HALAKHA

Changes in the Yom Kippur service – בוֹדת יוֹם
ַ ׁ ִשנּ וּיִ ים ַ ּב ֲﬠ
ה ִּכ ּפו ִּרים:ַ On every other day, the High Priest sanctifies his
hands and feet from the laver; on Yom Kippur he uses a
golden flask. On every other day the priests ascend the altar
on the eastern side of the ramp and descend on the western
side; on Yom Kippur they ascend and descend in the middle
of the ramp. On every other day the priest who is privileged
to scoop the coals uses a silver coal pan and pours the coals
into one made of gold; on Yom Kippur the High Priest scoops
the coals with a golden coal pan. The silver coal pan was
heavy, but the gold pan was light. The silver coal pan had a
short handle, but the gold one had a long handle (Rambam
Sefer Avoda, Hilkhot Avodat Yom HaKippurim 2:5).
The arrangements of wood on the altar – ַה ַּמ ֲﬠ ָרכוֹת ַﬠל
ח זְב
ּ ֵ  ַה ִּמ: On every other day there were three arrangements
of wood on the altar, but on Yom Kippur there were four, in
accordance with the opinion of Rabbi Yosei in his dispute
with Rabbi Meir and Rabbi Yehuda (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 2:5).

עוֹלין ְ ּב ִמזְ ָרחוֹ ׁ ֶשל ֶּכ ֶב ׁש
ִ ְ ּב ָכל יוֹם ּכ ֲֹהנִים
עוֹלה
ֶ יוֹר ִדין ְ ּב ַמ ֲﬠ ָרבוֹ וְ ַהיּוֹם ּכ ֵֹהן ָ ּגדוֹל
ְ ְו
 ַר ִ ּבי יְ הו ָּדה.יוֹרד ָ ּב ֶא ְמצַ ע
ֵ ְָ ּב ֶא ְמצַ ע ו
עוֹלה ָ ּב ֶא ְמצַ ע
ֶ עוֹלם ּכ ֵֹהן ָ ּגדוֹל
ָ  ְל:אוֹמר
ֵ
.יוֹרד ָ ּב ֶא ְמצַ ע
ֵ ְו

On every other day, priests ascend on the eastern side of the
ramp and descend on its western side, but on this day the High
Priest ascends in the middle of the ramp and descends in the
middle. Rabbi Yehuda says: There was no diﬀerence in this regard. Even during the rest of the year, the High Priest always ascends in the middle of the ramp and descends in the middle, due
to his eminence.

ְ ּב ָכל יוֹם ּכ ֵֹהן ָ ּגדוֹל ְמ ַקדֵּ ׁש יָ ָדיו וְ ַרגְ ָליו ִמן
 ַר ִ ּבי,ַה ִּכיּוֹר וְ ַהיּוֹם ִמן ַה ִּקיתוֹן ׁ ֶשל זָ ָהב
עוֹלם ּכ ֵֹהן ָ ּגדוֹל ְמ ַקדֵּ ׁש
ָ  ְל:אוֹמר
ֵ יְ הו ָּדה
.יָ ָדיו וְ ַרגְ ָליו ִמן ַה ִּקיתוֹן ׁ ֶשל זָ ָהב

On every other day, the High Priest sanctifies his hands and his
feet from the laver like the other priests, and on this day he
sanctifies them from the golden flask, due to the eminence of the
High Priest. Rabbi Yehuda says there was no diﬀerence in this
regard. Even during the rest of the year, the High Priest always
sanctifies his hands and his feet from the golden flask.H

ְ ּב ָכל יוֹם ָהי ּו ׁ ָשם ַא ְר ַ ּבע ַמ ֲﬠ ָרכוֹת וְ ַהיּוֹם
:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ָח ֵמ ׁש
 ַר ִ ּבי. וְ ַהיּוֹם ַא ְר ַ ּבע,ְ ּב ָכל יוֹם ׁ ָשל ֹׁש
 ְ ּב ָכל יוֹם ׁ ְש ַּתיִ ם וְ ַהיּוֹם:אוֹמר
ֵ יְ הו ָּדה
.ׁ ָשל ֹׁש

On every other day there were four arrangements of wood there,
upon the altar, but on this day there were five; this is the statement of Rabbi Meir. Rabbi Yosei says: On every other day there
were three, but on this day there were four. Rabbi Yehuda says:
On every other day there were two, but on this day there were
three.H

gemara

The mishna states that the blood of the
גמ׳ וְ ָה ְכ ִתיב ״וְ ָכל ָא ָדם ל ֹא יִ ְהיֶ ה
bull is stirred by a priest standing on the
ֵ ְ ּבא ֶֹהל
 ְּתנֵי:מוֹﬠד״! ָא ַמר ַרב יְ הו ָּדה
fourth row of tiles in the Sanctuary, while the High Priest sacri.יכל
ָ  ׁ ֶשל ֵהfices the incense in the Holy of Holies. The Gemara asks: But is it
not written “And there shall be no man in the Tent of Meeting
when he goes in to make atonement in the Sanctuary, until he
comes out” (Leviticus : ). How then could the stirrer be standing in the Sanctuary? Rav Yehuda said: Emend and teach the
mishna as saying: The fourth row of tiles of the Sanctuary, i.e.,
outside the Sanctuary on the fourth row from its entrance.
 ״וְ ָכל ָא ָדם ל ֹא יִ ְהיֶ ה ְ ּבא ֶֹהל: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: The verse states: “And there shall
be no man in the Tent of Meeting when he goes in to make atone.מוֹﬠד״
ֵ
ment in the Sanctuary, until he comes out.” The verse prohibits
anyone to be inside the Tent of Meeting during the burning of the
incense.

Perek IV
Daf 44 Amud a
NOTES

From where do I derive Shiloh and the Eternal House –
עוֹל ִמים ִמ ּנַיִ ן
ָ שיל ֹה ו ֵּבית:
ִ ׁ Tosafot note that usually the Gemara
does not seek an independent source to demonstrate that
halakhot that applied to the Tabernacle apply equally to the
Temple. Indeed, in many places in the Bible, the Temple is
itself referred to as a Tabernacle and vice versa. It is generally
assumed that what holds true for one holds true for the other.
Nevertheless, when dealing with halakhot based on the
sanctity of a specific place, an independent source is needed
to demonstrate that a given halakha applies to the various
holy places. In this respect, the Temple is distinct from the
Tabernacle in Shiloh and all the more so from the Tabernacle
in the desert (see Tosafot Yeshanim).

ּ יָ כוֹל ֲא ִפ
:לוֹמר
ַ יל ּו ָ ּב ֲﬠזָ ָרה – ַּת ְלמוּד
 ֵאין ִלי ֶא ָּלא ְ ּבא ֶֹהל.מוֹﬠד״
ֵ ״בא ֶֹהל
ְּ
עוֹל ִמים
ָ  ׁ ִשיל ֹה ו ֵּבית,מוֹﬠד ׁ ֶש ַ ּב ִּמ ְד ָ ּבר
ֵ
.״ב ּק ֶוֹד ׁש״
ּ ַ :לוֹמר
ַ ִמ ּנַיִ ן? ַּת ְלמוּד

I might have thought nobody should be present, even in the
Temple courtyard. Therefore, the verse states “in the Tent of
Meeting,” limiting the prohibition to the Temple itself. I have
derived only that a prohibition exists in the Tent of Meeting of
the Tabernacle that was in the desert, from where do I derive that
the prohibition applies also to the Tabernacle that stood in Shiloh,
and that it applies also to the Eternal House,N i.e., the Temple in
Jerusalem? The verse states “in the Sanctuary,” indicating that
the prohibition applies to any Sanctuary.

 ִ ּב ׁ ְש ַﬠת,ֵאין ִלי ֶא ָּלא ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה
״בבוֹאוֹ
ּ ְ :לוֹמר
ַ ַמ ַּתן דְּ ַמיִ ם ִמנַיִּ ן – ַּת ְלמוּד
יאתוֹ
ָ ִ ִ ּביצ,נִיסתוֹ
ָ  ֵאין ִלי ֶא ָּלא ִ ּב ְכ.ְל ַכ ּ ֵפר״
.״ﬠד צֵ אתוֹ״
ַ :לוֹמר
ַ ִמ ּנַיִ ן – ַּת ְלמוּד

I have derived only that a prohibition exists during the burning
of the incense; from where do I derive that the prohibition applies
also during the presentations of the bull’s blood in the Holy of
Holies? The verse states: “When he goes in to make atonement,”
and atonement is achieved through the presentations of blood. I
have derived only that a prohibition exists from the time of his
entrance into the Holy of Holies; from where is it derived that
the prohibition remains in force until his exit? The verse states:
“Until he comes out.”H
HALAKHA

Removing oneself during the inner service – ישה ִ ּב ׁ ְש ַﬠת
ָ ׁ ּ ְפ ִר
ﬠבוֹדוֹת ּ ְפנִים:ֲ Every day, during the burning of the incense,
all priests vacated the entire Sanctuary area as well as the
area between the Entrance Hall and the altar, until the priest
burning the incense exited. Similarly on Yom Kippur, those
same areas were empty of people when the High Priest
went into the Sanctuary to sprinkle blood of the sin-oﬀering
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there. However, only the Sanctuary itself had to be empty
when the High Priest entered the Holy of Holies to burn
incense; the area between the Entrance Hall and altar was
not oﬀ limits then. This follows the details presented in the
mishnayot and baraitot cited in the Gemara here (Rambam
Sefer Avoda, Hilkhot Temidin UMusafin 3:3, Hilkhot Avodat Yom
HaKippurim 4:2).

״וְ ִכ ּ ֶפר ַ ּב ֲﬠדוֹ ו ְּב ַﬠד ֵ ּביתוֹ ו ְּב ַﬠד ָּכל ְק ַהל
,קוֹד ֶמת ְל ַכ ּ ָפ ַרת ֵ ּביתוֹ
ֶ יִ ְ ׂש ָר ֵאל״ – ַּכ ּ ָפ ָרתוֹ
,קוֹד ֶמת ְל ַכ ּ ָפ ַרת ֶא ָחיו ַה ּכ ֲֹהנִים
ֶ ַּכ ּ ָפ ַרת ֵ ּביתוֹ
קוֹד ֶמת ְל ַכ ּ ָפ ַרת ָּכל
ֶ וְ ַכ ּ ָפ ַרת ֶא ָחיו ַה ּכ ֲֹהנִים
.ְק ַהל יִ ְ ׂש ָר ֵאל

The baraita concludes by expounding the final part of the verse:
“And have made atonement for himself, and for his household,
and for all the assembly of Israel” (Leviticus : ). This teaches
that his atonement precedes the atonement of his household;N
the atonement of his household precedes that atonement of
his brethren, the priests; the atonement of his brethren, the
priests, precedes the atonement of the entire community of
Israel.

. ֵאין ִלי ֶא ָּלא ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה:ָא ַמר ָמר
 וְ ֵכן ָא ַמר ַר ִ ּבי,ַמאי ַמ ׁ ְש ַמע? ָא ַמר ָר ָבא
: וְ ֵכן ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ימי
ִ ִּיִ צְ ָחק ַ ּבר ַא ְבד
 ״וְ ִכ ּ ֶפר ַ ּב ֲﬠדוֹ ו ְּב ַﬠד ֵ ּביתוֹ ו ְּב ַﬠד:ָא ַמר ְק ָרא
ָּכל ְק ַהל יִ ְ ׂש ָר ֵאל״ ֵאיזֶ ה ּו ַּכ ּ ָפ ָרה ׁ ֶש ׁ ּ ָשוָ ה
לוֹ ו ְּל ֵביתוֹ ו ְּל ֶא ָחיו ַה ּכ ֲֹהנִים ו ְּל ָכל ְק ַהל
.טוֹרת
ֶ אוֹמר זֶ ה ַה ְק ָט ַרת ַה ְּק
ֵ יִש ָר ֵאל – ֱהוֵ י
ְׂ

The Gemara analyzes the baraita: The Master said in the baraita:
I have derived only that a prohibition exists during the burning
of the incense. From where in the verse could this have been inferred? Rava said, and similarly Rabbi Yitzĥak bar Avdimi said,
and similarly Rabbi Elazar said: The conclusion of that verse
states: “And have made atonement for himself, and for his
household, and for all the assembly of Israel.” Which act of
atonement is the same for him, and for his household, and
for his brethren, the priests, and for the entire community of
Israel? You must say this is the burning of the incense.

 דְּ ָהא ָּתנֵי ַר ִ ּבי,טוֹרת ְמ ַכ ּ ֶפ ֶרת?! ִאין
ֶ ּו ְק
,טוֹרת ׁ ֶש ְּמ ַכ ּ ֶפ ֶרת
ֶ  ָל ַמ ְד נ ּו ַל ְּק:ֲח נַ נְ יָ א
טוֹרת וַ יְ ַכ ּ ֵפר ַﬠל
ֶ ׁ ֶש ֶּנ ֱא ַמר ״וַ יִּ ֵּתן ֶאת ַה ְּק
 ַﬠל ָמה: וְ ָתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל.ָה ָﬠם״
 יָ בֹא דָּ ָבר,טוֹרת ְמ ַכ ּ ֶפ ֶרת – ַﬠל ָל ׁשוֹן ָה ָרע
ֶ ְק
.יכ ּ ֵפר ַﬠל ַמ ֲﬠ ֶ ׂשה ֲח ׁ ַשאי
ַ ִׁ ֶש ַ ּב ֲח ׁ ַשאי ו

Does incense eﬀect atonement? The Torah mentions the concept of atonement only with regard to oﬀerings. Yes, as Rabbi
Ĥananya teaches in a baraita: We learned of the incense that it
eﬀects atonement, as it is stated: “And he put on the incense
and made atonement for the people” (Numbers : ). And the
school of Rabbi Yishmael taught: For what does incense eﬀect
atonement? For slander. And why is that? Let something that
is done in secret,N i.e., the incense, which is burned in seclusion
within the Sanctuary, come and eﬀect atonement for an act
done in secret, i.e., slander, which is generally said in private.

ח  ּפ ְוֹר ׁ ִשין ִמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב:ְּתנַן ָה ָתם
 ל ֹא ׁ ָשנ ּו: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר.ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה
 ֲא ָבל ִ ּב ׁ ְש ַﬠת,ֶא ָּלא ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה דְּ ֵה ָיכל
,יכל – ּ ָפ ְר ׁ ִשי
ָ  ֵמ ֵה,ַה ְק ָט ָרה דְּ ִל ְפנַי ִל ְפנִים
.ח – ָלא ּ ָפ ְר ׁ ִשי ִמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב

We learned in a mishna there: They remove themselves from the
area between the Entrance Hall and the altar during the burning of the incense. Rabbi Elazar said: They taught that this is
true only during the burning of the incense of the Sanctuary,
but during the burning of the incense in the innermost chamber,
i.e., the Holy of Holies, people are required to remove themselves
only from the Sanctuary. They do not need to remove themselves from the area between the Entrance Hall and the altar.N

ְמ ִתיב ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה וְ ָא ְמ ִרי ָל ּה
אוֹמר ְּכ ׁ ֵשם ׁ ֶש ּפ ְוֹר ׁ ִשין ִמ ֵ ּבין
ֵ יוֹסי
ֵ  ַר ִ ּבי:ְּכ ִדי
ח ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה ָּכ ְך ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב
יח ו ַּפר ּפ ְוֹר ׁ ִשין ִ ּב ׁ ְש ַﬠת ַמ ַּתן ּ ַפר ּכ ֵֹהן ָמ ׁ ִש
בוֹדה
ָ  ּו ְ ׂש ִﬠ ֵירי ֲﬠ,יבוּר
ּ ִֶה ְﬠ ֵלם דָּ ָבר ׁ ֶשל צ
.זָ ָרה

Rav Adda bar Ahava raised an objection to Rabbi Elazar’s opinion from a baraita, and some say it unattributed:N Rabbi Yosei
says: Just as they remove themselves from the area between the
Entrance Hall and the altar during the burning of the incense,
they similarly remove themselves during the blood presentations of the bull of the anointed priest, i.e., of the High Priest,
which he brings if he issues an erroneous halakhic ruling and
acts upon it; and also during the blood presentations of the bull
for an unwitting communal sin brought if the Sanhedrin issues
an erroneous halakhic ruling and the community acts upon it;
and also during the blood presentations of the goats of idol worship brought for an inadvertent communal transgression of idol
worship.

ָהא ַמה ַּמ ֲﬠ ָלה יֵ ׁש ֵ ּבין ַה ֵה ָיכל ְל ֵבין ָהאו ָּלם
יכל ּפ ְוֹר ׁ ִשין ֵ ּבין
ָ  ׁ ֶש ַ ּב ֵה,ח? ֶא ָּלא וְ ַל ִּמזְ ֵ ּב
,ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה ו ֵּבין ׁ ֶשלּ ֹא ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה
ח – ֵאין ּפ ְוֹר ׁ ִשין ֶא ָּלא ו ִּמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב
.ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה

The baraita continues: If so, what higher standard is applicable
to the Sanctuary relative to the area between the Entrance Hall
and the altar? Only that those in the Sanctuary remove themselves both during the incense burning and also during the
blood presentations, which is not during the incense burning.
Those who are in the area between the Entrance Hall and the
altar remove themselves only during the incense burning but
not during the blood presentations.

NOTES

His atonement precedes the atonement of his household – קוֹד ֶמת ְל ַכ ּ ָפ ַרת ֵ ּביתוֹ
ֶ כ ּ ָפ ָרתוֹ:ַּ This is true only of the
confession but not of the oﬀerings, as there was no
unique oﬀering that was brought to atone just for the
High Priest, or his household, or the priesthood; however,
he did make three discrete confessions (Tosafot Yeshanim).
Something that is done in secret – דָּ ָבר ׁ ֶש ַ ּב ֲח ׁ ַשאי:
Although the sprinkling of the blood inside the Sanctuary
was also done in secret, it was accompanied by the counting. The priest said: One, one and one, etc. The incense was
burned in silence (Tosafot Yeshanim; Ritva). Other sources
suggest that it was the tunic that atoned for slander because it made noise, as does slander. It is possible that
the diﬀerent sources discuss diﬀerent types of slander,
slander exchanged privately and slander spoken publicly
(see Gevurat Ari).
The burning of the incense of the innermost chamber –
ה ְק ָט ָרה דְּ ִל ְפנַי ִל ְפנִים:ַ What is the rationale for Rabbi Elazar’s
distinction? Why did the Sages not decree that it should
also be prohibited to be present in the area between
the Entrance Hall and the altar during the burning of the
incense inside the Holy of Holies, as is indeed prohibited
during the burning of the incense in the Sanctuary? Surely,
the burning of incense in the Holy of Holies has greater
sanctity and should be treated more seriously. Some suggest that it is in fact desirable to have priests in close proximity to the High Priest when he burns the incense, lest he
behave like a Sadducee during the service (Ritva). Another
possibility maintains that there is no need to extend the
prohibition because the reverence the priests accord to
Yom Kippur as well as to the Holy of Holies will certainly
prevent them from moving any closer (Siaĥ Yitzĥak). Others point out that burning incense on the golden altar
was a daily occurrence and hence subject to a decree.
However, burning the incense inside on Yom Kippur was
too infrequent to justify issuing an independent decree
(Gevurat Ari).
And some say it unattributed [kedi] – וְ ָא ְמ ִרי ָל ּה ְּכ ִדי: This
phrase appears in several places in the Gemara. Rashi in
some places explains that some people believe that Kadi
was the name of a Sage. However, it seems that the term
generally indicates a lack, as in the phrase bikhdi, meaning
in vain. Its usage here therefore indicates that the teaching
is being reported anonymously (Tosafot Yeshanim; Me’iri).

–  ַמאי ָלאו,יהא ּ ָפ ְר ׁ ִשי
ָ  ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה ִמThe Gemara explains the challenge: In any case, it is evident from
! ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה דְּ ִל ְפנַי ִל ְפנִיםthe baraita that during the incense burning they do remove
themselves. What, is it not referring to during the burning of the
incense of the innermost chamber, i.e., the Holy of Holies? This
would contradict Rabbi Elazar’s opinion.
. פרק ד׳ דף מד. Perek IV . 44a
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, ִאי ָה ִכי.יכל
ַ  ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה דְּ ֵה,ל ֹא
יכא
ָּ ָהא ַמה ַּמ ֲﬠ ָלה וְ ת ּו ָלא? ָהא ִא
יכל ּ ָפ ְר ׁ ִשי ֵ ּבין
ָ  דְּ ִאילּ ּו ֵמ ֵה:ָהא ַמ ֲﬠ ָלה
יה ֵ ּבין ִ ּב ׁ ְש ַﬠת
ּ ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה דִּ ֵיד
ּ  וְ ִא,ַה ְק ָט ָרה דְּ ִל ְפנַי ִל ְפנִים
יל ּו ִמ ֵ ּבין
ח ָלא ּ ָפ ְר ׁ ִשי ֶא ָּלא ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב
!יכל
ָ ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה דְּ ֵה

The Gemara defends his opinion: No, it is referring to during the
burning of the incense of the Sanctuary. The Gemara asks: If so, how
can the baraita say: What higher standard is applicable to the Sanctuary? This implies that it is superior only with respect to one higher
standard. Are there not more? Surely, there is this higher standard,
that whereas the people in the Sanctuary remove themselves both
during its own, i.e., the Sanctuary’s, incense burning and during the
incense burning of the innermost chamber, i.e., the Holy of Holies,
but in the area between the Entrance Hall and the altar they remove
themselves only during the burning of the incense of the Sanctuary.

יכל ּפ ְוֹר ׁ ִשין ֵ ּבין
ָ  ֶא ָּלא ׁ ֶש ַ ּב ֵה:ָהא ָק ָתנֵי
ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרה ו ֵּבין ׁ ֶש ּל ֹא ִ ּב ׁ ְש ַﬠת
ח ֵאין  ו ִּמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב,ַה ְק ָט ָרה
,ּפ ְוֹר ׁ ִשין

The Gemara explains: This is in fact what the baraita is teaching: It
is teaching only that those in the Sanctuary remove themselves
both during the burning of the incense and also during the blood
presentations, which is not during the burning of the incense; from
the area between the Entrance Hall and the altar they do not remove
themselves,

Perek IV
Daf 44 Amud b
NOTES

The higher standards are defined by Torah law – ַמ ֲﬠלוֹת
אוֹריְ ָיתא
ַ ְּד: The mishna in Kelim 1:8 delineates the diﬀerent
areas of the Temple, their increasing degrees of sanctity,
and the people and items of diﬀerent levels of purity
that may enter or be brought into each area. According
to some authorities, some of the areas are defined by the
Torah while others were transmitted to Moses from Sinai;
still others were defined by the Sages. Some suggest that
the division between the areas is defined by the Torah,
but the rules of which levels of purity may enter are rabbinic (Ramban). Others suggest the opposite is true; the
levels of purity are from the Torah but the distinctions
governing the diﬀerent areas are not (Megillat Esther, a
commentary on the Rambam’s Sefer HaMitzvot).

. ֶא ָּלא ִ ּב ׁ ְש ַﬠת ַה ְק ָט ָרהexcept during the burning of the incense.
ּ  דְּ ִא:יכא ָה א ַמ ֲﬠ ָל ה
יל ּו
ָּ וְ ָה א ִא
יה
ָ ֵמ ֵה
ּ יכל ּ ָפ ְר ׁ ִשי ֵ ּבין ִ ּב ְקד ּו ׁ ּ ָשה דִּ ֵיד
ּ  וְ ִא,ֵ ּבין ִ ּב ְקדו ׁ ּ ָּשה דְּ ִל ְפנַי וְ ִל ְפנִים
יל ּו
ח ָלא ּ ָפ ְר ׁ ִשי ֶא ָּלא זְב
ּ ֵ ִמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמ
 ׁ ֵשם:יכל! ָא ַמר ָר ָבא
ָ ִ ּב ְקד ּו ׁ ּ ָשה דְּ ֵה
.ישה ַא ַחת ִהיא
ָ ׁ ּ ְפ ִר

But there is also this higher standard, that whereas from the Sanctuary they remove themselves both during its own sanctification, i.e.,
the blood presentations in the Sanctuary, and during the sanctification of the innermost chamber, i.e., the Holy of Holies, but from the
area between the Entrance Hall and the altar, they remove themselves only during the sanctification of the Sanctuary. Rava said:
Indeed, there are numerous distinctions, but the baraita teaches only
one because all the distinctions fit into one category of removal.

 ָּכךְ ּפ ְוֹר ׁ ִשין ִ ּב ׁ ְש ַﬠת ַמ ַּתן ּ ַפר:ָא ַמר ָמר
, ו ַּפר ֶה ְﬠ ֵלם דָּ ָבר ׁ ֶשל צִ ּבוּר,יח ּכ ֵֹהן ָמ ׁ ִש
 ְמנָ א ָלן? ָא ַמר.בוֹדה זָ ָרה
ָ ּש ִﬠ ֵירי ֲﬠ
ְׂ ו
 ָא ְתיָ א ַּכ ּ ָפ ָרה ַּכ ּ ָפ ָרה ִמיוֹם:ַר ִ ּבי ּ ְפ ָדת
.ַה ִּכ ּפו ִּרים

The Gemara continues to analyze the baraita: The Master said in the
baraita: Just as they remove themselves from the area between the
Entrance Hall and the altar during the burning of the incense, they
similarly remove themselves during the blood presentations of the
bull of the anointed priest; of the bull for an unwitting communal
sin; and of the goats of idol worship. From where do we derive this?
Rabbi Pedat said: It is derived by a verbal analogy between the word
atonement said in connection with those oﬀerings and the word
atonement from the prohibition on Yom Kippur.

 ׁ ְש ַמע ִמ ָּינ ּה: ָא ַמר ַרב ַא ָחא ַ ּבר ַא ֲה ָבהRav Aĥa bar Ahava said: Learn from this that there is a prohibition
.ּ וְ ָה ִכי ְ ּג ִמ ִירי ְלהו,אוֹריְ ָיתא
ַ ְּ ַמ ֲﬠלוֹת דin the area between the Entrance Hall and the altar. The higher standards applied to the various areas in the Temple are defined by Torah
law,N and the Sages learned them as a tradition.
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דְּ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ דְּ ַר ָ ּבנַן – ַמאי ׁ ְשנָ א
ח – דִּ ְיל ָמא ִמ ְיקר ּו ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב
 ִמ ּכו ָּּל ּה ֲﬠזָ ָרה נַ ִמי נִ ְפ ְר ׁש ּו,ילי
ִ ְוְ ָﬠי
!דִּ ְיל ָמא ִמ ְיקר ּו וְ ָﬠיְ ִילי

As if it could enter your mind that these standards are defined by
rabbinic law, what is diﬀerent about the area between the Entrance
Hall and the altar that the prohibition applies only there? Perhaps
other priests would accidentally happen to enter the Sanctuary while
incense is burning there. But if that is the reason, then the rabbinic
decree should require that they remove themselves also from the
entire Temple courtyard, since perhaps they would accidentally
happen to enter. The fact that the prohibition does not extend to the
Temple courtyard suggests that the standards are defined by Torah law.

 ֵּכיוָ ן דְּ ָלא ַמ ְפ ִסיק,ח ֵ ּבין ָהאו ָּלם וְ ַל ִּמ ֵ ּזְב
ְּ ִמידֵּ י – ָלא ִמינְ ְּכ ָרא ִמ
 ֲﬠזָ ָרה,יל ָתא
– ח ַה ִחיצוֹן דְּ ַמ ְפ ִסיק זְב
ּ ֵ ֵּכיוָ ן דְּ ִא ָּיכא ִמ
.ִמינְ ְּכ ָרא ִמ ְּיל ָתא

The Gemara rejects Rav Aĥa bar Ahava’s reasoning: The prohibition
could indeed be rabbinic. Nevertheless, it is reasonable to limit it to
the area between the Entrance Hall and the altar, as follows: Since
there is nothing that separates it from the Sanctuary, the distinction
between the two areas is not conspicuous, and therefore people may
err and enter. But with regard to the Temple courtyard, since there
is the outer altar that separates the rest of the Temple courtyard from
the Sanctuary, the distinction between the areas is conspicuous, and
therefore there is no need to extend the prohibition throughout the
Temple courtyard.

 ׁ ְש ַמע ִמ ָּינ ּה ְקדו ׁ ּ ַּשת או ָּלם:ָא ַמר ָר ָבא
 דְּ ִאי ָס ְל ָקא,וְ ֵה ָיכל ֲח ָדא ִמ ְּיל ָתא ִהיא
דַּ ֲﬠ ָתךְ ׁ ְש ֵּתי ְקדו ׁ ּּשוֹת נִינְ ה ּו – או ָּלם
 וְ נֵיק ּום וְ נִ גְ זוֹר ְ ּגזֵ ָירה,יה ְ ּגזֵ ָירה
ּ גּ ו ֵּפ
?ִלגְ זֵ ָירה

Rava said: Learn from this fact that there is a rabbinic prohibition
in the area between the Entrance Hall and the altar. The sanctity
of the Entrance Hall and the sanctity of the Sanctuary is one
matter, i.e., there they share the same sanctity, and therefore the
Torah prohibition applies to the Entrance Hall as well. For if it
could enter your mind to say that these areas have two distinct
levels of sanctity, it would emerge that the prohibition to be in the
Entrance Hall is itself a rabbinic decree. But will we arise and
issue one decree to prevent violation of another decree by prohibiting being present in the area between the Entrance Hall and
the altar, lest one enter the Entrance Hall itself?

ח  או ָּלם ו ֵּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב, ל ֹאThe Gemara rejects Rava’s reasoning: No, this would not be a case
יכל וְ או ָּלם
ָ  ֵה, ֲח ָדא ְקד ּו ׁ ּ ָשה ִהיאof issuing one decree to prevent violation of another decree, be. ׁ ְש ֵּתי ְקדו ׁ ּּשוֹתcause the Entrance Hall and the area between the Entrance Hall
and the altar share one sanctity. Consequently, any prohibition
applied to one will certainly also apply to the other. However, the
Sanctuary and the Entrance Hall have two distinct sanctities.
.חוֹתה ְ ּב ׁ ֶשל ֶּכ ֶסף״ וכו׳
ֶ ״ב ָכל יוֹם ָהיָה
ּ ְ § The mishna states: On every other day, a priest would scoop
 ַמאי ַט ְﬠ ָמא? ַה ּת ָוֹרה ָח ָסה ַﬠל ָממוֹנָןup the coals with a coal pan made of silver and pour the coals from
. ׁ ֶשל יִ ְ ׂש ָר ֵאלthere into a coal pan of gold. The Gemara asks: What is the reason
the gold pan was not used to scoop the coals? The Gemara answers:
Because the Torah spared the money of the Jewish people.N Since
the pan is worn away with use, it is preferable to use a less expensive
silver pan.
חוֹתה ְ ּב ׁ ֶשל זָ ָהב ו ָּב ּה ָהיָ ה
ֶ  § ״וְ ַהיּוֹםThe mishna continues: But on this day, on Yom Kippur, the
 ַמאי ַט ְﬠ ָמא? ִמ ׁ ּשוּם חו ְּל ׁ ָשא. ַמ ְכנִיס״High Priest scoops up with a coal pan of gold, and with that
. דְּ כ ֵֹהן ָ ּגדוֹלcoal pan, he would bring the coals into the Holy of Holies. The
Gemara asks: What is the reason that on Yom Kippur only one
pan is used? Due to the weakness of the High Priest.H He has to
perform the entire service by himself while fasting; using only one
pan minimizes his exertion.
.״ב ָכל יוֹם ְ ּב ׁ ֶשל ַא ְר ָ ּב ַﬠת ַק ִ ּבין״ וכו׳
ּ ְ § The mishna states: On every other day, a priest scoops up the
 נִ ְת ּ ַפזְּ ר ּו לוֹ ַקב ֶ ּג ָח ִלים – ְמ ַכ ְ ּב ָדן: ָּתנָ אcoals with a coal pan of four kav and pours the coals into a coal
. ָל ַא ָּמהpan of three kav. Rabbi Yosei says: On every other day, a priest
scoops with a coal pan of a se’a, which is six kav, and then pours
the coals into a coal pan of three kav. It was taught in a mishna
(Tamid a): As he poured from a pan of four kav to a pan of three
kav, a kav of coalsH became scattered, and he swept them into
the canalN that passed through the Temple and ran to the Kidron
brook.
. ַק ַ ּביִ ים: ְ וְ ַתנְיָא ִא ָידך, ַקב:ָּתנֵי ֲח ָדא
 ֶא ָּלא,ִ ּב ׁ ְש ָל ָמא ַהךְ דְּ ָתנֵי ַקב – ַר ָ ּבנַן
ַה ְך דְּ ָתנֵי ַק ַ ּביִ ים ַמ ּנִי? ָלא ַר ָ ּבנַן וְ ָלא
!יוֹסי
ֵ ַר ִ ּבי

It was taught in one baraita: A kav of coals was scattered. And
it was taught in another baraita: Two kav were scattered. The
Gemara comments: Granted, this baraita, which teaches that a
single kav was scattered, is understandable. It is in accordance with
the opinion of the Rabbis, the first tanna of the mishna, who
maintain that coals are poured from a coal pan of four kav to one
of three. But that baraita, which teaches that two kav of coals were
scattered, in accordance with whose opinion is it? It is not in accordance with the opinion of the Rabbis and not in accordance
with the opinion of Rabbi Yosei. According to Rabbi Yosei, three
kav of coals would have been scattered.

 ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּבנוֹ:ָא ַמר ַרב ִח ְסדָּ א
, דְּ ַתנְיָא.רוֹקה ִהיא
ָ יוֹחנָן ֶ ּבן ְ ּב
ָ ׁ ֶשל ַר ִ ּבי
יוֹחנָ ן
ָ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּבנוֹ ׁ ֶשל ַר ִ ּבי
 ְ ּב ׁ ֶשל ַק ַ ּביִ ים ָהיָ ה:אוֹמר
ֵ רוֹקה
ָ ֶ ּבן ְ ּב
.ַמ ְכנִיס

Rav Ĥisda said: It is in accordance with the opinion of Rabbi
Yishmael, son of Rabbi Yoĥanan ben Beroka, as it was taught in
a baraita: Rabbi Yishmael, son of Rabbi Yoĥanan ben Beroka,
says: With a coal pan of two kav he would bring the coals into
the Holy of Holies. If one accepts the opinion of the Rabbis that
the coals were scooped with a coal pan of four kav, two kav were
scattered.

,יוֹסי
ֵ ימא ַר ִ ּבי
ָ  ֲא ִפילּ ּו ֵּת:ַרב ַא ׁ ִשי ָא ַמר
חוֹתה
ֶ  ְ ּב ָכל יוֹם ָהיָ ה:וְ ָה ִכי ָק ָא ַמר
תוֹך
ְ  ו ְּמ ָﬠ ֶרה ְל,ְ ּב ׁ ֶשל ְס ָאה ִמ ְד ָ ּב ִרית
.ׁ ְשל ׁ ֶֹשת ַק ִ ּבין יְ רו ׁ ַּש ְל ִמיּוֹת

Rav Ashi said: You can even say that this baraita is in accordance
with the opinion of Rabbi Yosei, and this is what he is saying: On
every other day, a priest scooped with a coal pan of a desert se’a,
which is five Jerusalem kav, and then he poured the coals into a
coal pan of three Jerusalem kav. Therefore, two kav would be
scattered.B

NOTES

The Torah spared the money of the Jewish people – ַה ּת ָוֹרה
ח ָסה ַﬠל ָממוֹנָן ׁ ֶשל יִ ְ ׂש ָר ֵאל:ָ This principle did not prevent the use
of a gold coal pan on Yom Kippur. Since the gold pan was
used only once a year, it did not get worn out quickly and
was not frequently replaced. Therefore, its cost was considered
negligible (Rabbeinu Yehonatan).
He swept them into the canal – מ ַכ ְ ּב ָדן ָל ַא ָּמה:ְ Rav Nissim
Gaon asks how the coals could be treated so disrespectfully.
After all, surely they were sanctified in a sacred vessel. Rabbeinu Tam suggests that the extra coals did not achieve a level
of sanctity because the priest did not intend to sanctify more
than he needed. Rav Nissim Gaon himself posits that the first
vessel did not sanctify the coals because it was not a service
utensil; the coals became sanctified only in the second coal
pan (see Tosefot HaRosh; Ritva).
HALAKHA

Due to the weakness of the High Priest – ִמ ׁ ּשוּם חו ְּל ׁ ָשא דְּ כ ֵֹהן
גדוֹל:ּ ָ On every other day, the priest who is privileged to scoop
the coals uses a coal pan made of silver. He then pours the
coals into a second coal pan made of gold. On Yom Kippur,
the High Priest scoops the coals with a gold coal pan, which
he then takes inside. This helps the High Priest avoid overexertion during the day (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 2:5).
A kav of coals – קב ֶ ּג ָח ִלים:ַ If a kav or less of the coals that
were scooped scatter onto the floor, they are swept into the
water canal in the Temple. However, it is prohibited to do this
on Shabbat, since the coals might be extinguished. They are
instead covered with a utensil called a pesakhter. If more than
a kav of coals is scattered, the priest scoops the coals again
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 3:5).
BACKGROUND

Desert and Jerusalem units – מדּ וֹת ִמ ְד ָ ּב ִריוֹת וִ ירו ׁ ַּש ְל ִמיּוֹת:ִ The
measurements mentioned in the writings of the Sages are
based on more than one basic measurement. Practically
speaking, there are three base measurements: The first is the
desert unit, which is the smallest. This was used by the Jewish
people when traveling through the desert. The second, the
Jerusalem unit, was introduced when Jerusalem was settled
and one-sixth was added to the desert units. Consequently,
five Jerusalem kav are approximately six desert kav. The third,
the Tzippori unit, also known as the Galilean, is bigger than the
Jerusalem units by a sixth.

: פרק ד׳ דף מד. Perek IV . 44b

217

HALAKHA

His arm…could assist him – יﬠ ּתוֹ
ְ ַרוֹעוֹ…מ ַסיּ
ְ
ְש ְּת ֵהא ז:
ֶ ׁ On
every other day of the year, the handle of the coal pan
is short. On Yom Kippur it is longer to make the job of
carrying the coal pan easier, lest the High Priest overexert
himself and become weak (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 3:2).

.״ב ָכל יוֹם ָהיְ ָתה ְּכ ֵב ָידה וְ ַהיּוֹם ַק ָּלה״
ְּ
, ְ ּב ָכל יוֹם ָהיְ ָתה ִ ּג ְלדָּ ּה ָﬠ ֶבה:ָּתנָ א
 ְ ּב ָכל יוֹם ָהיְ ָתה ְק ָצ ָרה וְ ַהיּוֹם. ְוְ ַהיּוֹם ַרך
 ַמאי ַט ְﬠ ָמא – ְּכ ֵדי ׁ ֶש ְּת ֵהא.ֲארו ָּּכה
ְ ַזְ רוֹעוֹ ׁ ֶשל ּכ ֵֹהן ָ ּגדוֹל ְמ ַסיּ
.יﬠ ּתוֹ

§ The mishna states: On every other day, the coal pan was heavy,
but on this day it was light. It was taught in a baraita: On every
other day its side was thick but on this day it was soft and thin.N On
every other day its handle was short but on this day it was long.
What is the reason? So that the arm of the High Priest could assist
himNH in carrying the coal pan, i.e., he could support the coal pan by
resting it against his arm rather than bear the entire weight in his hand.

,נִיא ׁ ְש ִּתיק
ַ  ְ ּב ָכל יוֹם ל ֹא ָהיָ ה ָל ּה: ָּתנָ אIt was taught in a baraita: On every other day it did not have a
 דִּ ְב ֵרי ֶבן,נִיא ׁ ְש ִּתיק
ַ  וְ ַהיּוֹם ָהיָ ה ָל ּהring, but on this day it has a ring on the end of the handle, which
. ַה ְּסגָ ןclatters against it and makes a noise in fulfillment of the verse “And
the sound thereof shall be heard when he goes in to the Sanctuary”
(Exodus : ); this is the statement of the son of the Deputy.
 ָא ַמר ַרב.״ב ָכל יוֹם ָהיָ ה זְ ָה ָב ּה יָ רוֹק״
ְּ
 וְ זָ ָהב, זָ ָהב: ׁ ִש ְב ָﬠה זְ ָה ִבים ֵהן:ִח ְסדָּ א
 וְ זָ ָהב, וְ זָ ָהב מו ָּפז,אוֹפיר
ִ  וּזְ ַהב,טוֹב
 זָ ָהב. וּזְ ַהב ּ ַפ ְרוַ יִ ם, וְ זָ ָהב ָסגוּר,ׁ ָשחוּט
 ״וּזְ ַהב ָה ָא ֶרץ:וְ זָ ָהב טוֹב – דִּ ְכ ִתיב
אוֹפיר – דְּ ָא ֵתי
ִ
 זְ ַהב,ַה ִהוא טוֹב״
–  זָ ָהב מו ָּפז,אוֹפיר
ִ ֵמ

§ The mishna states: On every other day, it was of greenish gold

but on this day it was of a red gold.N Rav Ĥisda said: There are
seven types of gold mentioned in the Bible: Gold, and good gold,
and gold of Ophir Kings : ), and glistering gold Kings : ),
and shaĥut gold Kings : ), and closed gold Kings : ),
and parvayim gold ( Chronicles : ). The Gemara explains the
reason for these names: There is a distinction between gold and
good gold, as it is written in the verse: “And the gold of that land
is good” (Genesis : ), which indicates the existence of gold of
a higher quality. Gold of Ophir is gold that comes from Ophir.
Glistering [mufaz] gold is so named

NOTES

But on this day it was soft and thin – וְ ַהיּוֹם ַר ְך: Since the coal
pan used on Yom Kippur had a longer handle, had it not been
made of thinner material it would have been heavier than the
coal pan used throughout the year (Siaĥ Yitzĥak).
The arm of the High Priest could assist him – זְ רוֹעוֹ ׁ ֶשל ּכ ֵֹהן
יﬠ ּתוֹ
ְ ַגדוֹל ְמ ַסיּ:ּ ָ The handle extended to his underarm. He could
therefore support it with his hands and the full length of his
arm (Me’iri).

the coal pan was placed. Others suggest that the niashtik was
a type of sheath that was placed over the coal pan’s handle.
Because the coals sat on the coal pan for a time, the handle
naturally became very hot and the sheath protected the priest’s
hand (Tosafot; Tosafot Yeshanim). Some ge’onim explain that the
sheath covered the entire coal pan to prevent the coals from
becoming extinguished.

Red gold – זְ ָה ָב ּה ָאדוֹם: Some suggest the red gold was used
because it was the most esteemed of the various types of
Ring [niashtik] – נִיא ׁ ְש ִּתיק:
ַ There are many suggested inter- gold, which is why it appears last in Rav Ĥisda’s list (Me’iri).
pretations for this. Rashi and several ge’onim explain that there Others write that red gold was used because it was reminiswere two rings on it that clattered together when moved. cent of the sprinkling of the bull’s blood (Gevurat Ari; see Siaĥ
The Me’iri suggests that the niashtik was a base upon which Yitzĥak).

Perek IV
Daf 45 Amud a
NOTES

Resembles the luster of pearls [paz] – וֹמה ְל ָפז
ֶ ּשד:
ֶ ׁ Rashi explains the reference is to the luster of pearls. The Jerusalem
Talmud explains that it looks like the flame of a burning
splint. According to another interpretation, mofaz is an
abbreviation of zahav mi’ofaz, meaning gold from a place
called Ofaz.

 זָ ָהב ׁ ָשחוּט – ׁ ֶש ִּנ ְטוֶ ה,וֹמה ְל ָפז
ֶ ּׁ ֶשד
 זָ ָהב ָסגוּר – ְ ּב ׁ ָש ָﬠה ׁ ֶש ִּנ ְפ ָּתח,ְּכחוּט
–  זְ ַהב ּ ַפ ְרוַ יִ ם,ָּכל ַה ֲחנוּיּוֹת נִ ְס ָ ּגרוֹת
.וֹמה ְל ַדם ַה ּ ָפ ִרים
ֶ ּׁ ֶשד

because it resembles the luster of pearls [paz]N in the way it glistens.
Shaĥut gold is named as such because it is very malleable
and is spun like thread [shenitve keĥut]. Shaĥut is a contraction of
the words shenitve keĥut. Closed gold is so called because when a
shop opens to sell it, all the other shops close, as no one is interested in purchasing any other type of gold. Parvayim gold is so called
because its redness resembles the blood of bulls [parim].

 וְ ָכל ַחד וְ ַחד, ֲח ִמ ׁ ּ ָשה ֵהן:ַרב ַא ׁ ִשי ָא ַמר
 ַּתנְ יָ א נַ ִמי.יה זָ ָהב וְ זָ ָהב טוֹב
ּ ִאית ֵ ּב
 ְ ּב ָכל יוֹם ָהיָ ה זְ ָה ָב ּה יָ רוֹק וְ ַהיּוֹם:ָה ִכי
וֹמה ְל ַדם
ֶ ּ וְ ַהיְ ינ ּו זְ ַהב ּ ַפ ְרוַ יִ ם ׁ ֶשד,ָאדוֹם
.ַה ּ ָפ ִרים

Rav Ashi said: There are in fact only five types of gold, the last five
in Rav Ĥisda’s list. Gold and good gold are not independent categories; rather, each and every one of the types of gold has two varieties:
Regular gold and a superior variety called good gold. That was also
taught in a baraita with regard to parvayim gold: On every other day
the coal pan was made of greenish gold, but on this day it was made
of a red gold, and this is the parvayim gold which resembles the
blood of bulls.B

BACKGROUND

Types of gold – מינֵי זָ ָהב:ִ Pure gold has a dark yellow color
and is soft and malleable. For practical purposes, such as
the fashioning of vessels and the like, silver, bronze, and
other substances must be added to create harder alloys.
Even the addition of a small amount of a secondary metal
has a great eﬀect on the color and physical attributes of
the gold, giving it a range of appearance from silvery white
to blood red to bright green.
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