 ֲח ָדא ְּכ ַר ָ ּבנַ ן וַ ֲח ָדא ְּכ ַר ִ ּבי:יה
ּ  ֲא ַמר ֵלRava said to him: This is problematic, as one statement is in accordance
נָטל
ַ ְִיח דַּ ם ַה ּ ָ ׂש ִﬠיר ו  ִה ּנ:ימא
ָ  יְ הו ָּדה?! ֵאwith the opinion of the Rabbis, and the other one is in accordance with
. דַּ ם ַה ּ ָפרthe opinion of Rabbi Yehuda. According to the Rabbis, each of these
bowls sat on its own pedestal in the Sanctuary, whereas Rabbi Yehuda
maintains that the High Priest must first lift up the container with the
blood of the bull and then put down that of the goat. Rather, you should
recite the entire order of the service entirely in accordance with the
opinion of the Rabbis: He placed the blood of the goat on its designated pedestal and took the blood of the bullH from the second stand.
רוֹכת ְּכנֶ גֶ ד ָארוֹן
ֶ  § ״וְ ִהזָּ ה ִמ ֶּמנּ ּו ַﬠל ַה ּ ָפThe mishna taught: And the High Priest sprinkled from the blood of
 ״וְ ֵכן יַ ֲﬠ ֶ ׂשה ְלא ֶֹהל: ָּתנ ּו ַר ָ ּבנַן. ִמ ַ ּבחוּץ״the bull on the curtain opposite the Ark from outside the Holy of
Holies. The Sages taught: “And he shall make atonement for the sacred
לוֹמר? ְּכ ׁ ֵשם ׁ ֶש ַּמזֶּ ה
ַ מוֹﬠד״ ַמה ַּת ְלמוּד
ֵ
place because of the impurities of the children of Israel, and because of
.יכל
ָ ִל ְפנַי ִל ְפנִים – ָּכךְ ַמזֶּ ה ַ ּב ֵה
their transgressions, even all their sins; and so shall he do for the Tent
of Meeting that dwells with them in the midst of their impurity” (Leviticus : ). What is the meaning when the verse states this? Just as
he sprinkles in the innermost sanctum, the Holy of Holies, so he
sprinkles in the Sanctuary, the Tent of Meeting, toward the curtain.
ַמה ִּל ְפנַי ִל ְפנִים – ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע
 ו ְּכ ׁ ֵשם. ָּכךְ ַמזֶּ ה ַ ּב ֵה ָיכל,ְל ַמ ָּטה ִמדַּ ם ַה ּ ָפר
ׁ ֶש ִּל ְפנַי ִל ְפנִים ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע
.יכל
ָ ְל ַמ ָּטה ִמדַּ ם ַה ּ ָ ׂש ִﬠיר – ָּכךְ ַמזֶּ ה ַ ּב ֵה
״ה ׁ ּש ֵוֹכן ִא ָּתם ְ ּבתוֹךְ טו ְּמא ָֹתם״ – ֲא ִפילּ ּו
ַ
.ִ ּב ׁ ְש ַﬠת ׁ ֶש ֵהן ְט ֵמ ִאים ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהם

HALAKHA

He placed the blood of the goat and took the
blood of the bull – ִיח דַּ ם ַה ּ ָ ׂש ִﬠיר וְ נָ ַטל דַּ ם ַה ּ ָפר ה ּנ:ִ
When the High Priest switches the bowl of the bull’s
blood with the one containing the blood of the
goat and vice versa, he first places the bowl in his
hand on the pedestal and then picks up the other
bowl (Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 4:2).
The presentations of blood in the Sanctuary –
יכל
ָ מ ָּתנוֹת ַ ּב ֵה:ַ The High Priest sprinkles the blood
toward the curtain in the same manner he sprinkles
it in the Holy of Holies: One sprinkling upward and
seven sprinklings downward for both the blood of
the bull and that of the goat (Rambam Sefer Avoda,
Hilkhot Avodat Yom HaKippurim 3:5).

Furthermore: Just as in the innermost sanctum he sprinkles once upward and seven times downward from the blood of the bull, so he
sprinkles in the Sanctuary. And just as in the innermost sanctum he
sprinkles once upward and seven times downward from the blood of
the goat, so he sprinkles in the Sanctuary.H The last part of the verse:
“That dwells with them in the midst of their impurity,” teaches that
even when the Jewish people are impure, the Divine Presence is with
them.

:דוֹקי ְל ַר ִ ּבי ֲחנִינָ א
ִ ְיה ַההוּא צ
ּ  ֲא ַמר ֵלWith regard to this verse, the Gemara relates: A certain Sadducee said
to Rabbi Ĥanina:
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: דִּ ְכ ִתיב,ָה ׁ ְש ָּתא ָ ּב ִרי ְט ֵמ ִאים ַא ּת ּון
 ָּתא:יה
ָ ״טו ְּמ ָא ָת ּה ְ ּב ׁשו ֶּל
ּ  ֲא ַמר ֵל.יה״
ְ״ה ׁ ּש ֵוֹכן ִא ָּתם ְ ּבתוֹך
ַ ֲחזֵ י ַמה ְּכ ִתיב ְ ּבה ּו
–  ֲא ִפילּ ּו ִ ּבזְ ַמן ׁ ֶש ֵהן ְט ֵמ ִאין,טו ְּמא ָֹתם״
.ינֵיהן
ֶ ׁ ְש ִכינָ ה ׁ ְשרוּיָ ה ֵ ּב

Now you are certainly impure,N as it is written about the Jewish people:
“Her impurity was in her skirts” (Lamentations : ), and the Divine
Presence does not dwell upon the Jews when they are impure. Rabbi
Ĥanina said to him: Come and see what is written about the Jewish
people: “That dwells with them in the midst of their impurity”
(Leviticus : ). This indicates that even when they are impure, the
Divine Presence dwells among them.

 וְ ִכי דָּ ָבר ַה ָּל ֵמד ְ ּב ֶה ֵיק ׁש חוֹזֵ ר ו ְּמ ַל ֵּמדThe Gemara raises a diﬃculty with regard to the aforementioned halakha.
? ְ ּב ֶה ֵיק ׁשIt was stated above that the comparison to the goat teaches that the High
Priest sprinkles the bull’s blood once upward; and the seven downward
sprinklings of the goat’s blood are derived from the rite of the blood of
the bull. Subsequently, the order of sprinkling toward the curtain in the
Sanctuary is again derived by means of a similar comparison. The Gemara asks: And does a matter derived by juxtaposition, i.e., a halakha
not written explicitly in the Torah but learned by means of a comparison,
again teach by juxtaposition? There is a general principle that a halakha
derived by juxtaposition with regard to oﬀerings cannot subsequently
teach another halakha by juxtaposition.N
 וְ ָלא,ימנוֹ וְ ָד ָבר ַא ֵחר הוּא
ֶ  ַהאי ֵהThe Gemara answers that the first juxtaposition was not a proper inferּ ֵ  ָהוֵ י ֶהence by verbal analogy, as this halakha that the High Priest must sprinkle
.יק ׁש
once upward and seven times downward is derived both from that
juxtaposition and something else as well. Since the basic requirement
that he must sprinkle upward and downward for the bull and the goat
is stated explicitly in both cases, and the comparison was necessary
only to teach the precise number of sprinklings, this inference is not
considered a juxtaposition to the extent that one cannot derive further
comparisons from it.

NOTES

Now you are certainly impure – ָה ׁ ְש ָּתא ָ ּב ִרי ְט ֵמ ִאים
א ּתוּן:ַ The Sadducee was referring to the period after
the destruction of the Temple. His proof is from the
verse: “Her impurity was in her skirts” (Lamentations
1:9), which alludes to the end of the Temple, i.e., in
these final days (Rabbeinu Elyakim).
A derivation from what has already been derived
in the halakhot of oﬀerings – ל ֵמד ו ְּמ ַל ֵּמד ַ ּב ָ ּק ָד ׁ ִשים:ָ
With regard to all issues related to Torah law, when
a halakha has been derived by means one of the
exegetical principles, the resulting idea is treated
as though it were written explicitly in the text. That
halakha can subsequently serve as a source for
other derivations. However, in the case of sacrificial matters, it is stated in tractate Zevaĥim that
halakhot that have been derived by an exegetical
principle cannot themselves serve as the source
for other halakhot. Instead, each halakha requires
a separate derivation. This principle is apparently
based on the fact that the halakhot of oﬀerings
are not governed by logic but are divine decrees,
and therefore there is a limit to the extent to which
one can derive novel halakhot that are not stated
explicitly in the text. The Gemara in Zevaĥim does
concede that certain exegetical principles do yield
conclusions from which one may derive new
halakhot. The Sages debate which of the principles
operate in this manner.
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NOTES

Is derived all at once – ימנָ א ָ ּג ַמר
ְ ִב ֲח ָדא ז:
ּ ַ Rabbeinu
Ĥananel explains that since the verse explicitly compares
the rite outside the curtain to the rite inside, it is appropriate to transfer all details of the inside performance
to the outside sprinkling, irrespective of their manner
of derivation.
I saw the curtain – יה
ָ אנִי ְר ִא ִית:ֲ Some commentaries ask
why the statement of Rabbi Elazar, son of Rabbi Yosei,
is not considered an absolute proof, as the other Sages
would certainly not question the veracity of his testimony. One suggestion is that they considered his report
insuﬃcient proof because the High Priest might have
inadvertently sprinkled blood directly on the curtain
(Ritva).
That they were performed not in their order – דַּ ֲﬠ ִב ִידי
שלּ ֹא ְּכ ִס ְד ָרן:
ֶ ׁ There is a diﬀerence between the manner in
which the blood is sprinkled on Yom Kippur and the rite
of the blood of the goats for a sin of idolatry. When the
High Priest sprinkles the blood on Yom Kippur he stands
close to the curtain. By contrast, the blood of the goats
for a sin of idolatry is sprinkled toward the curtain from
behind the golden incense altar, at a distance of more
than twenty cubits. This is why the Yom Kippur sprinkling
could be performed in an orderly pattern, but that of the
goats for a sin of idolatry could not (Me’iri).

,״לא ָהוֵ י ֶה ֵ ּיק ׁש״
ָ נִיחא ְל ַמאן דְּ ָא ַמר
ָ  ָהThe Gemara continues to question this explanation: It works out well
ּ ֵ  ֶא ָּלא ְל ַמאן דְּ ָא ַמר ָהוֵ י ֶהaccording to the one who said that a juxtaposition that is also inferred
יק ׁש – ַמאי
?ימר
ַ יכא ְל ֵמ
ָּ  ִאfrom something else is not considered a juxtaposition in this regard;
but according to the one who says that this too is called a juxtaposition, what can be said?
. ְמקוֹמוֹת הוּא דְּ גָ ְמ ִרי ֵמ ֲה ָד ֵדיThe Gemara answers: It is the locations that are derived from one
another. The halakha of the blood of the bull was not derived from that
of the goat, nor the halakha of sprinkling the bull’s blood outside the
curtain from that of sprinkling the bull’s blood inside. Instead, the first
comparison equates the sprinkling of the bull’s blood and the goat’s
blood, while the second comparison equates the locations, i.e., he
sprinkles outside the curtain in the same manner that he sprinkles inside. Consequently, the two juxtapositions are not connected to each
other, which means that there is no problem of a halakha derived by
juxtaposition itself teaching by juxtaposition.
 חוּץ ִמ ִ ּב ְפנִים ַ ּב ֲח ָדא:ימא
ָ  ִאי ָ ּב ֵﬠית ֵאIf you wish, say instead a diﬀerent resolution: The sprinkling outside
N
.ימנָ א ָ ּג ַמר
ְ ִ זis derived from the sprinkling inside all at once, i.e., the juxtaposition
includes not only the blood of the bull and the goat, but also the manners of sprinkling the blood inside and outside. There are not two
comparisons here, one derived from the other, but a single, complex
juxtaposition.
 ֵאינוֹ ַמזֶּ ה ַﬠל, ְּכ ׁ ֶשהוּא ַמזֶּ ה:ָּתנָ א
 ָא ַמר.רוֹכת
ֶ רוֹכת ֶא ָּלא ְּכנֶ גֶ ד ַה ּ ָפ
ֶ ַה ּ ָפ
יה
ָ ית
ִ  ֲאנִי ְר ִא:יוֹסי
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי
יה ַּכ ָּמה ִט ּ ֵיפי דָּ ִמים
ָ  וְ ָהי ּו ָﬠ ֶל,רוֹמי
ִ ְ ּב
.ׁ ֶשל ּ ַפר וְ ָ ׂש ִﬠיר ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים

§ A Sage taught: When the High Priest sprinkles the blood, he does
not actually sprinkle on the curtain but opposite the curtain. Rabbi
Elazar, son of Rabbi Yosei,P said: I saw the curtainN in Rome. After a
miracle was performed on his behalf and he healed the daughter of the
Roman emperor, Rabbi Elazar was permitted to view the ruler’s treasures and take whatever he wanted. He saw the Temple vessels that the
Romans captured, including the curtain. Rabbi Elazar continued: And
on the curtain were several drops of blood from the bull and the goat
of Yom Kippur. This shows that the blood was actually sprinkled on
the curtain.

 וְ ִד ְיל ָמא דְּ ַפר ֶה ְﬠ ֵלם דָּ ָבר ׁ ֶשל צִ ּבוּרThe Gemara questions this conclusion: But how can Rabbi Elazar be
?ּבוֹדה זָ ָרה ָהוו
ָ ּש ִﬠ ֵירי ֲﬠ
ׂ ְ  וsure that these drops of blood were from the bull and goat of Yom Kippur? Perhaps they were from the bull for an unwitting communal sin
or the goats for a sin of idolatry, both of whose blood is also sprinkled
on the curtain.
 ו ְּתנַן נַ ִמי ַ ּג ֵ ּבי.דַּ ֲחזָ א דַּ ֲﬠ ִב ִידי ְּכ ִס ְד ָרן
ּ ַפר ֶה ְﬠ ֵלם דָּ ָבר ׁ ֶשל צִ ּבוּר ִּכי ַהאי
 ְּכ ׁ ֶשהוּא ַמזֶּ ה – ל ֹא ָהי ּו נוֹגְ ִﬠין:ַ ּגוְ ונָ א
.ּ וְ ִאם נָ גְ ע ּו – נָ גְ עו,רוֹכת
ֶ ַ ּב ּ ָפ

The Gemara explains that he saw that these sprinklings of blood were
performed in their order, one drop after another, a sequence that is
followed only in the Yom Kippur service. And we also learned in a
mishna about a case like this with regard to the bull for an unwitting
communal sin: When he sprinkles, the blood would not touch the
curtain, but if it did touch, it touched, and this did not invalidate the
service.

 ֲאנִי:יוֹסי
ֵ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי
יה ַּכ ָּמה
ָ  וְ ָהי ּו ָﬠ ֶל,רוֹמי
ִ יה ְ ּב
ָ ית
ִ ְר ִא
יפי דָּ ִמים ׁ ֶשל ּ ַפר ֶה ְﬠ ֵלם דָּ ָבר ׁ ֶשל
ֵ ּ ִט
 וְ ִד ְיל ָמא.בוֹדה זָ ָרה
ָ ּש ִﬠ ֵירי ֲﬠ
ׂ ְ צִ ּבוּר ו
?ּדְּ ַפר וְ ָ ׂש ִﬠיר ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים נִינְ הו
.דְּ ָחזַ נְ ה ּו דַּ ֲﬠ ִב ִידי ׁ ֶשלּ ֹא ְּכ ִס ְד ָרן

Rabbi Elazar, son of Rabbi Yosei, said: I saw the curtain in Rome,
and there were several drops of blood on it from the bull for an
unwitting communal sin and the goats for a sin of idolatry. The Gemara asks: But how could he identify the source of the blood; perhaps
they were from the bull and goat of Yom Kippur? The Gemara answers: He saw that they were performed not in their orderN and inferred that they must be sprinklings from communal sin-oﬀerings,
which are not presented in a sequence.

PERSONALITIES

Rabbi Elazar son of Rabbi Yosei – יוֹסי
ֵ ר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי:ַ Rabbi Elazar,
son of Rabbi Yosei, was a member of the tannaitic generation that
preceded the final editing of the Mishna. He was the son of the
tanna Rabbi Yosei ben Ĥalafta and was apparently considered
the greatest scholar of his father’s five sons. Together with Rabbi
Shimon bar Yoĥai, he once traveled to Rome to try to obtain the
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annulment of a decree against the Jews. Due to a miracle, they
were able to save the life of the emperor’s daughter. As a sign
of gratitude, they were allowed to view the leader’s treasures.
Naturally, Rabbi Elazar was most interested in the Temple artifacts,
and he was later able to report details of some of them, e.g., the
curtain and the frontplate, to the other Sages.

נוֹתן
ֵ : ָא ַמר ָר ָבא, נִ ְת ָﬠ ְרב ּו לוֹ דָּ ִמים ְ ּב ָד ִמיםThe Gemara asks a question: What should the High Priest do if the
H
עוֹלה לוֹ ְל ָכאן
ֶ ְ ו, ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָּטהblood of the bull became mixed with the blood of the goat before
. ו ְּל ָכאןhe finished all the sprinklings? Rava said: He should present from
the mixture once upward and seven times downward, and that
counts toward both this one and that one, as he has sprinkled from
both of them.
 ַ ּב ְב ָל ֵאי: ֲא ַמר.יה דְּ ַר ִ ּבי יִ ְר ְמיָ ה
ּ ֲא ָמרו ָּה ַק ֵּמ
ִט ּ ְפ ׁ ָש ֵאי! ִמ ׁ ּשוּם דְּ ָדיְ ִירי ְ ּב ַא ְר ָﬠא דַּ ֲח ׁשו ָּכא
ָא ְמ ִרי ׁ ְש ַמ ֲﬠ ָתא דִּ ְמ ַח ׁ ְש ָכן! ָהא ָקא יָ ֵהיב
 וְ ַה ּת ָוֹרה, ִמ ַ ּק ֵּמי ַמ ָּטה דְּ ַפר,ְל ַמ ְﬠ ָלה דְּ ָ ׂש ִﬠיר
 ִּכ ָּלה דַּ ם: ״וְ ִכ ָּלה ִמ ַּכ ּ ֵפר ֶאת ַה ּק ֶֹד ׁש״:ָא ְמ ָרה
. וְ ַא ַחר ָּכךְ ִּכ ָּלה דַּ ם ַה ּ ָ ׂש ִﬠיר,ַה ּ ָפר

They said this answer before Rabbi Yirmeya in Eretz Yisrael,
whereupon he said: Foolish Babylonians!N Because they live in
a dark, low land, they speak darkened halakhot, devoid of logic.
If this solution is followed, when the High Priest sprinkles the
mixture of bull and goat blood, he thereby presents the upward
sprinklings of the goat before he sprinkles the downward presentations of the bull; and the Torah said: “And when he has finished
atoningN for the sacred place” (Leviticus : ), which teaches:
He finishes the blood of the bull by sprinkling upward and downward, and only afterward he finishes the blood of the goat.

נוֹתן ַא ַחת ְל ַמ ְﬠ ָלה
ֵ : ֶא ָּלא ָא ַמר ַר ִ ּבי יִ ְר ְמיָ הRather, Rabbi Yirmeya said that the High Priest proceeds as folנוֹתן ַא ַחת
ֵ ְ וְ חוֹזֵ ר ו, וְ ׁ ֶש ַבע ְל ַמ ָּטה ְל ׁ ֵשם ַה ּ ָפרlows: He presents once upward and seven times downward for
N
. ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָּטה ְל ׁ ֵשם ַה ּ ָ ׂש ִﬠירthe purpose of sprinkling the blood of the bull, as the blood of
the bull is in this mixture. And he again presents once upward
and seven times downward for the purpose of sprinkling the
blood of the goat. Although the blood is mixed together and by
sprinkling for the purpose of the bull’s blood he also sprinkles some
of the goat’s blood, since he has only the bull’s blood in mind it is
as though he did not sprinkle the blood of the goat at all.
נִ ְת ָﬠ ְרב ּו לוֹ דָּ ִמים ְ ּב ָד ִמים ַ ּב ַּמ ָּתנוֹת
יה דְּ ָר ָבא
ּ  ָס ַבר ַרב ּ ַפ ּ ָפא ַק ֵּמ,ָה ַא ֲחרוֹנוֹת
נוֹתן ׁ ֶש ַבע ְל ַמ ָּטה ְל ׁ ֵשם ּ ַפר ו ְּל ׁ ֵשם
ֵ :ימר
ַ ְל ֵמ
נוֹתן ַא ַחת ְל ַמ ְﬠ ָלה ְל ׁ ֵשם
ֵ ְ וְ חוֹזֵ ר ו,ָ ׂש ִﬠיר
.ָ ׂש ִﬠיר

The Gemara asks another question: What should the High Priest
do if the blood of the bull became mixed with the blood of the
goat during the final presentations that he performs in the Sanctuary? Rav Pappa, who was sitting before Rava, thoughtN to say:
He presents seven times downward for the purpose of the bull
and for the purpose of the goat, and he again presents once
upward for the purpose of the goat.

, ַﬠד ָה ׁ ְש ָּתא ָקר ּו ָלן ִט ּ ְפ ׁ ָש ֵאי:יה ָר ָבא
ּ ֲא ַמר ֵל
 דְּ ָקא ַמגְ ַמ ִרינַן,וְ ָה ׁ ְש ָּתא ִט ּ ְפ ׁ ָש ֵאי דְּ ִט ּ ְפ ׁ ָש ֵאי
 וְ ָהא ָקא יָ ֵהיב ַמ ָּטה דְּ ָ ׂש ִﬠיר.ְלה ּו וְ ָלא ְ ּג ִמ ִירי
 ֵּתן: וְ ַה ּת ָוֹרה ָא ְמ ָרה,ִמ ַ ּק ֵּמי ַמ ְﬠ ָלה דְּ ָ ׂש ִﬠיר
!ְל ַמ ְﬠ ָלה וְ ַא ַחר ָּכךְ ְל ַמ ָּטה

Rava said to him: Until now they called us Babylonians merely
foolish, and now they will call us the foolish of the foolish, as they
will say that we teach them and yet they do not learn. In response
to your statement one could simply repeat Rabbi Yirmeya’s previous argument: But he presents downward sprinklings for the goat
before the upward sprinklings for the goat, and the Torah said:
Present upward and then downward.

HALAKHA

The blood of the bull became mixed with the blood of the
goat – נִ ְת ָﬠ ְרב ּו לוֹ דָּ ִמים ְ ּב ָד ִמים: If the blood of the bull became
mixed with that of the goat before the High Priest finished the
sprinklings, he sprinkles upward once and downward seven times
for the purpose of the bull. He then sprinkles upward once and
downward seven times for the purpose of the goat. If the blood

became mixed during the last sprinkling, he sprinkles downward
once for the purpose of the bull, and subsequently sprinkles upward once and downward seven times for the purpose of the
goat. The halakha is accordance with the opinion of Rabbi Yirmeya
(see Kesef Mishne; Rambam Sefer Avoda, Hilkhot Avodat Yom
HaKippurim 5:10).

NOTES

Foolish Babylonians – ב ְב ָל ֵאי ִט ּ ְפ ׁ ָש ֵאי:
ּ ַ Some Sages in Eretz Yisrael adopted an attitude of scorn toward the scholarship of their
Babylonian counterparts. They generally felt that the community
in Eretz Yisrael possessed the authoritative tradition, while the
Babylonian Jews’ lack of expertise in halakha meant that their
ideas were often unfounded. The Rambam writes in a responsum
that this was true only in a specific period when governmental
decrees in Babylonia prevented proper learning, leading to a corruption of the tradition. Later generations of Babylonians, however,
are credited with a higher level of scholarship than those of Eretz
Yisrael (Ritva).

is written in connection with the sprinkling. This word teaches that
the order of sprinkling may not be changed (Tosafot Yeshanim).
He presents…for the purpose of the bull – ן…ל ׁ ֵשם ַה ּ ָפר
ְ נוֹת:
ֵ Although the goat’s blood is mixed with that of the bull, as he does
not intend to sprinkle the blood of the goat it is considered like
water, which does not invalidate the bull’s blood (Tosefot Rid).

Rav Pappa…thought – ס ַבר ַרב ּ ַפ ּ ָפא:ָ Some commentaries suggest
that Rav Pappa had not heard Rabbi Yirmeya’s criticism (Ritva).
Others suggest that he had indeed heard of Rabbi Yirmeya’s response, but he nevertheless thought that since in this case the
And when he has finished atoning – וְ ִכ ָּלה ִמ ַּכ ּ ֵפר: Some com- two acts of sprinkling are performed with the same blood, he is
mentaries omit this citation, as they maintain that the principal not considered to have sprinkled the later blood in his first act of
argument is derived from the term “statute” (Leviticus 16:34), which sprinkling (Siaĥ Yitzĥak).
. פרק ה׳ דף נז. Perek V . 57a
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NOTES

The cups became mixed – נִ ְת ָﬠ ְרב ּו לוֹ ּכוֹסוֹת
בכוֹסוֹת:ּ ְ If, as the Gemara earlier noted, the blood
of a bull and that of a goat look diﬀerent, how
could they be confused with each other? Some
commentaries suggest that an elderly High Priest
might not be able to discern such a subtle diﬀerence between shades of blood (Me’iri). Others
claim that the weakness of the High Priest from
fasting might lead to confusion with regard to
matters of this kind (Baĥ).
Rejected – דְּ חוּיִ ין: The concept of rejection is relevant to various mitzvot. It refers to an item not
currently fit for the use of a mitzva due to a blemish or some other factor. In most circumstances,
the object in question was originally fit but was
subsequently altered in some way. Certain authorities maintain that the rejection of an item
changes its status inherently, so that even if the
cause for the rejection is later removed, the item
remains rejected.
HALAKHA

The cups became mixed – נִ ְת ָﬠ ְרב ּו לוֹ ּכוֹסוֹת
בכוֹסוֹת:
ּ ְ If the cups became mixed to the point
that the High Priest does not know which of them
contains blood from the bull and which from the
goat, he sprinkles blood from one of them upward once and downward seven times. He then
does the same from the other cup, before repeating the rite again with the first container, so that
he performs it a total of three times (Rambam
Sefer Avoda, Hilkhot Avodat Yom HaKippurim 5:11).
Part of the blood became mixed – ִמ ְקצָ ת דָּ ִמים
נִ ְת ָﬠ ְרב ּו: If some of the blood became mixed, and it
is unknown which is the bull’s blood and which is
the goat’s, the High Priest sprinkles from the cups
that were not mixed while he pours the rest into
the drain canal, in accordance with the opinion of
Rav Pappa (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 5:12).

 וְ חוֹזֵ ר,נוֹתן ׁ ֶש ַבע ְל ַמ ָּטה ְל ׁ ֵשם ּ ַפר
ֵ : ֶא ָּלא ָא ַמר ָר ָבאRather, Rava said: He presents downward seven times for the
.נוֹתן ַא ַחת ְל ַמ ְﬠ ָלה וְ ׁ ֶש ַבע ְל ַמ ָּטה ְל ׁ ֵשם ָ ׂש ִﬠיר
ֵ ְ וpurpose of the bull, and he again presents upward once and
downward seven times for the purpose of the goat.
,נוֹתן
ֵ ְ וְ חוֹזֵ ר ו,נוֹתן
ֵ –  נִ ְת ָﬠ ְרב ּו לוֹ ּכוֹסוֹת ְ ּבכוֹסוֹתThe Gemara asks another question: What if the cups became
mixed,NH i.e., if the bowl containing the blood of the bull was
confused with that of the blood of the goat? The Gemara explains:
He presents blood from one cup by sprinkling upward once and
downward seven times, and he again presents a second set of
sprinklings from the second cup.
.נוֹתן ׁ ְשל ׁ ָֹשה ּ ְפ ָﬠ ִמים
ֵ ְ וְ חוֹזֵ ר וAnd he again presents another set of sprinklings, again from the
first cup, which amounts to a total of three times. In this manner,
he fulfills the obligation no matter which cup was which. If the first
cup was that of the bull’s blood and the second was that of the goat,
he fulfilled his obligation with the first and second sprinklings. If
the first cup contained the blood of the goat, he performed the
sprinkling of the goat’s blood before that of the bull, which means
his first set of sprinklings are discounted. Consequently, when he
sprinkled from the second cup, which contains the bull’s blood,
and a third time from the cup of the goat’s blood, he fulfilled his
obligation with the second and third sets of sprinklings.
 ו ִּמ ְקצָ ת דָּ ִמים ל ֹא, ִמ ְקצָ ת דָּ ִמים נִ ְת ָﬠ ְרב ּו לוֹThe Gemara asks yet another question: If only part of the blood
H
. ִּכי יָ ֵהיב – ִמ ַּודָּ ִאין יָ ֵהיב,יטא
ָ  ּ ְפ ׁ ִש,[ נִ ְת ָﬠ ְרב ּו ]לוֹbecame mixed together and part of the blood did not become
mixed, e.g., if some of the blood spilled and became mixed in a
third vessel, the solution is obvious: When he presents, he presents from the blood of certain identity.
 אוֹ דִּ ְיל ָמא, ָהנָ ךְ ׁ ִש ַיריִ ם ָהו ּו וְ ִליסוֹד ָאזְ ִלי,ּ ִמיהוHowever, one could still ask a question with regard to this case:
? דְּ חוּיִ ין ָהו ּו וְ ָאזְ ִלי ָל ַא ָּמהWhat is the status of the mixed blood in the other vessel or vessels?
Are they considered the remainder of the blood, and the remainder of the blood goes to the base of the altar like the remainder of
all blood of sin-oﬀerings? Or perhaps this mixture of blood is
rejected,N as the blood from this vessel was not used for the first
sprinklings, and therefore the two types of blood are spilled and
go to the canal beneath the altar, which rinses all the dirt from the
courtyard into the Kidron River.
ּ  ֲא ִפ:ָא ַמר ַרב ּ ַפ ּ ָפא
יל ּו ְל ַמאן דְּ ָא ַמר ּכוֹס ֶא ָחד
יכא דְּ ִאי ָ ּב ֵﬠי
ָ עוֹשה ֲח ֵבירוֹ ׁ ִש ַיריִ ם – ָהנֵי ִמ ֵּילי ֵה
ֶׂ
יתב
ַ  ֲא ָבל ַהאי דְּ ִאי ָ ּב ֵﬠי ְל ֵמ,יתב ָמצֵ י יָ ֵהיב
ַ ְל ֵמ
.ָלא ָמצֵ י יָ ֵהיב – ָלא

Rav Pappa said: Even according to the one who says that one
cup renders its counterpart a remainder, i.e., if a one collected
blood in two cups, the blood in the second cup is considered the
remainder of the first cup, this applies only in a case where he
could present blood from the second cup if he wanted to, i.e., if
both cups were filled with blood from the oﬀering. However, in
this case, as the blood in this vessel could not be presented even
if he wanted to, it does not become a remainder, and it is therefore
certainly rejected.

:ﬠ ְל ַרב ּ ַפ ּ ָפא הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ ֲא ַמר ֵל
ּ  ֲא ִפ,ַאדְּ ַר ָ ּבה
עוֹשה
ׂ ֶ יל ּו ְל ַמאן דְּ ָא ַמר ּכוֹס ֶא ָחד
ֵּ ֲח ֵבירוֹ דָּ חוּי – ָהנֵי ִמ
 ֲא ָבל,יה ַ ּביָּ ַדיִ ם
ּ ֵילי דְּ ַד ְחי
.יה ַ ּביָ ַדיִ ם – ָלא
ָ ֵה
ּ ֵיכא דְּ ָלא דַּ ְחי

Rav Huna, son of Rav Yehoshua, said to Rav Pappa: On the
contrary, even according to the one who says that when blood
is collected in two cups one cup renders the blood of its counterpart rejected, that applies only when he rejects the second cup
with his own hands, i.e., by means of a direct act. However, in a
case where he does not reject it with his own hands, as no act of
rejection was performed but rather the blood became a remainder
by itself, the blood is not rejected.

אוֹמר ״וְ ֶאת דָּ מוֹ יִ ׁ ְש ּפוֹךְ ״
ֵ  ְל ַמ ְﬠ ָלה הוּא: דְּ ַתנְיָאAs it was taught in a baraita: In the verse above, it says: “And the
.אוֹמר ״וְ ֶאת ָּכל דָּ ָמ ּה יִ ׁ ְש ּפוֹךְ ״
ֵ  ו ְּל ַמ ָּטה הוּאpriest shall take of the blood of the sin-oﬀering with his finger, and
put it upon the corners of the altar of the burnt-oﬀering, and he
shall pour its blood out at the base of the altar of burnt-oﬀering”
(Leviticus : ). And in the verse below it says: “And the priest
shall take of its blood with his finger, and put it upon the corners
of the altar of burnt-oﬀering, and he shall pour all its blood out
at the base of the altar” (Leviticus : ). The second verse adds
the word “all.”
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ִמ ּנַיִ ין ְל ַח ָּטאת ׁ ֶש ִּק ֵ ּבל דָּ ָמ ּה ְ ּב ַא ְר ַ ּבע
ּכוֹסוֹת וְ נָ ַתן ִמזֶּ ה ַא ַחת ו ִּמזֶּ ה ַא ַחת
:לוֹמר
ַ נִש ּ ָפ ִכין ַליְ סוֹד – ַּת ְלמוּד
ְ ׁ ׁ ֶש ּכו ָּּלן
.״וְ ֶאת ָּכל דָּ ָמ ּה יִ ׁ ְש ּפוֹךְ ״

The baraita explains: From where is it derived with regard to a sinoﬀering that if one collected its blood in four cups and presented
blood from each of them by sprinkling once from this cup and once
from that cup until he has sprinkled four times, once from each cup,
that the leftover blood in all the cups is poured out as remainders
on the base of the altar? The verse states: “And he shall pour all
its blood.”

ּ יָ כוֹל ֲא ִפ
יל ּו נָ ַתן ַא ְר ַ ּבע ַמ ָּתנוֹת
 ״וְ ֶאת:לוֹמר
ַ ֵמ ַא ַחת ֵמ ֶהן – ַּת ְלמוּד
,נִש ּ ָפ ְך ַליְ סוֹד
ְ ׁ וֹך״ – ההוּא
ְ דָּ מוֹ יִ ׁ ְש ּפ
יﬠזֶ ר ְ ּב ַר ִ ּבי
ֶ  ַר ִ ּבי ֱא ִל.נִש ּ ָפ ִכין ָל ַא ָּמה
ְ ׁ וְ ֵהן
 ִמ ּנַיִ ין ְל ַח ָּטאת ׁ ֶש ִּק ֵ ּבל:אוֹמר
ֵ ׁ ִש ְמעוֹן
דָּ ָמ ּה ְ ּב ַא ְר ַ ּבע ּכוֹסוֹת וְ נָ ַתן ַא ְר ַ ּבע
נִש ּ ָפ ִכין
ְ ׁ ַמ ָּתנוֹת ֵמ ֶא ָחד ֵמ ֶהן ׁ ֶש ּכו ָּּלן
 ״וְ ֶאת ָּכל דָּ ָמ ּה:לוֹמר
ַ ַליְ סוֹד – ַּת ְלמוּד
.יִ ׁ ְש ּפוֹךְ ״

One might have thought that even if he presented four presentations from one of them, all the rest should be spilled on the base
of the altar as remainder; therefore, the verse states: “And he shall
pour its blood.” This indicates that not all the blood, but only that
blood in the bowl from which blood was sprinkled on the altar, is
poured on the base as a remainder, and the rest of the cups of blood
are poured into the canal. Rabbi Eliezer, son of Rabbi Shimon,
says: From where is it derived with regard to a sin-oﬀering that if
one collected its blood in four cupsH and presented four presentations from one of them, that they are all poured at the base of
the altar? The verse states: “And he shall pour all its blood.”

 ָהא,יﬠזֶ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן
ֶ ו ְּל ַר ִ ּבי ֱא ִל
וֹך״! ָא ַמר
ְ  ״וְ ֶאת דָּ מוֹ יִ ׁ ְש ּפ:ְּכ ִתיב
עוֹטי ׁ ִש ַיריִ ם ׁ ֶש ְ ּב ַצ ַּואר
ֵ  ְל ַמ:ַרב ַא ׁ ִשי
.ְ ּב ֵה ָמה

The Gemara asks: And according to the opinion of Rabbi Eliezer,
son of Rabbi Shimon, isn’t it also written: “And he shall pour its
blood”? How does he explain this diﬀerence between the verses?
Rav Ashi said: When the Torah states “its blood,” it comes to exclude the remainders that are in the throat of the animal. If more
blood comes out of the throat after the collection of the blood, that
blood is certainly not poured on the base of the altar but is swept
into the canal of the Temple.

.תוֹך דַּ ם ַה ּ ָ ׂש ִﬠיר״
ְ ״ﬠ ָירה דַּ ם ַה ּ ָפר ְל
ֵ
.ְּתנַ ן ְּכ ַמאן דְּ ָא ַמר ְמ ָﬠ ְר ִבין ַל ְּק ָרנוֹת
.ֹאשיָּ ה וְ ַר ִ ּבי יוֹנָ ָתן
ִ ׁ  ַר ִ ּבי י,ית ַמר
ְּ דְּ ִא
 ֵאין: וְ ַחד ָא ַמר, ְמ ָﬠ ְר ִבין:ַחד ָא ַמר
.ְמ ָﬠ ְר ִבין

§ The mishna states that after the High Priest sprinkled the blood

ֹאשיָּ ה הוּא דְּ ָא ַמר
ִ ׁ ִּת ְס ַּתיֵּ ים דְּ ַר ִ ּבי י
 ַאף ַﬠל ַ ּגב דְּ ָלא ְּכ ִתיב: דְּ ָא ַמר,ְמ ָﬠ ְר ִבין
״יַ ְחדָּ יו״ – ְּכ ַמאן דִּ ְכ ִתיב ״יַ ְחדָּ יו״
.דָּ ִמי

toward the curtain he poured the blood of the bull into the blood
of the goat.N The Gemara comments: We learned this mishna in
accordance with the opinion of the one who said that the High
Priest mixes the two types of blood before placing them on the
cornersH of the inner altar, and he does not present each one separately. As it was stated: The later tanna’im, Rabbi YoshiyaNP and
Rabbi Yonatan,P debated this issue. One of them said: The High
Priest mixes the blood for the purpose of placing the blood on the
altar’s corners, and one of them said: He does not mix the blood.N
The Gemara comments: Conclude that Rabbi Yoshiya was the
tanna who said that the High Priest mixes the blood. In general, he
maintains that whenever a verse mentions two matters, although
the term: Together, is not written explicitly, it is considered as
though the term: Together, is indeed written. In other words, two
items that appear in the same verse are treated as combined unless
expressly stated otherwise. By contrast, Rabbi Yonatan maintains
that even if two matters are mentioned together they are treated
separately unless the verse uses the term: Together. In this case, the
verse states: “And he shall take of the blood of the bull and of the
blood of the goat” (Leviticus : ). Therefore, Rabbi Yoshiya rules
that the High Priest must place the two sets of blood together.

HALAKHA

A sin-oﬀering whose blood was collected in several cups –
יבל דָּ ָמ ּה ְ ּב ַכ ָּמה ּכוֹסוֹת
ּ ֵ ח ָּטאת ׁ ֶש ִּק:ַ If the blood of a sin-oﬀering
was collected in four cups and a priest sprinkled blood from
each cup, the remainder of the blood in the four cups is
spilled on the base of the altar. However, if he sprinkled
blood from one cup alone, the remainder of that cup is
spilled on the base while that of the other cups is poured
into the drain canal. This halakha is in accordance with the
opinion of the first tanna (Rambam Sefer Avoda, Hilkhot
Pesulei HaMukdashin 2:21).
He mixes before placing on the corners – מ ָﬠ ְר ִבין ַל ְּק ָרנוֹת:ְ
The blood of the bull and the goat are sprinkled on the
corners of the altar after they have been mixed together
(Rambam Sefer Avoda, Hilkhot Avodat Yom HaKippurim 4:2).
NOTES

He poured the blood of the bull into the blood of the
goat – תוֹך דַּ ם ַה ּ ָ ׂש ִﬠיר
ְ ﬠ ָירה דַּ ם ַה ּ ָפר ְל:ֵ Since there is more
blood from a bull than from a goat, and the blood of a bull
is heavier, the two mix better when the bull’s blood is poured
into the that of the goat (Tosafot Yeshanim).
As it was stated, Rabbi Yoshiya, etc. – ֹאשיָּ ה
ִ ׁ דְּ ִא ְּית ַמר ַר ִ ּבי י
וכו׳: The early commentaries debate the appropriateness of
the phrase: It was stated, in this context, as this expression
is generally used to introduce a debate between amora’im,
whereas Rabbi Yoshiya and Rabbi Yonatan are in fact
tanna’im. Various answers have been oﬀered to this problem.
According to Tosafot Yeshanim, since these two Sages lived
at the end of the tannaitic period, just before the start of the
amoraic period, the Gemara did not insist on employing the
term: It was taught in a baraita (see also Mikhtav LeĤizkiyahu).
Another suggestion is that this debate was not recorded in
any baraita but was transmitted orally until it was written
down by the amora’im (Ritva). A third perspective is that the
phenomenon of a debate being introduced without a clear
attribution for each of the opinions, i.e., when the Gemara
simply states: One said…and one said, which is the case
here, is a feature of amoraic, not tannatic, texts (Yad Malakhi).
The dispute between Rabbi Yoshiya and Rabbi Yonatan –
ֹאשיָּה וְ ַר ִ ּבי יוֹנָ ָתן
ִ ׁ לוֹקת ַר ִ ּבי י
ֶ מ ֲח:ַ This dispute concerns the correct
interpretation of verses that mention two items. Does the
Torah mean that the pair of items should always feature
as one, unless it explicitly separates them; or are the two
matters separate, barring an expression that unites them?
This distinction makes little diﬀerence with regard to practical halakha, but several textual analyses are dependent on
this question.

PERSONALITIES

Rabbi Yoshiya – ֹאשיָּ ה
ִ ׁ ר ִ ּבי י:ַ Rabbi Yoshiya, who is also called
Rabbi Yoshiya Rabba, the Great, lived during the last generation of the tanna’im. According to tradition, he emigrated from
the city of Hotzal in Babylonia to learn Torah in Eretz Yisrael,
mainly from Rabbi Yishmael, until he developed into one of
the outstanding personalities of his teacher’s academy. At some
point, possibly after the death of Rabbi Yishmael, he returned
to Babylonia where he was appointed head of the Sages of
Hotzal. He was succeeded by his son, Rabbi Aĥi. Rabbi Yoshiya
is attributed with numerous halakhic and aggadic statements,
with many presented in the form of debates with his colleague

Rabbi Yonatan. These appear mostly in the Mekhilta, which is
from the school of Rabbi Yishmael.
Rabbi Yonatan – ר ִ ּבי יוֹנָ ָתן:ַ A native of Eretz Yisrael, Rabbi Yonatan was a member of the last generation of tanna’im. His
full name was Rabbi Natan, or Yonatan, ben Yosef. He studied
under Rabbi Yishmael and was responsible for spreading his
teacher’s methods of study. Nevertheless, he apparently also
learned in Rabbi Akiva’s school. Most of his recorded statements are found in the Talmud and the Mekhilta of the school
of Rabbi Yishmael, and they are presented as disputes with his
colleague Rabbi Yoshiya.
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ּ  ֲא ִפThe Gemara rejects this contention. Even if you say that the mishna is
 ׁ ָשאנֵי,ימא ַר ִ ּבי יוֹנָ ָתן הוּא
ָ יל ּו ֵּת
.’א ַחת׳
ַ  ָה ָכא דִּ ְכ ִתיבin accordance with the opinion of Rabbi Yonatan, it remains possible
to explain its ruling, since it is diﬀerent here, as it is written “once”
(Exodus : ), which indicates that there must be one act of sprinkling
and not two. Consequently, the High Priest must mix the blood to ensure that there is only one presentation.
 ״וְ ָל ַקח ִמדַּ ם ַה ּ ָפר: ַּתנְיָא דְּ ָלא ְּכ ׁ ִשנּ וּיָ יןThe Gemara comments: It was taught in a baraita contrary to our re,עוֹר ִבין
ָ  ו ִּמדַּ ם ַה ּ ָ ׂש ִﬠיר״ – ׁ ֶשיִּ ְהי ּו ְמsponse, but in accordance with the initial assumption: “And he shall go
.ֹאשיָּ ה
ִ ׁ  דִּ ְב ֵרי ַר ִ ּבי יout to the altar that is before the Lord, and make atonement for it; and
he shall take of the blood of the bull and of the blood of the goat, and
put it on the corners of the altar round about” (Leviticus : ). This
verse teaches that the blood of the bull and the goat should be mixed.
This is the statement of Rabbi Yoshiya.

Perek V
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NOTES

Once a year – א ַחת ַ ּב ׁ ּ ָשנָ ה:
ַ Since Rabbi Yoshiya maintains that the blood of the two animals is sprinkled
together, what does he learn from the word “once”? His
answer is that other halakhot are derived from this term,
as explained in tractate Shevuot (Tosafot Yeshanim).
Placed one bowl inside a second bowl – ִיח ִמזְ ָרק ִה ּנ
תוֹך ִמזְ ָרק
ְ ב:
ּ ְ Some commentaries add that the High
Priest must nullify the outer vessel in favor of the inner
one, as the Gemara’s comment that one cannot nullify another person’s foot indicates that nullification is
required (Me’iri). Tosafot note that there is another issue
involved here, namely the question of whether or not
this is an appropriate manner of collecting blood. This
question is also discussed in relation to a diﬀerent issue
in tractate Sukka, although it is possible that there is a
diﬀerence between the halakhot of oﬀerings and other
mitzvot in this regard.

, ִמזֶּ ה ִ ּב ְפנֵי ַﬠצְ מוֹ:אוֹמר
ֵ  ַר ִ ּבי יוֹנָ ָתןRabbi Yonatan says: He presents from this one, the bull’s blood, by
:ֹאשיָּה
ִ ׁ  ָא ַמר לוֹ ַר ִ ּבי י. ו ִּמזֶּ ה ִ ּב ְפנֵי ַﬠצְ מוֹitself, and he presents from that one, the goat’s blood, by itself and
!״א ַחת״
ַ  וַ ֲהל ֹא ְּכ ָבר נֶ ֱא ַמרdoes not mix them. Rabbi Yoshiya said to him: But wasn’t it alreadyN
stated: “And Aaron shall make atonement upon its corners once a year;
with the blood of the sin-oﬀering of atonement” (Exodus : ), which
indicates that the High Priest does not present twice?
 וַ ֲהל ֹא ְּכ ָבר נֶ ֱא ַמר:ָא ַמר לוֹ ַר ִ ּבי יוֹנָ ָתן
 ִאם ֵּכן.״מדַּ ם ַה ּ ָפר ו ִּמדַּ ם ַה ּ ָ ׂש ִﬠיר״
ִ
לוֹמר ְלךָ ַא ַחת
ַ – ״א ַחת״
ַ ָל ָּמה נֶ ֱא ַמר
 ַא ַחת וְ ל ֹא,וְ ל ֹא ׁ ְש ַּתיִ ם ִמדַּ ם ַה ּ ָפר
.ׁ ְש ַּתיִ ם ִמדַּ ם ַה ּ ָ ׂש ִﬠיר

Rabbi Yonatan said to him: But wasn’t it already stated: “Of the
blood of the bull and of the blood of the goat” (Leviticus : ), which
teaches that each set of sprinklings must be performed by itself? If so,
why is “once” stated? This verse comes to tell you that he must perform
the rite once and not perform two sets of sprinklings from the blood
of the bull; and likewise he must perform the rite once and not perform
two sets of sprinklings from the blood of the goat. From the blood of
each of the animals, the High Priest presents only one set of sprinklings.
This shows that Rabbi Yoshiya and Rabbi Yonatan indeed disagree with
regard to this issue.

 ״וְ ָל ַקח ִמדַּ ם ַה ּ ָפר ו ִּמדַּ ם: ְַּתנְיָא ִא ָידך
.עוֹר ִבין זֶ ה ָ ּבזֶ ה
ָ ַה ּ ָ ׂש ִﬠיר״ – ׁ ֶשיִּ ְהי ּו ְמ
עוֹר ִבין זֶ ה ָ ּבזֶ ה
ָ אוֹמר ׁ ֶשיִּ ְהי ּו ְמ
ֵ ַא ָּתה
אוֹ ֵאינוֹ ֶא ָּלא ִמזֶּ ה ִ ּב ְפנֵי ַﬠצְ מוֹ ו ִּמזֶּ ה
.’א ַחת׳
ַ :לוֹמר
ַ ִ ּב ְפנֵי ַﬠצְ מוֹ? ַּת ְלמוּד
.ֹאשיָּ ה
ִ ׁ ו ְּס ָת ָמא ְּכ ַר ִ ּבי י

It was taught in another baraita: “And he shall take of the blood of
the bull and of the blood of the goat” (Leviticus : ). This verse
teaches that the blood of the bull and the goat should be mixed together. Do you say that they should be mixed together, or perhaps
that is not the case; rather, he presents from this blood by itself and
from that by itself? Therefore, the verse states: “Once.” The Gemara
comments: And this unattributed baraita is in accordance with the
opinion of Rabbi Yoshiya, who said the two sets of blood are mixed, as
stated in the mishna.

 ְ ּב ָﬠא.״נָ ַתן ֶאת ַה ָּמ ֵלא ָ ּב ֵר ָיקן״ וכו׳
:ֵיה ָר ִמי ַ ּבר ָח ָמא ֵמ ַרב ִח ְסדָּ א
ּ ִמ ּינ
 וְ ִק ֵ ּבל ּבוֹ,תוֹך ִמזְ ָרק
ְ ִיח ִמזְ ָרק ְ ּב ִה ּנ
 אוֹ, ַמהוּ? ִמין ְ ּב ִמינוֹ חוֹצֵ ץ,ֶאת ַהדָּ ם
?ֵאינוֹ חוֹצֵ ץ

§ It was taught in the mishna that after the High Priest poured the bull’s

HALAKHA

Placed one bowl inside a second bowl – ִיח ִמזְ ָרק ִה ּנ
תוֹך ִמזְ ָרק
ְ ב:ּ ְ If a priest put one bowl inside another bowl
and collected the blood that way, it is valid, as one type
of an object does not interpose for another object of
the same type (Rambam Sefer Avoda, Hilkhot Pesulei
HaMukdashin 1:21).

blood into the goat’s blood, he placed the blood from the full bowl into
the empty bowl, to mix the blood well. Rami bar Ĥama raised a dilemma before Rav Ĥisda: What is the halakha if he placed one bowl
inside a second bowlNH and collected the blood in the inner bowl?
Does one type of object mingled with another of its own type interpose, which would mean that the priest has not collected the blood
himself, as the outer bowl interposed between him and the vessel? Or
perhaps an object of one type does not interpose for another object of
the same type, and therefore the two bowls are considered one object.

 נָ ַתן ֶאת ַה ָּמ ֵלא: ְּתנִיתו ָּה,יה
ּ  ֲא ַמר ֵלRav Ĥisda said to him: We have already learned the answer to this
הוֹשיב ִמזְ ָרק ָמ ֵלא
ִ ׁ –  ַמאי ָלאו. ָ ּב ֵר ָיקןquestion in the mishna: He placed the blood from the full bowl into
? ְלתוֹךְ ִמזְ ָרק ֵר ָיקןthe empty bowl. What, is it not correct to infer from this statement that
he inserted the full bowl into the empty bowl?
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