!״כל נֵ ַתח טוֹב יָ ֵר ְך וְ ָכ ֵתף״
ָּ : וְ ָה ְכ ִתיבThe Gemara poses a question with regard to Rabbi Yosei
. ַה ִהיא ִ ּב ְכחו ׁ ָּשהHaGelili’s position: But isn’t it written: “Every good piece, the
thigh and the shoulder” (Ezekiel : ), indicating that these are
the best cuts of the animal? Why doesn’t Rabbi Yosei HaGelili
say that these are oﬀered first (Rabbeinu Ĥananel)? The Gemara
answers: That verse is speaking of a lean sheep, whose thigh and
shoulder are indeed the best pieces. However, in the sheep
brought for the daily oﬀering, which were of the finest quality,
there were other parts that were of higher quality.
– יוֹסי
ֵ  ֵ ּבין ַּת ּנָא דִּ ַידן ו ֵּבין ַר ִ ּבי:ָא ַמר ָר ָבא
 ָמר ָאזֵ יל,ָ ּב ַתר ִﬠילּ וּיָ א דְּ ִב ְ ׂש ָרא ָאזְ ִלינָן
 ו ָּמר ָאזֵ יל ָ ּב ַתר,יש ָרא
ׂ ְ ָ ּב ַתר ֵא ְיב ָרא דְּ ִב
.יש ָרא
ׂ ְ ׁ ַש ְמנָ א דְּ ִב

The Gemara explains the reason behind the order of the pieces in
the mishna. Rava said: Both the tanna of our mishna and Rabbi
Yosei HaGelili agreeN that we follow the relative quality of the
meat in the various pieces. The diﬀerence in opinion between
them is that one Sage, the tanna of this mishna, follows the limb,
i.e., the amount, of the meat; the other Sage, Rabbi Yosei, follows
the fattiness of the meat.

 ַמ אי ַט ְﬠ ָמ א ָס ְל ָקא ֶרגֶ ל ַ ּב ֲה ֵד יThe Gemara asks: According to all opinions, what is the reason
יה
ִ ׁ ישא נְ ִפ
ָ ׁ ישא – ִמ ׁ ּשוּם דְּ ֵר
ָ ׁ  ֵרthat the right leg goes up to the altar together with the head?
ּ ישי ֵ ּב
.יה
ּ  ָק ְר ָבא ֶרגֶ ל ַ ּב ֲה ֵד, ֲﬠצָ מוֹתWhat is the connection between these two pieces? The Gemara
explains: Because the head has much bone in it, the leg is
oﬀered with it.N
,ישא
ָ ׁ ֹאש ָק ֵרב ְ ּב ֵר
ׁ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ ַיהת ר
ֹאש ו ֶּפ ֶדר
ׁ  ִמ ּנַיִ ין ְלר:ְמנָ א ָלן? דְּ ַתנְ יָ א
:לוֹמר
ַ ׁ ֶש ּק ְוֹד ִמין ְל ָכל ָה ֵא ָב ִרים – ַּת ְלמוּד
 וְ ִא ָיד ְך.ֹאשוֹ וְ ֶאת ּ ִפ ְדרוֹ וְ ָﬠ ַר ְך״
ׁ ״את ר
ֶ
ּ ֶפ ֶדר ַא ֲח ִרינָ א

The Gemara asks further: Although the Sages disagree as to the
order of bringing up the various pieces, at any rate everyone
agrees that the head is sacrificed first. From where do we derive
this? As it was taught in a baraita: From where is it derived that
when sacrificing an animal the head and the fat precede all the
other limbs? The verse states: “And he shall cut it up into its
pieces and its head and its fat, and the priest shall arrange them
on the wood that is on the fire upon the altar” (Leviticus : ). The
Gemara asks: And the other mention of fatN before this, where
the verse states: “The pieces, the head and the fat” (Leviticus : ),

NOTES

Both the tanna of our mishna and Rabbi Yosei HaGelili
agree – יוֹסי
ֵ בין ַּת ָּנא דִּ ַידן ו ֵּבין ַר ִ ּבי:ּ ֵ The Gemara was compelled
to say this because the baraita cites several opinions that
disagree with the tanna of this mishna, and it provides explanations for all the approaches except for that of the tanna
of this mishna. Consequently, Rava explains that the tanna
here agrees in principle with Rabbi Yosei HaGelili, and they
disagree only with regard to the technical application of that
principle (Ritva).
Because the head has much bone in it, the leg is oﬀered
with it – יה
ִ ׁ ישא נְ ִפ
ָ ׁ מ ׁ ּשוּם דְּ ֵר:ִ Rashi
ּ  ָק ְר ָבא ֶרגֶ ל ַ ּב ֲה ֵד,יה ֲﬠצָ מוֹת
ּ ישי ֵ ּב
(Tamid 31b) and others write that since the head is mostly
bone and the leg is mostly meat, the two pieces complement
each other. Others explain that the head is full of bones, as
is the leg, which is why they should be sacrificed together
(Me’iri; Rabbi Meir Arik, Tal Torah).
In the Jerusalem Talmud it is explained that according
to ben Azzai, who maintains that the animal is brought up
the way it walks when it is alive, the head and right leg are
brought up first because when an animal walks, it first extends its head forward and then moves its leg.
And the other mention of fat – וְ ִא ָיד ְך ּ ֶפ ֶדר ַא ֲח ִרינָ א: Even
though the term head is mentioned again in that verse as
well, the Gemara does not ask about its purpose, since it is
used elsewhere in the Gemara (Ĥullin 27a) to derive a halakha
with regard to the flaying of the animal (Ritva).

Perek II
Daf 26 Amud a
 ֵּכיצַ ד ָהיָ ה:ְל ַמאי ֲא ָתא – ְל ִכ ְד ַתנְ יָ א
נוֹתן ֶאת ַה ּ ֶפ ֶדר ַא ֵ ּבית
ֵ – עוֹשה
ֶׂ
 וְ זֶ ה הוּא דֶּ ֶרךְ ָּכבוֹד,ּיטה ו ַּמ ֲﬠ ֵלהו
ָ ַה ׁ ּ ְש ִח
.ׁ ֶשל ַמ ְﬠ ָלה

what does that come to teach us? The Gemara explains: As it was
taught in a baraita: In what manner would the priest placing the
pieces on the altar do so? He would place the fat right over the
place of slaughter,H that is, on the cut neck, and bring it up that
way, and that is the most respectful way toward the Most High,
that the bloody point of slaughter not be exposed.

mishna

Before the third lottery,H the appointee
 ֲח ָד ׁ ִשים:ישי
ִ ׁ מתני׳ ַה ּ ַפיִ יס ַה ׁ ּ ְש ִל
declared: Let only those priests who are
 ֲח ָד ׁ ִשים:יﬠי
ִ  וְ ָה ְר ִב.ַּל ְּקט ֶֹרת ּבֹא ּו וְ ָה ִפיסו
new to oﬀering the incense come and participate in the lottery
 ִמי ַמ ֲﬠ ֶלה ֵא ָב ִרים ִמן ַה ֶּכ ֶב ׁש, ִﬠם יְ ׁ ָשנִיםfor the incense. The fourth lotteryH was open to those new to the
.ח  ַל ִּמזְ ֵ ּבservice along with those old hands who had already performed
it, to determine who would take the limbs up from the ramp,N
where they had been placed earlier, to the altar.

gemara

A Sage taught in the Tosefta: No person
.עוֹלם ל ֹא ׁ ָשנָ ה ָא ָדם ָ ּב ּה
ָ  ֵמ:גמ׳ ָּתנָ א
ever performed the service of the in ִמ ּ ְפנֵי:ַמאי ַט ְﬠ ָמא? ֲא ַמר ַר ִ ּבי ֲחנִינָ א
cense twice, as a new priest was always found for this service. The
. ׁ ֶש ַּמ ֲﬠ ׁ ֶש ֶרתGemara asks: What is the reason that they were insistent that no
priest should be assigned this task more than once in his life?
Rabbi Ĥanina said: It is because it brings wealth to the one who
performs it. Since bringing the incense was a blessing for wealth,
it was decided that as many diﬀerent priests as possible should
have an opportunity to do this service.

HALAKHA

He would place the fat right over the place of slaughter –
יטה
ָ נוֹתן ֶאת ַה ּ ֶפ ֶדר ַא ֵ ּבית ַה ׁ ּ ְש ִח:
ֵ When the head of the sacrificial
animal is carried to the ramp, it is held with its cut throat
facing up and covered with the fat (Rambam Sefer Avoda,
Hilkhot Ma’aseh HaKorbanot 6:11).
The third lottery – ישי
ִ ׁ ה ּ ַפיִ יס ַה ׁ ּ ְש ִל:ַ For the third lottery the
appointee says to the members of the priestly family serving
on that day: Whoever has never burned the incense should
come and participate in the lottery (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:7).
The fourth lottery – יﬠי
ִ ה ּ ַפיִ יס ַה ְר ִב:ַ The fourth lottery includes
all the members of the priestly family serving on that day and
determines which individuals will merit the right to carry the
animal’s limbs up the ramp to the altar (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:8).
NOTES

Who would take the limbs up from the ramp – ִמי ַמ ֲﬠ ֶלה
א ָב ִרים ִמן ַה ֶּכ ֶב ׁש:
ֵ The early commentaries debate this point.
According to Rashi and Tosafot, it appears that a single priest
carried all the limbs up the ramp to the altar. However, the
Ritva and others are of the opinion that six priests won the
privilege of performing the service of carrying the limbs up to
the altar, just as six priests carried them to the ramp.
. פרק ב׳ דף כו. Perek II . 26a
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NOTES

Also make the same assertion concerning a burnt-oﬀering – עוֹלה נַ ִמי:
ָ According to Tosafot Yeshanim, it is possible
that only the combination of both actions, burning the
incense and performing the sacrifice of the burnt-oﬀering,
would cause the priest to become wealthy (Ĥatam Sofer).
This is frequent and that is infrequent – יחא וְ ָהא
ָ ָהא ׁ ְש ִכ
יחא
ָ לא ׁ ְש ִכ:ָ Rashi explains that burnt-oﬀerings, since they
may be oﬀered by a private individual, are oﬀered frequently,
and it is not logical to say that all the priests involved in this
oﬀering would attain wealth. The Ritva, however, writes that
besides the issue of wealth, there is a reason that both the
burning of the incense and the sacrifice of a burnt-oﬀering
should be performed by new priests: Since both of these are
burnt completely on an altar, they are considered to be of
superlative importance. They should therefore be brought by
new priests, full of excitement and alacrity, who have not yet
become jaded by having performed the service many times.
The Gemara’s answer is that because there are so many burntoﬀerings, it would not be possible to limit the service only to
new priests as it is with the once-a-day incense.
A young Torah scholar who gives halakhic instruction –
מוֹרי
ֵ ְּצו ְּר ָבא ֵמ ַר ָ ּבנַן ד: Early and later commentaries alike point
out that many sources indicate that there were indeed teachers of Torah from other tribes, particularly from Judah. Most
of the solutions given suggest that Rava’s statement was not
meant exclusively, and that there were of course individuals of
other tribes who became teachers, either due to their superb
personal traits, such as modesty, or because of their positions of leadership, as kings and the heads of the Sanhedrin
were from Judah (see Mikhtav MiĤizkiyahu). Some say Rava’s
emphasis is on the fact that specifically young scholars come
from Levi and Issachar (Binyan Ariel). Yet another approach
states that representatives of other tribes taught as members
of courts, but not on their own (Yefe Toar).

? ַמאי ַט ְﬠ ָמא:יה ַרב ּ ַפ ּ ָפא ְל ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
טוֹרה
ָ ״יָשימ ּו ְק
ׂ ִ :ימא ִמ ׁ ּשוּם דִּ ְכ ִתיב
ָ ִא ֵיל
,״ב ֵרךְ ה׳ ֵחילוֹ״
ּ ָ :יה
ּ ְ ּב ַא ּ ֶפךָ ״ ו ְּכ ִתיב ַ ּב ְת ֵר
 ״וְ ָכ ִליל ַﬠל: ָה ְכ ִתיב,עוֹלה נַ ִמי
ָ ִאי ָה ִכי
!ִמזְ ְ ּב ֶחךָ ״

 וְ ָהא – ָלא,יחא
ָ  ָהא – ׁ ְש ִכ:יה
ּ  ֲא ַמר ֵלAbaye said to him: There is a diﬀerence between the two: This,
.יחא
ָ  ׁ ְש ִכthe sacrifice of a burnt-oﬀering, is frequent, and that, the burning
of incense, is infrequent.N There were many burnt-oﬀerings, both
obligatory and voluntary, brought during the course of a day,
whereas the incense was burned only twice a day. It is logical to
assume that the blessing of riches was not extended to the many
priests who participated in the burnt-oﬀerings, but to the few
priests who performed the burning of the incense.
 ָלא ַמ ׁ ְש ַּכ ַח ְּת צו ְּר ָבא ֵמ ַר ָ ּבנַן:ָא ַמר ָר ָבא
מוֹרי ֶא ָּלא דְּ ָא ֵתי ִמ ׁ ּ ֵש ֶבט ֵלוִ י אוֹ
ֵ ְּד
 ֵלוִ י – דִּ ְכ ִתיב ״יוֹר ּו,ִמ ׁ ּ ֵש ֶבט יִ ּ ָ ׂש ׂש ָכר
: יִ ּ ָ ׂש ׂש ָכר דְּ ָכ ַתב,ִמ ׁ ְש ּ ָפ ֶטיךָ ְליַ ֲﬠקֹב״
יוֹד ֵﬠי ִבינָ ה ָל ִﬠ ִּתים
ְ ״)ו ְּבנֵי( יִ ּ ָ ׂש ׂש ָכר
ימא
ָ  וְ ֵא.ָל ַד ַﬠת ַמה יַּ ֲﬠ ֶ ׂשה יִ ְ ׂש ָר ֵאל״
!חוֹק ִקי״
ְ  ״יְ הו ָּדה ְמ: דִּ ְכ ִתיב,יְ הו ָּדה נַ ִמי
יבא דְּ ִה ְיל ְכ ָתא
ּ ָ ַא ּס ֵוֹקי ׁ ְש ַמ ֲﬠ ָתא ַא ִּל
.ָק ָא ִמינָ א

Apropos this passage in Deuteronomy, Rava said: You do not find
a young Torah scholar who gives halakhic instructionN unless
he comes from the tribe of Levi or from the tribe of Issachar.
The assertion with regard to the tribe of Levi is as it is written:
“They shall teach Jacob Your ordinances and Israel Your law”
(Deuteronomy : ). And the assertion with regard to the tribe
of Issachar is as it is written: “And of the children of Issachar,
men that had understanding of the times, to know what Israel
should do” Chronicles : ). The Gemara asks: And say
that scholars come from the tribe of Judah also, as it is written:
“Judah is my lawgiver” (Psalms : ). Rava answers: While it is
true that the tribe of Judah also taught Torah, in my statement I
was speaking only of those who can draw conclusions according
to the halakha. Although Judah produces great scholars, men
capable of translating abstract analysis of the Torah into legal
principles come from the two tribes mentioned.

יסין ַﬠל ָּת ִמיד
ִ ְ ֵאין ְמ ַפיּ:יוֹחנָן
ָ ֲא ַמר ַר ִ ּבי
ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם; ֶא ָּלא ּכ ֵֹהן ׁ ֶשזָּ ָכה
.זוֹכה ּבוֹ ַﬠ ְר ִבית
ֶ – ּבוֹ ַ ּב ׁ ּ ַש ֲח ִרית
ְיסין ׁ ַש ֲח ִרית ָּכך
ִ ְ ְּכ ׁ ֵשם ׁ ֶש ְּמ ַפיּ:ית ִיבי
ִ ֵמ
– ְמ ַפיְּ ִיסין ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם! ִּכי ַּתנְיָא ַה ִהיא
.טוֹרת
ֶ ַ ּב ְּק

§ Rabbi Yoĥanan said: They did not hold a separate lottery for

HALAKHA

They did not hold a separate lottery for the daily afternoon oﬀering – יסין ַﬠל ָּת ִמיד ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם
ִ ְאין ְמ ַפיּ:
ֵ There
is no separate lottery held for the daily afternoon oﬀering.
Rather, the priest who wins a particular privilege for the morning oﬀering wins the privilege for the corresponding task in
the afternoon service. The afternoon incense, however, is
assigned through a separate lottery (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 4:8).

Rav Pappa said to Abaye: What is the reason for this assertion
that the one who burns the incense becomes wealthy? If we say
it is because it is written: “They shall put incense before You
and whole burnt-oﬀerings on Your altar” (Deuteronomy : ),
and it is written immediately after that: “Bless, O Lord, his
substance” (Deuteronomy : ), if so, we should also make the
same assertion concerning those who perform the sacrifice of a
burnt-oﬀering,N since it is written in that same verse: “And
whole burnt-oﬀerings on Your altar.”

the slaughtering and sacrifice of the daily afternoon oﬀering.H
Rather, the same priest who won a particular privilege for the
morning oﬀering wins the privilege for the corresponding task
in the evening, i.e., for the afternoon service. In this way, the
morning lottery covered both services. The Gemara raises an
objection from a baraita: Just as they hold a lottery in the morning, so too, they hold a lottery in the afternoon. This shows that
there was a separate lottery for the daily afternoon oﬀering. The
Gemara answers: When that baraita was taught, it referred only
to the incense, which, as stated above, was given to a diﬀerent
priest each time it was oﬀered.

– יסין לוֹ ׁ ַש ֲח ִרית
ִ ְ ְּכ ׁ ֵשם ׁ ֶש ְּמ ַפיּ: וְ ָה ַתנְיָאThe Gemara asks: But wasn’t it taught in a baraita: Just as they
ָ יסין לוֹ ַﬠ ְר ִבית! ֵא
ִ ְ ָּכךְ ְמ ַפיּhold a lottery for it [lo] in the morning, so too, they hold a
. ָל ּה:ימא
lottery for it [lo] in the afternoon. The masculine pronoun lo
indicates that it is not referring to the incense, which is a feminine
noun in Hebrew, but to the daily afternoon oﬀering, which is
described by a masculine noun. The Gemara answers: Change the
wording of the baraita and say: Lah, using the feminine pronoun
instead of the masculine lo, so that it is indeed referring to the
incense.
,יסין לוֹ ׁ ַש ֲח ִרית
ִ ְ ְּכ ׁ ֵשם ׁ ֶש ְּמ ַפיּ:וְ ָה ַתנְיָא
 ּו ְכ ׁ ֵש ם,יסין לוֹ ַﬠ ְר ִבית
ִ ְָּכ ְך ְמ ַפיּ
יסין
ִ ְיסין ָל ּה ׁ ַש ֲח ִרית ָּכ ְך ְמ ַפיּ
ִ ְׁ ֶש ְּמ ַפיּ
!ָל ּה ַﬠ ְר ִבית
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The Gemara asks further: But wasn’t it taught in another baraita:
Just as they hold a lottery for it [lo] the morning, so too, they
hold a lottery for it [lo] in the afternoon; and just as they hold
a lottery for it [lah] in the morning, so too, they hold a lottery
for it [lah] in the afternoon. This baraita makes the statement
twice, once using the masculine pronoun and once using the
feminine pronoun, which shows that there was a separate lottery
in the afternoon not only for the incense but also for the daily
oﬀering.

 ָה ָכא: ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר ַרב יִ צְ ָחקRav Shmuel bar Rav Yitzĥak said: There is no contradiction. Here,
N
הוֹאיל ו ִּמ ׁ ְש ָמרוֹת
ִ , ַ ּב ׁ ּ ַש ָ ּבת ָﬠ ְס ִקינַ ןin this last baraita, we are dealing with Shabbat, when a second
necessary, since the priestly rotations
. ִמ ְת ַחדְּ ׁשוֹתlottery in the afternoon was
are renewed each Shabbat.H On Shabbat the outgoing watch of priests
performs the morning service, and the incoming watch performs the
afternoon service. Therefore, the same priest could not perform the
service of both the morning and afternoon oﬀerings, necessitating a
second lottery on that day to designate priests for the various afternoon tasks.
ּ ָ ו ְּל ַמאי דְּ ָס ֵליק ַאדַּ ֲﬠ ִתין ֵמ ִﬠ
יק ָרא
ייתי ּכו ְּּלה ּו
ֵ ישי ְלה ּו ּ ְפיָ יסוֹת! – ֵמ
ִ ׁ נְ ִפ
,יה ׁ ַש ֲח ִרית – זָ ֵכי
ּ  דְּ זָ ֵכי ֵ ּב,ִּמ ַ ּצ ְפ ָרא ָאתו
.דְּ זָ ֵכי ָ ּב ַﬠ ְר ִבית – זָ ֵכי

The Gemara asks: And according to what we thought initially, that
there was a separate lottery each day for the daily afternoon oﬀering,
there would be too many lotteries, as the mishna states that there
were just four lotteries daily. How was it conceivable even to consider
such a possibility? The Gemara answers: The thought was that all the
priests would come and assemble just once, in the morning,HN for
both lotteries, and the priest who would win the lottery for sacrificing
the daily morning oﬀering would win that privilege for the morning
only, and the priest who would win the lottery for sacrificing the
daily afternoon oﬀering would win the privilege for the afternoon.

.יﬠי ֲח ָד ׁ ִשים ִﬠם יְ ׁ ָשנִים״ וכו׳
ִ ״ה ְר ִב
ָ
.יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ נִיתין דְּ ָלא ְּכ ַר ִ ּבי ֱא ִל
ִ ַמ ְת
:אוֹמר
ֵ יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ  ַר ִ ּבי ֱא ִל,דִּ ְתנַ ן
ַה ַּמ ֲﬠ ֶלה ֵא ָיב ִרים ַל ֶּכ ֶב ׁש הוּא ַמ ֲﬠ ֶלה
.ח אוֹתן ַל ִּמזְ ֵ ּב
ָ

§ The mishna states: The fourth lottery was open to those new to the

HALAKHA

The lottery procedure for Shabbat – ס ֶדר ַה ּ ְפיָ יסוֹת ַ ּב ׁ ּ ַש ָ ּבת:ֵ
On Shabbat additional services are performed, and the
priestly rotation switches on this day. The morning lottery
determines which priests of the outgoing watch will sacrifice the daily morning oﬀering and the additional oﬀering
of Shabbat. A second lottery was held in the afternoon
with the priests of the incoming watch, who performed
the service of the daily afternoon oﬀering (Rambam Sefer
Avoda, Hilkhot Temidin UMusafin 4:9).
All the priests would come in the morning – ייתי ּכו ְּּלה ּו
ֵ ֵמ
מ ַ ּצ ְפ ָרא ָאת ּו:ִ A new lottery is held in the afternoon for the
burning of the incense. However, if there are no priests
of the priestly family serving on that day who have never
performed this service, the priest who won the right
to burn the incense in the morning is given the same
privilege in the afternoon (Rambam Sefer Avoda, Hilkhot
Temidin UMusafin 4:8).

service along with those old hands who had already performed it, to
determine who would take the limbs up from the ramp to the altar.
The Gemara states: The mishna is not in accordance with the opinion of Rabbi Eliezer ben Ya’akov. As we learned in a mishna in
tractate Tamid that Rabbi Eliezer ben Ya’akov says: The priest who
takes the limbs up to the ramp is the one who takes them up from
the ramp to the altar. In contrast, according to the mishna discussed
here, it is implied that a diﬀerent priest won the privilege for the latter
service in the lottery.

״ב ָרב ָﬠם
ּ ְ : ְ ּב ַמאי ָק ִמ ּ ַיפ ְלגִ י? ָמר ָס ַברThe Gemara asks: With regard to what do they disagree? One Sage,
 ְמקוֹם ׁ ְש ִכינָ ה: ו ָּמר ָס ַבר, ַה ְד ַרת ֶמ ֶלךְ ״the tanna of the mishna discussed here, holds that it is proper to fol.אוֹרח ַא ְר ָﬠא
ַ  ָלאוlow the verse: “In the multitude of people is the king’s glory” (Proverbs : ). It is a glorification of God for many priests to participate
in the service, so diﬀerent priests were assigned the task of taking the
limbs to the ramp, and others were tasked with carrying them up the
ramp to the altar. And one Sage, Rabbi Eliezer ben Ya’akov, holds that
it is not proper conduct in the place of the Divine Presence to have
two sets of priests for these tasks, as it gives the appearance that the
first set does not want to be bothered to take the limbs up to the altar.
יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ  ל ֹא ַר ִ ּבי ֱא ִל:ָא ַמר ָר ָבא
 וְ ל ֹא ַר ִ ּבי יְהו ָּדה,יה דְּ ַר ִ ּבי יְהו ָּדה
ּ ִאית ֵל
– יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ יה דְּ ַר ִ ּבי ֱא ִל
ּ ִאית ֵל
.דְּ ִאם ֵּכן ָ ּבצְ ר ּו ְלה ּו ּ ְפיָ יסוֹת

Rava said: Rabbi Eliezer ben Ya’akov, who holds that the same priest
who brought the limbs to the ramp also brought them up to the altar,
is not of the same opinion as Rabbi Yehuda, who holds that there is
no separate lottery for the privilege of carrying the coal pan for the
incense. And conversely, Rabbi Yehuda is not of the same opinion
as Rabbi Eliezer ben Ya’akov. As, if it would be so that these two
Sages agreed with each other, there would be too few lotteries; there
would be only three lotteries rather than four. Rather, one must say
that according to Rabbi Eliezer ben Ya’akov, who maintains that there
was no lottery held for taking the limbs up to the altar, there was a
fourth lottery to determine who would carry the coal pan; and according to Rabbi Yehuda, who maintains that there was no lottery for
carrying the coal pan, there must have been a lottery for carrying the
limbs up to the ramp.

–  וְ ִאי ַמ ׁ ְש ַּכ ַח ְּת ַּתנָ א דְּ ָתנֵי ָח ֵמ ׁשAnd if you find a tanna in a baraita who teaches that there were five
lotteries for the Temple service,
NOTES

Here we are dealing with Shabbat – ה ָכא ַ ּב ׁ ּ ַש ָ ּבת ָﬠ ְס ִקינַן:ָ Tosafot
Yeshanim point out that this statement in the Gemara should
have begun with the word: Rather, as this approach nullifies all
the previous attempts to resolve the diﬃculty. However, according to the Rambam and others, it appears that this last answer
does not void the previous resolutions given by the Gemara.

The afternoon lottery was not a fixed practice in the Temple
but was held only in the event that there were no new priests
to bring the incense. If there were no such novices, the priest
who performed the service in the morning repeated it in the
afternoon. Because this afternoon lottery was not an everyday
occurrence, it was not listed in the mishna among the regular
lotteries (see Siaĥ Yitzĥak). And when the Gemara claims that
All the priests would come in the morning – ייתי ּכו ְּּלה ּו ִמ ַ ּצ ְפ ָרא
ֵ  ֵמno priest ever performed the incense service twice, it means on
את ּו:ָ The Rambam apparently interprets this passage as follows: two separate days.
. פרק ב׳ דף כו. Perek II . 26a
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Perek II
Daf 26 Amud b
BACKGROUND

Two vessels of frankincense – יכי ְלבוֹנָ ה
ֵ ִשנֵי ְ ּבז:
ְ ׁ When the priests
arranged the shewbread on the table on Shabbat, they would
place two bowls of frankincense on it as well. The following
Shabbat, when they removed the bread, they would oﬀer the
frankincense and divide the shewbread among the priests. There
are many disputes among the commentaries as well as among
modern researchers as to the components of the incense, yet
there are some elements about which there is almost no argument. One of these is the levona, frankincense, also used with
most of the meal-oﬀerings, which is identified as the sap derived
from Boswellia sacra, or frankincense, trees.

Frankincense tree
HALAKHA

יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ  ַההוּא דְּ ל ֹא ְּכ ַר ִ ּבי ֱא ִלthe opinion of that tanna would be in accordance with neither
. ו ְּדל ֹא ְּכ ַר ִ ּבי יְ הו ָּדהthe opinion of Rabbi Eliezer ben Ya’akov nor the opinion of
Rabbi Yehuda, as these five lotteries would include one for carrying the coal pan and another one for taking the limbs up to the
altar.
,מתני׳ ָּת ִמיד ָק ֵרב ְ ּב ִת ׁ ְש ָﬠה
, ִ ּב ׁ ְשנֵים ָﬠ ָ ׂשר, ְ ּב ַא ַחד ָﬠ ָ ׂשר,ַ ּב ֲﬠ ָ ׂש ָרה
 ֵּכיצַ ד? ַﬠצְ מוֹ.יוֹתר
ֵ ל ֹא ּ ָפחוֹת וְ ל ֹא
לוֹחית
ִ ְ ֶ ּב ָחג ְ ּביַ ד ֶא ָחד צ,ְ ּב ִת ׁ ְש ָﬠה
.ׁ ֶשל ַמיִ ם – ֲה ֵרי ָּכאן ֲﬠ ָ ׂש ָרה

 הוּא,ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם ְ ּב ַא ַחד ָﬠ ָ ׂשר
 ו ׁ ְּשנַיִ ם ְ ּביָ ָדם ׁ ְשנֵי,ַﬠצְ מוֹ – ְ ּב ִת ׁ ְש ָﬠה
; ַ ּב ׁ ּ ַש ָ ּבת ְ ּב ַא ַחד ָﬠ ָ ׂשר.ְ ּגזִ ֵירי ֵﬠצִ ים
 ו ׁ ְּשנַיִ ם ְ ּביָ ָדם,הוּא ַﬠצְ מוֹ ְ ּב ִת ׁ ְש ָﬠה
.יכי ְלבוֹנָ ה ׁ ֶשל ֶל ֶחם ַה ּ ָפנִים
ֵ ִׁ ְשנֵי ְ ּבז
תוֹך ֶה ָחג – ְ ּביַ ד ֶא ָחד
ְ ו ַּב ׁ ּ ַש ָ ּבת ׁ ֶש ְ ּב
.לוֹחית ׁ ֶשל ַמיִ ם
ִ ְצ

The time of the water libation – נִיסו ְּך ַה ַּמיִ ם
ּ זְ ַמן: A water libation was poured on the altar on Sukkot during the sacrifice of
the daily morning oﬀering. This is in accordance with the statement of Rabbi Yoĥanan (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 10:6).

ימא ָר ִמי
ָ ית
ֵ גמ׳ ָא ַמר ַר ִ ּבי ַא ָ ּבא וְ ִא
 ֵאין:יוֹחנָן
ָ ימא ַר ִ ּבי
ָ ית
ֵ ַ ּבר ָח ָמא וְ ִא
נַס ִכין ַמיִ ם ֶ ּב ָחג ֶא ָּלא ְ ּב ָת ִמיד ׁ ֶשל
ְּ ְמ
 ִמ ַּמאי – ִמדְּ ָק ָתנֵי ״ו ַּב ׁ ּ ַש ָ ּבת.ׁ ַש ַחר
לוֹחית ׁ ֶשל
ִ ְׁ ֶש ְ ּבתוֹךְ ֶה ָחג ְ ּביַ ד ֶא ָחד צ
 וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ְ ּב ָת ִמיד ׁ ֶשל.ַמיִ ם״
ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם ְמנַ ְּס ִכין – ַ ּבחוֹל נַ ִמי
!ַמ ׁ ְש ַּכ ַח ְּת ָל ּה

mishna

The daily oﬀering is sacrificed and its
limbs are carried by nine priests, as mentioned in a previous mishna. These nine carry the limbs and the
accompanying libations and meal-oﬀerings. Occasionally, the
service is performed by ten priests, occasionally by eleven, and
sometimes by twelve priests; no fewer than nine and no more
than twelve. How so? The daily oﬀering itself is sacrificed by nine
priests, as explained earlier. On the festival of Sukkot a priest in
whose hand is a jug of water for the water libation is added, and
there are ten priests. On Sukkot, a water libation is poured on the
altar in addition to the standard wine libation.

In the daily afternoon oﬀering, eleven priests participate in the
service. How so? The daily oﬀering itself is sacrificed by nine, and
there are an additional two priests in whose hands are two logs
that are placed on the altar.N The mitzva of placing the two logs in
the morning was assigned in the first lottery, as the Gemara explained earlier. On Shabbat, eleven priests participate. How so?
The daily morning oﬀering itself is performed by nine, and there
are an additional two priests in whose hands are two vessels of
frankincenseB that accompany the shewbread. This frankincense
is burned on Shabbat. And on Shabbat that occurs within the
festival of Sukkot there is an additional priest in whose hand is a
jug of water for the water libation,N for a total of twelve priests.

gemara

Rabbi Abba, and some say it was Rami
bar Ĥama, and some say it was Rabbi
Yoĥanan, said: On the festival of Sukkot they pour the water
libation only during the sacrifice of the daily morning oﬀering
and not in the afternoon.H From where is this derived? It is derived from the fact that it is taught in the mishna: And on Shabbat that occurs within the festival of Sukkot there is a priest in
whose hand is a jug of water, bringing the number of participating priests to twelve. And if it should enter your mind to say that
they pour water during the daily afternoon oﬀering also, if so,
you find that there were twelve priests on a weekday as well, that
is, during the intermediate days of the Festival: Nine priests for
the daily oﬀering, two to carry the logs, and one to pour the water.

NOTES

Two priests in whose hands are two logs that are placed
on the altar – ו ׁ ְּשנַיִ ם ְ ּביָ ָדם ׁ ְשנֵי ְ ּגזִ ֵירי ֵﬠצִ ים: The mishna does not
mention the priest who brought the two logs in the morning, because it is dealing only with those services that were
apportioned through the second lottery. The task of placing
two logs in the morning was determined by the first lottery;
the priest who won the privilege of removing the ashes from
the altar also brought this wood, as the Gemara stated earlier
(daf 22a; Tosafot Yeshanim).

122

Perek II . 26b . :פרק ב׳ דף כו

The water libation – נִסוּךְ ַה ַּמיִ ם:
ּ The Torah contains an explicit
mitzva to perform a wine libation to accompany oﬀerings.
However, the mitzva of a water libation, wherein water is
poured on the altar on Sukkot in addition to wine, does not
appear in the Torah; rather, it is a halakha transmitted to
Moses from Sinai. The description of the water being drawn
from the Pool of Siloam and the procedure of this mitzva
appear in tractate Sukka. The Sadducees, who rejected the
Oral Law, took issue with the validity of this practice, but most
of the nation followed the rabbinic traditions.

: ַאף ֲאנַ ן נַ ִמי ָּתנֵינָ א:ָא ַמר ַרב ַא ׁ ִשי
״הגְ ַ ּב ּה יָ ֶדיךָ ״! ׁ ֶש ּ ַפ ַﬠם
ַ אוֹמר לוֹ
ֵ ְנַסך
ֵּ וְ ַל ְמ
 ו ְּרגָ מוּה ּו ָּכל,נִס ְך ַﬠל ַ ּג ֵ ּבי ַרגְ ָליו
ֵּ ֶא ָחד
. ׁ ְש ַמע ִמ ָּינ ּה.יהן
ֶ ֵָה ָﬠם ְ ּב ֶא ְתרוֹג

ֵ יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן,ַּתנְיָא
 ִמ ּנַיִ ין:אוֹמר
ְל ָת ִמיד ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם ׁ ֶש ָּטעוּן ׁ ְשנֵי
:גְ זִ ֵירי ֵﬠצִ ים ִ ּב ׁ ְשנֵי ּכ ֲֹהנִים – ׁ ֶש ֶּנ ֱא ַמר
 ִאם ֵאינוֹ ִﬠנְיָ ן ְל ָת ִמיד,״וְ ָﬠ ְרכ ּו ֵﬠצִ ים״
ָ  ״ו ִּב ֵﬠר ָﬠ ֶל: דִּ ְכ ִתיב,ׁ ֶשל ׁ ַש ַחר
יה ַה ּכ ֵֹהן
– יה״
ָ ֵﬠצִ ים ַ ּב ּב ֶֹקר ַ ּב ּב ֶֹקר וְ ָﬠ ַר ְך ָﬠ ֶל
.ְּתנֵיה ּו ִﬠנְיָ ן ְל ָת ִמיד ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם

Rav Ashi said: We too have learned this in a diﬀerent mishna,
that the water libation was oﬀered only in the morning, as it
was taught: And they would say to the pourer: Raise your
handH so everyone will see as you pour the water into the aperture on the altar, in accordance with the proper procedure.
This was done because one time a Sadducee priest, who did
not accept that there is a mitzva of water libation, poured the
water onto his feet,B whereupon all the people pelted him
with their etrogim in anger. Since the episode involved etrogim,
it is apparent that it took place in the morning, when people
have their etrogim with them. Since the mishna mentions the
fact that it was etrogim that were used to pelt the priest, it is
apparently coming to teach that the water libation takes place
only in the morning. The Gemara concludes: Indeed, learn
from this that it is so.
It was taught in a baraita that Rabbi Shimon ben Yoĥai says:
From where is it derived that the daily afternoon oﬀering
requires that two logs be brought along with it,H and that they
must be brought by two priests? As it is stated with regard to
the burnt-oﬀering: “The sons of Aaron the priest shall put fire
on the altar and lay out wood [etzim]N in order upon the fire”
(Leviticus : ). The word etzim is plural, which teaches that
two logs are called for. If this is not applicable to the daily
morning oﬀering, as it is already written about the morning
oﬀering explicitly: “And the priest shall burn wood on it every
morning, and arrange the burnt-oﬀering on it” (Leviticus : ),
apply it to the daily afternoon oﬀering. The verse therefore
teaches us that two logs should be added before that oﬀering.

HALAKHA

And they would say to the pourer: Raise your hand – נַס ְך
ֵּ וְ ַל ְמ
ָאוֹמר לוֹ ַהגְ ַ ּב ּה יָ ֶדיך:
ֵ The one pouring the water is told to raise his
hand so that everyone might see him pour the water properly.
This is done because of an incident with a certain Sadducee priest
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 10:8).
Bringing two logs – ה ֲﬠ ָל ַאת ׁ ְשנֵי גְ זִ ֵירי ֵﬠצִ ים:ַ Two priests brought
up the two logs in the afternoon, while in the morning they were
carried by a single priest, in accordance with the statement of
Rabbi Shimon ben Yoĥai (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 2:3).
BACKGROUND

Poured the water onto his feet – נִס ְך ַﬠל ַ ּג ֵ ּבי ַרגְ ָליו:
ֵּ This story,
which is also mentioned in other places in the Talmud, is related
in detail by Josephus. The individual who poured the libation
onto his feet was the Hasmonean king and priest Alexander
Yannai, who had Sadducee leanings and did not accept the tradition of the water libation. His actions sparked a riot, since the
people saw it as a public desecration of the sacred halakha. After
the people pelted the king with their etrogim, he set loose his
gentile bodyguards, who killed many worshippers.
NOTES

As it is stated: The sons of Aaron shall put fire on the altar and
lay out wood – ש ֶּנ ֱא ַמר וְ ָﬠ ְרכ ּו ֵﬠצִ ים:
ֶ ׁ Although this verse is written
in the context of an individual burnt-oﬀering and not the daily offering, the Gemara shows later (daf 27a) that this particular verse
is referring specifically to the daily oﬀering (Tosafot Yeshanim).

,ימא ִא ִידי וְ ִא ִידי ְ ּב ָת ִמיד ׁ ֶשל ׁ ַש ַחר
ָ  וְ ֵאBut say that this and this, i.e., both verses cited above, are deal ָﬠ ֵביד וַ ֲה ַדר ָﬠ ֵביד! ִאם: וְ ָא ַמר ַר ֲח ָמנָ אing with the daily morning oﬀering, and that the Merciful
!נֵימא ְק ָרא ״ו ִּב ֵﬠר״ ״ו ִּב ֵﬠר״
ָ  ֵּכןOne states in the Torah: Perform the arrangement of wood
and then return and perform it again. In other words, perhaps
the Torah’s intention is that two logs be arranged on the altar
twice in the morning, and that accounts for the two verses. The
Gemara rejects this possibility: If it were so, the text should
use the same expression both times and say: “And he shall
burn wood on it,” and again: “And he shall burn wood on it.”
Since the text does not do so, but instead employs two diﬀerent
verbs, saying: “They shall lay out wood” once and: “He shall
burn wood” the second time, this indicates that the Torah is
describing two diﬀerent times.
 ִאי ָּכ ַתב ַר ֲח ָמנָ א ״ו ִּב ֵﬠר״ – ֲהוָ ה ָא ִמינָ אThe Gemara rejects this inference: If the Merciful One had
 ָקא ַמ ׁ ְש ַמע ָלן, ְּת ֵרי – ָלא, ַחד – ִאיןwritten in the Torah: “And he shall burn wood on it” twice, I
!נַﬠ ִביד ְּת ֵרי
ֲ ְנַﬠ ִביד ַחד ו
ֲ ְּ דwould have said it means that one priest should arrange the
wood, not two. The change of terminology to a plural verb is
therefore necessary because it teaches us that one priest
should perform it the first time and two priests should perform it the second time, but they are both performed in the
morning.
, ״ו ִּב ֲﬠרוּ״,נֵימא ְק ָרא ״ו ִּב ֵﬠר״
ָ  ִאם ֵּכןThe Gemara rejects this: If so, if this were what the Torah
 ַמאי ״ו ִּב ֵﬠר״, ״וְ ָﬠ ַרךְ ״ ״וְ ָﬠ ְרכוּ״: ִאי נַ ִמיwished to indicate, the verse should say: “And he shall burn
. ״וְ ָﬠ ְרכוּ״ – ׁ ְש ַמע ִמ ָּינ ּה ִּכ ְד ָקא ָא ְמ ִרינָןwood” in the singular, and then, in the second verse, say: And
they shall burn wood, in the plural, using the same verb both
times, changing only the number of the verb. Or, alternatively,
the verse should say: And he shall lay out wood, in the singular,
and then, in the second verse, say: “And they shall lay out
wood,” in the plural. What is the reason the Torah uses two
diﬀerent verbs in the two verses, stating: “And he shall burn
wood” and then: “And they shall lay out wood”? Learn from
this as we have said, that the Torah in these two verses is referring to two separate times of day, and the verse: “They shall lay
out wood [etzim]” is referring to the daily afternoon oﬀering,
mandating that at that time “they,” i.e., two priests, shall lay out
etzim, the plural term for wood, referring to two logs.
: פרק ב׳ דף כו. Perek II . 26b
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NOTES

But wasn’t it taught that sometimes there are seventeen – וְ ָה ַתנְיָא ׁ ִש ְב ָﬠה ָﬠ ָ ׂשר: The commentaries find this passage diﬃcult, especially the claim that the baraita is not in
accordance with the opinion of Rabbi Eliezer ben Ya’akov
but with that of Rabbi Yehuda (see Rashi and Tosafot). Most
early commentaries accept the interpretation of Rabbeinu
Ĥananel along with his version of the text (see Gevurat Ari).
A ram is sacrificed by eleven priests – איִ ל ָק ֵרב ְ ּב ַא ַחד ָﬠ ָ ׂשר:ַ
In the Jerusalem Talmud it is explained that this was all
done to fulfill the verse: “In the multitude of people is the
king’s glory.” When a particular service was required, it was
inappropriate to economize with regard to the number of
participants. On the contrary, an eﬀort was made to include
more priests.
A bull is sacrificed by twenty-four priests – ּ ַפר ָק ֵרב ְ ּב ֶﬠ ְ ׂש ִרים
וְ ַא ְר ָ ּב ָﬠה: The question is raised in the name of the Ra’avad:
How is it possible that a bull was cut into more pieces than
a sheep, considering that the Gemara (Ĥullin 11a) teaches
that pieces of a burnt-oﬀering may not be cut further into
smaller pieces? The suggested answer (see Tosefot Rid and
Rabbi Ovadya Bartenura) is that the bull was not divided
into more pieces than was the sheep, but since the pieces of
the bull were so much larger, several priests were required
to carry some of them. Others explain that since a bull is
so large, it may be cut up in a manner diﬀerent from that
of the other animals at the outset, thus producing more
pieces (see Yad David).
The libations of a ram and a bull – נִס ֵכי ַאיִ ל ו ַּפר:
ְ The Torah
lists the amounts of meal-oﬀerings and wine libations that
accompany the diﬀerent kinds of animal oﬀerings: Onetenth of an ephah of fine flour for a sheep, two-tenths of
an ephah for a ram, and three-tenths of an ephah for an ox.
One quarter of a hin of wine, equal to three log, is brought
for a sheep, four log for a ram, and six log for an ox. The
number of priests employed in bringing up these items
depends on how many tenths of an ephah were oﬀered
for each particular animal.
If a single priest wishes to sacrifice it alone he may sacrifice it alone – אם ָרצָ ה ְל ַה ְק ִריב ַמ ְק ִריב:
ִ The author of the
Mishne LaMelekh asks: How was it determined which priest
sacrificed an oﬀering brought by an individual? According to Rashi the donor of the oﬀering chose the priest to
perform the service, whereas Tosafot (see comments of the
Noda Bihuda) maintain that there was a lottery or a diﬀerent
system in place to assign this privilege.

 ּ ַפיִ יס ּ ְפ ָﬠ ִמים ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר: ָּתנֵי ַר ִ ּבי ִחיָּ יאRabbi Ĥiyya taught: Sometimes thirteen priests were involved
 ּ ְפ ָﬠ ִמים ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ּ ְפ ָﬠ ִמים ֲח ִמ ׁ ּ ָשהin sacrificing the daily oﬀering, all these tasks being assigned in
. ָﬠ ָ ׂשר ּ ְפ ָﬠ ִמים ׁ ִש ׁ ּ ָשה ָﬠ ָ ׂשרthe second lottery, as the mishna taught earlier. But sometimes
fourteen priests are chosen in this manner to participate, since
on Sukkot an additional priest is chosen to pour the water libation.
And sometimes fifteen priests are chosen, on Shabbat, when two
priests are tasked with burning the frankincense in the vessels.
And sometimes sixteen priests are chosen, on Shabbat that occurs during Sukkot, when three extra priests are added: One to
pour the water and two to burn the frankincense.
! וְ ָה ַתנְיָא ׁ ִש ְב ָﬠה ָﬠ ָ ׂשרThe Gemara asks with regard to Rabbi Ĥiyya’s statement: But
wasn’t it taught in a baraita that sometimes there are seventeenN
priests involved in the daily oﬀering?
יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב ֶא ָּלא
ֶ  ַה ִהיא דְּ ָלא ְּכ ַר ִ ּבי ֱא ִלThe Gemara responds: That baraita is not in accordance with the
. ְּכ ַר ִ ּבי יְ הו ָּדהopinion of Rabbi Eliezer ben Ya’akov but is in accordance with
the opinion of Rabbi Yehuda. The seventeenth task of the daily
morning oﬀering referred to in the baraita is taking up the pieces
of the oﬀering from the ramp to the altar. According to Rabbi
Eliezer ben Ya’akov, this task was not assigned to a new priest but
was performed by the same priests who had brought the pieces
to the ramp. The baraita, which does assign this task to a seventeenth priest, is therefore not in accordance with the opinion of
Rabbi Eliezer ben Ya’akov. As the Gemara explained earlier, the
opinions of Rabbi Yehuda and Rabbi Eliezer ben Ya’akov are
mutually exclusive; consequently, since the baraita contradicts
the opinion of Rabbi Eliezer ben Ya’akov, it must be in accordance
with the opinion of Rabbi Yehuda. Rabbi Ĥiyya, however, adopted the view of Rabbi Eliezer ben Yaakov, and for this reason
he taught that the maximum number of tasks assigned through
the second lottery is only sixteen.

mishna

 ַה ָ ּב ָ ׂשר,מתני׳ ַאיִ ל ָק ֵרב ְ ּב ַא ַחד ָﬠ ָ ׂשר
 ַה ְּק ָר ַביִ ים וְ ַה ּס ֶוֹלת וְ ַהיַּ יִ ן ִ ּב ׁ ְשנַיִ ם,ַ ּב ֲח ִמ ׁ ּ ָשה
ֹאש
ׁ  ָהר: ּ ַפר ָק ֵרב ְ ּב ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה,ׁ ְשנַיִ ם
. וְ ָה ֶרגֶ ל – ִ ּב ׁ ְשנַיִ ם,ֹאש – ְ ּב ֶא ָחד
ׁ וְ ָה ֶרגֶ ל; ָהר
–  וְ ָה ֶרגֶ ל,עוֹקץ – ִ ּב ׁ ְשנַיִ ם
ֶ עוֹקץ וְ ָה ֶרגֶ ל; ָה
ֶ ָה
, ֶה ָחזֶ ה וְ ַה ֵ ּג ָרה; ֶה ָחזֶ ה – ְ ּב ֶא ָחד.ִ ּב ׁ ְשנַיִ ם
, ׁ ְש ֵּתי יָ ַדיִ ם ִ ּב ׁ ְשנַיִ ם.וְ ַה ֵ ּג ָרה – ִ ּב ׁ ְשל ׁ ָֹשה
 ַה ְּק ָר ַביִ ים וְ ַה ּס ֶוֹלת.ו ׁ ְּש ֵּתי דְּ ָפנוֹת ִ ּב ׁ ְשנַיִ ם
.וְ ַהיַּ יִ ן ִ ּב ׁ ְשל ׁ ָֹשה ׁ ְשל ׁ ָֹשה

A ram that is brought for a communal
burnt-offering is sacrificed by eleven
priests.NH The flesh on the various limbs is taken by five priests,
as in the case of the sheep of the daily oﬀering. The intestines,
and the fine flour of the meal-oﬀering, and the wine of the libation are carried by two priests each, because the meal-oﬀering
and wine libation that accompany a ram are larger than those that
accompany a sheep. A bull is sacrificed by twenty-four priests.NH
How so? The head and the right leg are sacrificed first, but due
to its size the head is carried by one priest and the leg by two.
The tail and the left leg are carried as follows: The tail is sacrificed
by two and the leg by two. The breast and the neck are carried
as follows: The breast is oﬀered by one and the neck by three
priests. The two forelegs are carried by two priests, and the two
flanks are carried by two. The intestines and the fine flour and
the wine are carried by three each, because the meal-oﬀering and
wine libation that accompany a bull are larger than those that
accompany a ram.N

,יבוּר
ּ ִַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּב ָק ְר ְ ּבנוֹת צ
ֲא ָבל ְ ּב ָק ְר ַ ּבן יָ ִחיד ִאם ָרצָ ה ְל ַה ְק ִריב
נִיתו ָּחן ׁ ֶשל ֵאלּ ּו וְ ֵאלּ ּו
ָ  ֶה ְפ ׁ ֵש.ַמ ְק ִריב
ּ ְיטן ו
.ׁ ָשוִ ין

In what case is this statement said, that this is the sequence followed? It is in the case of communal oﬀerings. However, in the
case of an individual oﬀeringH brought to fulfill a vow or an obligation, if a single priest wishes to sacrifice it alone he may sacrifice it alone,N or if he chooses he may include other priests in
the service. With regard to the flaying and the cutting of both
these, individual oﬀerings, and those, communal oﬀerings, they
are equal, as will be explained in the Gemara.
HALAKHA

A ram that is brought for a communal burnt-oﬀering is
sacrificed by eleven priests – איִ ל ָק ֵרב ְ ּב ַא ַחד ָﬠ ָ ׂשר:
ַ When a
communal ram is sacrificed as a burnt-oﬀering, it is carried
up by eleven priests (Rambam Sefer Avoda, Hilkhot Ma’aseh
HaKorbanot 6:17).
A bull is sacrificed by twenty-four priests – ּ ַפר ָק ֵרב ְ ּב ֶﬠ ְ ׂש ִרים
וְ ַא ְר ָ ּב ָﬠה: A bull of a communal burnt-oﬀering is sacrificed by
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twenty-four priests (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 6:18).
The sacrifice of an individual oﬀering – יָחיד
ִ ה ֲﬠ ָל ַאת ָק ְר ַ ּבן:ַ The
fixed number of priests involved in sacrificing a burnt-oﬀering
is limited to communal oﬀerings. A greater or lesser number of
priests may participate in the sacrifice of an individual’s oﬀering, as
needed (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 6:19).

ָ  ֶה ְפ ׁ ֵש:ָּתנָ א
– נִיתו ָּחן ׁ ָשוִ ין
ּ ְיטן ו

גמ׳

gemara

A Sage taught in the Tosefta: The individual oﬀerings and communal oﬀerings
.ְ ּבזָ ר
are equal with regard to their flaying and cutting, in that these
may be performed by a non-priest.H They are not considered
services that require priests.

ּח נִיתו
ּ ְ ִמ ּנַיִ ין ְל ֶה ְפ ׁ ֵשט ו:ָא ַמר ִחזְ ִקיָּ ה
 ״וְ נָ ְתנ ּו ְ ּבנֵי:ׁ ֶש ׁ ּ ָשוֶ ה ְ ּבזָ ר – ׁ ֶש ֶּנ ֱא ַמר
ח״ נְ ִתינַ ת ַא ֲהרֹן ַה ּכ ֵֹהן ֵא ׁש ַﬠל ַה ִּמזְ ֵ ּב
– ּח נִיתו
ּ ְ ֶה ְפ ׁ ֵשט ו,ֵא ׁש ָ ּב ֲﬠיָ א ְּכהו ָּּנה
.ל ֹא ָ ּב ֲﬠיָ א ְּכהו ָּּנה

Ĥizkiya said: From where is it derived that they are equal with
regard to their flaying and cutting? From where is it derived that
flaying and cutting of oﬀerings, whether individual or communal,
may be performed by a non-priest?N At first it is stated with regard to the burnt-oﬀering: “And he shall flay the burnt-oﬀering
and cut it into its pieces” (Leviticus : ), and following that it is
stated: “The sons of Aaron the priest shall place fire on the
altar” (Leviticus : ). The fact that the sons of Aaron are mentioned in the verse about putting fire on the altar but not in the
verse about flaying and cutting teaches that placing fire on the
altar requires priesthood, i.e., it must be performed by priests,
but flaying and cutting do not require priesthood.

HALAKHA

Flaying and cutting by a non-priest – ּח ְ ּבזָ ר נִיתו
ּ ְה ְפ ׁ ֵשט ו:ֶ The
flaying and cutting of oﬀerings may be performed by nonpriests (Rambam Sefer Avoda, Hilkhot Biat HaMikdash 9:6).
NOTES

From where is it derived that flaying and cutting may be
performed by a non-priest – …בזָ ר
ּ ְ ּח נִיתו
ּ ְמ ּנַיִ ין ְל ֶה ְפ ׁ ֵשט ו:ִ The question is raised: Since the Torah does not specify anywhere that
priests should perform these tasks, why would it need a special
verse to teach that non-priests can perform them? Perhaps the
Gemara feels that since only priests are involved with the sacrifice from the moment after the animal has been slaughtered,
one might have thought that all actions from that point are
restricted to them. This is why the Gemara cites a verse that
shows that the priests’ role is limited to placing the fire (Gevurat
Ari). The statement of the Gemara here is substantiated by
explicit passages elsewhere in the Bible (see II Chronicles 29:34,
35:11), which state that during the times of Kings Hezekiah and
Josiah, these tasks were performed by Levites and not by priests
(Rav Ya’akov Emden).

Perek II
Daf 27 Amud a
יה! ָא ַמר ַרב
ּ ָ ַהאי ִמ
ּ יה ְלגו ֵּפ
ּ יב ֵﬠי ֵל
יה ְל ַא ַ ּביֵ י
ִ ׁ ִש
ּ  ַא ׁ ְש ַּכ ְח ֵּת,ימי ַ ּבר ַא ׁ ִשי
–  ״וְ ׁ ָש ַחט״:יה
ּ יה ִל ְב ֵר
ּ דַּ ֲהוָ ה ַמ ְס ַ ּבר ֵל
– את
ָ  וְ ִכי ֵמ ַאיִ ן ָ ּב.יטה ְ ּבזָ ר ְּכ ׁ ֵש ָירה
ָ ׁ ְש ִח
ָ ״וְ ַא ָּתה ו ָּבנֶיךָ ִא ְּתך:ִמ ְּכ ָלל ׁ ֶש ֶּנ ֱא ַמר
ﬠ ֲאנִי וֹמ
ֵ ִּת ׁ ְש ְמר ּו ֶאת ְּכהו ַּּנ ְת ֶכם״ ׁש
.יטה
ָ ֲא ִפילּ ּו ׁ ְש ִח

לוֹמר ״וְ ׁ ָש ַחט ֶאת ֶ ּבן ַה ָ ּב ָקר
ַ ַּת ְלמוּד
ִל ְפנֵי ה׳ וְ ִה ְק ִריב ּו ְ ּבנֵי ַא ֲהרֹן ַה ּכ ֲֹהנִים
יל ְך ִמצְ וַ ת
ָ  ִמ ַ ּק ָ ּב ָלה וְ ֵא,ֶאת ַהדָּ ם״
ימד
ֵּ  ״וְ ָס ַמ ְך יָ דוֹ וְ ׁ ָש ַחט״ – ִל.ְּכהו ָּּנה
.יטה ׁ ֶש ְּכ ׁ ֵש ָירה ְ ּבזָ ר
ָ ַﬠל ַה ׁ ּ ְש ִח

The Gemara asks: But that verse about putting fire on the altar
is needed for its own sake,N to teach that the wood must be
brought by a priest; it should not be interpreted as an inference
that other services, such as flaying and cutting, may be performed
by non-priests. Rav Shimi bar Ashi said: I found Abaye explaining Hizkiya’s derivation to his son based on the following baraita.
It is written: “And he shall slaughter the bull before the Lord”
(Leviticus : ), with no mention of a priest, which teaches that
slaughter by a non-priest is acceptable. The baraita continues:
Now, from where would you come to think otherwise? Why
would one even suspect that a priest should be required to slaughter the oﬀering, so that a specific verse is required to tell us otherwise? From the fact that it is stated: “And you and your sons
with you shall keep your priesthood” (Numbers : ), I would
derive that no part of the sacrificial service may be performed by
a non-priest, not even slaughtering.
The baraita continues: Therefore, the verse states: “And he shall
slaughter the bull before the Lord, and the sons of Aaron…
shall sacrifice the blood” (Leviticus : ), from which it is inferred
that from the sacrificing of blood, which begins with the collection of the blood, and onward is a mitzva exclusively of priesthood. Just prior to this the Torah states: “And he shall place his
hands upon the head of the burnt-oﬀering…and he shall slaughterN the bull before the Lord” (Leviticus : – ). In this verse
the Torah is referring to the donor of the oﬀering when it says:
He shall place his hands, and therefore when it continues: And
he shall slaughter, it is also referring to the donor. The Torah
thereby taught that the slaughter of the oﬀering is acceptable if
performed by a non-priest.

NOTES

But that verse is needed for its own sake – יה
ּ ָ ַהאי ִמ
ּ יב ֵﬠי ֵל
יה
ּ לגו ֵּפ:ְ The question is raised: Even if the verse were needed for
its own sake, one could still say that since priests are mentioned
in the context of placing wood on the altar, the implication is
that those activities that preceded this, such as flaying and
cutting up the animal, did not yet require priests. The question is answered as follows: One might have thought that the
requirement of priests, appearing in the verse about carrying
the blood, which precedes the verse about flaying, applies to
flaying as well, since it is an activity performed directly on the
sacrificial animal. The placing of wood, on the other hand, is
not an activity performed directly on the animal, and therefore
the requirement of priesthood in the verse about carrying the
blood does not extend to it. Consequently, a specific verse is
needed to show that flaying need not necessarily be performed
by a priest (Tosafot Yeshanim; Tosefot HaRosh).
And he shall place his hands upon the head of the burntoﬀering…and he shall slaughter – וְ ָס ַמ ְך יָ דוֹ וְ ׁ ָש ַחט: The commentaries question why the Gemara included this seemingly
superfluous point, since the principle that non-priests may
slaughter has already been derived from the fact that priests are
not mentioned until the verse about carrying the blood. Some
claim that this line is not actually part of the baraita brought by
Abaye, as it is indeed absent from the parallel texts in tractate
Zevaĥim and elsewhere. Rather, it represents part of Abaye’s
teaching to his son. Abaye taught him that since it was taught
in the baraita that priests are required from the time the blood
is collected, one can conclude that a non-priest may perform
the slaughter and that the subject of the phrase “he shall place
his hands” is the same as that of the phrase “he shall slaughter”;
both refer to the donor of the oﬀering (Siaĥ Yitzĥak).

, ִמ ַ ּק ָ ּב ָלה וְ ֵא ָילךְ ִמצְ וַ ת ְּכהו ָּּנה, ִמ ְּכ ִדיAbaye asked: Since, as this baraita establishes, from the collecעוֹטי
ֵ  ״וְ נָ ְתנ ּו ְ ּבנֵי ַא ֲהרֹן״ ָל ָּמה ִלי? ְל ַמtion of the blood and onward is a mitzva exclusively of priest.ּח נִיתו
ּ ְ ֶה ְפ ׁ ֵשט וhood, why do I need the Torah to say afterward: “The sons of
Aaron shall put fire on the altar” (Leviticus : )? Since the verse
about putting the fire on the altar follows the verse about collection of blood, it is clear that it must be done by priests, and the
verse’s stipulation of this fact appears superfluous. This is why
Ĥizkiya concluded that the verse is not required for its own sake
but is needed to teach the following inference: It is only the placing of fire on the altar that requires priests, to the exclusion of
flaying and cutting up the animal, which may be performed by a
non-priest.
. פרק ב׳ דף כז. Perek II . 27a
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