HALAKHA

His arm…could assist him – יﬠ ּתוֹ
ְ ַרוֹעוֹ…מ ַסיּ
ְ
ְש ְּת ֵהא ז:
ֶ ׁ On
every other day of the year, the handle of the coal pan
is short. On Yom Kippur it is longer to make the job of
carrying the coal pan easier, lest the High Priest overexert
himself and become weak (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 3:2).

.״ב ָכל יוֹם ָהיְ ָתה ְּכ ֵב ָידה וְ ַהיּוֹם ַק ָּלה״
ְּ
, ְ ּב ָכל יוֹם ָהיְ ָתה ִ ּג ְלדָּ ּה ָﬠ ֶבה:ָּתנָ א
 ְ ּב ָכל יוֹם ָהיְ ָתה ְק ָצ ָרה וְ ַהיּוֹם. ְוְ ַהיּוֹם ַרך
 ַמאי ַט ְﬠ ָמא – ְּכ ֵדי ׁ ֶש ְּת ֵהא.ֲארו ָּּכה
ְ ַזְ רוֹעוֹ ׁ ֶשל ּכ ֵֹהן ָ ּגדוֹל ְמ ַסיּ
.יﬠ ּתוֹ

§ The mishna states: On every other day, the coal pan was heavy,
but on this day it was light. It was taught in a baraita: On every
other day its side was thick but on this day it was soft and thin.N On
every other day its handle was short but on this day it was long.
What is the reason? So that the arm of the High Priest could assist
himNH in carrying the coal pan, i.e., he could support the coal pan by
resting it against his arm rather than bear the entire weight in his hand.

,נִיא ׁ ְש ִּתיק
ַ  ְ ּב ָכל יוֹם ל ֹא ָהיָ ה ָל ּה: ָּתנָ אIt was taught in a baraita: On every other day it did not have a
 דִּ ְב ֵרי ֶבן,נִיא ׁ ְש ִּתיק
ַ  וְ ַהיּוֹם ָהיָ ה ָל ּהring, but on this day it has a ring on the end of the handle, which
. ַה ְּסגָ ןclatters against it and makes a noise in fulfillment of the verse “And
the sound thereof shall be heard when he goes in to the Sanctuary”
(Exodus : ); this is the statement of the son of the Deputy.
 ָא ַמר ַרב.״ב ָכל יוֹם ָהיָ ה זְ ָה ָב ּה יָ רוֹק״
ְּ
 וְ זָ ָהב, זָ ָהב: ׁ ִש ְב ָﬠה זְ ָה ִבים ֵהן:ִח ְסדָּ א
 וְ זָ ָהב, וְ זָ ָהב מו ָּפז,אוֹפיר
ִ  וּזְ ַהב,טוֹב
 זָ ָהב. וּזְ ַהב ּ ַפ ְרוַ יִ ם, וְ זָ ָהב ָסגוּר,ׁ ָשחוּט
 ״וּזְ ַהב ָה ָא ֶרץ:וְ זָ ָהב טוֹב – דִּ ְכ ִתיב
אוֹפיר – דְּ ָא ֵתי
ִ
 זְ ַהב,ַה ִהוא טוֹב״
–  זָ ָהב מו ָּפז,אוֹפיר
ִ ֵמ

§ The mishna states: On every other day, it was of greenish gold

but on this day it was of a red gold.N Rav Ĥisda said: There are
seven types of gold mentioned in the Bible: Gold, and good gold,
and gold of Ophir Kings : ), and glistering gold Kings : ),
and shaĥut gold Kings : ), and closed gold Kings : ),
and parvayim gold ( Chronicles : ). The Gemara explains the
reason for these names: There is a distinction between gold and
good gold, as it is written in the verse: “And the gold of that land
is good” (Genesis : ), which indicates the existence of gold of
a higher quality. Gold of Ophir is gold that comes from Ophir.
Glistering [mufaz] gold is so named

NOTES

But on this day it was soft and thin – וְ ַהיּוֹם ַר ְך: Since the coal
pan used on Yom Kippur had a longer handle, had it not been
made of thinner material it would have been heavier than the
coal pan used throughout the year (Siaĥ Yitzĥak).
The arm of the High Priest could assist him – זְ רוֹעוֹ ׁ ֶשל ּכ ֵֹהן
יﬠ ּתוֹ
ְ ַגדוֹל ְמ ַסיּ:ּ ָ The handle extended to his underarm. He could
therefore support it with his hands and the full length of his
arm (Me’iri).

the coal pan was placed. Others suggest that the niashtik was
a type of sheath that was placed over the coal pan’s handle.
Because the coals sat on the coal pan for a time, the handle
naturally became very hot and the sheath protected the priest’s
hand (Tosafot; Tosafot Yeshanim). Some ge’onim explain that the
sheath covered the entire coal pan to prevent the coals from
becoming extinguished.

Red gold – זְ ָה ָב ּה ָאדוֹם: Some suggest the red gold was used
because it was the most esteemed of the various types of
Ring [niashtik] – נִיא ׁ ְש ִּתיק:
ַ There are many suggested inter- gold, which is why it appears last in Rav Ĥisda’s list (Me’iri).
pretations for this. Rashi and several ge’onim explain that there Others write that red gold was used because it was reminiswere two rings on it that clattered together when moved. cent of the sprinkling of the bull’s blood (Gevurat Ari; see Siaĥ
The Me’iri suggests that the niashtik was a base upon which Yitzĥak).

Perek IV
Daf 45 Amud a
NOTES

Resembles the luster of pearls [paz] – וֹמה ְל ָפז
ֶ ּשד:
ֶ ׁ Rashi explains the reference is to the luster of pearls. The Jerusalem
Talmud explains that it looks like the flame of a burning
splint. According to another interpretation, mofaz is an
abbreviation of zahav mi’ofaz, meaning gold from a place
called Ofaz.

 זָ ָהב ׁ ָשחוּט – ׁ ֶש ִּנ ְטוֶ ה,וֹמה ְל ָפז
ֶ ּׁ ֶשד
 זָ ָהב ָסגוּר – ְ ּב ׁ ָש ָﬠה ׁ ֶש ִּנ ְפ ָּתח,ְּכחוּט
–  זְ ַהב ּ ַפ ְרוַ יִ ם,ָּכל ַה ֲחנוּיּוֹת נִ ְס ָ ּגרוֹת
.וֹמה ְל ַדם ַה ּ ָפ ִרים
ֶ ּׁ ֶשד

because it resembles the luster of pearls [paz]N in the way it glistens.
Shaĥut gold is named as such because it is very malleable
and is spun like thread [shenitve keĥut]. Shaĥut is a contraction of
the words shenitve keĥut. Closed gold is so called because when a
shop opens to sell it, all the other shops close, as no one is interested in purchasing any other type of gold. Parvayim gold is so called
because its redness resembles the blood of bulls [parim].

 וְ ָכל ַחד וְ ַחד, ֲח ִמ ׁ ּ ָשה ֵהן:ַרב ַא ׁ ִשי ָא ַמר
 ַּתנְ יָ א נַ ִמי.יה זָ ָהב וְ זָ ָהב טוֹב
ּ ִאית ֵ ּב
 ְ ּב ָכל יוֹם ָהיָ ה זְ ָה ָב ּה יָ רוֹק וְ ַהיּוֹם:ָה ִכי
וֹמה ְל ַדם
ֶ ּ וְ ַהיְ ינ ּו זְ ַהב ּ ַפ ְרוַ יִ ם ׁ ֶשד,ָאדוֹם
.ַה ּ ָפ ִרים

Rav Ashi said: There are in fact only five types of gold, the last five
in Rav Ĥisda’s list. Gold and good gold are not independent categories; rather, each and every one of the types of gold has two varieties:
Regular gold and a superior variety called good gold. That was also
taught in a baraita with regard to parvayim gold: On every other day
the coal pan was made of greenish gold, but on this day it was made
of a red gold, and this is the parvayim gold which resembles the
blood of bulls.B

BACKGROUND

Types of gold – מינֵי זָ ָהב:ִ Pure gold has a dark yellow color
and is soft and malleable. For practical purposes, such as
the fashioning of vessels and the like, silver, bronze, and
other substances must be added to create harder alloys.
Even the addition of a small amount of a secondary metal
has a great eﬀect on the color and physical attributes of
the gold, giving it a range of appearance from silvery white
to blood red to bright green.
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״ב ָכל יוֹם ַמ ְק ִריב ּ ְפ ָרס ׁ ַש ֲח ִרית וכו׳ ְ ּב ָכל
ְּ
.יוֹם ָהיְ ָתה דַּ ָ ּקה וְ ַהיּוֹם דַּ ָ ּקה ִמן ַהדַּ ָ ּקה״
?לוֹמר
ַ  ’דַּ ָ ּקה׳ ַמה ַּת ְלמוּד:ָּתנ ּו ַר ָ ּבנַ ן
 ״וְ ׁ ָש ַח ְק ָּת ִמ ֶּמ ָּנה:וַ ֲהל ֹא ְּכ ָבר נֶ ֱא ַמר
. ְל ָה ִביא דַּ ָ ּקה ִמן ַהדַּ ָ ּקה:ָה ֵדק״! ֶא ָּלא

§ The mishna states: On every other day, a priest sacrificed a
peras, half of a maneh, of incense in the morning, and a peras in
the afternoon, but on this day the High Priest adds an additional
handful of incense and burns it in the Holy of Holies. On every
other day, the incense was ground fine as prescribed by the Torah,
but on this day it was superfine. The Sages taught in a baraita:
The verse states with regard to the incense on Yom Kippur that it is
“finely ground aromatic incense” (Leviticus : ). What does the
verse mean to teach by this? Has it not already been stated: “And
you shall grind some of it finely” (Exodus : )? Rather, it
teaches that on Yom Kippur the incense has to be superfine.

עוֹלין ְ ּב ִמזְ ָרחוֹ ׁ ֶשל
ִ ״ב ָכל יוֹם ּכ ֲֹהנִים
ּ ְ § The mishna states: On every other day, priests ascend on the
 ָּכל ּ ִפינּ וֹת ׁ ֶש ַא ָּתה: דְּ ָא ַמר ָמר. ֶּכ ֶב ׁש״eastern side of the ramp. A baraita explains the reason for this: As
. ּפוֹנֶ ה ל ֹא יְ ה ּו ֶא ָּלא דֶּ ֶרךְ יָ ִמין ַל ִּמזְ ָרחthe Master said: All the turns that you turn should be only to
the right, which, after ascending the altar, means one will turn to
the east and will mean one will circulate the altar in a counterclockwise fashion. When they descended, they again turned to the
right, which is to the west of the ramp.H
(יוֹר ִד ין
ְ ְ)עוֹלין( ָ ּב ֶא ְמצַ ע )ו
ִ
 § ״וְ ַה יּוֹםThe mishna continues: But on this day the priests ascend in the
N
 ַמאי ַט ְﬠ ָמא – ִמ ׁ ּשוּם ְּכבוֹדוֹ. ָ ּב ֶא ְמצַ ע״middle of the ramp and descend in the middle. What is the
. דְּ כ ֵֹהן ָ ּגדוֹלreason? Due to the eminence of the High Priest he should not
walk on the side but in the middle.
״ב ָכל יוֹם ּכ ֵֹהן ] ָ ּגדוֹל [ ְמ ַקדֵּ ׁש יָ ָדיו וְ ַרגְ ָליו
ּ ְ § We learned in the mishna that every other day the High Priest
 ַמאי ַט ְﬠ ָמא – ִמ ׁ ּשוּם. ִמן ַה ִּכיּוֹר״ וכו׳sanctifies his hands and his feet from the laver like the other
. ְּכבוֹדוֹ ׁ ֶשל ּכ ֵֹהן ָ ּגדוֹלpriests, and on this day he sanctifies them from the golden flask.
What is the reason? Due to the eminence of the High Priest.H
.״ב ָכל יוֹם ָהי ּו ׁ ָשם ַא ְר ַ ּבע ַמ ֲﬠ ָרכוֹת״
ְּ
 ְ ּב ָכל יוֹם ָהי ּו ׁ ְש ַּתיִ ם ַמ ֲﬠ ָרכוֹת:ָּתנ ּו ַר ָ ּבנַן
,דוֹלה
ָ  ַא ַחת ַמ ֲﬠ ָר ָכה ְ ּג.וְ ַהיּוֹם ׁ ָשל ֹׁש
 וְ ַא ַחת,טוֹרת
ֶ וְ ַא ַחת ַמ ֲﬠ ָר ָכה ׁ ְשנִיָּה ׁ ֶשל ְק
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,וֹס ִיפין ּבוֹ ַ ּביּוֹם
ִ ׁ ֶש ּמ

§ The mishna states: On every other day, there were four arrangements of wood there, upon the altar, but on this day there were
five. The Sages taught in the Tosefta: On every other day there
were two arrangements of wood on the altar, but on this day there
were three: One, the large arrangement; and one, the second
arrangement for coals for the incense; and one, the additional
arrangement of wood, which they add on that day for the incense
that is burned in the Holy of Holies. This is the statement of Rabbi
Yehuda.

 ְ ּב ָכל יוֹם ׁ ָשל ֹׁש וְ ַהיּוֹם:אוֹמר
ֵ יוֹסי
ֵ ַר ִ ּבי
 וְ ַא ַחת,דוֹלה
ָ ַא ְר ַ ּבע; ַא ַחת ׁ ֶשל ַמ ֲﬠ ָר ָכה ְ ּג
 וְ ַא ַחת ׁ ֶשל,טוֹרת
ֶ ַמ ֲﬠ ָר ָכה ׁ ְשנִיָּה ׁ ֶשל ְק
.וֹס ִיפין ּבוֹ ַ ּביּוֹם
ִ  וְ ַא ַחת ׁ ֶש ּמ,ִקיּוּם ָה ֵא ׁש

Rabbi Yosei says: On every other day there were three arrangements, but on this day there were four:H One, the large arrangement; and one, the second arrangement for the incense; and one,
for the upkeep of the fire,NH so that if the fire of the large arrangement begins to die down, wood from this arrangement may be
added to it to raise the flames; and one, the additional arrangement
of wood that they add on that day for the incense that is burned
in the Holy of Holies.

 ְ ּב ָכל יוֹם ַא ְר ַ ּבע:אוֹמר
ֵ
()מ ִאיר
ֵ ַר ִ ּבי
,דוֹלה
ָ  ַא ַחת ׁ ֶשל ַמ ֲﬠ ָר ָכה ְ ּג:וְ ַהיּוֹם ָח ֵמ ׁש
,טוֹרת
ֶ וְ ַא ַחת ׁ ֶשל ַמ ֲﬠ ָר ָכה ׁ ְשנִיָּה ׁ ֶשל ְק
 וְ ַא ַחת ְל ֵא ָיב ִרים,וְ ַא ַחת ׁ ֶשל ִקיּוּם ָה ֵא ׁש
 וְ ַא ַחת,ו ְּפ ָד ִרים ׁ ֶשלּ ֹא נִ ְת ַﬠ ְּכל ּו ִמ ָ ּב ֶﬠ ֶרב
.וֹס ִיפין ּבוֹ ַ ּביּוֹם
ִ ׁ ֶש ּמ

Rabbi Meir says: On every other day there were four arrangements of wood on the altar but on this day there were five: One,
the large arrangement; and one, the second arrangement for the
incense; and one, for the upkeep of the fire; and one, for burning
the limbs and fats that were not fully consumed on the altar the
previous evening; and one, the additional arrangement of wood
that they add on that day for the incense that is burned in the Holy
of Holies.

,ּיהת ַּת ְר ֵּתי ִאית ְלהו
ַ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ
עוֹלה ַﬠל
ָ ״היא ָה
ִ :נָלן? ָא ַמר ְק ָרא
ַ ְמ
ח ָּכל ַה ַּליְ ָלה״ – זוֹ מוֹק ָדה ַﬠל ַה ִּמזְ ֵ ּב
ְ
ח ּתו ַּקד  ״וְ ֵא ׁש ַה ִּמזְ ֵ ּב,דוֹלה
ָ ַמ ֲﬠ ָר ָכה ְ ּג
 וְ ַר ִ ּבי.טוֹרת
ֶ ּבוֹ״ – זוֹ ַמ ֲﬠ ָר ָכה ׁ ְשנִיָּה ׁ ֶשל ְק
יה
ֵ
ּ יה? נָ ְפ ָקא ֵל
ּ  ִקיּוּם ָה ֵא ׁש ְמנָ א ֵל,יוֹסי
.ח ּתו ַּקד ּבוֹ״ ִמ״וְ ָה ֵא ׁש ַﬠל ַה ִּמזְ ֵ ּב

The Gemara analyzes the diﬀerent opinions: At any rate, everyone
has at least two arrangements in their calculations. From where
do we derive this? The verse states: “It is the burnt-oﬀering on
the flame on the altar all night” (Leviticus : ); this is referring
to the large arrangement. It states further: “And the fire of the
altar shall be kept burning thereby” (Leviticus : ), this additional mention of a fire is referring to the second arrangement,
which is for the incense. And from where does Rabbi Yosei learn
about the additional arrangement for the upkeep of the fire? He
derives it from the verse: “And the fire upon the altar shall be
kept burning thereby” (Leviticus : ), which mentions fire for the
third time.

HALAKHA

Ascending the ramp – ח זְב
ּ ֵ  ֲﬠ ִליָּ ה ַל ִּמ: Every day, the priests
ascend the altar on its eastern side and descend on its
western side. On Yom Kippur, they ascend and descend in
the middle of the altar, out of respect for the eminence for
the High Priest (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 2:5).
Sanctifying the hands and feet – קדּ ו ּׁש יָ ַדיִ ם וְ ַרגְ ַליִ ם:ִ Every
day, the High Priest sanctifies his hands and feet using the
laver, in the same way the rest of the priests do. On Yom
Kippur, due to his eminence, he sanctifies himself using
a golden flask (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 2:5).
The arrangements on the altar – ח  ַה ַּמ ֲﬠ ָרכוֹת ַﬠל ַה ִּמזְ ֵ ּב:
Every day, there were three arrangements of wood on the
altar, but on Yom Kippur, there were four arrangements.
This is in accordance with the ruling of Rabbi Yosei, as the
halakha follows his opinion in disputes with his colleagues
(Rambam Sefer Avoda, Hilkhot Avodat Yom HaKippurim 2:5).
One for the upkeep of the fire – א ַחת ׁ ֶשל ִקיּוּם ָה ֵא ׁש:ַ There
was a large arrangement on the altar on which the limbs
and the fats were burned. A second arrangement supplied
the coals for the incense, while a third arrangement served
to maintain the fire of the main arrangement (Rambam
Sefer Avoda, Hilkhot Temidin UMusafin 2:4).
NOTES

The priests ascend in the middle of the ramp – עוֹלין
ִ
ב ֶא ְמצַ ע:ּ ָ The present text of the Gemara states: They ascend,
which implies more than one person ascended the ramp,
even on Yom Kippur. This is a reference to the two additional priests, the deputy High Priest and the head of the
patrilineal family, who would accompany the High Priest
and assist him with various tasks. Since their presence was
only for the sake of the High Priest, it was befitting that,
on account of his eminence, they too were aﬀorded the
privilege of ascending in the middle of the ramp (Tosafot
Yeshanim; Me’iri).
One for the upkeep [kiyyum] of the fire – ַא ַחת ׁ ֶשל ִקיּוּם
ה ֵא ׁש:ָ Some interpret the word kiyyum as referring to the
maintenance of the fire on the large arrangement. If it
began to die down, wood was added to it from this arrangement (Rashi; Rabbi Elyakim; Me’iri). Others interpret
the word kiyyum as referring to the very existence of fire,
i.e., it was made to fulfill the requirement of having a fire
constantly burning upon the altar (Rambam; Me’iri).

. פרק ד׳ דף מה. Perek IV . 45a
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HALAKHA

Thin wood chips – ה ָ ּצ ַתת ֲא ִל ָיתא:ַ The flame for keeping
up the fire of the large arrangement is not lit below but
upon the top of the altar itself (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 2:9).
NOTES

That a non-priest could approach the altar – ׁ ֶשזָּ ר ָק ֵרב
ח זְב
ּ ֵ  ְלגַ ֵ ּבי ִמ: The Torah states: “But they must not draw near
to the sacred utensils, nor to the altar, that they not die,
neither they, nor you” (Numbers 18:3). This applies even
to the Levites who serve in the Temple. Since a non-priest
is prohibited to approach the altar, any service that is
performed on the altar is necessarily executed by priests.
Do not expound the word and – וא״ו ָלא דָּ ְר ׁ ִשי: The word
“and,” indicated by the single-letter prefix vav, usually
functions as a conjunction. However, sometimes it has no
obvious purpose. Furthermore, even when it does serve
as a conjunction of two clauses, since in many cases the
Torah presents a similar construction without the use
of the vav, whenever it is used it can be deemed to be
superfluous. Therefore the Sages often expound a vav
to include additional halakhot that are not mentioned
explicitly in the verse.

וְ ַר ִ ּבי יְ הו ָּדה? ַההוּא ְל ַה ָ ּצ ַתת ֲא ִל ָיתא הוּא
:אוֹמר
ֵ  ָהיָ ה ַר ִ ּבי יְ הו ָּדה, דְּ ַתנְ יָ א.דַּ ֲא ָתא
יתא ׁ ֶשלּ ֹא ְּת ֵהא ֶא ָּלא
ָ ִמ ּנַיִ ין ְל ַה ָ ּצ ַתת ֲא ִל
 ״וְ ָה ֵא ׁש:לוֹמר
ַ ח – ַּת ְלמוּד ֹאשוֹ ׁ ֶשל ִמ ֵ ּזְב
ׁ ְ ּבר
 ִמ ּנַיִ ין:יוֹסי
ֵ  ָא ַמר ַר ִ ּבי.ח ּתו ַּקד ּבוֹ״ זְב
ּ ֵ ַﬠל ַה ִּמ
ׂ ֶ ׁ ֶש
עוֹשה ַמ ֲﬠ ָר ָכה ְל ִקיּוּם ָה ֵא ׁש – ַּת ְלמוּד
ַ
.ח ּתו ַּקד ּבוֹ״  ״וְ ָה ֵא ׁש ַﬠל ַה ִּמזְ ֵ ּב:לוֹמר

And how does Rabbi Yehuda, who holds that normally there are
only two arrangements, explain this third mention of a fire? That
additional mention comes to teach about the kindling of the thin
wood chips,H which were used to ignite the fires on the altar, as it
was taught in a baraita: Rabbi Yehuda would say: From where is
it derived that the kindling of the wood chips should be done
only at the top of the altar, rather than setting them alight at the
bottom of the altar and carrying them up? The verse states: “And
the fire upon the altar shall be kept burning thereby” (Leviticus
: ), which indicates that the fire that is brought there has to be
lit on the altar itself. Rabbi Yosei said: From where is it derived
that an arrangement for the upkeep of the fire is made? The
verse states: “And the fire upon the altar shall be kept burning
thereby” (Leviticus : ).

יה? נָ ְפ ָקא
ֵ וְ ַר ִ ּבי
ּ  ַה ָ ּצ ַתת ֲא ִל ָיתא ְמנָא ֵל,יוֹסי
,יה ְל ַר ִ ּבי ׁ ִש ְמעוֹן
ָ יה ֵמ ֵה
ּ יכא דְּ נָ ְפ ָקא ֵל
ּ ֵל
 ״וְ נָ ְתנ ּו ְ ּבנֵי ַא ֲהרֹן ַה ּכ ֵֹהן ֵא ׁש ַﬠל:דְּ ַתנְיָא
ימד ַﬠל ַה ָ ּצ ַתת ֲא ִל ָיתא ׁ ֶשלּ ֹא
ֵּ ח״ – ִל ַה ִּמזְ ֵ ּב
 דִּ ְב ֵרי, ו ִּב ְכ ִלי ׁ ָש ֵרת,ְּת ֵהא ֶא ָּלא ְ ּבכ ֵֹהן ָּכ ׁ ֵשר
 וְ ִכי ַּת ֲﬠ ֶלה: ָא ַמר לוֹ ַר ִ ּבי ׁ ִש ְמעוֹן,ַר ִ ּבי יְ הו ָּדה
:ח? ֶא ָּלא ַﬠל דַּ ְﬠ ְּתךָ ׁ ֶשזָּ ר ָק ֵרב ְלגַ ֵ ּבי ִמזְ ֵ ּב
ימד ַﬠל ַה ָ ּצ ַתת ֲא ִל ָיתא ׁ ֶשלּ ֹא ְּת ֵהא ֶא ָּלא
ֵּ ִל
.ח ֹאשוֹ ׁ ֶשל ִמזְ ֵ ּב
ׁ ְ ּבר

And from where does Rabbi Yosei derive that the kindling of the
wood chips should be at the top of the altar? He derives it from
the same place that Rabbi Shimon derives it. As it was taught in
a baraita: The verse states: “And the sons of Aaron the priest shall
put fire upon the altar” (Leviticus : ), which teaches about the
kindling of the wood chips that it may be done only by a fit priest
and one who is robed in the priestly vestments of service; this is
the statement of Rabbi Yehuda. Rabbi Shimon said to him:
There is no need for a verse to teach that a priest must kindle the
chips, for could it enter your mind that a non-priest could approach the altar?N Rather, this verse teaches about the kindling
of the wood chips, that they may be lit only at the top of the altar.

 ָק ֵאי: וְ ַר ִ ּבי יְ הו ָּדה – ִאי ֵמ ָה ָתם ֲהוָ ה ָא ִמינָ אAnd what would Rabbi Yehuda respond to Rabbi Shimon’s reason. ָקא ַמ ׁ ְש ַמע ָלן, ַא ַא ְר ָﬠא וְ ָﬠ ֵביד ְ ּב ַמ ּפו ָּחאing? If this halakha was derived from there, I would have said a
non-priest could light the fire on the altar by standing on the
ground below and using a bellows to fan the flames on the top of
the altar. Therefore, this verse teaches us that in all circumstances
the person kindling the fire must be a priest.
 ֵא ָיב ִרים ו ְּפ ָד ִרים ׁ ֶשלּ ֹא נִ ְת ַﬠ ְּכל ּו, וְ ַר ִ ּבי ֵמ ִאירAnd from where does Rabbi Meir learn about an additional
– יה ִמ״וְ ֵא ׁש״
ּ יה? נָ ְפ ָקא ֵל
ּ  ִמ ָ ּב ֶﬠ ֶרב ְמנָ א ֵלarrangement for the limbs and the fats that were not fully
. וא״ו ָלא דָּ ְר ׁ ִשי, וְ ַר ָ ּבנַןconsumed on the altar the previous evening? He derives it from
the phrase “and the fire.” The apparently superfluous word “and”
alludes to the existence of an additional arrangement. And the
Rabbis, i.e., Rabbi Yosei and Rabbi Yehuda, who disagree, do not
expound the word “and.”N
יב ִרים ו ְּפ ָד ִרים ׁ ֶש ּל ֹא נִ ְת ַﬠ ְּכל ּו
ָ  ֵא,וְ ַר ָ ּבנַ ן
ִמ ָ ּב ֶﬠ ֶרב ַמאי ָﬠ ֵביד ְלה ּו? ְמ ַהדַּ ר ְלה ּו
 ִמ ּנַיִ ין ְל ֵא ָיב ִרים: דְּ ַתנְיָא.דוֹלה
ָ ְל ַמ ֲﬠ ָר ָכה ְ ּג
ו ְּפ ָד ִרים ׁ ֶשלּ ֹא נִ ְת ַﬠ ְּכל ּו ִמ ָ ּב ֶﬠ ֶרב

And according to the Rabbis, what do they do with the limbs and
the fats that were not fully consumed on the altar the previous
evening? Where are they burned? A priest returns them to the
large arrangement, where the process of their burning is completed. As it was taught in a baraita: From where is it derived that
for limbs and fats that were not fully consumed on the altar the
previous evening,

–  וְ ִאם ֵאין ַמ ֲחזִ ָיקן,ח ׁ ֶש ּס ְוֹד ָרן ַﬠל ַ ּג ֵ ּבי ִמזְ ֵ ּב
סוֹבב ַﬠד
ֵ ׁ ֶש ּס ְוֹד ָרן ַﬠל ַה ֶּכ ֶב ׁש אוֹ ַﬠל ַ ּג ֵ ּבי
 ַּת ְלמוּד,סוֹד ָרן
ְ ְדוֹלה ו
ָ ׁ ֶשיַּ ֲﬠ ֶ ׂשה ַמ ֲﬠ ָר ָכה ְ ּג
עוֹלה
ָ ֹאכל ָה ֵא ׁש ֶאת ָה
ַ ״א ׁ ֶשר ּת
ֲ :לוֹמר
ַ
.ח״ ַﬠל ַה ִּמזְ ֵ ּב

that they are arranged upon the altar, and if the space on the altar
cannot hold them, that they are arranged upon the ramp or
upon the ledge that protrudes from the altar, until the large arrangement is made the following day and then they are arranged
upon it? The verse states: “That which the fire will consume of
the burnt-oﬀering, on the altar” (Leviticus : ). This is taken to
mean that those items that the fire already consumed are once
again placed upon the altar.
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Perek IV . 45b . :פרק ד׳ דף מה

ָ יכו ֵּלי
,עוֹלה – ַא ָּתה ַמ ֲחזִ יר
ּ  ִﬠ:וְ ַר ִ ּבי ֵמ ִאיר
 דְּ ָתנֵי ַר ִ ּבי.טוֹרת
ֶ יכו ֵּלי ְק
ּ וְ ִאי ַא ָּתה ַמ ֲחזִ יר ִﬠ
יﬠזֶ ר ֶ ּבן
ֶ נְיוֹמי ִ ּב ְד ֵבי ַר ִ ּבי ֱא ִל
ִ ֲחנַ נְיָ א ַ ּבר ִמ
עוֹלה
ָ ֹאכל ָה ֵא ׁש ֶאת ָה
ַ ״א ׁ ֶשר ּת
ֲ :יַ ֲﬠקֹב
ָ יכו ֵּלי
עוֹלה ַא ָּתה ַמ ֲחזִ יר
ּ ח״ – ִﬠ ַﬠל ַה ִּמזְ ֵ ּב
.טוֹרת
ֶ יכו ֵּלי ְק
ּ וְ ִאי ַא ָּתה ַמ ֲחזִ יר ִﬠ

And how does Rabbi Meir expound this verse? He derives from it
that if parts of a burnt-oﬀering that were already partially consumed
on the altar fell oﬀ the altar, you should return them to continue burning; but you do not return incense that was consumed and fell oﬀ of
the inner incense altar. As Rabbi Ĥananya bar Minyomi from the
school of Rabbi Eliezer ben Ya’akov taught in a baraita: The verse
states: “That which the fire will consume of the burnt-oﬀering on
the altar” (Leviticus : ). This teaches that if parts of a burnt-oﬀering
that were partially consumed fell oﬀ the altar, you should return them;
but you do not return incense that was partially consumed and fell oﬀ
the altar.H

מוֹס ִיפין ּבוֹ ַ ּביּוֹם ִאית
ִ יהת
ַ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ
, ְמנָ א ְלהוּ? נָ ְפ ָקא ְלה ּו ִמ״וְ ָה ֵא ׁש״,ְּלהו
וַ ֲא ִפילּ ּו ְל ַמאן דְּ ָלא דָּ ֵר ׁיש ’וא״ו׳ – ׳וא״ו
.ה״א׳ דָּ ֵר ׁיש

At any rate, everyone assumes there is an additional arrangement of
wood that they add on that day, i.e., Yom Kippur, for the incense that
is burned in the Holy of Holies. From where do they derive this? They
derive it from the verse “And the fire upon the altar” (Leviticus : ).
The apparently superfluous words “and the” allude to an additional fire.
And even one who does not generally expound the word “and” does
expound the phrase “and the.”N

יה
ֵ
ּ ״א ׁש ָּת ִמיד״ ְל ַמאי ֲא ָתא? ִמ ָ ּב ֵﬠי ֵל
ח ״א ׁש ָּת ִמיד ּתו ַּקד ַﬠל ַה ִּמזְ ֵ ּב
ֵ :ְל ִכ ְד ַתנְיָא
ימד ַﬠל ַמ ֲﬠ ָר ָכה ׁ ְשנִיָּה ׁ ֶשל
ֵּ ל ֹא ִת ְכ ֶ ּבה״ ִל
ח טוֹרת ׁ ֶש ּל ֹא ְּת ֵהא ֶא ָּלא ַﬠל ַה ִּמזְ ֵ ּב
ֶ ְק
.ַה ִחיצוֹן

The Gemara notes that there is an additional mention of the altar fire,
which has not yet been explained: The phrase “a perpetual fire”
(Leviticus : ), for what halakha does it come to teach? It is required
for the halakha that was taught in the following baraita: The verse states:
“A perpetual fire shall be kept burningN on the altar, it shall not go out”
(Leviticus : ). This teaches about the second arrangement of wood
to produce coals for the incense, that it is set up only on the outer altar.

:נוֹרה ִמ ּנַיִ ין? וְ ִדין הוּא
ָ ֵא ׁש ַמ ְח ָּתה ּו ְמ
 וְ נֶ ֶא ְמ ָרה ֵא ׁש,טוֹרת
ֶ נֶ ֶא ְמ ָרה ֵא ׁש ִ ּב ְק
ָ ְ ּב ַמ ְח ָּתה ּו ְמ
ח  ַמה ְּל ַה ָּלן ַﬠל ִמזְ ֵ ּב,נוֹרה
.ח ַה ִחיצוֹן ַה ִחיצוֹן – ַאף ָּכאן ַﬠל ַה ִּמזְ ֵ ּב

From where is it derived that coals of fire that are taken with a coal panN
for the incense on Yom Kippur and for the fire for lighting the candelabrumH must also be from the outer altar? It is a logical derivation. “Fire”
is statedN with regard to the daily incense oﬀering, and “fire” is stated
with regard to the incense coal pan and the candelabrum. Just as there,
in the case of the daily incense oﬀering, the fire is taken from upon the
outer altar, so too here, in the case of the incense coal pan and the
candelabrum, the fire should be taken from upon the outer altar.H

,טוֹרת
ֶ  נֶ ֶא ְמ ָרה ֵא ׁש ִ ּב ְק:אוֹ ְּכ ָלךְ ְל ֶד ֶרךְ זוֹ
 ַמה ְּל ַה ָּלן,נוֹרה
ָ וְ נֶ ֶא ְמ ָרה ֵא ׁש ְ ּב ַמ ְח ָּתה ו ְּמ
ְנוֹרה ְ ּב ָסמוּך
ָ ְ ּב ָסמוּךְ לוֹ – ַאף ַמ ְח ָּתה ו ְּמ
,לוֹ

If the matter is derived through reasoning, it is also possible to posit an
alternative argument: Or, alternatively, one could go this way. “Fire” is
stated with regard to the daily incense oﬀering, and “fire” is stated
with regard to the incense coal pan and the candelabrum. Just as there,
in the case of the daily incense oﬀering, the fire is taken from a place
near to it, i.e., the outer altar, so too, in the case of the incense coal pan
and the candelabrum, the fire should be taken from a place near to it,
i.e., the inner altar.

״א ׁש ָּת ִמיד ּת ּו ַקד ַﬠל
ֵ :לוֹמר
ַ ַּת ְלמ ּוד
ח ל ֹא ִת ְכ ֶ ּבה״ – ֵא ׁש ָּת ִמיד ׁ ֶש ָא ַמ ְר ִּתי ַה ִּמ ֵ ּזְב
ח ֹאשוֹ ׁ ֶשל ִמזְ ֵ ּב
ׁ ְלךָ ל ֹא ְּת ֵהא ֶא ָּלא ְ ּבר
.ַה ִחיצוֹן

Since there are two equally logical derivations, a verse is required to
teach the halakha. The verse states: “A perpetual fire shall be kept
burning on the altar, it shall not go out” (Leviticus : ). The “perpetual fire” that I told you, i.e., the fire of the candelabrum, about which
the Torah states “a lamp to burn continually” (Exodus : ), should
be lit only from a fire that is upon the top of the outer altar.

? ֵא ׁש ְל ַמ ְח ָּתה ִמ ּנַיִ ין,נוֹרה
ָ ָל ַמ ְדנ ּו ֵא ׁש ִל ְמ
 נֶ ֶא ְמ ָרה ֵא ׁש ְ ּב ַמ ְח ָּתה וְ נֶ ֶא ְמ ָרה:וְ ִדין הוּא
ח  ַמה ְּל ַה ָּלן ַﬠל ַ ּג ֵ ּבי ִמזְ ֵ ּב,נוֹרה
ָ ֵא ׁש ִ ּב ְמ
,ח ַה ִחיצוֹן ַה ִחיצוֹן – ַאף ָּכאן ַﬠל ִמזְ ֵ ּב

We have therefore learned the source for the fire for the candelabrum.
From where do we derive the same halakha for the fire for the incense
coal pan on Yom Kippur? It is a logical derivation. “Fire” is stated with
regard to the incense coal pan on Yom Kippur, and “fire” is stated with
regard to the candelabrum. Just as there, in the case of the candelabrum, the fire is taken from upon the outer altar, so too, here, in the
case of the incense coal pan, the fire should be taken from upon the
outer altar.

HALAKHA

Incense that fell oﬀ the altar – קט ֶֹרת ׁ ֶש ּ ָפ ְק ָﬠה:ְ
Incense that falls oﬀ the altar is not returned to it,
even whole pieces that were not burned (Rambam Sefer Avoda, Hilkhot Temidin UMusafin 3:2).
Fire for lighting the candelabrum – נוֹרה
ָ א ׁש ְמ:
ֵ
The Rambam rules that if the westernmost lamp of
the candelabrum goes out, it is relit only from the
fire of the outer altar. The other lamps, however,
are lit from each other. The Ra’avad challenges
and rejects this approach. He claims that there is
no distinction between the westernmost lamp
and the other lamps and that as long as there is
a single lamp burning in the candelabrum, the
other lamps may be lit from it. Otherwise, fire is
taken from the outer altar (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 3:13, and in the comments of Kesef Mishne and Leĥem Mishne).
An arrangement for the incense – ַמ ֲﬠ ָר ָכה ׁ ְשנִיָה
של ְקט ֶֹרת:
ֶ ׁ A second arrangement of wood from
which coals were taken for the incense sat next
to the large arrangement on the outer altar (Rambam Sefer Avoda, Hilkhot Temidin UMusafin 2:4).
NOTES

Expound the phrase “and the” – ״וא״ו ה״א״ דָּ ֵר ׁיש:
The combination of the letters vav and heh cannot
be explained as merely a conjunction without
further significance. The vav must therefore teach
that something additional should be expounded.
A perpetual fire shall be kept burning – ֵא ׁש ָּת ִמיד
תו ַּקד:ּ Several commentators point out that this
verse is used elsewhere for a diﬀerent derivation.
They suggest that this halakha is actually derived
from the verse: “And the fire upon the altar shall
be kept burning” (Leviticus 6:5), and this is indeed
how the Sifrei derives the halakha (Givat Shaul).
From where is derived fire with the coal pan –
ה…מ ּנַיִ ין
ִ א ׁש ְל ַמ ְח ָּת:
ֵ The additional fire for the incense coal pan is derived from the phrase “and the
fire,” which is referring to the outer altar. However,
since the verse also teaches that there is an additional special arrangement for a particular day, i.e.,
Yom Kippur, it makes sense that that arrangement
could be located in a diﬀerent place. Therefore,
another derivation is required to teach otherwise
(Tosefot HaRosh).
Fire is stated – נֶ ֶא ְמ ָרה ֵא ׁש: The Gemara derivation
that the fire used both for the coal pan for the Yom
Kippur incense oﬀering and for the candelabrum
must come from the outer altar is apparently
based on the common use of the word fire in
relation to those vessels and in relation to the
daily incense oﬀering. However, this is problematic. While the word fire does explicitly appear
with regard to the coals taken for the Yom Kippur
incense oﬀering (see Leviticus 16:12), it does not
appear either with regard to the daily incense offering or with regard to the candelabrum. Rashi
therefore explains that the Gemara does not
mean to expound from the actual word fire but
from the obvious fact that fire was required in all
three contexts.

טוֹרת
ֶ  נֶ ֶא ְמ ָרה ֵא ׁש ִ ּב ְק: אוֹ ְּכ ָל ְך ְל ֶד ֶר ְך זוֹIf the matter is derived through reasoning, it is also possible to posit an
ְ ַמה ְּל ַה ָּלן ְ ּב ָסמוּך, וְ נֶ ֶא ְמ ָרה ֵא ׁש ְ ּב ַמ ְח ָּתהalternative argument: Or, alternatively, one could go this way: “Fire” is
–  לוֹ ַאף ָּכאן ְ ּב ָסמוּךְ לוֹstated with regard to the daily incense oﬀering, and “fire” is stated
with regard to the incense coal pan on Yom Kippur. Just as there, in
the case of the daily incense oﬀering, the fire is taken from a place near
to it, i.e., the outer altar, so too, here, in the case of fire for the incense
coal pan, the fire should be taken from a place near to it, i.e., the inner
altar.
: פרק ד׳ דף מה. Perek IV . 45b
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Only partially before the Lord – ש ִּמ ְּקצָ תוֹ ִל ְפנֵי ה׳:
ֶ ׁ According to the present text of the Gemara, the reference is to
the position of the altar vis-à-vis the Sanctuary and the
Holy of Holies. According to other versions of the text,
the reference is not to the location but to the purpose:
The oﬀerings brought upon the inner altar are always
burned entirely, and therefore this altar may be described
as entirely for God. In contrast, oﬀerings brought on the
outer alter are sometimes eaten by the priesthood and
those who brought the oﬀerings. This alter is therefore
only partially for God (Rabbi Elyakim).

 ״וְ ָל ַקח ְמל ֹא ַה ַּמ ְח ָּתה:לוֹמר
ַ ַּת ְלמוּד
,ח ִמ ִּל ְפנֵי ה׳״ ַ ּג ֲח ֵלי ֵא ׁש ֵמ ַﬠל ַה ִּמזְ ֵ ּב
ח ׁ ֶש ִּמ ְּקצָ תוֹ ִל ְפנֵי ה׳ וְ ֵאין ֵאיזֶ ה ּו ִמזְ ֵ ּב
ח אוֹמר זֶ ה ִמזְ ֵ ּב
ֵ ּכו ּּלוֹ ִל ְפנֵי ה׳ – ֱהוֵ י
.ַה ִחיצוֹן

Since there are two equally logical derivations, a verse is required to
teach the halakha: The verse states: “And he shall take a pan full of
coals of fire from upon the altar from before the Lord” (Leviticus
: ). The description of the altar being “from before the Lord” suggests it is not entirely before the Lord. Which altar is only partially
before the Lord,N but not all of it is before the Lord, i.e., part of it
lies directly parallel to the Sanctuary, but part of it does not? You must
say that this is the outer altar. Only the western side of it lies parallel
to the entrance to the Sanctuary. In contrast, the inner altar is entirely within the Sanctuary and so is considered entirely before the
Lord.

ח״ ״מ ַﬠל ַה ִּמזְ ֵ ּב
ֵ יכ ַּתב
ְ יך ְל ִמ
ְ וְ ִאיצְ ְט ִר
״מ ִּל ְפנֵי ה׳״; דְּ ִאי
ִ יכ ַּתב
ְ וְ ִאיצְ ְט ִריךְ ְל ִמ
ח״ – ֲהוָ ה ״מ ַﬠל ַה ִּמזְ ֵ ּב
ֵ ָּכ ַתב ַר ֲח ָמנָ א
,נִימי
ִ ח ּ ְפ ח – ִמזְ ֵ ּב  ַמאי ִמזְ ֵ ּב:ָא ִמינָ א
״מ ִּל ְפנֵי ה׳״ – וְ ִאי ָּכ ַתב
ִ ָּכ ַתב ַר ֲח ָמנָ א
:״מ ִּל ְפנֵי ה׳״ – ֲהוָ ה ָא ִמינָ א
ִ ַר ֲח ָמנָ א
,דַּ וְ ָקא ִמ ִּל ְפנֵי ה׳

And it is necessary to write “from upon the altar” and it is necessary to write “from before God” because if the Merciful One had
written only “from upon the altar” I would have said: What altar is
the verse referring to? The inner altar. Therefore, the Merciful One
writes “from before God.” And if the Merciful One had written only
“from before God,” I would have said it means specifically from the
part of the altar that lies before God, i.e., from the northwestern
corner, which lies directly parallel to the entrance of the Sanctuary;
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Even on Shabbat – וַ ֲא ִפילּ ּו ְ ּב ׁ ַש ָ ּבת: Bar Kappara’s statement
concerning the Shabbat is actually an independent, novel
ruling beyond the first ruling, as indicated by the inclusion
of the word “and.” The novelty of the first ruling relates
to the status of oﬀerings that are initially invalid, as the
Gemara continues to explain. The second ruling, however,
provides an additional novel element to the laws of Shabbat: Burning even invalid oﬀerings may override Shabbat
(Eshkol HaKofer).

ימא
ָ יסא ֵא
ָ יסא ו ֵּמ ַהאי ִ ּג
ָ  ֲא ָבל ֵמ ַהאי ִ ּגbut from this side or from that side of the altar, both of which are
.יכא
ָ  ָלא – צְ ִרnot directly in front of the Sanctuary’s entrance, I would say that no,
the fire may not be taken from there. Therefore, it is necessary to
write both terms in order to teach this halakha.
,ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ִמ ׁ ּשוּם ַ ּבר ַק ּ ָפ ָרא
עוֹלה
ָ  ֵא ְיב ֵרי:אוֹמר ָהיָ ה ַר ִ ּבי ֵמ ִאיר
ֵ
עוֹשה ָל ֶהן ַמ ֲﬠ ָר ָכה ִ ּב ְפנֵי
ׂ ֶ – וֹתר ּו
ְ ׁ ֶש ִּנ ּת
. וַ ֲא ִפילּ ּו ְ ּב ׁ ַש ָ ּבת,סוֹד ָרן
ְ ְַﬠצְ ָמ ּה ו

Rabbi Elazar said in the name of bar Kappara: Rabbi Meir would
say: With regard to limbs of a burnt-oﬀering that remained on the
altar from the previous night and which were not fully consumed, one
should make a separate arrangement of wood for them and arrange
them upon it to be burned. And this is done even on Shabbat.N

 ְ ּב ָכל יוֹם: ַמאי ָקא ַמ ׁ ְש ַמע ָלן? ָּתנֵינָ אWhat is bar Kappara teaching us when he informs us that Rabbi
 ָהי ּו ׁ ָשם ַא ְר ַ ּבע ַמ ֲﬠ ָרכוֹת! ָא ַמר ַר ִ ּביMeir requires a separate arrangement to be made? Surely, we already
. ל ֹא נִצְ ְר ָכה ֶא ָּלא ִל ְפסו ִּלין: ָא ִביןlearned this in the mishna that cites Rabbi Meir as saying: On every
other day, there were four arrangements of wood there, upon the
altar. The Gemara answers: Rabbi Avin said: Bar Kappara’s teaching
is needed only in order to teach the requirement to set up a fourth
arrangement, even though it is only for limbs of disqualified oﬀerings.
As certain disqualifications apply only ab initio, if the oﬀering is nevertheless brought upon the altar it should not then be removed. Bar
Kappara teaches that Rabbi Meir’s ruling applies in the event that
limbs of such an oﬀering were not fully consumed.
 ֲא ָבל ל ֹא, וְ ַדוְ ָקא ׁ ֶש ָּמ ׁ ְש ָלה ָ ּב ֶהן ָהאוּרThe Gemara qualifies this: But this applies specifically when the fire
. ָמ ׁ ְש ָלה ָ ּב ֶהן ָהאוּר – ָלאhas already taken hold of them and they have begun to burn. But if
the fire has not yet taken hold of them, no, a separate arrangement
is not made in order to burn them.
 ֶא ָחד ְּכ ׁ ֵש ִירין וְ ֶא ָחד:יכא דְּ ָא ְמ ִרי
ָּ  ִאThere are those who say a diﬀerent version of this qualification: Both
, ִאי ָמ ׁ ְש ָלה ָ ּב ֶהן ָהאוּר – ִאין, ּ ְפסו ִּליןwith regard to the limbs of valid oﬀerings and of disqualified oﬀer. וְ ִאי ָלא – ָלאings, if the fire has already taken hold of them and they have begun
to burn, yes, a separate arrangement is made to burn them, but if the
fire did not take hold of them, no, a separate arrangement is not made
in order to burn them.
! וְ ַהיּוֹם ָח ֵמ ׁש: ָּתנֵינָ א. ״וַ ֲא ִפילּ ּו ְ ּב ׁ ַש ָ ּבת״Bar Kappara concluded: And this is done even on Shabbat. But
surely, we already learned this in the mishna that cites Rabbi Meir as
saying: But on this day, on Yom Kippur, there are five. This means
that the arrangement for burning any remaining limbs is made also
on Yom Kippur, despite the fact that all the Shabbat prohibitions
apply.
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