Perek V
Daf 62 Amud a
 וְ ִכי ֶﬠ ְדרוֹ ׂש ֵוֹרף? ִמי דָּ ֵמי? ָה ָתם – ל ֹאAnd does he burn his flock? The Torah obligated him to burn
. ָה ָכא ְּכ ִתיב ’אוֹתוֹ׳, ְּכ ִתיב ’אוֹתוֹ׳only one goat, and yet there are times when he must burn several,
as stated in the mishna. Rabbi Naĥman retorts: Is it comparable?
There, with respect to burning the goats, it is not written: “It,”
which would restrict the burning to only one animal, whereas here,
with regard to the scapegoat, it is written: “It,” which indicates
that one animal alone is sent away. The objection has been refuted
and indeed only one scapegoat is used.
:יה דְּ ָר ָבא ָא ַמר
ּ  ַרב ּ ַפ ּ ִפי ִמ ׁ ּ ְש ֵמ,ִא ְּית ַמר
יה
ִ  וְ ַרב ׁ ִש,ח אשוֹן ְמ ׁ ַש ֵּל
ׁ ִר
ּ ימי ִמ ׁ ּ ְש ֵמ
 ִ ּב ׁ ְש ָל ָמא.ח  ַא ֲחרוֹן ְמ ׁ ַש ֵּל:דְּ ָר ָבא ָא ַמר
יה דְּ ָר ָבא
ּ ַ ימי
ִ ַרב ׁ ִש
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 ַמאי ָק ָס ַבר? ָס ַבר ָל ּה ְּכ ַר ִ ּבי,דְּ ָר ָבא
.אשוֹן
ׁ  ִמצְ וָ ה ְ ּב ִר: דְּ ָא ַמר,יוֹסי
ֵ

יוֹסי
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.אשוֹן
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ׁ ִר

§ It was stated that amora’im disagreed about the following issue.
Rav Pappi said in the name of Rava: He sends the first goat; and
Rav Shimi said in the name of Rava: He sends the last of them.
The Gemara analyzes the matter: Granted, according to the opinion of Rav Shimi bar Ashi in the name of Rava, who said that he
sends the last of them, it works out well, as he probably holds as
stated above, that the last goat is used, since the atonement is
completed with it. However, with regard to Rav Pappi in the
name of Rava, what does he hold? The Gemara answers: He
holds in accordance with the opinion of Rabbi Yosei, who said
that when several identical items are available for a mitzva, the
mitzva is performed with the first of them.H
The Gemara asks: To which of the halakhot of Rabbi Yosei is this
referring? From which of Rabbi Yosei’s statements is this conclusion derived? If we say it is the statement of Rabbi Yosei with
regard to containers, this is problematic. As we learned in a
mishna that Rabbi Yosei says: There were three containersH of
three se’a each, with which they collect the donation from the
chamber.N Every year the money donated to the Temple by the
people in the month of Adar was placed in a special chamber. The
treasurers subsequently filled three containers with these coins
and used the funds to purchase the communal oﬀerings, e.g., the
daily oﬀerings and the additional oﬀerings for Festivals. And the
letters alef, beit, gimmel were written on the containers.
And it was taught in a baraita that Rabbi Yosei said: Why were
the letters alef, beit, gimmel written on them? It was to ascertain
from which of them the donation was collected first, so that they
could bring the money from it first, as the mitzva is to use the
coins of the first container. This apparently proves that according
to the opinion of Rabbi Yosei, it is a mitzva to use the first item.

HALAKHA

Which goat does he send away – איזֶ ה ָ ׂש ִﬠיר ְמ ׁ ַש ֵּל ַח:ֵ The Rambam rules that the first goat is sent because it was chosen
through the mitzva of the lottery and was not disqualified.
The Me’iri states likewise (see Likkutei Halakhot; Rambam Sefer
Avoda, Hilkhot Avodat Yom HaKippurim 5:15).
Three containers – של ֹׁש קו ּּפוֹת:
ָ ׁ After the shekels were brought
to their special chamber in the courtyard, three large containers
were filled with the money. After that, three smaller containers
were fashioned, on which the letters alef, beit, and gimmel were
written. The contents of these boxes were used one by one
to fund the Temple services (Rambam Sefer Zemanim, Hilkhot
Shekalim 2:6).
One who separated his Paschal oﬀering and it was lost –
ה ַּמ ְפ ִר ׁיש ּ ִפ ְסחוֹ וְ ָא ַבד:ַ If one separated a Paschal oﬀering and it
was subsequently lost, whereupon he designated a second
animal, and then the first was located, the individual may oﬀer
whichever of the two animals he prefers. The other one is sacrificed as a peace-oﬀering, in accordance with the opinion of
the Rabbis (Rambam Sefer Korbanot, Hilkhot Korban Pesaĥ 4:6).
NOTES

They collect the donation from the chamber – ּת ְוֹר ִמין ֶאת
ה ִּל ׁ ְש ָּכה:ַ There is a mitzva to buy the oﬀerings for each year with
funds donated by the people in the form of the half-shekels of
that year. These coins were collected by the Temple treasurer
in the month of Adar and were used from the first of Nisan,
which marked the beginning of the year for these purposes.
The money was first kept in a special chamber before it was
carried in containers and spent to purchase the animals for
oﬀerings. The money was kept in three boxes. The contents
of the first were donated by people living in Eretz Yisrael, the
second was for the shekels of Jews living outside the land but
relatively close by, the third container held the money given
by Jews from distant lands.
If the second was of superior quality – אם ָהיָ ה ׁ ֵשנִי מו ְּב ָחר:ִ This
halakha was stated solely with regard to the Paschal oﬀering,
but not the scapegoat. The diﬀerence is that the Paschal lamb
is eaten, and therefore it must be of the best quality, whereas
the scapegoat was hurled oﬀ a cliﬀ (Tosafot Yeshanim).

, דִּ ְיל ָמא ְ ּב ִﬠידָּ נָ א דְּ ִא ְית ֲחזַ אי ָק ַמיְ ָיתאThe Gemara responds: This is no proof, as perhaps at the time
.יתא
ָ ְית ֲחזַ אי ַ ּב ְת ַרי
ְ  ָלא ִאwhen the first container was fit to be used, the last was not yet
fit to be used. When the first container was brought it was fit and
designated for the oﬀerings, whereas the coins in the second
container had not yet been collected, and therefore the coins in
the first container must be used first as they were sanctified first.
Here, however, the scapegoat is consecrated only when its pair is
sacrificed, and therefore the two cases are dissimilar.
:( )דִּ ְתנַ ן,יוֹסי דְּ ֶפ ַסח
ֵ ֶא ָּלא ַר ִ ּבי
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ֶ ׁ ְש
:אוֹמר
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.ּיאנּ ו
ֶ ִמ ֶּמנּ ּו – ִיְב

הדרן עלך הוציאו לו

Rather, the principle that one uses the first item is derived from
the statement of Rabbi Yosei with regard to the Paschal oﬀering,
as it was taught in a baraita: With regard to one who separated
a sheep for his Paschal oﬀering and the sheep was lost,H and he
separated another sheep in its stead, and afterward the first
sheep was found, and they both stand before him, he sacrifices
whichever of them he wants; this is the statement of the Rabbis.
Rabbi Yosei says: The mitzva is performed with the first sheep.
And if the second was of superior qualityN to it, he brings the
second sheep. This proves that according to Rabbi Yosei, if there
are two animals equally fit for an oﬀering, one brings the animal
that was chosen first.
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מתני׳ ׁ ְשנֵי ְ ׂש ִﬠ ֵירי יוֹם ַה ִּכ ּפו ִּרים
נֵיהן ׁ ָשוִ ין ְ ּב ַמ ְר ֶאה
ֶ ִמצְ וָ ָתן ׁ ֶשיִּ ְהי ּו ׁ ְש
.יח ָתן ְּכ ֶא ָחד
ָ קוֹמה ו ְּב ָד ִמים ו ִּב ְל ִק
ָ ו ְּב
 ָל ַקח.וְ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ׁ ָשוִ ין – ְּכ ׁ ֵש ִרין
.ֶא ָחד ַהיּוֹם וְ ֶא ָחד ְל ָמ ָחר – ְּכ ׁ ֵש ִרין

mishna

The mitzva of the two Yom Kippur goats,H
the goat sacrificed to God and the goat sent
to Azazel that are brought as a pair, is as follows, ab initio: That they
will both be identical in appearance,N i.e., color, and in height, and
in monetary value,N and their acquisition must be as one,N i.e.,
they must be purchased together. And even if they are not identical, nevertheless, they are valid. And similarly, if he acquired one
today and one tomorrow, they are valid.

 ִאם ַﬠד ׁ ֶשלּ ֹא ִהגְ ִריל,ֵמת ֶא ָחד ֵמ ֶהם
 וְ ִאם ִמ ׁ ּ ֶש ִהגְ ִריל,ֵמת – יִ ַ ּקח זוּג ַל ׁ ּ ֵשנִי
יהם
ֶ  וְ יַגְ ִריל ֲﬠ ֵל,ֵמת – ִיָביא זוּג ַא ֵחר
,ַ ּב ְּת ִח ָּילה

If one of the goats died,H if it died before the High Priest drew the
lots, he immediately takes a counterpart for the second, since
neither has yet been designated. And if it died after the High Priest
drew the lots, he brings another pair of goats and draws lots over
them from the start.

 ִאם ׁ ֶשל ׁ ֵשם ֵמת – זֶ ה ׁ ֶש ָﬠ ָלה:ֹאמר
ַ וְ י
,ָﬠ ָליו ַהגּ ָוֹרל ַל ׁ ּ ֵשם יִ ְת ַקיֵּ ים ַּת ְח ָּתיו
וְ ִאם ׁ ֶשל ֲﬠזָ אזֵ ל ֵמת – זֶ ה ׁ ֶש ָﬠ ָלה ָﬠ ָליו
 וְ ַה ׁ ּ ֵשנִי,ַה ּג ָוֹרל ַל ֲﬠזָ אזֵ ל יִ ְת ַקיֵּ ים ַּת ְח ָּתיו
 וְ יִ ּ ְפל ּו דָּ ָמיו,יִ ְר ֶﬠה ַﬠד ׁ ֶשיִּ ְס ָּת ֵאב וְ יִ ָּמ ֵכר
 ַר ִ ּבי. ׁ ֶש ֵאין ַח ַּטאת צִ ּבוּר ֵמ ָתה.ִל ָנְד ָבה
. ָּתמוּת:אוֹמר
ֵ יְ הו ָּדה

After that lottery he utters a stipulation: If the one to be sacrificed
to God died, that goat upon which the lot for God was drawn in
the second lottery shall stand in its stead; and if the one to be sent
to Azazel died, that goat upon which the lot for Azazel was drawn
shall stand in its stead. And the second, superfluous goat, i.e., in
the case where a new pair of goats was brought, should graze until
it becomes unfit, at which point it will be sold, and the money
received from its sale will go toward the purchase of a public giftoﬀering. Although for individual sin-oﬀerings in similar circumstances there is no remedy and it is left to die, that is not the case
here, as a communal sin-oﬀering is not left to die. On the other
hand, Rabbi Yehuda says: In this it should be left to die.

– נִש ּ ַפךְ ַהדָּ ם
ְ ׁ : וְ עוֹד ָא ַמר ַר ִ ּבי יְ הו ָּדהAnd furthermore, Rabbi Yehuda said: If the blood of the goat
– ח  ֵמת ַה ִּמ ׁ ְש ַּת ֵּל,ח  יָ מוּת ַה ִּמ ׁ ְש ַּת ֵּלsacrificed to God spilled before it was sprinkled, the scapegoat is
. יִ ׁ ּ ָש ֵפךְ ַהדָּ םleft to die. Similarly, if the scapegoat dies, the blood of the goat
sacrificed to God should be spilled, and two other goats are
brought and lots are drawn.

HALAKHA

The two Yom Kippur goats – שנֵי ְ ׂש ִﬠ ֵירי יוֹם ַה ִּכ ּפו ִּרים:
ְ ׁ The two
Yom Kippur goats should be identical in appearance, size, and
monetary value, and they should be purchased together. Nevertheless, they may be used even if they are not identical or
were not purchased together (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 5:14).
If one of the goats died – מת ֶא ָחד ֵמ ֶהם:ֵ If one of the two Yom
Kippur goats dies before the lottery is cast, the High Priest
brings a counterpart for the remaining goat. If one of the goats
dies after the lottery, the High Priest brings two new goats and

draws new lots. It the goat that died was to be sacrificed to God,
the goat selected to be sacrificed to God in the second lottery
takes its place. If the goat that died was to be sent to Azazel, the
goat selected to be sent to Azazel in the second lottery takes its
place. In the case where a new pair of goats was brought, the
remaining goat of the second pair is put out to pasture until it
becomes blemished. It is then sold, and the proceeds are used
for a communal gift-oﬀering. This is in accordance with the
mishna and with the opinion of Rav in the Gemara (Rambam
Sefer Avoda, Hilkhot Avodat Yom HaKippurim 5:15).

NOTES

That they will both be identical in appearance – נֵיהן
ֶ ׁ ֶשיִּ ְהי ּו ׁ ְש
שוִ ין ְ ּב ַמ ְר ֶאה:
ָ ׁ Tosafot Yeshanim asks: Since the Gemara in tractate Sanhedrin teaches that no two people look exactly alike,
how can one expect to find two identical goats? They answer
that there is a greater discrepancy between diﬀerent human
faces than there is with regard to the appearance of animals.
Still, according to the Jerusalem Talmud, no two natural items,
even two grains of wheat, can ever be fully identical. Therefore,
the mishna must mean to say that the goats must be as close
as possible to each other in terms of coloring and size (see
Gevurat Ari).

And in monetary value – ו ְּב ָד ִמים: In the Jerusalem Talmud it
is explained that the important point is the value of the goats
rather than their actual purchase price. Therefore, it is preferable
not to use two goats that were purchased for the same price
if one is qualitatively superior, whereas it is acceptable to use
two goats of equal quality even if they were not purchased for
the same price.
And their acquisition must be as one – יח ָתן ְּכ ֶא ָחד
ָ ו ִּב ְל ִק: The
two goats must be bought not only at the same time, but preferably from the same individual. This too is part of the eﬀort to
ensure that the animals are as similar as possible.
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NOTES

One in appearance – חד ְל ַמ ְר ֶאה:ַ Tosafot Yeshanim cite a version
of this text according to which one reference is for appearance
and height, one is for monetary value, and the third teaches that
they must be purchased simultaneously. This interpretation solves
some questions that were raised with regard to this derivation.
HALAKHA

 ״יִ ַ ּקח ׁ ְשנֵי ְ ׂש ִﬠ ֵירי:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
,״ש ִﬠ ֵירי״ – ׁ ְשנַיִ ם
ׂ ְ ִﬠזִּ ים״ – ִמיעוּט
״שנֵי״ – ׁ ֶשיִּ ְהי ּו
ְ ׁ לוֹמר
ַ ַמה ַּת ְלמוּד
 ִמ ּנַיִ ין ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין.נֵיהן ׁ ָשוִ ים
ֶ ׁ ְש
:לוֹמר
ַ נֵיהן ׁ ָשוִ ין ְּכ ׁ ֵש ִירין – ַּת ְלמוּד
ֶ ׁ ְש
.יבה
ּ ָ ״ש ִﬠיר״ ִר
ׂ ָ ״ש ִﬠיר״
ָׂ

The lambs brought by a leper – צוֹרע
ָ כ ְב ֵ ׂשי ְמ:ִּ It is a mitzva for a
leper to bring lambs that are identical. However, if they are not
identical, they are nevertheless valid (Likkutei Halakhot).

gemara

The Sages taught: It states: “He shall
take two goats” (Leviticus : ). The
minimum number indicated by a plural term, as the word goats
is here, is two. If so, what is the meaning when the verse states:
Two? It teaches that the two should be identical. And from
where do we derive that even if the two goats are not identical
they are nevertheless valid? The verses state and repeat the word
goat, goat (Leviticus : – ) to amplify and indicate that the
goats are valid even if they are not identical.

 ָהא ָלא ַר ֵ ּבי, ַט ְﬠ ָמא דְּ ַר ֵ ּבי ַר ֲח ָמנָ אThe Gemara asks: The reason is specifically because the Merciful
. ּ ְפסו ִּלין: ַר ֲח ָמנָ א – ֲהוָ ה ָא ִמינָ אOne in the Torah amplified and thereby indicated that the goats
?יכו ָּבא ְמנָ א ָלן
ּ  ִﬠare valid even if they are not identical. Doesn’t this indicate that
if the Merciful One did not amplify, I would have said the goats
are disqualified? From where do we derive that the goats are
prevented from being sacrificed if they are not identical? The
principle with regard to sacrificial oﬀerings is that if the Torah
indicates a requirement only once, it is a mitzva ab initio, and if
the Torah repeats the requirement, it is considered indispensable
in order for the oﬀering to be valid.
״שנֵי״
ְ ׁ ״שנֵי״
ְ ׁ : ָס ְל ָקא דַּ ֲﬠ ָתךְ ָא ִמינָ אThe Gemara answers: It could enter your mind to say that since
.״שנֵי״ ְּכ ִתיב
ְ ׁ the word two, two, two, is written three times in the relevant
passage, the repetition indicates that the goats are disqualified if
they are not identical. Therefore, the Torah had to indicate that
the goats are valid even if they are not identical.
״ש ִﬠיר״
ׂ ָ וְ ָה ׁ ְש ָּתא דְּ ַר ֵ ּבי ַר ֲח ָמנָ א
״שנֵי״ ָל ָּמה
ְ ׁ ״שנֵי״
ְ ׁ ״שנֵי״
ְ ׁ ,״ש ִﬠיר״
ָׂ
,קוֹמה
ָ  וְ ַחד – ְל,ִלי? ַחד – ְל ַמ ְר ֶאה
.וְ ַחד – ְל ָד ִמים

The Gemara asks: And now that the Merciful One has amplified
by repeating the word goat, goat, why do I need the threefold
repetition of two, two, two? The Gemara answers that it teaches
how the mitzva should be performed ab initio: One of the terms
indicates that the goats should be identical in appearance,N one
indicates they should be identical in height, and one indicates
they should be identical in monetary value.

:צוֹרע
ָ ַּתנְיָ א נַ ִמי ָה ִכי ַ ּג ֵ ּבי ִּכ ְב ֵ ׂשי ְמ
״יִ ַ ּקח ׁ ְשנֵי ְכ ָב ִ ׂשים״ ִמיעוּט ְּכ ָב ִ ׂשים
– ״שנֵי״
ְ ׁ לוֹמר
ַ  ַמה ַּת ְלמוּד,ׁ ְשנַיִ ם
 ו ִּמ ּנַיִ ן ׁ ֶש ַאף ַﬠל.נֵיהן ׁ ָשוִ ין
ֶ ׁ ֶשיִּ ְהי ּו ׁ ְש
 ַּת ְלמוּד,נֵיהן ׁ ָשוִ ין ְּכ ׁ ֵש ִירין
ֶ ּ ִפי ׁ ֶש ֵאין ׁ ְש
.יבה
ּ ָ ״כ ֶב ׂש״ ִר
ַ
ֶּ ״כ ֶב ׂש״
ֶּ :לוֹמר

The Gemara comments that this was also taught in a baraita with
regard to the lambs brought by a leper,H based upon the verse:
“He shall take two lambs” (Leviticus : ). The minimum number of lambs, which is a plural term, is two. If so, what is the
meaning when the verse states “two”? It teaches that the two
should be identical. And from where do we derive that even if
the two lambs are not identical they are nevertheless valid? The
verses state: Lamb, lamb, repetitively, to amplify and indicate
that the lambs are valid even if they are not identical.

 ָהא ָלא ַר ֵ ּבי,ַט ְﬠ ָמא דְּ ַר ֵ ּבי ַר ֲח ָמנָ א
, ּ ְפסו ִּלין:ַר ֲח ָמנָ א – ֲהוָ ה ָא ִמינָ א
יכו ָּבא ְמנָ א ָלן? ָס ְל ָקא דַּ ֲﬠ ָת ְך
ּ ִﬠ
.״ת ְהיֶ ה״ ְּכ ִתיב
ִּ :ָא ִמינָ א

The Gemara asks: The reason is specifically because the Merciful
One in the Torah amplified and thereby indicated that the lambs
are valid even if they are not identical. Doesn’t this indicate that
if the Merciful One did not amplify, I would have said the lambs
are disqualified? From where do we derive that the lambs are
prevented from being sacrificed if they are not identical? The
Gemara answers: It could enter your mind to say that since it is
written: “This shall be the law of the leper” (Leviticus : ), the
verse indicates that every detail stated in this context is indispensable. Therefore, it was necessary for the Torah to indicate that the
lambs are valid even if they are not identical.

״כ ֶב ׂש״
ֶּ  וְ ָה ׁ ְש ָּתא דְּ ַר ֵ ּבי ַר ֲח ָמנָ אThe Gemara asks: And now that the Merciful One has amplified
״ת ְהיֶ ה״ ָל ָּמה ִלי? ִל ׁ ְש ָאר
ִּ ,״כ ֶב ׂש״
ֶּ by repeating the word lamb, lamb, why do I need the phrase “this
.צוֹרע
ָ  ֲהוָ יָ תוֹ ׁ ֶשל ְמshall be”? The Gemara answers: This phrase applies to the rest
of the halakhot that are included in the atonement ritual of the
leper, which are indispensable.
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:צוֹרע ִּכי ַהאי ַ ּגוְ ונָ א
ָ )ו ְּתנַן( נַ ִמי ַ ּג ֵ ּבי ְמ
 ַמה,()שנַיִ ם
ְ ׁ ״צִ ּ ֳפ ִרים״ ִמיעוּט צִ ּ ֳפ ִרים
יהן
ֶ ״ש ֵּתי״ – ׁ ֶשיִּ ְהי ּו ׁ ְש ֵּת
ְ ׁ לוֹמר
ַ ַּת ְלמוּד
 ו ִּמ ּנַיִ ן ׁ ֶש ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינָן ׁ ָשווֹת.ׁ ָשווֹת
 ״צִ ּפוֹר״:לוֹמר
ַ ְּכ ׁ ֵשרוֹת – ַּת ְלמ ּוד
.יבה
ּ ָ ”צִ ּפוֹר״ ִר

The Gemara comments: And we also learned similarly with regard to the birds used for the purification of a leper.H The verse
states that the priest should take “two birds” (Leviticus : ), and
the minimum number indicated by the plural term birds is two.
What is the meaning when the verse states: Two? It indicates that
the two birds should be identical. And from where do we derive
that even if they are not identical they are valid? The verses
state: Bird, bird (Leviticus : – ),N repetitively, to amplify.

 ָהא ָלא ַר ֵ ּבי,ַט ְﬠ ָמא – דְּ ַר ֵ ּבי ַר ֲח ָמנָ א
 ִﬠ ּכו ָּבא ְמנָ א.ַר ֲח ָמנָ א – ּ ְפסוּלוֹת
״ת ְהיֶ ה״
ִּ :ָלן? ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א
.ְּכ ִתיב

The Gemara asks: The reason is specifically because the Merciful
One in the Torah amplified and thereby indicated that the birds
are valid even if they are not identical. Doesn’t this indicate that
if the Merciful One did not amplify, I would have said the birds
are disqualified? From where do we derive that the birds are
prevented from being used if they are not identical? The Gemara
answers: It could enter your mind to say that since it is written:
“This shall be the law of the leper,” the verse indicates that every
detail stated in this context is indispensable. Therefore, it was
necessary for the Torah to indicate that the birds are valid even if
they are not identical.

 ִּ’ת ְהיֶ ה׳, וְ ָה ׁ ְש ָּתא דְּ ַר ֵ ּבי ַר ֲח ָמנָ א ’צִ ּפוֹר׳The Gemara asks: And now that the Merciful One has amplified
.צוֹרע
ָ  ָל ָּמה ִלי? ִל ׁ ְש ָאר ֲהוָ יָ תוֹ ׁ ֶשל ְמby repeating the word bird, why do I need the phrase “this shall
be”? The Gemara answers: This phrase applies to the rest of the
halakhot that are included in the atonement ritual of the leper,
which are indispensable.
:נֵימא
ָ  ַ ּג ֵ ּבי ְּת ִמ ִידין נַ ִמי,ִאי ָה ִכי
,״כ ָב ִ ׂשים״ – ִמיעוּט ְּכ ָב ִ ׂשים ׁ ְשנַיִ ם
ְּ
״שנַיִ ם״ ׁ ֶשיִּ ְהי ּו
ְ ׁ לוֹמר
ַ ַמה ַּת ְלמוּד
 ו ִּמ ּנַיִ ן ׁ ֶש ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין,נֵיהן ׁ ָשוִ ין
ֶ ׁ ְש
לוֹמר
ַ נֵיהן ׁ ָשוִ ין ְּכ ׁ ֵש ִירין – ַּת ְלמוּד
ֶ ׁ ְש
 ו ְּל ִמצְ וָ ה ָה ִכי,יבה
ּ ָ ״כ ֶב ׂש״ ִר
ֶּ ״כ ֶב ׂש״
ֶּ
!נַ ִמי דְּ ָב ִﬠינַן

The Gemara suggests: If so, this line of reasoning should be
applied to the daily oﬀerings as well. Let us say that when the
verse states: “Two lambs of the first year, day by day, continually”
(Exodus : ), the minimum number indicated by the word
lambs is two. What is the meaning when the verse states “two”?
It indicates that the two lambs should be identical. And from
where do we derive that even if the two are not identical they
are valid? The verse states the word lamb, lamb (Exodus : ),
repetitively, to amplify. Let us learn from here that in order to
fulfill the mitzva in the preferred manner, we also require that
the two lambs used for the daily oﬀering be identical.

״שנַיִ ם
ְ ׁ :יה ְל ִכ ְד ַתנְיָא
ּ ָ  ַההוּא ִמThe Gemara responds: That verse is needed for that which was
ּ יב ֵﬠי ֵל
. ַליּוֹם״ – ְּכנֶ גֶ ד ַהיּוֹםtaught in a baraita: “Two lambs of the first year, day by day”
(Exodus : ),N indicates that the lambs must be slaughtered
opposite the location of the sun at that time of day.N
 אוֹ ֵאינוֹ,אוֹמר ְּכנֶ גֶ ד ַהיּוֹם
ֵ
ַא ָּתה
אוֹמר
ֵ חוֹבת ַהיּוֹם? ְּכ ׁ ֶשהוּא
ַ ֶא ָּלא
״את ַה ֶּכ ֶבשׂ ֶא ָחד ַּת ֲﬠ ֶ ׂשה ַב ּב ֶֹקר וְ ֵאת
ֶ
ַה ֶּכ ֶב ׂש ַה ׁ ּ ֵשנִי ַּת ֲﬠ ֶ ׂשה ֵ ּבין ָה ַﬠ ְר ָ ּביִ ם״
 ּו ָמה ֲאנִי,חוֹבת ַהיּוֹם ָאמ ּור
ַ ֲה ֵרי
.ְמ ַקיֵּ ים ׁ ְשנַיִ ם ַליּוֹם – ְּכנֶ גֶ ד ַהיּוֹם

The Gemara asks: Do you say it means opposite the location of
the sun at that time of day, or does it only mean to say that two
lambs must be sacrificed for the obligation of each day? The
Gemara answers: When it states: “One lamb you shall oﬀer in
the morning, and the other lamb you shall oﬀer in the afternoon” (Numbers : ), the obligation of each day is stated explicitly. And how do I uphold the verse: “Two lambs of the first
year, day by day”? It teaches that the lambs must be slaughtered
opposite the location of the sun at that time of day.

נִש ָחט
ְ ׁ ֵּכיצַ ד? ָּת ִמיד ׁ ֶשל ׁ ַש ַחר ָהיָ ה
ַﬠל ֶק ֶרן צְ פוֹנִית ַמ ֲﬠ ָר ִבית ַﬠל ַט ַ ּב ַﬠת
נִש ָחט
ְ ׁ  וְ ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם ָהיָ ה,ׁ ְשנִיָּה
ַﬠל ֶק ֶרן ִמזְ ָר ִחית צְ פוֹנִית ַﬠל ַט ַ ּב ַﬠת
.ׁ ְשנִיָּה

How is this done in actuality? The daily oﬀering of the morning
was slaughtered in the Temple courtyard opposite the northwest
corner of the altar, on the second ring,NB across from the sun,
which rises in the east. And the daily oﬀering of the afternoon
was slaughtered opposite the northeast corner of the altar, on
the second ring, across the sun, which is located in the west in
the afternoon.H

יכין
ִ  מו ָּס ִפין ׁ ֶשל ׁ ַש ָ ּבת – וַ דַּ אי צְ ִרThe Gemara comments: When the Torah states: “Two lambs”
.נֵיהן ׁ ָשוִ ין
ֶ ( ׁ ֶשיִּ ְהי ּו ׁ ְשNumbers : ) with regard to the additional oﬀerings brought
on Shabbat,N the word two, which is unnecessary, certainly
indicates that the two should be identical ab initio.

HALAKHA

The birds used for the purification of a leper – צוֹרע
ָ צִ ּ ֳפ ֵרי ְמ:
It is a mitzva for a leper to bring birds that are identical in appearance, size, and value, and that are purchased together.
Nevertheless, if they are not identical or are purchased on two
diﬀerent days, they are valid (Rambam Sefer Tahara, Hilkhot
Tumat Tzara’at 11:8).
The location for slaughtering the daily oﬀering – יטת
ַ ְמקוֹם ׁ ְש ִח
ה ָּת ִמיד:ַ The daily oﬀering of the morning was slaughtered in the
Temple courtyard, in front of the northwest corner of the altar,
in the second ring, while the daily oﬀering of the afternoon was
slaughtered in the northeast corner, at the second ring. This is in
accordance with the accepted tradition that the daily oﬀering
should be slaughtered opposite the sun (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 1:11).
NOTES

Lamb lamb…bird bird – כ ֶב ׂש ֶּכ ֶב ׂש…צִ ּפוֹר צִ ּפוֹר:ֶּ The verse
states: “And the priest shall take one lamb” (Leviticus 14:12), and
similarly: “And the priest shall command to slaughter one of
the birds” (Leviticus 14:5). Since in both contexts the subject
of the verse was clear and it could have simply stated: One of
them, the words lamb and birds are considered extraneous, and
indicate that the pairs of lambs and birds are valid even if they
are not identical (Me’iri).
Two lambs of the first year, day by day – שנַיִ ם ַליּוֹם:
ְ ׁ The Torah
could not have written “day by day” without adding the word
two, as one might have reasoned that it is referring to the
morning oﬀering alone (Tosafot Yeshanim).
Opposite the location of the sun at that time of day – ְּכנֶ גֶ ד
היּוֹם:ַ The reason for this is to demonstrate that the sun is not
an object of worship (Me’iri).
The second ring – ט ַ ּב ַﬠת ׁ ְשנִיָּה:ַ Tosafot ask why the second
ring in particular is used. Many commentators explain that the
first ring cannot be used because its location is shaded by the
altar (Tosafot Yeshanim, Tosefot Rid), or by the shadow from the
walls (Peirush LeTamid), and is therefore not opposite the sun.
Rabbi Zeraĥya HaLevi writes that the second ring was used
because it is more precisely opposite the position of the sun,
which does not rise precisely in the northeast nor set exactly
in the northwest.
The additional oﬀerings brought on Shabbat – מו ָּס ִפין ׁ ֶשל
ש ָ ּבת:
ַ ׁ According to the version of the text accepted by Tosafot, the requirement specifying that the animals brought
as the additional oﬀerings on Shabbat must be identical is
indispensable to the fulfillment of the mitzva. Nevertheless,
the Rambam does not mention this requirement at all, and the
commentaries express surprise at this omission (see especially
Omer HaShikheĥa). However, according to the version of the
text accepted by Rabbeinu Ĥananel, the additional oﬀerings
of Shabbat need not be identical, and the term “two” means
that two oﬀerings are sacrificed rather than four. This is how
the Me’iri explains the issue.
BACKGROUND

The second ring – ט ַ ּב ַﬠת ׁ ְשנִיָּה:ַ The image depicts the rings in
the courtyard as viewed while facing west.

Rings in the courtyard
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NOTES

Oﬀerings slaughtered outside the Temple courtyard –
שחו ֵּטי חוּץ:
ְ ׁ The Torah prohibits sacrificing oﬀerings outside the Temple, and one who does so is liable to the
punishment of karet (Leviticus 17:8–9). The prohibition
applies to animals fit for oﬀerings, which excludes blemished animals or those disqualified for other reasons.
They lack the service of the day – בוֹדת ַהיּוֹם
ַ מ ַח ְס ֵרי ֲﬠ:ְ An
oﬀering is disqualified if it is lacking time. This applies to
several circumstances: It might be less than eight days
old and not yet eligible for sacrifice, or it might be a
Paschal lamb or Festival oﬀering whose date for oﬀering
has not yet arrived. In this case, since the goats may not
be oﬀered until a certain point in the service of the day,
they are considered lacking time until then.

 ׁ ְשנֵי ְ ׂש ִﬠ ֵירי יוֹם ַה ִּכ ּיפו ִּרים:ָּתנ ּו ַר ָ ּבנַן
ׁ ֶש ׁ ּ ְש ָח ָט ן ַ ּבח ּו ץ ַﬠד ׁ ֶש ּל ֹא ִהגְ ִריל
 ִמ ׁ ּ ֶש ִהגְ ִריל,נֵיהם
ֶ יהן – ַחיָּ יב ַﬠל ׁ ְש
ֶ ֲﬠ ֵל
 ו ָּפטוּר ַﬠל,יהן – ַחיָּ יב ַﬠל ׁ ֶשל ׁ ֵשם
ֶ ֲﬠ ֵל
.ׁ ֶשל ֲﬠזָ אזֵ ל

§ The Sages taught: If the High Priest slaughtered the two Yom Kippur goats outside the Temple courtyardNH when he had not yet drawn
lots to determine which of them is to be sacrificed to God and which
is to be sent to Azazel, he is liable to receive the punishment of karet
for both of them, as they are both fit for use as an oﬀering. If he slaughtered them after he drew lots for them, he is liable for slaughtering
the goat designated for God, which is a sacrificial oﬀering, and he is
exempt for slaughtering the goat designated for Azazel, as it is not a
sacrificial oﬀering.

יהם ַחיָּ יב ַﬠל
ֶ ״ﬠד ׁ ֶש ּל ֹא ִהגְ ִריל ֲﬠ ֵל
ַ The Gemara clarifies the meaning of this baraita. With regard to the
:נֵיהם״ ְל ַמאי ֲחז ּו – ָא ַמר ַרב ִח ְסדָּ א
ֶ  ׁ ְשstatement that if he slaughtered the goats when he had not yet drawn
lots, he is liable for both of them, the Gemara asks: For what are they
.הוֹאיל וְ ָראוּי ַל ּ ָ ׂש ִﬠיר ַה ּנ ֲַﬠ ֶ ׂשה ַ ּבחוּץ
ִ
fit? Before the lots are drawn, neither goat is fit for use as an oﬀering.
The Gemara answers that Rav Ĥisda said: He is liable since they are
fit to be used as the goat whose sacrificial rites are performed outside.
These two goats are fit for use as the additional oﬀerings of Yom Kippur,
whose sacrificial rites are performed outside of the Sanctuary, in the
Temple courtyard. Therefore, the goats have the status of sacrificial
oﬀerings.
ו ַּמאי ׁ ְשנָ א ַל ּ ָ ׂש ִﬠיר ַה ּנ ֲַﬠ ֶ ׂשה ִ ּב ְפנִים
 ַל ּ ָ ׂש ִﬠיר,דְּ ל ֹא – דִּ ְמח ו ַּּסר ַהגְ ָר ָלה
ַה ּנ ֲַﬠ ֶ ׂשה ַ ּבחוּץ נַ ִמי ָלא ֲחזֵ י – דִּ ְמ ַח ְס ֵרי
!בוֹדת ַהיּוֹם
ַ ֲﬠ

The Gemara asks: What is diﬀerent about the goat whose sacrificial
rites are performed inside the Sanctuary, i.e., the goat selected to be
sacrificed as a sin-oﬀering, for which the goats are not valid because
they lack the lottery? They are also unfit to be used as the goat whose
rites are performed outside the Sanctuary, as they lack the service of
the day.N The entire Yom Kippur service must be performed in the
proper sequence, and several steps have to be executed before the additional oﬀerings are sacrificed, including the sprinkling of the bull’s
and goat’s blood, and the burning of the handful of incense. Since the
additional oﬀerings cannot yet be sacrificed, the goats cannot be considered fit for these oﬀerings, and one should not be liable to receive
karet for slaughtering the goats outside the Temple courtyard.

 ֵאין ְמחו ַּּסר זְ ַמן ְלבוֹ: ָק ָס ַבר ַרב ִח ְסדָּ אThe Gemara answers: Rav Ĥisda holds that an oﬀering is not consid. ַ ּביּוֹםered to be lacking time if it is to be brought on that day. An oﬀering
is considered lacking time, and therefore unfit, if it is supposed to be
brought on a diﬀerent day. However, if it is the proper day but the right
moment has not yet arrived, the oﬀering is considered valid. On the
other hand, before the High Priest draws lots to determine which of
the goats will be sacrificed to God and which sent to Azazel, even
though it is the proper day, the goats are not yet considered valid offerings because there is a necessary action that the High Priest must
take with regard to the goat itself before it can be brought as an oﬀering.
 ָה ׁ ְש ָּתא דְּ ָא ַמר ַרב ִח ְסדָּ א:ָא ַמר ָר ִבינָ א
,ְמחו ַּּסר ַהגְ ָר ָלה ִּכ ְמחו ַּּסר ַמ ֲﬠ ֶ ׂשה דָּ ֵמי
:ָהא דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
קוֹדם ׁ ֶש ִּנ ְפ ְּתח ּו
ֶ ׁ ְש ָל ִמים ׁ ֶש ׁ ּ ְש ָח ָטן
: ׁ ֶש ֶּנ ֱא ַמר,יכל – ּ ְפסו ִּלין
ָ דַּ ְלתוֹת ַה ֵה
מוֹﬠד״ – ִ ּבזְ ַמן
ֵ ״ ּו ׁ ְש ָחטוֹ ּ ֶפ ַתח א ֶֹהל
. וְ ל ֹא ִ ּבזְ ַמן ׁ ֶשהוּא נָעוּל,ּח ׁ ֶשהוּא ּ ָפתו

Ravina said: Now that Rav Ĥisda said that although the drawing of
lots is external to the animals themselves, an animal lacking the lottery
is comparable to an animal lacking an action and is not yet considered a valid oﬀering, a statement can be made with regard to that
which Rav Yehuda said that Shmuel said: Peace-oﬀerings that one
slaughtered in the Temple before the doors of the Sanctuary were
openedH are disqualified, as it is stated with regard to peace-oﬀerings:
“And he shall slaughter it at the entrance to the Tent of Meeting”
(Leviticus : ), which teaches that it must be slaughtered when the
entrance is open and serves as an actual entrance, but not when it
is locked. As long as the entrance to the Tent of Meeting, or in
the Temple the doors to the Sanctuary, remain closed, one may
not sacrifice the peace-oﬀerings, and if they are sacrificed, they are
disqualified.

HALAKHA

If the High Priest slaughtered the two Yom Kippur goats
outside the Temple courtyard – ׁ ְשנֵי ְ ׂש ִﬠ ֵירי יוֹם ַה ִּכ ּיפו ִּרים ׁ ֶש ׁ ּ ְש ָח ָטן
בחוּץ:
ּ ַ If one slaughtered the Yom Kippur goats outside the
Temple before the High Priest confessed over them, one is
liable to receive the punishment of karet for each of the two
goats, since they were both eligible for sacrifice. If one slaughters them after the confession, he is liable for slaughtering the
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goat designated for God, but exempt for the one that is sent
away to Azazel. The Ra’avad holds that one’s liability depends
on whether the act took place before or after the lottery, rather
than the High Priest’s confession. The Kesef Mishne explains that
the Rambam based his view on a passage in tractate Zevaĥim
(Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 18:11).
Peace-oﬀerings that one slaughtered before the doors of the

Sanctuary were opened – קוֹדם ׁ ֶש ִּנ ְפ ְּתח ּו דַּ ְלתוֹת
ֶ ׁ ְש ָל ִמים ׁ ֶש ׁ ּ ְש ָח ָטן
יכל
ָ ה ֵה:ַ Peace-oﬀerings that were slaughtered before the doors
of the Sanctuary were opened are disqualified, since it is written that one shall slaughter them “at the entrance to the Tent
of Meeting” (Leviticus 3:2). This principle is in accordance with
the opinion of Shmuel (Rambam Sefer Avoda, Hilkhot Ma’aseh
HaKorbanot 5:5).

