Perek V
Daf 52 Amud a
NOTES

As the Torah did not require them to make use of an agent –
יח
ַ יכן ַה ָּכתוּב ְל ׁ ָש ִל
ָ שלּ ֹא ִהצְ ִר:
ֶ ׁ Rashi explains that every individual
in the Jewish people can pray directly to God without the need
for an intermediary. One objection to this interpretation is that
this is not unique to the Jewish people, as even gentiles can
appeal directly to God (Tosafot Yeshanim). For this reason, most
commentaries prefer the explanation of Rabbeinu Ĥananel that
the Jewish people are particularly beloved on Yom Kippur. This
is demonstrated by the fact that during the rest of the year the
High Priest wears a tunic decorated with bells that announce his
approach to the Sanctuary, suggesting that he should not enter
without first declaring his intention to enter. By contrast, on Yom
Kippur he does not require bells; instead, he wears plain white
clothes, even for his entry to the Holy of Holies.
Rather, its sanctity, whether it was considered like the inside –
יה ִאי ְּכ ִל ְפנִים
ּ א ָּלא ְקדו ׁ ּ ָּש ֵת:ֶ In the Jerusalem Talmud, it is stated that
the Sages were unsure whether the cubit-thick wall was part
of the Sanctuary or part of the Holy of Holies. The mishna provides no definitive proof because it is possible that, due to the
uncertainty, the cubit was considered a domain of its own. The
Rambam accepts the interpretation of the Jerusalem Talmud,
apparently because the precise nature of the doubt is unclear
from the Gemara here, whereas the Jerusalem Talmud reaches
a conclusion in this regard (see BeYad David).
BACKGROUND

The length of the Sanctuary – יכל
ָ אוֹר ּכוֹ ׁ ֶשל ַה ֵה:
ְ This illustration
gives the measurements along the length of the Sanctuary and
its various sections.

Measurements of the Sanctuary; numbers indicate length in cubits
HALAKHA

The dimensions of the Sanctuary – מידּ וֹת ַה ֵה ָיכל:ִ The Sanctuary
of the Second Temple was one hundred cubits by one hundred
cubits, with a height of one hundred cubits. Its length was divided as follows: The Holy of Holies was twenty cubits, with a cubit
space in between that chamber and the Sanctuary; there were
seventeen cubits to the western wall and the chambers behind
it; the Sanctuary itself was forty cubits long, while its eastern
wall extended for six cubits; the Entrance Hall had a length
of eleven cubits; and the thickness of the Entrance Hall’s wall
was five cubits (Rambam Sefer Avoda, Hilkhot Beit HaBeĥira 4:4).

: ָיוֹסי ָא ַמר ְלך
ֵ  וְ ַר ִ ּבי.יﬠל ְל ֶה ְדיָ א
ַ  ְל ֵמto enter directly, as it is more appropriate for the High Priest
יכן ַה ָּכתוּב
ָ  ֲח ִב ִיבין יִ ְ ׂש ָר ֵאל ׁ ֶשלּ ֹא ִהצְ ִרto approach the Holy of Holies somewhat circuitously. And in
.יח  ְל ׁ ָש ִלresponse to this Rabbi Yosei could have said to you: The Jewish people are beloved by God, as the Torah did not require
them to make use of an agent,N e.g., an angel, to intercede on
their behalf. Instead, God hears the nation’s prayers directly.
Consequently, the High Priest, who represents the people on
Yom Kippur, need not approach in a roundabout fashion.
נוֹרה
ָ  נֵיעוּל ֵ ּבין ְמ, וְ ַר ִ ּבי יְ הו ָּדה נַ ִמיThe Gemara asks: But if an indirect approach is a mark of re.אנֵיה
ֶ  ְלspect, in accordance with the opinion of Rabbi Yehuda, too, let
ּ כוֹתל! ְמ ׁ ַש ֲח ִרי ָמ
the High Priest enter indirectly between the candelabrum and
the wall. The Gemara answers: If the High Priest walks by that
route, he might blacken his clothes through the soot left on the
wall by the candelabrum.
 ַא ָּמה ְט ַר ְק ִסין ל ֹא ִה ְכ ִריע ּו: ֲא ַמר ַר ִ ּבי נָ ָתןRabbi Natan said: With regard to the one-cubit partition,
. ּבוֹ ֲח ָכ ִמים ִאי ְּכ ִל ְפנִים ִאי ְּכ ַלחוּץthe Sages did not determine its status, whether it was part of
the inside of the Holy of Holies or part of the outside area of
the Sanctuary.
? ַמאי ַט ְﬠ ָמא:ַמ ְת ִקיף ָל ּה ָר ִבינָ א
 ״וְ ַה ַ ּביִ ת ֲא ׁ ֶשר:ימא ִמ ׁ ּשוּם דִּ ְכ ִתיב
ָ ִא ֵיל
ָ ּבנָ ה ַה ֶּמ ֶל ְך ׁ ְשלֹמֹה ַלה׳ ׁ ִש ׁ ּ ִשים ַא ָּמה
ָא ְר ּכוֹ וְ ֶﬠ ְ ׂש ִרים ָר ְח ּבוֹ ו ׁ ְּשל ׁ ִֹשים ַא ָּמה
 ״וְ ַא ְר ָ ּב ִﬠים ָ ּב ַא ָּמה ָהיָ ה:קוֹמתוֹ״ ו ְּכ ִתיב
ָ
 ״וְ ִל ְפנֵי:ַה ָ ּביִ ת הוּא ַה ֵה ָיכל ִל ְפנָי״ ו ְּכ ִתיב
אוֹר ְך וְ ֶﬠ ְ ׂש ִרים
ֶ ַהדְּ ִביר ֶﬠ ְ ׂש ִרים ַא ָּמה
קוֹמתוֹ״ וְ ָלא
ָ רוֹחב וְ ֶﬠ ְ ׂש ִרים ַא ָּמה
ַ ַא ָּמה
,יָ ְד ִﬠינַן ַא ָּמה ְט ַר ְק ִסין ִאי ֵמ ָהנֵי ֶﬠ ְ ׂש ִרים
.וְ ִאי ֵמ ָהנֵי ַא ְר ָ ּב ִﬠים

Ravina strongly objects to this opinion: What is the reason
for this uncertainty? If we say it is because it is written: “And
the House that King Solomon built for the Lord was sixty
cubits in length, and its width was twenty cubits, and its
height was thirty cubits” Kings : ), and it is written: “And
the House, that is, the Sanctuary, was forty cubits long”
Kings : ), and it is written: “And before the partition
twenty cubits in length, and twenty cubits in width, and
twenty cubits in height” Kings : ), and therefore we do
not know whether the one-cubit partition was part of these
twenty cubits of the Holy of Holies or part of these forty cubits
of the Sanctuary, then this problem can be resolved.

 ָלא ֵמ ָהנֵי ֶﬠ ְ ׂש ִרין וְ ָלא ֵמ ָהנֵי,וְ ִד ְיל ָמא
וֹת ִלים
ָ  ּכ, וַ ֲח ָל ָלא ָקא ָח ׁ ֵשיב,ַא ְר ָ ּב ִﬠין
יכא דְּ ָקא
ָ  דְּ ָכל ֵה,ָלא ָקא ָח ׁ ֵשיב! ֵּת ַדע
.יה
ָ ָח ׁ ֵשיב ּכ
ּ יה ְל ִד ֵיד
ּ וֹת ִלים ָח ׁ ֵשיב ֵל

Ravina explains the resolution of the problem: But perhaps it
was not part of these twenty cubits nor part of these forty
cubits, as in establishing the measurements the verse counts
the space but does not count the walls themselves, i.e., the
cubit of the wall is not included in either measurement. Know
that it is so, as anywhere that the verse counts the area of the
walls in addition to the spaces they contain, it also counts the
one-cubit partition.

יכל ֵמ ָאה ַﬠל ֵמ ָאה ְ ּברוּם
ָ  ַה ֵה:דִּ ְתנַ ן
 וְ ָהאו ָּלם,וֹתל או ָּלם ָח ֵמ ׁש
ֶ  ּכ,ֵמ ָאה
, יכל ׁ ֵש ׁש
ָ וֹתל ַה ֵה
ֶ  ּכ,ַא ַח ת ֶﬠ ְ ׂש ֵרה
,וְ ָא ְר ּכוֹ ַא ְר ָ ּב ִﬠים ַא ָּמה וְ ַא ָּמה ְט ַר ְק ִסין
,וְ ֶﬠ ְ ׂש ִרים ַא ָּמה ֵ ּבית ָק ְד ׁ ֵשי ַה ֳ ּק ָד ׁ ִשים
כוֹתל
ֶ ְ ו, וְ ַה ָּתא ׁ ֵש ׁש,יכל ׁ ֵש ׁש
ָ וֹתל ַה ֵה
ֶ ּכ
.ַה ָּתא ָח ֵמ ׁש

Ravina cites a proof for the previous claim. As we learned in a
mishna: The Sanctuary was one hundred cubits by one hundred cubits, with a height of one hundred cubits. From east to
west, the hundred cubits were divided as follows: The wall of
the Entrance Hall was five cubits; and the Entrance Hall itself
was eleven cubits; the wall of the Sanctuary was six cubits; the
length of the SanctuaryB itself was forty cubits; and there was
the one-cubit partition; the Hall of the Holy of Holies was
another twenty cubits; the outer wall of the Sanctuary was six
cubits; and the chamber behind it was six cubits; and the wall
of the chamber was five cubits.H This mishna proves that when
the walls are counted in addition to the spaces, the one-cubit
partition is included in the calculation.

 ִא י ְּכ ִל ְפ נִ ים ִא י, יה
ּ  ְקד ּו ׁ ּ ָש ֵת: ֶא ָּלאRather, the uncertainty does not concern the location of the
. ְּכ ַלחוּץone-cubit partition, which was certainly positioned between
the Sanctuary and the Holy of Holies. Instead, the issue is its
sanctity, whether it was considered like the insideN of the Holy
of Holies or like the outside area of the Sanctuary. Since there
was no such wall in the Second Temple, the Sages were uncertain
with regard to the status of the extra cubit.
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יוֹסף ִא ׁיש
ֵ  ָ ּב ֵﬠי,יוֹחנָן
ָ  § וְ ַהיְ ינ ּו דְּ ָא ַמר ַר ִ ּביAnd this is what Rabbi Yoĥanan said: Yosef of Hutzal raised a
נִימה
ָ תוֹך ַה ַ ּביִ ת ִמ ּ ְפ
ְ  ״ו ְּד ִביר ְ ּב: הו ַ ּּצלdilemma with regard to the verse: “And he prepared a partition in
. ֵה ִכין ְל ִת ֵּתן ׁ ָשם ֶאת ֲארוֹן ְ ּב ִרית ה׳״the midst of the House within to set there the Ark of the Covenant
of the Lord” Kings : ). This was his dilemma that was raised
?יכי ָק ָא ַמר ְק ָרא
ִ  ֵה:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
before the Sages: With regard to what case is the verse speaking?
נִימה ֵה ִכין
ָ תוֹך ַה ַ ּביִ ת ִמ ּ ְפ
ְ  ״ו ְּד ִביר ְ ּבThe Gemara explains the dilemma. Should it be read: And Solomon
: ְל ִת ֵּתן ׁ ָשם״ אוֹ דִּ ְיל ָמא ָה ִכי ָק ָא ַמרprepared a partition in the midst of the House within to set there,
.נִימה״
ָ  ״ו ְּד ִביר ְ ּבתוֹךְ ַה ַ ּביִ ת ִמ ּ ְפmeaning that he placed the partition within the Temple and behind
it he prepared a space to place the Ark, and the partition itself did
not possess the sanctity of the Holy of Holies? Or perhaps this is
what the verse states: A partition in the midst of the House within,
i.e., the verse ends there, while the rest of the text forms a new verse.
According to this interpretation, the place of the partition itself was
part of the Holy of Holies, and that was where Solomon prepared a
place for the Ark.

NOTES

Five verses in the Torah whose meaning cannot be
decided – ח ֵמ ׁש ִמ ְק ָראוֹת ַ ּב ּת ָוֹרה ֵאין ָל ֶהן ֶה ְכ ֵר ַﬠ:ָ The early
commentaries write that the Gemara does not mean that
these uncertainties cannot be resolved. Rather, the idea
is that the meaning cannot be determined from the text
itself. However, the traditional diacritical marks added to
the verses do provide instructions as to how to punctuate
them (see Ritva).

יסי ֶ ּבן
ִ  ִא,יה? וְ ָה ַתנְיָא
ּ  ו ִּמי ְמ ַס ּ ְפ ָקא ֵלThe Gemara is surprised at this explanation: And was Yosef of Hutzal
 ָח ֵמ ׁש ִמ ְק ָראוֹת ַ ּב ּת ָוֹרה:אוֹמר
ֵ  יְ הו ָּדהreally uncertain how to punctuate this verse? But wasn’t it taught
:ﬠ  ֵאין ָל ֶהן ֶה ְכ ֵרin a baraita that Isi ben Yehuda says: ThereN are five verses in the
Torah whose meaning cannot be decided, i.e., it is unclear from
the text how the verses should be read.

Perek V
Daf 52 Amud b
, ְ ׂש ֵאתThe first example is the term: “Se’et” (Genesis : ). It is unclear
whether the verse should be read: “If you do well, shall it not
be lifted up [se’et]?” in which case se’et involves forgiveness and
pardon; or: “If you do well, but you will lift up [se’et] your sin if you
do not do well.” According to this interpretation, se’et is referring to
remembrance: If you do not do well, your sin will be remembered.
, ְמ ׁשו ָ ּּק ִדיםThe second uncertain case is the term: “Meshukkadim” (Exodus
: ). This verse can be read: “And in the candelabrum four cups
made like almond blossoms [meshukkadim]”; or as: “Its knops and
its flowers made like almond blossoms [meshukkadim].” In other
words, the term meshukkadim can be read either with the first part
or the last part of the verse.

NOTES

Se’et, meshukkadim, etc. –  ְמ ׁשו ָ ּּק ִדים וכו׳,ש ֵאת:
ׂ ְ Tosafot ask
why these terms are not presented in the order in which
they appear in the Torah. One suggestion is that the terms
se’et and meshukkadim are discussed first, as it might be
assumed that they belong to the beginning of their verses,
whereas arur and kam are apparently part of the end of
their respective verses, and maĥar could be explained
either way (Derekh HaMelekh). The Jerusalem Talmud adds
another verse to this discussion: “And the sons of Jacob
came in from the field when they heard the men were
saddened and greatly angered” (Genesis 34:7). It is unclear
whether the phrase “when they heard” belongs to the first
or second half of the verse, i.e., whether the verse should
be punctuated with a comma after “field” or after “heard.”

, ָמ ָחרLikewise, the term: “Maĥar” (Exodus : ) can be read: “And go out,
fight with Amalek tomorrow [maĥar]”. Alternatively, it can mean that
Joshua must go out to war with Amalek immediately, and Moses
added: “Tomorrow [maĥar] I will stand on the top of the hill”
(Exodus : ), but today you do not need my prayer. Once again, the
issue is whether this term belongs to the beginning or the end of the
verse.
, ָארוּרThe fourth case is the term: “Arur” (Genesis : ). This verse can be
read: “Cursed [arur] be their anger for it was fierce, and their wrath
for it was cruel,” on account of Levi and Simeon’s treatment of
Shechem. Alternatively, this term, which appears at the beginning of
the verse, can be read as the last word of the previous verse: “And in
their anger they cut oﬀ cursed [arur] oxen” (Genesis : – ). According to this interpretation, “cursed oxen” is referring to the oxen
of Shechem, who descended from the accursed Canaan.
. וְ ָקםFinally, the term: “Vekam” (Deuteronomy : ) can be read as:
“Behold, you are about to sleep with your fathers and rise up [vekam]”
at the time of the resurrection of the dead; or: “And this people will
rise up [vekam] and go astray.”N
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Hooked [perufa] – פרו ָּפה:ְ ּ The root prf is derived from the Greek
noun πόρπη, porpè, meaning clasp, pin.
BACKGROUND

Foundation
Rock

Diagram of the curtains in the Sanctuary

North

South

The curtains of the Sanctuary – פרוֹכוֹת ַה ּק ֶוֹד ׁש:ָ ּ In this schematic
drawing, two curtains are shown with their openings to the north
and the south. The arrow shows the path of the High Priest to
the foundation rock.

יוֹסף
ֵ  הוּא,יוֹסף ִא ׁיש הו ַ ּּצל
ֵ  הוּא:וְ ָה ַתנְיָא
יסי
ִ  הוּא ִא,יסי ֶ ּבן יְ הו ָּדה
ִ  הוּא ִא,ַה ַ ּב ְב ִלי
 הוּא,יאל
ֵ יסי ֶ ּבן ַ ּג ְמ ִל
ִ  הוּא ִא,ֶ ּבן ּגוּר ַא ְריֵ ה
יסי
ִ  ו ַּמה ׁ ּ ְשמוֹ – ִא.יסי ֶ ּבן ַמ ֲה ַל ְל ֵאל
ִ ִא
,יכא
ָ ְאוֹרי
ַ יבא ׁ ְשמוֹ! ִ ּב ְד
ָ ֶ ּבן ֲﬠ ִק
ָּ יתא ֵל
.יכא
ֵ ְ ּב ִדנְ ִב
ָּ יאי ִא

The Gemara explains the objection presented by this baraita. And wasn’t it taught in a baraita that Yosef of Hutzal is
the one called Yosef the Babylonian,P as Hutzal is a city in
Babylonia; and he is also the person called Isi ben Yehuda,
as Isi is a shortened form of Yosef; he is Isi ben Gur Arye,
a nickname for Yehuda; he is Isi ben Gamliel; he is Isi ben
Mahalalel? And what is his real name? Isi ben Akiva is his
name. If they are indeed the same person, Isi ben Yehuda,
who is Yosef of Hutzal, says that there are only five verses
whose punctuation is unclear, whereas here he adds an additional verse. The Gemara explains: In the Torah itself,
there are indeed no more than five verses, but in the Prophets there are more examples of equivocal punctuation, one
of which is the verse from Kings.

יכא דְּ ָב ֵﬠי
ָ ְאוֹרי
ַ ו ִּב ְד
ָּ יכא? וְ ָהא ִא
ָּ יתא ֵל
נַﬠ ֵרי ְ ּבנֵי יִ ְ ׂש ָר ֵאל
ֲ  ״וַ יִּ ׁ ְש ַלח ֶאת:ַרב ִח ְסדָּ א
 ״וַ יִּ זְ ְ ּבח ּו זְ ָב ִחים, ְּכ ָב ִ ׂשים,וַ יַ ֲﬠל ּו עוֹלוֹת״
 אוֹ דִּ ְיל ָמא ִא ִידי וְ ִא ִידי,ׁ ְש ָל ִמים ּ ָפ ִרים״
יסי
ִ  ְל ִא,יה
ּ ּ ָפ ִרים? ְל ַרב ִח ְסדָּ א ְמ ַס ּ ְפ ָקא ֵל
.יה
ָ ֶ ּבן יְ הו ָּדה – ּ ְפ ׁ ִש
ּ יטא ֵל

The Gemara raises a diﬃculty: And in the Torah itself, are
there no other examples of indeterminate punctuation? But
there is this dilemma that Rav Ĥisda raised with regard to
the verse: “And he sent the young men of the children of
Israel who sacrificed burnt-oﬀerings” (Exodus : ); were
these burnt-oﬀerings sheep, and when the verse continues:
“And sacrificed peace-oﬀerings of bulls to the Lord,” these
peace-oﬀerings alone were bulls? Or perhaps these and
these were bulls, as the word “bulls” is referring both to the
burnt-oﬀerings and the peace-oﬀerings? This is another
verse whose punctuation is unclear. The Gemara rejects this
contention: This is not diﬃcult; according to Rav Ĥisda it
was uncertain how to read the verse, but the interpretation
was obvious to Isi ben Yehuda.

מתני׳ ַה ִחיצוֹנָ ה ָהיְ ָתה ּ ְפרו ָּפה ִמן
ינֵיהן
ֶ  ְמ ַה ֵּלךְ ֵ ּב,נִימית ִמן ַה ָ ּצפוֹן
ִ  ו ְּפ,ַהדָּ רוֹם
הוֹפךְ ּ ָפנָיו
ֵ יﬠ ַל ָ ּצפוֹן  ִה ִ ּג,יﬠ ַל ָ ּצפוֹן ַﬠד ׁ ֶש ַּמ ִ ּג
רוֹכת ַﬠד
ֶ  ְמ ַה ֵּלךְ ִל ְ ׂשמֹאלוֹ ִﬠם ַה ּ ָפ,ַלדָּ רוֹם
.יﬠ ָל ָארוֹן ׁ ֶשהוּא ַמ ִ ּג

mishna

The outer curtain between the
Sanctuary and the Holy of Holies
was hooked [perufa]LN slightly open on the south side of
the Sanctuary, and the inner curtain hooked slightly open
on the northN side of the Sanctuary, and therefore the High
Priest could not enter the Holy of Holies directly. Rather, he
enters through the southern opening and walks between
the curtainsB until he reaches the opening to the north.
When he reaches the opening to the north, he enters the
Holy of Holies through that opening, turns his face to the
south, and walks to his left along the curtain until he
reaches the area before the Ark.

PERSONALITIES

Yosef the Babylonian – יוֹסף ַה ַ ּב ְב ִלי:
ֵ Yosef the Babylonian was
a tanna from the generation before Rabbi Yehuda HaNasi.
As his name suggests, Yosef the Babylonian was a native
of Babylonia, specifically from the Jewish settlement and
great learning center of Hutzal. Isi is an Aramaic diminutive for the name Yosef. Apparently his father’s name was
Yehuda, and he was therefore also called Gur Arye, lion cub
(see Genesis 49:9). With regard to his other names, there
is a tradition that Yosef was compelled by a decree of the
High Priest walking between the curtains

NOTES

The outer curtain was hooked – ה ִחיצוֹנָ ה ָהיְ ָתה ּ ְפרו ָּפה:ַ
Rashi explains that the end of the curtain was folded and
pinned back onto itself. See the Tosefot Yom Tov for a different interpretation. Others state that although the sides
of the curtain were firmly attached to the wall, on one
end the curtain was merely pinned with clasps, to allow
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government to flee and change his name to protect himself. Upon arriving in Eretz Yisrael, he studied with several
of Rabbi Akiva’s students and became adept at describing
the various philosophies and teaching techniques of diﬀerent Sages. According to the Jerusalem Talmud, he was also
called Rabbi Yosef Katnuta, and he is praised in a mishna
for his pious character. Halakhic and aggadic statements
in his name are found in baraitot and in the Babylonian
Talmud.

the High Priest to enter. However, it was not completely
open (Rid).
On the south and on the north – מן ַהדָּ רוֹם ו ִּמן ַה ָ ּצפוֹן:ִ In this
manner, the priest avoided having to walk across the width
of the Sanctuary without any barrier between him and the
Holy of Holies (Tosafot Yeshanim).

נוֹתן ֶאת ַה ַּמ ְח ָּתה ֵ ּבין
ֵ ,יﬠ ָל ָארוֹן ִה ִ ּג
 צָ ַבר ֶאת ַה ְּקט ֶֹרת ַﬠל.ׁ ְשנֵי ַה ַ ּבדִּ ים
 וְ נִ ְת ַמ ֵּלא ָּכל ַה ַ ּביִ ת ּכוּלּ וֹ,ַ ּג ֵ ּבי ֶ ּג ָח ִלים
,נִיסתוֹ
ָ  יָ צָ א ו ָּבא לוֹ ְ ּב ֶד ֶרךְ ֵ ּבית ְּכ.ָﬠ ׁ ָשן
.ו ִּמ ְת ּ ַפ ֵּלל ְּת ִפ ָּלה ְק ָצ ָרה ַ ּב ַ ּביִ ת ַה ִחיצוֹן
 ׁ ֶש ּל ֹא,יך ִ ּב ְת ִפ ָּלתוֹ
ְ וְ ל ֹא ָהיָ ה ַמ ֲא ִר
.ְל ַה ְב ִﬠית ֶאת יִ ְ ׂש ָר ֵאל

When he reaches the Ark, he places the coal pan between the two
staves. He piles the incense atop the coals, and the whole chamber in
its entirety would fill with smoke.N He then exits and comes out the
way that he entered. He does not turn around but leaves the Holy of
Holies walking while facing the Ark. And he recites a brief prayer in the
outer chamber, in the Sanctuary. And he would not extend his prayer
there so as not to alarm the Jewish people, who would otherwise conclude that something happened and that he died in the Holy of Holies.H

gemara

The Gemara asks: With what are we dealing
ימא
ָ יל
ֵ גמ׳ ְ ּב ַמאי ָﬠ ְס ִקינַ ן? ִא
here? To which time period is the mishna refer?רוֹכת
ֶ אשוֹן – ִמי ָהו ּו ּ ָפ
ׁ ְ ּב ִמ ְקדָּ ׁש ִר
ring? If we say it is speaking about the First Temple, were there curtains
? ֶא ָּלא ְ ּב ִמ ְקדָּ ׁש ׁ ֵשנִי – ִמי ֲהוָ ה ָארוֹןthen? There was only one curtain over the one-cubit partition. Rather, if
we say that the mishna is dealing with the Second Temple, was there an
Ark there?
 ִמ ׁ ּ ֶש ִּנגְ נַ ז ָארוֹן נִ גְ נְ זָ ה ִﬠ ּמוֹ:וְ ָה ַתנְ יָ א
ִ ְ וּצ,צִ נְצֶ נֶ ת ַה ָּמן
,לוֹחית ׁ ֶש ֶמן ַה ִּמ ׁ ְש ָחה
,יה
ָ יה ו ְּפ ָר ֶח
ָ ו ַּמ ְקלוֹ ׁ ֶשל ַא ֲהרֹן ו ׁ ְּש ֵק ֶד
וְ ַא ְר ָ ּגז ׁ ֶש ׁ ּ ִש ְ ּגר ּו ּ ְפ ִל ׁ ְש ִּתים דּ וֹרוֹן ֵלאל ֵֹהי
 ״ו ְּכ ֵלי ַהזָּ ָהב ֲא ׁ ֶשר: ׁ ֶש ֶּנ ֱא ַמר,יִ ְ ׂש ָר ֵאל
יבוֹתם לוֹ ָא ׁ ָשם ָּת ִ ׂשימ ּו ָ ּב ַא ְר ָ ּגז
ֶ ֲה ׁ ֵש
.ִמ ִ ּצדּ וֹ וְ ׁ ִש ַּל ְח ֶּתם אוֹתוֹ וְ ָה ָלךְ ״

The Gemara elaborates: But wasn’t it taught in a baraita that when the
Ark was buried,H along with it was buried the jar of manna that was next
to it, and the flask of oil used for anointing, and Aaron’s staﬀ with its
almonds and blossoms,N and the chest that the Philistines sent as a gift
[doron]L to the God of Israel after they captured the Ark and were stricken by several plagues, as it is stated: “And put the jewels of gold that you
return to Him for a guilt-oﬀering, in a coﬀer by its side, and send it
away that it may go” Samuel : )?

NOTES

And the whole chamber in its entirety would fill
with smoke – וְ נִ ְת ַמ ֵּלא ָּכל ַה ַ ּביִ ת ּכו ּּלוֹ ָﬠ ׁ ָשן: Apparently
it was a mitzva for the High Priest to wait there, in
accordance with the verse: “And the incense cloud
shall cover” (Leviticus 16:13), which indicates that he
must wait until the cloud envelops the Ark cover. The
Rambam apparently interprets the verse similarly (see
also Ĥeshek Shlomo).
Its almonds and blossoms – יה
ָ יה ו ְּפ ָר ֶח
ָ ש ֵק ֶד:
ְ ׁ The
verse describes Aaron’s staﬀ as follows: “It put forth
buds and bloomed blossoms and bore ripe almonds”
(Numbers 17:23). This means that the flowers and
almonds emerged together, which does not occur
naturally, to emphasize the miraculous nature of the
event (Tosafot Yeshanim).
He saw that it is written – ר ָאה ׁ ֶש ָּכתוּב:ָ The Radak
explains that the Torah scroll found in the Temple
in Josiah’s time was opened at this verse. The king
viewed this as a portent that the verse would soon
be fulfilled, prompting him to hide the Ark.
HALAKHA

 ָמה ָר ָאה.ֹאשיָּ ה ּו ְ ּגנָ זוֹ
ִ ׁ  § ו ִּמי ְ ּגנָ זוֹ – יAnd who buried the Ark? Josiah, king of Judea, buried it. And what
N
ָאוֹתך
ְ ״יוֹלךְ ה׳
ֵ : ׁ ֶש ְ ּגנָזוֹ – ָר ָאה ׁ ֶש ָּכתוּבdid he see that he decided to bury it? He saw that it is written: “The
 וְ ֶאת ַמ ְל ְּכךָ ֲא ׁ ֶשר ָּת ִקים ָﬠ ֶליךָ ״ ָﬠ ַמדLord will bring you, and your king whom you shall set over you, to a
nation that you have not known” (Deuteronomy : ). Since he knew
,וּגְ נָ זוֹ
that the Jewish people would ultimately be exiled, he felt it was better that
the Ark should not be disgraced in exile, and therefore he arose and
buried it.

The High Priest’s actions in the Holy of Holies –
מ ֲﬠ ֶ ׂשה ַה ּכ ֵֹהן ְ ּבק ֶֹד ׁש ַה ֳ ּק ָד ׁ ִשים:ַ When the High Priest
reaches the Ark, he places the coal pan between
its staves, or on the foundation rock in the Second
Temple. He piles the incense on top of the coals and
waits until the chamber fills with smoke. He then
walks backward until he exits through the curtains.
When he reaches the Sanctuary, he utters a short
prayer, taking care not to prolong it so the people
should not be worried that he might have died in
the sacred place (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 4:1).

ֹאמר ַל ְלוִ יִּ ם ַה ְּמ ִבינִים
ֶ  ״וַ יּ:ׁ ֶש ֶּנ ֱא ַמר
דוֹשים ַלה׳ ְּתנ ּו ֶאת
ִ ׁ ְל ָכל יִ ְ ׂש ָר ֵאל ַה ְּק
ֲארוֹן ַה ּק ֶוֹד ׁש ַ ּב ַ ּביִ ת ֲא ׁ ֶשר ָ ּבנָ ה ׁ ְשלֹמֹה
ֶבן דָּ וִ ד ֶמ ֶלךְ יִ ְ ׂש ָר ֵאל ֵאין ָל ֶכם ַמ ּ ָ ׂשא
יכם
ֶ ַ ּב ָּכ ֵתף ַﬠ ָּתה ִﬠ ְבד ּו ֶאת ה׳ ֱאל ֵֹה
.וְ ֵאת ַﬠ ּמוֹ יִ ְ ׂש ָר ֵאל״

The Gemara cites the source for the tradition that Josiah buried the Ark.
As it is stated: “And he said to the Levites who taught all of Israel, who
were sacred to the Lord: Put the sacred Ark in the house that Solomon,
son of David, king of Israel, built. There shall no more be a burden
upon your shoulders; now serve the Lord your God, and His people
Israel” Chronicles : ). In other words, from now onward the Levites
will no longer carry the Ark on their shoulders, and they should dedicate
themselves to their service of singing and locking the gates of the Temple.

The interment of the Ark –  ְ ּגנִיזַ ת ָה ָארוֹן: The Ark rested
in the Holy of Holies on the foundation rock. Next to
it was the jar of manna and Aaron’s staﬀ. King Josiah
ordered the concealment of the Ark, the jar of manna,
and the anointing oil somewhere deep inside tunnels
that had been dug during the construction of the
Temple (Rambam Sefer Avoda, Hilkhot Beit HaBeĥira
4:1).

’ש ָּמה׳
ָ ׁ  ָא ְתיָ א: וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ רAnd Rabbi Elazar said: The matter is derived by means of a verbal anal, וְ ָא ְתיָ א ’דּ וֹרוֹת׳ ’דּ וֹרוֹת׳,’ש ָּמה׳
ָ ׁ ogy, as it is written with regard to the Ark: “That is by the Ark of the
Testimony, before the Ark cover that is above the testimony, there will I
meet with you” (Exodus : ), and it is written: “Take a jar and put a full
omer of manna there, and place it before the Lord for safekeeping
throughout your generations” (Exodus : ). And it is further derived
by verbal analogy from the term “Generations” written here and “generations” written with regard to the oil used for anointing: “This shall be
a sacred anointing oil for Me throughout your generations” (Exodus
: ).

Gift [doron] – דּ וֹרוֹן: From the Greek δῶρον, doron,
meaning gift or oﬀering.

LANGUAGE

. וְ ָא ְתיָ א ִ’מ ׁ ְש ֶמ ֶרת׳ ִ’מ ׁ ְש ֶמ ֶרת׳Rabbi Elazar continued: And it is likewise derived by verbal analogy
from the term “safekeeping” stated here and “safekeeping” stated in
connection to the staﬀ of Aaron: “Place back the rod of Aaron before the
testimony for safekeeping” (Numbers : ). These verbal analogies teach
that all of these items were hidden together with the Ark. Evidently, there
was no Ark in the Holy of Holies even before the First Temple period
ended. How, then, can the mishna speak of the Ark during the Second
Temple period?
יﬠ  ּו ַמאי ִה ִ ּג,עוֹלם ְ ּב ִמ ְקדָּ ׁש ׁ ֵשנִי
ָ ְל
 וְ ָהא ָק ָתנֵי נָ ַתן.ָל ָארוֹן – ְמקוֹם ָארוֹן
:ימא
ָ ֶאת ַה ַּמ ְח ָּתה ְל ֵבין ׁ ְשנֵי ַה ַ ּבדִּ ים! ֵא
.ְּכ ֵבין ׁ ְשנֵי ַה ַ ּבדִּ ים

The Gemara answers: Actually, the mishna is referring to the Second
Temple, and what is the meaning of the phrase: Reaches the Ark? It
means the place of the Ark. The Gemara raises a diﬃculty: But it is
taught that he places the coal pan between the two staves, which indicates that the staves of the Ark were present. The Gemara answers: Emend
the text and say: As though it was between the two staves, i.e., in the
place where the staves had been located when the Ark was there.
: פרק ה׳ דף נב. Perek V . 52b
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HALAKHA

Closest, which is farthest from the High Priest – נִימה
ָ ּ ְפ
ש ִהיא חוּצָ ה לוֹ:
ֶ ׁ The High Priest would pile the incense
on top of the coals in the coal pan on the side that was
closest to the Ark and farthest from him, so he would
not be burned. This halakha is in accordance with the
opinion of Abaye (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 4:5).

.״צָ ַבר ֶאת ַה ְּקט ֶֹרת ַﬠל ַ ּג ֵ ּבי ֶ ּג ָח ִלים״
: ָּתנֵי ֲח ָדא.צוֹב ָר ּה
ְ ְּתנַן ְּכ ַמאן דְּ ָא ַמר
. ׁ ֶש ִהיא ח ּוצָ ה לוֹ,נִימה
ָ צוֹב ָר ּה ּ ְפ
ְ
 ׁ ֶש ִהיא,צוֹב ָר ּה חוּצָ ה
ְ : ְוְ ַתנְיָא ִא ָידך
.נִימה לוֹ
ָ ּ ְפ

: וְ ָא ַמר ַא ַ ּביֵ י. ַּת ָּנ ֵאי ִהיא:ָא ַמר ַא ַ ּביֵ י
נִימה
ָ ִמ ְס ַּת ְ ּב ָרא ְּכ ַמאן דְּ ָא ַמר ּ ְפ
 ְמ ַל ְּמ ִדין: דִּ ְתנַ ן,ׁ ֶש ִהיא ח ּוצָ ה לוֹ
 ִהזָּ ֵהר:אוֹתוֹ

§ The mishna taught: He piles the incense atop the coals. The Gemara comments: We learned in the mishna in accordance with the
opinion of the one who said that he piles the incense on the coals and
does not scatter it there. It was taught in one baraita: He piles the incense in the section of the coal pan closest to the Ark, which is farthest
from the High Priest,H until he reaches the other side of the coal pan.
And it was taught in another baraita: He piles it in the section of the
coal pan farthest from the Ark, which is closest to him.
Abaye said that this issue is a dispute between tanna’im. And Abaye
said: It is reasonable to explain in accordance with the opinion of the
one who said that he piles the incense in the section of the coal pan
closest to the Ark, which is farthest from him. As we learned in a
mishna that they would teach the priest who burns the incense: Be
careful

Perek V
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NOTES

Not to begin in front of you – ָש ּל ֹא ַּת ְת ִחיל ִמ ּ ָפנֶיך:
ֶ ׁ The
comments of Tosafot in this regard are puzzling, as they
state that Abaye cited a proof from a baraita, whereas he
actually quoted a mishna (see Tosefot Yom Tov). It is possible that Tosafot here distinguish between the incense
burned every day of the year and the incense of Yom
Kippur, as they maintain that the baraita is specifically
referring to Yom Kippur (Katit LaMaor and others). With
regard to the issue itself, it is necessary to state that the
priest does not begin with the incense immediately in
front of him; otherwise, it might be assumed that, in accordance with the principle that one does not pass over
the opportunity to perform mitzvot, he should start with
the incense closest to him. Therefore, a special justification
is necessary for the High Priest to burn the incense far
from him (Siaĥ Yitzĥak).
If he omitted any one of its spices – יסר ַא ַחת ִמ ָּכל
ֵּ ׁ ֶש ִח
נֶיה
ָ ס ָּמ:ַ This halakha applies not only to the four spices
mentioned explicitly in the Torah, i.e., stacte, onycha, galbanum, and frankincense, but also to the other spices
not mentioned in the verses, which are learned from a
halakha transmitted to Moses from Sinai (Me’iri).

. ׁ ֶשלּ ֹא ַּת ְת ִחיל ִמ ּ ָפנֶיךָ ׁ ֶש ָּמא ִּת ָּכוֶ הnot to begin piling the incense in front of you,N i.e., from the side closest to you, lest you be burned. If the priest were to place the incense
on the side directly in front of him and then proceed to spread it toward
the Ark, his hands would pass over the incense that is already burning
and he might burn himself.
טוֹרת ַﬠל
ֶ  ״וְ נָ ַתן ֶאת ַה ְּק: § ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: “And he shall put the incense upon
 ָה ֵא ׁש ִל ְפנֵי ה׳״ – ׁ ֶשלּ ֹא יְ ַת ֵ ּקן ִמ ַ ּבחוּץthe fire before the Lord” (Leviticus : ); this means that he should
דוֹקין
ִ ְ ְלהוֹצִ יא ִמ ִּל ָ ּבן ׁ ֶשל צ, וְ יַ ְכנִיסnot prepare by placing the incense outside, in the Sanctuary, and bring
into the Holy of Holies a coal pan holding the burning incense. This
.אוֹמ ִרים יְ ַת ֵ ּקן ִמ ַ ּבחוּץ וְ יַ ְכנִיס
ְ ׁ ֶש
was emphasized in order to exclude the opinion of the Sadducees,H
who say that he should prepare the incense outside and then bring
it in.
״כי ֶ ּב ָﬠנָ ן ֵא ָר ֶאה ַﬠל
ִּ ? ַמאי דַּ רו ּׁשThe Gemara asks: What did the Sadducees interpret; what verse do
 ַה ַּכ ּפ ֶוֹרת״ – ְמ ַל ֵּמד ׁ ֶשיְּ ַת ֵ ּקן ִמ ַ ּבחוּץthey cite as the basis for their opinion? The Gemara answers that it was
. וְ יַ ְכנִיסthe verse: “For I will appear in a cloud upon the Ark cover” (Leviticus
: ), which the Sadducees say teaches that he should prepare it outside, so there would already be a cloud of incense, and only then should
he bring it inside the Holy of Holies.
 וַ ֲהל ֹא ְּכ ָבר:ָא ְמר ּו ָל ֶהם ֲח ָכ ִמים
טוֹרת ַﬠל ָה ֵא ׁש
ֶ  ״וְ נָ ַתן ֶאת ַה ְּק:נֶא ַמר
ֱ
לוֹמר
ַ  ִאם ֵּכן ַמה ַּת ְלמוּד.ִל ְפנֵי ה׳״
?״כי ֶ ּב ָﬠנָן ֵא ָר ֶאה ַﬠל ַה ַּכ ּפ ֶוֹרת״
ִּ

The Sages said to them: Wasn’t it already stated explicitly: “And he
shall put the incense upon the fire before the Lord” (Leviticus : ),
which indicates that the High Priest should present the incense only
when he stands before God in the Holy of Holies? If so, what is the
meaning when the verse states: “For I will appear in a cloud upon the
Ark cover” (Leviticus : )? This verse does not mean that there should
already be an incense cloud before he enters.

 ו ִּמ ּנַיִ ין.ְמ ַל ֵּמד ׁ ֶשנּ ֵוֹתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
:וֹתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן – ׁ ֶש ֶּנ ֱא ַמר
ֵ ּׁ ֶשנ
.טוֹרת ֶאת ַה ַּכ ּפ ֶוֹרת״
ֶ ״וְ ִכ ָּסה ֲﬠנַן ַה ְּק
 אוֹ,ָהא ל ֹא נָ ַתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
נֶיה – ַחיָּ יב
ָ יסר ַא ַחת ִמ ָּכל ַס ָּמ
ֵּ ׁ ֶש ִח
.יתה
ָ ִמ

Instead, this verse is referring to the shape of the incense cloud, and it
teaches that he includes a smoke-raiser in its spices, a plant that causes
the smoke to rise straight up like a staﬀ. And from where is it derived
that he includes a smoke-raiser in its spices? As it is stated: “And the
incense cloud shall cover the Ark cover” (Leviticus : ). Therefore,
if he did not include a smoke-raiser, or if he omitted any one of its
spices,NH he is liable to receive the death penalty.

HALAKHA

To exclude the opinion of the Sadducees – ְלהוֹצִ יא ִמ ִּל ָ ּבן ׁ ֶשל
דוֹקים
ִ ְצ: During the Second Temple, there was a community of
Sadducees who did not accept the tradition of the Oral Torah.
In their opinion, the High Priest entered the Holy of Holies only
after he put the incense on the coal pan. Concerned that the
High Priest might sympathize with this heresy, the Sages made
him swear not to behave in this manner (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 1:7).
If he omitted any one of its spices – נֶיה
ָ יסר ַא ַחת ִמ ָּכל ַס ָּמ
ֵּ ש ִח:
ֶ ׁ If
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the High Priest leaves out one of the incense spices or if he does
not include the smoke-raiser, he incurs the death penalty. He is
likewise liable to be put to death for entering the Holy of Holies
without performing a mitzva. Consequently, if the priest enters
unintentionally but burns the incense intentionally, or if he burns
the incense unintentionally but enters the chamber intentionally, or if he brings in both complete and incomplete incense,
he incurs the death penalty. The halakha is in accordance with
the opinion of Rav Sheshet and Rav Ashi (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 2:25).

