NOTES

By right [midina] – מדִּ ינָ א:ִ Some commentaries read this
as modina, meaning: I concur in this regard (Rabbeinu
Elyakim). The term midina can also been interpreted as:
With this I agree.

 יָ ם ׁ ֶש ָﬠ ָ ׂשה:דְּ ָא ַמר ָר ִמי ַ ּבר יְ ֶחזְ ֵקאל
 ׁ ְשנֵים ָﬠ ָ ׂשר ָ ּב ָקר״עוֹמד ַﬠ
ֵ
ׁ ְשלֹמֹה
ׁ ְשל ׁ ָֹשה ּפוֹנִים צָ פוֹנָ ה ו ׁ ְּשל ׁ ָֹשה ּפוֹנִים
יָ ָּמה ּו ׁ ְשל ׁ ָֹשה ּפוֹנִים נֶ גְ ָ ּבה ּו ׁ ְשל ׁ ָֹשה
יהם ִמ ְּל ַמ ְﬠ ָלה
ֶ ּפוֹנִים ִמזְ ָר ָחה וְ ַהיָּ ם ֲﬠ ֵל
 ָהא ָל ַמ ְד ָּת.יהם ָ ּביְ ָתה״
ֶ חוֹר
ֵ וְ ָכל ֲא
ׁ ֶש ָּכל ּ ִפינּ וֹת ׁ ֶש ַא ָּתה ּפוֹנֶ ה ל ֹא יְ ה ּו
יה
ּ  ָמר ִאית ֵל. ַל ִּמזְ ָרח,ֶא ָּלא דֶּ ֶרךְ יָ ִמין
יה דְּ ָר ִמי
ּ  ו ָּמר ֵלית ֵל,דְּ ָר ִמי ַ ּבר יְ ֶחזְ ֵקאל
?ַ ּבר יְ ֶחזְ ֵקא

As Rami bar Yeĥezkel said: A verse describes the sea, the basin that
Solomon built, in the following terms: “It stood upon twelve oxen,
three looking toward the north, and three looking toward the west,
and three looking toward the south, and three looking toward the
east; and the sea was set upon them above, and all their hinder
parts were inward” ( Chronicles : ). From the direction in which
the text lists the groups of oxen under the basin, you learn that all
turns that you turn should be only to the right and to the east side.
Let us say that this Sage, Rabbi Yosei HaGelili, is of the opinion that
the ruling is in accordance with the opinion of Rami bar Yeĥezkel,
and this Sage, Rabbi Akiva, is of the opinion that the ruling is not in
accordance with the opinion of Rami bar Yeĥezkel.

 דְּ כו ֵּּלי ָﬠ ְל ָמא ִאית ְלה ּו דְּ ָר ִמי ַ ּבר,ָלא
 וְ ָה ָכא ְ ּב ָהא ָקא ִמ ּ ַיפ ְלגִ י; ָמר,יְ ֶחזְ ֵקאל
 ו ָּמר ָס ַבר; ָלא, יָ ְל ִפינַן ּ ְפנִים ִמחוּץ:ָס ַבר
.יָ ְל ִפינַן ּ ְפנִים ִמחוּץ

The Gemara rejects this suggestion: No, everyone is of the opinion
that the ruling is in accordance with the opinion of Rami bar Yeĥezkel,
but here they disagree with regard to this matter: One Sage, Rabbi
Yosei HaGelili, holds: We derive the order of the rite inside the
Sanctuary from the manner of the sprinkling on the outside: Just as
the priest sprinkles on the corners of the outer altar in that order, he
sprinkles similarly on the inner altar. And one Sage, Rabbi Akiva,
holds: We do not derive the order of the rite inside of the Sanctuary
from the rite performed outside.

 נְ ִהי דְּ ָלא יָ ֵליף ּ ְפנִים:יבא
ָ וְ ַר ִ ּבי ֲﬠ ִק
–  ִאי ָ ּב ֵﬠי,נַﬠ ִביד
ֲ  ִאי ָ ּב ֵﬠי – ָה ִכי,ִמחוּץ
:יבא
ָ נַﬠ ִביד! ָא ַמר ָל ְך ַר ִ ּבי ֲﬠ ִק
ֲ ָה ִכי
ישא
ָ ׁ ִמדִּ ינָ א – ְ ּב ַההוּא ֶק ֶרן דְּ ָפגַ ע ְ ּב ֵר
 דְּ ָא ַמר ֵר ׁיש,ישא
ָ ׁ ְ ּב ַההוּא ָﬠ ֵביד ְ ּב ֵר
. ֵאין ַמ ֲﬠ ִב ִירין ַﬠל ַה ִּמצְ וֹת:ָל ִק ׁיש

§ The Gemara asks: And according to the opinion of Rabbi Akiva,

וְ ַא ַּמאי ָלא ָﬠ ֵביד – ִמ ׁ ּשוּם דִּ ְכ ִתיב
ח״ – ַﬠד דְּ נָ ֵפיק ״וְ יָ צָ א ֶאל ַה ִּמזְ ֵ ּב
 וְ ֵכיוָ ן דְּ יָ ֵהיב ְ ּב ַההוּא,ח יה ִמזְ ֵ ּב
ּ ִמ ּכו ֵּל
יחיַּ יב
ַ ֶק ֶרן – ֲה ַדר ָא ֵתי ְל ַההוּא ֶק ֶרן דְּ ִא
.ישא
ָ ׁ יתב ְ ּב ֵר
ַ ְל ֵמ

And why does he not do so; why does the High Priest not begin the
sprinkling on one of the western corners? This is due to that which
is written: “He shall go out to the altar,” meaning that he does not
begin until he goes out from the area of the entire altar. And since
he presents the blood at that corner on the outside of the altar, he
then comes to that corner on the west side where he should have
presented the blood first.

 ִאי ְס ִב ָירא ָל ן:ימא
ָ וְ ִאי ָ ּב ֵﬠית ֵא
ַה ָ ּק ָפה ָ ּב ֶרגֶ ל – דְּ כו ֵּּלי ָﬠ ְל ָמא ָלא ּ ְפ ִליגִ י
 וְ ָה ָכא ְ ּב ָהא ָקא.דְּ יָ ְל ִפינַן ּ ְפנִים ִמחוּץ
 ו ָּמר, ַה ָ ּק ָפה ַ ּביָּ ד:יפ ְלגִ י; ָמר ָס ַבר
ַ ּ ִמ
. ַה ָ ּק ָפה ָ ּב ֶרגֶ ל:ָס ַבר

And if you wish, say instead: If we hold that the encircling is performed by foot, i.e., the priest walks around the inner altar, everyone
agrees that we learn the method of sprinkling inside from the sprinkling outside. And here they disagree about this matter: One Sage,
Rabbi Akiva, holds that the priest stands in his place and sprinkles on
all the corners from there, which means his encircling is performed
by hand; and one Sage, Rabbi Yosei, holds that the encircling is done
by foot.

although he does not derive the inside from the outside, nevertheless if the High Priest wants, let him perform the rite in this manner,
and if he wants, let him perform the rite in that manner. Why must
he begin specifically at the southeast corner? The Gemara answers:
Rabbi Akiva could have said to you: Indeed, by rightN he should
begin sprinkling by that corner of the altar that he reaches first, as
Reish Lakish said: One does not pass on an opportunity to perform
mitzvot. If one has the chance to perform a mitzva, he should not put
it oﬀ for later but should do it immediately.

Perek V
Daf 59 Amud a

 דְּ כו ֵּּלי ָﬠ ְל ָמא ַה ָ ּק ָפה:ימא
ָ  וְ ִאי ָ ּב ֵﬠית ֵאAnd if you wish, say instead: Everyone agrees that the encircling was
: וְ ָה ָכא ְ ּב ָהא ָקא ִמ ּ ַיפ ְלגִ י; ָמר ָס ַבר, ַ ּביָּ דperformed by hand, and here they disagree about this matter: One
. ָלא יָ ְל ִפינַן: ו ָּמר ָס ַבר, יָ ְל ִפינַן יָ ד ֵמ ֶרגֶ לSage, Rabbi Akiva, holds that we derive the halakhot of an encircling
performed by hand from those of an encircling by foot, and therefore
the ritual of the inner altar is the same as that of the outer altar. And
one Sage, Rabbi Yosei, holds that we do not derive the encircling
performed by hand from the encircling done by foot.
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?יוֹסי ַה ְ ּג ִל ִילי ַה ָ ּק ָפה ַ ּביָּ ד
ֵ וְ ָס ַבר ַר ִ ּבי
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,יפא
ָ וְ ָהא ִמדְּ ָק ָתנֵי ֵס
– עוֹמד ו ְּמ ַח ֵּטא
ֵ  ִ ּב ְמקוֹמוֹ ָהיָ ה:אוֹמר
ֵ
!יה
ּ ִמ ְּכ ָלל דְּ ַת ָּנא ַק ָּמא ָלא ְס ִב ָירא ֵל
ּ ָ ֶא ָּלא ְמ ַח ַּו ְור ָּתא ִּכ ְד ׁ ַש ּנִינַ ן ֵמ ִﬠ
:יק ָרא
 ו ָּמר ָס ַבר ַה ָ ּק ָפה,ָמר ָס ַבר ַה ָ ּק ָפה ַ ּביָּ ד
.ָ ּב ֶרגֶ ל

§ The Gemara asks: And does Rabbi Yosei HaGelili hold that the
encircling is performed by hand? But from the fact that it is taught
in the latter clause of the mishna that Rabbi Eliezer says: He stood
in one place and sprinkled the blood from there, it can be learned
by inference that the first tanna, whom the Gemara identified as
Rabbi Yosei HaGelili, does not maintain that the rite is performed
in this manner. Rather, it is clear as we originally answered, that
one Sage, Rabbi Akiva, holds that the encircling is performed
by hand; and one Sage, Rabbi Yosei, holds that the encircling is
performed by foot.

Remained from the First Temple – אשוֹן
ׁ נִש ַּתיְּ יר ּו ַ ּב ִּמ ְקדָּ ׁש ִר:
ְׁ
Some versions of the Gemara omit the word: First, and likewise in the Jerusalem Talmud this statement is associated
with the Second Temple. Tosafot Yeshanim note that according to the current version of the text, the meaning of the
Gemara is unclear, as diﬀerences of opinion only arose later,
during the Second Temple period. One explanation is that
although disputes that arose during the First Temple period
were invariably resolved by the court, this issue was never
openly discussed at the time, and therefore two High Priests
could remember acting in diﬀerent ways.

, ְ ּב ָהא ָקא ִמ ּ ַיפ ְלגִ י:ימא
ָ וְ ִאי ָ ּב ֵﬠית ֵא
ִ ח ּ ְפ  ָס ִביב דְּ ִמזְ ֵ ּב:ָמר ָס ַבר
נִימי ְּכ ָס ִביב
יה
ּ  ּכו ֵּּל: ּו ָמר ָס ַבר,ח ַה ִחיצוֹן דְּ ִמזְ ֵ ּב
ח נִימי ִ ּב ְמקוֹם ֲח ָדא ֶק ֶרן דְּ ִמ ֵ ּזְב
ִ ח ּ ְפ ִמ ֵ ּזְב
.ִחיצוֹן ָק ֵאי

And if you wish, say instead that they disagree about this matter:
One Sage, Rabbi Akiva, holds that the perimeter of the inner altar
is like the perimeter of the outer altar, and one Sage, Rabbi Yosei,
holds that the entire inner altar stands in place of one corner of
the outer altar. Since the entire inner altar is only one cubit by one
cubit, like a single corner of the outer altar, the halakhot of the
outer altar are not relevant to the inner altar.

Encircling by hand and by foot – ה ָ ּק ָפה ַ ּביָּ ד ו ָּב ֶרגֶ ל:ַ The Rambam rules that the encircling was performed by foot, in accordance with the unattributed opinion in the mishna. Other
authorities maintain that the halakha is in accordance with
Rabbi Akiva that the encircling is performed by hand (Rosh;
Rambam Sefer Avoda, Hilkhot Avodat Yom HaKippurim 4:2).

 ׁ ְשנֵי ּכ ֲֹהנִים:ַּתנְיָא ָא ַמר ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
 זֶ ה,אשוֹן
ׁ נִש ַּתיְּ יר ּו ַ ּב ִּמ ְקדָּ ׁש ִר
ְ ׁ דוֹלים
ִ ְ ּג
 ְ ּב ַרגְ ִלי:אוֹמר
ֵ  וְ זֶ ה, ְ ּביָ ִדי ִה ַ ּק ְפ ִּתי:אוֹמר
ֵ
נוֹתן
ֵ נוֹתן ַט ַﬠם ִל ְד ָב ָריו וְ זֶ ה
ֵ  זֶ ה.ִה ַ ּק ְפ ִּתי
.ַט ַﬠם ִל ְד ָב ָריו

It was taught in a baraita that Rabbi Yishmael said: Two High
Priests remained from the days of the First Temple.N This one
says: I encircled by hand and sprinkled, and I did not encircle the
perimeter of the inner altar by foot. And that one says: I encircled
by foot. This one gave a reason for his statement, and that one
gave a reason for his statement.

ח  ָס ִביב דְּ ִמזְ ֵ ּב,נוֹתן ַט ַﬠם ִל ְד ָב ָריו
ֵ זֶ ה
 וְ זֶ ה,ח ַה ִחיצוֹן נִימי ְּכ ָס ִביב דְּ ִמזְ ֵ ּב
ִ ּ ְפ
נִימי
ִ ח ּ ְפ זְב
ּ ֵ יה ִמ
ֵ
ּ  ּכו ֵּּל:נוֹתן ַט ַﬠם ִל ְד ָב ָריו
.ִ ּב ְמקוֹם ֲח ָדא ֶק ֶרן דְּ ִחיצוֹן ָק ֵאי

The one who said that he encircled by foot gave the following reason for his statement: The perimeter of the inner altar is like the
perimeter of the outer altar, which is encircled by foot for sprinkling. And the one who said that he encircled by hand gave the
following reason for his statement: The entire inner altar stands
in place of one corner of the outer altar. Just as for one corner of
the outer altar, the priest sprinkles the blood by hand, the same
applies to the entire inner altar.H

אוֹמר ִ ּב ְמקוֹמוֹ ָהיָ ה
ֵ
יﬠזֶ ר
ֶ ַ״ר ִ ּבי ֱא ִל
נִיתין ַמ ּנִי – ַר ִ ּבי
ִ  ַמ ְת.עוֹמד ו ְּמ ַח ֵּטא״
ֵ
,אוֹמר
ֵ  דְּ ַתנְיָא; ַר ִ ּבי ֵמ ִאיר.יְ הו ָּדה ִהיא
עוֹמד
ֵ  ִ ּב ְמקוֹמוֹ:אוֹמר
ֵ יﬠזֶ ר
ֶ ַר ִ ּבי ֱא ִל
נוֹתן ִמ ַּמ ְﬠ ָלה
ֵ  וְ ַﬠל ּכו ָּּלן ָהיָ ה,ו ְּמ ַח ֵּטא
ָ  ח ּו ץ ֵמ,ְל ַמ ָּטה
אוֹת ּה ׁ ֶש ַ ּב ֲא ַל ְכסוֹן
.וֹתן ִמ ַּמ ָּטה ְל ַמ ְﬠ ָלה
ֵ ּׁ ֶשנ

§ It was taught in the mishna that Rabbi Eliezer says: He stood in

:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
 וְ ַﬠל ּכו ָּּלן,עוֹמד ו ְּמ ַח ֵּטא
ֵ ִ ּב ְמקוֹמוֹ
ּ
 חוּץ ִמזּוֹ,נוֹתן ִמ ְּל ַמ ָטה ְל ַמ ְﬠ ָלה
ֵ הוּא
וֹתן ִמ ַּמ ְﬠ ָלה
ֵ ּ ׁ ֶשנ,ׁ ֶש ָהיְ ָתה ְל ָפנָיו ַמ ָּמ ׁש
.אנֵיה
ָ ָנִיתו
ְ יכי דְּ ָלא
ִ  ִּכי ֵה,ְל ַמ ָּטה
ּ וסן ָמ

Conversely, Rabbi Yehuda says that Rabbi Eliezer says: He stood
in one place and sprinkled, and on all of the corners he sprinkled
from below upward, as it is more convenient to sprinkle in that
manner, except for that one which was directly before him, on
which he would present from above downward. The reason is so
as not to dirty his garments with blood. If he sprinkled on the
corner next to him from below upward, the blood might fall on his
clothes, and he would have to change garments, as dirty priestly
garments may not be worn for the Temple service.

.ח״ ״הזָּ ה ִמ ֶּמנּ ּו ַﬠל ָט ֳהרוֹ ׁ ֶשל ִמזְ ֵ ּב
ִ
:ַמאי ָט ֳהרוֹ? ָא ַמר ַר ָ ּבה ַ ּבר ַרב ׁ ֵש ָילא
 ְט ַהר:ינָשי
ֵ ׁ  ִּכ ְד ָא ְמ ִרי ֱא,ח יה דְּ ִמזְ ֵ ּב
ּ ּ ַפ ְל ֵ ּג
.יוֹמא
ָ ְּיה ד
ֲ ִט
ּ  וְ ָהוֵ י ּ ַפ ְל ֵ ּג,יה ָרא

§ The mishna taught: He sprinkled blood on the pure gold [to-

HALAKHA

Sprinkling on the pure gold of the altar – ַהזָּ ָאה ַﬠל ָט ֳהרוֹ
ח זְב
ּ ֵ  ׁ ֶשל ִמ: After the High Priest removed the coals and ashes
from the top of the inner altar, exposing its gold surface, he
sprinkled the mixed blood of the bull and the goat on the
top of the altar. This was performed on the side where he finished sprinkling on the corners, its southern side (Rambam
Sefer Avoda, Hilkhot Avodat Yom HaKippurim 4:2).
LANGUAGE

Diagonal [alakhson] – א ַל ְכסוֹן:ֲ From the Greek λοξόν, loxon,
meaning crooked, diagonal, oblique. The equivalent Aramaic
word is apparently karnzol.

one place and sprinkled the blood from there. The Gemara asks:
In accordance with whose opinion is the mishna? The Gemara
answers: The mishna is taught in accordance with the opinion of
Rabbi Yehuda, who explained Rabbi Eliezer’s ruling in the following manner. As it was taught in a baraita, later tanna’im disagreed
with regard to the opinion of Rabbi Eliezer. Rabbi Meir says that
Rabbi Eliezer says as follows: He stood in one place and sprinkled,
and on all of the corners he presented the blood from above downward, so as not to drip blood down the sleeve of his garment, except
for that corner on the diagonal [alakhson]L across from him. Since
it was diﬃcult for him to sprinkle on that corner from top to bottom,
he sprinkled from below upward.

horo] of the altar.H The Gemara asks: What is the meaning of the
term tohoro? Rabba bar Rav Sheila said: It means half of the altar,
as people commonly say: Tehar tihara, the light of noon shines and
it is the middle of the day. Here, too, tohoro of the altar means half
the altar, i.e., he sprinkled on the midpoint of the altar wall.
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He sprinkles neither on top of the ash – ֵאינוֹ ַמזֶּ ה ל ֹא ַﬠל ַ ּג ֵ ּבי
ה ֵא ֶפר:ָ This point is derived in the Jerusalem Talmud from
the phrase “and sprinkle upon it” (Leviticus 16:19), meaning
upon it and not upon its ash.
The north or the south side – רוֹמי
ִ בצַ ד צְ פוֹנִי ו ְּד:
ּ ְ In the
Jerusalem Talmud, it is explained that this dispute is based
on the disagreement between Rabbi Eliezer and the Rabbis
as to whether the High Priest sprinkles from one position or
encircles the altar by foot. According to this interpretation,
he sprinkles on the altar’s top from the same side where
he stood to sprinkle on the corners.

ִ ֵמ
 ְּכ ׁ ֶשהוּא ַמזֶּ ה ֵאינוֹ ַמזֶּ ה ל ֹא:ית ִיבי
,ַﬠל ַ ּג ֵ ּבי ָה ֵא ֶפר וְ ל ֹא ַﬠל ַ ּג ֵ ּבי ַה ֶ ּג ָח ִלים
,יל ְך
ָ יל ְך וְ ֵא
ָ חוֹתה ֶ ּג ָח ִלים ֵא
ֶ ֶא ָּלא
: ֶא ָּלא ָא ַמר ַר ָ ּבה ַ ּבר ַרב ׁ ֵש ָילא.ו ַּמזֶּ ה
 ְּכ ִד ְכ ִתיב ״ו ְּכ ֶﬠצֶ ם,ח ַﬠל ִ ּגלּ וּיָ ה דְּ ִמזְ ֵ ּב
.טוֹהר״
ַ ַה ׁ ּ ָש ַמיִ ם ָל

The Gemara raises an objection: When he sprinkles on the inner
altar, he sprinkles neither on top of the ashN nor on top of the coals;
rather, he rakes and removes the coals to both sides and sprinkles.
This indicates that this sprinkling was performed on top of the altar,
not on its side. Rather, Rabba bar Rav Sheila retracted his previous
interpretation and said: On tohoro of the altar means on the exposed
area of the altar, as it is written: “And the like of the very heaven for
clearness [letohar]” (Exodus : ), which shows that tohar is an
expression of clarity.

 ְ ּבצַ ד צְ פוֹנִי הוּא:אוֹמר
ֵ  ֲחנַ נְיָא,ַּתנְיָא
רוֹמי
ִ ְּ ְ ּבצַ ד ד:אוֹמר
ֵ
יוֹסי
ֵ  ַר ִ ּבי.נוֹתן
ֵ
: ְ ּב ַמאי ָק ִמ ּ ַיפ ְלגִ י? ָמר ָס ַבר.נוֹתן
ֵ הוּא
: ּו ָמר ָס ַבר,ית ָחא ַ ּבדָּ רוֹם ָק ֵאי
ְ ּ ִפ
ְ ּ ִפ
.ית ָחא ַ ּב ָ ּצפוֹן ָק ֵאי

§ It was taught in a baraita that Ĥananya says: The priest presents

יכא דְּ גַ ְמ ָרן
ָ  ֵה,יהא
ָ דְּ כו ֵּּלי ָﬠ ְל ָמא ִמ
 יָ ֵהיב ַﬠל,ַמ ָּתנוֹת דִּ ְק ָרנוֹת – ָה ָתם
 ״וְ ִט ֲהרוֹ: ַמאי ַט ְﬠ ָמא? ָא ַמר ְק ָרא.ַ ּג ּגוֹ
.יהרוֹ
ֲ וְ ִקדְּ ׁשוֹ״ – ָמקוֹם ׁ ֶש ִּקדְּ ׁשוֹ ׁ ָשם ִט

The Gemara comments: Everyone agrees in any case that in the place
where he finishes the presentations of the corners, that is where he
places the blood on the altar’s top. They disagree only about the location of the final presentation, whether it is on the south or the north
side. The Gemara asks: What is the reason for this agreement? The
Gemara answers that the verse states: “And he shall sprinkle of the
blood upon it with his finger seven times, and cleanse it and sanctify
it” (Leviticus : ), which indicates that the place he sanctified by
sprinkling blood, the corner of the altar where he sprinkled last, there
he shall also begin to cleanse and sprinkle on top.

seven sprinklings on the north side of the altar, and Rabbi Yosei says:
He presents them on the south side. The Gemara asks: With regard
to what principle do they disagree? The Gemara explains: One Sage,
Ĥananya, holds that the entrance was positioned in the south, and
therefore the High Priest begins the sprinklings from that side. And
one Sage, Rabbi Yosei, holds that the entrance was positioned in
the north,N and he therefore begins to sprinkle on the altar from the
north side.

וֹפ ְך ַﬠל יְ סוֹד
ֵ ״שיָ ֵרי ַהדָּ ם ָהיָ ה ׁש
ְ ׁ § The mishna taught: And he would pour the remainder of the
 דְּ ָא ַמר.ח ַה ִחיצוֹן״  ַמ ֲﬠ ָר ִבי ׁ ֶשל ִמזְ ֵ ּבblood on the western base of the outer altar. The Gemara explains:
 וְ ִכי, ״וְ ֶאת ָּכל דַּ ם ַה ּ ָפר יִ ׁ ְש ּפוֹךְ ״: ְק ָראThe reason is that the verse states with regard to the sin-oﬀering bull
of the High Priest during the rest of the year: “And he shall pour out
.ישא
ָ ׁ נָ ֵפיק – ְ ּב ַההוּא ּ ָפגַ ע ְ ּב ֵר
all the blood of the bull at the base of the altar of burnt-oﬀering,
which is at the door of the Tent of Meeting” (Leviticus : ), and when
he goes out from the Sanctuary to pour the remainder of the blood,
he first reaches that western side of the base of the altar.
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וֹפ ְך
ֵ ח ַה ִחיצוֹן ָהיָ ה ׁש ״וְ ׁ ֶשל ִמזְ ֵ ּב
 ״יְ סוֹד: ָּתנ ּו ַר ָ ּבנַ ן.רוֹמית״
ִ ְַּﬠל יְ סוֹד ד
 ַא ָּתה.רוֹמית
ִ ְּח״ – זֶ ה יְ סוֹד ד ַה ִּמזְ ֵ ּב
 אוֹ ֵאינוֹ ֶא ָּלא,רוֹמית
ִ ְּאוֹמר יְ סוֹד ד
ֵ
?יְ סוֹד ַמ ֲﬠ ָר ִבית

§ The mishna further taught: And he would pour the remaining

 יִ ְל ַמד יְ ִר ָידתוֹ ִמן ַה ֶּכ ֶב ׁש:ָא ְמ ַר ְּת
יאתוֹ ִמן
ָ ִ ַמה יְ צ,יכל
ָ יאתוֹ ִמן ַה ֵה
ָ ִִליצ
 וְ ֵאי זֶ ה – זֶ ה יְ סוֹד,ַה ֵה ָיכל – ְ ּב ָסמוּךְ לוֹ
ְ ַאף יְ ִר ָידתוֹ ִמן ַה ֶּכ ֶב ׁש ְ ּב ָסמוּך,ַמ ֲﬠ ָר ִבי
.רוֹמי
ִ ְּ וְ ֵאי זֶ ה – זֶ ה יְ סוֹד ד,לוֹ

You said: Let his descent from the ramp of the outer altar after
sprinkling blood from the sin-oﬀerings be derived from his exit from
the Sanctuary with the remaining blood in his hand: Just as upon his
exit from the Sanctuary he pours the remainder of the blood on the
side closest to him, and which is that, it is the western base; so too,
upon his descent from the ramp of the outer altar after sprinkling
blood from a sin-oﬀering, he pours the blood on the side closest to
him, and which is that? It is the southern base, as when he descends
from the ramp he turns to the right, i.e., the east, which means the
southern base is the one closest to him.

 זֶ ה וָ זֶ ה:אוֹמר
ֵ  ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,ַּתנְ יָ א
יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן.יְ סוֹד ַמ ֲﬠ ָר ִבי
 ִ ּב ׁ ְש ָל ָמא.רוֹמי
ִ ְּ זֶ ה וָ זֶ ה יְ סוֹד ד:אוֹמר
ֵ
 יִ ְל ַמד ָסתוּם:ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ָק ָס ַבר
.פוֹר ׁש
ָ ִמ ְּמ

It was taught in a baraita that Rabbi Yishmael says: Both this and
that, the blood of an inner sin-oﬀering and that of an outer sinoﬀering, were spilled at the western base of the altar. Rabbi Shimon
ben Yoĥai says: Both this and that blood were spilled at the southern
base. The Gemara asks: Granted, Rabbi Yishmael maintains that the
halakha of outer sin-oﬀerings, which is not clarified in the Torah, is
derived from the inner sin-oﬀerings, whose halakha is explicit: Just
as the remains of the inner sprinklings are poured at the western base,
so too, the remains of the outer sprinklings are poured at the western
base.

blood after the blood of an oﬀering was sprinkled on the outer altar,
on its southern base. The Sages taught in a baraita: “The base of the
altar” (Leviticus : ), which is mentioned with regard to pouring
the remainder of the blood of an individual oﬀering, is the southern
base. Do you say it is the southern base? Or perhaps that is not the
case, but rather it is the western base?

יוֹחאי ַמאי
ַ  ֶא ָּלא ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבןHowever, with regard to Rabbi Shimon ben Yoĥai, what is the reason
 ָק ָס ַבר ּ ִפ ְת ָחא: ַט ְﬠ ָמא? ָא ַמר ַרב ַא ׁ ִשיthat he holds that both sets of remainders of blood are spilled at the
. ַ ּבדָּ רוֹם ָק ֵאיsouthern base? Rav Ashi said: Rabbi Shimon ben Yoĥai maintains that
the entrance of the Sanctuary is positioned at the south side of the altar,
i.e., the altar is not located in the middle of the courtyard but to the north.
Consequently, the southern base of the altar is closest to the High Priest’s
exit from the Sanctuary.
 ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ִ ּב ְד ֵבי ַר ִ ּביThe school of Rabbi Yishmael taught a diﬀerent version of his opinion,
.רוֹמית
ִ ְּ זֶ ה וָ זֶ ה יְ סוֹד ד:יוֹחאי
ַ  ׁ ִש ְמעוֹן ֶ ּבןwhich they learned in the school of Rabbi Shimon ben Yoĥai: Both this
. ְמ ׁ ָשכו ּּה ַ ּג ְב ֵרי ְלגַ ְב ָרא: ְימנֵיך
ָ  וְ ִסand that, the blood of an inner sin-oﬀering and that of an outer sinoﬀering, were presented at the southern base. According to this version,
Rabbi Yishmael changed his opinion and agreed with Rabbi Shimon. The
Gemara comments: And your mnemonic to remember the shift in opinion is: The men pulled the man,N i.e., the majority overruled the individual. In this case, the numerous students of Rabbi Shimon convinced
the individual Sage, Rabbi Yishmael, to accept their ruling.
״אלּ ּו וָ ֵאלּ ּו ִמ ְת ָﬠ ְר ִבין ָ ּב ַא ָּמה וְ יוֹצְ ִאין״
ֵ § It was taught in the mishna: These remainders of blood from the outer
 דִּ ְב ֵרי,מוֹﬠ ִלין ְ ּב ָד ִמים
ֲ : ָּתנ ּו ַר ָ ּבנַן. וכו׳altar and those remainders of blood from the inner altar are mixed in the
 וַ ֲח ָכ ִמים, ַר ִ ּבי ֵמ ִאיר וְ ַר ִ ּבי ׁ ִש ְמעוֹןcanal beneath the altar and flow out with the water used to rinse the area
to the Kidron River, where they are sold to gardeners. Any blood that was
.מוֹﬠ ִלין ָ ּב ֶהן
ֲ  ֵאין:אוֹמ ִרים
ְ
not redeemed was subject to the prohibition against misuse of consecrated property. The Sages taught: One who takes these remainders
without redeeming them misuses property consecrated in the Temple
by unlawfully using blood,H which is consecrated and is Temple property. It is prohibited to use consecrated objects for mundane purposes,
and one who does so is committing the sin of misusing consecrated
property. This is the statement of Rabbi Meir and Rabbi Shimon. And
the Rabbis say: One does not misuse consecrated property by benefiting
from these remainders of the blood of oﬀerings.

NOTES

The men pulled the man – מ ׁ ָשכו ּּה ַ ּג ְב ֵרי ְלגַ ְב ָרא:ְ Tosafot
cite a version of the mnemonic that reads: The man
pulled the men. According to this version, the statement of Rabbi Shimon ben Yoĥai was reversed. The
reference to men alludes to the fact that the names
of two men are included in Rabbi Shimon ben Yoĥai’s
name, whereas Rabbi Yishmael contains just the one
name.
HALAKHA

Misuses by unlawfully using blood – מוֹﬠ ִלין ְ ּב ָד ִמים:
ֲ
The blood that flows out with the water from the
Temple and that is sold to gardeners is subject to the
prohibition of misuse of consecrated property if used
unlawfully. According to the Ra’avad, this prohibition
is by rabbinic law (Ra’avad). The Rambam, who rules
that the prohibition applies by Torah law, apparently
interprets the dispute in the baraita as referring to
the blood before it is presented on the altar, but not
to the blood sold to gardeners (Rambam Sefer Avoda,
Hilkhot Me’ila 2:11).
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 ֲא ָבל, ַﬠד ָּכאן ָלא ּ ְפ ִליגִ י ֶא ָּלא ִמדְּ ַר ָ ּבנַןThe Gemara comments: The Rabbis disagree only with regard to misuse
N
N
.מוֹﬠ ִלין ָ ּב ֶהן
ֲ יתא – ֵאין
ָ ְאוֹרי
ַ ְּ ִמדof consecrated property that applies by rabbinic law, as it was the Sages
who prohibited the use of blood; however, everyone agrees that by Torah
law one does not misuse consecrated property by benefiting from these
remainders of blood.N Clearly, the Temple treasurers would not have sold
it to gardeners ab initio had the Torah prohibited the use of this blood
(Tosafot).
 ָא ַמר ְק ָרא:ְמנָא ָהנֵי ִמ ֵּילי? ָא ַמר עו ָּּלא
 דְּ ֵבי ַר ִ ּבי ׁ ִש ְמעוֹן.״ל ֶכם״ – ׁ ֶש ָּל ֶכם יְ ֵהא
ָ
״ל ַכ ּ ֵפר״ – ְל ַכ ּ ָפ ָרה נְ ַת ִּתיו וְ ל ֹא
ְ ָּתנָ א
.ִל ְמ ִﬠ ָילה

The Gemara asks: From where are these matters, that there is no misuse
for blood, derived? Ulla said that the verse states: “For the life of the
flesh is in the blood, and I have given it to you upon the altar to make
atonement for your souls” (Leviticus : ). “To you” indicates that it
shall be yours. It is not the property of the Temple; rather, it belongs to
all of the Jewish people. The school of Rabbi Shimon likewise taught
that the phrase “to make atonement” teaches that God says: I gave it for
atonement and not for the prohibition against misuse of consecrated
objects.

NOTES

Misuse of consecrated property – מ ִﬠ ָילה:ְ The halakha of misuse of consecrated objects is mentioned briefly in the Torah
(see Leviticus 5:14–16), while the many details of its halakhot
are discussed extensively in tractate Me’ila. Misuse [me’ila] is
any unlawful benefit derived from consecrated objects, as one
may not use something that has been consecrated to God for
personal gain. The prohibition of misuse is severe in that even
someone who acts unwittingly or by unavoidable accident is
guilty of misuse and liable to bring an oﬀering. Furthermore,
although in most situations one is not held accountable for

the actions of his agent, this principle does not apply to cases
of misuse. Tractate Me’ila details those instances when diﬀerent
types of oﬀerings and other sacred items are subject to misuse
and when this prohibition does not apply.
Misuse of consecrated objects by rabbinic law – ְמ ִﬠ ָילה
מדְּ ַר ָ ּבנַן:ִ Rashi distinguishes between misuse prohibited by Torah law, which entails the payment of an additional fifth of the
misused amount, and misuse by rabbinic law, in which case
only the original amount must be repaid. There is a further
distinction between the two levels of misuse: An individual

who violates Torah Law brings the guilt-oﬀering for misuse
of consecrated articles. This is not the case for misuse that is
prohibited by rabbinic law.
Misuse of consecrated objects with regard to blood – ְמ ִﬠ ָילה
ב ָדם:
ּ ְ Some commentaries claim that misuse of consecrated
objects in the case of blood is possible only when the blood has
left the Temple area, but not while it is still in the Temple (Tosafot
Yeshanim). In general, rabbinic decrees, e.g., those meant to
enhance the character of Shabbat as a day of rest [shevut], were
not enforced in the Temple.
: פרק ה׳ דף נט. Perek V . 59b
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NOTES

There is nothing whose mitzva has been performed – ֵאין
לךָ דָּ ָבר ׁ ֶש ּנ ֲַﬠ ֵ ׂשית ִמצְ וָ תוֹ:ְ The early commentaries inquire into
the source for this halakha that an object whose mitzva has
been performed loses its sanctity and is no longer subject
to the prohibition of misuse of consecrated objects. Indeed,
according to Tosafot Yeshanim, it is in fact possible to claim
the opposite, i.e., that an object that has been used for a
mitzva is of greater sanctity. The source of the halakha is
apparently the fact that sin-oﬀerings that must be left to die,
and will therefore not be used for a mitzva, are not subject
to misuse of consecrated objects. This indicates that once
an object is no longer involved in a mitzva, it is not subject
to the prohibition of misuse of consecrated objects (Tosafot
Yeshanim; Tosefot HaRosh).

–  ָא ַמר ְק ָרא ״הוּא״:יוֹחנָן ָא ַמר
ָ וְ ַר ִ ּבי
 ַמה ְּל ַא ַחר,ִל ְפנֵי ַּכ ּ ָפ ָרה ִּכ ְל ַא ַחר ַּכ ּ ָפ ָרה
 ַאף ִל ְפנֵי ַּכ ּ ָפ ָרה,ַּכ ּ ָפ ָרה ֵאין ּבוֹ ְמ ִﬠ ָילה
.ֵאין ּבוֹ ְמ ִﬠ ָילה

And Rabbi Yoĥanan said that this halakha is derived from a diﬀerent phrase. The verse states: “For it is the blood that makes atonement by reason of the life” (Leviticus : ), which indicates that it
retains the same status before atonement as after atonement: Just
as after atonement it is not subject to the prohibition against
misuse of consecrated objects, as the mitzva has been performed,
so too, before atonement it is not subject to misuse of consecrated objects. As the Gemara states below, there is a general principle that once the mitzva involving a certain object has been performed, the object is no longer subject to misuse of consecrated
objects.

 ַמה, ְל ַא ַחר ַּכ ּ ָפ ָרה ְּכ ִל ְפנֵי ַּכ ּ ָפ ָרה:ימא
ָ וְ ֵא
ִּל ְפנֵי ַּכ ּ ָפ ָרה יֵ ׁש ּבוֹ ְמ ִﬠ ָילה ַאף ְל ַא ַחר
ילה! ֵאין ְלךָ דָּ ָבר
ָ ַּכ ּ ָפ ָרה יֵ ׁש ּבוֹ ְמ ִﬠ
? וְ ל ֹא.ּמוֹﬠ ִלין ּבוֹ
ֲ ׁ ֶש ּנ ֲַﬠ ֵ ׂשית ִמצְ וָ תוֹ ו
!וַ ֲה ֵרי ְּתרו ַּמת ַהדֶּ ׁ ֶשן

The Gemara asks: But if the status of blood before atonement is
compared to its status after atonement, one can say the opposite:
Just as before atonement it is subject to misuse of consecrated
objects, so too, after atonement it is subject to misuse of consecrated objects. The Gemara rejects this contention: This cannot be
the case, as there is a general principle: There is nothing whose
mitzva has been performedN that is still subject to misuse of
consecrated property. The Gemara asks: And is there no such case?
But there is the instance of the removal of the ashes of oﬀerings
burned on the altar. These ashes require burial, and yet any benefit
derived from them is misuse of consecrated property, despite the
fact that their mitzva has already been performed.

ִמ ׁ ּש ּום דְּ ָהוֵ י ְּתר ּו ַמת ַהדֶּ ׁ ֶשן ו ִּב גְ ֵדי
,ְּכהו ָּּנה ׁ ְשנֵי ְּכתו ִּבין ַה ָ ּב ִאין ְּכ ֶא ָחד
וְ ָכל ׁ ְשנֵי ְּכתו ִּבין ַה ָ ּב ִאין ְּכ ֶא ָחד ֵאין
.ְמ ַל ְּמ ִדין

The Gemara answers: The reason is because the mitzva of the removal of the ashesH and the priestly vestments, the four white
garments worn by the High Priest on Yom Kippur, are both subject
to the special halakha that misuse of consecrated objects applies to
them even after their mitzva has been performed. Consequently,
they are two verses that come as one,N i.e., they share a unique
halakha not found elsewhere. And there is a principle: Any two
verses that come as one do not teach, i.e., an analogy may not be
derived from these two similar cases. Instead, they are considered
exceptional instances that cannot serve as models for other cases.
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The removal of the ashes – תרו ַּמת ַהדֶּ ׁ ֶשן:ְּ Some of the ashes
removed from the altar are deposited outside the city, and it
is prohibited to derive benefit from them. The Ra’avad maintains that this prohibition applies only to the ashes used in
the mitzva of the removal of the ashes, not the ashes taken
outside the Temple (see Kesef Mishne; Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 2:15).
Priestly vestments require interment – ִ ּבגְ ֵדי ְּכהו ָּּנה ְּטעוּנִין
 ְ ּגנִיזָ ה: The worn-out garments of the High Priest, and likewise
the white garments in which he serves on Yom Kippur, must
be buried. It is prohibited to derive any benefit from them, in
accordance with the opinion of the Rabbis (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 8:5).

– ִיחם ׁ ָשם״
ָ  ״וְ ִה ּנ: דְּ ָא ְמ ִרי,נִיחא ְל ַר ָ ּבנַן
ָ  § ָהThe Gemara raises a further diﬃculty: This works out well ac. ְמ ַל ֵּמד ׁ ֶש ְּטעוּנִין ְ ּגנִיזָ הcording to the opinion of the Rabbis, who say that the verse: “And
he shall take oﬀ the linen garments, which he wore when he went
into the sacred place, and shall leave them there” (Leviticus : ),
teaches that the four white garments worn by the High Priest on
Yom Kippur are not fit for further use, and they require interment.H
 ִ ּבגְ ֵדי ְּכהו ָּּנה: דְּ ָא ַמר,וֹסא
ָ ּ ֶא ָּלא ְל ַר ִ ּבי דHowever, according to the opinion of Rabbi Dosa, who said that
יכא
ָּ  ַמאי ִא, ְראוּיִ ן ֵהן ְלכ ֵֹהן ֶה ְדיוֹטthese priestly vestments are fit for a common priest and do not
?ימר
ַ  ְל ֵמrequire interment, one does not misuse consecrated property by
using them, and therefore what is there to say? In his opinion, the
halakha of misuse of consecrated objects after the performance of
a mitzva applies only to the removal of ashes from the altar, not to
the priestly vestments, which means it is stated in only a single case.
Why, then, does this case not serve as a model for other instances
in the Torah?

NOTES

Two verses that come as one – שנֵי ְּכתו ִּבין ַה ָ ּב ִאין ְּכ ֶא ָחד:
ְׁ A
halakha written in one case may serve as a general model for
many other instances, in the absence of a restriction limiting
the halakha to that context. This is the hermeneutical technique
called an analogy [binyan av]. However, if the same halakha appears in two diﬀerent contexts, the assumption is that the Torah
did not intend the second case to be derived from the first, and
therefore it is clearly not a general halakha but one that applies
only in particular circumstances. If it is possible to prove that
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the two cases could not be inferred from one another, either
because they are too dissimilar or for some other such reason,
the halakha in question can serve as a model for other situations. Some tanna’im maintain that even two verses that come
as one can teach with regard to other cases, as the repetition
merely serves to emphasize the general halakha. However,
even these tanna’im agree that three verses that come as one
cannot teach the halakha with regard to other situations (see
Yad Malakhi).

