other sources hold that failure to
remove the ashes from the five lamps does not invalidate the
service and may even be performed by a non-priest. Therefore,
the High Priest did not perform that service (Mishhat Aharon).

The removal of the ashes from five lamps — nin wan nav:
When the priest arrived he would discover that several of the
lamps had been extinguished. However, according to tradition, at
least one lamp, the western lamp, remained burning. This is why
that lamp and the one next to it were only rekindled or cleaned
after the ashes were removed from the other five (Rabbi Elyakim).
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NOTES

Give the candelabrum its measure of oil - A1 ﬁ’? 17: Rashi
writes that sufficient oil was provided to enable the lamps to
burn from evening to morning even on the longest nights of
the year. Occasionally there would be leftover oil and the lamps
would continue to burn during the day. Tosafot Yeshanim com-
ment that the thickness of the wicks would be adjusted sea-
sonally: Thin wicks were used in the winter and thicker ones in
the summer. In this way all the oil was consumed every night
throughout the year (see Jerusalem Talmud).

With regard to Rav Pappa, what is the reason that he did
not say in accordance with the opinion of Abaye - x93 31
MIND MK xb Kww wn: There is an additional reason that Rav
Pappa rejects Abayes opinion: Abaye interprets the identical
phrase that appears in two mishnayot in two different ways.
Abaye explains that the first usage of the phrase: Removes
the ashes from the lamps, refers to five lamps, and the second
usage refers to the remaining two lamps. When confronted
with a situation of that kind, most amora’im prefer to attribute
each mishna to a different tanna rather than interpret the
identical phrase differently. Nevertheless, in tractate Zevahim
Rav Pappa himself adopts the strategy used by Abaye here,
instead of attributing the two sources to two different tanna’im
(Mitzpe Eitan).

HALAKHA
Give the candelabrum its measure of oil - 111 .'-l'? 1m:All the
lamps were filled with half a log of oil, which allowed them to
burn from evening to morning (Rambam Sefer Avoda, Hilkhot
Temidin UMusafin 3:11).

Slaughtering the daily offering on Yom Kippur — s none
o192 03 When the time to slaughter the daily offermg
on Yom Klppur arrived, the animal was brought to the High
Priest, who cut through most of the two signs that determine
whether the slaughter is valid, the gullet and the trachea. A
second priest would step in and complete the job, enabling
the High Priest to receive the blood and sprinkle it. After that
the High Priest entered the Temple to burn the incense and
remove the ashes from the lamps (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 4:1).
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And the baraita explains: Give the candelabrum its measure of
oil"*" so that it will continue to burn all night from evening until
morning. Alternatively, the phrase: From evening to morning,
teaches that you have only this service that is valid when per-
formed from evening to morning. Apparently, lighting the can-
delabrum is the final daily Temple service and the incense is not
burned after the lamps are lit. Rather, what is the Merciful One
saying in the phrase: “And when Aaron lights the lamps in the
afternoon he shall burn it” This teaches that at the time of the
removal of the ashes you shall burn the incense, and no later. If
so, here too, in the morning, at the time of the removal of the
ashes you shall burn the incense, and no later. This is the ratio-
nale for the opinion of the Rabbis.

And Abba Shaul could have said to you in response: It is different
there, with regard to the burning of the afternoon incense, as it is
written: “Aaron and his sons will set it [oto] in order” The term
oto is exclusionary: Only in the afternoon is it critical that the
lighting of the lamps be the last service performed and that it fol-
low the burning of the incense. However, in the morning, where
there is no exclusionary term, the sequence of the verse is ob-
served: First attending to the candelabrum and then burning the
incense.

Rav Pappa said a different resolution to the contradiction be-
tween the mishnayot. This is not difficult, because each mishna
is in accordance with the opinion of a different tanna. This mish-
na, in which the burning of the incense is first, is in accordance
with the opinion of the Rabbis; and that mishna, in which the
lighting of the lamps is first, is in accordance with the opinion of
Abba Shaul. The Gemara questions Rav Pappa’s resolution: In
accordance with the opinion of which tanna is the mishna here
established? It is in accordance with the opinion of the Rabbis.
The sequence in the mishna where the lottery is discussed is in
accordance with the opinion of Abba Shaul.

Say the latter clause of that mishna as follows: They brought him

the sheep for the daily morning offering that he slaughtered by
cutting most of the way through the gullet and the windpipe. And

a different priest completed the slaughter on his behalf.! And

then he entered the Sanctuary to burn the morning incense and

to remove the ashes from the lamps of the candelabrum. If so, we

have again arrived at the opinion of the Rabbis that burning the

incense precedes attending to the lamps, which leads to the dif-
ficult conclusion: The first clause and the last clause of the mish-
na in tractate Yoma are in accordance with the opinion of the

Rabbis, and the middle clause is in accordance with the opinion

of Abba Shaul. Rav Pappa could have said to you: Indeed, the

first clause and the last clause are in accordance with the opinion

of the Rabbis, and the middle clause is in accordance with the

opinion of Abba Shaul. Although this is not common, because

these mishnayot are not directly juxtaposed, it is possible.

The Gemara asks: Granted, Abaye does not say in accordance
with the opinion of Rav Pappa, as he is not willing to establish
the first clause and the last clause in accordance with the opinion
of the Rabbis and the middle clause in accordance with the
opinion of Abba Shaul. However, with regard to Rav Pappa,
what is the reason that he did not say in accordance with the
opinion of Abaye" and instead prefers an uncommon and difficult
resolution? Rav Pappa could have said to you that the resolution
proposed by Abaye is difficult as well, as according to Abaye in
the first clause of the mishna it was taught with regard to the
removal of the ashes from two lamps, which is performed later,
and only then taught the removal of the ashes from five lamps,
which is performed before the ashes of the two lamps are cleared.
Therefore, Rav Pappa prefers to establish that the mishnayot reflect
a tannaitic dispute rather than to accept this reversal of the order.
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And Abaye holds that this is not difficult and could have said
to you that the first mishna, which describes the routine of the
High Priest during his seven days of separation, teaches a gen-
eral directive describing the services with which the High
Priest must be familiarized prior to Yom Kippur, without con-
cern for the sequence. And in terms of the sequence, the
mishna then teaches it in the context of the actual performance
of the services.

§ The Gemara cites a dispute between the Rabbis and Rabbi
Shimon Ish HaMitzpa. The Gemara proceeds to analyze the
matter itself: The priest comes to the northeast corner of the
altar and sprinkles once on the northeast corner. From there
he proceeds to the southwest corner and sprinkles once on
the southwest corner. And it was taught in the Tosefta con-
cerning this mishna: Rabbi Shimon Ish HaMitzpa changes
the sprinkling of the blood of the daily offering vis-a-vis the
sprinkling of blood of all other burnt-offerings. The priest
comes to the northeast corner and sprinkles once on the
northeast corner. However, when he proceeds to the south-
west corner, he sprinkles on the west side of the altar and then
sprinkles on the south side. The Gemara asks: What is the
rationale for the opinion of Rabbi Shimon Ish HaMitzpa, who
changes the sprinkling of the blood of the daily offering vis-a-vis
the sprinkling of blood of all other burnt-offerings?

Rabbi Yohanan said in the name of one of the Sages of the
school of Rabbi Yannai that the verse states: “And one goat
as a sin-offering to the Lord; it shall be offered aside from
the daily burnt-offering" and its libation” (Numbers 28:15).
From the phrase: Beside the daily burnt-offering, it is derived
that the daily offering is a burnt-offering, and from the juxta-
position of the sacrifice of the sin-offering to the daily offering,
the Merciful One said: Perform with it the procedure of a
sin-offering."

And how can this be accomplished? It can be accomplished
by performing half of the sprinklings according to the proce-
dure of a burnt-offering, and half according to the procedure of
a sin-offering. One sprinkles one sprinkling that is two, i.e.,
one sprinkles the blood on the corner of the altar so that the
blood is divided between the two sides, in accordance with the
procedure of a standard burnt-offering. Then he sprinkles
two sprinklings that are two, in accordance with the proce-
dure of a sin-offering." The blood of a sin-offering is sprinkled
in four separate actions, one on each of the four corners of
the altar. The Gemara asks: And if the objective is to have the
daily offering sacrificed like a sin-offering, let him sprinkle the
blood in a manner that will accomplish both: First, two sprin-
klings that are four in accordance with the procedure of a
standard burnt-offering, and then four sprinklings that are
four in accordance with the procedure of a sin-offering.

The Gemara rejects that proposal: We did not find a case of
blood that atones and then again atones. Once the blood
was sprinkled and brought atonement by following the proce-
dure of the burnt-offering, one cannot then begin the rite of
atonement of a sin-offering. The Gemara asks: And did we find
the blood of an offering, half of which is sprinkled as a sin-
offering and half of which is sprinkled as a burnt-offering?
Rather, perforce, say that the verse juxtaposes them and com-
mands that the blood of the daily offering be offered half as a
burnt-offering and half as a sin-offering. Here too, perforce, say
that the verse juxtaposes them and commands two separate
sprinklings: The sprinkling of a burnt-offering followed by the

sprinkling of a sin-offering.

NOTES
Aside from the daily burnt-offering — 1nna iy The interpre-
tation of Rabbi Shimon Ish HaMitzpa is difficult, because ostensibly
the meaning of the verse is clear. The sin-offering that is a part of
the additional offering is brought after the daily offering. However,
it could be argued that since that halakha is derived elsewhere, the
verse is superfluous and must come to teach an additional halakha
(Siah Yitzhak). Alternatively, it is possible that Rabbi Shimon Ish
HaMitzpa derives his halakha from the slightly atypical language
that appears in the verse. Usually, the Torah formulates the phrase:
Beside the daily burnt-offering, millevad olat hatamid. Here the
verse states instead: Aside from the daily offering, al olat hatamid
(Gevurat Ari).

The procedure of a burnt-offering and a sin-offering — n’yiy nwyn
nxwpm: The primary atonement provided by offerings is achieved
by means of the sprinkling the blood of the animal on the altar,
an act referred to as a gift. The blood of a standard burnt-offering
is sprinkled twice on two opposite corners of the altar with the
intention of the blood falling on all four walls. This is referred to
as: Two sprinklings that are four. The sprinkling is performed on
the bottom half of the altar, beneath the red line that ran across
the walls indicating the midpoint. The blood of a sin-offering was
sprinkled on the corners at the top of the altar, one on each side.
This is known as: Four sprinklings.

The blood of the sin-offering and burnt-offering — nxwn o1
n'yiylz Sprinkling of the blood of an offering differs based on the
type of offering being sacrificed, with the greatest distinction be-
ing between the sin-offering and the burnt-offering. The priest
sprinkles the blood of the sin-offering on the upper corners of the
altar with his finger. The blood of the burnt-offering is splashed
directly from the vessel, on the bottom half of the altar, beneath
the red line. The objective was to sprinkle it on the corner so that
each sprinkling of the blood would fall simultaneously on two walls.
Rabbi Shimon Ish HaMitzpa ruled that one of the sprinklings of the
blood of the daily burnt-offering should be placed on one comner,
while on the opposite corner, blood was sprinkled separately on
the two walls. The result was a combination of the sprinkling of a
burnt-offering and the sprinkling of a sin-offering.

Blood sprinkled on the altar

QTP PEREKI-15A 6§



HALAKHA
Sprinkling opposite the Ark cover — n7i8271 1323 m: When

the High Priest sprinkled the blood on the Ark cover, he sprin-

kled once upward and seven times downward. The blood was
not really sprinkled upward and downward, but in more of a
whipping motion, each below the previous one (Rambam Sefer
Avoda, Hilkhot Avodat Yom HaKippurim 3:5).
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The Gemara responds: The two suggestions are different. There,
in the statement of Rabbi Shimon Ish HaMitzpa, there is no
radical divergence from the standard burnt-offering; it is mere-
ly dividing the sprinklings. Instead of sprinkling the blood on
the corner so that it falls on two sides of the altar, one sprinkles
the blood on each of the two sides separately. In contrast, per-
forming two independent acts of sprinkling is a radical diver-
gence. And the Gemara suggests an alternative manner in which
the daily offering could be offered like a sin-offering. Let us
sprinkle one sprinkling that is two below the red line painted
halfway up the altar, in accordance with the procedure of a
standard burnt-offering, and sprinkle another two sprinklings
that are two above the red line on the upper half of the altar in
accordance with the procedure of a sin-offering.

The Gemara rejects this: We did not find a case of blood half
of which is sprinkled above the red line and half of which is

sprinkled below the red line. One either sprinkles all the blood

on the lower half of the altar, as in the case of most offerings, or
entirely on the upper half of the altar, as in the case of sin-offer-
ings. The Gemara asks: And is there really no case of that sort?

Didn’t we learn in a mishna: The High Priest took the blood of
the bull into the Holy of Holies and sprinkled from the blood

one time upward and then seven times downward? Appar-
ently, the blood of an offering can be sprinkled part upward,
toward the upper part of the thickness of the Ark cover, and part
downward, toward the lower part of the thickness of the Ark
cover.”

The Gemara rejects this: That is not a case of half the blood
sprinkled upward and half sprinkled downward. Instead, that
sprinkling was like a matzlif;" the sprinklings were not per-
formed one above the other, but rather one beneath the other,
and all were sprinkled in a row on the Ark cover. The Gemara
explains: What is the meaning of like a matzlif? Rav Yehuda
demonstrated with his hand; it means like one who whips.
One who whips another does not strike in one place but directs
one lash beneath another.

The Gemara asks: And is there really no case of that sort? Didn’t
we learn in a mishna with regard to the sprinkling of blood on
the incense altar: He sprinkled seven times from the blood on
tohoro of the altar. What, is it not referring to the middle of
the side of the altar, as people say: Clear noon [tihara), that
is the middle of the day? In other words, tohoro refers to half-
way up the altar. Now, since the blood was sprinkled on the altar
seven times, inevitably some of the blood landed above the
midpoint and some of it landed below the midpoint.

Rabba bar Sheila said: No, that is not the meaning of tohoro.

NOTES

Like a matzlif- q*'?}‘g:;a: Some people explain that the lashing

of a whip is imprecise, landing in different spots, not neces-

sarily above or below a certain point (Me’iri). Others explain
the image by saying that when one is whipped he is lashed
in frontand in back, which requires the one administering the

lashes to adjust his grip on the whip; sometimes the strap is
held higher, and sometimes lower. Similarly, with regard to
the priest sprinkling blood, the difference between sprinkling
above and sprinkling below depends on whether he holds his
fingers up or down (Tosafot Yeshanim; Tosefot HaRosh).
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Rather, tohoro means on top of the altar itself,® as it is written:
“Like the very sky for purity [latohar]” (Exodus 24:10). Tohoro
refers to the top of the altar after the ashes of the incense are cleared
and the pure gold is visible.

The Gemara returns to the opinion of Rabbi Shimon Ish
HaMitzpa: What is different that he says to sprinkle in accordance
with the procedure of the burnt-offering first and then sprinkle
in accordance with the procedure that is used for the sin-offering?
Let us first sprinkle in accordance with the procedure that is used
for the sin-offering and then let us sprinkle in accordance with
the procedure that is used for the burnt-offering. The Gemara
answers: Since the daily offering is a burnt-offering, that proce-
dure takes precedence, and it is followed by the sin-offering.

The Gemara asks: What is different that he says to sprinkle first
on the northeast corner of the altar and then on the southwest
corner? Let him sprinkle first on the southeast corner and then
on the northwest corner. The Sages say: That is because the blood
of the burnt-offering requires sprinkling on the side of the altar
with a base,"™ as it is stated: “On the base of the altar of burnt-
offering” (Leviticus 4:18) and the southeast corner did not have
abase." Therefore, the sprinkling was performed on the northeast
corner, where part of the base of the altar was located.

The Gemara asks: What is different that he says to sprinkle first
on the northeast corner of the altar and then on the southwest
corner? Let him sprinkle first on the southwest corner and then
on the northeast corner. The Gemara answers that it is since the
Master said: All turns that you turn should be only to the right."
With regard to certain offerings sacrificed when the priest is on the
south side of the altar, he would turn to the east, which was to his
right. Since the animal to be offered is slaughtered to the north of
the altar, he first sprinkles blood at the corner that he encounters
first.

And from where is the conclusion drawn that the Merciful One
says with regard to a burnt-offering to perform it in accordance
with the procedure of a sin-offering? Perhaps it is with regard to
a sin-offering of the New Moon that the Merciful One says to
perform it in accordance with the procedure of a burnt-offering.
The Gemara responds: This can not enter your mind, as it is writ-
ten: “It shall be offered aside from the daily burnt-offering and
its libation” (Numbers 28:15). What is the Merciful One saying?
Cast a matter of the sin-offering upon the burnt-offering, i.e,
apply the procedure of the sin-offering to the sacrifice of the burnt-
offering.

NOTES

And the southeast corner did not have a base — M7 17
7o '1?’7 ma tc'7 mrm: According to Rashi and other commen-
tators, the altar did not have a base on most of its east or south
side. There was merely a cubit adjacent to the corners. Some
of the gebnim, however, write that there was indeed a base
on those sides as well, and it was only at the southeast corner
that there was no base. According to most commentaries, the
altar did not protrude in those places where there was no base.
However, some maintain that there was a base on all sides of
the altar. The base on the south and west sides was a slight

protuberance from the wall, and on the other sides there was
a hollow structure through which the blood flowed outside
the Temple (Peirush Kadmon).

All turns that you turn should be only to the right — .m’m’?g
PR 71 X% 3 &9 mis fmsw: The Talmud cites different
proofs in support of this concept, and there are several cases
in the Bible (see I Kings 7) in which movement in a circle is
described as progressing to the right and to the east.

HALAKHA
The blood of the burnt-offering requires sprinkling on the
side of the altar with a base - 7io* mayv 1'71;: The blood of
the burnt-offering is sprinkled only on the corners of the altar
where there is a base (Rambam Sefer Avoda, Hilkhot Ma'aseh
HaKorbanot 5:6).

BACKGROUND
On top of the altar itself - n2m7 moK:

High Priest sprinkling blood on top of the altar

Base of the altar — i 1ioY: This diagram shows the place
where the offerings were burned, the corners of the altar,
the ledge surrounding the altar, and the base on some of
the sides of the altar.

- Ledge surrounding the altar  Base of the altar

Aerial view of the altar
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BACKGROUND

Chambers in the Hall of the Hearth — 7pin7 a2 m:w’v
lllustration of the chambers in the Hall of the Hearth, based on the
configuration described in tractate Tamid.

East
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Chambers in the Hall of the Hearth
NOTES

The Chamber of the Seals — ninning n;ujb: When an individual
arrived at the Temple to sacrifice an offering but did not bring an
animal with him, he would effect purchase of the animal by paying
a Temple official. The official gave him a seal, which served as a
receipt. He then proceeded with the seal to a second official, who
gave him an animal in return for the seal. The seals were kept in
the Chamber of the Seals.

The Chamber of the Hall of the Hearth - 1pini 2 n;x?b: Within
the large Hall of the Hearth was a smaller chamber called the Hall
of the Small Hearth. In the center of the large hall, fire was kept
burning to warm the priests in the winter. The fire burning in the
smaller room was used to warm the more modest priests (Rashi) or
was the source of the fire used to light the arrangement of wood
on the altar (Rabbeinu Hananel).

Hall of the Hearth

The tops of wooden stakes — "B2D8 "WKY: Some commentaries
suggest that the Gemara is describing markers in the floor of the
Chamber of the Hearth that indicated the boundaries of the sa-
cred and non-sacred areas. Others explain that the tops of beams
protruded from the wall to signal this border (Arukh).
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§ Just as the contradiction above was resolved by attributing
different sources to different tanna’im, the Gemara cites an ad-
ditional contradiction with a similar resolution. We learned in

amishna there: The appointee, the deputy High Priest, said to

the other priests: Go out and bring a lamb from the Chamber
of the Lambs, where lambs awaiting sacrifice were kept after
they underwent inspection and were found to be without blem-
ish. That mishna continues: The Chamber of the Lambs was

located in the northwest corner of the Hall of the Hearth in the

Temple courtyard. And there were four chambers there in that

hall.?" One was the Chamber of the Lambs, and one was the

Chamber of the Seals." In the Temple, seals were dispensed as

receipts to individuals who paid for sacrificial animals. The

person then showed the seal to a Temple official, who supplied

him with an animal. And one was the Chamber of the Hall of
the Hearth," and one was the chamber where the shewbread

was prepared.

And the Gemara raises a contradiction from a mishna in trac-
tate Middot: Four chambers were open into the Hall of the
Hearth like small semi-open rooms [kitoniyyot]* that open
into a central hall [teraklin].' Two of these chambers were lo-
cated in the sacred area, in the Temple courtyard, and two of
the chambers were located in the non-sacred area of the Tem-
ple Mount. And the tops of wooden stakes [pispasin]"" in the
Hall of the Hearth divided between the sacred area and the
non-sacred area to apprise the people in both areas where they
were located and what conduct is required. And what purpose
did these chambers serve? The southwest chamber was the
Chamber of the Sacrificial Lambs;

HALAKHA

Chambers in the Hall of the Hearth — Tpinit nva m:xg’y:
The Hall of the Hearth contained four smaller chambers:
Two of them stood in the sacred area in the courtyard and
two in the non-sacred area of the Temple Mount. The tops
of wooden stakes demarcated between the two areas. The
southwestern room was the Chamber of the Lambs; the

Small semi-open rooms [kitoniyyot] — niniwp: This Hebrew
word is the diminutive form of the word kiton, from the Greek
Kottwv, koiton, meaning bedroom. In the Talmud it can refer
to any small room.

Central hall [teraklin] - ]"?pﬁ_tg: From the Greek tpukAiviov,
triklinion, which originally meant beds or couches for reclin-

LANGUAGE

southeastern room was where the shewbread was prepared.
The northeastern chamber held the altar stones desecrated
by the Greeks; and the northwestern chamber led to the
Hall of Immersion. That is the configuration as described in
tractate Middot and according to the Gemara's conclusion
here (Rambam Sefer Avoda, Hilkhot Beit HaBehira 5:10).

ing, but later came to mean the central hallin a house where
hosts received guests and dined. The bedrooms in the house
often opened to this central hall.

Wooden stakes [pispasin] - "&ap3: From the Greek y#jog,
psefos, meaning small stone. Here it may be referring to a
mosaic on the floor or some type of lattice-work.



