HALAKHA

They gave the priests over to the attendants, etc. –
מ ָסרוּן ַל ַחזָּ נִין וכו׳:ְ After the lottery the winners would set
out to perform the day’s service. Attendants took the
clothes oﬀ the other priests, leaving them in trousers, at
which point they put on their non-sacred clothes before
removing the sacred trousers and putting all the clothes
back in their place. This ruling is in accordance with the
mishna and Rav Sheshet’s interpretation of it (Rambam
Sefer Avoda, Hilkhot Temidin UMusafin 4:2).

 דְּ ִאי ָא ְמ ַר ְּת ְ ּב ִבגְ ֵדי, ְ ּב ִבגְ ֵדי חוֹל:ַרב נַ ְח ָמן ָא ַמר
 ַרב.ק ֶֹד ׁש – ִא ָּיכא ַ ּב ֲﬠ ֵלי זְ רוֹעוֹת דְּ ָח ְמ ִסי וְ ָﬠ ְב ִדי
 דְּ ִאי ָא ְמ ַר ְּת ְ ּב ִבגְ ֵדי, ְ ּב ִבגְ ֵדי ק ֶֹד ׁש:ׁ ֵש ׁ ֶשת ָא ַמר
.יה ִמ ְיקר ּו וְ ָﬠ ְב ִדי
ּ חוֹל – ַא ַ ּגב ֲח ִביבו ֵּת

The Gemara explains the two approaches. Rav Naĥman said:
The priests were dressed in non-sacred garments, because if
you say the lottery was to be held when they were dressed in
their sacred garments, there are strong-armed men who might
act with force and perform the service even if they did not win
the lottery. Since they were already wearing the sacred garments,
they would simply force their way into performing the service.
Rav Sheshet said: They were wearing the sacred garments, as,
if you say they wore their non-sacred garments, due to the fact
that the service was so beloved to them, in their excitement over
having been granted the privilege to perform the service, it may
happen that they would perform the service immediately, forgetting to don their sacred garments, thereby disqualifying the
service.

 ְמ ָסרוּן: ְמנָ א ָא ִמינָ א ָל ּה – דִּ ְתנַן: ָא ַמר ַרב נַ ְח ָמןRav Naĥman said: From where do I state my opinion? As we
יהן וְ ל ֹא
ֶ אוֹתן ֶאת ִ ּבגְ ֵד
ָ יטין
ִ  וְ ָהי ּו ַמ ְפ ׁ ִש, ַל ַחזָּ נִיןlearned in a mishna: After the lottery they gave the priests over
H
.נָסיִ ם ִ ּב ְל ַבד
ַ יהן ֶא ָּלא ִמ ְכ
ֶ ִיחין ֲﬠ ֵל
ִ  ָהי ּו ַמ ּנto the attendants, and they would take their clothes oﬀ them
and they would leave only their trousers on them.

Perek II
Daf 25 Amud a
אוֹתן ׁ ֶשזָּ כ ּו ְל ַפיִ יס! ָא ַמר ַרב הוּנָא
ָ  ַמאי ָלאו – ְ ּבWhat, is this not talking about those priests who won the lotאוֹתן ׁ ֶשלּ ֹא
ָ  ְ ּב, ל ֹא: ַ ּבר יְ הו ָּדה ָא ַמר ַרב ׁ ֵש ׁ ֶשתtery, describing how their non-sacred garments were removed
. זָ כ ּו ְל ַפיִ יסfrom them before they were dressed in the priestly garments?
Rav Huna bar Yehuda said that Rav Sheshet said, rejecting that
interpretation: No, it is possible to explain that all the priests at
the lottery were wearing sacred garments and that, on the contrary, the mishna speaks about those priests who did not win
the lottery. The text describes how the sacred garments they
wore during the lottery were removed from them.
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Perek II . 25a . .פרק ב׳ דף כה

אוֹתן
ָ  דְּ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ְ ּב,ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָרא
יהן ֶא ָּלא
ֶ ִיחין ֲﬠ ֵל
ִ ׁ ֶשזָּ כ ּו ְל ַפיִ יס – ל ֹא ָהי ּו ַמ ּנ
 ִמ ּנַיִ ין ׁ ֶשלּ ֹא ֵיְהא דָּ ָבר:נָסיִ ם ִ ּב ְל ַבד? וְ ָה ַתנְיָא
ַ ִמ ְכ
נְסי ַבד
ֵ  ״ו ִּמ ְכ:לוֹמר
ַ נָסיִ ם – ַּת ְלמוּד
ַ קוֹדם ַל ִּמ ְכ
ֵ
.יִ ְהי ּו ַﬠל ְ ּב ָ ׂשרוֹ״

The Gemara supports this latter interpretation: So too, it is
reasonable to follow Rav Sheshet’s interpretation of the mishna.
As, if it were to enter your mind to say that the mishna is dealing with those who won the lottery and describes how their
non-sacred garments were removed and sacred garments put on,
how would one understand the statement: They would leave
only their trousers on them? One would have to explain that
the priests subsequently donned the sacred clothes on top of the
non-sacred trousers; then they would remove the non-sacred
trousers and replace them with the sacred trousers. But wasn’t
it taught in a baraita: From where is it derived that nothing
should precede the trousers when the priest dresses? The
verse states: “And he shall have linen trousers upon his flesh”
(Leviticus : )? However, according to the proposed interpretation of the mishna, the priests donned the other sacred
garments and put on the trousers after them.

עוֹדן
ָ  ַﬠד ׁ ֶש:וְ ִא ָידךְ ? ָהא ָלא ַק ׁ ְשיָ א; ָה ִכי ָק ָתנֵי
,נְסי ק ֶֹד ׁש
ֵ אוֹתן ִמ ְכ
ָ ישין
ִ ׁ יהן ִ ּבגְ ֵדי חוֹל ַמ ְל ִ ּב
ֶ ֲﬠ ֵל
ִיחין
ִ  וְ ל ֹא ָהי ּו ַמ ּנ,אוֹתן ִ ּבגְ ֵדי חוֹל
ָ יטין
ִ וְ ָהי ּו ַמ ְפ ׁ ִש
.נָסיִ ם ִ ּב ְל ַבד
ַ ֶא ָּלא ִמ ְכ

The Gemara asks: And how would the other one, Rav Naĥman,
resolve this diﬃculty? He would respond that this is not diﬃcult, as this is what the mishna is teaching: While the nonsacred garments are still on them they put the sacred trousers
on them, and then they remove from them the non-sacred
clothes, and they left them wearing only the sacred trousers.
Therefore, it is possible to interpret the mishna either way.

–  ְמנָ א ָא ִמינָ א ָל ּה:ָא ַמר ַרב ׁ ֵש ׁ ֶשת
 ִל ׁ ְש ַּכת ַה ָ ּגזִ ית ְּכ ִמין ַ ּב ִס ֵיל ִקי:דְּ ַתנְ יָ א
יוֹשב
ֵ ׁ  וְ זָ ֵקן, ּ ַפיִ יס ְ ּב ִמזְ ָר ָח ּה,דוֹלה ָהיְ ָתה
ָ ְ ּג
עוֹמ ִדין
ְ ְ וְ ַה ּכ ֲֹהנִים מו ָ ּּק ִפין ו.ְ ּב ַמ ֲﬠ ָר ָב ּה
נוֹטל
ֵ ְ וְ ַה ְממו ֶּּנה ָ ּבא ו,כוֹליָ אר
ְ ְּכ ִמין ְ ּב
יוֹד ִﬠין
ְ ְ ו,ֹאשוֹ ׁ ֶשל ֶא ָחד ֵמ ֶהן
ׁ ִמצְ נֶ ֶפת ֵמר
ְ וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתך.ׁ ֶש ִּמ ֶּמנּ ּו ּ ַפיִ יס ַמ ְת ִחיל
ְ ּב ִבגְ ֵדי חוֹל – ִמצְ נֶ ֶפת ְ ּב ִבגְ ֵדי חוֹל ִמי
?יכא
ָּ ִא

Rav Sheshet said: From where do I say that the priests wore
sacred garments when the lottery was held? As it was taught in
a baraita: The Chamber of Hewn Stone was built in the style
of a large basilica [basileki];L the lottery is held in the east of
the chamber, and an Elder of the court sits in its westN to provide instruction and adjudicate any doubtful cases. And the
priests stand in a circle in the shape of a bracelet [bekholyar],L
and the appointed priest comes and removes the mitre from
the head of one of them, and everyone thereby knew that the
count began from him. And if it were to enter your mind to
say that the priests wore non-sacred garments during the lottery, is there such a thing as a mitre among one’s non-sacred
garments? This shows that the priests were wearing their sacred
garments when the lottery took place.

ימא ַרב
ָ ית
ֵ  וְ ִא, ִּכ ְד ָתנֵי ַרב יְ הו ָּדה, ִאיןThe Gemara rejects this reasoning: Yes, indeed, there is such a
 ּכ ֵֹהן ׁ ֶש ָﬠ ְ ׂש ָתה לוֹ: ׁ ְשמו ֵּאל ַ ּבר יְ הו ָּדהthing as a mitre that one wears as non-sacred apparel, as Rav
N
.בוֹדת יָ ִחיד
ַ עוֹבד ָ ּב ּה ֲﬠ
ֵ –  ִא ּמוֹ ְּכתוֹנֶ תYehuda, and some say it was Rav Shmuel bar Yehuda, taught:
A priest whose mother made a tunic for him, to show her love
for her son and her love for mitzvot, may perform an individual service with it on, but not communal services. Therefore, it
is possible that the priests had non-sacred mitres in the style of
the sacred mitres, just as they sometimes had non-sacred tunics.
 ׁ ְש ַמע ִמ ָּינ ּה ִל ׁ ְש ַּכת ַה ָ ּגזִ ית:ָא ַמר ַא ַ ּביֵ י
 ּו ׁ ְש ַמע. וְ ֶחצְ יָ ּה ַ ּבחוֹל,ֶחצְ יָ ּה ַ ּב ּק ֶֹד ׁש
 ֶא ָחד, ׁ ְשנֵי ּ ְפ ָת ִחים ָהי ּו ָל ּה:ִמ ָּינ ּה
 דְּ ִאי,ּח ַ ּבחוֹל ּח ַ ּב ּק ֶֹד ׁש וְ ֶא ָחד ּ ָפתו ּ ָפתו
יוֹשב
ֵ ׁ ָס ְל ָקא דַּ ֲﬠ ָתךְ ּכו ָּּל ּה ַ ּב ּק ֶֹד ׁש – זָ ֵקן
יבה
ָ  ֵאין יְ ׁ ִש:ְ ּב ַמ ֲﬠ ָר ָב ּה? וְ ָה ָא ַמר ָמר
!ָ ּב ֲﬠזָ ָרה ֶא ָּלא ְל ַמ ְל ֵכי ֵ ּבית דָּ וִ ד ִ ּב ְל ַבד

LANGUAGE

Basilica [basileki] – ב ִס ֵיל ִקי:ּ ַ From the Greek βασιλική, basilikè,
meaning a large royal building. The basilikè had a unique design:
It was built upon rows of columns. The central part of the building had a higher roof than the rest, to allow sunlight to stream
in between the two levels.

Ruins of a basilica in Khoms, Libya, dating back to the second century
Bracelet [bekholyar] – כוֹליָאר
ְ ב:ּ ְ The proper reading of the second word appears to be kokhliyar, from the Greek κοχλιάριον,
kokhliarion, meaning a spiral, snail-like shape. Accordingly, the
priests did not stand in a perfect circle but in a spiral to make
it diﬃcult for anyone to calculate where the count would end.

Apropos the baraita that was just cited, Abaye said: Conclude
from this baraita that the Chamber of Hewn StoneH was built
half in the sacred area, within the consecrated Temple grounds,
and half in the non-sacred part of the Temple grounds. And
conclude from it as well that the chamber had two doorways,
one that opened to the sacred area of the Temple and one that
opened to the non-sacred area. Abaye explains these inferences: As, were it to enter your mind that the Chamber of
Hewn Stone stood entirely in the sacred area, how could one
say that an Elder sat in its west? Didn’t the Master say: There
is no sitting allowed in the Temple courtyard except for kings
of the house of DavidN alone? The Elder must therefore have
been sitting in an area external to the Temple courtyard area.

Spiral snail shells
HALAKHA

The Chamber of Hewn Stone – ל ׁ ְש ַּכת ַה ָ ּגזִ ית:ִ The Chamber of
Hewn Stone was built half in the sacred area of the Temple and
half in the non-sacred area. It had two doorways, one opening
into the sacred area and one opening into the non-sacred area.
The non-sacred part of the chamber was the seat of the Sanhedrin. This is in accordance with Abaye’s statement in the Gemara
(Rambam Sefer Avoda, Hilkhot Beit HaBeĥira 5:17).

NOTES

An Elder of the court sits in its west – יוֹשב ְ ּב ַמ ֲﬠ ָר ָב ּה
ֵ ׁ זָ ֵקן:
From the words of the Rambam it appears that there was no
particular Elder sitting on the west side of the chamber; rather,
the intention is to state that the western part of the Chamber
of Hewn Stone was the area where the Elders of the Sanhedrin convened. These Elders did not participate in the lottery;
they are mentioned here only to teach that this was the chief
function of the Chamber of Hewn Stone (see Siaĥ Yitzĥak). The
author of the Me’iri, on the other hand, maintains that there
was a particular Sage stationed there, and that this individual
played a role in the lottery process, as he chose the random
number used in the count. The appointed priest, however,
would decide with which priest the count would begin.
As Rav Yehuda…taught – כ ְד ָתנֵי ַרב יְ הו ָּדה:ִּ It is understood
from this baraita that some priests had clothes that were

not full-fledged sacred priestly garments but could be used
for the sacrifice of individual oﬀerings. These are the garments that Rav Naĥman referred to when he said that the
priests wore non-sacred garments for the lottery. Another
view, however, is that Rav Naĥman was referring to garments
that were completely non-sacred, which fully resembled the
priestly sacred garments. The priests would wear these garments in order to be accustomed to their identical sacred
clothing (Siaĥ Yitzĥak).
There is no sitting allowed in the courtyard except for kings
of the house of David – אין יְ ׁ ִש ָיבה ָ ּב ֲﬠזָ ָרה ֶא ָּלא ְל ַמ ְל ֵכי ֵ ּבית דָּ וִ ד:ֵ
In the Jerusalem Talmud another opinion is cited that even
the kings of the House of David were not permitted to sit in
the Temple courtyard.
. פרק ב׳ דף כה. Perek II . 25a

115

HALAKHA

The sanctity of the chambers – קדו ׁ ּ ַּשת ַה ְּל ׁ ָשכוֹת:ְ In
the case of chambers that were built in the Rampart, a
stepped embankment surrounding the Temple, if their
sole doorway opened to the sacred area of the courtyard,
their entire interior was considered sacred. Conversely, in
the case of chambers that were built in the sacred area,
if they opened solely into a non-sacred area, their interiors were considered non-sacred (Rambam Sefer Avoda,
Hilkhot Beit HaBeĥira 6:7–8).
The second lottery – ה ּ ַפיִ יס ַה ׁ ּ ֵשנִי:ַ The second lottery in
the Temple was held in order to apportion the tasks of the
morning service: Slaughtering the daily morning burntoﬀering; sprinkling the blood; removing the ashes from
the inner altar and the candelabrum; and bringing up the
limbs of the animal, along with its attendant meal oﬀering
and wine libation, to the altar’s ramp. In total, thirteen
priests won the privilege to serve based on this lottery,
and the sequence of their actions is as listed in the mishna
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 4:6).
NOTES

Who slaughters…and who removes the ashes – ִמי
וֹחט…ו ִּמי ְמ ַד ׁ ּ ֵשן
ֵ ש:ׁ Even though in practice the clearing of
the ashes preceded the slaughtering of the daily oﬀering, the latter is listed first, since it is the most important
service of the day (Tosafot Yeshanim).
The limbs of the daily oﬀering – א ָיב ֵרי ַה ָּת ִמיד:ֵ The daily
oﬀering is a burnt-oﬀering, and as such it was cut into
large pieces that were brought up to the altar for burning. The details of this facet of the service, such as how
the animal was cut up, which parts of the animal went
with which parts, e.g., that the hooves were brought up
together with the intestines, and how the priests held the
parts as they ascended to the altar, are not explained in
detail in the Gemara here but in tractate Tamid, which is
devoted to such matters.

וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ּכו ָּּל ּה ַ ּבחוֹל – ּ ַפיִ יס
״ב ֵבית ֱאל ִֹהים
ּ ְ :ְ ּב ִמזְ ָר ָח ּה? וְ ָהא ָ ּב ֵﬠינַ ן
: ֶא ָּלא ׁ ְש ַמע ִמ ָּינ ּה,יכא
ָּ נְ ַה ֵּלךְ ְ ּב ָרגֶ ׁש״ וְ ֵל
.ֶחצְ יָ ּה ַ ּב ּק ֶֹד ׁש וְ ֶחצְ יָ ּה ַ ּבחוֹל

And if it were to enter your mind to say the opposite, that the
chamber stood entirely in the non-sacred area, how could the lottery be held in the east? Aren’t we required to fulfill the verse: “In
the House of God we walked with the throng” (Psalms : ),
from where it was derived earlier that it is desirable that the lotteries
cause a commotion in the House of God, i.e., in the sacred area of
the Temple? If the lottery were held in a non-sacred area, there
would not be a fulfillment of this verse. Rather, one must conclude
from this baraita that the chamber was situated half in the sacred
area of the Temple and half in the non-sacred area.

וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָת ְך ּ ֶפ ַתח ֶא ָחד יֵ ׁש ָל ּה
?יוֹשב ְ ּב ַמ ֲﬠ ָר ָב ּה
ֵ ׁ ּח ַל ּק ֶוֹד ׁש – זָ ֵקן ו ָּפתו
 ַה ְּל ׁ ָשכוֹת ַה ְ ּבנ ּו יוֹת ַ ּבחוֹל:וְ ָה ְתנַ ן
קוֹד ׁש! וְ ִאי
ֶ וֹכן
ָ ו ְּפתוּחוֹת ַל ּק ֶֹד ׁש – ּת
 ּ ַפיִ יס,ח ַל חוֹל ָס ְל ָקא דַּ ֲﬠ ָת ְך ּ ָפ ת ּו
 ְ ּבנ ּו יוֹת ַ ּב ּק ֶֹד ׁש:ְ ּב ִמזְ ָר ָח ּה ? וְ ָה ְתנַ ן
ו ְּפתוּחוֹת ַלחוֹל – ּת ָוֹכן חוֹל! ֶא ָּלא ָלאו
 ֶא ָחד, ׁ ְשנֵי ּ ְפ ָת ִחים ָהי ּו ָל ּה:ׁ ְש ַמע ִמ ָּינ ּה
.ּח ַלחוֹל ּח ַ ּב ּק ֶֹד ׁש וְ ֶא ָחד ּ ָפתו ּ ָפתו

Abaye continues: And were it to enter your mind that the chamber
had just one doorway, which opened to the sacred area, how could
the Elder sit in its west? Didn’t we learn in a mishna: Chambers
that are built in the non-sacred area of the Temple Mount, but that
open up into the sacred area, their interior is considered entirely
sacred, despite the fact that they also occupy land outside the sacred
area?H And if, on the other hand, it were to enter your mind that
the chamber had just one doorway, which opened to the nonsacred area, how could the lottery be held in its east? Didn’t we
learn in a mishna: With regard to chambers that are built in the
sacred area but which open up into the non-sacred area, the space
within them is considered entirely non-sacred, despite the chambers’ location on sacred territory. Rather, isn’t it correct to conclude from this that the Chamber of Hewn Stone had two doorways, one that opened up into the sacred area and one that
opened into the non-sacred area?

mishna

The second lotteryH conducted daily among
זוֹרק
ֵ  ִמי,וֹחט
ֵ  ִמי ׁש:מתני׳ ַה ּ ַפיִ יס ַה ׁ ּ ֵשנִי
the priests determines the following: Who
 ו ִּמי ְמ ַד ׁ ּ ֵשן ֶאת,נִימי
ִ ח ַה ּ ְפ ִמי ְמ ַד ׁ ּ ֵשן ִמזְ ֵ ּב
slaughters the daily morning oﬀering, who sprinkles its blood,
. ו ִּמי ַמ ֲﬠ ֶלה ֵא ָב ִרים ַל ֶּכ ֶב ׁש,נוֹרה
ָ  ַה ְּמwho removes the ashes from the inner altar, and who removes
the ashesN and burnt wicks from the candelabrum, and who takes
the limbs of the daily oﬀeringN up to the ramp to be burned later.
עוֹקץ
ֶ  ָה, ּו ׁ ְש ֵּתי ַהיָּ ַדיִ ם,ֹאש וְ ָה ֶרגֶ ל
ׁ ָהר
, ו ׁ ְּש ֵּתי ַהדְּ ָפנוֹת, וְ ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה,וְ ָה ֶרגֶ ל
, וְ ַהיַּ יִ ן,יתין
ִּ  וְ ַה ּס ֶֹלת וְ ַה ֲח ִב,וְ ַה ְּק ָר ַביִ ם
.ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ּכ ֲֹהנִים זָ כ ּו ּבוֹ

Priests bringing the limbs to the altar

This is how the limbs were divided before taking them up to the
altar: The head and the right leg were carried by one priest, and the
two forelegs were carried by a second priest. The tail, including the
lower vertebrae of the spinal column and the fat tail, and the left leg
were carried by a third priest. And the breast and the throat and
some of the inner organs attached to it were carried by a fourth
priest. And the two flanks were taken by a fifth priest, and the intestines by a sixth priest. And the fine flour of the meal-oﬀering
accompanying the daily oﬀering was carried by a seventh priest.
And the High Priest’s daily griddle-cake oﬀering was carried by an
eighth priest, and the wine for libation was carried by a ninth priest.
Altogether thirteen priests prevailed in this lottery: Nine priests
who carried the daily oﬀering and its accompanying elements, and
four who performed the slaughter, sprinkling, and removal of ashes
from the inner altar and the candelabrum.

 ָא ַמר ֶ ּבן ַﬠזַּ אי ִל ְפנֵי ַר ִ ּבי ֲﬠ ִק ָיבא ִמ ׁ ּשוּםBen Azzai said before Rabbi Akiva in the name of Rabbi
ֻ ׁ ְ ַר ִ ּבי יYehoshua: That was not the sequence of taking the limbs up to the
. דֶּ ֶרךְ ִהלּ וּכוֹ ָהיָ ה ָק ֵרב:ﬠ הוֹש
ramp; rather, the order in which it was sacrificed was according to
the way it walks when alive, as will be explained in the Gemara.
,יסין
ִ ְ ְּכ ׁ ֶש ֵהן ְמ ַפיּ:ּיב ֲﬠיָ א ְלהו
ּ ַ גמ׳ ִא
יל ָמא
ְ ִּ אוֹ ד,יסין
ִ ְבוֹדה ַא ַחת ְמ ַפיּ
ָ ַל ֲﬠ
?יסין
ִ ְבוֹדה ֵהן ְמ ַפיּ
ָ בוֹדה וַ ֲﬠ
ָ ְל ָכל ֲﬠ
. ַא ְר ַ ּבע ּ ְפיָ יסוֹת ָהי ּו ׁ ָשם:ָּתא ׁ ְש ַמע
בוֹדה ֵהן
ָ וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָת ְך ְל ָכל ֲﬠ
יסין – טו ָּבא ָהווּ! ָא ַמר ַרב נַ ְח ָמן
ִ ְְמ ַפיּ
 ַא ְר ַ ּבע ּ ְפ ָﬠ ִמים: ָה ִכי ָק ָא ַמר,ַ ּבר יִ צְ ָחק
 ו ְּל ָכל ֲח ָדא וַ ֲח ָדא ָהי ּו,נָסין ְל ָה ִפיס
ִ נִ ְכ
.ָ ּב ּה טו ָּבא ּ ְפיָ יסוֹת
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gemara

A dilemma was raised before the Sages:
When the priests performed the lottery,
did they perform a lottery for just one service, such as the slaughtering, and the other twelve tasks were divided among the priests
adjacent to the chosen one; or perhaps they performed a separate
lottery for each and every service of the thirteen acts listed? The
Gemara answers: Come and hear a proof from that which was
taught in the mishna: There were four lotteries there. And if it
were to enter your mind that they performed a lottery for each
and every service separately, there would be many more than four
lotteries. Rav Naĥman bar Yitzĥak said: That is not a conclusive
proof, because one could argue that this is what the mishna is
saying: The priests gathered four times for a lottery, but each
gathering involved many lotteries for many individual services.

Perek II
Daf 25 Amud b
 ל ֹא:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,ָּתא ׁ ְש ַמע
 ֶא ָּלא ּכ ֵֹהן ׁ ֶשזָּ ָכה,ָהיָ ה ּ ַפיִ יס ַל ַּמ ְח ָּתה
אוֹמר ָלזֶ ה ׁ ֶש ִﬠ ּמוֹ ״זְ ֵכה ִﬠ ִּמי
ֵ ַ ּב ְּקט ֶֹרת
!ַ ּב ַּמ ְח ָּתה״

Come and hear a proof from a baraita: Rabbi Yehuda says: When
the third lottery was held to determine who would perform the burning of the incense, there was no separate lottery held for carrying
the coal pan, although a second priest was required to rake up coals
from the outer altar, carry them in a coal pan, and put them on the
inner altar, where the priest assigned the task of burning the incense
would then place the incense onto the coals. Rather, the priest who
won the privilege of the incense said to the one who was next to
him: Be privileged along with me with the task of carrying the coal
pan. This shows that each individual service did not have its own
lottery; rather, the other priests adjacent to the winner of the lottery
were automatically chosen for the ancillary tasks.

בוֹדה
ָ  ׁ ָשאנֵי ַמ ְח ָּתה ו ְּקט ֶֹרת דַּ ֲח ָדא ֲﬠThe Gemara rejects this proof: The tasks of carrying the coal pan and
. ִהיאburning the incense are diﬀerent, because together they are considered as a single service, so that a single lottery determined the
participants for the two tasks.
 דַּ וְ ָקא ַמ ְח ָּתה ו ְּקט ֶֹרת: ִא ָּיכא דְּ ָא ְמ ִריThere are those who say that this baraita was brought to derive the
 ֲא ָבל ׁ ְש ָאר,בוֹדה ִהיא
ָ  דַּ ֲח ָדא ֲﬠopposite conclusion: It was specifically concerning the case of car. ֲﬠבוֹדוֹת – ָ ּב ֵﬠי ּ ַפיִ יסrying the coal pan and burning the incense, which are considered
as two parts of one and the same service, that Rabbi Yehuda said one
lottery can be used to assign the two tasks. However, the implication
is that other services, which are not interrelated in this manner, require a lottery for each and every separate task. If Rabbi Yehuda had
meant this to be a general principle, why did he mention the specific
example of the coal pan and the incense?
 ָס ְל ָקא,יה
ָ ַמ ְח ָּתה ִאצְ ְט ִר
ּ יכא ֵל
,יחא
ָ הוֹאיל וְ ָלא ׁ ְש ִכ
ִ :דַּ ֲﬠ ָתךְ ָא ִמינָ א
ו ְּמ ַﬠ ְּת ָרא – נַ ְת ִקין ָל ּה ּ ַפיִ יס ִ ּב ְפנֵי
. ָקא ַמ ׁ ְש ַמע ָלן,ַﬠצְ ָמ ּה

This argument is rejected: That is not a proof that other services require their own lotteries. The reason Rabbi Yehuda mentioned this
specific example is that it was necessary for him to teach explicitly
that the coal pan and the burning of the incense do not have separate
lotteries but a single, combined lottery. It might have entered your
mind to say that since the burning of incense is infrequent, being
performed only twice a day, unlike other oﬀerings, which may be
donated by private individuals and brought many times a day, and
also since it brings about wealth for whoever performs it, as the
Gemara teaches later, we should institute a separate lottery for
bringing in the coal pan itself, as many priests wished to perform this
task. Therefore, Rabbi Yehuda teaches us that despite this, the bringing in of the coal pan does not have its own lottery. Consequently,
there is no proof either way from this baraita.

 ל ֹא ְל ָכל: דְּ ָתנֵי ַר ִ ּבי ִחיָּ יא,ָּתא ׁ ְש ַמע
 ֶא ָּלא ּכ ֵֹהן,יסין
ִ ְבוֹדה ְמ ַפיּ
ָ בוֹדה וַ ֲﬠ
ָ ֲﬠ
ׁ ֶשזָּ ָכה ַ ּב ָּת ִמיד ׁ ְשנֵים ָﬠ ָ ׂשר ֶא ָחיו
. ׁ ְש ַמע ִמ ָּינ ּה.ַה ּכ ֲֹהנִים נִ ְמ ׁ ָש ִכין ִﬠ ּמוֹ

Come and hear a proof from what Rabbi Ĥiyya taught explicitly in
a baraita: A lottery is not held for each individual service; rather,
beginning with the priest who won the lottery of the daily oﬀering,
twelve of his fellow priests, those standing next to him, are drawn
in along with himNH to perform the other acts of the daily oﬀering.
The Gemara concludes: Learn from this that it is so.

 ִמי:ּיב ֲﬠיָ א ְלהו
ּ ַ  ִא.״פיִ יס ַה ׁ ּ ֵשנִי״ וכו׳
ַ ּ § It was taught in the mishna: The second lottery determines who
 דְּ ִאי ָא ְמ ַר ְּת,וֹחט ְמ ַק ֵ ּבל
ֵ  ְמ ַק ֵ ּבל? ׁשslaughters, who sprinkles the blood, etc. The task of collecting the
יה ל ֹא
ֵ blood in a vessel, which is between slaughtering and sprinkling, is
ּ זוֹרק ְמ ַק ֵ ּבל – ַא ַ ּגב ֲח ִביבו ֵּת
not mentioned. Therefore, it must be assumed that either the priest
,יה דָּ ם
ּ יה ְלכו ֵּּל
ּ  ְמ ַק ֵ ּבל ֵלwho slaughtered or the priest who sprinkled the blood was assigned
this task as well. A dilemma was raised before the Sages: Who collects the blood?N Is it the one who slaughters the oﬀering who also
collects the blood? The reason to support this conclusion is that if
you say that the one who sprinkles the blood is the one who collects
it, a situation might arise in which, due to his enthusiasm and his
love for the mitzva of sprinkling, a service that is considered more
important than collecting because it directly involves the altar, the
priest might not collect all the bloodN as the halakha requires but
would hurry to go on and sprinkle it after he has collected only some
of the blood.

NOTES

Twelve of his fellow priests are drawn in along with him –
שנֵים ָﬠ ָ ׂשר ֶא ָחיו ַה ּכ ֲֹהנִים נִ ְמ ׁ ָש ִכין ִﬠ ּמוֹ:
ְ ׁ In the Jerusalem Talmud
the question is raised as to whether the twelve priests are
chosen from those who had already been counted in the
course of the lottery, or from those who had not yet been
counted. It is concluded that the twelve who serve are those
who had already been counted, regardless of whether the
lottery had proceeded from the right or from the left.
Who collects the blood – מי ְמ ַק ֵ ּבל:ִ The commentaries point
out that the Gemara might have posed an additional question: Who carries the blood to the altar for sprinkling? After
all, carrying the blood is a sacred service and requires a priest
no less than the collection of the blood; and carrying, like
collection, is not mentioned in the mishna. Some answer that
the assumption is that the priest who sprinkles the blood
also carries it for that purpose, as it would be unfair for one
priest to be given three tasks, i.e., slaughtering, collecting,
and carrying, while the next priest would have only the job
of sprinkling the blood (Gevurat Ari). Others suggest that the
assumption is that whichever priest is holding the vessel
after he collects the blood continues to carry it to the altar
(Zikhron She’erit Yosef ).
Due to his love for the mitzva of sprinkling, the priest
might not collect all the blood – יה
ּ יה ל ֹא ְמ ַק ֵ ּבל ֵל
ּ א ַ ּגב ֲח ִביבו ֵּת:ַ
The question is raised: Why is there no similar concern that
one who is slaughtering might not complete the slaughter
properly because he is anxious to perform the mitzva of
collecting the blood? The answer given is that cutting short
the slaughtering process will only lessen the eﬃcacy of the
mitzva of blood collection, as a lesser amount of blood will
flow out as a result. On the other hand, when a priest is assigned the two tasks of collecting the blood and sprinkling
it, there is concern that he might cut the collection process
short, as the sprinkling can be done with less blood just as
well as with more blood. Therefore, we are concerned lest
he cut short the collection in order to go on to the more
important task of sprinkling (Siaĥ Yitzĥak).
HALAKHA

His fellow priests are drawn in along with him – ֶא ָחיו
ה ּכ ֲֹהנִים נִ ְמ ׁ ָש ִכין ִﬠ ּמוֹ:ַ When a priest wins the lottery, those
priests standing next to him are privileged with the other
services associated with that lottery (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:6).
: פרק ב׳ דף כה. Perek II . 25b
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BACKGROUND

Twelve spigots – שנֵים ָﬠ ָ ׂשר דַּ ד:
ְ ׁ On the left side of this rendering is the laver, which had twelve spigots.

 דְּ ִאי ָא ְמ ַר ְּת,זוֹרק ְמ ַק ֵ ּבל
ֵ : אוֹ דִּ ְיל ָמאOr perhaps one should draw the opposite conclusion, that it is
.ימנִין דְּ ׁ ָש ֵחיט זָ ר
ְ ִוֹחט ְמ ַק ֵ ּבל – ז
ֵ  ׁשthe one who sprinkles that collects the blood, as, if you say that
the one who slaughters is the one who collects, this principle
could not be universally applied, as sometimes a non-priest
slaughters the oﬀering. Slaughtering oﬀerings is not a sacred
service and may be performed by anyone, unlike the collection
of the blood, which is performed by a priest. In those cases when
a non-priest slaughtered the daily oﬀering, he would not be able
to collect the blood.
 ֶ ּבן ַק ִּטין ָﬠ ָ ׂשה ׁ ְשנֵים ָﬠ ָ ׂשר:ָּתא ׁ ְש ַמע
דַּ ד ַל ִּכיּוֹר ְּכ ֵדי ׁ ֶשיִּ ְהי ּו ׁ ְשנֵים ָﬠ ָ ׂשר ֶא ָחיו
ַה ּכ ֲֹהנִים ָה ֲﬠס ּו ִקין ַ ּב ָּת ִמיד ְמ ַקדְּ ׁ ִשין
.יהן ְ ּב ַבת ַא ַחת
ֶ יהן וְ ַרגְ ֵל
ֶ יְ ֵד

Laver
HALAKHA

The one who sprinkles collects the blood – זוֹרק ְּמ ַק ֵ ּבל:
ֵ The
priest who wins the privilege of sprinkling the blood of the
daily oﬀering also collects the blood and carries it to the altar,
where he sprinkles it (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 4:6).

יסר
ַ  ְּת ֵל,וֹחט ְמ ַק ֵ ּבל
ֵ  וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ׁשAnd if it should enter your mind to say that the one who slaugh,זוֹרק ְמ ַק ֵ ּבל
ֵ : ָהוֵ י! ֶא ָּלא ָלאו ׁ ְש ַמע ִמ ָּינ ּהters is the one who collects the blood, then there are sometimes
. ׁ ְש ַמע ִמ ָּינ ּהthirteen participants, so thirteen spigots should be needed. On
those occasions when a non-priest slaughtered the daily oﬀering,
an extra priest would be required to come and collect its blood.
Since the collection of blood is a sacred service, it too requires
sanctification of the hands and feet. Rather, since there were only
twelve spigots, isn’t it correct to conclude from this that it is the
one who sprinkles, and not the one who slaughters, who collects
the blood?H The Gemara concludes: Conclude from this that it
is so.
יה דְּ ָר ָבא ְל ַרב
ּ יה ַרב ַא ָחא ְ ּב ֵר
ּ ָא ַמר ֵל
,וֹחט
ֵ  ׁ ָש ַחט ַה ׁ ּש: ַאף ֲאנַן נַ ִמי ָּתנֵינָ א,ַא ׁ ִשי
 ׁ ְש ַמע. ו ָּבא לוֹ ִלזְ רוֹק,וְ ִק ֵ ּבל ַה ְמ ַק ֵ ּבל
.ִמ ָּינ ּה

Rav Aĥa, son of Rava, said to Rav Ashi: We too have learned a
support for this conclusion in a mishna that gives the sequence
of the services for the daily oﬀering: The slaughterer of the oﬀering slaughtered, the collector of its blood collected, and he then
comes to sprinkle the blood. The wording indicates that the one
who collects the blood is also the one who subsequently sprinkles
it. The Gemara concludes: Conclude from this that it is so.

.״א ַמר ֶ ּבן ַﬠזַּ אי ִל ְפנֵי ַר ִ ּבי ֲﬠ ִק ָיבא״ וכו׳
ָ
ֹאש
ׁ  ֵּכיצַ ד דֶּ ֶר ְך ִה ּלוּכוֹ? ָהר:ָּתנ ּו ַר ָ ּבנַ ן
, ּו ׁ ְש ֵּתי יָ ַדיִ ם, ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה,וְ ָה ֶרגֶ ל
יוֹסי
ֵ  ַר ִ ּבי.עוֹקץ וְ ָה ֶרגֶ ל
ֶ  ָה,ו ׁ ְּש ֵּתי דְּ ָפנוֹת
 ֵּכיצַ ד. דֶּ ֶר ְך ֶה ְפ ׁ ֵשטוֹ ָהיָ ה ָק ֵרב:אוֹמר
ֵ
עוֹקץ
ֶ  ָה,ֹאש וְ ָה ֶרגֶ ל
ׁ דֶּ ֶר ְך ֶה ְפ ׁ ֵשטוֹ? ָהר
, ּו ׁ ְש ֵּתי ַהיָּ ַדיִ ם, ּו ׁ ְש ֵּתי דְּ ָפנוֹת,וְ ָה ֶרגֶ ל
.ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה

§ The mishna states that ben Azzai said before Rabbi Akiva in

נִיתוּחוֹ ָהיָ ה
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
ּ  דֶּ ֶר ְך:אוֹמר
,ֹאש וְ ָה ֶרגֶ ל
ׁ נִיתוּחוֹ? ָהר
ּ ְ ֵּכיצַ ד דֶּ ֶרך.ָק ֵרב
, ו ׁ ְּש ֵּתי דְּ ָפנוֹת, ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה,ו ׁ ְּש ֵּתי יָ ַדיִ ם
:אוֹמר
ֵ יוֹסי ַה ְ ּג ִל ִילי
ֵ  ַר ִ ּבי.עוֹקץ וְ ָה ֶרגֶ ל
ֶ וְ ָה
? ֵּכיצַ ד דֶּ ֶרךְ ִﬠילּ וּיוֹ,דֶּ ֶרךְ ִﬠילּ וּיוֹ ָהיָה ָק ֵרב
 ּו ׁ ְש ֵּתי, ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה,ֹאש וְ ָה ֶרגֶ ל
ׁ ָהר
. ו ׁ ְּש ֵּתי ַהיָּ ַדיִ ם,עוֹקץ וְ ָה ֶרגֶ ל
ֶ  וְ ָה,ַהדְּ ָפנוֹת
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The Gemara cites a source as evidence for one side of the argument: Come and hear from that which was taught in a mishna:
Ben Katin made twelve spigotsB for the large laver to replace the
original two spouts that were there, so that his twelve fellow
priests who were engaged in the sacrifice of the daily oﬀering
could all sanctify their hands and feet at one time. Although
there are thirteen participants listed in the mishna, the slaughterer of the oﬀering was not required to sanctify his hands and
feet because, as mentioned above, slaughtering is not a sacred
service. Therefore, only twelve spigots were needed.

the name of Rabbi Yehoshua that the sequence for carrying up
the animal’s limbs was based on the way it walks when alive, meaning that its front parts are taken up first. The Sages taught in the
Tosefta: In what manner is the animal brought up according to
the way it walks? It is in this manner: The head and the right hind
leg are brought up first. The other parts follow this sequence: The
breast and the neck, and then the two forelegs, and then the
two flanks, then the tail and the left hind leg. Rabbi Yosei says:
It was sacrificed according to the way it was skinned. In what
manner is the animal brought up according to the way it was
skinned? It is in this manner: The head and the right leg are
brought first, then the tail and the left leg together, then the two
flanks, and then the two forelegs, then the breast and the neck.
Rabbi Akiva says: It was sacrificed according to the way it was
cut up into limbs after the skinning. In what manner is the animal
brought up according to the way it was cut up? It is in this manner: The head and the right leg first, and then the two forelegs,
then the breast and the neck, and then the two flanks, and then
the tail and the left leg. Rabbi Yosei HaGelili says: It was sacrificed according to the quality of its various sections, so that the
best pieces were taken up first. In what manner is the animal
brought up according to the quality of the pieces? It is in this
manner: The head and the right leg, then the breast and the
neck, and then the two flanks, then the tail and the left leg, and
then the two forelegs.

!״כל נֵ ַתח טוֹב יָ ֵר ְך וְ ָכ ֵתף״
ָּ : וְ ָה ְכ ִתיבThe Gemara poses a question with regard to Rabbi Yosei
. ַה ִהיא ִ ּב ְכחו ׁ ָּשהHaGelili’s position: But isn’t it written: “Every good piece, the
thigh and the shoulder” (Ezekiel : ), indicating that these are
the best cuts of the animal? Why doesn’t Rabbi Yosei HaGelili
say that these are oﬀered first (Rabbeinu Ĥananel)? The Gemara
answers: That verse is speaking of a lean sheep, whose thigh and
shoulder are indeed the best pieces. However, in the sheep
brought for the daily oﬀering, which were of the finest quality,
there were other parts that were of higher quality.
– יוֹסי
ֵ  ֵ ּבין ַּת ּנָא דִּ ַידן ו ֵּבין ַר ִ ּבי:ָא ַמר ָר ָבא
 ָמר ָאזֵ יל,ָ ּב ַתר ִﬠילּ וּיָ א דְּ ִב ְ ׂש ָרא ָאזְ ִלינָן
 ו ָּמר ָאזֵ יל ָ ּב ַתר,יש ָרא
ׂ ְ ָ ּב ַתר ֵא ְיב ָרא דְּ ִב
.יש ָרא
ׂ ְ ׁ ַש ְמנָ א דְּ ִב

The Gemara explains the reason behind the order of the pieces in
the mishna. Rava said: Both the tanna of our mishna and Rabbi
Yosei HaGelili agreeN that we follow the relative quality of the
meat in the various pieces. The diﬀerence in opinion between
them is that one Sage, the tanna of this mishna, follows the limb,
i.e., the amount, of the meat; the other Sage, Rabbi Yosei, follows
the fattiness of the meat.

 ַמ אי ַט ְﬠ ָמ א ָס ְל ָקא ֶרגֶ ל ַ ּב ֲה ֵד יThe Gemara asks: According to all opinions, what is the reason
יה
ִ ׁ ישא נְ ִפ
ָ ׁ ישא – ִמ ׁ ּשוּם דְּ ֵר
ָ ׁ  ֵרthat the right leg goes up to the altar together with the head?
ּ ישי ֵ ּב
.יה
ּ  ָק ְר ָבא ֶרגֶ ל ַ ּב ֲה ֵד, ֲﬠצָ מוֹתWhat is the connection between these two pieces? The Gemara
explains: Because the head has much bone in it, the leg is
oﬀered with it.N
,ישא
ָ ׁ ֹאש ָק ֵרב ְ ּב ֵר
ׁ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ ַיהת ר
ֹאש ו ֶּפ ֶדר
ׁ  ִמ ּנַיִ ין ְלר:ְמנָ א ָלן? דְּ ַתנְ יָ א
:לוֹמר
ַ ׁ ֶש ּק ְוֹד ִמין ְל ָכל ָה ֵא ָב ִרים – ַּת ְלמוּד
 וְ ִא ָיד ְך.ֹאשוֹ וְ ֶאת ּ ִפ ְדרוֹ וְ ָﬠ ַר ְך״
ׁ ״את ר
ֶ
ּ ֶפ ֶדר ַא ֲח ִרינָ א

The Gemara asks further: Although the Sages disagree as to the
order of bringing up the various pieces, at any rate everyone
agrees that the head is sacrificed first. From where do we derive
this? As it was taught in a baraita: From where is it derived that
when sacrificing an animal the head and the fat precede all the
other limbs? The verse states: “And he shall cut it up into its
pieces and its head and its fat, and the priest shall arrange them
on the wood that is on the fire upon the altar” (Leviticus : ). The
Gemara asks: And the other mention of fatN before this, where
the verse states: “The pieces, the head and the fat” (Leviticus : ),

NOTES

Both the tanna of our mishna and Rabbi Yosei HaGelili
agree – יוֹסי
ֵ בין ַּת ָּנא דִּ ַידן ו ֵּבין ַר ִ ּבי:ּ ֵ The Gemara was compelled
to say this because the baraita cites several opinions that
disagree with the tanna of this mishna, and it provides explanations for all the approaches except for that of the tanna
of this mishna. Consequently, Rava explains that the tanna
here agrees in principle with Rabbi Yosei HaGelili, and they
disagree only with regard to the technical application of that
principle (Ritva).
Because the head has much bone in it, the leg is oﬀered
with it – יה
ִ ׁ ישא נְ ִפ
ָ ׁ מ ׁ ּשוּם דְּ ֵר:ִ Rashi
ּ  ָק ְר ָבא ֶרגֶ ל ַ ּב ֲה ֵד,יה ֲﬠצָ מוֹת
ּ ישי ֵ ּב
(Tamid 31b) and others write that since the head is mostly
bone and the leg is mostly meat, the two pieces complement
each other. Others explain that the head is full of bones, as
is the leg, which is why they should be sacrificed together
(Me’iri; Rabbi Meir Arik, Tal Torah).
In the Jerusalem Talmud it is explained that according
to ben Azzai, who maintains that the animal is brought up
the way it walks when it is alive, the head and right leg are
brought up first because when an animal walks, it first extends its head forward and then moves its leg.
And the other mention of fat – וְ ִא ָיד ְך ּ ֶפ ֶדר ַא ֲח ִרינָ א: Even
though the term head is mentioned again in that verse as
well, the Gemara does not ask about its purpose, since it is
used elsewhere in the Gemara (Ĥullin 27a) to derive a halakha
with regard to the flaying of the animal (Ritva).

Perek II
Daf 26 Amud a
 ֵּכיצַ ד ָהיָ ה:ְל ַמאי ֲא ָתא – ְל ִכ ְד ַתנְ יָ א
נוֹתן ֶאת ַה ּ ֶפ ֶדר ַא ֵ ּבית
ֵ – עוֹשה
ֶׂ
 וְ זֶ ה הוּא דֶּ ֶרךְ ָּכבוֹד,ּיטה ו ַּמ ֲﬠ ֵלהו
ָ ַה ׁ ּ ְש ִח
.ׁ ֶשל ַמ ְﬠ ָלה

what does that come to teach us? The Gemara explains: As it was
taught in a baraita: In what manner would the priest placing the
pieces on the altar do so? He would place the fat right over the
place of slaughter,H that is, on the cut neck, and bring it up that
way, and that is the most respectful way toward the Most High,
that the bloody point of slaughter not be exposed.

mishna

Before the third lottery,H the appointee
 ֲח ָד ׁ ִשים:ישי
ִ ׁ מתני׳ ַה ּ ַפיִ יס ַה ׁ ּ ְש ִל
declared: Let only those priests who are
 ֲח ָד ׁ ִשים:יﬠי
ִ  וְ ָה ְר ִב.ַּל ְּקט ֶֹרת ּבֹא ּו וְ ָה ִפיסו
new to oﬀering the incense come and participate in the lottery
 ִמי ַמ ֲﬠ ֶלה ֵא ָב ִרים ִמן ַה ֶּכ ֶב ׁש, ִﬠם יְ ׁ ָשנִיםfor the incense. The fourth lotteryH was open to those new to the
.ח  ַל ִּמזְ ֵ ּבservice along with those old hands who had already performed
it, to determine who would take the limbs up from the ramp,N
where they had been placed earlier, to the altar.

gemara

A Sage taught in the Tosefta: No person
.עוֹלם ל ֹא ׁ ָשנָ ה ָא ָדם ָ ּב ּה
ָ  ֵמ:גמ׳ ָּתנָ א
ever performed the service of the in ִמ ּ ְפנֵי:ַמאי ַט ְﬠ ָמא? ֲא ַמר ַר ִ ּבי ֲחנִינָ א
cense twice, as a new priest was always found for this service. The
. ׁ ֶש ַּמ ֲﬠ ׁ ֶש ֶרתGemara asks: What is the reason that they were insistent that no
priest should be assigned this task more than once in his life?
Rabbi Ĥanina said: It is because it brings wealth to the one who
performs it. Since bringing the incense was a blessing for wealth,
it was decided that as many diﬀerent priests as possible should
have an opportunity to do this service.

HALAKHA

He would place the fat right over the place of slaughter –
יטה
ָ נוֹתן ֶאת ַה ּ ֶפ ֶדר ַא ֵ ּבית ַה ׁ ּ ְש ִח:
ֵ When the head of the sacrificial
animal is carried to the ramp, it is held with its cut throat
facing up and covered with the fat (Rambam Sefer Avoda,
Hilkhot Ma’aseh HaKorbanot 6:11).
The third lottery – ישי
ִ ׁ ה ּ ַפיִ יס ַה ׁ ּ ְש ִל:ַ For the third lottery the
appointee says to the members of the priestly family serving
on that day: Whoever has never burned the incense should
come and participate in the lottery (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:7).
The fourth lottery – יﬠי
ִ ה ּ ַפיִ יס ַה ְר ִב:ַ The fourth lottery includes
all the members of the priestly family serving on that day and
determines which individuals will merit the right to carry the
animal’s limbs up the ramp to the altar (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:8).
NOTES

Who would take the limbs up from the ramp – ִמי ַמ ֲﬠ ֶלה
א ָב ִרים ִמן ַה ֶּכ ֶב ׁש:
ֵ The early commentaries debate this point.
According to Rashi and Tosafot, it appears that a single priest
carried all the limbs up the ramp to the altar. However, the
Ritva and others are of the opinion that six priests won the
privilege of performing the service of carrying the limbs up to
the altar, just as six priests carried them to the ramp.
. פרק ב׳ דף כו. Perek II . 26a
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