HALAKHA

Closest, which is farthest from the High Priest – נִימה
ָ ּ ְפ
ש ִהיא חוּצָ ה לוֹ:
ֶ ׁ The High Priest would pile the incense
on top of the coals in the coal pan on the side that was
closest to the Ark and farthest from him, so he would
not be burned. This halakha is in accordance with the
opinion of Abaye (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 4:5).

.״צָ ַבר ֶאת ַה ְּקט ֶֹרת ַﬠל ַ ּג ֵ ּבי ֶ ּג ָח ִלים״
: ָּתנֵי ֲח ָדא.צוֹב ָר ּה
ְ ְּתנַן ְּכ ַמאן דְּ ָא ַמר
. ׁ ֶש ִהיא ח ּוצָ ה לוֹ,נִימה
ָ צוֹב ָר ּה ּ ְפ
ְ
 ׁ ֶש ִהיא,צוֹב ָר ּה חוּצָ ה
ְ : ְוְ ַתנְיָא ִא ָידך
.נִימה לוֹ
ָ ּ ְפ

: וְ ָא ַמר ַא ַ ּביֵ י. ַּת ָּנ ֵאי ִהיא:ָא ַמר ַא ַ ּביֵ י
נִימה
ָ ִמ ְס ַּת ְ ּב ָרא ְּכ ַמאן דְּ ָא ַמר ּ ְפ
 ְמ ַל ְּמ ִדין: דִּ ְתנַ ן,ׁ ֶש ִהיא ח ּוצָ ה לוֹ
 ִהזָּ ֵהר:אוֹתוֹ

§ The mishna taught: He piles the incense atop the coals. The Gemara comments: We learned in the mishna in accordance with the
opinion of the one who said that he piles the incense on the coals and
does not scatter it there. It was taught in one baraita: He piles the incense in the section of the coal pan closest to the Ark, which is farthest
from the High Priest,H until he reaches the other side of the coal pan.
And it was taught in another baraita: He piles it in the section of the
coal pan farthest from the Ark, which is closest to him.
Abaye said that this issue is a dispute between tanna’im. And Abaye
said: It is reasonable to explain in accordance with the opinion of the
one who said that he piles the incense in the section of the coal pan
closest to the Ark, which is farthest from him. As we learned in a
mishna that they would teach the priest who burns the incense: Be
careful
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Not to begin in front of you – ָש ּל ֹא ַּת ְת ִחיל ִמ ּ ָפנֶיך:
ֶ ׁ The
comments of Tosafot in this regard are puzzling, as they
state that Abaye cited a proof from a baraita, whereas he
actually quoted a mishna (see Tosefot Yom Tov). It is possible that Tosafot here distinguish between the incense
burned every day of the year and the incense of Yom
Kippur, as they maintain that the baraita is specifically
referring to Yom Kippur (Katit LaMaor and others). With
regard to the issue itself, it is necessary to state that the
priest does not begin with the incense immediately in
front of him; otherwise, it might be assumed that, in accordance with the principle that one does not pass over
the opportunity to perform mitzvot, he should start with
the incense closest to him. Therefore, a special justification
is necessary for the High Priest to burn the incense far
from him (Siaĥ Yitzĥak).
If he omitted any one of its spices – יסר ַא ַחת ִמ ָּכל
ֵּ ׁ ֶש ִח
נֶיה
ָ ס ָּמ:ַ This halakha applies not only to the four spices
mentioned explicitly in the Torah, i.e., stacte, onycha, galbanum, and frankincense, but also to the other spices
not mentioned in the verses, which are learned from a
halakha transmitted to Moses from Sinai (Me’iri).

. ׁ ֶשלּ ֹא ַּת ְת ִחיל ִמ ּ ָפנֶיךָ ׁ ֶש ָּמא ִּת ָּכוֶ הnot to begin piling the incense in front of you,N i.e., from the side closest to you, lest you be burned. If the priest were to place the incense
on the side directly in front of him and then proceed to spread it toward
the Ark, his hands would pass over the incense that is already burning
and he might burn himself.
טוֹרת ַﬠל
ֶ  ״וְ נָ ַתן ֶאת ַה ְּק: § ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: “And he shall put the incense upon
 ָה ֵא ׁש ִל ְפנֵי ה׳״ – ׁ ֶשלּ ֹא יְ ַת ֵ ּקן ִמ ַ ּבחוּץthe fire before the Lord” (Leviticus : ); this means that he should
דוֹקין
ִ ְ ְלהוֹצִ יא ִמ ִּל ָ ּבן ׁ ֶשל צ, וְ יַ ְכנִיסnot prepare by placing the incense outside, in the Sanctuary, and bring
into the Holy of Holies a coal pan holding the burning incense. This
.אוֹמ ִרים יְ ַת ֵ ּקן ִמ ַ ּבחוּץ וְ יַ ְכנִיס
ְ ׁ ֶש
was emphasized in order to exclude the opinion of the Sadducees,H
who say that he should prepare the incense outside and then bring
it in.
״כי ֶ ּב ָﬠנָ ן ֵא ָר ֶאה ַﬠל
ִּ ? ַמאי דַּ רו ּׁשThe Gemara asks: What did the Sadducees interpret; what verse do
 ַה ַּכ ּפ ֶוֹרת״ – ְמ ַל ֵּמד ׁ ֶשיְּ ַת ֵ ּקן ִמ ַ ּבחוּץthey cite as the basis for their opinion? The Gemara answers that it was
. וְ יַ ְכנִיסthe verse: “For I will appear in a cloud upon the Ark cover” (Leviticus
: ), which the Sadducees say teaches that he should prepare it outside, so there would already be a cloud of incense, and only then should
he bring it inside the Holy of Holies.
 וַ ֲהל ֹא ְּכ ָבר:ָא ְמר ּו ָל ֶהם ֲח ָכ ִמים
טוֹרת ַﬠל ָה ֵא ׁש
ֶ  ״וְ נָ ַתן ֶאת ַה ְּק:נֶא ַמר
ֱ
לוֹמר
ַ  ִאם ֵּכן ַמה ַּת ְלמוּד.ִל ְפנֵי ה׳״
?״כי ֶ ּב ָﬠנָן ֵא ָר ֶאה ַﬠל ַה ַּכ ּפ ֶוֹרת״
ִּ

The Sages said to them: Wasn’t it already stated explicitly: “And he
shall put the incense upon the fire before the Lord” (Leviticus : ),
which indicates that the High Priest should present the incense only
when he stands before God in the Holy of Holies? If so, what is the
meaning when the verse states: “For I will appear in a cloud upon the
Ark cover” (Leviticus : )? This verse does not mean that there should
already be an incense cloud before he enters.

 ו ִּמ ּנַיִ ין.ְמ ַל ֵּמד ׁ ֶשנּ ֵוֹתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
:וֹתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן – ׁ ֶש ֶּנ ֱא ַמר
ֵ ּׁ ֶשנ
.טוֹרת ֶאת ַה ַּכ ּפ ֶוֹרת״
ֶ ״וְ ִכ ָּסה ֲﬠנַן ַה ְּק
 אוֹ,ָהא ל ֹא נָ ַתן ָ ּב ּה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
נֶיה – ַחיָּ יב
ָ יסר ַא ַחת ִמ ָּכל ַס ָּמ
ֵּ ׁ ֶש ִח
.יתה
ָ ִמ

Instead, this verse is referring to the shape of the incense cloud, and it
teaches that he includes a smoke-raiser in its spices, a plant that causes
the smoke to rise straight up like a staﬀ. And from where is it derived
that he includes a smoke-raiser in its spices? As it is stated: “And the
incense cloud shall cover the Ark cover” (Leviticus : ). Therefore,
if he did not include a smoke-raiser, or if he omitted any one of its
spices,NH he is liable to receive the death penalty.

HALAKHA

To exclude the opinion of the Sadducees – ְלהוֹצִ יא ִמ ִּל ָ ּבן ׁ ֶשל
דוֹקים
ִ ְצ: During the Second Temple, there was a community of
Sadducees who did not accept the tradition of the Oral Torah.
In their opinion, the High Priest entered the Holy of Holies only
after he put the incense on the coal pan. Concerned that the
High Priest might sympathize with this heresy, the Sages made
him swear not to behave in this manner (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 1:7).
If he omitted any one of its spices – נֶיה
ָ יסר ַא ַחת ִמ ָּכל ַס ָּמ
ֵּ ש ִח:
ֶ ׁ If
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the High Priest leaves out one of the incense spices or if he does
not include the smoke-raiser, he incurs the death penalty. He is
likewise liable to be put to death for entering the Holy of Holies
without performing a mitzva. Consequently, if the priest enters
unintentionally but burns the incense intentionally, or if he burns
the incense unintentionally but enters the chamber intentionally, or if he brings in both complete and incomplete incense,
he incurs the death penalty. The halakha is in accordance with
the opinion of Rav Sheshet and Rav Ashi (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 2:25).

יאה
ָ יה דְּ ָקא ְמ ַﬠיֵּ יל ִ ּב
ּ  וְ ֵת ּיפוֹק ֵלThe Gemara analyzes this last halakha: Why does one incur the death
! ֵר ָיקנִיתpenalty for omitting one of the spices? And let the tanna derive the fact
that he incurs the death penalty for a diﬀerent action, as his entry into the
Holy of Holies is for no purpose.N It is prohibited to enter the Holy of
Holies unless one is performing a mitzva. If the incense lacks an ingredient,
the High Priest is not truly performing the mitzva, and therefore he has
entered the Holy of Holies for no purpose. Consequently, he incurs the
death penalty on account of his entry, even without burning the incense.
–  ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן: ָא ַמר ַרב ׁ ֵש ׁ ֶשתRav Sheshet said: With what are we dealing here? We are dealing with a
. וְ ֵהזִ יד ְ ּב ַה ְק ָט ָרה,יאה
ָ  ְּכגוֹן ׁ ֶש ׁ ּ ָשגַ ג ְ ּב ִבcase where he acted unwittingly with regard to the entry, i.e., he was unaware that entering for no reason renders him liable, or he did not mean
to enter the Holy of Holies at all; and he acted intentionally with regard
to the burning, knowing that one who burns incense that lacks an ingredient incurs the death penalty. In that case, he is liable to receive the death
penalty only for burning incomplete incense.
ּ  ֲא ִפ:ַרב ַא ׁ ִשי ָא ַמר
ימא ֵהזִ יד
ָ יל ּו ֵּת
, ו ְּכגוֹן דְּ ַﬠיֵּ יל ׁ ְש ֵּתי ַה ְק ָטרוֹת,ָ ּבזוֹ ו ָּבזוֹ
יאה
ָ  ַא ִ ּב.ימה וְ ַא ַחת ֲח ֵס ָירה
ָ ַא ַחת ׁ ְש ֵל
ַ ָלא ִמ
,ימה
ָ יה ׁ ְש ֵל
ּ יחיַּ יב – דְּ ָהא ַﬠיֵּ יל ֵל
יחיַּ יב – דְּ ָקא ַמ ְק ַטר
ַ ַא ַה ְק ָט ָרה ִמ
.טוֹרת ֲח ֵס ָירה
ֶ ְק

Rav Ashi said a diﬀerent explanation: Even if you say that he acted intentionally with regard to both this and that,N i.e., he knew full well that he
would be liable to receive the death penalty both for burning incomplete
incense and for entering the Holy of Holies for no purpose, it is nevertheless possible that he is not liable to receive the death penalty for his entry.
And Rav Ashi explains that this is the halakha in a case where he brought
two sets of incense into the Holy of Holies, one complete with all the
spices and one incomplete, both of which he burned. For his entry to the
Holy of Holies he is not liable to be put to death, as he brought in a coal
pan with complete incense and thereby fulfilled the mitzva. However, for
burning he is liable to receive the death penalty, as he burns incomplete
incense.

NOTES

As his entry is for no purpose – יאה
ָ דְּ ָקא ְמ ַﬠיֵּ יל ִ ּב
ר ָיקנִית:ֵ The author of the Gevurat Ari points out that
the Gemara could have raised a greater diﬃculty: If
the High Priest burns incomplete incense, he has
not performed a mitzva but has lit a fire on Yom
Kippur, thereby violating a prohibition punishable
by karet. One answer to this diﬃculty is that the
Gemara here deals only with prohibitions related to
the Temple. Others suggest that this discussion is in
accordance with the opinion that one is exempt for
using fire in a destructive manner (Be’er Avraham).
Finally, it is possible that the Gemara accepts the
ruling that the prohibition against lighting fire does
not apply in the Temple (Nimmukei Ĥayyim).
He acted intentionally with regard to both this
and that – הזִ יד ָ ּבזוֹ ו ָּבזוֹ:ֵ The Me’iri explains that he
entered with the morning incense as well, which he
did not burn at its proper time.
And the House was filled with smoke – וְ ַה ַ ּביִ ת
יִ ָּמ ֵלא ָﬠ ׁ ָשן: This verse is not referring to the incense;
rather, it is part of Isaiah’s vision, in which he saw
the seraphim surrounding the glory of God (Tosafot
Yeshanim). Perhaps the Gemara maintains that a description of the heavenly Temple is an indication of
how the incense should burn in the earthly Temple.

וֹתן ָ ּב ּה ַמ ֲﬠ ֶלה
ֵ ּ ו ִּמ ּנַיִ ין ׁ ֶשנ: § ָא ַמר ָמרThe Gemara analyzes the above baraita. The Master said in the baraita:
 ְק ָרא. ״וְ ִכ ָּסה״:לוֹמר
ַ  ָﬠ ׁ ָשן – ַּת ְלמוּדAnd from where is it derived that he includes a smoke-raiser in its spic!? ִל ְק ָראes? The verse states: “And it shall cover” (Leviticus : ). The Gemara
expresses surprise at this statement: One verse for another verse? The
requirement of a smoke-raiser was already proven from the verse: “For I
will appear in a cloud upon the Ark cover” (Leviticus : ); why cite a
second verse in support of the first one?
 ֵאין ִלי: ָה ִכי ָק ָא ַמר,יוֹסף
ֵ  ָא ַמר ַרבRav Yosef said: This is what the baraita said; this is how to understand
ּ ַ  ִﬠ, ֶא ָּלא ֲﬠ ֵלה ַמ ֲﬠ ֶלה ָﬠ ׁ ָשןthe matter: I have derived nothing other than the obligation to bring a
יקר ַמ ֲﬠ ֶלה
.לוֹמר ״וְ ִכ ָּסה״
ַ  ָﬠ ׁ ָשן ִמ ּנַיִ ין? ַּת ְלמוּדleaf of a smoke-raising plant. From where is it derived that he must also
bring a root of a smoke-raiser? The verse states: “And it shall cover,”
which indicates the requirement for more of the smoke-raiser than might
have been supposed from the other verse.
, וְ ָהא ִא ּ ְיפ ָכא ַּתנְיָא:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ּ ַ  נָ ַתן ָ ּב ּה ִﬠ:דְּ ַתנְ יָ א
,יקר ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
יﬠ עוֹלה ְּכ ַמ ֵ ּקל ַﬠד ׁ ֶש ַּמ ִ ּג
ֶ ְָהיָ ה ְמ ַת ֵּמר ו
יﬠ ִל ׁ ְש ֵמי  ֵּכיוָ ן ׁ ֶש ִה ִ ּג.קוֹרה
ָ ִל ׁ ְש ֵמי
וֹת ִלים
ָ יוֹרד ַ ּב ּכ
ֵ ְקוֹרה – ְמ ַמ ׁ ְש ֵמ ׁש ו
ָ
: ׁ ֶש ֶּנ ֱא ַמר,ַﬠד ׁ ֶש ִּנ ְת ַמ ֵּלא ַה ַ ּביִ ת ָﬠ ׁ ָשן
.״וְ ַה ַ ּביִ ת יִ ָּמ ֵלא ָﬠ ׁ ָשן״

Abaye said to Rav Yosef: Your interpretation indicates that the leaf of the
smoke-raiser raises smoke better than its root, as the requirement for a root
is merely considered an addition. But wasn’t the opposite taught in a baraita? As it was taught in a baraita: He put into the incense a root of a
smoke-raiser, and the smoke would rise in a column like a staﬀ until it
reached the Temple ceiling. When it reached the ceiling there was nowhere for the smoke to exit the building, and therefore it slowly descended the walls until the entire House was filled with smoke, as it is stated:
“And the House was filled with smoke” (Isaiah : ).N This baraita indicates
that the root of the smoke-raiser raises smoke better than its leaf.

 ֵאין ִלי, ָה ִכי ָק ָא ַמר: ֶא ָּלא ָא ַמר ַא ַ ּביֵ יRather, Abaye said that this is what the baraita said; this is how it should
ּ ַ  ֶא ָּלא ִﬠbe understood: I have derived nothing other than the obligation to bring
 ֲﬠ ֵלה ַמ ֲﬠ ֶלה,יקר ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן
. ״וְ ִכ ָּסה״:לוֹמר
ַ  ָﬠ ׁ ָשן ִמ ּנַיִ ין? ַּת ְלמוּדa root of a smoke-raising plant. From where is it derived that he must also
bring a leaf of a smoke-raiser? The verse states: “And it shall cover.”
 ֵאין ִלי ֶא ָּלא א ֶֹהל: ַרב ׁ ֵש ׁ ֶשת ָא ַמרRav Sheshet said that the baraita means the following: I have derived
nothing other than the inclusion of a smoke-raiser amongst the other
עוֹל ִמים
ָ  ׁ ִשיל ֹה ו ֵּבית,מוֹﬠד ׁ ֶש ַ ּב ִּמ ְד ָ ּבר
ֵ
spices
in the Tent of Meeting that was in the wilderness; from where is
. ״וְ ִכ ָּסה״:לוֹמר
ַ ִמ ּנַיִ ין? ַּת ְלמוּד
it derived that this obligation extends to the Tabernacle at Shiloh and in
the eternal Temple in Jerusalem? The verse states: “And it shall cover,”
which indicates that wherever the High Priest enters the Holy of Holies to
burn incense, he must include a smoke-raiser in its ingredients.
. פרק ה׳ דף נג. Perek V . 53a

257

HALAKHA

It is a mitzva to bring man-made fire – ִמצְ וָ ה
ל ָה ִביא ִמן ַה ֶה ְדיוֹט:ְ Although fire descends from
the heavens, it is a special mitzva to bring manmade fire to ensure that fire burns constantly on
the altar (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 2:1)
NOTES

The sin of Aaron’s sons – ח ְטא ְ ּבנֵי ַא ֲהרֹן:ֵ The
midrashim discuss this issue at length and list
several sins that the two priests committed,
either before or during the act for which they
were punished. According to all opinions, they
were punished because their act of bringing in
the fire was unlawful, but they would not have
died had they not been guilty on other accounts
as well (see Rashi on Leviticus 10:5).

מוֹﬠד ַה ׁ ּש ֵוֹכן
ֵ  ַהאי ִמ״וְ ֵכן יַ ֲﬠ ֶ ׂשה ְלא ֶֹהלThe Gemara raises a diﬃculty with regard to this interpretation: This halakha
! ִא ָּתם״ נָ ְפ ָקאis derived from the verse: “And so shall he do for the Tent of Meeting that
dwells with them” (Leviticus : ). This verse teaches that this rite must be
performed not only that first time in the wilderness, but wherever the Divine
Presence dwells.
 ֵאין ִלי ֶא ָּלא ְ ּביוֹם: ָה ִכי ָק ָא ַמר, ֶא ָּלאRather, this is what the baraita said: I have derived nothing other than the
–  ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה ִמ ּנַיִ ין, ַה ִּכ ּפו ִּריםobligation to include a smoke-raiser in the spices of the incense oﬀered on
. ״וְ ִכ ָּסה״:לוֹמר
ַ  ַּת ְלמוּדYom Kippur in the Holy of Holies; from where is it derived that this obligation applies to the incense oﬀered on the rest of the days of the year in the
Sanctuary? The verse states: “And it shall cover,” to teach that every incense
burned in the Temple must include a smoke-raiser.
–  וְ ַחד, ַחד – ְל ִמצְ וָ ה: ַרב ַא ׁ ִשי ָא ַמרRav Ashi said: One verse teaches us the mitzva itself, and one verse teaches
–  וְ ַחד,עוֹנֶש
ׁ  ַחד – ְל: ָר ָבא ָא ַמר, ְל ַﬠ ֵּכבthat this requirement is indispensable, i.e., the rite is invalid if one omits this
. ְל ַאזְ ָה ָרהingredient. Rava said: One verse teaches that the omission of the smokeraiser renders one liable to receive the punishment of death, and one verse
serves as a warning that it is prohibited to omit it, as the Torah does not
require punishment without issuing a warning.
 ״וְ ל ֹא:אוֹמר
ֵ
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל, § ַּתנְ יָ אIt was taught in a baraita that Rabbi Eliezer says: “Speak to Aaron your
ׁ
–  יָ מוּת״brother that he should not come at all times into the sacred place within the
– ״כי ֶ ּב ָﬠנָ ן ֵא ָר ֶאה״
ִּ ,עוֹנֶש
. ַאזְ ָה ָרהcurtain, before the Ark cover that is upon the Ark; that he not die” (Leviticus
: ). This verse teaches the punishment for the omission of the smokeraiser from the spices of the incense. With regard to the verse: “For I will
appear in a cloud upon the Ark cover” (Leviticus : ); this is the warning
that it is prohibited to omit the smoke-raiser, which causes the cloud to rise.
קוֹדם ִמ ַיתת
ֶ נֵיהם ֲאמו ִּרין
ֶ יָ כוֹל יִ ְהי ּו ׁ ְש
״א ֲח ֵרי מוֹת
ַ :לוֹמר
ַ ְ ּבנֵי ַא ֲהרֹן – ַּת ְלמוּד
נֵיהם
ֶ  יָ כוֹל יִ ְהי ּו ׁ ְש,ׁ ְשנֵי ְ ּבנֵי ַא ֲהרֹן״
– יתת ׁ ְשנֵי ְ ּבנֵי ַא ֲהרֹן
ַ ֲאמו ִּרים ַא ַחר ִמ
״כי ֶ ּב ָﬠנָ ן ֵא ָר ֶאה ַﬠל
ַ ַּת ְלמוּד
ִּ :לוֹמר
קוֹדם
ֶ  ָהא ֵּכיצַ ד? ַאזְ ָה ָרה.ַה ַּכ ּפ ֶוֹרת״
.יתה
ָ עוֹנֶש ַא ַחר ִמ
ׁ ְ ו,יתה
ָ ִמ

One might have thought that both verses were said before the deaths of
Aaron’s sons, who died upon entering the sacred place. Therefore, the verse
states: “After the deaths of the two sons of Aaron” (Leviticus : ). One
might have thought that both of them, the punishment and the warning,
were said after the deaths of Aaron’s two sons. Therefore, the verse states:
“For I will appear in a cloud upon the Ark cover.” How so; how should these
verses be understood? The warning was said before the death of Aaron’s
sons, and the punishment associated with it was stated after the death of
his sons.

: ָא ַמר ְק ָרא, ַמאי ַּת ְלמו ָּדא? ָא ַמר ָר ָבאThe Gemara expresses puzzlement at Rabbi Eliezer’s statement: What is the
.״כי ֶ ּב ָﬠנָן ֵא ָר ֶאה״ – וַ ֲﬠ ַדיִ ין ל ֹא נִ ְר ָאה
ִּ biblical derivation? How does Rabbi Eliezer learn from the phrase “I will
?יﬠנו ּׁש
ֲ  וְ ֶא ָּלא ַמאי ַט ְﬠ ָמא ִאappear” that the warning was stated earlier? Rava said that the verse states:
“For I will appear in a cloud”; the future tense indicates that the cloud over
the Ark cover had not yet appeared, as the Tabernacle had not been built,
which means that this command was issued before Aaron’s sons entered and
died. The Gemara asks: Rather, what is the reason that Aaron’s sons were
punished with death, if the punishment had not been stated? The Torah does
not punish one who is unaware of the sin’s punishment.
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 ל ֹא ֵמת ּו:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ִּכ ְד ַתנְיָא
ְ ּבנֵי ַא ֲהרֹן ֶא ָּלא ַﬠל ׁ ֶשהוֹר ּו ֲה ָל ָכה
 ַמאי דַּ רו ּׁש? ״וְ נָ ְתנ ּו.ִ ּב ְפנֵי מ ׁ ֶֹשה ַר ָ ּבן
– ח״ ְ ּבנֵי ַא ֲהרֹן ַה ּכ ֵֹהן ֵא ׁש ַﬠל ַה ִּמזְ ֵ ּב
,יוֹר ֶדת ִמן ַה ׁ ּ ָש ַמיִ ם
ֶ ַאף ַﬠל ּ ִפי ׁ ֶש ָה ֵא ׁש
.ִמצְ וָ ה ְל ָה ִביא ִמן ַה ֶה ְדיוֹט

The Gemara answers: They were not punished for their entry into the sacred
place but for a diﬀerent reason, as it was taught in a baraita that Rabbi
Eliezer says: Aaron’s sons died only because they taught a halakha before
Moses their teacher; they should have asked him for his ruling, but they
neglected to do so. The Gemara asks: What did they interpret from the verse
that led them to enter the sacred place with fire? The verse states: “And the
sons of Aaron the priest shall put fire upon the altar” (Leviticus : ), which
indicates that although fire descends from the heavens, it is a mitzva to
bring man-made fire.H To fulfill this mitzva, Aaron’s sons entered and brought
fire to the altar. Although their ruling was in accordance with the halakha,
they incurred the death penalty for failing to ask Moses.N

 ְמנָ א ָהנֵי.נִיסתוֹ״
ָ ״יָ צָ א ו ָּבא לוֹ דֶּ ֶרךְ ְּכ
ֵּ ִמ
ילי? ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי
 ״וַ יָ בֹא: ָא ַמר ְק ָרא:ָא ַמר ַר ִ ּבי יוֹנָ ָתן
,ׁ ְשלֹמֹה ַל ָ ּב ָמה ֲא ׁ ֶשר ְ ּבגִ ְבעוֹן יְ רו ׁ ָּש ַלִם״
?וְ ִכי ָמה ִﬠנְיַ ן ִ ּג ְבעוֹן ֵאצֶ ל יְ רו ׁ ָּש ַליִ ם

§ The mishna teaches that the High Priest exits and comes out the way that
he entered, i.e., he does not turn around, but walks backward with his face
toward the Ark. The Gemara asks: From where are these matters derived;
what is the source in the Torah for this halakha? Rabbi Shmuel bar Naĥmani
said that Rabbi Yonatan said that the verse states: “And Solomon came to
the high place that was at Gibeon, Jerusalem” ( Chronicles : ). Now,
what does Gibeon have to do with Jerusalem? Either he came to Gibeon
or to Jerusalem; these are two diﬀerent places.

יאתוֹ ִמ ִ ּג ְבעוֹן ִלירו ׁ ָּש ַליִ ם
ָ ִֶא ָּלא ַמ ִּק ׁיש יְ צ
יאתוֹ
ָ  ַמה ִ ּב.יאתוֹ ִמירו ׁ ָּש ַליִ ם ְלגִ ְבעוֹן
ָ ְל ִב
ְִמירו ׁ ָּש ַליִ ם ְלגִ ְבעוֹן – ּ ָפנָיו ְּכ ַל ּ ֵפי ָ ּב ָמה ְּכ ֶד ֶרך
– יאתוֹ ִמ ִ ּג ְבעוֹן ִלירו ׁ ָּש ַליִ ם
ָ ִ ַאף יְ צ,יאתוֹ
ָ ִ ּב
.יאתוֹ
ָ ּ ָפנָיו ְּכ ַל ּ ֵפי ָ ּב ָמה ְּכ ֶד ֶרךְ ִ ּב

Rather, the verse compares his exit from Gibeon to Jerusalem to his
arrival from Jerusalem to Gibeon. Just as in the case of his arrival
from Jerusalem to Gibeon his face was necessarily turned toward the
high place, in the usual manner of a person’s arrival, so too, upon his
exit from Gibeon to Jerusalem his face was still turned toward the
high place, in the manner of his arrival. This teaches that one does not
turn his face away from a sacred place; rather, he must walk backward.

, ּו ְלוִ יִּ ם ְ ּבדו ָּכנָ ן,בוֹד ָתן
ָ וְ ֵכן ּכ ֲֹהנִים ַ ּב ֲﬠ
 ְּכ ׁ ֶש ֵהן נִ ְפ ָט ִרין – ל ֹא,וְ יִ ְ ׂש ָר ֵאל ְ ּב ַמ ֲﬠ ָמ ָדן
 ֶא ָּלא ְמצַ דְּ ִדין,הוֹל ִכין
ְ ְנֵיהן ו
ֶ ָהי ּו ַמ ֲחזִ ִירין ּ ְפ
,הוֹל ִכין
ְ ְנֵיהן ו
ֶ ּ ְפ

And likewise, with regard to priests in their service; and Levites on
their platform in the Temple, where they recited songs; and Israelites
at their watches, where they observed the sacrifice of the daily oﬀering:
When they departed from the sacred place, they would not turn their
faces and walk but would turn their faces sideways and walk, so as
not to turn their backs on the sacred place.H

וְ ֵכן ַּת ְל ִמיד ַה ִּנ ְפ ָטר ֵמ ַר ּבוֹ ל ֹא יַ ֲחזִ יר ּ ָפנָיו
 ִּכי ָהא דְּ ַר ִ ּבי. ְהוֹלך
ֵ ְ ֶא ָּלא ְמצַ דֵּ ד ּ ָפנָיו ו, ְוְ יֵ ֵלך
,יוֹחנָן
ָ ֵיה דְּ ַר ִ ּבי
ּ  ַּכד ֲהוָ ה ִמ ּ ַיפ ַטר ִמ ּינ,ֶא ְל ָﬠזָ ר
יוֹחנָן ְל ַסגּוֹיֵ י ֲהוָ ה ָ ּג ֵחין ָק ֵאי
ָ ַּכד ֲהוָ ה ָ ּב ֵﬠי ַר ִ ּבי
 ַﬠד דַּ ֲהוָ ה ִמ ַּיכ ֵּסי ַר ִ ּבי,יה
ּ ַר ִ ּבי ֶא ְל ָﬠזָ ר ַאדּ ו ְּכ ֵּת
.ֵיה
ָ
ּ יוֹחנָן ִמ ּינ

And likewise, a student who takes leave of his teacherH should not
turn his face and walk but turn his face sideways and walk.N This is
in accordance with that practice of Rabbi Elazar when he took leave
of his teacher, Rabbi Yoĥanan. When Rabbi Yoĥanan wanted to leave
him, Rabbi Elazar would bend down and stand in his place as a sign
of respect and humility, until Rabbi Yoĥanan disappeared from his
sight; only then would Rabbi Elazar turn to leave.

 ֲהוָ ה ָקא,וְ ַכד ֲהוָ ה ָ ּב ֵﬠי ַר ִ ּבי ֶא ְל ָﬠזָ ר ְל ַסגּ וֹיֵ י
ֵיה דְּ ַר ִ ּבי
ֵ ָאזֵ יל ַל ֲא
ּ יה ַﬠד דְּ ִמ ַּכ ֵּסי ִמ ּינ
ּ חוֹר
יוֹסף
ֵ ֵיה דְּ ַרב
ָ
ּ  ָר ָבא ַּכד ֲהוָ ה ִמ ּ ַיפ ַטר ִמ ּינ,יוֹחנָן
ּ
יה
ֵ ֲהוָ ה ָאזֵ יל ַל ֲא
ּ  ַﬠד דְּ ִמנַ ְג ָפן ַּכ ְר ֵﬠ,יה
ּ חוֹר
.יוֹסף דְּ ָמא
ֵ וסן ִא ְסקו ּ ָּפ ָתא דְּ ֵבי ַרב
ָ ָו ִּמ ְתו

And when Rabbi Elazar wanted to leave, he would walk backward
until he disappeared from Rabbi Yoĥanan’s sight, and only then
would he walk normally, so as not to turn his back on his teacher. The
Gemara further relates: When Rava took leave of Rav Yosef, he would
walk backward, paying no attention to the obstacles in his path, until
his legs were bruised and the threshold of Rav Yosef ’s house was
bloodied from Rava’s wounds.

HALAKHA

Priests, Levites, and Israelites upon their exit –
יא ָתם
ָ ִכ ֲֹהנִים ְלוִ יִּ ם וְ יִ ְ ׂש ָר ֵאל ִ ּביצ:ּ After completing his
service in the Temple, a priest should not exit
with his back to the Sanctuary but should walk
backward or slightly to his side until he exits the
Temple. Likewise, Levites who come down from
their platform and regular Israelites who are in in
the Temple should leave in this manner (Rambam
Sefer Avoda, Hilkhot Beit HaBeĥira 7:4)
A student who takes leave of his teacher –
ת ְל ִמיד ַה ִּנ ְפ ָטר ֵמ ַר ּבוֹ:ַּ A student who takes leave of
his teacher should not turn his back to him but
should walk backward while facing his teacher
(Shulĥan Arukh, Yoreh De’a 242:16).
NOTES

Turn his face sideways and walk – ְמצַ דֵּ ד ּ ָפנָיו
הוֹל ְך
ֵ ְו: One should leave in this manner because
it is diﬃcult to walk backward without coming to
harm. Rabbi Elazar and Rava, who did walk backward, acted beyond the letter of the law. For this
reason Rav Yosef praised Rava for the respect he
granted him (Siaĥ Yitzĥak).

Perek V
Daf 53 Amud b
 ֲא ַמר. ָה ִכי ָﬠ ֵביד ָר ָבא:יוֹסף
ֵ יה ְל ַרב
ּ  ֲא ַמר ּו ֵלThey said to Rav Yosef: This is what Rava does. Rav Yosef was blind
יש ְך ַא ּכו ָּּל ּה
ָ ׁ  יְ ֵהא ַר ֲﬠוָ א דְּ ָתר ּום ֵר:יה
ּ  ֵלand could not see for himself. Rav Yosef said to him: May it be God’s
N
! ְּכ ַר ָּכאwill that you lift your head over the entire city, in reward for honoring your teacher.
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי ֲא ֶל ְּכ ַסנְ דְּ ִרי ָא ַמר ַר ִ ּבי י
יﬠ ׁ ָשל ֹׁש ּ ְפ ִסיעוֹת  ַה ִּמ ְת ּ ַפ ֵּלל צָ ִריךְ ׁ ֶשיַּ ְפ ִס:ֵלוִ י
יה
ָ ַל ֲא
ּ  ָא ַמר ֵל. וְ ַא ַחר ָּכךְ יִ ֵּתן ׁ ָשלוֹם,חוֹריו
 ֵּכיוָ ן ׁ ֶש ּ ָפ ַסע ׁ ָשל ֹׁש ּ ְפ ִסיעוֹת:ַרב ָמ ְרדְּ ַכי
,יה ְל ֵמ ַיקם
ּ ַ חוֹריו – ָה ָתם ִא
ָ ַל ֲא
ּ יב ֲﬠיָ א ֵל
 ִאם חוֹזֵ ר,ָמ ׁ ָשל ְל ַת ְל ִמיד ַה ִּנ ְפ ָטר ֵמ ַר ּבוֹ
.וֹמה ְל ֶכ ֶלב ׁ ֶש ׁ ּ ָשב ַﬠל ִקיאוֹ
ֶ ְּל ַא ְל ַּתר – ד

§ Apropos the obligation of a student to walk backward when taking
leave of his teacher, the Gemara discusses a similar topic. Rabbi Alexandri said that Rabbi Yehoshua ben Levi said: One who prays must
take three stepsN backwardH upon concluding his prayer and then
recite: Peace, in a manner befitting one who departs from before the
Holy One, Blessed be He. Rav Mordekhai said to him: Since he has
taken three steps backward, he should stand there and not return to
his place immediately. This is analogous to a student who takes leave
of his teacher. If he returns immediately to the place where was first
standing, he is similar to a dog who returns to its vomit,N and his
previous action is spoiled.

HALAKHA

One who prays must take three steps backward – חוֹריו
ָ יﬠ ׁ ָשל ֹׁש ּ ְפ ִסיעוֹת ַל ֲא יך ׁ ֶשיַּ ְפ ִס
ְ ה ִּמ ְת ּ ַפ ֵּלל צָ ִר:ַ
Upon concluding the Amida prayer, one bows
and takes three steps backward. He then turns
his face first toward the left and then to the right,
finally bowing straight in front of him, like a servant taking leave of his master (Shulĥan Arukh,
Oraĥ Ĥayyim 123:1).

NOTES

That you lift your head over the entire city – יש ְך ַא ּכו ָּּל ּה
ָ ׁ דְּ ָתרוּם ֵר
כ ַר ָּכא:ְּ Rabbeinu Ĥananel explains that he blessed him that the halakha should always be in accordance with his opinion. Others add
that although the academies of Abaye and Rava were located in the
same place, the halakha is in accordance with the opinion of Rava
rather than that of Abaye (Maharsha).

the “darkness, cloud, and fog” (Deuteronomy 4:11) that surround
the revelation of the Divine Presence, from which one must retreat
at the end of prayer (Orĥot Ĥayyim). Yet others suggest that the
three steps correspond to the three steps Nebuchadnezzar took
in honor of God, for which he received a great reward (Vilna Gaon;
Maharsha).

Three steps – של ֹׁש ּ ְפ ִסיעוֹת:
ָ ׁ The commentaries oﬀer several reasons for this requirement. According to the ge’onim, the Divine
Presence inhabits the four cubits surrounding one who is praying. The individual therefore steps out of this space upon concluding his prayer. Others state that these three steps correspond to

A dog who returns to its vomit – כ ֶלב ׁ ֶש ׁ ּ ָשב ַﬠל ִקיאוֹ:ֶּ If a dog vomits
his food it shows that does not want it. But if it later returns and swallows it, it renders its earlier action meaningless. Likewise, one who
steps backward out of reverence to God but returns immediately to
his previous location has ruined the gesture (Beit Yosef ).
: פרק ה׳ דף נג. Perek V . 53b
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NOTES

The High Priest’s prayer – ת ִפ ַילת ּכ ֵֹהן ָ ּגדוֹל:ְּ In the Jerusalem Talmud, several other statements are added
to this prayer, some of which appear in the Yom
Kippur service in the prayer book. The phrase: May
the rule of power not depart, is based on the verse:
“The scepter shall not depart from Judah” (Genesis
49:10). The request that the people should not require sustenance from one another does not mean
only that no one should suﬀer from poverty, but also
that each person should have an inheritance of his
own and not depend on others at all.
And Ĥanina is comfortable – וַ ֲחנִינָ א ְ ּבנַ ַחת: Rashi
explains that since Rabbi Ĥanina ben Dosa was
very poor, he did not own any fields and therefore
was not troubled by the absence of rain. Many later
commentaries wonder how Rabbi Ĥanina ben Dosa
could have prayed for something that would harm
other people. Perhaps Rabbi Ĥanina did not actually
pray for the cessation of rain but merely oﬀered a
casual observation. Due to his great righteousness,
God reacted to his comment.
An incident involving a certain High Priest who
extended his prayer – ְַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ָ ּגדוֹל ֶא ָחד ׁ ֶש ֶה ֱא ִריך
ב ְת ִפ ָּילתוֹ:
ּ ִ According to the Jerusalem Talmud, this
High Priest was Shimon HaTzaddik.
As we learned – ש ֲה ֵרי ׁ ָשנִינ ּו:
ֶ ׁ Several commentaries
cite this story as proof that mishnayot were arranged
and studied during the Temple period, long before
the Mishna was edited (Rabbi Tzvi Hirsch Chajes).
HALAKHA

The High Priest’s short prayer – ְּת ִפ ָּילה ְק ָצ ָרה ֶׁשל ּכֹ ֵהן
גדוֹל:ּ ָ While in the Sanctuary, the High Priest recited
this short prayer: May it be your will, Lord our God,
that if this year is hot, let it be rainy; and may the
scepter not depart from the house of Judah; and
may Your nation Israel not require charity; and do
not accept the prayer of travelers (Rambam Sefer
Avoda, Hilkhot Avodat Yom HaKippurim 4:1).

260

Perek V . 53b . :פרק ה׳ דף נג

יﬠ יך ׁ ֶשיַּ ְפ ִס
ְ  ַה ִּמ ְת ּ ַפ ֵּלל צָ ִר:ַּתנְ יָ א נַ ִמי ָה ִכי
 וְ ַא ַחר ָּכ ְך יִ ֵּתן,חוֹריו
ָ ׁ ָשל ֹׁש ּ ְפ ִסיעוֹת ַל ֲא
 וְ ִאם ל ֹא ָﬠ ָ ׂשה ֵּכן – ָראוּי לוֹ ׁ ֶשלּ ֹא.ׁ ָשלוֹם
 ו ִּמ ׁ ּשוּם ׁ ְש ַמ ְﬠיָה ָא ְמר ּו ׁ ֶשנּ ֵוֹתן ׁ ָשלוֹם.ִה ְת ּ ַפ ֵּלל
ימינוֹ
ִ ״מ
ִ : ׁ ֶש ֶּנ ֱא ַמר,ְליָ ִמין וְ ַא ַחר ָּכךְ ִל ְ ׂשמֹאל
 ״יִ ּפוֹל ִמ ִ ּצדְּ ךָ ֶא ֶלף:אוֹמר
ֵ ְֵא ׁש דָּ ת ָלמוֹ״ ו
.ימינֶ ךָ ״
ִ ו ְּר ָב ָבה ִמ

The Gemara comments that this was also taught in a baraita: One
who prays must take three steps backward upon concluding his
prayer and then recite: Peace. And if he did not do so, it is better
for him not to have prayed, as his actions are disrespectful toward
God. And they said in the name of Shemaya the Sage that when
one recites: Peace, he first bows to the right and then to the left, as
it is stated: “At His right hand was a fiery law to them” (Deuteronomy : ), and it says: “A thousand may fall at your side, and ten
thousand at your right side” (Psalms : ).

אוֹר ָחא דְּ ִמ ְּיל ָתא
ְ :ימא
ָ אוֹמר״? וְ ִכי ֵּת
ֵ ְ ַמאי ״וThe Gemara asks: What is the reason for: And it says? Why is it
ָ ״יִ ּפוֹל ִמ ִ ּצדְּ ך: ָּתא ׁ ְש ַמע,יתב ַ ּביָּ ִמין
ַ  ִהיא ְל ֵמnecessary to cite another source? The Gemara explains: If you say
.ימינֶ ךָ ״
ִ  ֶא ֶלף ו ְּר ָב ָבה ִמthat it is merely the usual manner to give an object with the right
hand, but this bears no special significance, come and hear: “A thousand may fall at your side, and ten thousand at your right side,”
which indicates that the right side is the more significant one.
ימינָ א
ִ יה ְל ַא ַ ּביֵ י דְּ יָ ֵהיב ׁ ְש ָל ָמא ִל
ּ ֵָר ָבא ַחזְ י
? ְ ִמי ָס ְב ַר ְּת ַליָּ ִמין דִּ ָידך:יה
ָ ׁ ְ ּב ֵר
ּ  ֲא ַמר ֵל.ישא
 דְּ ָהוֵ י יְ ִמינוֹ ׁ ֶשל,ִל ְ ׂשמֹאל דִּ ָידךְ ָקא ָא ִמינָ א
 ָא ַמר ַרב ִחיָּ יא ְ ּב ֵר ּיה דְּ ַרב.דוֹש ָ ּברוּךְ הוּא
ׁ ַה ָ ּק
 ָחזֵ ינָ א ְלה ּו ְל ַא ַ ּביֵ י וְ ָר ָבא דְּ ָפ ְס ִﬠי ְלה ּו:הוּנָ א
.יﬠה ַא ַחת
ָ ׁ ָשל ֹׁש ּ ְפ ִסיעוֹת ִ ּב ְכ ִר

The Gemara relates that Rava saw Abaye reciting: Peace, by bowing
at the end of his prayer to his right first. Rava said to him: Do you
maintain that you should bow to your right? I say you should bow
to your left first, as it is the right of the Holy One, Blessed be He,
since He is opposite you face-to-face, as it were. Rav Ĥiyya, son of
Rav Huna, said: I observed that Abaye and Rava both took those
three steps all in one act of bowing, without standing upright in
between, by way of submission to and acceptance of God’s authority.

.״ו ִּמ ְת ּ ַפ ֵּלל ְּת ִפ ָּלה ְק ָצ ָרה ַ ּב ַ ּביִ ת ַה ִחיצוֹן״
ַמאי ְמצַ ֵּלי? ָר ָבא ַ ּבר ַרב ַאדָּ א וְ ָר ִבין ַ ּבר
 יְ ִהי:יה דְּ ַרב ָא ְמ ִרי
ּ  ַּת ְרוַ יְ יה ּו ִמ ׁ ּ ְש ֵמ,ַרב ַאדָּ א
ָרצוֹן ִמ ְּל ָפנֶיךָ ה׳ ֱאל ֵֹהינ ּו ׁ ֶש ְּת ֵהא ׁ ָשנָ ה זוֹ
!? ׁ ְשחוּנָ ה ְמ ַﬠ ְּליּו ָּתא ִהיא.ְ ּג ׁשו ָּמה ו ׁ ְּשחוּנָ ה
. ִאם ׁ ְשחוּנָ ה – ְּת ֵהא ְ ּג ׁשו ָּמה:ימא
ָ ֶא ָּלא ֵא

§ The mishna taught: And the High Priest recites a brief prayer in

יה
ּ ַרב ַא ָחא ְ ּב ֵר
ּ יה דְּ ָר ָבא ְמ ַסיֵּ ים ָ ּב ּה ִמ ׁ ּ ְש ֵמ
 ָלא יַ ֲﬠ ֵדי ָﬠ ֵביד ׁש ְוֹל ָטן ִמדְּ ֵבית:דְּ ַרב יְ הו ָּדה
יִש ָר ֵאל צְ ִר ִיכין ְל ַפ ְרנֵס
ׂ ְ ָ וְ ל ֹא ְיִהי ּו ַﬠ ְּמך,יְהו ָּדה
עוֹב ֵרי
ְ  וְ ל ֹא ִּת ָּכנֵ ס ְל ָפנֶיךָ ְּת ִפ ַּלת,זֶ ה ִמזֶּ ה
.דְּ ָר ִכים

Rav Aĥa, son of Rava, concluded the language of this prayer in the
name of Rav Yehuda: May the rule of power not depart from the
house of Judah; and may your nation Israel not depend on each
other for sustenance, rather, they should be sustained from the
produce of their land; and let not the prayer of travelers enter Your
presence when they pray for the rain to stop on their travels.NH

,אוֹר ָחא
ְ וֹסא ֲהוָ ה ָקא ָאזֵ יל ְ ּב
ָ ַּר ִ ּבי ֲחנִינָא ֶ ּבן ד
,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל: ֲא ַמר.יה
ּ ׁ ְש ָדא ִמ ְט ָרא ֲﬠ ֵל
עוֹלם ּכוּלּ וֹ ְ ּבנַ ַחת וַ ֲחנִינָ א ְ ּבצַ ַﬠר? ּ ְפ ַסק
ָ ָּכל ָה
 ִר ּבוֹנוֹ ׁ ֶשל:יה ֲא ַמר
ית
ֵ
ב
ֵ
ל
ְ
א
ת
ָ
א
ֲ
י
כ
ִ
.יט ָרא
ְ ִמ
ּ
ּ
.עוֹלם ּכוּלּ וֹ ְ ּבצַ ַﬠר וַ ֲחנִינָ א ְ ּבנַ ַחת
ָ  ָּכל ָה,עוֹלם
ָ
 ַמאי ַא ַהנְיָא:יוֹסף
ֵ  ֲא ַמר ַרב.יט ָרא
ְ ֲא ָתא ִמ
יה דְּ כ ֵֹהן ָ ּגדוֹל ְלגַ ֵ ּבי ַר ִ ּבי ֲחנִינָ א
ֵ ְיה צ
ּ לוֹת
ּ ֵל
.וֹסא
ָ ֶּ ּבן ד

The Gemara relates: Rabbi Ĥanina ben Dosa was walking on the
road when rain fell upon him. He said: Master of the Universe, the
entire world is comfortable and Ĥanina is suﬀering. The rain
stopped. When he came to his house he said: Master of the Universe, the entire world is suﬀering for lack of rain and Ĥanina is
comfortable.N The rain came back. Rav Yosef said: What eﬀect
does the prayer of the High Priest have with regard to Rabbi
Ĥanina ben Dosa? Notwithstanding the prayer of the High Priest in
the Holy of Holies, Rabbi Ĥanina ben Dosa’s sanctity is greater, as
God fulfills his bidding.

ְ ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ָ ּגדוֹל ֶא ָחד ׁ ֶש ֶה ֱא ִריך:ָּתנ ּו ַר ָ ּבנַן
יכנֵ ס
ָּ  וְ נִ ְמנ ּו ֶא ָחיו ַה ּכ ֲֹהנִים ִל,ִ ּב ְת ִפ ָּלתוֹ
. ִה ְת ִחיל ּו ֵהם נִ ְכנָ ִסין וְ הוּא יוֹצֵ א.ַא ֲח ָריו
 ִמ ּ ְפנֵי ָמה ֶה ֱא ַר ְכ ָּת ִ ּב ְת ִפ ָל ְתךָ ? ָא ַמר:ָא ְמר ּו לוֹ
,יכם
ֶ ינֵיכם ׁ ֶש ִה ְת ּ ַפ ַּל ְל ִּתי ֲﬠ ֵל
ֶ  ָק ׁ ֶשה ְ ּב ֵﬠ:ָל ֶהם
: ָא ְמר ּו לוֹ.וְ ַﬠל ֵ ּבית ַה ִּמ ְקדָּ ׁש ׁ ֶש ּל ֹא יֵ ָח ֵרב
 ל ֹא:ּ ׁ ֶש ֲה ֵרי ׁ ָשנִינו,ַאל ְּת ִהי ָרגִ יל ַל ֲﬠ ׂשוֹת ֵּכן
 ְּכ ֵדי ׁ ֶשלּ ֹא ְל ַה ְב ִﬠית,ָהיָ ה ַמ ֲא ִריךְ ִ ּב ְת ִפ ָּלתוֹ
.ֶאת יִ ְ ׂש ָר ֵאל

§ The mishna stated that the High Priest would not extend his prayer.
The Sages taught in the Tosefta: There was an incident involving a
certain High Priest who extended his prayer,N and his fellow
priests took a vote, counted, and decided to go in after him out of
concern that he had died or fainted and required assistance. They
began to enter and at that moment he emerged. They said to him:
Why did you extend your prayer? He said to them: Why not? Does
it trouble you that I prayed for you and for the Temple not to be
destroyed? They said to him: Do not make a habit of doing so, as
we learned:N He would not extend his prayer, so as not to alarm
the Jewish people, who might fear he had died.

the outer chamber. The Gemara asks: What does he pray? Rava bar
Rav Adda and Ravin bar Rav Adda both said in the name of Rav
that this was his prayer: May it be your will, Lord our God, that this
year shall be rainy and hot. The Gemara immediately expresses
surprise at this request: Is heat a good matter? Why should he request that the year be hot? Rather, say and emend it as follows: If
the upcoming year is hot, may it also be rainy, lest the heat harm the
crops.

 ֶא ֶבן ָהיְ ָתה,ִיטל ָארוֹן
ַּ מתני׳ ִמ ׁ ּ ֶש ּנ
אשוֹנִים ו ׁ ְּש ִתיָּ יה
ׁ יאים ִר
ִ ׁ ָשם ִמימוֹת נְ ִב
בוֹה ִמן ָה ָא ֶרץ ׁ ָשל ֹׁש
ּ  ָ ּג,ָהיְ ָתה נִ ְק ֵראת
 נָ ַטל ֶאת.נוֹתן
ֵ יה ָהיָ ה
ָ  וְ ָﬠ ֶל,ֶאצְ ָ ּבעוֹת
 נִ ְכנַ ס,ַהדָּ ם ִמ ִּמי ׁ ֶש ָהיָ ה ְמ ָמ ֵרס ּבוֹ
,ְל ָמקוֹם ׁ ֶש ִּנ ְכנַס וְ ָﬠ ַמד ַ ּב ָּמקוֹם ׁ ֶש ָﬠ ַמד
וְ ִהזָּ ה ִמ ֶּמנּ ּו ַא ַח ת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע
.ְל ַמ ָּטה

mishna

After the Ark was taken into exile, there was
a rock in the Holy of HoliesB from the days
of the early prophets, David and Samuel, who laid the groundwork
for construction of the Temple, and this stone was called the foundation rock. It was three fingerbreadths higher than the ground, and
the High Priest would place the incense on it. After the High Priest
left the Holy of Holies, he took the blood of the bull sacrificed as a
sin-oﬀering from the one who was stirring it,H so it would not coagulate. He entered into the place that he had previously entered,N
the Holy of Holies, and stood at the place where he had previously
stood to oﬀer the incense, between the staves. And he sprinkled
from the blood, one time upward and seven times downward.

וְ ל ֹא ָהיָ ה ִמ ְת ַּכ ֵּוון ְל ַהזּוֹת ל ֹא ְל ַמ ְﬠ ָלה
 וְ ָכ ְך ָהיָ ה.וְ ל ֹא ְל ַמ ָּטה ֶא ָּלא ְּכ ַמצְ ִליף
 ַא ַח ת, ַא ַח ת וְ ַא ַח ת, ַא ַח ת:מוֹנֶ ה
, ַא ַחת וְ ַא ְר ַ ּבע, ַא ַחת וְ ׁ ָשל ֹׁש,ו ׁ ְּש ַּתיִ ם
. ַא ַחת וָ ׁ ֶש ַבע, ַא ַחת וָ ׁ ֵש ׁש,ַא ַחת וְ ָח ֵמ ׁש
.יכל
ָ יָ צָ א וְ ִה ּנִיחוֹ ַﬠל ַּכן ַהזָּ ָהב ׁ ֶש ַ ּב ֵה

And he would neither intend to sprinkle the blood upward nor to
sprinkle it downward, but rather like one who whips, with the
blood sprinkled in a single column, one drop below the other. And
this is how he would count as he sprinkled, to avoid error: One; one
and one; one and two; one and three; one and four; one and five;
one and six; one and seven. The High Priest then emerged from
there and placed the bowl with the remaining blood on the golden
pedestal in the Sanctuary.

 וְ ִק ֵ ּבל, ׁ ְש ָחטוֹ,ֵה ִביא ּו לוֹ ֶאת ַה ּ ָ ׂש ִﬠיר
, נִ ְכנַס ַל ָּמקוֹם ׁ ֶש ִּנ ְכנַס,ַ ּב ִּמזְ ָרק ֶאת דָּ מוֹ
 וְ ִהזָּ ה ִמ ֶּמנּ ּו ַא ַחת,וְ ָﬠ ַמד ַ ּב ָּמקוֹם ׁ ֶש ָﬠ ַמד
: וְ ָכךְ ָהיָ ה מוֹנֶ ה.ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָּטה
, ַא ַחת ּו ׁ ְש ַּתיִ ם, ַא ַחת וְ ַא ַחת,ַא ַחת
 יָ צָ א וְ ִה ּנִיחוֹ ַﬠל ַּכן ַהזָּ ָהב ַה ׁ ּ ֵשנִי.וכו׳
 ל ֹא ָהיָ ה:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יכל
ָ ׁ ֶש ַ ּב ֵה
נָטל דַּ ם ַה ּ ָפר
ַ .ׁ ָשם ֶא ָּלא ַּכן ֶא ָחד ִ ּב ְל ַבד
,ִיח דַּ ם ַה ּ ָ ׂש ִﬠיר וְ ִה ּנ

They brought him the goat to be sacrificed as a sin-oﬀering to God.
He slaughtered it and received its blood in the bowl. He again
entered into the place that he had previously entered, the Holy of
Holies, and stood at the place that he previously stood, and sprinkled from the blood of the goat one time upward and seven times
downward. And this is how he would count, just as he counted
when sprinkling the blood of the bull: One; one and one; one and
two; etc. The High Priest then emerged from the Holy of Holies and
placed the bowl with the remaining blood on the second golden
pedestal in the Sanctuary. Rabbi Yehuda says: There was only one
pedestal there, and he took the blood of the bull from the pedestal
and placed the blood of the goat in its place.

רוֹכת ׁ ֶש ְּכנֶ גֶ ד ָה ָארוֹן
ֶ וְ ִהזָּ ה ִמ ֶּמנּ ּו ַﬠל ַה ּ ָפ
ּ
, ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָטה,ִמ ַ ּבחוּץ
 וְ ָכךְ ָהיָ ה מוֹנֶ ה,וְ ל ֹא ָהיָ ה ִמ ְת ַּכ ֵּוון וכו׳
,ִיח דַּ ם ַה ּ ָפר נָטל דַּ ם ַה ּ ָ ׂש ִﬠיר וְ ִה ּנ
ַ .וכו׳
רוֹכת ׁ ֶש ְּכנֶ גֶ ד ָה ָארוֹן
ֶ וְ ִהזָּ ה ִמ ֶּמנּ ּו ַﬠל ַה ּ ָפ
 ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָּטה,ִמ ַ ּבחוּץ
, ֵﬠ ָירה דַּ ם ַה ּ ָפר ְלתוֹךְ דַּ ם ַה ּ ָ ׂש ִﬠיר.וכו׳
.וְ נָ ַתן ֶאת ַה ָּמ ֵלא ָ ּב ֵר ָיקן

And he sprinkled from the blood of the bull on the curtain opposite
the Ark from outside the Holy of Holies, one time upward and
seven times downward, and he would not intend, etc. And this is
how he would count, etc. When he concluded, he took the blood
of the goat from the pedestal and placed blood of the bull in its place
on the pedestal. And he sprinkled from the goat’s blood on the
curtain opposite the Ark from outside, just as he did with the blood
of the bull, one time upward and seven times downward, etc. Afterward, he poured the blood of the bull into the blood of the goat
and placed the blood from the full bowl into the empty bowl, so that
the blood would be mixed well.

 ֶא ָּלא,”מ ׁ ּ ֶש ִּנ גְ נַ ז״ ָלא ָק ָתנֵ י
ִ גמ׳
 ְּתנַן ְּכ ַמאן דְּ ָא ַמר ָארוֹן ָ ּג ָלה.ִיטל״
ַּ ”מ ׁ ּ ֶש ּנ
ִ
 ָארוֹן:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל, דְּ ַתנְיָא.ְל ָב ֶבל
 ”וְ ִל ְת ׁשו ַּבת ַה ׁ ּ ָשנָ ה: ׁ ֶש ּנ ֱֶא ַמר,ָ ּג ָלה ְל ָב ֶבל
יאה ּו
ֵ ׁ ָש ַלח ַה ֶּמ ֶל ְך נְ בו ַּכ ְדנֶ אצַ ר וַ יְ ִב
.ָב ֶב ָלה ִﬠם ְּכ ֵלי ֶח ְמדַּ ת ֵ ּבית ה׳״

BACKGROUND

There was a rock in the Holy of Holies – א ֶבן ָהיְ ָתה ׁ ָשם:ֶ
The Ark was placed on a slab of bedrock, called the foundation rock, that was in the Holy of Holies. During the
Second Temple, the Ark was not placed in the Holy of
Holies. According to many sources, the rock of the Dome
of the Rock is the foundation rock.

Rock of the Dome of the Rock, view from above
NOTES

He entered into the place that he had entered – נִ ְכנַס
ל ָמקוֹם ׁ ֶש ִּנ ְכנַס:ְ The mishna is intentionally vague with
regard to this place, as it simply calls it: The place that
he had entered, without mentioning the Ark at all. This
is so that the tanna of the mishna can avoid having to
distinguish between the First Temple period, when the
Ark was present, and the Second Temple era, when it was
not (Siaĥ Yitzĥak).

gemara

The Gemara comments with regard to the
wording of the mishna: It does not teach:
After the Ark was buried, but: After it was taken. If so, we learned
this mishna in accordance with the opinion of the one who said that
the Ark was exiled to Babylonia and was not buried in its place, as
it was taught in a baraita: Rabbi Eliezer says: The Ark was exiled
to Babylonia, as it is stated: “And at the turn of the year King Nebuchadnezzar sent and brought him to Babylonia, along with the
precious vessels of the House of the Lord” ( Chronicles : ).
These precious vessels must include the Ark.

HALAKHA

He took the blood from the one who was stirring it – נָטל ֶאת
ַ
הדָּ ם ִמ ִּמי ׁ ֶש ָהיָ ה ְמ ָמ ֵרס ּבוֹ:ַ The High Priest takes the blood of the
bull from the priest who was stirring it, enters the Holy of Holies,
and sprinkles eight times between the two staves of the Ark. He
then exits and places the bowl on the golden pedestal in the
Sanctuary. Next, he leaves the Sanctuary, slaughters the goat,
and collects its blood. He once again enters the Holy of Holies

and sprinkles the blood between the staves of the Ark eight
times. He then sprinkles the bull’s blood eight times toward the
curtain across from the Ark, and the goat’s blood eight times
there as well. He then pours the blood of the bull into the blood
of the goat and then pours the mixture back into the first bowl
to mix them thoroughly (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 4:2).
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 ָארוֹן ָ ּג ָלה:אוֹמר
ֵ יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבןLikewise, Rabbi Shimon ben Yoĥai says: The Ark was exiled to
 ״ל ֹא יִ ָּו ֵתר דָּ ָבר ָא ַמר: ׁ ֶש ֶּנ ֱא ַמר, ְל ָב ֶבלBabylonia, as it is stated: “Behold, the days come that all that is in
. ה׳״ – ֵאלּ ּו ֲﬠ ֶ ׂש ֶרת ַהדִּ ְ ּברוֹת ׁ ֶש ּבוֹyour house, and that which your fathers have stored until this day, shall
be carried to Babylonia; nothing [davar] shall be left, says the Lord”
(Isaiah : ). These are the Ten Commandments [dibrot] that are
inside it; they too shall not be left behind.
 ָארוֹן:אוֹמר
ֵ ()בן ָל ִק ׁיש
ּ ֶ ַר ִ ּבי יְ הו ָּדה
אשי
ֵ ׁ  ״וַ יֵּ ָרא ּו ָר: ׁ ֶש ֶּנ ֱא ַמר,ִ ּב ְמקוֹמוֹ נִ גְ נַ ז
ַה ַ ּבדִּ ים ִמן ַה ּק ֶֹד ׁש ַﬠל ּ ְפנֵי ַהדְּ ִביר וְ ל ֹא
יֵ ָרא ּו ַהח ּוצָ ה וַ יִּ ְהי ּו ׁ ָשם ַﬠד ַהיּוֹם
.ַהזֶּ ה״

Rabbi Yehuda ben Lakish says: The Ark was buried in its place, as
it is stated: “And the ends of the staves were seen from the sacred
place before the partition, but they could not be seen without; and
they are there to this day” Kings : ). The expression “to this day”
means forever, as the text might be read at any time. This teaches that
the Ark is hidden in its place.

 ׁ ָש ַאל: דְּ ָא ַמר עו ָּלא,ו ְּפ ִליגָ א דְּ עו ָּּלא
ַר ִ ּבי ַמ ְתיָ א ֶ ּבן ָח ָר ׁש ֶאת ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
יﬠזֶ ר
ֶ  וְ ִכי ֵמ ַא ַחר ׁ ֶש ַר ִ ּבי ֱא ִל:רוֹמי
ִ יוֹחאי ְ ּב
ַ
אשוֹנָ ה ּו ׁ ְשנִ יָּ ה ָארוֹן
ׁ ְמ ַל ְּמ ֵדנ ּו ּ ַפ ַﬠם ִר
אשוֹנָ ה – ָהא דַּ ֲא ַמ ַרן
ׁ  ִר,ָ ּג ָלה ְל ָב ֶבל
יאה ּו ָב ֶב ָלה ִﬠם ְּכ ֵלי ֶח ְמדַּ ת ֵ ּבית
ֵ ״וַ ִיְב
 ״וַ יֵּ צֵ א: ׁ ְשנִיָּה ַמאי ִהיא? דִּ ְכ ִתיב,ה׳״
ִמ ַ ּבת צִ יּוֹן

The Gemara comments: And this opinion that the Ark was exiled to
Babylonia disagrees with that of Ulla, as Ulla said: Rabbi Matya ben
Ĥarash asked Rabbi Shimon ben Yoĥai in Rome: And since Rabbi
Eliezer taught us once and twice, i.e., from two separate verses, that
the Ark was exiled to Babylonia. The Gemara interrupts its citation
of Rabbi Matya ben Ĥarash’s question to identify these two verses.
The first verse is that which we said: “And brought him to Babylonia,
along with the precious vessels of the House of the Lord.” What is
the second verse? Rabbi Eliezer said: As it is written: “And gone
from the daughter of Zion is

.״כל ֲה ָד ָר ּה״ – ַח ְד ָר ּה
ָּ  ַמאי.ָּכל ֲה ָד ָר ּה״
 ׁ ֶש ֲאנִי:אוֹמר? ָא ַמר לוֹ
ֵ ַא ָּתה ַמאי ַא ָּתה
: ׁ ֶש ֶּנ ֱא ַמר,אוֹמר ָארוֹן ִ ּב ְמקוֹמוֹ נִ גְ נַ ז
ֵ
.״וַ יַּ ֲא ִריכ ּו ַה ַ ּבדִּ ים״ וגו׳

all her splendor” (Lamentations : ). What is the meaning of: “All
her splendor [hadara]”? It means: Her chamber [ĥadra],N i.e., something that was hidden within the innermost chambers, namely the
Ark. You, Rabbi Shimon ben Yoĥai, what do you say in response to
this? He said to him: As I say, the Ark was buried in its place and
not exiled, as it is stated: “And the staves were so long that the ends
of the staves were seen from the sacred place before the partition, but
they could not be seen without; and they are there to this day”
Kings : ).

? ַמאי ַמ ׁ ְש ַמע:יה ַר ָ ּבה ְלעו ָּּלא
ּ ֲא ַמר ֵל
 וְ ָכל. ״וַ יִּ ְהי ּו ׁ ָשם ַﬠד ַהיּוֹם ַהזֶּ ה״:דִּ ְכ ִתיב
עוֹלם
ָ ״ﬠד ַהיּוֹם ַהזֶּ ה״ ְל
ַ יכא דִּ ְכ ִתיב
ָ ֵה
יוֹשב
ֵ ׁ  ״וְ ֶאת ַהיְ בו ִּסי:הוּא? וְ ָה ְכ ִתיב
הוֹר ׁיש ּו ְ ּבנֵי ִבנְיָ ִמין וַ יֵּ ׁ ֶשב
ִ יְ רו ׁ ָּש ַלִם ל ֹא
ַהיְבו ִּסי ֶאת ְ ּבנֵי ִבנְיָ ִמין ִ ּבירו ׁ ָּש ַלִם ַﬠד
?ּ ָה ִכי נַ ִמי דְּ ָלא ָ ּגלו,ַהיּוֹם ַהזֶּ ה״

Rabba said to Ulla: From where in this verse may it be inferred that
the Ark was buried in its place? Ulla replied that the source is as it is
written: “And they are there to this day,” which is referring to any
day when one might read this sentence, i.e., forever. Rabba objected
to this explanation: And is it the case that anywhere that it is written
“to this day” it means forever, as opposed to the time when the verse
was written? But isn’t it written: “And the children of Benjamin did
not drive out the Jebusites who inhabited Jerusalem; but the Jebusites dwelt with the children of Benjamin in Jerusalem, to this
day” ( Judges : )? So too here, let us say that the Jebusites were not
exiled from Jerusalem.

 ֲח ִמ ׁ ּ ִשים:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,וְ ָה ַתנְ יָ א
,ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה ל ֹא ָﬠ ַבר ִא ׁיש ִ ּביהו ָּדה
״ﬠל ֶה ָה ִרים ֶא ּ ָ ׂשא ְ ּב ִכי
ַ :ׁ ֶש ֶּנ ֱא ַמר
נִצת ּו
ּ ְ וָ נֶ ִהי וְ ַﬠל נְ אוֹת ִמ ְד ָ ּבר ִקינָ ה ִּכי
עוֹבר וְ ל ֹא ׁ ָש ְמע ּו קוֹל
ֵ ִמ ְ ּב ִלי ִא ׁיש
ִמ ְקנֶ ה ֵמעוֹף ַה ׁ ּ ָש ַמיִ ם וְ ַﬠד ְ ּב ֵה ָמה נָ ְדד ּו
ימ ְט ִריָּ א ֲח ִמ ׁ ּ ִשין
ַ ִ ְ ּ’ב ֵה ָמה׳ ְ ּבג.ָה ָלכוּ״
.ּו ׁ ְּש ַּתיִ ם ָהוו

But wasn’t it taught in a baraita that Rabbi Yehuda says: No person
passed through the land of Judea for fifty-two years after the destruction of the Temple by Nebuchadnezzar, as it is stated: “I will raise
crying and wailing for the mountains, and a lamentation for the
pastures of the wilderness, for they have been burned, with no
person passing through. And they do not hear the sound of the
cattle; from the bird of the heavens to the beast [behema], all have
fled and gone” ( Jeremiah : ). Behema, spelled beit, heh, mem, heh,
has a numerical value of fifty-two, alluding to the fact that no one
passed through the land for fifty-two years.

Perek V
Daf 54 Amud a

NOTES

Hadara, ĥadra –  ַח ְד ָר ּה,ה ָד ָר ּה:ֲ Since the letters heh and ĥet look
and sound similar, they are often interchangeable, and the Sages
make use of this variance in their interpretations of verses. Ĥadra
in this context serves to emphasize that the verse is referring
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to the Ark of the Covenant, which is located in the innermost
chambers [ĥadrei ĥadarim], as well as the Torah, referred to as
hadara, the splendor of the Jewish people (see Iyyei HaYam and
Maharsha).

