Perek V
Daf 48 Amud b
HALAKHA

If he thought during the raking of the coals – ישב
ֵ ּ ׁ ִח
ב ֲח ִתיַּ ית ֶ ּג ָח ִלים:
ּ ַ If the priest had inappropriate thoughts
while raking the coals for the incense, the rite is disqualified, as actions facilitating an oﬀering are considered like
the oﬀering itself (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 5:27 and Kesef Mishne and Leĥem Mishne there).
The right leg in his left hand – רגֶ ל ׁ ֶשל יָ ִמין ִ ּב ְ ׂשמֹאל:ֶ When
the parts of the daily oﬀering are carried to the ramp, the
right leg is carried in the priest’s left hand, with the place
of the slaughter facing the priest (Rambam Sefer Avoda,
Hilkhot Ma’aseh HaKorbanot 6:11).
NOTES

Carrying the blood – הוֹל ָכה:
ָ There are four rites that must
be performed by priests after the slaughtering of an offering, an act that can be done by anyone: Receiving the
blood of the animal, carrying the blood in a bowl to the
altar, sprinkling the blood on the altar, and burning the
animal’s fats and sacrificial parts on the altar. Carrying the
blood diﬀers in certain aspects from the other three tasks.
For example, as Rashi states, the other three rites are commanded explicitly in the Torah, which states that they must
be done by priests, whereas the act of carrying is not mentioned clearly in the text as a distinct rite. Furthermore, the
tanna’im point out that whereas the other three acts are
indispensable to the sequence of the service, carrying the
blood may be omitted, as the animal can be slaughtered
next to the altar and the blood sprinkled immediately after its collection in a bowl, without it being carried at all.
For this reason, some authorities state that not all of the
halakhot of the four rites apply to carrying.
We learned it – תנִיתו ָּה:ְּ This phrase, which Rav Sheshet uses
often, has a precise meaning: The question that you pose
is answered by a well-known mishna and can be resolved
by analyzing that mishna.

? ישב ַ ּב ֲח ִתיַּ ית ֶ ּג ָח ִל ים ַמ ה ּו
ֵ ּ ׁ  ִחWhat is the halakha if he thought invalidating thoughts during the
H
 אוֹ,ּ ַמ ְכ ׁ ִש ֵירי ִמצְ וָ ה – ְּכ ִמצְ וָ ה ָד ּמוraking of the coals? Does this thought invalidate the incense? The
Gemara
elaborates:
Th
e question here is whether actions that facili.ּל ֹא? ֵּתיקו
tate the performance of a mitzva are considered like the mitzva itself.
If so, merely raking the coals, which facilitates the mitzva of the incense,
is like burning the incense itself; therefore, an improper thought would
disqualify the incense. Or perhaps actions that facilitate the performance of a mitzva are not considered part of the mitzva itself. No
answer was found for this question either, and the Gemara once again
concludes: Let it stand unresolved.
הוֹל ָכה
ָ :ֵיה ֵמ ַרב ׁ ֵש ׁ ֶשת
ּ  § ָ ּב ֵﬠי ִמ ּינThe Sages raised a dilemma before Rav Sheshet: What is the
N
, ִ ּב ְ ׂשמֹאל ַמהוּ? ָא ַמר ְלה ּו ַרב ׁ ֵש ׁ ֶשתhalakha with regard to carrying the blood in one’s left hand? Is this
ימינוֹ
ִ נָטל ֶאת ַה ַּמ ְח ָּתה ִ ּב
ַ : ְּתנִיתו ָּהaction valid, or is carrying, like receiving and sprinkling the blood, an
act that must be performed with the right hand? Rav Sheshet said to
.וְ ֶאת ַה ַּכף ִ ּב ְ ׂשמֹאלוֹ
the m: We already learned it;N there is an answer to this question from
the mishna: He took the coal pan in his right hand and the spoon in
his left hand. This proves that although the spoon is carried in the left
hand to the place of the service, the rite is valid.
 ָה ֶרגֶ ל ׁ ֶשל: וְ נִ ְפ ׁשוֹט ְלה ּו ֵמ ָהא דִּ ְתנַןThe Gemara asks: And let us resolve this dilemma for them from that
!עוֹר ּה ַלחוּץ
ָ  ו ֵּבית, יָ ִמין ִ ּב ְ ׂשמֹאלwhich we learned in a mishna: The priest who is privileged to carry
the head and the leg of the daily oﬀering to the ramp carried the right
leg in his left hand,H with its entire hide facing outward and the place
of the slaughter on the neck facing the priest. This mishna also proves
that carrying with the left hand is acceptable.
–  ָהנֵי ִמ ֵּילי: ֲהוָ ה ָא ִמינָ א,ִאי ֵמ ָה ָתם
 ֲא ָבל,הוֹל ָכה דְּ ָלא ְמ ַﬠ ְּכ ָבא ַּכ ּ ָפ ָרה
ָ
,הוֹל ָכה דִּ ְמ ַﬠ ְּכ ָבא ַּכ ּ ָפ ָרה – ל ֹא
ָ
.ָק ַמ ׁ ְש ַמע ָלן

The Gemara rejects this contention: If the proof is from there, I would
have said: That applies only to a type of carrying that does not invalidate atonement, as even if the limbs are not carried up to the altar,
atonement is nevertheless achieved through the sprinkling of the
blood. The rite is valid even if the limbs of the daily oﬀering are not
burned at all. However, with regard to the type of carrying that does
invalidate atonement, e.g., carrying the blood to the altar, no, perhaps
it must be done specifically with the right hand. Rav Sheshet therefore
teaches us from the mishna that although carrying the spoon is necessary for the mitzva, the rite is nevertheless valid if it is carried in the
left hand.

 ו ַּב ַﬠל,יכוֹר
ִ ית
ִ ֵמ
ּ  וְ אוֹנֵ ן ׁ ִש, זָ ר:יבי
– הוֹל ָכה ו ִּבזְ ִר ָיקה
ָ  ְ ּב ַק ָ ּב ָלה ו ְּב,מוּם
! וְ ֵכן ְ ׂשמֹאל – ּ ָפסוּל,יוֹשב
ֵ ׁ  וְ ֵכן.ּ ָפסוּל
.ְּתיו ְּב ָּתא

The Gemara raises an objection from a baraita: With regard to receiving, carrying, or sprinkling blood, if a non-priest, a mourner on his
first day of mourning, a drunk priest, and a blemished priest,H performed the rite, it is disqualified. And likewise if the priest was sitting,
and likewise if he performed one of these rites with his left hand, it is
disqualified. This statement contradicts the ruling of Rav Sheshet. The
Gemara concludes: This is indeed a conclusive refutation, and Rav
Sheshet’s opinion is rejected.

,אוֹת ָב ּה
ְ
ְּוְ ָהא ַרב ׁ ֵש ׁ ֶשת הוּא ד
יה
ֵ יה ַרב ׁ ֵש ׁ ֶשת ְל ָא
ּ מוֹר
ּ דַּ ֲא ַמר ֵל
:ֵיה ֵמ ַרב ִח ְסדָּ א
ּ  ְ ּב ֵﬠי ִמ ּינ:דְּ ַרב ִח ְסדָּ א
:יה
ָ
ּ הוֹל ָכה ְ ּבזָ ר ַמה ּו? – ָא ַמר ֵל
 ״וַ יִּ ׁ ְש ֲחט ּו:יﬠנִי
ֵ ְ ו ִּמ ְק ָרא ְמ ַסיּ,ְּכ ׁ ֵש ָירה
ַה ּ ָפ ַסח וַ יִּ זְ ְרק ּו ַה ּכ ֲֹהנִים ִמיָּ ָדם וְ ַה ְלוִ יִּ ם
.יטים״
ִ ַמ ְפ ׁ ִש

The Gemara asks: But wasn’t Rav Sheshet the one who objected on
the basis of this very baraita? As Rav Sheshet said to the interpreter
of Rav Ĥisda: Raise the following dilemma before Rav Ĥisda: What
is the halakha with regard to carrying the blood performed by a nonpriest? He said to him: It is valid, and a verse supports me: “And
they slaughtered the Paschal oﬀering and the priests sprinkled with
their hand, and the Levites flayed” ( Chronicles : ). This verse
indicates that the priests took the blood from the hands of the Levites,
from which it can be inferred that the Levites carried the blood from
the place of slaughtering to the place of sprinkling.

Perek V
Daf 49 Amud a
HALAKHA

Those who are unfit to serve – בוֹדה
ָ ה ּ ְפסו ִּלים ָ ּב ֲﬠ:ַ A nonpriest, a mourner on the first day of mourning, a drunk
priest, and a blemished priest are all unfit for the rites of
receiving the blood, carrying the blood, and sprinkling it.
Likewise, these rites are invalidated if performed by a priest
while sitting or with his left hand (Rambam Sefer Avoda,
Hilkhot Biat HaMikdash 9:15).
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, ׁ ִש ּיכוֹר, וְ אוֹנֵן, זָ ר:ּמוֹתיב ַרב ׁ ֵש ׁ ֶשת
ִ ו
הוֹל ָכה
ָ  ְ ּב ַק ָ ּב ָלה ו ְּב,ו ַּב ַﬠל מ ּום
יוֹשב וְ ֵכן
ֵ ׁ  וְ ֵכן,ו ִּבזְ ִר ָיקה – ּ ָפסוּל
!ְ ׂשמֹאל ּ ָפסוּל

And Rav Sheshet objected based on the aforementioned baraita: With regard to receiving, carrying, or sprinkling blood, if a
non-priest, a mourner on his first day of mourning, a drunk
priest, and a blemished priest, performed the rite, it is disqualified. This statement proves that carrying cannot be performed
by a non-priest. Since Rav Sheshet himself cited this baraita in
his objection, he was certainly familiar with it. How, then, could
he issue a ruling in contradiction to the baraita?

NOTES

That they acted like benches – דְּ ַﬠבוּד ַמ ֲﬠ ֵ ׂשה ִאיצְ ַט ָ ּבא: The Levites
stood in a row stretching from the place where the animal was
sacrificed to the place where the blood was sprinkled, and they
passed the bowls of blood from one to the other without moving
(Rabbeinu Ĥananel). Since this transfer is not considered carrying,
it was permitted for the Levites to do so on Shabbat.

– .אוֹת ָב ּה
ְ
 ָ ּב ַתר דִּ ׁ ְש ַמ ָﬠ ּה ֲה ַדרThe Gemara explains: After Rav Sheshet heard the baraita that
! וְ ָהא ַרב ִח ְסדָּ א ְק ָרא ָק ָא ַמרwas cited against his opinion, he objected to the ruling of Rav
. דְּ ַﬠבוּד ַמ ֲﬠ ֶ ׂשה ִאיצְ ַט ָ ּבאĤisda from that same baraita. At first Rav Sheshet was unaware
of the baraita, which is why he ruled against it, but when he
learned it, he relied upon it to object to Rav Ĥisda’s statement.
The Gemara asks: But didn’t Rav Ĥisda cite a verse in support
of his opinion? How can a baraita contradict a verse? The
Gemara answers: The verse does not mean that the Levites
walked with the blood, but rather that they acted like benchesN
and merely stood holding the bowls of blood in their hands.
 ָח ַפן ֲח ֵבירוֹ וְ נָ ַתן:ָ ּב ֵﬠי ַרב ּ ַפ ּ ָפא
תוֹך ָח ְפנָיו ַמה ּו? ְמל ֹא ָח ְפנָיו
ְ ְל
 אוֹ דִּ ְיל ָמא,יכא
ָּ ָ ּב ֵﬠינַ ן – וְ ָהא ִא
?״וְ ָל ַקח וְ ֵה ִביא״ ָ ּב ֵﬠינַן – וְ ָהא ֵל ָּיכא
.ֵּּתיקו

§ The Gemara returns to the issue of appropriate methods for
taking handfuls of incense. Rav Pappa raised a dilemma: What
is the halakha with regard to a case where another priest
scoopedH and placed the incense into the hands of the High
Priest? The Gemara clarifies the two sides of the question: Do
we require: “His full hands,” and that is fulfilled here, as in
practice the High Priest has a handful of incense? Or perhaps
we require that the High Priest must fulfill the mitzvot: “And he
shall take…and he shall bring” (Leviticus : ), and that is
not the case here, as the High Priest did not scoop and take the
incense himself? This question was also left unanswered, and the
Gemara concludes: Let it stand unresolved.

, ָח ַפן וָ ֵמת:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ § ָ ּב ֵﬠי ַר ִ ּבי יRabbi Yehoshua ben Levi raised a dilemma: If the High
 ַמה ּו ׁ ֶשיִּ ָּכנֵס ַא ֵחר ַ ּב ֲח ִפינָ תוֹ? ָא ַמרPriest scooped and died, what is the halakha with regard to the
 ּבֹא ּו ְר ֵאה ׁ ְש ֵא ַלת: ַר ִ ּבי ֲחנִינָ אpossibility that another High Priest may replace him and enter
with his handful? May the second priest enter the Holy of Holies
.אשוֹנִים
ׁ ָה ִר
with the incense that the first priest scooped, or must he start
from the beginning of the process? Rabbi ĤaninaP said to his
students in excitement: Come and see that Sages from a later
generation were able to ask a diﬃcult question on par with
the question of the earlier generations. Even I, Rabbi Ĥanina,
asked this same question, which was posed by my elder, Rabbi
Yehoshua ben Levi.

HALAKHA

Another priest scooped – ח ַפן ֲח ֵבירוֹ:ָ Although these cases
are possibly permitted, the rite should not be performed in
this manner ab initio, as the Gemara did not provide definitive rulings in these situations. The first doubtful case is that
of another priest who takes a handful of incense and places

it in the hands of the High Priest. A second situation arises
if the High Priest takes the handful and dies, whereupon
a second priest takes the handful of the first one into the
Holy of Holies (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 5:28).

PERSONALITIES

Rabbi Ĥanina – ר ִ ּבי ֲחנִינָ א:ַ This is Rabbi Ĥanina bar Ĥama,
who lived in the transitional generation between the
tanna’im and amora’im. Rabbi Ĥanina was born in Babylonia,
but emigrated to Eretz Yisrael at a very young age, where
he studied Torah from Rabbi Yehuda HaNasi. His teacher
was very fond of him, saying that Rabbi Ĥanina was not
a human being, but an angel. Rabbi Ĥanina also studied
under Rabbi Yehuda HaNasi’s greatest students, in particular
Rabbi Ĥiyya. At the time of his death, Rabbi Yehuda HaNasi
appointed Rabbi Ĥanina as head of the yeshiva, but in his
humility, Rabbi Ĥanina refused to accept the position during
the lifetime of his older colleague, Rabbi Afas.

Rabbi Ĥanina lived in the city of Tzippori, where he dealt
in the honey trade, from which he grew wealthy. He used
his money to build a large study hall. Rabbi Ĥanina is considered one of the cleverest scholars of his generation and was
also renowned for his righteousness and kindness.
Rabbi Ĥanina’s halakhic and aggadic statements abound
both in the Jerusalem and Babylonian Talmuds, and as he
enjoyed a long and healthy life, he taught many students
over several generations. Rabbi Yehoshua ben Levi was his
student and colleague, and he was also privileged to teach
Rabbi Yoĥanan for many years. The amora Rabbi Ĥama, son
of Rabbi Ĥanina, was possibly his son.
. פרק ה׳ דף מט. Perek V . 49a
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BACKGROUND

White mule – פ ְרדָּ ה ְל ָבנָ ה:ִ ּ The Gemara is apparently describing
a particular breed of mule that was especially wild. This type
of mule, which was well-bred and fast, was domesticated by
wealthy people. These mules might have been the oﬀspring
of breeding donkeys with wild asses. The reference to the legs
of the mules being white suggests the option that this is a
reference to the African wild ass, Equus africanus.

ﬠ ֶ ּבן ֵל וִ י הוֹש
ֻ ׁ ְימ ָרא דְּ ַר ִ ּבי י
ְ ְל ֵמ
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְָק ׁ ִש ׁיש? וְ ָה ָא ַמר ַר ִ ּבי י
 ִלי ִה ִּתיר ַר ִ ּבי ֲחנִינָ א ִל ׁ ְש ּתוֹת:ֵלוִ י
!ׁ ַש ֲח ַליִ ים ַ ּב ׁ ּ ַש ָ ּבת

The Gemara analyzes this comment: Is that to say that Rabbi
Yehoshua ben Levi was older than Rabbi Ĥanina, which is why
Rabbi Ĥanina referred to him as an early Sage? But didn’t Rabbi
Yehoshua ben Levi say: Rabbi Ĥanina permitted me to drink
cress juice on Shabbat for medicinal purposes. Rabbi Yehoshua
ben Levi’s deference to Rabbi Ĥanina shows that Rabbi Ĥanina was
older than him.

 ָּכל: דִּ ְתנַ ן,יט א
ָ  ִל ׁ ְש ּתוֹת?! ּ ְפ ׁ ִשSince it has been raised, the Gemara addresses the issue of cress
 וְ ָכל,אוֹכל ָא ָדם ִל ְרפו ָּאה
ֵ אוֹכ ִלין
ָ  ָהjuice on Shabbat: Did Rabbi Ĥanina permit him to drink cress
!וֹתה
ֶ  ַה ַּמ ׁ ְש ִקין ׁשjuice? It is obvious that it is permitted to drink this juice; why would
it be prohibited? As we learned in a mishna: All types of food that
healthy people eat may be eaten by people even for medicinal
purposes,H and one may likewise drink all drinks for medicinal
purposes, as the Sages did not include these in their decree against
taking medicine on Shabbat.N

African wild ass
HALAKHA

Medicinal foods on Shabbat – מ ֲא ָכ ֵלי ְרפו ָּאה ַ ּב ׁ ּ ַש ָ ּבת:ַ Although
the Sages prohibited taking medicines on Shabbat, all foods
and drinks that healthy people normally eat may be ingested,
despite the fact that they are being taken for their curative
properties. However, it is prohibited to take foods and drinks
that healthy people do not usually eat. This halakha applies to
people who are in pain. Some commentaries maintain that
healthy people may eat those foods that are not normally
eaten, although this point is subject to debate among the early
commentaries (Shulĥan Arukh, Oraĥ Ĥayyim 328:37).

 ִל ׁ ְשחוֹק וְ ִל ׁ ְש ּתוֹת ׁ ַש ֲח ַליִ ים:ֶא ָּלא
יכא
ִ  ֵה.ַ ּב ׁ ּ ַש ָ ּבת
ָּ יכי דָּ ֵמי? ִאי דְּ ִא
יכא
ָּ  וְ ִאי דְּ ֵל,ַס ַּכנְ ָּתא – ִמ ׁ ְש ָרא ׁ ָש ֵרי
עוֹלם
ָ יסר ֲא ִסיר! ְל
ַ ַס ַּכנְ ָּתא – ֵמ
 וְ ָה ִכי ָקא ִמ ָ ּב ֲﬠיָ א,יכא ַס ַּכנְ ָּתא
ָּ דְּ ִא
 ִמי ַמ ְסיָ א – דְּ נֵיחוּל ֲﬠ ַליְ יה ּו:יה
ּ ֵל
 וְ ָלא נֵיחוּל, אוֹ ָלא ַמ ְסיָ א,ׁ ַש ְ ּב ָתא
.ֲﬠ ַליְ יה ּו ׁ ַש ְ ּב ָתא

Rather, Rabbi Yehoshua ben Levi’s question was: Is it permitted
to grind and drink cress on Shabbat? The Gemara asks: What are
the circumstances? If it involves a situation where there is danger
to life, and this is the prescribed cure, it is certainly permitted; and
if it is a case where there is no danger, it is prohibited as labor on
Shabbat. The Gemara answers: Actually, the question concerns a
case where there is a life-threatening danger, and this is the dilemma that he raised before him: Does this drink heal, which
would mean that it is appropriate to violate Shabbat for it, or does
it not heal, and therefore one should not violate Shabbat for it?

ו ַּמאי ׁ ְשנָ א ַר ִ ּבי ֲחנִינָ א? – ִמ ׁ ּשוּם
 דְּ ָא ַמר ַר ִ ּבי,דְּ ָב ִקי ִ ּב ְרפוּאוֹת הוּא
עוֹלם ל ֹא ׁ ְש ָא ַלנִי ָא ָדם ַﬠל
ָ  ֵמ:ֲחנִינָ א
.ַמ ַּכת ּ ִפ ְרדָּ ה ְל ָבנָ ה וְ ָחיָ ה

The Gemara asks: And if this was not a halakhic question but a
medical one, what is diﬀerent about this question that led him to
ask it specifically of Rabbi Ĥanina? The Gemara explains: Rabbi
Yehoshua ben Levi asked Rabbi Ĥanina because he is an expert in
medicines, as Rabbi Ĥanina said: No man ever consulted me
about a wound inflicted by a white muleB and recovered. This
shows that people came to Rabbi Ĥanina for medical advice.

:ימא
ָ וְ ָה א ָקא ָחזֵ ינַ ן דְּ ַח יֵּ י! ֵא
!ית ֵסי
ַ  – וְ ָהא ָקא ָחזֵ ינַ ן ְד ִמ.וְ ַחיַּ ית
 וְ ִחי ָּו ָרן ֵר ׁיש ַּכ ְר ַﬠיְ ה ּו,ְּ ּבסו ְּמ ָקן ִאינְ הו
.ָק ָא ְמ ִרינַן

The Gemara expresses surprise at this claim: But we see that people
who are kicked by mules do survive. The Gemara answers that instead it should say: No man ever consulted me about a wound of
this kind and the wound survives, i.e., the wound never heals. The
Gemara challenges this statement as well: But we see that it does
heal. The Gemara responds: We say that the wound will never heal
only when the mules are red and the tops of their legs are white.

 ִמ ָּכל ָמקוֹם ׁ ְש ַמע ִמ ָּינ ּה דְּ ַר ִ ּבי ֲחנִינָ אThe Gemara returns to its previous question. In any event, one can
N
–  ׁ ְש ֵא ָל ָתן: ֶא ָּלא ָה ִכי ָק ָא ַמר. ָק ׁ ִש ׁישlearn from this discussion that Rabbi Ĥanina was older than
.אשוֹנִים
ׁ  ִּכ ׁ ְש ֵא ָילה ׁ ֶשל ִרRabbi Yehoshua ben Levi. Why, then, does Rabbi Ĥanina refer to
Rabbi Yehoshua ben Levi as a member of an earlier generation?
Rather, we must explain that this is what he said, i.e., that Rabbi
Ĥanina’s statement should be understood as follows: Their question is like the question of the early ones.N In other words, Rabbi
Ĥanina meant that this question, posed by a member of a later
generation, is as diﬃcult as that of the early Sages.

NOTES

Medicine on Shabbat – רפו ָּאה ַ ּב ׁ ּ ַש ָ ּבת:ְ The Sages prohibited any
act of healing on Shabbat, including eating or drinking medicine, exercising or bathing. This restriction applies only when
one is suﬀering pain that is not life-threatening. However, one’s
health overrides Shabbat in any situation where his life might
be in danger, and in a case of this kind, all forms of treatment
are permitted. The reason why healing was prohibited was
due to the fear that medicines might be ground and prepared,
which would be a violation of grinding, one of the principal
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categories of labor on Shabbat. Due to this concern, all forms
of healing were prohibited, including those that do not involve
grinding.
That Rabbi Ĥanina was older – דְּ ַר ִ ּבי ֲחנִינָ א ָק ׁ ִש ׁיש: Why does the
fact that Rabbi Yehoshua ben Levi asked Rabbi Ĥanina for his
medical opinion prove that he was older? While this shows that
he was a medical expert, he still could have been younger than
Rabbi Yehoshua ben Levi. The answer is that Rabbi Yehoshua
ben Levi’s answer refers to a request from a Sage for halakhic

permission. The phrase: He permitted me, is not generally used
for medical advice (Ritva).
Their question is like the question of the early ones – ׁ ְש ֵא ָל ָתן
אשוֹנִים
ׁ כ ׁ ְש ֵא ָלה ׁ ֶשל ִר:ִּ Some commentaries suggest that Rabbi
Ĥanina’s students asked him this question, prompting him to
respond: The students’ question is like that of the early Sages.
This early Sage is a reference to Rabbi Yehoshua ben Levi, who
was greater than the students in age and wisdom, and who had
already asked that same question (Rabbeinu Ĥananel).

 ו ִּמי ָא ַמר ַר ִ ּבי ֲחנִינָ א ָה ִכי? וְ ָה ָא ַמר ַר ִ ּביThe Gemara asks: And did Rabbi Ĥanina actually say that this
. ְ ּ’ב ַפר׳ – וְ ל ֹא ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר: ֲחנִינָ אquestion, of one High Priest using the incense scooped by another, was diﬃcult to answer? But didn’t Rabbi Ĥanina say:
“With this Aaron shall come into the sacred place, with a bull”
(Leviticus : ); this means that the High Priest must enter with
the oﬀering of a bull and not with the blood of the bull? In
other words, the High Priest himself must slaughter his bull.
Should a diﬀerent priest slaughter the bull, receive its blood, and
then die, the priest who replaces him may not enter the Holy of
Holies with the blood of the bull slaughtered by his predecessor.
Instead, he must bring a new bull, slaughter it, collect its blood,
and take that blood inside.
טוֹרת ׁ ֶש ֲח ָפנָ ּה
ֶ  ְק: וְ ָא ַמר ַר ִ ּבי ֲחנִינָ אAnd likewise, Rabbi Ĥanina said: If the priest scooped the incense before the slaughtering of the bull, he did nothing, as
יטת ַה ּ ָפר – ל ֹא ָﬠ ָ ׂשה וְ ל ֹא
ַ קוֹדם ׁ ְש ִח
ֶ
the
handful of incense must be taken after the slaughter of the
!ְּכלוּם
bull. If so, in accordance with the opinion of Rabbi Ĥanina, it is
impossible for a priest to enter the Sanctuary with the handful
taken by his fellow priest. The reason is that if the first priest died
after the handful was taken, he certainly has not yet entered with
the blood he collected from the bull. Consequently, his slaughter
was not eﬀective for the substitute priest, who must repeat the
entire service from the slaughter onward.
יה
ּ ָ  ִמדְּ ָקא ִמ:ָה ִכי ָק ָא ַמר
ּ יב ֲﬠיָ א ֵל
ָהא – ִמ ְּכ ָלל דְּ ָק ָס ַבר ְ ּ’ב ַפר׳ – וַ ֲא ִפילּ ּו
– יה
ּ  ו ְּל ַמאי דִּ ְס ִב ָירא ֵל,ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
.אשוֹנִים
ׁ ׁ ְש ֵא ָילתוֹ ִּכ ׁ ְש ֵא ַילת ָה ִר

The Gemara explains that this is what Rabbi Ĥanina said: From
the fact that Rabbi Yehoshua ben Levi raised this dilemma, it
can be understood by inference that he holds that the verse
“with a bull” means that the High Priest may enter the Holy of
Holies even with the blood of a bull. This means that the second
priest does not have to go back and slaughter a second bull. And
according to that which Rabbi Yehoshua ben Levi maintains,
his question is like the question of the earlier generations.
Although the question does not arise according to the opinion
of Rabbi Ĥanina himself, according to the ruling of Rabbi
Yehoshua ben Levi, the question is indeed a diﬃcult one.

חוֹפן
ֵ  ִאי:ַמאי ָהוֵ י ֲﬠ ָל ּה? ָא ַמר ַרב ּ ַפ ּ ָפא
,חוֹפן – ֲח ֵבירוֹ נִ ְכנָס ַ ּב ֲח ִפינָ תוֹ
ֵ ְחוֹזֵ ר ו
חוֹפן
ֵ  ִאי ֵאין.ימא ֲח ִפינָ ה
ָ ְדְּ ָהא ִמ ַ ּקי
. ְחוֹפן – ִּת ָ ּב ֵﬠי ָלך
ֵ ְוְ חוֹזֵ ר ו

The Gemara asks: What halakhic conclusion was reached about
this matter? What in fact is the ruling in a situation where the
High Priest took a handful of incense and then died? May the
newly appointed High Priest use the handful that has already
been scooped, or does he require a new handful? Rav Pappa
said: The resolution of this question depends on a diﬀerent
problem. If the High Priest scoops the handful when he takes
the incense from the coal pan, and again scoopsN a handful in
the Holy of Holies, this would mean that another priest may
enter with the handful of the first High Priest, as the mitzva of
scooping the handful has been fulfilled. However, if the High
Priest does not scoop and again scoop, let the dilemma be
raised.

ﬠ הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ ָא ַמר ֵל
חוֹפן וְ חוֹזֵ ר
ֵ  ִאי, ַאדְּ ַר ָ ּבה:ְל ַרב ּ ַפ ּ ָפא
 ִאי,חוֹפן – ל ֹא יִ ָּכנֵס ַא ֵחר ַ ּב ֲח ִפינָ תוֹ
ֵ ְו
 וְ ִאי.יוֹתיר
ִ ֶא ְפ ׁ ָשר ׁ ֶשלּ ֹא יְ ַח ֵּסר וְ ׁ ֶשלּ ֹא
ֵ ְחוֹפן חוֹזֵ ר ו
ֵ ֵאין
. ְיב ֵﬠי ָלך
ּ ָ חוֹפן – ִּת

Rav Huna, son of Rav Yehoshua, said to Rav Pappa: On the
contrary, if the High Priest scoops and again scoops, another
priest should not be permitted to enter with his handful, as it
is impossible that the new handful will be neither less nor
more than the amount of the first handful, which means the
handful will not have been taken properly. But conversely, if he
does not scoop and again scoop, let the dilemma be raised, as
the mitzva of taking a handful has already been fulfilled by the
first priest, and the second priest has merely to place the incense
on the coals.

NOTES

And again scoops – חוֹפן
ֵ ְחוֹזֵ ר ו: The question is whether the
Torah’s mitzva, “and he shall take…his hands full…and bring”
(Leviticus 16:12), indicates that, ideally, the High Priest must
bring the incense by hand. In practice, as he cannot carry the
coal pan, he necessarily must place the incense in a vessel,

yet he should try to follow the verse’s instruction as closely
as possible. Alternatively, perhaps this requirement is not
indispensable, and if he is unable to touch the incense by
hand in the Holy of Holies, he has nevertheless fulfilled his
obligation (Tosafot Yeshanim; Tosefot HaRosh).
. פרק ה׳ דף מט. Perek V . 49a
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חוֹפן אוֹ
ֵ ְחוֹפן חוֹזֵ ר ו
ֵ :ּיב ֲﬠיָ א ְלהו
ּ ַ דְּ ִא
. ָּכ ְך ָהיְ ָתה ִמידָּ ָת ּה:ל ֹא? ָּתא ׁ ְש ַמע
–  ְּכ ׁ ֵשם ׁ ֶש ִּמדָּ ָת ּה ִמ ַ ּבחוּץ:ַמאי ָלאו
!ָּכךְ ִמדָּ ָת ּה ִמ ִ ּב ְפנִים

The Gemara explains the background to this problem. As a dilemma
was raised before the Sages: Does the High Priest scoop a handful
from the incense once and again scoop a handful a second time in
the Holy of Holies, or does he not scoop a second time? The Gemara suggests: Come and hear a resolution to this dilemma from
the mishna: This was the measure of the spoon. What, is it not
correct to infer from the mishna that just as its measure is on the
outside, so is its measure on the inside, i.e., there is no need to
scoop another handful, as this is its fixed measure that he pours onto
the coal pan.

יל ָמא ׁ ֶש ִאם ָרצָ ה ַל ֲﬠ ׂשוֹת
ְ ִּ ד, ל ֹאThe Gemara rejects this suggestion: No, that is not necessarily the
 ׁ ֶש ּל ֹא יְ ַח ֵּסר: ִאי נַ ִמי.עוֹשה
ׂ ֶ –  ִמדָּ הcorrect interpretation of the mishna. Perhaps it means that if he
.יוֹתיר
ִ  וְ ׁ ֶש ּל ֹאwants to measure a precise amount for his handful, he may measure with a utensil for this purpose. Alternatively, it could mean that
he may take neither less nor more than the measure he initially took.
Consequently, there is no proof from the mishna with regard to
whether the High Priest must scoop a second handful.
: ָּתא ׁ ְש ַמעThe Gemara further suggests: Come and hear a resolution to this
dilemma from a baraita:
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NOTES

How should he act – עוֹשה
ׂ ֶ כיצַ ד הוּא:ֵּ According to most
commentaries, after the High Priest placed the coal pan
between the staves of the Ark poles or on the foundation
rock, he held the spoon between his two hands. Using his
thumbs, he slowly inched it toward him until he was able
to turn it over into his hands. Conversely, the Rambam, presumably on the basis of a variant text of the Gemara, states
that the High Priest used his thumbs to slowly empty the
contents of the spoon into his hands.
If he slaughtered and died – ש ַחט וָ ֵמת:
ָ ׁ Since the second
priest is the agent of the first High Priest, or the agent of
the entire Jewish people, it is possible that he is allowed
to continue to perform the action of the first priest (Tosafot
Yeshanim).
HALAKHA

The procedure for burning the incense in the Holy of
Holies – ד ֶרךְ ַה ַה ְק ָט ָרה ְ ּבק ֶֹד ׁש ַה ֳ ּק ָד ׁ ִשים:ֶ The High Priest holds
the edge of the incense spoon with his fingertips or with his
teeth and pours the incense into his hands a second time.
Next, he heaps the incense onto the coals in the coal pan, as
stated in the baraita cited here (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 4:1).
With a bull and even with its blood – ב ַפר וַ ֲא ִפילּ ּו ְ ּב ָדמוֹ:ּ ְ If
the High Priest dies after he slaughtered the sin-oﬀering bull
on Yom Kippur, the priest who replaces him takes the blood
of that bull into the Holy of Holies. The Rambam rules in accordance with the opinion of Rav Ashi, as he is a later Sage
(Rambam Sefer Avoda, Hilkhot Avodat Yom HaKippurim 5:13).

אוֹחז ֶאת ַה ָ ּבזָ ְך
ֵ ?עוֹשה
ׂ ֶ ֵּכיצַ ד הוּא
:אוֹמ ִרים
ְ
 וְ יֵ ׁש,עוֹתיו
ָ ֹאש ֶאצְ ְ ּב
ׁ ְ ּבר
 ַﬠד ׁ ֶש ַּמ ַ ּג ַﬠת, ו ַּמ ֲﬠ ֶלה ְ ּבגוּדָּ לוֹ,ְ ּב ׁ ִש ּינָיו
 וְ חוֹזֵ ר ּו ַמ ֲחזִ ָיר ּה.ילי יָ ָדיו
ֵ ְל ֵבין ַא ִ ּצ
 ְּכ ֵדי ׁ ֶשיְּ ֵהא,צוֹב ָר ּה
ְ ְ ו,תוֹך ָח ְפנָיו
ְ ְל
:אוֹמ ִרים
ְ  וְ יֵ ׁש.וֹהה ָלבוֹא
ֶ ֲﬠ ׁ ָשנָ ּה ׁש
 ְּכ ֵדי ׁ ֶשיְּ ֵהא ֲﬠ ׁ ָשנָ ּה ְמ ַמ ֶה ֶרת,ְמ ַפזְּ ָר ּה
.ָלבוֹא

How should the High Priest actN in the Holy of Holies, when he
needs to place the incense on the coals by taking a handful from the
spoon and placing it in his hands? After he places the coal pan on
the ground, he holds the front of the ladle, i.e., the spoon of incense,
with his fingertips, and some say he holds it with his teeth. At this
stage the handle of the spoon rests between his arms. And he pushes it and raises it up slowly with his thumb toward his body until it
reaches between his elbows, which he then uses to turn it over. He
then returns the incense into his palms, after which he pours it from
his hands into the coal pan.H And he heaps the incense into a pile
on the coals so that its smoke rises slowly. And some say he does
the opposite, that he scatters it so that its smoke rises quickly.

 זוֹ.בוֹדה ָק ׁ ָשה ׁ ֶש ַ ּב ִּמ ְקדָּ ׁש
ָ וְ זוֹ ִהיא ֲﬠ
,יכא ְמ ִל ָיקה
ָּ ִהיא וְ ת ּו ל ֹא?! וְ ָהא ִא
 זוֹ ִהיא:יכא ְק ִמיצָ ה! ֶא ָּלא
ָּ וְ ָהא ִא
בוֹדה ָק ׁ ָשה ֵמ ֲﬠ בוֹדוֹת ָק ׁשוֹת
ָ ֲﬠ
חוֹפן וְ חוֹזֵ ר
ֵ : ׁ ְש ַמע ִמ ָּינ ּה.ׁ ֶש ַ ּב ִּמ ְקדָּ ׁש
. ׁ ְש ַמע ִמ ָּינ ּה,חוֹפן
ֵ ְו

And this taking of a handful of incense is the most diﬃcult sacrificial
rite in the Temple. The Gemara asks: This one is the hardest rite,
and no other? But there is pinching, which is also considered extremely diﬃcult; and there is taking a handful of a meal-oﬀering,
another complex rite. Rather, this taking of a handful of incense
is one of the most diﬃcult rites in the Temple, rather than the
single most diﬃcult one. In any event, you can learn from this that
the High Priest scoops a handful and again scoops. The Gemara
concludes: Indeed, learn from this that it is so.

 ַמה הוּא, ׁ ָש ַחט וָ ֵמת:ּיב ֲﬠיָ א ְלהו
ּ ַ  § ִאA dilemma was raised before the Sages: If a High Priest slaughN
: ׁ ֶשיִּ ָּכנֵ ס ַא ֵחר ְ ּב ָדמוֹ? ִמי ָא ְמ ִרינַ ןtered the bull and died, what is the halakha with regard to whethּ ״ב ַפר״ – וַ ֲא ִפ
 אוֹ,יל ּו ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
ּ ְ er another High Priest may enter the Holy of Holies with the blood
of the bull that his predecessor slaughtered? Do we say that the verse:
?״ב ַפר״ – וְ ל ֹא ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
ּ ְ :דִּ ְיל ָמא
“With this Aaron shall come into the sacred place, with a bull”
(Leviticus : ) teaches that the priest must enter with the blood of
a bull, but it need not necessarily be the blood of the bull he himself
slaughtered, and in that case he may enter even with the bloodH of
a bull slaughtered by someone else? Or perhaps the verse should
be interpreted precisely: “With a bull,” and not with the blood of
a bull slaughtered by another?
 ְ ּב ַפר וְ ל ֹא ְ ּב ָדמוֹ ׁ ֶשל:אוֹמר
ֵ ַר ִ ּבי ֲחנִינָ א
ּ  ְ ּב ַפר וַ ֲא ִפ: וְ ֵר ׁיש ָל ִק ׁיש ָא ַמר,ּ ַפר
יל ּו
 ְ ּב ַפר: ַר ִ ּבי ַא ִמי ָא ַמר.ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
: ַר ִ ּבי יִ צְ ָחק ָא ַמר,וְ ל ֹא ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
.ְ ּב ַפר וַ ֲא ִפילּ ּו ְ ּב ָדמוֹ ׁ ֶשל ּ ַפר
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The Sages disputed this matter. Rabbi Ĥanina says: “With a bull,”
and not with the blood of a bull, which means that the newly appointed High Priest must slaughter another bull, as he can enter only
with the blood of a bull he himself slaughtered. And Reish Lakish
said: “With a bull,” and even with the blood of a bull. Likewise,
Rabbi Ami said: “With a bull” and not with the blood of a bull;
Rabbi Yitzĥak said: “With a bull,” and even with the blood of a
bull.

יה ַר ִ ּבי ַא ִמי ְל ַר ִ ּבי יִ צְ ָחק
ֵ ית
ִ ֵא
ּ יב
יהן ִמ ֶּמנּ ּו
ֶ ּמוֹש ִכין יְ ֵד
ְ ׁ  נִ ְמנִין ו:נַ ּ ָפ ָחא
יתא – ַﬠד
ָ  וְ ִאם ִא,ַﬠד ׁ ֶשיִּ ׁ ּ ָש ֵחט
– !יה
ּ ָ ׁ ֶשיִּ זְ רוֹק ִמ
ּ יב ֵﬠי ֵל

Rabbi Ami raised an objection to Rabbi Yitzĥak Nappaĥa, the
smith: To join a group of people who arranged to partake together
of a single Paschal oﬀering, individuals may register as part of a
group and they may withdrawHN from it and join another group
until the oﬀering is slaughtered. And if it is so, that the blood of
an animal is considered part of the oﬀering, this tanna who authored this statement should have said that they may withdraw
until the blood is sprinkled. If, as you maintain, the blood of an
oﬀering is part of the oﬀering itself, why can’t a person register to
or withdraw from a group of a Paschal oﬀering until its blood is
sprinkled?

HALAKHA

They may register and withdraw – יהם
ֶ ּמוֹש ִכין יְ ֵד
ְ ׁ נִ ְמנִים ו: Until
the Paschal oﬀering is slaughtered, individuals are permitted
to join groups or to withdraw from them and join others. Once
the animal has been slaughtered, one may not withdraw from
his group (Rambam Sefer Korbanot, Hilkhot Korban Pesaĥ 2:14).
Redeeming a firstborn donkey – פ ְדיוֹן ּ ֶפ ֶטר ֲחמוֹר:ִ ּ One may
not redeem a firstborn donkey with a calf, an undomesticated
animal, a slaughtered lamb, a tereifa, a crossbreed, or with a koy,
but only with a lamb or a goat that is alive and unblemished
(Rambam Sefer Korbanot, Hilkhot Bekhorot 12:8).

– ״מ ְהיוֹת ִמ ּ ֶ ׂשה״
ִ : ׁ ָשנֵי ָה ָתם דִּ ְכ ִתיבHe answered him: It is diﬀerent there, as it is written: “And if the
. ֵמ ִחיּו ֵּת ּה דְּ ֶ ׂשהhousehold is too small for a lamb [mehiyot miseh], he and his
neighbor who is next to his house” (Exodus : ). The phrase
“mehiyot miseh” is read as meiĥiyutei deseh, from the life of a lamb.
In other words, one can withdraw from a group only as long as the
lamb is alive. If so, its blood is not considered part of the Paschal
lamb by a special decree of the Torah, which does not apply to Yom
Kippur.
ואין ּפ ִוֹדין ל ֹא
ֵ :ְמ ִתיב ָמר זו ְּט ָרא
, וְ ל ֹא ִ ּב ׁ ְשחו ָּטה,ְ ּב ֵﬠגֶ ל וְ ל ֹא ְ ּב ַחיָּ ה
 וְ ל ֹא, וְ ל ֹא ְ ּב ִכ ְל ַאיִ ם,יפה
ָ וְ ל ֹא ִ ּב ְט ֵר
, ֶא ָּלא ְ ּב ֶ ׂשה! ׁ ָשאנֵי ָה ָתם,ְ ּבכוֹי
.דְּ יָ ֵליף ֶ ׂשה ֶ ׂשה ִמ ּ ֶפ ַסח

Mar Zutra raised an objection: And one may not redeemHN a
male firstborn donkey with a calf, nor with an undomesticated
animal, nor with a slaughtered lamb, nor with an animal with a
condition that will cause it to die within twelve months [tereifa],
nor with the product of the prohibited crossbreedingN of a lamb
and a goat, nor with a koy,N a kosher animal with characteristics
of both a domesticated animal and a non-domesticated animal, but
with a lamb. This proves that a slaughtered animal is not considered a lamb. The Gemara rejects this claim: It is diﬀerent there, as
that tanna derives a verbal analogy of “lamb” (Exodus : ) and
“lamb” (Exodus : ) from the Paschal oﬀering: Just as a slaughtered lamb cannot be used for a Paschal oﬀering, the same applies
to the case of a firstborn donkey.

–  ִאי ַמה ְּל ַה ָּלן זָ ָכר ָּתם ו ֶּבן ׁ ָשנָ הThe Gemara asks: If so, just as there, the Paschal oﬀering must be
 ַאף ָּכאן זָ ָכר ָּתם ו ֶּבן ׁ ָשנָ ה? ַּת ְלמוּדmale, unblemished, and a year old, so too here, for the redemption of a firstborn donkey, one should be obligated to use a male
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.יבה
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ִ ״ת ְפדֶּ ה״
ִּ :לוֹמר
that is unblemished and a year old. Therefore the verse states:
“And every firstborn of a donkey you shall redeem with a lamb; and
if you shall not redeem it, then you shall break its neck” (Exodus
: ). The repetition of: “You shall redeem,” “you shall not redeem,” serves to amplify the definition of the oﬀering and include
other animals as acceptable for this redemption, not merely those
fit for the Paschal oﬀering.
ִּ  ִאיThe Gemara asks: If the phrases “You shall redeem” “you shall
יבה – ֲא ִפילּ ּו
ּ ָ ״ת ְפדֶּ ה ִת ְפדֶּ ה״ ִר
״שה״ ַמאי ַא ֲהנֵי
ׂ ֶ , ּכו ְּּלה ּו נַ ִמי! ִאם ֵּכןredeem” serve to amplify, even all animals should also be fit for
?יה
ּ  ֵלthe redemption of a firstborn donkey, including a calf, undomesticated beast, a slaughtered animal, and the other exceptions listed
above. The Gemara answers: If so, what purpose does the verbal
analogy of “lamb” serve? Rather, it is evident that certain animals
are included while others are excluded. In any case, it is clear that
the halakha of the blood of the bull on Yom Kippur cannot be
derived from here.
NOTES

They may register and withdraw – יהם
ֶ ּמוֹש ִכין יְ ֵד
ְ ׁ נִ ְמנִין ו: The
Paschal lamb was sacrificed in groups. Several men and women would register for a group that would sacrifice a single
lamb. The people assigned to that group would eat the offering on the night of the Festival. Individuals could join or
withdraw from these groups, and join other groups, whether
or not they were members of the same family, provided that
the animal had not yet been sacrificed.
Redeeming a firstborn donkey – פ ְדיוֹן ּ ֶפ ֶטר ֲחמוֹר:ִ ּ The Torah
states: “And every firstborn of a donkey you shall redeem with
a lamb” (Exodus 13:13), which means that a lamb must be
given to a priest for every firstborn donkey. If the owner fails
to do this, the donkey’s neck must be broken. The Gemara is

addressing the issue of which kind of lamb is referred to here
by the Torah.
Crossbreeding – כ ְל ַאיִ ם:ִּ This is referring to a crossbreed of a
sheep and a goat. Although both sheep and goats individually
can be used to redeem firstborn donkeys, mixed oﬀspring are
not appropriate for this purpose.
Koy – כוֹי:ּ The koy features many times in talmudic discussions, due to the uncertainty of whether it is a domesticated
or an undomesticated animal. Sometimes the koy is treated
as distinct category of its own, neither fully domesticated nor
non-domesticated. Here, however, as a lamb is required, the
Gemara must be referring to a type of koy that is half a sheep
and half non-domesticated.
: פרק ה׳ דף מט. Perek V . 49b
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