Perek II
Daf 28 Amud a
NOTES

But isn’t there the burning of the limbs and the fats, etc. – וַ ֲה ֵרי
א ָיב ִרים ו ְּפ ָד ִרים וכו׳:ֵ Rashi deletes this entire passage, up to: When
it was stated, this is how it was stated, because it makes erroneous assertions in its questions and answers, in light of the earlier
discussion between Rav and Levi with regard to the liability of
a non-priest who burns the limbs and fat or who removes the
ashes. Moreover, the whole issue of daytime versus nighttime
services is irrelevant to the present version of Rabbi Zeira’s statement. In defense of this version of the text, it may be noted that
in any event the Gemara is forced to revise Rabbi Yoĥanan’s
statement; in doing so, it reproduces some of the questions
posed in the previous version of Rabbi Zeira’s statement leading
up to this revision, though they are not technically applicable
in this context. This is not an uncommon phenomenon in the
Talmud (Ritva).
As we said – כ ְד ָא ְמ ִרינַן:ִּ According to the Maharsha, the word:
Rather, should be added, so that the reading would be: Rather,
it is as we have said, meaning that the Gemara is retracting the
entire second version of Rabbi Zeira’s question and returning
to the original version. However, others interpret the Gemara
diﬀerently.
Is that to say – ימ ָרא
ְ ל ֵמ:ְ Rashi deletes this entire passage as
well, up to the phrase: Mar Zutra, and some say: Rav Ashi said,
for the same reasons he deleted the passage mentioned in a
previous note.

בוֹדה
ָ וַ ֲה ֵרי ֵא ָב ִרים ו ְּפ ָד ִרים! – סוֹף ֲﬠ
! וַ ֲה ֵרי ְּתרו ַּמת ַהדֶּ ׁ ֶשן.ימ ָמא ִהיא
ָ ִּד
ּ
 דְּ ָא ַמר.ימ ָמא ִהיא
ָ ִּבוֹדה ד
ָ ְּת ִח ַילת ֲﬠ
 ִקדֵּ ׁש יָ ָד יו ִל ְתר ּו ַמ ת:יוֹח נָ ן
ָ ַר ִ ּבי
,יך ְל ַקדֵּ ׁש
ְ ַהדֶּ ׁ ֶשן – ְל ָמ ָחר ֵאינוֹ צָ ִר
 ֶא ָּלא.בוֹדה
ָ ׁ ֶש ְּכ ָבר ִקדֵּ ׁש ִמ ְּת ִח ַּלת ֲﬠ
!ַק ׁ ְשיָ א

The Gemara expresses wonder at Rabbi Zeira’s equation of these
two issues: But isn’t there the burning of the limbs and the fats?N
The Gemara answers: That is not diﬃcult, because the burning of
the limbs and the fats is the end of the daytime service. The
Gemara asks further: But isn’t there the removal of the ashes?
The Gemara rejects that argument: Removing the ashes is the
start of the daytime service, as Rabbi Yoĥanan said: If a priest
sanctified his handsB at night by washing them for the removal
of the ashes, the next day, i.e., after daybreak, he need not sanctify his hands again, as he already sanctified them at the start of
the service. Rabbi Zeira’s equation between services that are incomplete by themselves and services for which a non-priest does
not incur the death penalty therefore remains intact. If so, the
question that he asked concerning Rabbi Yoĥanan’s statement
remains diﬃcult.

 ָא ַמר,ֶא ָּלא; ִאי ִא ְּת ַמר – ָה ִכי ִא ְּת ַמר
 זָ ר ׁ ֶש ִּסידֵּ ר:יוֹחנָן
ָ ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּבי
הוֹאיל
ִ
,ׁ ְשנֵי גְ זִ ֵירי ֵﬠצִ ים – ַחיָּ יב
.בוֹדה ַּת ָּמה ִהיא
ָ וַ ֲﬠ

Rather, Rabbi Yoĥanan’s statement must be revised, and one must
posit that when it was stated, this is how it was stated: Rabbi
Asi said that Rabbi Yoĥanan said: A non-priest who arranges
the two logs is liable to receive the death penalty, since it is a
service that is complete, i.e., it is not followed and completed by
a subsequent service. Although the burning of the limbs upon the
altar follows the placement of the logs, that is considered to be an
independent act, not the completion of the service of placing the
logs. This is because the placing of the logs is done while still night,
while the burning of the limbs cannot be done until daybreak.

 ֶא ָּלא ֵמ ַﬠ ָּתה ִּת ָ ּב ֵﬠי:ַמ ְת ִקיף ָל ּה ָר ָבא
:ּ ַפיִ יס! וְ ָלא ָ ּב ֲﬠיָ א ּ ַפיִ יס?! וְ ָה ַתנְ יָ א
ִמי ׁ ֶשזָּ ָכה ִ ּב ְתרו ַּמת ַהדֶּ ׁ ֶשן – יִ זְ ֶּכה
!ְ ּב ִסידּ וּר ׁ ֵשנִי גְ זִ ֵירי ֵﬠצִ ים

Rava strongly objects to this: However, if that is so, the service
of placing the two logs should require a lottery. The Gemara
expresses surprise at Rava’s comment: And doesn’t it require a
lottery? Wasn’t it taught in a baraita: Whoever was privileged
to perform the removal of the ashes is also privileged to perform
the arrangement of the two logs? There was in fact a lottery for
arranging the two logs.

BACKGROUND

Sanctified his hands – קדֵּ ׁש יָ ָדיו:ִ After a priest immerses in a
ritual bath and dons the priestly garments, he must wash his
hands and feet, referred to here as sanctifying one’s hands.

Priests sanctifying their hands
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, יְ ַפיְּ יס ּו ָל ּה ִ ּב ְפנֵי ַﬠצְ ָמ ּה: ָה ִכי ָק ָא ַמרRather, this is what Rava actually said: If placing the logs is con. ִּכ ְד ָא ְמ ִרינַןsidered a complete service and is therefore a task important
enough to warrant the death penalty for a non-priest who performs it, they should hold a separate lottery for it by itself. The
Gemara answers: It is as we saidN at the beginning of the chapter,
that the task of placing the logs was added to the lottery for the
removal of ashes as an incentive for the priests to rise before dawn
(Rabbeinu Ĥananel).
בוֹדה ַּת ָּמה וְ זָ ר ַחיָּ יב
ָ ימ ָרא דַּ ֲﬠ
ְ ְל ֵמ
 ֵאין,יתה – ָ ּב ֲﬠיָ א ּ ַפיִ יס
ָ יה ִמ
ָ ָﬠ ֶל
יתה – ָלא ָ ּב ֲﬠיָ א
ָ יה ִמ
ָ זָ ר ַחיָּ יב ָﬠ ֶל
יטה
ָ יטה! ׁ ָשאנֵי ׁ ְש ִח
ָ ּ ַפיִ יס? וַ ֲה ֵרי ׁ ְש ִח
.ימ ָמא ִהיא
ָ ִּבוֹדה ד
ָ דִּ ְת ִח ַּילת ֲﬠ

Based on Rava’s comments, the Gemara asks: Is that to say that
any service that is a complete service and for which a non-priest
would be liable to receive the death penalty requires a lottery,
but if a non-priest would not be liable to receive the death penalty it would not require a lottery? But isn’t there slaughtering,
which may be performed by non-priest and yet requires a lottery?
The Gemara rejects this point: Slaughtering is diﬀerent, because
it is the beginning of the daytime service, which gives it added
importance.

,בוֹדה ַּת ָּמה ָ ּב ֵﬠי ּ ַפיִ יס
ָ ימ ָרא דַּ ֲﬠ
ְ ְל ֵמ
בוֹדה – ָלא
ָ יה ֲﬠ
ָ בוֹדה ׁ ֶשיֵּ ׁש ַא ֲח ֶר
ָ ֲﬠ
ָ ּב ֵﬠי ּ ַפיִ יס? וַ ֲה ֵרי ֵא ָב ִרים ו ְּפ ָד ִרים! סוֹף
 ֲה ֵרי ְּתרו ַּמת.ימ ָמא ִהיא
ָ ִּבוֹדה ד
ָ ֲﬠ
.ַהדֶּ ׁ ֶשן? ִמ ׁ ּשוּם ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָהיָ ה

The Gemara asks further on Rava’s statement: Is that to sayN that
a service that is complete requires a lottery, whereas a service
which is followed by a subsequent service that completes it does
not require a lottery? But isn’t there the burning of the limbs
and the fats? The Gemara answers: That is not diﬃcult because
the burning of the limbs and the fats is the end of the daytime
service. The Gemara asks: Isn’t there the removal of the ashes?
The Gemara answers: A lottery was established for that service
only due to the incident that occurred when the priests came to
danger.

 ַאף:ימא ַרב ַא ׁ ִשי
ָ ית
ֵ ָא ַמר ָמר זו ְּט ָרא וְ ִא
 צְ א ּו: ָא ַמר ָל ֶהם ַה ְממו ֶּּנה,ֲאנַן נַ ִמי ָּתנֵינָ א
 וְ ִאילּ ּו זְ ַמן.יטה
ָ יﬠ זְ ַמן ַה ׁ ּ ְש ִח ו ְּרא ּו ִאם ִה ִ ּג
.ִסידּ וּר ְ ּגזִ ֵירי ֵﬠצִ ים ָלא ָק ָתנֵי

As explained above, the reason Rabbi Yoĥanan holds that the arrangement of the logs is a complete service, and is not considered
a prelude to the burning of limbs, is because the former is a nighttime service and the latter is a daytime service. Mar Zutra, and
some say Rav Ashi, said: We too have learned in a mishna that
the arrangement of the two logs is a nighttime service. As we
learned: The appointed priest said to them: Go out and see if
the time for slaughtering has arrived, whereas the mishna did
not teach: See whether the time for arranging the two logs has
arrived. This shows that arranging the logs may be done while it
is still night; it is therefore not considered to be connected to, and
complemented by, the placing of the limbs the following day.

 ַהךְ דְּ ִאית, ַהךְ דְּ ֵלית ָל ּה ַּת ַ ּקנְ ָּתא ָק ָתנֵיThe Gemara rejects this proof: The reason the mishna mentions
. ָל ּה ַּת ַ ּקנְ ָּתא – ָלא ָק ָתנֵיslaughtering is that it prefers to teach this statement with regard
to that which has no rectification if it is done at night, such as
slaughtering the oﬀering, which is rendered irreparably invalid if
performed before daybreak. It does not want to teach it with regard to something that has rectification if done at night, such as
arranging the two logs, which can always be removed and replaced
properly. However, it is possible that the proper time for arranging
the logs is daytime, and therefore it may be regarded as a service
that is completed by the subsequent burning of limbs on the altar.
הדרן עלך בראשונה
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 צְ א ּו:מתני׳ ָא ַמר ָל ֶהם ַה ְממו ֶּּנה
יטה! ִאם
ָ יﬠ זְ ַמן ַה ׁ ּ ְש ִח ו ְּרא ּו ִאם ִה ִ ּג
 ַ ּב ְר ַקאי! ַמ ְתיָ א:אוֹמר
ֵ רוֹאה
ֶ  ָה,יﬠ ִה ִ ּג
 ֵה ִאיר ּ ְפנֵי ָּכל:אוֹמר
ֵ
ֶ ּבן ׁ ְשמו ֵּאל
:אוֹמר
ֵ ַה ִּמזְ ָרח ַﬠד ׁ ֶש ְ ּב ֶח ְברוֹן? וְ הוּא
 וְ ָל ָּמה הוּצְ ְרכ ּו ְל ָכךְ ? ׁ ֶש ּ ַפ ַﬠם ַא ַחת.ֵהן
ימ ּו ׁ ֶש ֵה ִאיר
ּ  וְ ִד,ָﬠ ָלה ְמאוֹר ַה ְּל ָבנָ ה
 וְ ׁ ָש ֲחט ּו ֶאת ַה ָּת ִמיד וְ הוֹצִ יאוּה ּו,ִמזְ ָרח
.ְל ֵבית ַה ּ ְ ׂש ֵר ָיפה

 זֶ ה.הוֹריד ּו ּכ ֵֹהן ָ ּגדוֹל ְל ֵבית ַה ְּט ִב ָילה
ִ
יס ְך ֶאת
ֵ  ָּכל ַה ֵּמ:ַה ְּכ ָלל ָהיָ ה ַ ּב ִּמ ְקדָּ ׁש
–  וְ ָכל ַה ַּמ ִּטיל ַמיִ ם,ַרגְ ָליו ָטעוּן ְט ִב ָילה
.ָטעוּן ִקידּ ו ּׁש יָ ַדיִ ם וְ ַרגְ ַליִ ם

mishna

The appointed priest said to the other
priests:N Go out and observe if it is day
and the time for slaughter has arrived.H If the time has arrived, the
observer says: There is light [barkai].NL Matya ben Shmuel saysN
that the appointed priest phrased his question diﬀerently: Is the
entire eastern sky illuminated even to Hebron?N And the observer says: Yes. And why did they need to ascertain whether
or not it is day, which is typically evident to all? It was necessary,
as once, the light of the moon rose, and they imagined that
the eastern sky was illuminated with sunlight, and they slaughtered the daily oﬀering before its appropriate time. The animal
was later taken out to the place designated for burning and burned
because it was slaughtered too early. In order to prevent similar
errors in the future, the Sages instituted that they would carefully
assess the situation until they were certain that it was day.

HALAKHA

The time for slaughtering the daily morning oﬀering – זְ ַמן
יטת ָּת ִמיד ׁ ֶשל ׁ ַש ַחר
ַ ש ִח:
ְ ׁ The time for slaughtering the daily
morning oﬀering is after the entire eastern sky is illuminated
but before sunrise (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 1:2).
Anyone who covers his legs…and anyone who urinates –
יסךְ ֶאת ַרגְ ָליו…וְ ָכל ַה ַּמ ִּטיל ַמיִ ם
ֵ כל ַה ֵּמ:ָּ One who defecates must
immerse thereafter before performing the Temple service.
One who urinates requires sanctification of the hands and
feet (Rambam Sefer Avoda, Hilkhot Biat HaMikdash 5:5).

LANGUAGE

Light [barkai] – ב ְר ַקאי:ּ ַ According to most commentaries,
this term means glow or shine. Others maintain that it is the
name of a certain star.

After the priests announced the start of the day, they led the High
Priest down to the Hall of Immersion. The Gemara comments:
This was the principle in the Temple: Anyone who covers his legs,
a euphemism for defecating, requires immersion afterward; and
anyone who urinatesH requires sanctification of the hands and
feet with water from the basin afterward.

NOTES

The appointed priest said to the priests – א ַמר ָל ֶהם ַה ְממו ֶּּנה:ָ
According to Rashi, Rabbeinu Yehonatan, and others, the appointed priest mentioned throughout is the deputy High Priest.
Other commentaries, however, say that an oﬃcial was appointed specifically for the tasks of performing the lotteries and
overseeing the order of the Temple service (Tosafot Yeshanim).
The observer says there is light – אוֹמר ַ ּב ְר ַקאי
ֵ רוֹאה
ֶ ה:ָ The
author of the Me’iri explains that the individual standing on
the roof and observing the sky was Gevini the Crier. He was the
one who pronounced: There is light. In the Jerusalem Talmud,
the question is raised: How could they rely on a single witness
in a matter of ritual law, i.e., whether the time had arrived to
slaughter the daily morning oﬀering? The answer there is that
in a matter that will ultimately be revealed, the testimony of a
single witness is accepted. He knows that if he lies, the lie will
be revealed, which ensures that he will tell the truth.
Matya ben Shmuel says – אוֹמר
ֵ מ ְתיָ א ֶ ּבן ׁ ְשמו ֵּאל:ַ There is a
dispute with regard to the identity of Matya ben Shmuel.
Some explain that Matya ben Shmuel is the name of a tanna,
who is expressing his opinion with regard to the exchange in
the Temple (Rambam; Rashi). Others explain that Matya ben
Shmuel was the oﬃcial in charge of the lotteries in the Temple,
as explained in tractate Shekalim. According to that explanation, this is not a second opinion cited in the mishna but a
continuation of the description of the exchange in the Temple.
After the observer said that there is light, Matya ben Shmuel
asked whether the eastern sky is illuminated even to Hebron
(Tosafot Yeshanim).

Map of Jerusalem and Hebron

Even to Hebron – ﬠד ׁ ֶש ְ ּב ֶח ְברוֹן:ַ Rashi explains that the observer
had to see the light even in Hebron. The author of the Me’iri
explains that he was asked whether it was light enough to see
Hebron in the distance, which was impossible by moonlight
alone. Everyone agrees that the question was posed specifically about Hebron in order to evoke the merit of the Patriarchs
Herodian-era structure at the site of the Cave of Machpelah
buried there in the Cave of Machpelah (Jerusalem Talmud).
. פרק ג׳ דף כח. Perek III . 28a
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Rav Safra said – א ַמר ַרב ָס ְפ ָרא:ָ Some commentaries explain that
the connection between this statement and the mishna is that
although the priests could have waited to slaughter the daily
oﬀering until they were certain that it was daytime, obviating
the need for an observer, Rav Safra’s statement teaches that
it is preferable to perform a mitzva as soon as possible (Siaĥ
Yitzĥak; Leviyat Ĥen).
The prayer of Abraham – יה דְּ ַא ְב ָר ָהם
ֵ ְצ: The early commenּ לוֹת
taries note that traditionally, the afternoon prayer is associated
specifically with Isaac rather than Abraham. They explain that
when Rav Safra mentions Abraham, he is referring to all of
the Patriarchs, as Abraham was the first Patriarch (Rabbeinu
Ĥananel). Alternatively, it is possible that Isaac learned the
afternoon prayer from his father. Support for Rav Safra’s statement comes from the phrase: “Toward evening” (Genesis 24:63),
which indicates that that the time for the afternoon prayer
begins as soon as the position of the sun in the sky is toward
evening, i.e., in the west (see Rabbeinu Ĥananel and Tosafot
Yeshanim).
When the walls blacken – מ ִּכי ַמ ׁ ְש ֲח ֵרי ּכ ְוֹת ֵלי:ִ Some commentaries assert that this refers to when the walls truly blacken, at the
start of the eighth hour. The entire course of the Gemara can
be understood according to that explanation as well (Peirush
Kadmon).

:אוֹמר
ֵ
 ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,גמ׳ ַּתנְ יָ א
 ָﬠ ָלה:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבא.ָ ּב ַרק ַ ּב ְר ַקאי
:אוֹמר
ֵ  נַ חו ָּמא ֶ ּבן ַא ּ ַפ ְק ׁ ִשיוֹן.ַ ּב ְר ַקאי
 ַמ ְתיָא ֶ ּבן ׁ ְשמו ֵּאל.ַאף ַ ּב ְר ַקאי ְ ּב ֶח ְברוֹן
:אוֹמר
ֵ  ַה ְממו ֶּּנה ַﬠל ַה ּ ְפיָ יסוֹת,()אוֹמר
ֵ
.ֵה ִאיר ּ ְפנֵי ָּכל ַה ִּמזְ ָרח ַﬠד ׁ ֶש ְ ּב ֶח ְברוֹן
 ֵה ִאיר:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא
 וְ יָ צְ א ּו ָּכל,ּ ְפנֵי ָּכל ַה ִּמזְ ָרח ַﬠד ְ ּב ֶח ְברוֹן
.אכ ּתוֹ
ְ ָה ָﬠם ִא ׁיש ִא ׁיש ִל ְמ ַל

gemara

It was taught in a baraita that the Sages
disputed the precise expression that was
employed in the Temple. Rabbi Yishmael says that the formula
is: The light flashed; Rabbi Akiva says: The light has risen,
which is brighter than a mere flash. Naĥuma ben Apakshiyon
says: There is even light in Hebron. Matya ben Shmuel says that
the appointed priest in charge of the lotteries says: The entire
eastern sky is illuminated all the way to Hebron. Rabbi Yehuda
ben Beteira says that this is what the appointed priest said: The
entire eastern sky is illuminated all the way to Hebron and the
entire nation has gone out, each and every person to engage in
his labor.

יה טו ָּבא! ִל ְ ׂש ּכוֹר
ּ  ִאי ָה ִכי נָ גַ ּה ֵלThe Gemara questions Rabbi Yehuda ben Beteira’s version of the
.וֹﬠ ִלים ָק ָא ְמ ִרינַן
ֲ  ּפformula: If it is so that the people have gone to work, it has grown
considerably lighter. People go to work after it is light. Apparently, Rabbi Yehuda ben Beteira is referring to a time after sunrise,
not a time adjacent to dawn. The Gemara answers: It is that people have gone out to hire workers that we are saying. Owners of
fields rose early, adjacent to dawn, to hire workers so that they
could begin working when it is light.
יה דְּ ַא ְב ָר ָהם
ֵ ְ צ: § ָא ַמר ַרב ָס ְפ ָראRav Safra said:N The time for the afternoon prayer of Abraּ לוֹת
N
N
.וֹת ֵלי
ְ  ִמ ִּכי ַמ ׁ ְש ֲח ֵרי ּכham begins from when the walls begin to blacken from shade.
When the sun begins to descend from the middle of the sky,
producing shadows on the walls, that marks the beginning of the
setting of the sun and then the afternoon prayer may be recited.
 ֲאנַ ן ֵמ ַא ְב ָר ָהם נֵיקוּם:יוֹסף
ֵ ָא ַמר ַרב
 ַּת ָּנא ָ ּג ַמ ר:וְ נִ יגְ ַמ ר? ָא ַמ ר ָר ָבא
?ֵיה
ּ  וַ ֲאנַ ן ָלא ָ ּג ְמ ִרינַ ן ִמ ּינ,ֵמ ַא ְב ָר ָהם
 ״ו ַּביּוֹם ַה ׁ ּ ְש ִמינִי יִ ּמוֹל ְ ּב ַ ׂשר:דְּ ַתנְ יָ א
ָﬠ ְר ָלתוֹ״ – ְמ ַל ֵּמד ׁ ֶש ָּכל ַהיּוֹם ָּכ ׁ ֵשר
ימין
ִ ִּ ֶא ָּלא ׁ ֶש ַהזְּ ִריזִ ין ַמ ְקד,ילה
ָ ְל ִמ
 ״וַ יַּ ׁ ְש ֵּכם ַא ְב ָר ָהם: ׁ ֶש ֶּנ ֱא ַמר,ְל ִמצְ וֹת
.בוֹש״ וגו׳
ׁ ַ ּב ּב ֶֹקר וַ יַּ ֲח

Rav Yosef said: And will we arise and derive a halakha from
Abraham? Didn’t Abraham live before the Torah was given to the
Jewish people, and therefore halakhot cannot be derived from his
conduct? Rava said: The tanna derived a halakha from Abraham’s conduct, and we do not derive a halakha from his conduct? As it was taught in a baraita with regard to the verse: “And
on the eighth day the flesh of his foreskin shall be circumcised”
(Leviticus : ), this verse teaches that the entire day is suitable
for performance of the mitzva of circumcision.H However, the
vigilant are early in their performance of mitzvot and circumcise
in the morning, as it is stated with regard to the binding of Isaac:
“And Abraham arose early in the morning and saddled his donkey” (Genesis : ). He awakened early to fulfill the mitzva without delay. Apparently, halakha is derived from the conduct of
Abraham.

יוֹסף ָהא ָקא
ֵ  ַרב:ֶא ָּלא ָא ַמר ָר ָבא
 ָחל ַﬠ ְר ֵבי ְפ ָס ִחים:יה; דִּ ְתנַ ן
ּ ַק ׁ ְשיָ א ֵל
נִש ָחט ְ ּב ׁ ֵש ׁש
ְ ׁ – ִל ְהיוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
.ּו ֶמ ֱח צָ ה וְ ָק ֵרב ְ ּב ׁ ֶש ַב ע ּו ֶמ ֱח צָ ה
!וֹת ֵלי
ְ יה ִמ ִּכי ַמ ׁ ְש ֲח ֵרי ּכ
ְ ׁ ְו
ּ נִש ֲח ֵט

Rather, Rava said: With regard to Rav Yosef, it was not the
matter of deriving halakha from the conduct of Abraham that
is diﬃcult. Rather, this is diﬃcult for him, as we learned in a
mishna: When Passover eves occur on Shabbat eves,H the daily
afternoon oﬀering is slaughtered at six and a half hours of the
day and sacrificed on the altar at seven and a half hours. The
afternoon oﬀering was slaughtered as early as possible to enable
all the Paschal lambs, which were slaughtered after the daily afternoon oﬀering was sacrificed, to be slaughtered and roasted before
sunset, so that no labor would be performed on Shabbat. Now,
if indeed this halakha is derived from the conduct of Abraham,
let us slaughter the oﬀering even earlier, from when the walls
begin to blacken, just after the end of the sixth hour of the day.
Apparently, halakha is not derived from the conduct of Abraham.
HALAKHA

The time for circumcision – זְ ַמן ִמ ָילה: The entire day is appropriate for performance of the mitzva of circumcision, but
it is preferable to perform it early in the day (Shulĥan Arukh,
Yoreh De’a 262:1).
When Passover eves occur on Shabbat eve – ָחל ַﬠ ְר ֵבי ְפ ָס ִחים
ל ְהיוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת:ִ When Passover eve occurs on Friday, the
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daily afternoon oﬀering is slaughtered at six and a half hours
of the day and sacrificed at seven and a half hours. This was
done to accommodate the great number of Paschal lambs,
all of which needed to be slaughtered and roasted before the
beginning of Shabbat (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 1:5).

וֹת ֵלי דְּ ֵבית
ְ יל ָמא ּכ
ְ  ַמאי ק ּו ׁ ְשיָ א? וְ ִדThe Gemara rejects this: What is the diﬃculty?
 ִמ ׁ ּשוּם, ַה ִּמ ְקדָּ ׁש ְ ּב ׁ ֵש ׁש ו ֶּמ ֱחצָ ה ַמ ׁ ְש ֲח ֵריPerhaps the walls of the Temple begin to blacken only at six and a
half hours of the day because they are not perfectly aligned.N The
 ׁ ָשאנֵי:דְּ ָלא ְמ ַכ ְּוונֵי טו ָּבא! ִאי נַ ִמי
Temple walls were broad at the bottom and gradually narrowed
דוֹלה ָהיְ ָתה
ָ ַא ְב ָר ָהם דְּ ִאיצְ ַטגְ נִינוּת ְ ּג
as they reached the top; therefore, the upper part of the wall did
יוֹשב
ֵ ׁ ְ ִמ ׁ ּש ּום דְּ זָ ֵקן ו: ִאי נַ ִמי,ְ ּב ִל ּבוֹ
not cast a shadow on the wall opposite it until six and a half hours
 דְּ ֲא ַמר ַר ִ ּבי ָח ָמא ְ ּב ַר ִ ּבי.יש ָיבה ֲהוָ ה
ִ ׁ ִ ּב
of the day.
בוֹתינ ּו ל ֹא ּ ָפ ְר ׁ ָשה
ֵ יהן ׁ ֶשל ֲא
ֶ ימ
ֵ  ִמ: ֲחנִינָ אOr, alternatively, it is diﬀerent with regard to Abraham because
there was great knowledge of astronomy [itztagninut]N in his
.יְ ׁ ִש ָיבה ֵמ ֶהם
heart. He was able to precisely calculate the movements of the
heavenly bodies and was therefore able to discern immediately
after noon that the sun had begun its descent. Others require a half
hour to be certain that the descent of the sun has begun.
Or, alternatively Abraham was diﬀerent because he was an Elder
and sat and studied Torah in a yeshiva,N where the Divine Presence rests. There he developed the expertise to determine the
precise hour. As Rabbi Ĥama, son of Rabbi Ĥanina, said: From
the days of our ancestors, yeshiva never left them. Our ancestors
were leaders of their generations, who taught Torah to students
who came to them.
: ׁ ֶש ֶּנ ֱא ַמר,ָהי ּו ְ ּב ִמצְ ַריִ ם – יְ ׁ ִש ָיבה ִﬠ ָּמ ֶהם
ֵ
 ָהי ּו,״ל ְך וְ ָא ַס ְפ ָּת ֶאת זִ ְקנֵי יִ ְ ׂש ָר ֵאל״
: ׁ ֶש ֶּנ ֱא ַמר,יבה ִﬠ ָּמ ֶהם
ָ ַ ּב ִּמ ְד ָ ּבר – יְ ׁ ִש
.יִש ָר ֵאל״
ׂ ְ ״א ְס ָפה ִלי ׁ ִש ְב ִﬠים ִא ׁיש ִמזִּ ְקנֵי
ֶ
,יבה
ָ יש
ִ ׁ יוֹשב ִ ּב
ֵ ׁ ְַא ְב ָר ָהם ָא ִבינ ּו זָ ֵקן ו
, ״וְ ַא ְב ָר ָהם זָ ֵקן ָ ּבא ַ ּביָּ ִמים״:ׁ ֶש ֶּנ ֱא ַמר
יש ָיבה ָהיָ ה
ִ ׁ יוֹשב ִ ּב
ֵ ׁ ְיִ צְ ָחק ָא ִבינ ּו זָ ֵקן ו
 יַ ֲﬠקֹב, ״וַ יְ ִהי ִּכי זָ ֵקן יִ צְ ָחק״:ׁ ֶש ֶּנ ֱא ַמר
: ׁ ֶש ֶּנ ֱא ַמר,יש ָיבה ָהיָה
ִ ׁ יוֹשב ִ ּב
ֵ ׁ ְָא ִבינ ּו זָ ֵקן ו
.זּוֹקן״
ֶ ״וְ ֵﬠינֵי יִ ְ ׂש ָר ֵאל ָּכ ְבד ּו ִמ

When they were in Egypt there was a yeshiva with them, as it is
stated: “Go and gather the Elders of Israel” (Exodus : ), indicating that there were Sages among them who studied Torah. And
similarly, when they were in the desert, there was a yeshiva with
them, as it is stated: “Gather for me seventy men from the Elders
of Israel” (Numbers : ). Abraham our Patriarch was himself an
Elder and would sit in yeshiva, as it is stated: “And Abraham was
old, advanced in years” (Genesis : ). From the apparent redundancy of the terms old and advanced in years, it is derived that old
means that he was a wise Elder and prominent in Torah, and advanced in years means that he was elderly. Similarly, Isaac our Patriarch was an Elder and sat in yeshiva, as it is stated: “And it came
to pass when Isaac was old and his eyes were dim” (Genesis : ).
Similarly, Jacob our Patriarch was an Elder and sat in yeshiva, as it
is stated: “And Israel’s eyes were heavy with age” (Genesis : ).N

יוֹשב
ֵ ׁ ְיﬠזֶ ר ֶﬠ ֶבד ַא ְב ָר ָה ם זָ ֵקן ו
ֶ ֱא ִל
ֹאמר ַא ְב ָר ָהם
ֶ  ״וַ יּ: ׁ ֶש ֶּנ ֱא ַמר,יש ָיבה ָהיָ ה
ִ ׁ ִ ּב
ֶאל ַﬠ ְבדּ וֹ זְ ַקן ֵ ּביתוֹ ַה ּמ ׁ ֵֹשל ְ ּב ָכל ֲא ׁ ֶשר
תוֹרת
ַ וֹשל ְ ּב
ֵ ׁ  ׁ ֶש ּמ: ֲא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,לוֹ״
יﬠזֶ ר״ – ֲא ַמר ַר ִ ּבי
ֶ  ״הוּא דַּ ֶּמ ֶ ׂשק ֱא ִל.ַר ּבוֹ
 ׁ ֶשדּ ֶוֹלה ו ַּמ ׁ ְש ֶקה ִמ ּת ָוֹרתוֹ ׁ ֶשל:ֶא ְל ָﬠזָ ר
.ַר ּבוֹ ַל ֲא ֵח ִרים

Eliezer, servant of Abraham, was an Elder and sat in yeshiva, as it
is stated: “And Abraham said to his servant, the elder of his household, who ruled over all he had” (Genesis : ). Rabbi Elazar said:
The verse means that he had mastery over the Torah of his master,
having gained proficiency in all of the Torah of Abraham. That is the
meaning of the verse: “He is Damascus [Dammesek] Eliezer”
(Genesis : ). Rabbi Elazar said: The word Dammesek is a contraction of he who draws [doleh] and gives drink [mashke] to others
from his master’s Torah.

 ִקיֵּ ים ַא ְב ָר ָהם ָא ִבינ ּו ָּכל:ָא ַמר ַרב
״ﬠ ֶקב ֲא ׁ ֶשר
ֵ : ׁ ֶש ֶּנ ֱא ַמר,ַה ּת ָוֹרה ּכו ָּּל ּה
יה
ִ ׁ ָש ַמע ַא ְב ָר ָהם ְ ּב
ּ  ֲא ַמר ֵל.קוֹלי״ וגו׳
ימא ׁ ֶש ַבע
ָ  וְ ֵא:ימי ַ ּבר ִחיָּ יא ְל ַרב
ִ ַרב ׁ ִש
ימא
ָ  וְ ֵא.יכא נַ ִמי ִמ ָילה
ָּ ִמצְ וֹת! ָהא ִא
 ִאם ֵּכן:יה
ּ ׁ ֶש ַבע ִמצְ וֹת ו ִּמ ָילה! ֲא ַמר ֵל
?תוֹרוֹתי״ ָל ָּמה ִלי
ָ
ְ״מצְ ו ַֹתי ו
ִ

Apropos the previous statement, the Gemara cites that Rav said:
Abraham our Patriarch fulfilled the entire Torah before it was
given, as it is stated: “Because [ekev] Abraham hearkened to My
voice and kept My charge, My mitzvot, My statutes and My Torahs”
(Genesis : ). Rav Shimi bar Ĥiyya said to Rav: And say that the
verse means that he fulfilled only the seven Noahide mitzvot and
not the entire Torah. The Gemara asks: But isn’t there also circumcision that Abraham clearly observed, which is not one of the Noahide laws? Apparently, Abraham fulfilled more than just those seven.
The Gemara asks: And say that he fulfilled only the seven mitzvot
and circumcision. Rav said to him: If so, why do I need the continuation of the verse, that Abraham kept: My mitzvot and my
Torah? That is a clear indication that he fulfilled mitzvot beyond the
seven Noahide mitzvot, and apparently fulfilled the entire Torah.

 ִקיֵּ ים:ימא ַרב ַא ׁ ִשי
ָ ית
ֵ ָא ַמר ַ)רב( וְ ִא
,ַא ְב ָר ָהם ָא ִבינ ּו ֲא ִפילּ ּו ֵﬠירו ֵּבי ַּת ְב ׁ ִש ִילין
וֹרוֹתי״ – ַא ַח ת ּת ָוֹרה
ָ ״ת
ּ :ׁ ֶש ֶּנ ֱא ַמר
.ׁ ֶש ִ ּב ְכ ָתב וְ ַא ַחת ּת ָוֹרה ׁ ֶש ְ ּב ַﬠל ּ ֶפה

Rav said, and some say Rav Ashi said: Abraham our Patriarch
fulfilled the entire Torah, even the mitzva of the joining of cooked
foods,N a rabbinic ordinance instituted later, as it is stated: My
Torahs. Since the term is in the plural, it indicates that Abraham kept
two Torahs; one, the Written Torah, and one, the Oral Torah. In
the course of fulfilling the Oral Torah, he fulfilled all the details and
parameters included therein.

NOTES

Because they are not perfectly aligned – ִמ ׁ ּשוּם דְּ ָלא
מ ַכ ְּוונֵי טו ָּבא:ְ In most of the earlier versions of the Talmud, it says: The walls are perfectly aligned, meaning
they are aligned directly opposite the sun so the walls
blackened only a while after noon (ge’onim; Rabbeinu
Ĥananel). Rabbeinu Tam explains that the phrase: Not
perfectly aligned, written in the version that appears in
the Gemara here, does not refer to the walls; rather, due
to the preponderance of people in the Temple courtyard sacrificing their Paschal lambs they were unable
to concentrate on whether noon had passed. Therefore,
they waited a bit to be certain that the time had indeed
passed. That is the reason that the Gemara contrasts
their practice with that of Abraham, who was an Elder
and wise and was able to focus on the position of the
sun (Sefer HaYashar).
Astronomy [itztagninut] – איצְ ַטגְ נִינוּת:
ִ Although the
etymology of this term is unclear, it refers to knowledge
of the stars and constellations, both in the sense of the
science of astronomy and in the sense of astrology, i.e.,
prediction of the future based on constellations. In this
context, it is refers to expertise in the field of astronomy
that includes knowledge of the precise times of sunrise
and sunset and the ability to determine the times of
midday and midnight.
He was an Elder and sat and studied Torah in a yeshiva – יש ָיבה
ִ ׁ יוֹשב ִ ּב
ֵ ׁ ְזָ ֵקן ו: Abraham was able to calculate
times precisely because he sat in the yeshiva undisturbed (Rabbi Elyakim). Others explain that Abraham
was worried lest he become preoccupied with his students, and therefore he made certain to pray at the first
halakhically permitted opportunity (Siaĥ Yitzĥak).
Old…heavy with age – זּוֹקן
ֶ ן…כ ְבד ּו ִמ
ָּ זָ ֵק: Even though
the verses cited here refer to the advanced age of the
Patriarchs, clearly these verses do not come to disparage
them by asserting that they were frail. The point of these
verses is that their eyes were heavy with age from their
Torah study (Ritva).
The joining of cooked foods – ﬠירו ֵּבי ַּת ְב ׁ ִש ִילין:ֵ Tosafot
Yeshanim raise the question: Why did the Gemara choose
to illustrate this point with the example of the joining of
cooked foods? The Ritva explains that it was chosen because although it is not obligatory and serves merely as a
reminder of the sanctity of Shabbat, Abraham observed
that mitzva as well. Others explain that the Gemara is
alluding to Abraham’s eﬀorts to disseminate the belief
in the Creator, to which he devoted his life. Belief in the
Creator is the essence of Shabbat. The Vilna Gaon suggests a variant reading: Joining of Shabbat boundaries.
He derives this from the word ekev in the verse; in this
context it means because, but it can also mean heel,
alluding to a mitzva connected to walking (Yefe Einayim).
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BACKGROUND

Rises like a staﬀ – עוֹלה ְּכ ַמ ֵ ּקל
ֶ ְמ ַת ֵּמר ו:ְ In the image the
moon’s reflection on the water illustrates the notion that
moonlight does not spread the same way sunlight does.

אוֹמר
ֵ אוֹמר וכו׳ וְ הוּא
ֵ ״מ ְתיָא ֶ ּבן ׁ ְשמו ֵּאל
ַ § It was taught in the mishna that Matya ben Shmuel says that
ימא ַה ְך דְּ ָק ֵאי
ָ  ַמאן ֲא ַמר ֵהן? ִא ֵיל. ֵהן״the appointed priest asks: Is the entire eastern sky illuminated
? ַא ִא ְ ּיג ָרא – הוּא ָח ֵלים וְ הוּא ְמ ַפ ׁ ּ ֵשרeven to Hebron? And he says: Yes. The Gemara asks: Who said
yes? If we say it is that person who is standing on the roof, does
? ַהךְ דְּ ָק ֵאי ַא ַא ְר ָﬠא – ְמנָ א יָ ַדע,ֶא ָּלא
he dream and also interpret his dream? Is it reasonable that the
one asking the question answers it? Rather, say that it was that
person who is standing on the ground who said yes. From
where does he know that the sky is illuminated such that he is
able to answer yes?
, ַה ְך דְּ ָק ֵאי ַא ַא ְר ָﬠא:ימא
ָ יב ֵﬠית ֵא
ּ ָ ִא
.ימא ַה ְך דְּ ָק ֵאי ַא ִא ְ ּיג ָרא
ָ יב ֵﬠית ֵא
ּ ָ וְ ִא
ימא ַהךְ דְּ ָק ֵאי ַא ִאיגְ ָרא; ָא ַמר
ָ יב ֵﬠית ֵא
ּ ָ ִא
יה
ּ  וְ ֲא ַמר ֵל. ֵה ִאיר ּ ְפנֵי ָכל ַה ִּמזְ ָרח:ִּאיהו
 ַﬠד ׁ ֶש ְ ּב ֶח ְברוֹן? וְ ֲא ַמר:ַהךְ דְּ ָק ֵאי ַא ַא ְר ָﬠא
. ֵהן:ּיה ִאיהו
ּ ֵל

The Gemara suggests two possible solutions: If you wish, say it
was that person who is standing on the ground who answered
yes, and if you wish, say it was that person who is standing on
the roof who answered. If you wish, say that the person who is
standing on the roof said: The entire eastern sky is illuminated. And that person who is standing on the ground said to
him: Has it illuminated even to Hebron? And he who is standing
on the roof said to him: Yes.

 ָא ַמר,ימא ַהךְ דְּ ָק ֵאי ַא ַא ְר ָﬠא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that the person who is standing on
:יה
ּ  ֵה ִאיר ּ ְפנֵי ָּכל ַה ִּמזְ ָרח? וְ ֲא ַמר ֵל:ּ ִאיהוthe ground said: Is the entire eastern sky illuminated? And he
. ֵהן:יה
ּ  ַﬠד ׁ ֶש ְ ּב ֶח ְברוֹן? וְ ֲא ַמר ֵלwho is standing on the roof said to him: Do you mean that it is
illuminated even to Hebron? And he who is standing on the
ground said to him: Yes, that is what I mean.

Moon rising over a body of water
Spreading hides – וֹחי עוֹרוֹת
ֵ ל ׁ ַש ּט:ְ The practice of drying
hides in the sun still exists in some regions of the world
where hides are processed in a similar fashion to the process
in talmudic times.

Hides drying in the sun in an African village
HALAKHA

Kneading dough for matza – ישת ַמצּ וֹת
ַ ׁ ל:ִ Matza dough
may not be kneaded in the sun, and on a cloudy day it is
prohibited to knead matza dough outside at all because it
is diﬃcult to distinguish between sun and shade. This ruling
follows the statements of Rava and Rav Pappa. One should
refrain from kneading matza dough even under an open
window, lest he fail to notice that the dough was exposed
to diﬀuse sunlight on a cloudy day..
NOTES

The hazy light of the sun – זו ֲּה ָמא דְּ ׁ ִש ְמ ׁ ָשא: There is a variant reading of this phrase that has zihara, meaning light,
instead of zuhama, meaning haze. The ge’onim explain that
the heat from the sun is greater in a place that was warmed
by sunlight and now stands in the shade than it is in a spot
in direct sunlight.
Dazzling sunlight – ימ ׁ ָשא
ְ ש ְב ִר ֵירי דְּ ׁ ִש:
ַ ׁ The ge’onim explain
that a person who walks from a sunlit spot into a dark room
is blinded more than he would be in direct sunlight.
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Perek III . 28b . :פרק ג׳ דף כח

?יח ִליף
ֲ  ו ִּמי ִמ.״וְ ָל ָּמה הוּצְ ְרכ ּו ְל ָכךְ ״ וכו׳
ימוּר
ֶ ּ ֵאינוֹ ד:אוֹמר
ֵ  ַר ִ ּבי,וְ ָה ַתנְיָ א
ּ וֹמה ִּת
ימוּר ׁ ֶשל
ּ  ִּת,ימוּר ׁ ֶשל ַח ָּמה
ּ ׁ ֶשל ְל ָבנָ ה ְל ִת
ימוּר ׁ ֶשל
ֶ ְְל ָבנָ ה – ְמ ַת ֵּמר ו
ּ  ִּת,עוֹלה ְּכ ַמ ֵ ּקל
 ָּתנָ א דְּ ֵבי.יﬠ ְל ָכאן ו ְּל ָכאן ִַח ָּמה – ַמ ְפצ
יﬠ ִ ו ַּמ ְפצ, יוֹם ַה ְמעו ּּנָן ָהיָ ה:ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
: ׁ ְש ַמע ִמ ָּינ ּה, ָא ַמר ַרב ּ ַפ ּ ָפא.ְל ָכאן ו ְּל ָכאן
.יה ׁ ִש ְמ ׁ ָשא
ָ
ּ יוֹמא דְּ ֵﬠ ָיבא – ּכו ֵּּל

§ The mishna asks: And why did they need to ascertain this?
The mishna answered that there was an incident where they
confused the light of the moon with the light of the rising sun
and slaughtered the daily morning oﬀering too early. The Gemara asks: And are sunlight and moonlight mistaken for one
another? Wasn’t it taught in a baraita that Rabbi Yehuda HaNasi says: A column of the light of the moon is not similar to a
column of the light of the sun; a column of the light of the moon
rises like a staﬀ B in one column while a column of the light of
the sun diﬀuses to here and to there? The Gemara answers that
the school of Rabbi Yishmael taught: It was a cloudy day, and
then even the moonlight diﬀuses to here and to there, which
caused them to err and believe that it was the rising sun. Rav
Pappa said: Learn from this statement of Rabbi Yishmael that
a cloudy day is similar to a completely sunny day because the
sunlight is further diﬀused by the clouds.

 ִאי.וֹחי עוֹרוֹת
ֵ  ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה – ְל ׁ ַש ּטThe Gemara asks: What are the practical ramifications of the
 ִא ׁ ּ ָשה ל ֹא ָּתלו ּׁש ל ֹא: ְל ִכ ְד ָד ַר ׁש ָר ָבא, נַ ִמיstatement that a cloudy day is similar to a completely sunny day?
The ramifications are with regard to
. ַ ּב ַח ָּמה וְ ל ֹא ְ ּב ַח ֵּמי ַח ָּמהThe Gemara explains:
spreading hidesB to dry them. On a cloudy day, wherever the
hides are placed they will be exposed to sunlight. Alternatively,
the ramifications are according to that which Rava taught with
regard to matza: A woman may neither knead dough for matzaH
for Passover in the light of the sun nor may she prepare the
dough with hot water heated in the sun. On a cloudy day, one
may not knead the dough anywhere outside since the light of the
sun is diﬀused everywhere.
ימ ׁ ָשא ְק ׁ ֵשי
ְ  זו ֲּה ָמא דְּ ׁ ִש:ָא ַמר ַרב נַ ְח ָמן
 ׁ ַש ְב ִר ֵירי. דְּ נָ א דְּ ַח ָּלא: ְימנֵיך
ָ  וְ ִס,ימ ׁ ָשא
ְ ִמ ׁ ּ ִש
:נֵיך
ְ ימ
ָ  וְ ִס,ימ ׁ ָשא
ְ ימ ׁ ָשא ָק ׁש ּו ִמ ׁ ּ ִש
ְ דְּ ׁ ִש
.דִּ ְיל ָפא

Apropos a cloudy day, the Gemara cites that Rav Naĥman said:
The hazy light of the sunN through the clouds is more damaging
than the light of the sun itself. And your mnemonic is the cover of a jar of vinegar: As long as the jar is tightly closed, the odor
of the vinegar does not spread and it intensifies. Even the slightest opening in the lid releases an odor more powerful than the
odor generated by vinegar that was not sealed in a jar. The same
is true with regard to the rays of the sun. With regard to sunlight
that is obscured behind clouds, when it escapes through breaks
in the clouds it is more powerful than direct sunlight. Dazzling
sunlight,N which shines through cracks in the clouds, is more
harmful to the eyes than direct sunlight. And your mnemonic
is a drip; water that drips on a person is more bothersome than
water in which one completely immerses his body.

