Perek II
Daf 22 Amud a
 ָּכל ִמי ׁ ֶשרוֹצֶ ה,אשוֹנָ ה
ׁ מתני׳ ָ ּב ִר
 ו ִּבזְ ַמן.ח – ּת ֵוֹרם ִל ְתרוֹם ֶאת ַה ִּמזְ ֵ ּב
 ָּכל,עוֹלין ַ ּב ֶּכ ֶב ׁש
ִ ְׁ ֶש ֵהן ְמרו ִ ּּבין – ָרצִ ין ו
– ַה ּק ֵוֹדם ֶאת ֲח ֵבירוֹ ְ ּב ַא ְר ַ ּבע ַא ּמוֹת
נֵיהן ׁ ָשוִ ין – ַה ְממו ֶּּנה
ֶ  וְ ִאם ָהי ּו ׁ ְש.זָ ָכה
.ּ ַהצְ ִ ּביעו:אוֹמר ָל ֶהן
ֵ

mishna

Initially,N the practice among the priests was
that whoever wishes to remove the ashes
from the altarN removes them. And when there are many priests
who wish to perform that task, the privilege to do so is determined
by a race: The priests run and ascendN on the ramp leading to the
top of the altar. Any priest who precedes another and reaches
within four cubits of the top of the altar first is privileged to remove
the ashes. And if both of them were equal and neither preceded
the other, the appointed priest says to all the priests: Extend your
fingers, and a lottery was performed, as will be explained.H

ִ ִ ו ָּמה ֵהן מוֹצAnd what fingers do they extend for the lottery? They may extend
.יאין – ַא ַחת אוֹ ׁ ְש ַּתיִ ם
.יאין ֲאגוּדָּ ל ַ ּב ִּמ ְקדָּ ׁש
ִ ִ וְ ֵאין מוֹצone or two fingers, and the priests do not extend a thumb in the
Temple. The reason is that the lottery was conducted by the appointee choosing a number and counting the extended fingers of
the priests standing in a circle. As the count progressed, a priest
could calculate and manipulate the result in his favor by surreptitiously extending his thumb and an additional finger. Since there is
separation between the thumb and the forefinger it could appear as
though they belonged to two diﬀerent priests, skewing the results
of the lottery.
נֵיהם ׁ ָשוִ ין וְ ָרצִ ין
ֶ ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָהי ּו ׁ ְש
 וְ ָד ַחף ֶא ָחד ֵמ ֶהן ֶאת,עוֹלין ַ ּב ֶּכ ֶב ׁש
ִ ְו
 וְ ֵכיוָ ן ׁ ֶש ָרא ּו.נִש ְ ּב ָרה ַרגְ לוֹ
ְ ׁ ְֲח ֵבירוֹ וְ נָ ַפל ו
ֵ ּבית דִּ ין ׁ ֶש ָ ּב ִאין ִל ֵידי ַס ָּכנָ ה – ִה ְת ִקינ ּו
ח ֶא ָּלא ׁ ֶשלּ ֹא יְ ה ּו ּת ְוֹר ִמין ֶאת ַה ִּמזְ ֵ ּב
 וְ זֶ ה, ַא ְר ַ ּבע ּ ְפיָ יסוֹת ָהי ּו ׁ ָשם.ְ ּב ַפיִ יס
.אשוֹן
ׁ ַה ּ ַפיִ יס ָה ִר

ּ ָ גמ׳ וְ ָהא ֵמ ִﬠ
יק ָרא ַמאי ַט ְﬠ ָמא ָלא
ּ ָ יסא? – ֵמ ִﬠ
יק ָרא
ָ ַָּת ִּקינ ּו ָל ּה ַר ָ ּבנַ ן ּ ְפי
בוֹדת ַליְ ָלה ִהיא – ָלא
ַ  ֵּכיוָ ן דַּ ֲﬠ:ָסבוּר
 ֵּכיוָ ן דְּ ָחז ּו.ּ וְ ָלא ָאתו,ֲּח ׁ ִש ָיבא ְלהו
דְּ ָק ָאת ּו וְ ָאת ּו ִל ֵידי ַס ָּכנָ ה – ַּת ִּקינ ּו
.יסא
ָ ָָל ּה ּ ְפי

Initially, that was the procedure; however, an incident occurred
where both of them were equal as they were running and ascending on the ramp, and one of them shoved another and he fell and
his leg was broken. And once the court saw that people were
coming to potential danger, they instituted that priests would
remove ashes from the altar only by means of a lottery. There were
four lotteriesH there, in the Temple, on a daily basis to determine
the priests privileged to perform the various services, and this,
determining which priest would remove the ashes, was the first
lottery.

gemara

The Gemara questions the original practice
of holding a race to determine which priest
would remove the ashes: And what is the reason that the Sages did
not initially institute a lottery for the removal of the ashes as they
did for other parts of the service? The Gemara answers: Initially
they thought: Since it is a service performed at night it would not
be important to the priests, and not many of them would come to
perform it, so a lottery would be unnecessary. Then, when they saw
that many priests did indeed come and that they were coming to
danger by racing up the altar’s ramp, they instituted a lottery.

בוֹדת ַליְ ָלה
ַ  דַּ ֲﬠ, וַ ֲה ֵרי ֵא ָיב ִרים ו ְּפ ָד ִריםThe Gemara poses a question against the assertion that nighttime
יסא! סוֹף
ָ ָ וְ ַת ִּקינ ּו ָל ּה ַר ָ ּבנַ ן ּ ְפי, ִהיאTemple services did not normally require a lottery: But there is the
.ימ ָמא ִהיא
ָ ִּבוֹדה ד
ָ  ֲﬠburning of the limbs of burnt-oﬀerings and the fats of other oﬀerings, which is a service that is performed at night, and nevertheless
the Sages instituted a lottery for that from the outset. The Gemara
answers: The burning of those parts is not considered a nighttime
service but the end of a daytime service, as the main part of the
sacrificial service, the slaughtering and the sprinkling of blood, took
place during the day.
,ימ ָמא ִהיא
ָ ִּבוֹדה ד
ָ ַהאי נַ ִמי ְּת ִח ַּלת ֲﬠ
 ִקידֵּ ׁש יָ ָדיו ִל ְתרו ַּמת:יוֹחנָן
ָ דְּ ָא ַמר ַר ִ ּבי
,יך ְל ַקדֵּ ׁש
ְ ַהדֶּ ׁ ֶשן – ְל ָמ ָחר ֵאין צָ ִר
.בוֹדה
ָ ׁ ֶש ְּכ ָבר ִקידֵּ ׁש ִמ ְּת ִח ַּילת ֲﬠ

NOTES

Initially – אשוֹנָ ה
ׁ ב ִר:ּ ָ The earlier commentaries debate whether or not the High Priest performed all the Temple services
on Yom Kippur. Some authorities say he did, and that no
other priest participated in the day’s responsibilities; others
say that those tasks that were not particular to Yom Kippur
were assigned to other priests. Many proofs are brought for
both approaches. The Ramban argues that this chapter supports the position that other priests were involved in certain
services. Were it not so, this entire chapter, as well as some
subsequent material that discusses the selection of priests for
various tasks, would be altogether unrelated to Yom Kippur
and would therefore have no place in this tractate. However, a possible explanation is that since the previous chapter mentioned the daily removal of the ashes, this chapter
continues to explore the regular services (Tosefot Yom Tov).
Removal of the ashes – תרו ַּמת ַהדֶּ ׁ ֶשן:ְּ The priest who removed the ashes from the altar wore the priestly garments,
but they were of lower quality than the vestments worn
for the performance of other services. The service involved
scooping up some ash in a shovel to fulfill the mitzva to
remove ashes from the altar (see Leviticus 6:3). Since it was
not a particularly prestigious service, there was concern that
few priests would be interested in performing it (Me’iri).
The priests run and ascend – עוֹלין
ִ ְרצִ ין ו:ָ Various commentaries ask how the priests could run in the Temple courtyard,
since running is not a respectful manner of conduct, and
the priests were normally expected to walk with very small
steps, placing the heel adjacent to the toe of the other foot
at each step. Some explain that the race mentioned in the
mishna did not involve actual running but walking quickly
with these small steps (Tosafot Yeshanim).
The next day he need not sanctify his hands again – ְל ָמ ָחר
יך ְל ַקדֵּ ׁש
ְ אין צָ ִר:
ֵ The basis for this discussion is the fact that
with regard to oﬀerings, the night is connected to the previous day, unlike the usual Jewish practice, where the night is
considered the beginning of the subsequent day. Therefore,
there is some doubt as to whether an act performed before
daybreak could be associated with the following day.
HALAKHA

The lottery – מ ֲﬠ ֵ ׂשה ַה ּ ַפיִ יס:ַ The Temple appointee was also
responsible for the lotteries. He instructed the priests to extend their fingers, and the priest on whom the count ended
was granted the task being assigned (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:3).
Four lotteries – א ְר ַ ּבע ּ ְפיָ יסוֹת:ַ Four lotteries were held every
day for the privileges of performing the Temple services. The
first determined who was to remove the ashes from the altar
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 4:5).
Sanctified his hands for the removal of the ashes – ש
ׁ ׁ ִֵּּקיד
יָ ָדיו ִל ְתרו ַּמת ַהדֶּ ׁ ֶשן: A priest who has sanctified his hands for
the removal of the ashes need not sanctify his hands again
to perform a subsequent service. Although the ashes were
removed while it was still night, that act was considered the
start of the next day’s service, and the hand washing suﬃced
for the entire day, as the Gemara states (Rambam Sefer Avoda,
Hilkhot Biat HaMikdash 5:9).

The Gemara asks: If so, it could be argued that this service of removing the ashes is also not a nighttime service but the start of a daytime service, as Rabbi Yoĥanan said: If a priest has sanctified his
hands at night by washing them for the removal of the ashes,H the
next day, i.e., after daybreak, if he remained in the confines of the
Temple, he need not sanctify his hands again,N because he already
sanctified them at the start of the service. Apparently, the removal of the ashes, though performed at night, is considered the
start of the next day’s service.
. פרק ב׳ דף כב. Perek II . 22a
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NOTES

But was the ordinance due to that reason – יסא
ָּ וְ ַת ַ ּקנְ ָּתא ְל ַהךְ ִ ּג:
Some commentaries write that the purpose of the lottery was to
show that the service of removing the ashes was an important
task, so that priests would be drawn to performing it (Rabbeinu
Tam, Sefer HaYashar; Peirush Kadmon).
We learned that the priests run and ascend on the ramp and
only afterward it says: Any priest who precedes another – ָרצִ ין
עוֹלין ַ ּב ֶּכ ֶב ׁש ְּתנַן וַ ֲה ַדר ָּכל ַה ּק ֵוֹדם ֶאת ֲח ֵבירוֹ
ִ ְו: Some commentators
claim that the Gemara’s proof from this sentence is from the
phrase: They ran, as it cannot be considered running in such a
short space as less than four cubits (Tosefot Ri HaLavan).
HALAKHA

Who was privileged to perform the removal of the ashes – ִמי
שזָּ ָכה ִ ּב ְתרו ַּמת ַהדֶּ ׁ ֶשן:
ֶ ׁ The priest who won the right to remove the
ashes was also given the privileges of arranging the wood pile
and of placing the two logs on the altar (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:5; see Leĥem Mishne).
BACKGROUND

The altar and the ramp – ח וְ ַה ֶּכ ֶב ׁש ה ִּמ ֵ ּזְב:ַ Numbers in this diagram,
which is not to scale, indicate measurements in cubits. As the
diagram illustrates, the vertical rise of the altar from the base to
its top was not a straight line, but retreated two cubits inward.
The ramp, seen on the right, inclined toward the altar but was not
completely flush against it. The question at hand is whether the
four cubits are measured from where the ramp meets the altar
or from the dotted line perpendicular to the base.

Altar and ramp
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ָּ  ׁ ֶש ְּכ ָבר ִקידֵּ ׁש ִמ ְּת ִח:ימא
ילה
ָ  ֵאThe Gemara responds by emending Rabbi Yoĥanan’s statement:
.בוֹדה
ָ  ַל ֲﬠSay the following version of the end of Rabbi Yoĥanan’s statement: Because he had already sanctified them at the outset for
service. According to this formulation, Rabbi Yoĥanan did not
say that the removal of the ashes is considered the start of the
following day’s service. Rather, he said that although the removal
of the ashes is a nighttime service, since the priest sanctified his
hands before performing that service, the sanctification remains
in eﬀect for the services performed after daybreak as well, since
there is no interruption between the two activities.
ּ ָ  ֵמ ִﬠ:יכא דְּ ָא ְמ ִרי
 ֵּכיוָ ן:יק ָרא ָסבוּר
ָּ ִא
,ּיכא אוֹנֶ ס ׁ ֵשינָ ה – ָלא ָאתו
ָּ דְּ ִא
 וְ ָק ָאת ּו נַ ִמי ִל ֵידי,ֵּּכיוָ ן דְּ ָחז ּו דְּ ָאתו
.יסא
ָ ַָס ָּכנָ ה – ַּת ִּקינ ּו ָל ּה ַר ָ ּבנַ ן ּ ְפי
יכא אוֹנֶס
ָּ וַ ֲה ֵרי ֵא ָיב ִרים ו ְּפ ָד ִרים דְּ ִא
– !יסא
ָ ָ וְ ַת ִּקינ ּו ָל ּה ַר ָ ּבנַ ן ּ ְפי,ׁ ֵשינָ ה
.ׁ ָשאנֵי ִמיגְ נָ א ִמ ֵּמ ַיקם

Some say that the original practice should be explained as follows:
Initially, the Sages thought that since there is a likelihood of
being overcome by sleep at that time of night, not many priests
would come. When they saw that they did indeed come and that
they were also coming to danger, the Sages instituted a lottery
for this task. The Gemara asks: But there is the burning of the
limbs of burnt-oﬀerings and the fats of other oﬀerings, a service
for which there is the same likelihood of being overcome by
sleep, and nevertheless the Sages instituted a lottery for that
from the outset. The Gemara answers: Lying down to go to sleep
late is diﬀerent from rising in the middle of the night. It is not as
diﬃcult to stay up late in order to burn limbs on the altar as it is
to rise before dawn to remove the ashes from the altar.

יסא ֲהוַ אי? ַּת ַ ּקנְ ָּתא
ָּ וְ ַת ַ ּקנְ ָּתא ְל ַהךְ ִ ּג
 ִמי ׁ ֶשזָּ ָכה: דְּ ַתנְיָא,יסא ֲהוַ אי
ָּ ְל ַהאי ִ ּג
ִ ּב ְתר ּו ַמת ַהדֶּ ׁ ֶשן )יִ זְ ֶּכה( ְ ּב ִסידּ ּור
!ַמ ֲﬠ ָר ָכה ו ִּב ׁ ְשנֵי גְ זִ ֵירי ֵﬠצִ ים

The Gemara addresses the substance of the mishna’s claim: But
was the ordinance to assign the removal of ashes by means of a
lottery due to that reasonN cited in the mishna, the matter of the
dangerous incident? The ordinance was instituted due to this
reason: There were other important tasks associated with the
removal of the ashes that required a lottery in their own right, as
it was taught in a baraita: The priest who was privileged to perform the removal of the ashesH was also privileged with laying
out the arrangement of wood on the altar and with placing the
two logs that were placed on the altar each morning. Since these
were inherently important tasks, the only way to assign them was
through a lottery, which would also determine who removed the
ashes.

;ּ ׁ ְש ֵּתי ַּת ָ ּקנוֹת ָהוו:ָא ַמר ַרב ַא ׁ ִשי
ּ ָ ֵמ ִﬠ
 ֵּכיוָ ן דְּ ָחז ּו,ּיק ָרא ָסבוּר ָלא ָאתו
–  וְ ָאת ּו נַ ִמי ִל ֵידי ַס ָּכנָ ה,ּדְּ ָק ָאתו
 ֵּכיוָ ן דְּ ַת ִּקינ ּו ָל ּה,יסא
ָ ַָּת ִּקינ ּו ָל ּה ּ ְפי
ימר
ַ ֵ ִמי י: ָא ְמ ִרי.ּיסא – ָלא ָאתו
ָ ָּ ְפי
 ִמי:ּדְּ ִמ ְת ַר ֵמי ָלן? ֲה ַדר ַּת ִּקינ ּו ְלהו
ׁ ֶשזָּ ָכה ִ ּב ְתרו ַּמת ַהדֶּ ׁ ֶשן יִ זְ ֶּכה ְ ּב ִסידּ וּר
יכי
ִ  ִּכי ֵה, ו ִּב ׁ ְשנֵי גְ זִ ֵירי ֵﬠצִ ים,ַמ ֲﬠ ָר ָכה
.ּנִיפיְ יסו
ַ ּ ְדְּ נֵית ּו ו

The Gemara answers: Rav Ashi said: There were two separate
ordinances instituted. Initially, the Sages thought that priests
would not come forward to perform the task of removing the
ashes. Once they saw that many priests did come and that they
were also coming to danger, the Sages instituted a lottery for
this task. Once they established a lottery for removing the ashes,
the priests did not come anymore. They said: Who says the lottery will fall in our favor? Therefore, they did not bother to come.
Then the Sages instituted for the priests that whoever was privileged with performing the removal of the ashes would also be
privileged with laying out the arrangement of wood on the altar
and with placing the two logs, so that the importance of all these
tasks combined would ensure that the priests would come and
participate in the lottery.

 ָא ַמר ַרב.״ו ִּבזְ ַמן ׁ ֶש ֵהן ְמרו ִ ּּבין״ וכו׳
 ַא ְר ַ ּבע ַא ּמוֹת,יטא ִלי
ָ  ּ ְפ ׁ ִש:ּ ַפ ּ ָפא
עוֹלין ַ ּב ֶּכ ֶב ׁש״
ִ ְ ָ״רצִ ין ו,דְּ ַא ְר ָﬠא ָלא
עוֹלין
ִ ְ ָ״רצִ ין ו, ַק ַּמיְ ָיתא – נַ ִמי ָלא.ְּתנַן
 וַ ֲה ַדר ָּכל ַה ּק ֵוֹדם ֶאת,ַ ּב ֶּכ ֶב ׁש״ ְּתנַן
.ֲח ֵבירוֹ

§ It was taught in the mishna that before the lottery was instituted, when there were many priests who sought to perform the
removal of the ashes, the first priest to reach within four cubits of
the top of the altar was privileged with performing the removal
of the ashes. Rav Pappa said: It is obvious to me that the four
cubits the mishna is referring to are not the four cubits adjacent
to the ramp on the ground, because we learned in the mishna
that the priests run and ascend on the ramp, and not adjacent to
the ramp.B It is also not referring to the first four cubits from the
foot of the ramp, because we learned that the priests run and
ascend on the ramp, and only afterward it says: Any priest
who precedes anotherN and reaches within four cubits of the
altar first, indicating that the competition begins only once they
have ascended the ramp to some extent.

ימא
ָ ְ דְּ ָלא ְמ ַסיּ, דְּ ֵבינֵי ֵ ּבינֵי נַ ִמי ָלאIt is also not referring to four cubits somewhere in the middle,
.ח ְּתנַן יטא ִלי דְּ גַ ֵ ּבי ִמזְ ֵ ּב
ָ  ּ ְפ ׁ ִש. ִמ ְּיל ָתאbetween the four on the bottom and the top of the altar, because
the matter is not defined and there is no clear indication which
four cubits on the ramp are the determining cubits. In light of
all this, it is obvious to me that the four cubits we learned in
the mishna are referring to the four cubits that are adjacent to
the altar itself. The priest who reaches those four cubits first is
the one privileged to remove the ashes.
,ּ ַא ְר ַ ּבע ַא ּמוֹת ׁ ֶש ָא ְמרו: ָ ּב ֵﬠי ַרב ּ ַפ ּ ָפאRav Pappa raised a dilemma based on the above clarification:
,סוֹבב
ֵ יה ַא ָּמה יְ סוֹד וְ ַא ָּמה
ּ  ַ ּב ֲה ֵדAre the four cubits that they stated, which are the four cubits
adjacent to the altar, calculated including the cubit of the base
of the altar and the cubit of its ledge, as the ramp continues and
overlaps these two cubits at the top of the altar,
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 אוֹ דִּ ְיל ָמא ַ ּבר ֵמ ַא ָּמה יְ סוֹד וְ ַא ָּמהor are they perhaps calculated excluding the cubit of the base
of the altar and the cubit of its ledge? The altar’s edge can be
.ּסוֹבב? ֵּתיקו
ֵ
considered to be at the end of the ramp, the point at which it
meets the altar, or it can be considered the point on the ramp
that is directly over the external base of the altar, which is two
cubits away from the point where the ramp meets the altar.
Which of these two calculations is the correct one? Rav Pappa’s
question remains unanswered, and the Gemara concludes: The
dilemma shall stand unresolved.
אוֹמר
ֵ נֵיהן ׁ ָשוִ ין ַה ְממו ֶּּנה
ֶ ״וְ ִאם ָהי ּו ׁ ְש
 הוֹצִ יא ּו: ָּתנָ א.ָל ֶהם ַהצְ ִ ּביעוּ״ וכו׳
ימ נִ ינְ ה ּו
ְ ִ וְ נ.יכ ם ְל ִמ נְ יָ ן
ֶ עוֹת
ֵ ֶא צְ ְ ּב
,יה ְל ַר ִ ּבי יִ צְ ָחק
ּ יﬠ ֵל ְַל ִד ְידה ּו! ְמ ַסיּ
 ָאסוּר ִל ְמנוֹת ֶאת:דְּ ָא ַמר ַר ִ ּבי יִ צְ ָחק
: דִּ ְכ ִתיב,יִ ְ ׂש ָר ֵאל ֲא ִפילּ ּו ִל ְד ַבר ִמצְ וָ ה
.״וַ יִּ ְפ ְק ֵדם ְ ּב ָבזֶ ק״

§ It was taught in the mishna that if both of them were equal
and neither preceded the other, the appointed priest says to all
the priests: Extend your fingers [hatzbiu], and a lottery was
performed. A tanna taught the meaning of the unusual term
hatzbiu: Put out your fingers for a count. The Gemara asks:
Let him count the priests themselves directly, rather than
counting their fingers. The Gemara answers: This is a support
for a teaching of Rabbi Yitzĥak, as Rabbi Yitzĥak said: It is
prohibited to count JewsH directly, even for the purposes of a
mitzva, as it is written concerning King Saul and his count of
his soldiers: “And he numbered them with bezek”N Samuel
: ), meaning that he counted them through shards, one shard
representing each man, rather than counting them directly.

 ִמ ַּמאי דְּ ַהאי ֶ ּבזֶ ק:ַמ ְת ִקיף ָל ּה ַרב ַא ׁ ִשי
ישנָ א דְּ ִמ ְיבזַ ק הוּא? וְ ִד ְיל ָמא ׁ ְש ָּמא
ָ ּ ׁ ִל
 ״וַ יִּ ְמצְ א ּו ֲאדוֹנִי: ְּכ ִד ְכ ִתיב,דְּ ָמ ָתא הוּא
 ״וַ יְ ׁ ַש ַּמע ׁ ָשאוּל,ֶ ּבזֶ ק״? ֶא ָּלא ֵמ ָה ָכא
.ֶאת ָה ָﬠם וַ יִּ ְפ ְק ֵדם ַ ּב ְּט ָל ִאים״

Rav Ashi strongly objects to this interpretation of the verse:
From where do you derive that this word bezek is a term
related to the verb meaning to break apart, so that it means
shards? Perhaps it is the name of a town, and it means that
Saul counted them in Bezek, as it is written: “And they found
Adoni-bezek in Bezek” ( Judges : ), which shows that Bezek
is the name of a place. The Gemara answers: Indeed, the proof
is not from that verse but from here, where it says: “And
Saul summoned the people and numbered them by sheep”
Samuel : ), meaning that Saul tallied his soldiers by having
each one take a sheep and put it aside to represent him in the
count.

 ָּכל ַה ּמוֹנֶ ה ֶאת:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ״וְ ָהיָ ה: ׁ ֶש ֶּנ ֱא ַמר,עוֹבר ְ ּב ָלאו
ֵ יִ ְ ׂש ָר ֵאל
ִמ ְס ּ ַפר ְ ּבנֵי יִ ְ ׂש ָר ֵאל ְּכחוֹל ַהיָּ ם ֲא ׁ ֶשר
 ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ָא ַמר.ל ֹא יִ ַּמד״
 ״ל ֹא יִ ַּמד:עוֹבר ִ ּב ׁ ְשנֵי ָלאוִ ין ׁ ֶש ֶּנ ֱא ַמר
ֵ
.וְ ל ֹא יִ ָּס ֵפר״

Rabbi Elazar said: Whoever counts a group of Jews violates
a negative mitzva, as it is stated: “And the number of the
children of Israel will be like the sand of the sea, which cannot be measured” (Hosea : ). Rabbi Elazar interprets the
verse to be saying: Which may not be measured. Rav Naĥman
bar Yitzĥak said: One who counts a group of Jews in fact violates two negative mitzvot, as it is stated in that verse: “Which
cannot be measured and cannot be counted” (Hosea : ).N

HALAKHA

Counting Jews – מנְיָ ן יִ ְ ׂש ָר ֵאל:ִ It is prohibited to count the Jewish people directly, but an indirect counting is permitted (Rambam Sefer Avoda, Hilkhot Temidin UMusafin 4:4; Magen Avraham;
Shulĥan Arukh, Oraĥ Ĥayyim 156:1).
NOTES

As it is written: He numbered them with bezek – דִּ ְכ ִתיב וַ יִּ ְפ ְק ֵדם
ב ָבזֶ ק:ּ ְ The early commentaries ask why the Gemara did not merely
cite Exodus 30:11–16, where the Torah explicitly prohibits counting
the Jewish people directly, without the use of atonement money
through which a census was to be conducted. One answer to
the question is that the Torah’s prohibition applies only when the
census is done for no particular reason. However, if it is necessary
to count people in order to fulfill a mitzva, such as fighting a
war required by the Torah, it is permitted to count them directly.
Therefore, the Gemara cites Saul, who, although numbering the
people in preparation for a religious war, still counted them indirectly (Tosefot Ri HaLavan). Others say that the atonement money
required in that passage in the Torah atoned for the sin of the
Golden Calf, so that episode cannot be used as a model for other
situations (Maharsha and others).
Cannot be measured and cannot be counted – ל ֹא יִ ַּמד וְ ל ֹא יִ ָּס ֵפר:
The question is raised that the Gemara could have quoted the
following verse from the Torah: “I will make your seed as the sand
of the sea, which cannot be numbered for multitude” (Genesis
32:13), with the same eﬀect. See the Maharsha, who asks and
answers this question. In fact, according to Rabbi Avraham, son
of the Rambam, his father held that this verse from Genesis was
indeed the source for the prohibition.
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 ַר ִ ּבי יוֹנָ ָתן,ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ֲח ָמנִי
 ״וְ ָהיָ ה ִמ ְס ּ ַפר ְ ּבנֵי יִ ְ ׂש ָר ֵאל: ְּכ ִתיב,ָר ֵמי
״א ׁ ֶשר ל ֹא יִ ַּמד
ֲ :ְּכחוֹל ַהיָּ ם״ ו ְּכ ִתיב
!וְ ל ֹא יִ ָּס ֵפר״

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan raised a contradiction: It is written in this verse: “And the number of the children
of Israel will be like the sand of the sea,” suggesting that they will have
a specific number, though it will be very large. On the other hand, it
continues and says: “Which cannot be measured and cannot be
counted,” which means they will not be countable at all. How can these
two statements be reconciled?

 ָּכאן – ִ ּבזְ ַמן ׁ ֶשיִּ ְ ׂש ָר ֵאל:ָלא ַק ׁ ְשיָ א
 ָּכאן – ִ ּבזְ ַמן,עוֹשין ְרצוֹנוֹ ׁ ֶשל ָמקוֹם
ִׂ
 ַר ִ ּבי.עוֹשין ְרצוֹנוֹ ׁ ֶשל ָמקוֹם
ִׂ
ׁ ֶש ֵאין
:וֹס ַתאי
ְ ּיוֹסי ֶ ּבן ד
ֵ ָא ַמר ִמ ׁ ּשוּם ַא ָ ּבא
–  ָּכאן,ָלא ַק ׁ ְשיָ א; ָּכאן – ִ ּב ֵידי ָא ָדם
.ִ ּב ֵידי ׁ ָש ַמיִ ם

It is not diﬃcult: Here, in the second statement, it is referring to a time
when the Jewish people fulfill the will of God; then they will be innumerable. There, in the first statement, it is referring to a time when
the Jewish people do not fulfill the will of God; then they will be like
the sand of the sea, having a specific number. Rabbi Yehuda HaNasi
said a diﬀerent resolution in the name of Abba Yosei ben Dostai: It is
not diﬃcult: Here, in the second statement, it is referring to counting
by the hand of man; the Jewish people will be too numerous to count
by man. There, in the first statement, it is referring to counting by the
hand of God, and He will find that they are like the number of the grains
of the sand of the sea.

ילאי ַ ּבר ִא ִידי ָא ַמר
ַ ָא ַמר ַרב נְ ִה
 ֵּכיוָ ן ׁ ֶש ִּנ ְת ַמ ָּנה ָא ָדם ּ ַפ ְרנָ ס:ׁ ְשמו ֵּאל
ּ ָ  ֵמ ִﬠ.יב ּור – ִמ ְת ַﬠ ׁ ּ ֵשר
יק ָרא
ּ ַﬠל ַה ִ ּצ
 ״וַ יִּ ְפ ְק ֵדם ְ ּב ָבזֶ ק״ ו ְּל ַב ּסוֹף ְּכ ִתיב:ְּכ ִתיב
?ּ וְ ִד ְיל ָמא ִמדִּ ְידהו.״וַ יִּ ְפ ְק ֵדם ַ ּב ְּט ָל ִאים״
?ִאם ֵּכן ַמאי ְרבו ָּתא דְּ ִמ ְּיל ָתא

Rav Nehilai bar Idi said that Shmuel said: Once a man is appointed
as a leader of the community, he becomes wealthy.N This is derived
from the verses cited above. Initially, it is written with regard to Saul:
“And he numbered them with bezek,” meaning pottery shards, and in
the end it is written: “And he numbered them with sheep,” indicating
that he was able to provide enough of his own sheep to use them in
counting the people. The Gemara asks: But perhaps the people provided these sheep from their own flocks. The Gemara rejects this: If so,
what is the novelty in the matter? Why would the text tell us that the
people were counted with sheep if not to illustrate incidentally the great
wealth of Saul?

 ַﬠל ִﬠ ְס ֵקי:״וַ יָּ ֶרב ַ ּב ָּנ ַחל״ ָא ַמר ַר ִ ּבי ַמנִי
דוֹש
ׁ  ְ ּב ׁ ָש ָﬠה ׁ ֶש ָא ַמר לוֹ ָר ָאה ַה ָ ּק.נַ ַחל
ית ֶאת
ָ ״ל ְך וְ ִה ִּכ
ֵ :ָ ּברו ְּך הוּא ְל ׁ ָשאוּל
 ו ַּמה ֶּנ ֶפ ׁש ַא ַחת ָא ְמ ָרה:ֲﬠ ָמ ֵלק״ ָא ַמר
 ָּכל ַה ְּנ ָפ ׁשוֹת,ּת ָוֹרה ָה ֵבא ֶﬠגְ ָלה ֲﬠרו ָּפה
!ַה ָּלל ּו ַﬠל ַא ַחת ַּכ ָּמה וְ ַכ ָּמה

§ Having mentioned the verse about Saul, the Gemara proceeds to

?וְ ִאם ָא ָדם ָח ָטא – ְ ּב ֵה ָמה ֶמה ָח ְט ָאה
דוֹלים ָח ְטא ּו – ְק ַט ּנִים ֶמה
ִ וְ ִאם ְ ּג
״אל
ַ :ָח ְטאוּ? יָ צְ ָאה ַ ּבת קוֹל וְ ָא ְמ ָרה לוֹ
 ו ְּב ׁ ָש ָﬠה ׁ ֶש ָא ַמר.ְּת ִהי צַ דִּ יק ַה ְר ֵ ּבה״
 ״סוֹב ַא ָּתה ו ְּפגַ ע:דוֹאג
ֵ לוֹ ׁ ָשאוּל ְל
:ַ ּב ּכ ֲֹהנִים״ יָ צְ ָאה ַ ּבת קוֹל וְ ָא ְמ ָרה לוֹ
ַ
.״אל ִּת ְר ׁ ַשע ַה ְר ֵ ּבה״

And he further reasoned: If the men have sinned, in what way have
the animals sinned? Why, then, should the Amalekites’ livestock be
destroyed? And if the adults have sinned, in what way have the children sinned? A Divine Voice then came forth and said to him: “Do
not be overly righteous” (Ecclesiastes : ). That is to say: Do not be
more merciful than the Creator Himself, Who has commanded you to
do this, for to do so would not be an indication of righteousness but of
weakness. At a later time, when Saul said to Doeg: “Turn around and
strike down the priests, and Doeg the Edomite turned around and
struck down the priests, and he killed on that day eighty-five men who
wore the linen ephod, and he struck Nob the city of priests by the sword,
man and woman alike, infants and sucklings alike, oxen and donkeys
and sheep, by the sword” Samuel : – ), a Divine Voice came
forth and said to him: “Do not be overly wicked” (Ecclesiastes : ).N

interpret more of that passage: “And Saul came to the city of Amalek
and he strove in the valley” Samuel : ). Rabbi Mani said: This
means that Saul strove with God, as it were, concerning the matter of
the valley. At the time when the Holy One, Blessed be He, said to
Saul: “Now go and attack Amalek and proscribe all that belongs to him;
do not pity him, but kill men and women alike, infants and sucklings
alike, oxen and sheep alike, camel and donkey alike” Samuel : ),
Saul countered and said: Now, if on account of one life that is taken, in
a case where a slain person’s body is found and the murderer is unknown,
the Torah said to bring a heifer whose neck is broken to a barren valley, in the atonement ritual described in Deuteronomy : – , all the
more so must I have pity and not take all these Amalekite lives.

NOTES

A leader of the community becomes wealthy – פ ְרנָס ִמ ְת ַﬠ ׁ ּ ֵשר:ַ ּ
The reason for this is that a leader who is financially secure will
not be intimidated by wealthy members of the community and
will feel little compunction in rebuking them for their misdeeds
(Ben Yehoyada).
Overly righteous…overly wicked – ה…ת ְר ׁ ַשע ַה ְר ֵ ּבה
ִּ צַ דִּ יק ַה ְר ֵ ּב: The
principle here is that an individual who lacks proper control over
his emotions will occasionally cause harm through misplaced
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compassion. The same weakness of character leads to exaggerated
cruelty in other situations. Thus, Saul’s sin with Agag and his sin
with the priests of Nob emanated from the same source of weak
character (Me’iri). Some commentaries explain that Saul’s actions
against Nob disproved the claim that his earlier pity of Agag was
due to the calculated reasoning attributed to him in the Gemara
here, since the same sort of logic certainly would have led him to
spare the accused city. The exhortation not to be overly wicked
therefore fits both of Saul’s actions (Ben Yehoyada).

 ַּכ ָּמה ל ֹא ַח ֵּלי וְ ל ֹא:ָא ַמר ַרב הוּנָ א
יה; ׁ ָשאוּל
ֵ ְיה ַסי
ּ יﬠ
ּ ַמ ְר ִ ּג ׁיש ַ ּג ְב ָרא דְּ ָמ ֵר
–  דָּ וִ ד ִ ּב ׁ ְש ַּתיִ ם,ְ ּב ַא ַחת – וְ ָﬠ ְל ָתה לוֹ
 ׁ ָשאוּל ְ ּב ַא ַחת ַמאי.וְ ל ֹא ָﬠ ְל ָתה לוֹ
יכא
ָּ  וְ ָהא ִא,ִהיא – ַמ ֲﬠ ֵ ׂשה דַּ ֲאגַ ג
ַמ ֲﬠ ֶ ׂשה דְּ נוֹב ִﬠיר ַה ּכ ֲֹהנִים! ַא ַּמ ֲﬠ ֶ ׂשה
 ״נִ ַח ְמ ִּתי ִּכי ִה ְמ ַל ְכ ִּתי ֶאת:דַּ ֲאגַ ג ְּכ ִתיב
.ׁ ָשאוּל ְל ֶמ ֶלךְ ״

Apropos Saul’s contravention of God’s command to obliterate
Amalek, the Gemara observes that Rav Huna said: How little
does a person who has the support of his Lord have to worry
or be concerned.N The proof for this assertion is a comparison
between Saul and David. Saul failed with one single sin and it
was counted against him, costing him the throne. David, however, failed with two sins and they were not counted against him,
as he retained his position. The Gemara asks: What was Saul’s
one sin? The incident with Agag, king of Amalek, whom Saul
spared in defiance of God’s command (see Samuel : ). But
was this his sole sin? There is also the incident of Nob, the city
of priests, in which Saul later slew many innocent people, as
cited above. The Gemara answers: It was after the incident with
Agag, and even before the incident at Nob, that God said: “I
regret that I have crowned Saul to be king” Samuel : ).

NOTES

How little does a person who has the support of his Lord
have to worry or be concerned – ַּכ ָּמה ל ֹא ַח ֵּלי וְ ל ֹא ַמ ְר ִ ּג ׁיש ַ ּג ְב ָרא
יה
ֵ ְיה ַסי
ּ יﬠ
ּ דְּ ָמ ֵר: The Gemara implies that David was given more
leeway by God simply because God liked him better than Saul.
The commentaries raise the objection that it seems unfair for
God to be more patient with one person than another for no
reason other than that He likes him more. Some explain that
the diﬀerence between the two personalities is that Saul’s sins
were errors in leadership, whereas David’s infractions were in
his private life. Alternatively, David repented for his sins and
was therefore forgiven (Maharsha). The Me’iri writes, however,
that from the outset Saul’s kingship was meant to be only temporary. By right the kingship belongs to the tribe of Judah, of
which David was a member, whereas Saul was from Benjamin.
Due to this, one small sin was enough to cost Saul the throne,
which was not the case with David (see Petaĥ Einayim).

 ַמאי נִינְ ה ּו – דְּ או ִּריָּ ה, דָּ וִ ד ִ ּב ׁ ְש ַּתיִ םRav Huna stated above that David failed with two sins. What
. וְ ַד ֲה ָס ָתהwere they? One was the incident in which he had Uriah killed.
The other was the matter of the incitement of David to conduct
a census of the Jewish people (see Samuel : ), which led to
many deaths in a plague.
!יכא נַ ִמי ַמ ֲﬠ ֵ ׂשה דְּ ַבת ׁ ֶש ַבע
ָּ וְ ָהא ִא
 ״וְ ֶאת: דִּ ְכ ִתיב,ֵיה
ּ ָה ָתם ִא ּ ָפ ְרע ּו ִמ ּינ
,ַה ִּכ ְב ָ ׂשה יְ ׁ ַש ֵּלם ַא ְר ַ ּב ְﬠ ָּתיִ ם״ – יֶ ֶלד
. וְ ַא ְב ׁ ָשלוֹם, ָּת ָמר,ַא ְמנוֹן

The Gemara asks: But were these his only two sins? There is
also the incident of Bathsheba, in which he took another man’s
wife as his own. The Gemara answers: There, in that case, punishment was exacted from him separately, so the matter is no
longer listed among his sins, as it is written with regard to this
incident: “And he shall restore the lamb fourfold” ( Samuel
: ). The lamb was a metaphor for Bathsheba, and ultimately
David was indeed given a fourfold punishment for taking Bathsheba: The first child born to Bathsheba and David died (see
Samuel : – ); David’s son Amnon was killed; Tamar,
his daughter, was raped by Amnon (see Samuel ); and his
son Avshalom rebelled against him and was ultimately killed (see
Samuel – ).

 ״וַ יִּ ֵּתן: דִּ ְכ ִתיב,ֵיה
ּ  ָה ָתם נַ ִמי ִא ּ ָפ ְרע ּו ִמ ּינThe Gemara asks: If sins for which was David was punished
)ב ָﬠם ִמן ַה ּב ֶוֹקר( וְ ַﬠד ֵﬠת
ּ ָ  ה׳ דֶּ ֶברseparately are not counted, one could ask: There, too, with regard
to the sin of the census, he was punished separately, as it is writ.יה
ֵ
ּ מוֹﬠד״! – ָה ָתם ָלא ִא ּ ָפ ְרע ּו ִמגּ ו ֵּפ
ten: “And the Lord sent a plague against Israel from the morning until the appointed time” ( Samuel : ). The Gemara
responds: There, David was not punished personally, in his own
body; rather, the punishment was inflicted on the Jewish people.
, ָלאיֵ י.יה
ּ ָה ָתם נַ ִמי ָלא ִא ּ ָפ ְרע ּו ִמגּ ו ֵּפ
 דְּ ָא ַמר ַרב יְ הו ָּדה.יה
ּ ִא ּ ָפ ְרע ּו ִמ גּ ו ֵּפ
, ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים נִצְ ָט ַרע דָּ וִ ד:ָא ַמר ַרב
 וְ נִ ְס ַּת ְּל ָקה,ימנּ ּו ַסנְ ֶה ְד ִרין
ֶ ו ָּפ ְר ׁש ּו ֵה
 ״יָ ׁשוּב ּו ִלי: דִּ ְכ ִתיב,ימנּ ּו ׁ ְש ִכינָ ה
ֶ ֵה
״ה ׁ ִש ָיבה
ָ דוֹתיךָ ״ ו ְּכ ִתיב
ֶ יוֹד ֵﬠי ֵﬠ
ְ ְיְ ֵר ֶאיךָ ו
.ִלי ְ ׂש ׂשוֹן יִ ׁ ְש ֶﬠךָ ״

The Gemara challenges this: There, too, in the incident with
Bathsheba, David was not punished personally, in his own body;
rather, it was his children who suﬀered punishment. The Gemara
answers: That is not so; he was punished personally, in his own
body, for that sin, as Rav Yehuda said that Rav said: David was
stricken with leprosy for six months after that incident, and the
Sanhedrin withdrew from him in protest over his behavior, and
the Divine Presence also left him. As it is written that David
prayed: “May those who fear You return to me, and they who
know Your testimonies” (Psalms : ). Since he prayed for the
return of those who fear God and who know His testimonies,
referring to the Sages of the Sanhedrin, it can be inferred that they
had withdrawn from him. And it is written as well: “Restore to
me the joy of Your salvation, let a vigorous spirit support me”
(Psalms : ), where David asks for the return of the Divine
Spirit, which had left him.

! ִק ֵ ּבל דָּ וִ ד ָל ׁשוֹן ָה ָרע: וְ ָהא ָא ַמר ַרבThe Gemara asks: And didn’t David commit other sins? Didn’t
 ל ֹא ִק ֵ ּבל דָּ וִ ד ָל ׁשוֹן: דְּ ָא ַמר, ִּכ ׁ ְשמו ֵּאלRav say: David accepted a slanderous report from Ziba about
. ָה ָרעMephibosheth, son of Jonathan, stating that the latter was pleased
with David’s downfall? There was, in that case, this additional
sin. The Gemara responds: Consequently, it is necessary to follow
the approach of Shmuel, who said: David did not accept a
slanderous report, because Ziba’s claim was true.
: פרק ב׳ דף כב. Perek II . 22b
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 דְּ ָא ַמר ִק ֵ ּבל דָּ וִ ד ָל ׁשוֹן ָה ָרע ָהא,ו ְּל ַרב נַ ִמי
 דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר,ֵיה
ָ ּ ִא
ּ יפ ְרע ּו ִמ ּינ
:וֹשת
ֶ ׁ יב
ּ  ְ ּב ׁ ָש ָﬠה ׁ ֶש ָא ַמר לוֹ דָּ וִ ד ִל ְמ ִפ:ַרב
יבא ַּת ְח ְל ק ּו ֶאת
ָ ִ״א ַמ ְר ִּתי ַא ָּתה וְ צ
ָ
:ַה ּ ָ ׂש ֶדה״ יָ צְ ָאה ַ ּבת קוֹל וְ ָא ְמ ָרה לוֹ
.ְר ַח ְב ָﬠם וְ יָ ָר ְב ָﬠם יְ ַח ְּלק ּו ֶאת ַה ַּמ ְלכוּת

The Gemara continues: And even according to Rav, who said that
David accepted a slanderous report, one could answer that that sin is
not counted, as was he not punished for it? As Rav Yehuda said that
Rav said: At the time when David said to Mephibosheth: “I say that
you and Ziba should divide the field” ( Samuel : ), a Divine Voice
came forth and said to him: Rehoboam and Jeroboam will divide the
kingship. Because David believed Ziba’s slanderous report and awarded
him half of Mephibosheth’s field, David was punished by having his
kingdom divided into two. Following King Solomon’s death the Jewish
people split into two kingdoms, Israel to the north and Judea to the
south (see Kings ). Therefore, David was punished for that sin too.

: ָא ַמר ַרב הוּנָ א.״בן ׁ ָשנָ ה ׁ ָשאוּל ְ ּב ָמ ְלכוֹ״
ּ ֶ § The Gemara continues its discussion of Saul and David. It is written:
. ׁ ֶשלּ ֹא ָט ַﬠם ַט ַﬠם ֵח ְטא,“ ְּכ ֶבן ׁ ָשנָ הSaul was one year old when he began to reign” Samuel : ), which
cannot be understood literally, as Saul was appointed king when he was
a young man. Rav Huna said: The verse means that when he began to
reign he was like a one-year–old, in that he had never tasted the taste
of sin but was wholly innocent and upright.
ימא
ָ  וְ ֵא:ַמ ְת ִקיף ָל ּה ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
?צוֹאה
ָ ְּכ ֶבן ׁ ָשנָ ה ׁ ֶש ְּמלו ְּכ ָל ְך ְ ּב ִטיט ו ְּב
.יה
ּ יה ְל ַרב נַ ְח ָמן ִסיּו ָּטא ְ ּב ֶח ְל ֵמ
ּ ַא ֲחוִ יא ּו ֵל
נֵיתי ָל ֶכם ַﬠצְ מוֹת ׁ ָשאוּל ֶ ּבן
ִ  נַ ֲﬠ:ָא ַמר
: ָא ַמר.יה
ּ  ֲה ַדר ֲחזָ א ִסיּו ָּטא ְ ּב ֶח ְל ֵמ.ִק ׁיש
ְנֵיתי ָל ֶכם ַﬠצְ מוֹת ׁ ָשאוּל ֶ ּבן ִק ׁיש ֶמ ֶלך
ִ נַﬠ
ֲ
.יִ ְ ׂש ָר ֵאל

Rav Naĥman bar Yitzĥak strongly objects to this interpretation of the
verse, saying: You could just as well say that he was like a one-year-old
in that he was always filthy with mud and excrement.N Rav Naĥman
was shown a frightful dream that night, and he understood it as a
punishment for having disparaged Saul. He said: I humbly submit
myself to you, O bones of Saul, son of Kish, and beg your forgiveness.
But once again he was shown a frightful dream, and he understood
that he had not shown enough deference in his first apology. He therefore said this time: I humbly submit myself to you, O bones of Saul,
son of Kish, king of Israel, and beg your forgiveness. Subsequently, the
nightmares ceased.

 ִמ ּ ְפנֵי ָמה:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
ל ֹא נִ ְמ ׁ ְש ָכה ַמ ְלכוּת ֵ ּבית ׁ ָשאוּל – ִמ ּ ְפנֵי
 דְּ ָא ַמר ַר ִ ּבי.וֹפי
ִ ּׁ ֶש ּל ֹא ָהיָ ה ּבוֹ ׁש ּום ד
 ֵאין:יוֹחנָן ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן יְ הוֹצָ ָדק
ָ
יבוּר ֶא ָּלא ִאם ֵּכן
ּ ַמ ֲﬠ ִמ ִידין ּ ַפ ְרנָס ַﬠל ַה ִ ּצ
,חוֹריו
ָ קו ּ ָּפה ׁ ֶשל ׁ ְש ָרצִ ים ְּתלוּיָ ה לוֹ ֵמ ֲא
 ֲחזוֹר:אוֹמ ִרין לוֹ
ְ – ּח דַּ ְﬠ ּתוֹ ָﬠ ָליו ׁ ֶש ִאם ָּתזו
. ָחוֹריך
ֶ ַל ֲא

Rav Yehuda said that Shmuel said: Why did the kingship of the house
of Saul not continue on to succeeding generations? It is because there
was no flaw in his ancestry; he was of impeccable lineage. As Rabbi
Yoĥanan said in the name of Rabbi Shimon ben Yehotzadak: One
appoints a leader over the community only if he has a box full of
creeping animals hanging behind him,N i.e., he has something inappropriate in his ancestry that preceded him. Why is that? It is so that if
he exhibits a haughty attitude toward the community, one can say to
him: Turn and look behind you and be reminded of your humble roots.
This is why David’s kingdom lasted while Saul’s did not, as David descended from a family with problematic ancestry, namely Tamar (see
Genesis, chapter ) and Ruth the Moabite (see Ruth : – ).

 ִמ ּ ְפנֵי ָמה:ָא ַמר ַרב יְ ה ּו ָדה ָא ַמר ַרב
,נֶﬠ ׁנַש ׁ ָשאוּל – ִמ ּ ְפנֵי ׁ ֶש ָּמ ַחל ַﬠל ְּכבוֹדוֹ
ֱ
יﬠנ ּו
ֵ יּוֹש
ִ ׁ  ״ו ְּבנֵי ְב ִליַּ ַﬠל ָא ְמר ּו ַמה:ׁ ֶש ֶּנ ֱא ַמר
זֶ ה וַ יִּ ְבזוּה ּו וְ ל ֹא ֵה ִביא ּו לוֹ ִמנְ ָחה וַ יְ ִהי
 ״וַ יַּ ַﬠל נָ ָח ׁש ָה ַﬠ ּמוֹנִי:ְּכ ַמ ֲח ִר ׁיש״ ו ְּכ ִתיב
.וַ יִּ ַחן ַﬠל ֵיָב ׁש ִ ּג ְל ָﬠד וגו׳״

Rav Yehuda said that Rav said: Why was Saul punished in that he was
ultimately led to commit the sins described above?N Because at the very
outset of his reign he inappropriately forwent his royal honor, as it is
stated with regard to Saul’s inauguration: “And some base fellows said:
How can this man save us? So they disparaged him and brought him
no present. But he made himself as if he did not hear” Samuel
: ). And it is stated immediately afterward: “And Nahash the Ammonite marched up and encamped against Jabesh-gilead” Samuel
: ). The implication is that if Saul had forcefully assumed his throne,
Nahash would not have dared to attack the people of Jabesh-gilead. In
this way, his humility led to the crisis.

יוֹחנָ ן ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
ָ  וְ ָא ַמר ַר ִ ּביAnd Rabbi Yoĥanan said in the name of Rabbi Shimon ben Yeho ָּכל ַּת ְל ִמיד ָח ָכם: יְ הוֹצָ ָדקtzadak: Any Torah scholar
NOTES

Like a one-year-old, filthy with mud and excrement – ְּכ ֶבן ׁ ָשנָ ה
צוֹאה
ָ ש ְּמלו ְּכ ָל ְך ְ ּב ִטיט ו ְּב:
ֶ ׁ Rav Naĥman’s comment is puzzling. Why
should he suggest an interpretation that is so unflattering to Saul?
Perhaps what he meant to say was that Saul, in his great humility,
viewed himself as a soiled child, as expressed in the verse: “Like a
weaned child with its mother; like a weaned child am I in my mind”
(Psalms 131:2). Nevertheless, Rav Naĥman was punished for stating
this idea in a disrespectful manner (Tosafot Yeshanim).
A box full of creeping animals hanging behind him – קו ּ ָּפה ׁ ֶשל
חוֹריו
ָ ש ָרצִ ים ְּתלוּיָ ה לוֹ ֵמ ֲא:
ְ ׁ It is unwise to appoint an oﬃcer over the
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community who assumes so much power that he comes to view
his position as a right. Therefore, one who has a flawed past, if he
has the requisite leadership qualities, is a preferable leader to one
with no such past (Me’iri).
Why was Saul punished in that he was ultimately led to commit
the sins described above – נֶﬠ ׁנַש ׁ ָשאוּל
ֱ מ ּ ְפנֵי ָמה:ִ This explanation follows Rashi’s commentary. Other commentaries explain the question
in a more straightforward manner: Why was Saul punished in that
he was faced with a war immediately upon assuming the crown
(Iyyun Ya’akov)?

