 ָארוֹן ָ ּג ָלה:אוֹמר
ֵ יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבןLikewise, Rabbi Shimon ben Yoĥai says: The Ark was exiled to
 ״ל ֹא יִ ָּו ֵתר דָּ ָבר ָא ַמר: ׁ ֶש ֶּנ ֱא ַמר, ְל ָב ֶבלBabylonia, as it is stated: “Behold, the days come that all that is in
. ה׳״ – ֵאלּ ּו ֲﬠ ֶ ׂש ֶרת ַהדִּ ְ ּברוֹת ׁ ֶש ּבוֹyour house, and that which your fathers have stored until this day, shall
be carried to Babylonia; nothing [davar] shall be left, says the Lord”
(Isaiah : ). These are the Ten Commandments [dibrot] that are
inside it; they too shall not be left behind.
 ָארוֹן:אוֹמר
ֵ ()בן ָל ִק ׁיש
ּ ֶ ַר ִ ּבי יְ הו ָּדה
אשי
ֵ ׁ  ״וַ יֵּ ָרא ּו ָר: ׁ ֶש ֶּנ ֱא ַמר,ִ ּב ְמקוֹמוֹ נִ גְ נַ ז
ַה ַ ּבדִּ ים ִמן ַה ּק ֶֹד ׁש ַﬠל ּ ְפנֵי ַהדְּ ִביר וְ ל ֹא
יֵ ָרא ּו ַהח ּוצָ ה וַ יִּ ְהי ּו ׁ ָשם ַﬠד ַהיּוֹם
.ַהזֶּ ה״

Rabbi Yehuda ben Lakish says: The Ark was buried in its place, as
it is stated: “And the ends of the staves were seen from the sacred
place before the partition, but they could not be seen without; and
they are there to this day” Kings : ). The expression “to this day”
means forever, as the text might be read at any time. This teaches that
the Ark is hidden in its place.

 ׁ ָש ַאל: דְּ ָא ַמר עו ָּלא,ו ְּפ ִליגָ א דְּ עו ָּּלא
ַר ִ ּבי ַמ ְתיָ א ֶ ּבן ָח ָר ׁש ֶאת ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
יﬠזֶ ר
ֶ  וְ ִכי ֵמ ַא ַחר ׁ ֶש ַר ִ ּבי ֱא ִל:רוֹמי
ִ יוֹחאי ְ ּב
ַ
אשוֹנָ ה ּו ׁ ְשנִ יָּ ה ָארוֹן
ׁ ְמ ַל ְּמ ֵדנ ּו ּ ַפ ַﬠם ִר
אשוֹנָ ה – ָהא דַּ ֲא ַמ ַרן
ׁ  ִר,ָ ּג ָלה ְל ָב ֶבל
יאה ּו ָב ֶב ָלה ִﬠם ְּכ ֵלי ֶח ְמדַּ ת ֵ ּבית
ֵ ״וַ ִיְב
 ״וַ יֵּ צֵ א: ׁ ְשנִיָּה ַמאי ִהיא? דִּ ְכ ִתיב,ה׳״
ִמ ַ ּבת צִ יּוֹן

The Gemara comments: And this opinion that the Ark was exiled to
Babylonia disagrees with that of Ulla, as Ulla said: Rabbi Matya ben
Ĥarash asked Rabbi Shimon ben Yoĥai in Rome: And since Rabbi
Eliezer taught us once and twice, i.e., from two separate verses, that
the Ark was exiled to Babylonia. The Gemara interrupts its citation
of Rabbi Matya ben Ĥarash’s question to identify these two verses.
The first verse is that which we said: “And brought him to Babylonia,
along with the precious vessels of the House of the Lord.” What is
the second verse? Rabbi Eliezer said: As it is written: “And gone
from the daughter of Zion is

.״כל ֲה ָד ָר ּה״ – ַח ְד ָר ּה
ָּ  ַמאי.ָּכל ֲה ָד ָר ּה״
 ׁ ֶש ֲאנִי:אוֹמר? ָא ַמר לוֹ
ֵ ַא ָּתה ַמאי ַא ָּתה
: ׁ ֶש ֶּנ ֱא ַמר,אוֹמר ָארוֹן ִ ּב ְמקוֹמוֹ נִ גְ נַ ז
ֵ
.״וַ יַּ ֲא ִריכ ּו ַה ַ ּבדִּ ים״ וגו׳

all her splendor” (Lamentations : ). What is the meaning of: “All
her splendor [hadara]”? It means: Her chamber [ĥadra],N i.e., something that was hidden within the innermost chambers, namely the
Ark. You, Rabbi Shimon ben Yoĥai, what do you say in response to
this? He said to him: As I say, the Ark was buried in its place and
not exiled, as it is stated: “And the staves were so long that the ends
of the staves were seen from the sacred place before the partition, but
they could not be seen without; and they are there to this day”
Kings : ).

? ַמאי ַמ ׁ ְש ַמע:יה ַר ָ ּבה ְלעו ָּּלא
ּ ֲא ַמר ֵל
 וְ ָכל. ״וַ יִּ ְהי ּו ׁ ָשם ַﬠד ַהיּוֹם ַהזֶּ ה״:דִּ ְכ ִתיב
עוֹלם
ָ ״ﬠד ַהיּוֹם ַהזֶּ ה״ ְל
ַ יכא דִּ ְכ ִתיב
ָ ֵה
יוֹשב
ֵ ׁ  ״וְ ֶאת ַהיְ בו ִּסי:הוּא? וְ ָה ְכ ִתיב
הוֹר ׁיש ּו ְ ּבנֵי ִבנְיָ ִמין וַ יֵּ ׁ ֶשב
ִ יְ רו ׁ ָּש ַלִם ל ֹא
ַהיְבו ִּסי ֶאת ְ ּבנֵי ִבנְיָ ִמין ִ ּבירו ׁ ָּש ַלִם ַﬠד
?ּ ָה ִכי נַ ִמי דְּ ָלא ָ ּגלו,ַהיּוֹם ַהזֶּ ה״

Rabba said to Ulla: From where in this verse may it be inferred that
the Ark was buried in its place? Ulla replied that the source is as it is
written: “And they are there to this day,” which is referring to any
day when one might read this sentence, i.e., forever. Rabba objected
to this explanation: And is it the case that anywhere that it is written
“to this day” it means forever, as opposed to the time when the verse
was written? But isn’t it written: “And the children of Benjamin did
not drive out the Jebusites who inhabited Jerusalem; but the Jebusites dwelt with the children of Benjamin in Jerusalem, to this
day” ( Judges : )? So too here, let us say that the Jebusites were not
exiled from Jerusalem.

 ֲח ִמ ׁ ּ ִשים:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,וְ ָה ַתנְ יָ א
,ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה ל ֹא ָﬠ ַבר ִא ׁיש ִ ּביהו ָּדה
״ﬠל ֶה ָה ִרים ֶא ּ ָ ׂשא ְ ּב ִכי
ַ :ׁ ֶש ֶּנ ֱא ַמר
נִצת ּו
ּ ְ וָ נֶ ִהי וְ ַﬠל נְ אוֹת ִמ ְד ָ ּבר ִקינָ ה ִּכי
עוֹבר וְ ל ֹא ׁ ָש ְמע ּו קוֹל
ֵ ִמ ְ ּב ִלי ִא ׁיש
ִמ ְקנֶ ה ֵמעוֹף ַה ׁ ּ ָש ַמיִ ם וְ ַﬠד ְ ּב ֵה ָמה נָ ְדד ּו
ימ ְט ִריָּ א ֲח ִמ ׁ ּ ִשין
ַ ִ ְ ּ’ב ֵה ָמה׳ ְ ּבג.ָה ָלכוּ״
.ּו ׁ ְּש ַּתיִ ם ָהוו

But wasn’t it taught in a baraita that Rabbi Yehuda says: No person
passed through the land of Judea for fifty-two years after the destruction of the Temple by Nebuchadnezzar, as it is stated: “I will raise
crying and wailing for the mountains, and a lamentation for the
pastures of the wilderness, for they have been burned, with no
person passing through. And they do not hear the sound of the
cattle; from the bird of the heavens to the beast [behema], all have
fled and gone” ( Jeremiah : ). Behema, spelled beit, heh, mem, heh,
has a numerical value of fifty-two, alluding to the fact that no one
passed through the land for fifty-two years.

Perek V
Daf 54 Amud a

NOTES

Hadara, ĥadra –  ַח ְד ָר ּה,ה ָד ָר ּה:ֲ Since the letters heh and ĥet look
and sound similar, they are often interchangeable, and the Sages
make use of this variance in their interpretations of verses. Ĥadra
in this context serves to emphasize that the verse is referring
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to the Ark of the Covenant, which is located in the innermost
chambers [ĥadrei ĥadarim], as well as the Torah, referred to as
hadara, the splendor of the Jewish people (see Iyyei HaYam and
Maharsha).

 ׁ ֶש ַבע ׁ ָשנִים:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי,וְ ַתנְ יָ א
.יִש ָר ֵאל
ׂ ְ ימה ָ ּג ְפ ִרית וָ ֶמ ַלח ְ ּב ֶא ֶרץ
ָ ְנִ ְת ַקיּ
 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי:יוֹחנָ ן
ָ וְ ָא ַמר ַר ִ ּבי
 ְּכ ִתיב.יוֹסי – ָא ְתיָ א ְ ּ’ב ִרית׳ ְ ּ’ב ִרית׳
ֵ
ּﬠ  ״וְ ִהגְ ִ ּביר ְ ּב ִרית ָל ַר ִ ּבים ׁ ָשבו:ָה ָכא
 ״וְ ָא ְמר ּו ַﬠל ֲא ׁ ֶשר:ֶא ָחד״ ו ְּכ ִתיב ָה ָתם
.בוֹתם״
ָ ָﬠזְ ב ּו ֶאת ְ ּב ִרית ה׳ ֱאל ֵֹהי ֲא

And it was taught in another baraita that Rabbi Yosei says: For
seven years a curse of brimstoneB and salt endured in Eretz Yisrael, rendering it unfit for human habitation. And Rabbi Yoĥanan
said: What is the rationale of Rabbi Yosei; from where does he
learn this? It is derived from a verbal analogy between “covenant”
and “covenant.” It is written here: “And he shall make a firm covenant with many for one week” (Daniel : ), i.e., seven years. And
it is written there: “And that its entire land is brimstone and salt…
They shall say: Because they forsook the covenant of the Lord,
the God of their fathers” (Deuteronomy : ; ). Evidently, the
Jebusites must have been exiled from Jerusalem, which proves that
the phrase “to this day” does not always mean forever.

’שם׳ ָה ָתם
ָ ׁ  ָה ָכא ְּכ ִתיב:יה
ּ ֲא ַמר ֵל
יכא דִּ ְכ ִתיב
ָ  וְ ָכל ֵה.’שם׳
ָ ׁ ָלא ְּכ ִתיב
 ״ו ֵּמ ֶהם ִמן: ֵמ ִית ִיבי.עוֹלם הוּא
ָ ’שם׳ ְל
ָׁ
נָשים
ִ ׁ ְ ּבנֵי ׁ ִש ְמעוֹן ָה ְלכ ּו ְל ַהר ֵ ׂש ִﬠיר ֲא
ּנְﬠ ְריָ ה ו ְּר ָפיָ ה
ַ ֲח ֵמ ׁש ֵמאוֹת ו ְּפ ַל ְטיָ ה ו
ֹאשם וַ יַּ ּכ ּו ֶאת
ָ ׁ יאל ְ ּבנֵי יִ ׁ ְש ִﬠי ְ ּבר
ֵ ִוְ עוּזּ
יטה ַל ֲﬠ ָמ ֵלק וַ יֵּ ׁ ְשב ּו ׁ ָשם
ָ ׁ ְש ֵא ִרית ַה ּ ְפ ֵל
.ַﬠד ַהיּוֹם ַהזֶּ ה״

Ulla said to him: Here, with regard to the Ark, it is written: “And
they are there”; whereas there, in the verse that deals with the Jebusites, it is not written. And anywhere that “there” is written
with the phrase “to this day” it means forever. The Gemara raises
an objection from the following verse: “And some of them, even
of the sons of Simeon, five hundred men, went to Mount Seir
having for their captains Pelatiah and Neariah and Rephaiah and
Uzziel, the sons of Ishi. And they smote the remnant of the Amalekites who escaped, and dwelt there to this day” Chronicles
: – ).

ו ְּכ ָבר ָﬠ ָלה ַסנְ ֵח ִריב ֶמ ֶל ְך ַא ׁ ּש ּור
 ״וְ ָא ִסיר: ׁ ֶש ֶּנ ֱא ַמר,ו ִּב ְל ֵ ּבל ָּכל ָה ֲא ָרצוֹת
!וֹש ִתי״
ׂ ֵ ּדוֹת ֶיהם ׁש
ֵ ְ ּגבוּלוֹת ַﬠ ִּמים וַ ֲﬠתו
.ְּתיו ְּב ָתא

The Gemara explains its objection: But Sennacherib, king of Assyria, had already come, and through his policy of forced population transfer he had scrambled all the nations of the lands, as it is
stated in reference to Sennacherib: “And I have removed the
bounds of the peoples, and have robbed their treasures” (Isaiah
: ). This indicates that the children of Simeon were also exiled,
despite the fact that the verse states: “There to this day.” The Gemara concludes: Indeed, this is a conclusive refutation of Ulla’s
statement.

אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים: ָּתנָא,ָא ַמר ַרב נַ ְח ָמן
.ָארוֹן ְ ּב ִל ׁ ְש ַּכת דִּ יר ָה ֵﬠצִ ים ָהיָ ה ָ ּגנוּז
 ַאף ֲאנַ ן,ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
 ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ֶא ָח ד:נַ ִמי ָּתנֵ ינָ א
 וְ ָר ָאה ִרצְ ּ ָפה ְמ ׁשו ָּּנה,ׁ ֶש ָהיָ ה ִמ ְת ַﬠ ֵּסק
,יﬠ ֶאת ֲח ֵבירוֹ הוֹד
ִ ְ ו ָּבא ו,יה
ָ רוֹת
ֶ ֵמ ַח ְב
וְ ל ֹא ִה ְס ּ ִפיק ִלגְ מוֹר ֶאת ַהדָּ ָבר ַﬠד
 וְ יָ ְדע ּו ְ ּביִ חוּד ׁ ֶש ׁ ּ ָשם,נִש ָמתוֹ
ְ ׁ ׁ ֶשיָּ צְ ָתה
.ָארוֹן ָ ּגנוּז

Rav Naĥman said that a Sage taught in the Tosefta: And the Rabbis
say that the Ark of the Covenant was buried in the Chamber of
the Woodshed. Rav Naĥman bar Yitzĥak said: We, too, have
learned in a mishna: There was an incident involving a certain
priest who was occupied with various matters, and he saw a floor
tile in the woodshed that was diﬀerent from the others. One of the
marble floor tiles was higher than the rest, suggesting it had been
lifted out and replaced. He came and informed his friend of the
uneven tile, but was unable to finish his report and provide the
exact location of the tile before his soul departed from his body.
And consequently they knew definitively that the Ark was buried
there, but its location was meant to be kept secret.

:ַמאי ֲהוָ ה ָﬠ ֵביד? ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ
 ָּתנָ א דְּ ֵבי ַר ִ ּבי.ִמ ְת ַﬠ ֵּסק ְ ּב ַק ְרדּ ו ּּמוֹ ָהיָ ה
 ׁ ְשנֵי ּכ ֲֹהנִים ַ ּב ֲﬠ ֵלי מו ִּמין ָהי ּו:יִ ׁ ְש ָמ ֵﬠאל
נִש ְמ ָטה ַק ְרדּ ו ּּמוֹ
ְ ׁ ְ ו,יﬠין ָ ּב ֵﬠצִ ים
ִ ַמ ְת ִל
 וְ יָ צְ ָתה,ׁ ֶשל ֶא ָחד ֵמ ֶהם וְ נָ ְפ ָלה ׁ ָשם
.ֵּא ׁש וַ ֲא ָכ ַל ּתו

The Gemara asks: What was he doing, that priest who noticed the
misplaced tile? Rabbi Ĥelbo said: He was occupied with his axe,
i.e., he was banging the floor with his axe. He thereby discovered an
empty space under a tile, which he guessed was the opening of a
tunnel. The school of Rabbi Yishmael taught: Two blemished
priestsN were sorting wormy wood when the axe of one of them
dropped and fell there, into the hole in the floor. Blemished priests
were appointed to inspect the wood for worms, as these logs were
unfit for use on the altar. And fire burst out and consumed that
priest, so the exact location remains unknown.

אשי
ֵ ׁ  ְּכ ִתיב ״וַ יֵּ ָרא ּו ָר:ַרב יְ הו ָּדה ָר ֵמי
– ַה ַ ּבדִּ ים״ ו ְּכ ִתיב ״וְ ל ֹא יֵ ָרא ּו ַהחוּצָ ה״
 ַּתנְיָא.ָהא ֵּכיצַ ד? נִ ְר ִאין וְ ֵאין נִ ְר ִאין
אשי ַה ַ ּבדִּ ים״ יָ כוֹל
ֵ ׁ  ״וַ יֵּ ָרא ּו ָר:נַ ִמי ָה ִכי
:לוֹמר
ַ קוֹמן – ַּת ְלמוּד
ָ ָלא יְ ה ּו זָ זִ ין ִמ ְּמ
 יָ כוֹל יְ ה ּו ְמ ָק ְר ִﬠין.״וַ יַּ ֲא ִריכ ּו ַה ַ ּבדִּ ים״
:לוֹמר
ַ רוֹכת וְ יוֹצְ ִאין – ַּת ְלמוּד
ֶ ַ ּב ּ ָפ
.״וְ ל ֹא יֵ ָרא ּו ַהחוּצָ ה״

§ Rabbi Yehuda raised a contradiction. It is written: “The ends

BACKGROUND

Brimstone – ג ְפ ִרית:ּ ָ Brimstone is a synonym for sulfur. Although some sulfur is beneficial to plants, too much of it
can be harmful. Sulfur can be found near volcanic regions
in the form of crystals.

Sulfur crystal

Sulfur mine
NOTES

Blemished priests – כ ֲֹהנִים ַ ּב ֲﬠ ֵלי מו ִּמין:ּ Priests with physical
blemishes are prohibited from performing the Temple service, but they may be employed in certain tasks. One such
job is guaranteeing that the wood for the altar is acceptable.
Any wood that contains worms is discarded as repugnant.
And the staves were so long – וַ יַּ ֲא ִריכ ּו ַה ַ ּבדִּ ים: Some commentaries say that the staves were twelve cubits long or
even more, and would therefore protrude against the curtain
so that their presence could be detected on the other side.
Other authorities claim that the staves would elongate miraculously, beyond their original length (see Rabbi Yoshiya
Pinto and Ein Ya’akov).

of the staves were seen,” and it is written in that same verse: “But
they could not be seen without” Kings : ). How can one reconcile this contradiction? They were seen and yet not seen, i.e., the
staves were partially visible. This was also taught in a baraita: “The
ends of the staves were seen”; one might have thought that they
did not move from their position and did not protrude at all.
Therefore, the verse states: “And the staves were so long.”N One
might have thought that they ripped through the curtain and
emerged on the other side; therefore, the verse states: “They could
not be seen without.”
. פרק ה׳ דף נד. Perek V . 54a
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NOTES

Clinging to one another – עוֹרים זֶ ה ָ ּבזֶ ה
ִ מ:ְ The Me’iri
explains that the wings of the cherubs touched one
another, and it was this contact that symbolized the
connection between the Jewish people and the
Holy One, Blessed be He, whose relationship is like
that of a husband and wife. Indeed, this metaphor
for the ties between the Jewish people and God
appears frequently in the Prophets.
She is modest in the presence of her husband,
etc. – צְ נו ָּﬠה ִמ ַ ּב ְﬠ ָל ּה וכו׳: The Me’iri states that in the
days of the First Temple the nation was on a sufficiently high spiritual level to witness the symbol
of the Jewish people clinging to God. However, in
the Second Temple era the nation’s spiritual level
dropped, and therefore the image of the cherubs
was hidden from them.
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ּבוֹל ִטין וְ יוֹצְ ִאין
ְ וֹח ִקין ו
ֲ ָּהא ֵּכיצַ ד – ד
, וְ נִ ְר ִא ין ִּכ ׁ ְשנֵ י דַּ דֵּ י ִא ׁ ּ ָשה,רוֹכת
ֶ ַ ּב ּ ָפ
 ״צְ רוֹר ַה ּמוֹר דּ ִוֹדי ִלי ֵ ּבין ׁ ָש ַדי:ׁ ֶש ֶּנ ֱא ַמר
.יָ ִלין״

How is this so? The staves of the Ark pushed and protruded and stuck
out against the curtain toward the outside, and appeared like the two
breasts of a woman pushing against her clothes. As it is stated: “My
beloved is to me like a bundle of myrrh, that lies between my breasts”
(Song of Songs : ). For this reason the Ark of the Covenant, where
the Divine Presence rests, is positioned so that its staves protrude
through the curtain, like the breasts of a woman.

 ְ ּב ׁ ָש ָﬠה ׁ ֶש ָהי ּו יִ ְ ׂש ָר ֵאל:ָא ַמר ַרב ְק ִטינָ א
,רוֹכת
ֶ עוֹלין ָל ֶרגֶ ל ְמגַ ְּל ִלין ָל ֶהם ֶאת ַה ּ ָפ
ִ
עוֹרים
ִ ו ַּמ ְר ִאין ָל ֶהם ֶאת ַה ְּכרו ִּבים ׁ ֶש ָהי ּו ְמ
 ְרא ּו ִח ַ ּב ְת ֶכם ִל ְפנֵי:אוֹמ ִרים ָל ֶהן
ְ ְ ו,זֶ ה ָ ּבזֶ ה
.ַה ָּמקוֹם ְּכ ִח ַ ּבת זָ ָכר וּנְ ֵק ָבה

Continuing the previous discussion, Rav Ketina said: When the Jewish
people would ascend for one of the pilgrimage Festivals, the priests
would roll up the curtain for them and show them the cherubs, which
were clinging to one another,N and say to them: See how you are
beloved before God, like the love of a male and female. The two
cherubs symbolize the Holy One, Blessed be He, and the Jewish people.

 ״וְ ל ֹא יָבוֹא ּו ִל ְראוֹת:ְמ ִתיב ַרב ִח ְסדָּ א
ְּכ ַב ַּלע ֶאת ַה ּק ֶֹד ׁש״ וְ ָא ַמר ַרב יְ הו ָּדה
ַ  ִ ּב ׁ ְש ַﬠת ַה ְכ:ָא ַמר ַרב
נָסת ֵּכ ִלים ַל ַ ּנ ְר ֵּתק
!ׁ ֶש ָּל ֶהם

Rav Ĥisda raised an objection: How could the priests allow the people
to see this? After all, it is stated with regard to the Tabernacle: “But they
shall not go in to see the sacred objects as they are being covered, lest
they die” (Numbers : ), and Rav Yehuda said that Rav said: When
the vessels were put into their containers for transport, it was prohibited even for the Levites to look at them. The prohibition against viewing the vessels should be even more severe when they are fixed in their
sacred place within the Temple. How could they be publicly displayed?

 ָּכל זְ ַמן, ָמ ׁ ָשל ְל ַכ ָּלה:ָא ַמר ַרב נַ ְח ָמן
,יה – צְ נו ָּﬠה ִמ ַ ּב ְﬠ ָל ּה
ָ ׁ ֶש ִהיא ְ ּב ֵבית ָא ִב
אתה ְל ֵבית ָח ִמ ָיה – ֵאינָ ּה צְ נו ָּﬠה
ָ ֵּכיוָ ן ׁ ֶש ָ ּב
.ִמ ַ ּב ְﬠ ָל ּה

Rav Naĥman said in answer: This is analogous to a bride; as long as
she is engaged but still in her father’s house, she is modest in the presence of her husband.N However, once she is married and comes to her
father-in-law’s house to live with her husband, she is no longer modest in the presence of her husband. Likewise, in the wilderness, when
the Divine Presence did not dwell in a permanent place, it was prohibited to see the sacred objects. By contrast, all were allowed to see the
sacred objects in their permanent place in the Temple.

 ַמ ֲﬠ ֶ ׂשה:ְמ ִתיב ַרב ָחנָ א ַ ּבר ַרב ְק ִטינָ א
ְ ּבכ ֵֹהן ֶא ָחד ׁ ֶש ָהיָ ה ִמ ְת ַﬠ ֵּסק וכו׳! ֲא ַמר
–  נִ ְת ָ ּג ְר ׁ ָשה, נִ ְת ָ ּג ְר ׁ ָשה ָקא ָא ְמ ַר ְּת:יה
ּ ֵל
.אשוֹנָ ה
ׁ יב ָת ּה ָה ִר
ּ ָ ָחזְ ר ּו ְל ִח

Rav Ĥana bar Rav Ketina raised an objection from the aforementioned mishna: There was an incident involving a certain priest who
was occupied and discovered the place where the Ark was hidden, and
he subsequently died before he could reveal its location. Since he was
prevented from seeing the Ark, it was evidently prohibited to see the
sacred objects even after the Temple was built. Rav Naĥman said to
him: This is not diﬃcult, as you are speaking of when she was divorced.
Since the Jewish people were exiled after the destruction of the First
Temple, they are compared to a woman divorced from her husband, and
when a woman is divorced she returns to her original beloved but
reserved state. She is once again modest and does not reveal herself.
Likewise, the Divine Presence will remain hidden until the glory of the
First Temple is restored.

ימא ְ ּב ִמ ְקדָּ ׁש
ָ ְֵ ּב ַמאי ָﬠ ְס ִקינַ ן? ִא י נ
רוֹכת? ֶא ָּלא ְ ּב ִמ ְקדָּ ׁש
ֶ אשוֹן – ִמי ֲהוַ אי ּ ָפ
ׁ ִר
עוֹלם ְ ּב ִמ ְקדָּ ׁש
ָ ׁ ֵשנִי – ִמי ָהו ּו ְּכרו ִּבים? ְל
.רוֹכת דְּ ָב ֵבי
ֶ רוֹכת – ּ ָפ
ֶ  ו ַּמאי ּ ָפ,אשוֹן
ׁ ִר

The Gemara poses a question concerning Rav Ketina’s statement: With
what are we dealing here; in what circumstance did the priests roll up
the curtain to show everyone the cherubs? If we say this is referring to
the First Temple, was there a curtain between the Sanctuary and the
Holy of Holies? In the First Temple, there was a wall there. Rather, we
will say this is referring to the Second Temple; but were there cherubs
there? Since there was no Ark, it follows that there were no cherubs on
it. The Gemara answers: Actually, Rav Ketina is referring to the First
Temple, and what is the curtain that he mentioned? It is the curtain
of the gates. For all of the Jewish people to be able to see, they had to
raise the curtains hanging on all the gates.

 ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר:דְּ ָא ַמר ַר ִ ּבי זֵ ָירא ָא ַמר ַרב
 ׁ ִש ְב ָﬠה ְּכנֶ גֶ ד,ּ ָפרוֹכוֹת ָהי ּו ַ ּב ִּמ ְקדָּ ׁש
 ׁ ְש ַּתיִ ם ַא ַחת ְל ִפ ְתחוֹ ׁ ֶשל,ׁ ִש ְב ָﬠה ׁ ְש ָﬠ ִרים
 ׁ ְש ַּתיִ ם,יכל וְ ַא ַחת ְל ִפ ְתחוֹ ׁ ֶשל או ָּלם
ָ ֵה
. ו ׁ ְּש ַּתיִ ם ְּכנֶ גְ דָּ ן ָ ּב ֲﬠ ִליָּ ה,ִ ּב ְד ִביר

As Rabbi Zeira said that Rav said: There were thirteen curtains in the
Second Temple: Seven opposite, i.e., on the inside of, seven gates; two
additional ones within the Temple, one of which was at the entrance
to the Sanctuary and the other one of which was at the entrance to
the Entrance Hall. Two additional curtains were within the partition,
in the Holy of Holies in place of the one-cubit partition, and two corresponding to them were above in the upper chamber. Above the
Holy of Holies, there was another level in the same layout as the one
below, and a curtain was aﬃxed there, too, as no one climbed up to the
higher chamber above the Holy of Holies without a pressing need.
These curtains were most likely hanging in the First Temple as well.

עוֹלם
ָ  ְל:ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב ָא ַמר
 ו ְּכרו ִּבים דְּ צו ָּר ָתא ָהו ּו,ְ ּב ִמ ְקדָּ ׁש ׁ ֵשנִי
 דִּ ְכ ִתיב ״וְ ֶאת ָּכל ִקירוֹת ַה ַ ּביִ ת.ימי
ִ ְָקי
ֵמ ַסב ָק ַלע ְּכרו ִּבים וְ ִתמֹרוֹת ו ְּפטו ֵּרי
יצים וְ צִ ּ ָפה זָ ָהב ְמיֻ ׁ ּ ָשר ַﬠל ַה ְּמחו ֶ ּּקה״
ּ ִ ִצ

Rav Aĥa bar Ya’akov said: Actually, Rav Ketina’s statement is
referring to the Second Temple: There was a curtain at the entrance of the Holy of Holies, and indeed there were images of
cherubs there, i.e., drawn or engraved pictures of the cherubs
on the walls. As it is written: “And he carved all the walls of the
house round about with carved figures of cherubs and palm
trees and open flowers, within and without” Kings : ), and
it is further stated: “And he overlaid them with gold fitted upon
the graven work” Kings : ), which teaches that in addition
to the cherubs within the sacred place, other cherubs were drawn
on the walls.

 ַמאי.״כ ַמ ַﬠר ִא ׁיש וְ לוֹיוֹת״
ְּ : ו ְּכ ִתיבAnd it is written: “According to the space of each with loyot”
Kings : ). The Gemara asks: What is the meaning of:
״כ ַמ ַﬠר ִא ׁיש וְ לוֹיוֹת״? ָא ַמר ַר ָ ּבה ַ ּבר
ְּ
“According
to the space of each with loyot”? Rabba bar Rav
:ַרב ׁ ֵש ָילא
Sheila said:
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 ָא ַמר.עוֹרה ִ ּב ְלוָ יָ יה ׁ ֶש ּלוֹ
ֶ ְּכ ִא ׁיש ַה ְמ
 ְ ּב ׁ ָש ָﬠה ׁ ֶש ִּנ ְכנְ ס ּו גּ וֹיִ ם:ֵר ׁיש ָל ִק ׁיש
עוֹרין זֶ ה
ִ יכל ָרא ּו ְּכרו ִּבים ַה ְמ
ָ ַל ֵה
 יִ ְ ׂש ָר ֵאל:ּ הוֹצִ יאוּן ַל ׁ ּשוּק וְ ָא ְמרו,ָ ּבזֶ ה
, ׁ ֶש ִ ּב ְר ָכ ָתן ְ ּב ָר ָכה וְ ִק ְל ָל ָתן ְק ָל ָלה,ַּה ָּללו
,יַ ַﬠ ְסק ּו ַ ּבדְּ ָב ִרים ַה ָּללוּ?! ִמיָּ ד ִהזִּ ילוּם
יה ִהזִּ ילו ָּה ִּכי ָרא ּו
ָ ״כל ְמ ַכ ְ ּב ֶד
ָּ ׁ ֶש ֶּנ ֱא ַמר
.ֶﬠ ְרוָ ָת ּה״

It means like a man joined and clinging to his livaya, his partner,
i.e., his wife. In other words, the cherubs appeared to be embracing one another. Reish Lakish said: When gentiles destroyed
the Second Temple and entered the Sanctuary, they saw these
drawings of cherubs clinging to one another.N They peeled
them from the wall, took them out to the market, and said:
These Jews, whose blessing is a blessingN and whose curse is a
curse, due to their great fear of God, should they be occupied
with such matters, making images of this kind? They immediately debased and destroyed them, as it is stated: “All who
honored her debase her because they have seen her nakedness”
(Lamentations : ).

: ָּתנָ א.״ ּו ׁ ְש ִתיָּ ה ָה יְ ָתה נִ ְק ֵראת״
 ְּתנַן ְּכ ַמאן.עוֹלם
ָ ׁ ֶש ִּמ ֶּמ ָּנה הו ׁ ְּש ַתת ָה
, דְּ ַתנְיָ א.עוֹלם
ָ דְּ ָא ַמר ִמ ִ ּציּוֹן נִ ְב ָרא ָה
עוֹלם ֵמ ֶא ְמצָ ִﬠיתוֹ
ָ :אוֹמר
ֵ יﬠזֶ ר
ֶ ַר ִ ּבי ֱא ִל
״בצֶ ֶקת ָﬠ ָפר ַל ּמוּצָ ק
ּ ְ : ׁ ֶש ֶּנ ֱא ַמר.נִ ְב ָרא
.ו ְּרגָ ִבים יְ דו ָ ּּבקוּ״

§ The mishna taught that a stone sat in the Holy of Holies and

עוֹלם ִמן ַה ְ ּצ ָד ִדין
ָ :אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
ֹאמר ֱהוֵ י
ַ ״כי ַל ׁ ּ ֶש ֶלג י
ִּ : ׁ ֶש ֶּנ ֱא ַמר,נִ ְב ָרא
.ָא ֶרץ וְ גֶ ׁ ֶשם ָמ ָטר וְ גֶ ׁ ֶשם ִמ ְטרוֹת עוּזּוֹ״
 ֶא ֶבן יָ ָרה:ַר ִ ּבי יִ צְ ָחק )נַ ּ ָפ ָחא( ָא ַמר
ְ ׁ  ִמ ֶּמנּ ּו,דוֹש ָ ּברוּךְ הוּא ַ ּביָּ ם
ׁ ַה ָ ּק
נִש ַּתת
נֶיה
ָ ״ﬠל ָמה ֲא ָד
ַ : ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ ָה
.ָה ְט ָ ּבע ּו אוֹ ִמי יָ ָרה ֶא ֶבן ּ ִפ ָּנ ָת ּה״

Rabbi Yehoshua says: The world was created from the sides,
as it is stated: “For He said to the snow: Become the earth,
likewise to the shower of rain, and to the showers of His
mighty rain” ( Job : ). This verse indicates that the rains fell
from all sides, which led to the creation of the earth. Rabbi
Yitzĥak Nappaĥa said: The Holy One, Blessed be He, cast a
stone into the sea, from which the world was created, as it is
stated: “Upon what were its foundations fastened; or who laid
its cornerstone?” ( Job : ).

, ִמ ִ ּציּוֹן נִ ְב ָרא:אוֹמ ִרים
ְ
וַ ֲח ָכ ִמים
״מזְ מוֹר ְל ָא ָסף ֵאל ֱאל ִֹהים
ִ :ׁ ֶש ֶּנ ֱא ַמר
יוֹפי״ – ִמ ֶּמנּ ּו
ִ ״מ ִ ּציּוֹן ִמ ְכ ַלל
ִ :אוֹמר
ֵ ְה׳״ ו
.עוֹלם
ָ מו ְּכ ָלל יָ ְפיוֹ ׁ ֶשל

And the Rabbis say: The world was created from Zion, as it is
stated: “A Psalm of Asaph. God, the Lord God has spoken and
called the earth, from the rising of the sun to its place of setting”
(Psalms : ), and it states: “Out of Zion, the perfection of
beauty, God has shined forth” (Psalms : ). The mishna is
taught in accordance with this last opinion.

it was called the foundation [shetiyya] rock. A Sage taught in
the Tosefta: Why was it called shetiyya? It is because the world
was created [hushtat] from it. The Gemara comments: We
learned the mishna in accordance with the opinion of the one
who said that the world was created from Zion. As it was
taught in a baraita that Rabbi Eliezer says: The world was created from its center, as it is stated: “When the dust runs into
a mass, and the clods cleave fast together” ( Job : ). The
world was created by adding matter to the center, like the formation of clumps of earth.N

NOTES

They saw cherubs clinging to one another – ָרא ּו ְּכרו ִּבים
עוֹרין זֶ ה ָ ּבזֶ ה
ִ ה ְמ:ַ The early commentaries ask: Since the Talmud
claims that the cherubs clung to one another only when the
Jewish people obeyed God’s will, why were they not they separated at the time of the Temple’s destruction? One suggestion
is that a special miracle was performed in order to shame the
Jews. According to another opinion, this Gemara is referring to
the drawn images of the cherubs, which always clung to one
another. Yet others explain that the destruction of the Temple
atoned for the sins of the Jewish people, and therefore the cherubs were embracing (see Ritva; Maharsha; Rabbi Yoshiya Pinto).
Whose blessing is a blessing – ש ִ ּב ְר ָכ ָתן ְ ּב ָר ָכה:
ֶ ׁ Some commentaries say that this statement alludes to the promise made
to Abraham: “And I will bless them who bless you, and he who
curses you I will curse” (Genesis 12:3). Others suggest that it is
referring to the blessings and curses recited on Mount Gerizim,
which include the prohibition against fashioning images and
idols, as stated explicitly in Deuteronomy 27:15: “Cursed be the
man who makes a graven or molten image, an abomination to
the Lord…” (Maharsha; Iyyun Ya’akov).
From where was the world created – עוֹלם
ָ יכן נִ ְב ָרא ָה
ָ מ ֵה:ֵ None
of these claims are meant literally; rather, each alludes to a different perspective on the nature of the world and the order of
its creation. Was the world created from a central point, or were
all parts created equal? Those who say that earth was created
from Zion maintain that the world was founded on a point of
inner sanctity, the true center of its being (Minĥat Ĥinnukh).

: פרק ה׳ דף נד. Perek V . 54b

265

NOTES

The generations of the heavens were created from
the heavens – ת ְוֹלדוֹת ׁ ָש ַמיִ ם ִמ ׁ ּ ָש ַמיִ ם נִ ְב ְרא ּו:ּ This opinion
indicates that the heavens comprise the upper worlds,
which are of a diﬀerent nature than the earth and all
physical objects. Conversely, the Rabbis maintain that
an element of sanctity unites the material and the spiritual, and therefore Zion is the center of the world from
which both the spiritual heavens and physical earth
were created (Rabbi Yoshiya Pinto; Yefat To’ar).

״א ֶּלה
ֵ :אוֹמר
ֵ יﬠזֶ ר ַה ָ ּגדוֹל
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָא
תוֹלדוֹת ַה ׁ ּ ָש ַמיִ ם וְ ָה ָא ֶרץ ְ ּב ִה ָ ּב ְר ָאם
ְ
.ְ ּביוֹם ֲﬠ ׂשוֹת ה׳ ֱאל ִֹהים ֶא ֶרץ וְ ׁ ָש ָמיִ ם״
,וֹלדוֹת ׁ ָש ַמיִ ם – ִמ ׁ ּ ָש ַמיִ ם נִ ְב ְרא ּו
ְ ּת
.ּּת ְוֹלדוֹת ָה ָא ֶרץ – ֵמ ֶא ֶרץ נִ ְב ְראו

It was taught in a baraita that Rabbi Eliezer the Great says: “These
are the generations of the heaven and the earth when they were
created, on the day that the Lord God made earth and heaven”
(Genesis : ) means that the generations of the heavens, i.e., all
things found in the heavens, were created from the heavens,N while
the generations of the earth were created from the earth.

 ֵא ּל ּו וָ ֵא ּל ּו ִמ ִ ּציּוֹן:אוֹמ ִרים
ְ
וַ ֲח ָכ ִמים
״מזְ מוֹר ְל ָא ָסף ֵאל
ִ : ׁ ֶש ֶּנ ֱא ַמר,ּנִ ְב ְראו
ֱאל ִֹהים ה׳ דִּ ֶ ּבר וַ יִּ ְק ָרא ָא ֶרץ ִמ ִּמזְ ַרח
״מ ִ ּציּוֹן ִמ ְכ ַלל
ִ :אוֹמר
ֵ ְׁ ֶש ֶמ ׁש ַﬠד ְמבוֹאוֹ״ ו
יﬠ״ – ִמ ֶּמנּ ּו מו ְּכ ָלל הוֹפ
ִ יוֹפי ֱאל ִֹהים
ִ
.עוֹלם
ָ יוֹפיוֹ ׁ ֶשל
ְ

And the Rabbis say: Both these and those were created from Zion,
as it is stated: “A Psalm of Asaph. God, the Lord God has spoken
and called the earth, from the rising of the sun to its place of setting,” and it says: “Out of Zion, the perfection of beauty, God has
shined forth,” i.e., from Zion the beauty of the world was perfected,
which includes both the generations of the heavens and the generations of the earth.

§ The mishna taught that the High Priest took the blood of the bull
.״נָטל ֶאת ַהדָּ ם ִמ ִּמי ׁ ֶש ְּמ ָמ ֵרס ּבוֹ״ וכו׳
ַ
: ַמאי ְּכ ַמצְ ִליף? ַמ ְחוֵ י ַרב יְ הו ָּדהfrom the one who was stirring it so it would not coagulate, and he
entered and sprinkled it like one who whips. The Gemara asks: What
is the meaning of: Like one who whips? Rav Yehuda demonstrated
the action with his hand,

Perek V
Daf 55 Amud a
NOTES

Like one who lashes with a whip – כ ַמנְ ְ ּג ָדנָ א:ְּ The commentaries debate the exact nature of this comparison
to a whip. Some suggest that it is referring to the forty
lashes struck on the back and the front of a criminal.
The agent of the court administering the lashes had to
change his hand position from above to below, so as to
hit each side (Sefer HaYashar; see Arukh; Me’iri; Rabbeinu
Ĥananel). Others explain that the sprinkling is like a
whip in that the High Priest raises his hand only slightly,
enough to strike a blow (ge’onim). Another interpretation is that the sprinkling is similar to whipping because
the priest did not aim at an exact location, just as one
who lashes does not strike a precise location (Me’iri).

 ְּכ ׁ ֶשהוּא ַמזֶּ ה – ֵאינוֹ: ָּתנָ א.ְּכ ַמנְ ְ ּג ָדנָ א
עוֹביָ ּה ׁ ֶשל
ְ ַמזֶּ ה ַﬠל ַה ַּכ ּפ ֶוֹרת ֶא ָּלא ְּכנֶ גֶ ד
 ְּכ ׁ ֶשהוּא ַמזֶּ ה ְל ַמ ְﬠ ָלה – ְמצַ דֵּ ד.ַּכ ּפ ֶוֹרת
–  ו ְּכ ׁ ֶשהוּא ַמזֶּ ה ְל ַמ ָּטה,יָ דוֹ ְל ַמ ָּטה
.ְמצַ דֵּ ד יָ דוֹ ְל ַמ ְﬠ ָלה

like one who lashes with a whipN on the back of another and who
occasionally strikes lower down. A Sage taught in the Tosefta: When
the High Priest sprinkles the blood, he does not sprinkle on the top
of the Ark cover; rather, he does so against the thickness of the Ark
cover. When he sprinkles once upward, he turns his hand so that
the back of his hand faces downward, and he then sprinkles upward.
And when he sprinkles seven times downward, he turns his hand
so its back is upward. However, he does not sprinkle on the Ark
cover or below it, so that the blood does not actually come into contact with it.

ְמנָ א ָהנֵי ִמ ֵּילי? ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
 ָא ַמר ְק ָרא ״וְ ִהזָּ ה אוֹתוֹ:ָא ַמר ַר ִ ּבי זֵ ָירא
ֹאמר
ַ  ל ֹא י.ַﬠל ַה ַּכ ּפ ֶוֹרת וְ ִל ְפנֵי ַה ַּכ ּפ ֶוֹרת״
 דְּ גָ ַמר ִמ ַּמ ָּטה, ְ דְּ ל ֹא צָ ִריך,ְל ַמ ָּטה ַ ּב ּ ָ ׂש ִﬠיר
,דְּ ַפר

The Gemara asks: From where are these matters, that the sprinklings
do not actually touch the Ark cover, derived? Rav Aĥa bar Ya’akov
said that Rabbi Zeira said: The verse states with regard to the goat
sacrificed as a sin-oﬀering: “And he shall do with its blood as he did
with the blood of the bull, and sprinkle it upon the Ark cover and
before the Ark cover” (Leviticus : ). The verse should not say
downward, i.e., “before the Ark cover,” with regard to the goat, as this
is unnecessary; this requirement is derived from the term downward in connection with the bull.

 ַמה:וֹשי ַ’ﬠל׳ ְל ִ׳ל ְפנֵי׳
ֵ ׁ  ָל ָּמה נֶ ֱא ַמר – ְל ַא ּקSince the rite performed with the blood of the goat is compared to
. ִּ’ל ְפנֵי׳ דְּ ָלאו ַﬠל – ַאף ַ’ﬠל׳ דְּ ָלאו ַﬠלthe rite of the blood of the bull, why is the requirement that the High
Priest must sprinkle downward stated twice? It is to juxtapose the
phrase “upon the Ark cover” to “before the Ark cover”; just as “before” means that it is not actually on the Ark cover but merely in front
of it, so too, “upon” means that it is not actually on the Ark cover but
in front of it, and the High Priest simply turns his hand upward.
ֹאמר ְל ַמ ְﬠ ָלה ַ ּב ּ ָפר דְּ ל ֹא
ַ  ל ֹא י,ַא ְד ַר ָ ּבה
 ָל ָּמה, דְּ גָ ַמר ִמ ַּמ ְﬠ ָלה דְּ ָ ׂש ִﬠיר,יך
ְ צָ ִר
 ַמה.וֹשי ִ’ל ְפנֵי׳ ְל ַ׳ﬠל׳
ֵ ׁ נֶ ֱא ַמר – ְל ַא ּק
! ַאף ִּ’ל ְפנֵי׳ – ַﬠל ַמ ָּמ ׁש,ַ’ﬠל׳ – ַﬠל ַמ ָּמ ׁש
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The Gemara raises a diﬃculty: On the contrary, the verse should not
say upward, i.e., “before the Ark cover,” with regard to the bull, as
this is unnecessary; it is derived from the term upward stated in
connection to the goat. Since the verse equates the two rituals, why
does it state the upward sprinkling of the blood of the bull? It is to
juxtapose the phrase “before the Ark cover,” stated with regard to the
bull, to “upon the Ark cover,” stated with regard to the goat; just as
“upon” stated by the goat means actually upon, as indicated by the
literal meaning of the verse, so too, “before” means actually upon it,
i.e., the blood of the goat should touch the thickness of the Ark cover.

