Perek I
Daf 4 Amud a
. ְלטו ְּמ ַאת ֵ ּביתוֹabout the ritual impurity of the priest’s home,N i.e., his wife. This
is done lest he become impure through relations with a menstruating woman, which is ritual impurity lasting seven days. Therefore, he is removed from his home for seven days.
:יוֹחנָ ן ְל ֵר ׁיש ָל ִק ׁיש
ָ יה ַר ִ ּבי
ּ ֲא ַמר ֵל
– ִ ּב ׁ ְש ָל ָמא ְל ִד ִידי דְּ יָ ְל ִפינָ א ִמ ִּמלּ ו ִּאים
 זֶ ה וָ זֶ ה ַמזִּ ין ָﬠ ָליו ָּכל:ַהיְ ינ ּו דְּ ַתנְ יָ א
,ׁ ִש ְב ָﬠה ִמ ָּכל ַח ָּטאוֹת ׁ ֶש ָהי ּו ׁ ָשם
 ֶא ָּלא.דַּ ֲהוָ אי נַ ִמי ַהזָּ ָאה ְ ּב ִמ ּלו ִּאים
 דְּ יָ ְל ַפ ְּת ִמ ִּסינַי – ַהזָּ ָאה ְ ּב ִסינַי, ְְל ִד ָידך
?ִמי ֲהוָ אי

Rabbi Yoĥanan said to Reish Lakish: Granted, according to my
opinion, that I derive the halakha of sequestering from the inauguration, that explains that which is taught in the baraita: With
regard to both this priest engaged in the burning of the red heifer
and that High Priest prior to Yom Kippur, one sprinkles upon
him for all seven daysB the purification water mixed with ashes
from samples from all the previous red heifer sin-oﬀeringsN that
were safeguarded there in the Temple. The reason for this practice
is that there was also sprinkling during the inauguration. However, according to your opinion, that you derive it from Sinai,
was there in fact sprinkling at Sinai?N According to your opinion,
why are the priests sprinkled?

?יח א
ָ ִיך ִמי נ
ְ  ּו ְל ַט ְﬠ ִמ: יה
ּ ֲא ַמר ֵל
 ָהא. ָה ָכא – ַמיִ ם,ְ ּב ִמ ּלו ִּאים – דָּ ם
 נִ ְכנְס ּו ַמיִ ם: דְּ ָתנֵי ַר ִ ּבי ִחיָּ יא,ָלא ַק ׁ ְשיָא
 ַהזָּ ָאה ְ ּב ִסינַי, ְ ֶא ָּלא ְל ִד ָידך.ַּת ַחת דָּ ם
. ַמ ֲﬠ ָלה ְ ּב ָﬠ ְל ָמא:יה
ּ ִמי ֲהוָ אי? ֲא ַמר ֵל

Reish Lakish said to him: And according to your reasoning,
does it work out well? At the inauguration, the sprinkling was
with blood; here, the sprinkling was with water. Rabbi Yoĥanan
answered: That is not diﬃcult, as Rabbi Ĥiyya taught: Water
replaced blood, but both have the status of sprinkling. However,
according to your reasoning, at Sinai, was there sprinkling at
all? Reish Lakish said to him: The Sages merely established a
higher standard, and this sprinkling is not a requirement.

 ַּתנְ יָ א,יוֹחנָ ן
ָ יה דְּ ַר ִ ּבי
ֵ ַָּתנְ יָ א ְּכו
ּ ות
יה
ֵ ָ ַּתנְ יָ א ְּכו.יה דְּ ֵר ׁיש ָל ִק ׁיש
ֵ ְָּכו
ּ ות
ּ ות
״בזֹאת יָ בֹא ַא ֲהרֹן ֶאל
ּ ְ :יוֹחנָ ן
ָ דְּ ַר ִ ּבי
 ַמאי.ַה ּק ֶֹד ׁש״ – ְ ּב ַמה ׁ ּ ֶש ָאמוּר ָ ּב ִﬠנְיָ ן
 ו ָּמה ָאמוּר.ִהיא – ְ ּב ִﬠנְיָ ן דְּ ִמ ּלו ִּאים
ְ ּב ִﬠנְיָ ן דְּ ִמלּ ו ִּאים – ַא ֲהרֹן ּ ֵפ ֵיר ׁש ׁ ִש ְב ָﬠה
 ּומ ׁ ֶֹשה ָמ ַסר לוֹ ָּכל,וְ ׁ ִש ֵּמ ׁש יוֹם ֶא ָחד
.בוֹדה
ָ ׁ ִש ְב ָﬠה ְּכ ֵדי ְל ַח ְּנכוֹ ָ ּב ֲﬠ

§ The Gemara comments: A baraita was taught in accordance
with the opinion of Rabbi Yoĥanan that the sequestering is derived from the inauguration; and a baraita was taught in accordance with the opinion of Reish Lakish that it is derived from
Sinai. The Gemara elaborates: A baraita was taught in accordance
with the opinion of Rabbi Yoĥanan: It was stated with regard to
the inauguration: “With this Aaron will come into the Sanctuary,
with a young bull for a sin-oﬀering and a ram for a burnt-oﬀering”
(Leviticus : ). To what is the term: With this, referring? It is
referring to that which is stated in the matter. What is the matter?
It is the matter of the inauguration.N In the manner that the priest
was prepared for the inauguration, so too is he prepared for Yom
Kippur. And what is stated in the matter of the inauguration? It
is that Aaron the priest withdrew for seven days and served one
day, and Moses transmitted the Torah guidelines to him all
seven days in order to train him in the Sanctuary service.

 ּכ ֵֹהן ָ ּגדוֹל ּפ ֵוֹר ׁש ׁ ִש ְב ָﬠה,וְ ַאף ְלדוֹרוֹת
 ּו ׁ ְשנֵי ַּת ְל ִמ ֵידי,ּו ְמ ׁ ַש ֵּמ ׁש יוֹם ֶא ָחד
 ְל ַא ּפ ֵוֹקי,ֲח ָכ ִמים ִמ ַּת ְל ִמ ָידיו ׁ ֶשל מ ׁ ֶֹשה
מוֹס ִרין לוֹ ָּכל ׁ ִש ְב ָﬠה ְּכ ֵדי
ְ ,דוֹקין
ִ ְצ
.בוֹדה
ָ ְל ַח ְּנכוֹ ָ ּב ֲﬠ

And throughout the generations as well, the High Priest withdraws seven days prior to Yom Kippur and serves one day. And
two Torah scholars from among the students of Moses,N to the
exclusion of Sadducees, who are not students of Moses, transmit
the Torah guidelines to him all seven days in order to train him
in the Sanctuary service.

קוֹדם יוֹם
ֶ  ׁ ִש ְב ַﬠת יָ ִמים:ִּמ ָּכאן ָא ְמרו
ישין ּכ ֵֹהן ָ ּגדוֹל ִמ ֵ ּביתוֹ
ִ ׁ ַה ִּכ ּפו ִּרים ַמ ְפ ִר
ישין
ִ ׁ  ו ְּכ ׁ ֵשם ׁ ֶש ַּמ ְפ ִר,ְל ִל ׁ ְש ַּכת ּ ַפ ְר ֶה ְד ִרין
ישין ּכ ֵֹהן ַה ּ ׂש ֵוֹרף
ִ ׁ ּכ ֵֹהן ָ ּגדוֹל ָּכ ְך ַמ ְפ ִר
ֶאת ַה ּ ָפ ָרה ַל ִּל ׁ ְש ָּכה ׁ ֶש ַﬠל ּ ְפנֵי ַה ִ ּב ָירה
 וְ ֶא ָחד זֶ ה וְ ֶא ָחד זֶ ה,צָ פוֹנָ ה ִמזְ ָר ָחה
ַמזִּ ין ָﬠ ָליו ָּכל ׁ ִש ְב ָﬠה ִמ ָּכל ַח ָּטאוֹת
.ׁ ֶש ָהי ּו ׁ ָשם

From there the Sages said in the mishna: Seven days prior to
Yom Kippur the Sages would remove the High Priest, who performs the entire Yom Kippur service, from his house to the
Chamber of Parhedrin; and just as the Sages would remove the
High Priest, so do they remove the priest who burns the heifer,
from his house to the chamber that was before the bira at the
northeast corner of the courtyard on the Temple Mount. And
with regard to both this priest whom the Sages sequester prior to
Yom Kippur and that priest whom the Sages sequester prior to
engaging in the burning of the heifer, one sprinkles upon him,
for all seven days of sequestering, the purification water with
ashes from all the previous red heifer sin-oﬀerings that were
safeguarded there in the Temple.

NOTES

About the ritual impurity of his home – לטו ְּמ ַאת ֵ ּביתוֹ:ְ The
priest must have become impure by engaging in relations
with a menstruating woman, because mere contact with a
menstruating woman does not cause ritual impurity lasting
seven days. The Gemara explains (see Rashi) that it is conceivable that he did so unwittingly, as there is no suspicion that
he would engage in relations with a menstruating woman
intentionally. In the Jerusalem Talmud, both Rabbi Yoĥanan
and Reish Lakish accept impurity of the home as a rationale
for the sequestering of the priest. Both rationales, sequestering
and potential impurity, are necessary. If sequestering were the
only issue, it would have been necessary for the priest to leave
his home only during the day. And if the impurity of his home
were the sole concern, he could separate from his wife without
relocating to the Parhedrin chamber. In addition, impurity of
the home is uncommon and would not have been a suﬃcient
reason to remove him from his home if it were not for the
mitzva of sequestering (Ritva).
From all the previous red heifer sin-oﬀerings – מ ָּכל ַח ָּטאוֹת:ִ
There was an eﬀort made to keep residue from the ashes of
every red heifer ever burned for the purpose of this purification.
The Rambam writes in his Commentary on the Mishna that
each day the priests would sprinkle purification waters made
from the ashes of a diﬀerent heifer.
Sprinkling at Sinai – הזָּ ָאה ְ ּב ִסינַי:ַ Tosafot raise the diﬃculty that
the Torah states explicitly that at Sinai: “Moses took the blood
and sprinkled it on the people” (Exodus 24:8). One resolution is
based on Onkelos’s Aramaic translation, in which he explains
that the blood there was not sprinkled on the people but on
the altar on the people’s behalf. Therefore, the verse in question
does not indicate that there was sprinkling at Sinai (Rabbi Tzvi
Hirsch Chajes; Mitzpe Eitan; see also Rabbi Eliyahu Mizraĥi’s
commentary on the Torah and Mikhtav LeĤizkiyahu).
The matter of the inauguration – ב ִﬠנְ יָ ן דְּ ִמ ּלו ִּאים:
ּ ְ In the
Jerusalem Talmud, proof that the verse refers to the inauguration is cited from the fact that the Torah portion detailing the
Yom Kippur service begins: “And God spoke…after the deaths
of Aaron’s two sons” (Leviticus 16:1), referring to the death of
Aaron’s sons who died during the inauguration, which indicates
a connection between Yom Kippur and the inauguration.
And two Torah scholars from among the students of Moses –
ו ׁ ְּשנֵי ַּת ְל ִמ ֵידי ֲח ָכ ִמים ִמ ַּת ְל ִמ ָידיו ׁ ֶשל מ ׁ ֶֹשה: If these were students of
Moses, why wasn’t one Torah scholar suﬃcient? Perhaps it is
merely a matter of: “Two are better than one” (Ecclesiastes 4:9;
Tosafot Yeshanim). Others explain that two Torah scholars were
needed in case the High Priest subsequently deviated from the
proper performance of the service. In that case, the two would
be eligible to testify that he had been taught properly, and he
could not claim that he never learned the proper procedure
(Tosefot HaRosh).
BACKGROUND

Sprinkles upon him all seven days – מזִּ ין ָﬠ ָליו ָּכל ׁ ִש ְב ָﬠה:ַ People
and vessels that became impure by contact with a corpse must
undergo a purification process that includes sprinkling of water
mixed with the ashes of the red heifer.

Priest sprinkling on family with vessels
. פרק א׳ דף ד. Perek I . 4a
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NOTES

Water replaced blood – נִ ְכנְס ּו ַמיִ ם ַּת ַחת דָּ ם: The author of the Me’iri suggests that perhaps before the
first mixture of red heifer ashes had been prepared
on the first Yom Kippur, the priests actually sprinkled
blood on him, similar to the sprinkling during the
inauguration, and the ashes of the heifer were used
only later.
What is the meaning of the term and it says – ַמאי
אוֹמר
ֵ ְו: If proof may be cited from the verse: “As has
been done this day, so the Lord has commanded
to do, to make atonement for you,” why is the first
proof necessary? In fact, without the first proof, the
proof from this verse would have been insuﬃcient
because according to its plain meaning, it refers to
the inauguration alone (Ritva; see Gevurat Ari).

,ֹאמר ְ ּב ִמלּ ו ִּאים דָּ ם ָה ָכא ַמיִ ם
ַ וְ ִאם ּת
:אוֹמר
ֵ ְ ו. נִ ְכנְס ּו ַמיִ ם ַּת ַחת דָּ ם:ָא ַמ ְר ָּת
״כ ֲא ׁ ֶשר ָﬠ ָ ׂשה ַ ּביּוֹם ַהזֶּ ה צִ ָּוה ה׳ ַל ֲﬠשׂ וֹת
ַּ
״ל ֲﬠ ׂשוֹת״ – ֵא ּל ּו
ַ ,יכם״
ֶ ְל ַכ ּ ֵפר ֲﬠ ֵל
״ל ַכ ּ ֵפר״ – ֵא ּל ּו ַמ ֲﬠ ֵ ׂשה
ְ ,ַמ ֲﬠ ֵ ׂשה ּ ָפ ָרה
.יוֹם ַה ִּכ ּפו ִּרים

And if you say that at the inauguration the sprinkling was with blood,
and here the sprinkling was with water, you said: Water replaced blood.N
And it says in the verse: “As has been done this day, so the Lord has
commanded to do, to make atonement for you” (Leviticus : ). To
do, these are the actions performed in the burning of the red heifer; to
make atonement, these are the actions performed on Yom Kippur. This
baraita, then, is proof for the opinion of Rabbi Yoĥanan.

ּ ָ ״בזֹאת״ ִמ
ּ ְ וְ ַהאי
 ְ ּב ַפר,יה
ּ יה ְלגו ֵּפ
ּ יב ֵﬠי ֵל
:עוֹלה! ָא ְמ ִרי
ָ ֶ ּבן ָ ּב ָקר ְל ַח ָּטאת וְ ַאיִ ל ְל
ימא ְק ָרא ְ ּ’בזֶ ה׳
ָ יה – ֵל
ּ ִאי ְל ָק ְר ָ ּבן ְלחו ֵּד
״בזֹאת״ – ׁ ָש ַמ ְﬠ ָּת
ּ ְ  ַמאי,אוֹ ְ ּ’ב ֵא ֶּלה׳
.ִמ ָּינ ּה ַּת ְר ֵּתי

The Gemara analyzes the baraita. But the term: With this [bezot], is
required for the meaning of the verse itself; the priest is required to bring
a young bull for a sin-oﬀering and a ram for a burnt-oﬀering. The Sages
say in response: If the term comes to teach only with regard to the oﬀerings, let the verse say: With this [bezeh], in the masculine, referring to
the bull, or: With these [be’elleh], referring to the bull and the ram. What,
then, may be derived from the use of the feminine term bezot, which
refers to neither the bull nor the ram? Learn from it two conclusions;
one with regard to the oﬀerings and one with regard to sequestering.

ימא יוֹם ַה ִּכ ּפו ִּרים
ָ אוֹמר׳? וְ ִכי ֵּת
ֵ ְַמאי ’ו
 ִּכ ְד ַא ׁ ְש ַּכ ַחן,ישה
ָ ׁ ַק ָּמא הוּא דְּ ָב ֵﬠי ּ ְפ ִר
 ֲא ָבל ְ ּביוֹם ַה ִּכ ּפ ּו ִרים,ְ ּב ִמ ּל ּו ִא ים
 ּכ ֵֹהן ָ ּגדוֹל ַק ָּמא,דְּ ָﬠ ְל ָמא ל ֹא; ִאי נַ ִמי
 ֲא ָבל ּכ ֵֹהן ָ ּגדוֹל,ישה
ָ ׁ הוּא דְּ ָב ֵﬠי ּ ְפ ִר
״כ ֲא ׁ ֶשר
ַּ :ְ ּב ָﬠ ְל ָמא ל ֹא – ָּתא ׁ ְש ַמע
.ָﬠ ָ ׂשה״ וכו׳

The Gemara continues its analysis of the baraita. What is the meaning of
the term: And it says?N Why does the baraita cite an additional proof
from another verse? Why wasn’t the first proof suﬃcient? And if you say
that it is on the first Yom Kippur when Aaron performed the service that
the High Priest requires sequestering, as we find in the inauguration
when the priests were sequestered before being consecrated as priests,
but on Yom Kippur in general, no, subsequent High Priests do not require sequestering; or alternatively, if you say: It is the first High Priest
who requires sequestering, as did all the priests during the inauguration,
but subsequent High Priests in general, no, they do not require sequestering before Yom Kippur; then come and hear that which it says in the
verse: “As has been done this day, so the Lord has commanded to do,”
meaning that this is a mitzva for all generations.

 מ ׁ ֶֹשה ָﬠ ָלה:יה דְּ ֵר ׁיש ָל ִק ׁיש
ֵ ַָּתנְיָא ְּכו
ּ ות
ֶ ּב ָﬠנָ ן וְ נִ ְת ַּכ ָּסה ֶ ּב ָﬠנָ ן וְ נִ ְת ַקדֵּ ׁש ֶ ּב ָﬠנָ ן
,ְּכ ֵדי ְל ַק ֵ ּבל ּת ָוֹרה ְליִ ְ ׂש ָר ֵאל ִ ּב ְקדו ׁ ּ ָּשה
. ״וַ יִּ ׁ ְש ּכוֹן ְּכבוֹד ה׳ ַﬠל ַהר ִסינַי״:ׁ ֶש ֶּנ ֱא ַמר
,זֶ ה ָהיָ ה ַמ ֲﬠ ֶ ׂשה ַא ַחר ֲﬠ ֶ ׂש ֶרת ַהדִּ ְ ּברוֹת
 דִּ ְב ֵרי ַר ִ ּבי,ׁ ֶש ָהי ּו ְּת ִח ָּלה ְל ַא ְר ָ ּב ִﬠים יוֹם
,יוֹסי ַה ְ ּג ִל ִילי
ֵ

§ And a baraita was taught in accordance with the opinion of Reish
Lakish that sequestering is derived from Sinai: Moses ascended in the
cloud, and was covered in the cloud, and was sanctified in the cloud,
in order to receive the Torah for the Jewish people in sanctity, as it is
stated: “And the glory of the Lord abode upon Mount Sinai and the
cloud covered him six days, and He called to Moses on the seventh day
from the midst of the cloud” (Exodus : ). This was an incident that
occurred after the revelation of the Ten Commandments to the Jewish
people, and these six days were the beginning of the forty days that
Moses was on the mountain (see Exodus : ); this is the statement of
Rabbi Yosei HaGelili. The opinion of Rabbi Yosei HaGelili corresponds
to that of Reish Lakish; Moses withdrew for six days before receiving
permission to stand in the presence of God.

–  ״וַ יִּ ׁ ְש ּכוֹן ְּכבוֹד ה׳״:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבאRabbi Akiva says: This incident occurred before the revelation of the Ten
,חוֹד ׁש
ֶ ֹאש
ׁ  ֵמרCommandments to the Jewish people, and when the Torah says: “And
the glory of the Lord abode upon Mount Sinai,” it is referring to the
revelation of the Divine Presence that began on the New Moon of Sivan,
which was six days before the revelation of the Ten Commandments.

Perek I
Daf 4 Amud b
 ״וַ יִּ ְק ָרא ֶאל,״וַ יְ ַכ ֵּסה ּו ֶה ָﬠנָ ן״ – ָל ָהר
,עוֹמ ִדין
ְ מ ׁ ֶֹשה״ – ]מ ׁ ֶֹשה[ וְ ָכל יִ ְ ׂש ָר ֵאל
וְ ל ֹא ָ ּבא ַה ָּכתוּב ֶא ָּלא ַל ֲחל ֹק ָּכבוֹד
 ל ֹא ָ ּבא ַה ָּכתוּב:אוֹמר
ֵ  ַר ִ ּבי נָ ָתן.ְלמ ׁ ֶֹשה
,ֶא ָּלא ְל ָמ ֵרק ֲא ִכ ָילה ו ׁ ְּש ִתיָּ ה ׁ ֶש ְ ּב ֵמ ָﬠיו
.ְל ׂשוּמוֹ ְּכ ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת
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And that which is written: “And the cloud covered him,” means the cloud
covered it, the mountain, and not him, Moses. “And He called to
Moses”; Moses and all of the Jewish people were standing at the foot
of the mountain and listening, and if God did not mean that Moses was
to climb the mountain, why did He call him? The verse comes only to
accord deference to Moses, as the entire nation heard God address him.
Rabbi Natan says: Moses was in fact called to enter the cloud; however,
his entrance was not for the purpose of sequestering and purifying him,
rather, the verse comes only to cleanse the food and drink that was in
his intestines, to render him like the ministering angels who require
neither food nor drink.

 ל ֹא ָ ּבא ַה ָּכתוּב:אוֹמר
ֵ ַר ִ ּבי ַמ ְתיָ א ֶ ּבן ָח ָר ׁש
 ָﬠ ָליו ְּכ ֵדי ׁ ֶש ְּת ֵהא ּת ָוֹרה,ֶא ָּלא ְל ַאיֵּ ים
: ׁ ֶש ֶּנ ֱא ַמר,יﬠ ִ ִ ּב ְר ֵתת ו ְּבז,ימה
ָ נִיתנֶ ת ְ ּב ֵא
ֶּ
 ַמאי.״ﬠ ְבד ּו ֶאת ה׳ ְ ּביִ ְר ָאה וְ גִ יל ּו ִ ּב ְר ָﬠ ָדה״
ִ
״וְ גִ יל ּו ִ ּב ְר ָﬠ ָדה״? ָא ַמר ַרב ַאדָּ א ַ ּבר ַמ ָּתנָ ה
. ִ ּב ְמקוֹם ִ ּג ָילה ׁ ָשם ְּת ֵהא ְר ָﬠ ָדה:ָא ַמר ַרב

Rabbi Matya ben Ĥarash says: The verse calling Moses into the
cloud comes only to intimidate Moses, to instill in him a sense
of awe of the Creator, so that the Torah would be delivered with
reverence, with quaking and with trembling, as it is stated:
“Serve the Lord with awe, and rejoice with trembling” (Psalms
: ). Apropos the end of the verse, the Gemara asks: What is the
meaning of “and rejoice with trembling”?N Joy and trembling
seem contradictory. Rav Adda bar Mattana said that Rav said:
Where there is the joy of fulfilling a mitzva, there will be the
trembling of the awe of Heaven there.

יוֹסי ַה ְ ּג ִל ִילי וְ ַר ִ ּבי
ֵ ְ ּב ַמאי ָקא ִמ ּ ַיפ ְלגִ י ַר ִ ּבי
: דְּ ַתנְיָא.ֲﬠ ִק ָיבא? ִ ּב ְפלוּגְ ָּתא דְּ ָהנֵי ַּת ָּנ ֵאי
ְּ חוֹד ׁש
ֶ ְ ּב ׁ ִש ׁ ּ ָשה ַ ּב
,נִיתנָ ה ּת ָוֹרה ְליִ ְ ׂש ָר ֵאל
 ַמאן דְּ ָא ַמר. ְ ּב ׁ ִש ְב ָﬠה ּבוֹ:אוֹמר
ֵ יוֹסי
ֵ ַר ִ ּבי
 ו ְּב ׁ ִש ְב ָﬠה,נִיתנָ ה
ְּ ְ ּב ׁ ִש ׁ ּ ָשה – ְ ּב ׁ ִש ׁ ּ ָשה
ָﬠ ָלה )דִּ ְכ ִתיב ״וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה ַ ּביּוֹם
– ( ַמאן דְּ ָא ַמר ְ ּב ׁ ִש ְב ָﬠה.יﬠי״
ִ ַה ׁ ּ ְש ִב
: ]״דִּ ְכ ִתיב, ו ְּב ׁ ִש ְב ָﬠה ָﬠ ָלה,נִיתנָ ה
ְּ ְ ּב ׁ ִש ְב ָﬠה
.[יﬠי״
ִ וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה ַ ּביּוֹם ַה ׁ ּ ְש ִב

§ Apropos the interpretation of the verse with regard to revelation, the Gemara asks: With regard to what do Rabbi Yosei
HaGelili and Rabbi Akiva disagree?N The Gemara explains that
their dispute is parallel to the dispute between these other
tanna’im, as it was taught in a baraita: On the sixth day of the
month of Sivan, the Torah, the Ten Commandments, was given
to the Jewish people. Rabbi Yosei says: It was on the seventh
day of the month. According to the one who said that it was on
the sixth, the Torah was given on the sixth, which is the day of
the revelation of the Ten Commandments, and on the seventh
day of the month Moses ascended the mountain, as it is written:
“And He called to Moses on the seventh day” (Exodus : ).
According to the one who said that the Torah was given on the
seventh of the month, it was given on the seventh and Moses
ascended on the seventh, as it is written: “And he called to
Moses on the seventh day.”

ֵ ַר ִ ּבי
,יוֹסי ַה ְ ּג ִל ִילי ָס ַבר ָל ּה ְּכ ַת ָּנא ַק ָּמא
ְּ חוֹד ׁש
ֶ דְּ ָא ַמר ְ ּב ׁ ִש ׁ ּ ָשה ַ ּב
,נִיתנָ ה ּת ָוֹרה
 זֶ ה ָהיָ ה ַמ ֲﬠ ֶ ׂשה ַא ַחר ֲﬠ ֶ ׂש ֶרת,ִה ְל ָּכ ְך
 ״וַ יִּ ׁ ְש ּכוֹן ְּכבוֹד ה׳ ַﬠל ַהר ִסינַי,ַהדִּ ְ ּברוֹת
,וַ יְ ַכ ֵּסה ּו ֶה ָﬠנָ ן ׁ ֵש ׁ ֶשת יָ ִמים״ – ְלמ ׁ ֶֹשה
– יﬠי״
ִ ״וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה ַ ּביּוֹם ַה ׁ ּ ְש ִב
ְ דְּ ִאי ָס ְל ָקא דַּ ֲﬠ ָתך.ְל ַק ּב ֵוֹלי ׁ ְש ָאר ּת ָוֹרה
 ״וַ יְ ַכ ֵּסה ּו,חוֹד ׁש
ֶ ֹאש
ׁ ״וַ יִּ ׁ ְש ּכוֹן ְּכבוֹד ה׳״ ֵמר
 ״וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה ַ ּביּוֹם,ֶה ָﬠנָ ן״ – ָל ָהר
 ָהא,יﬠי״ – ְל ַק ּב ֵוֹלי ֲﬠ ֶ ׂש ֶרת ַהדִּ ְ ּברוֹת
ִ ַה ׁ ּ ְש ִב
 וְ ָהא ִא ְס ַּת ַּלק ָﬠנָ ן,ַק ִ ּביל ּו ְלה ּו ִמ ׁ ּ ִש ׁ ּ ָשה
!ִמ ׁ ּ ִש ׁ ּ ָשה

The Gemara proceeds to link the two disputes. Rabbi Yosei
HaGelili holds in accordance with the opinion of the first tanna
in the baraita, who said that it was on the sixth of the month that
the Torah was given; therefore, this incident occurred after the
revelation of the Ten Commandments. That is why he explains
the verse “And the glory of the Lord abode on Mount Sinai and
the cloud covered him for six days” to mean that the cloud
covered Moses, and He called to Moses on the seventh day to
receive the rest of the Torah. As, should it enter your mind to
interpret the verse as follows: “And the glory of the Lord abode”
from the New Moon of Sivan; “And the cloud covered it,” the
mountain; “And He called to Moses on the seventh day,” to
receive only the Ten Commandments; didn’t they already receive the Ten Commandments on the sixth of the month, and
the cloud that was on the mountain already departedN on the
sixth of the month?

 דְּ ָא ַמר,יוֹסי
ֵ וְ ַר ִ ּבי ֲﬠ ִק ָיבא ָס ַבר ָל ּה ְּכ ַר ִ ּבי
ְּ ְ ּב ׁ ִש ְב ָﬠה ַ ּבח ֶֹד ׁש
.נִיתנָ ה ּת ָוֹרה ְליִ ְ ׂש ָר ֵאל
ִ ּב ׁ ְש ָל ָמא ְל ַר ִ ּבי ֲﬠ ִק ָיבא – ַהיְ ינ ּו דְּ ַמ ׁ ְש ַּכ ַחת
ְ ׁ  ְ ּב ׁ ִש ְב ָﬠה ָﬠ ָ ׂשר ְ ּב ַת ּמ ּוז:ָל ּה
נִש ַּת ְ ּבר ּו
 וְ ׁ ִש ְית ַסר,ַהלּ וּחוֹת; ֶﬠ ְ ׂש ִרין וְ ַא ְר ָ ּב ָﬠה דְּ ִסיוָ ן
יוֹמין דַּ ֲהוָ ה
ִ דְּ ַת ּמוּז – ָמל ּו ְלה ּו ַא ְר ְ ּב ִﬠין
 וַ ֲא ָתא, ו ְּב ׁ ִש ְב ַסר ְ ּב ַת ּמ ּוז נָ ֵחית,ָ ּב ָהר
.ו ְּת ָב ִרינְ ה ּו ַללּ וּחוֹת

And Rabbi Akiva holds in accordance with the opinion of Rabbi Yosei, who said that on the seventh of the month the Torah
was given to the Jewish people. That is why Moses was summoned on the seventh of the month immediately after the revelation of the Ten Commandments. The Gemara asks: Granted,
according to the opinion of Rabbi Akiva that the Torah was
given on the seventh of Sivan and Moses then proceeded to climb
the mountain and remain there for forty days, that explains the
calculation that you find: On the seventeenth of Tammuz the
tablets were shattered, according to the standard tradition. How
so? Calculate twenty-four days until the end of Sivan and sixteen
days of Tammuz; they total the forty days that he was on the
mountain. On the seventeenth of Tammuz he descended from
the mountain and came and shattered the tablets.
NOTES

And rejoice with trembling – וְ גִ יל ּו ִ ּב ְר ָﬠ ָדה: Rashi and Tosafot explain that this sensation is limited to the experience of revelation.
Others explain that during Torah study, which causes the heart
to rejoice, one should also be in awe of the Creator (Tosefot Ri
HaLavan). In tractate Berakhot, however, the implication is that
this is a more general principle, and that all occasions of happiness should be accompanied by trembling (Ritva).
With regard to what do Rabbi Yosei HaGelili and Rabbi Akiva

disagree – יוֹסי ַה ְ ּג ִל ִילי וְ ַר ִ ּבי ֲﬠ ִק ָיבא
ֵ ב ַמאי ָקא ִמ ּ ַיפ ְלגִ י ַר ִ ּבי:ּ ְ This is not
the standard usage of this phrase, as Rashi explains. Usually this
question seeks to clarify the basis of the dispute. Here the basis
for the dispute is clear. The Gemara here seeks support for each
of their opinions in the interpretation of other verses.
The cloud had departed – נִס ַּת ֵּלק ָﬠנָן:
ְ The cloud did not depart completely. It was only the thick cloud that enveloped the
mountain during revelation that departed (Rosh).
: פרק א׳ דף ד. Perek I . 4b
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NOTES

Moses and all of the Jewish people were standing and
listening – עוֹמ ִדין
ְ מ ׁ ֶֹשה וְ ָכל יִ ְ ׂש ָר ֵאל: Tosefot Rid suggests a
proof that the people did not in fact hear God calling to
Moses. Although they did not understand what was said,
the people heard a sound that they understood to be
God calling Moses.
The voice speaking to him, the voice speaking unto
him – קוֹל לוֹ – קוֹל ֵא ָליו: The Ran claims that the term: Unto
him, is more emphatic than the term: To him, as the former
indicates exclusively to him and not to others. The Ritva,
citing the Ri, explains that the source of the emphasis in
the verse is the repetition at the end of the verse: “And
he spoke unto him,” indicating the exclusivity of God’s
speech to Moses.
That it is incumbent upon the latter not to say it – ׁ ֶשהוּא
ֹאמר
ַ ב ַבל י:ּ ְ The author of the Me’iri adds support from the
verse: “And he that is of a faithful spirit conceals a matter”
(Proverbs 11:13). Even if the matter being conveyed is not
secret, one should not disseminate it without receiving
permission to do so.
HALAKHA

From where is it derived with regard to one who tells
another some matter, that it is incumbent upon the
latter not say it – ֹאמר
ַ אוֹמר דָּ ָבר ַל ֲח ֵבירוֹ ׁ ֶשהוּא ְ ּב ַבל י
ֵ מ ּנַיִ ין ְל:ִ
If one tells something to another, the latter should not
repeat the information to others unless the former explicitly instructs him: Go and tell others (Sefer Mitzvot Gadol,
negative mitzvot 9; Magen Avraham; Shulĥan Arukh, Oraĥ
Ĥayyim 156).
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Perek I . 4b . :פרק א׳ דף ד

 דְּ ָא ַמר ׁ ִש ׁ ּ ָשה,יוֹסי ַה ְ ּג ִל ִילי
ֵ ֶא ָּלא ְל ַר ִ ּבי
 ַﬠד ֶﬠ ְ ׂש ִרין,ישה וְ ַא ְר ְ ּב ִﬠין דְּ ַהר
ָ ׁ דִּ ְפ ִר
!ו ְּת ָלת ְ ּב ַת ּמ ּוז ָלא ִא ְת ּב ּור לוּחוֹת
 ַא ְר ְ ּב ִﬠין:יוֹסי ַה ְ ּג ִל ִילי
ֵ ָא ַמר ָל ְך ַר ִ ּבי
.ישה
ָ ׁ דְּ ַהר ַ ּב ֲה ֵדי ׁ ִש ׁ ּ ָשה דִּ ְפ ִר

However, according to Rabbi Yosei HaGelili, who said: There were
six days of sequestering after the Torah was given and an additional
forty days that Moses was on the mountain, the tablets were not
shattered until the twenty-third of Tammuz, contrary to the standard tradition. Rabbi Yosei HaGelili could have said to you: The
forty days that Moses was on the mountain include the six days of
sequestering.

 ״וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה״ – מ ׁ ֶֹשה:ָא ַמר ָמר
יה ְל ַר ִ ּבי
ְ וְ ָכל יִ ְ ׂש ָר ֵאל
ּ  ְמ ַסיַּ יע ֵל.עוֹמ ִדין
 ״וַ יִּ ְק ָרא: דְּ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ֶא ְל ָﬠזָ ר
ֶאל מ ׁ ֶֹשה״ – מ ׁ ֶֹשה וְ ָכל יִ ְ ׂש ָר ֵאל
 וְ ל ֹא ָ ּבא ַה ָּכתוּב ֶא ָּלא ְל ַח ֵּלק,עוֹמ ִדין
ְ
.לוֹ ָּכבוֹד ְלמ ׁ ֶֹשה

§ The Master said in that baraita cited above that when the Torah

 מ ׁ ֶֹשה, ״קוֹל לוֹ״ – קוֹל ֵא ָליו:ית ִיבי
ִ ֵמ
ׁ ָש ַמע וְ ָכל יִ ְ ׂש ָר ֵאל ל ֹא ׁ ָש ְמע ּו! ָלא
 ָהא – ְ ּבא ֶֹהל,ַק ׁ ְשיָ א; ָהא – ְ ּב ִסינַי
, ָלא ַק ׁ ְשיָ א:ימא
ָ  וְ ִאי ָ ּב ֵﬠית ֵא.מוֹﬠד
ֵ
. ָהא – ְ ּב ִד ּבוּר,יאה
ָ ָהא – ִ ּב ְק ִר

The Gemara raises an objection: The Torah states: “And when Moses
went into the Tent of Meeting that He might speak with him, then he
heard the voice speaking unto him from above the Ark cover that was
upon the Ark of the Testimony, from between the two cherubs; and
He spoke unto him” (Numbers : ). The Torah could have said: He
heard the voice speaking to him; however, instead the verse said: He
heard the voice speaking unto him,N indicating that the voice reached
him alone. Moses alone heard God’s voice and all of the Jewish
people did not hear it. The Gemara answers: This is not diﬃcult.
This case, where everyone heard God’s voice, was at Sinai. That case,
where Moses alone heard God’s voice, was at the Tent of Meeting.
Or if you wish, say instead an alternative resolution. This is not difficult; when God addressed Moses by calling to him, everyone heard;
that which God subsequently communicated by speaking, Moses
alone heard.

יה דְּ ַר ִ ּבי
ּ ַר ִ ּבי זְ ִר ָיקא ָר ֵמי ְק ָר ֵאי ַק ֵּמ
, ָא ַמר ַר ִ ּבי זְ ִר ָיקא: וְ ָא ְמ ִרי ָל ּה,ֶא ְל ָﬠזָ ר
 ״וְ ל ֹא יָ כוֹל: ְּכ ִתיב,ַר ִ ּבי ֶא ְל ָﬠזָ ר ָר ֵמי
מוֹﬠד ִּכי ׁ ָש ַכן
ֵ מ ׁ ֶֹשה ָלבֹא ֶאל א ֶֹהל
ְ ו ְּכ ִתיב ״וַ יָּ בֹא מ ׁ ֶֹשה ְ ּבתוֹך,ָﬠ ָליו ֶה ָﬠנָן״
ְדוֹש ָ ּברוּך
ׁ ֶה ָﬠנָן״! ְמ ַל ֵּמד ׁ ֶש ְּת ָפסוֹ ַה ָ ּק
.הוּא ְלמ ׁ ֶֹשה וֶ ֱה ִביאוֹ ֶ ּב ָﬠנָן

Rabbi Zerika raised a contradiction between verses before Rabbi
Elazar, and some say that Rabbi Zerika said that Rabbi Elazar
raised a contradiction: It is written in one place: “And Moses was
not able to enter into the Tent of Meeting because the cloud dwelt
on it” (Exodus : ), as Moses was unable to enter the cloud. And
it is written elsewhere: “And Moses came into the cloud” (Exodus
: ). This teaches that the Holy One, Blessed be He, grabbed
Moses and brought him into the cloud since he could not enter on
his own.

 נֶ ֱא ַמר ָּכאן:דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ָּתנָ א
 ״וַ יָּ בוֹא ּו,ְ ּ’בתוֹךְ ׳ וְ נֶ ֱא ַמר ְל ַה ָּלן ְ ּ’בתוֹךְ ׳
 ַמה ְּל ַה ָּלן.תוֹך ַהיָּ ם״
ְ ְבנֵי יִ ְ ׂש ָר ֵאל ְ ּב
– חוֹמה״
ָ  ״וְ ַה ַּמיִ ם ָל ֶהם: דִּ ְכ ִתיב,ׁ ְש ִביל
.ַאף ָּכאן ׁ ְש ִביל

The school of Rabbi Yishmael taught: There is a verbal analogy that
resolves this contradiction. It is stated here: “And Moses came into
the cloud,” and it is stated below, in another verse: “And the children
of Israel went into the sea on dry land” (Exodus : ); Just as below,
there was a path within the sea, as it is written: “And the water was
a wall for them” (Exodus : ), here too, there was a path through
the cloud, but Moses did not actually enter the cloud.

״וַ יִּ ְק ָרא ֶאל מ ׁ ֶֹשה וַ יְ ַד ֵ ּבר״ ָל ָּמה ִה ְקדִּ ים
ימ ָדה ּת ָוֹרה דֶּ ֶר ְך
ְּ יבוּר? ִל
ּ יאה ְל ִד
ָ ְק ִר
ֹאמר ָא ָדם דָּ ָבר ַל ֲח ֵבירוֹ
ַ  ׁ ֶשלּ ֹא י,ֶא ֶרץ
יה ְל ַר ִ ּבי
ֵ ֶא ָּלא ִאם ֵּכן
ּ  ְמ ַסיַּ יע ֵל.ּקוֹרהו
ֹאמר
ַ  ל ֹא י: דְּ ָא ַמר ַר ִ ּבי ֲחנִינָ א,ֲחנִינָ א
.ּקוֹרהו
ֵ ָא ָדם דָּ ָבר ַל ֲח ֵבירוֹ ֶא ָּלא ִאם ֵּכן
יה
ּ ֵ’לאמֹר׳ ָא ַמר ַר ִ ּבי )מו ְּסיָ א ַ ּבר ְ ּב ֵר
(יה דְּ ַר ִ ּבי מו ְּסיָ א
ּ דְּ ַר ִ ּבי ַמ ְסיָ א ִמ ׁ ּ ְש ֵמ
אוֹמר דָּ ָבר ַל ֲח ֵבירוֹ ׁ ֶשהוּא
ֵ  ִמ ּנַיִ ין ְל:ַר ָ ּבה
– ֹאמר לוֹ ֵלךְ ֱאמוֹר
ַ  ַﬠד ׁ ֶשיּ,ֹאמר
ַ ְ ּב ַבל י
מוֹﬠד
ֵ  ״וַ יְ ַד ֵ ּבר ה׳ ֵא ָליו ֵמא ֶֹהל:ׁ ֶש ּנ ֱֶא ַמר
.ֵלאמֹר״

The verse says: “And He called unto Moses, and the Lord spoke
unto him from within the Tent of Meeting, saying” (Leviticus : ).
Why does the verse mention calling before speaking, and God did
not speak to him at the outset? The Torah is teaching etiquette: A
person should not say anything to another unless he calls him
first. This supports the opinion of Rabbi Ĥanina, as Rabbi Ĥanina
said: A person should not say anything to another unless he calls
him first. With regard to the term concluding the verse: “Saying,”
Rabbi Musya, grandson of Rabbi Masya, said in the name of
Rabbi Musya the Great: From where is it derived with regard to one
who tells another some matter, that it is incumbent upon the latter
not to say itNH to others until the former explicitly says to him: Go
and tell others? As it is stated: “And the Lord spoke to him from
within the Tent of Meeting, saying [lemor].” Lemor is a contraction
of lo emor, meaning: Do not say. One must be given permission before
transmitting information.

says: “And He called to Moses,” it means that Moses and all of the
Jewish people were standing and listening. The Gemara suggests
that this supports the opinion of Rabbi Elazar, as Rabbi Elazar said
that when the Torah says: “And He called to Moses,” it means that
Moses and all of the Jewish people were standing and listeningN and
the verse comes only to accord deference to Moses. From Rabbi
Elazar’s statement it is clear that all of Israel heard the voice of God.

:ִמ ְּכ ָלל דְּ ַת ְרוַ ויְ יה ּו ְס ִב ָירא ְלה ּו
 ָּכל ַה ָּכתוּב ָ ּב ֶהן ְמ ַﬠ ֵּכב,ִמ ּלו ִּאים
יוֹחנָן
ָ  ַר ִ ּבי, ִמלּ ו ִּאים:ית ַמר
ְּ  דְּ ִא.ָ ּב ֶהן
 ָּכל ַה ָּכתוּב: ַחד ָא ַמר,וְ ַר ִ ּבי ֲחנִינָ א
 דָּ ָבר: וְ ַחד ָא ַמר,ָ ּב ֶהן ְמ ַﬠ ֵּכב ָ ּב ֶהן
,ַה ְמ ַﬠ ֵּכב ְלדוֹרוֹת – ְמ ַﬠ ֵּכב ָ ּב ֶהן
ׁ ֶש ֵאין ְמ ַﬠ ֵּכב ְלדוֹרוֹת – ֵאין ְמ ַﬠ ֵּכב
.ָ ּב ֶהן

 ָּכל:יוֹחנָן הוּא דְּ ָא ַמר
ָ ִּת ְס ַּתיֵּ ים דְּ ַר ִ ּבי
 ִמדְּ ָק ָא ַמר,ַה ָּכתוּב ָ ּב ֶהן ְמ ַﬠ ֵּכב ָ ּב ֶהן
יה ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש ְל ַר ִ ּבי
ּ ֵל
 ִאי ַמה ִּמלּ ו ִּאים – ָּכל ַה ָּכתוּב:יוֹחנָן
ָ
 וְ ָלא ָקא ַמ ֲה ַדר,ָ ּב ֶהן ְמ ַﬠ ֵּכב ָ ּב ֶהן
.יה וְ ָלא ִמידֵּ י – ִּת ְס ַּתיֵּ ים
ּ ֵל

§ After digressing to interpret the verses with regard to Mount
Sinai, the Gemara resumes its discussion of the statements of
Rabbi Yoĥanan and Reish Lakish. Based on the question Reish
Lakish addressed to Rabbi Yoĥanan and the fact that Rabbi
Yoĥanan accepted the premise of that question, we learn by inference that both maintain that with regard to the inauguration,
failure to perform all the details that are written in its regard
invalidates the inauguration. As it is stated: Rabbi Yoĥanan and
Rabbi Ĥanina disagree.N One said: Failure to perform all the
details that are written in its regard invalidates the inauguration.
And one said: A matter that invalidates oﬀerings throughout
the generations invalidates the inauguration; a matter that does
not invalidate oﬀerings throughout the generations does not
invalidate the inauguration.

NOTES

Rabbi Yoĥanan and Rabbi Ĥanina disagree – יוֹחנָן וְ ַר ִ ּבי ֲחנִינָ א
ָ ר ִ ּבי:ַ
In the Jerusalem Talmud, the opinions are reversed: Rabbi Yoĥanan
holds that that failure to fulfill every detail of the inauguration
invalidates the inauguration, and Rabbi Ĥanina holds that it does
not invalidate the inauguration. According to this approach, the
fact that Rabbi Yoĥanan did not respond to Reish Lakish and claim
that in his opinion, failure to fulfill each detail does not invalidate
the inauguration, is not a proof that he reconsidered his opinion. It
could be that he was merely waiting to hear Reish Lakish’s reasoning (Yefe Einayim).

Conclude that Rabbi Yoĥanan is the one who said: Failure to
perform all the details that are written in its regard invalidates
the inauguration. This may be concluded from the fact that
Rabbi Shimon ben Lakish says to Rabbi Yoĥanan: Just as with
regard to the inauguration, failure to perform all the details that
are written in its regard invalidates the inauguration, so too is
the halakha with regard to Yom Kippur, and Rabbi Yoĥanan did
not respond and did not say anything, indicating that he agreed.
The Gemara states: Conclude that this indeed is the opinion of
Rabbi Yoĥanan.

?ּ ַמאי ֵ ּבינַיְ יהוThe Gemara asks: What is the practical halakhic diﬀerence
between the opinions of Rabbi Yoĥanan and Reish Lakish?

Perek I
Daf 5 Amud a
יכא
ָ  ְס ִמ:יוֹסף
ֵ ָא ַמר ַרב
ָּ יכה ִא
ֵ ּבינַיְ יהוּ; ְל ַמאן דְּ ָא ַמר ָּכל ַה ָּכתוּב
,ָ ּב ֶהן ְמ ַﬠ ֵּכב ָ ּב ֶהן – ְס ִמ ָיכה ְמ ַﬠ ְּכ ָבא
ְל ַמאן דְּ ָא ַמר דָּ ָבר ׁ ֶש ֵאין ְמ ַﬠ ֵּכב
יכה
ָ ְלדוֹרוֹת ֵאין ְמ ַﬠ ֵּכב ָ ּב ֶהן – ְס ִמ
.ָלא ְמ ַﬠ ְּכ ָבא

Rav Yosef said: The practical diﬀerence between them relates
to the question of placing handsN on the head of an animal
brought as an oﬀering. According to the one who said: Failure
to perform all the details that are written in its regard, including
details that do not invalidate oﬀerings throughout the generations, invalidates the inauguration, failure to perform the
placing of hands on the head of the animal also invalidates
the inauguration. According to the one who said: A matter
that does not invalidate oﬀerings throughout the generations
does not invalidate the inauguration, failure to perform the
placing of hands on the head of the animal does not invalidate
the inauguration.

?ו ְּלדוֹרוֹת ְמנָ א ָלן דְּ ָלא ְמ ַﬠ ְּכ ָבא
יכה
ָ  ״וְ ָס ַמךְ וְ נִ ְרצָ ה״ וְ ִכי ְס ִמ:דְּ ַתנְיָא
ְמ ַכ ּ ֶפ ֶרת? וַ ֲהל ֹא ֵאין ַּכ ּ ָפ ָרה ֶא ָּלא
״כי ַהדָּ ם הוּא ַ ּב ֶּנ ֶפ ׁש
ִּ : ׁ ֶש ֶּנ ֱא ַמר.ַ ּבדָּ ם
.יְ ַכ ּ ֵפר״

And with regard to the halakhot of oﬀerings that apply throughout the generations the Gemara asks: From where do we derive
that failure to place hands on the head of the animal does not
invalidate the oﬀering?H The Gemara answers: As it was taught
in a baraita that the verse states: “And he shall place his hand on
the head of the burnt-oﬀering, and it shall be accepted for him
to atone on his behalf ” (Leviticus : ). Does the placing of
hands atone for one’s sins? Isn’t atonement accomplished only
by the sprinkling of the blood, as it is stated: “For it is the blood
that makes atonement by reason of the life” (Leviticus : )?

NOTES

Rav Yosef said the diﬀerence between them relates to the question of placing hands – יכא ֵ ּבינַיְ יה ּו
ָ יוֹסף ְס ִמ
ֵ א ַמר ַרב:ָ A mneָּ יכה ִא
monic based on letters in common was suggested to associate
each opinion cited in the Gemara with the amora who stated it:
Rav YoSef: Semikha, placing hands; Rav Naĥman: TeNufa, waving;
Rav Pappa: Perisha, sequestering; Ravina: Ribbui, multiple garments
(Rav Shlomo Cohen).

HALAKHA

Failure to place hands on the head of the animal does
not invalidate the oﬀering – יכה ֵאינָ ּה ְמ ַﬠ ֶּכ ֶבת
ָ ס ִמ:ְ Although the one bringing an oﬀering is obligated to place
his hands on the oﬀering, if he fails to do so, the oﬀering

is still valid and eﬀects atonement. Nevertheless, it is
considered as though the individual did not achieve optimal atonement (Rambam Sefer Avoda, Hilkhot Ma’aseh
HaKorbanot 3:12).

Placing of hands on the oﬀering
. פרק א׳ דף ה. Perek I . 5a
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