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– ּח וְ ל ֹא ַﬠל יְ ֵדי ֶה ְפ ׁ ֵשט נִיתו
ּ  ַמה ְּל ַה ָּלן ַﬠל יְ ֵדיJust as below it is prepared for burning by means of dissection
.ּח וְ ל ֹא ַﬠל יְ ֵדי ֶה ְפ ׁ ֵשט נִיתו
ּ  ַאף ָּכאן ַﬠל יְ ֵדיand not by means of skinning, so too here it is by means of
dissection and not by means of skinning.
 ״וְ ִק ְר ּבוֹ ו ִּפ ְר ׁשוֹ:וְ ָה ָתם ְמנָ א ָלן? דְּ ַתנְ יָ א
 יָ כוֹל.וְ הוֹצִ יא״ – ְמ ַל ֵּמד ׁ ֶש ּמוֹצִ יאוֹ ׁ ָש ֵלם
,ֹאשוֹ ו ְּכ ָר ָﬠיו״
ׁ יִ ְ ׂש ְר ֶפנּ ּו ׁ ָש ֵלם – נֶ ֱא ַמר ָּכאן ״ר
 ַמה ְּל ַה ָּלן – ַﬠל,(ֹאש ו ְּכ ָר ַﬠיִ ם
ׁ וְ נֶ ֱא ַמר ְל ַה ָּלן )ר
,ּח נִיתו
ּ  ַאף ָּכאן – ַﬠל יְ ֵדי,ּח נִיתו
ּ יְ ֵדי

The Gemara asks: And there, with regard to bull sin-oﬀerings
that are burned,N from where do we derive that they are cut but
not skinned? The Gemara answers: As it was taught in a baraita:
“And the skin of the bull and all its flesh, with its head and with
its legs, and its innards, and its dung, even the whole bull shall
he carry outside the camp to a clean place, where the ashes are
poured out, and burn it on wood with fire” (Leviticus : – ).
This teaches that he brings it out whole. One might have
thought that he should burn it whole. It is stated here: Its head
and its legs, and it is stated there, with regard to burnt-oﬀerings,
head and legs. Just as there, the burnt-oﬀering is performed by
means of dissection, as explicitly stated in the verse, so too here
it is by means of dissection.

ִאי ַמה ְּל ַה ָּלן ַﬠל יְ ֵדי ֶה ְפ ׁ ֵשט – ַאף ָּכאן ַﬠל
. וְ ִק ְר ּבוֹ ו ִּפ ְר ׁשוֹ:לוֹמר
ַ יְ ֵדי ֶה ְפ ׁ ֵשט? ַּת ְלמוּד
 ְּכ ׁ ֵשם ׁ ֶש ּ ִפ ְר ׁשוֹ:ַמאי ַּת ְלמו ָּדא? ָא ַמר ַרב ּ ַפ ּ ָפא
.ְ ּב ִק ְר ּבוֹ – ָּכךְ ְ ּב ָ ׂשרוֹ ְ ּבעוֹרוֹ

The Gemara asks: If so, derive the following from the same
verbal analogy: Just as there, in the case of burnt-oﬀerings, the
dissection is performed with skinning, so too here it is with
skinning, and he must remove the skin of the animals before
burning them. The Gemara answers: Therefore, the verse states
“and its innards, and its dung.” The Gemara asks: What is the
derivation from this phrase? Rav Pappa said: Just as its dung
is within its innards and they do not remove it, so too, its flesh
is in its skin and they do not separate the skin from the flesh.

 ״יוֹצִ יא: ָּתנ ּו ַר ָ ּבנַן.ימ ַתי ְמ ַט ְּמ ִאין ְ ּבגָ ִדים״
ָ ״מ ֵא
ֵ § It was taught in the mishna that the tanna’im disagree about
. ֶאל ִמחוּץ ַל ַּמ ֲחנֶ ה וְ ָ ׂש ְרפוּ״the question of at what point the bull and goat render the garments of those who carried them impure. The Sages taught a
baraita based on the verse: “The bull of the sin-oﬀering and the
goat of the sin-oﬀering whose blood was brought in to gain
atonement in the sacred place, shall be taken outside the camp
and they shall burn” (Leviticus : ).
 וְ ָכאן,נוֹתן ָל ֶהם ׁ ָשל ֹׁש ַמ ֲחנוֹת
ֵ ְל ַה ָּלן ַא ָּתה
 ִאם ֵּכן ָל ָּמה,נוֹתן ָל ֶהם ַמ ֲחנֶ ה ַא ַחת
ֵ ַא ָּתה
 ֵּכיוָ ן ׁ ֶשיָּ צָ א: ָלוֹמר ְלך
ַ ?״מחוּץ ַל ַּמ ֲחנֶ ה״
ִ נֶ ֱא ַמר
.חוּץ ְל ַמ ֲחנֶ ה ַא ַחת – ְמ ַט ְּמ ִאים ְ ּבגָ ִדים

One might wonder: Below, with regard to other bull sinoﬀerings that are burned, you give them three camps,N meaning
that the bulls are burned outside the Israelite camp or, in the
time of the Temple, outside Jerusalem. And here you give them
only one camp, as they are burned as soon as they are taken out
of the Temple courtyard, which is considered the camp of the
Divine Presence. This seems unreasonable and is not to be accepted. If so, why is it stated: “Outside the camp”? The intention is not that they leave only one camp, but rather, to say to
you: Once it has left one camp it immediately renders the
garments of those carrying it impure.

 ״וְ הוֹצִ יא ֶאת ָּכל: וְ ָה ָתם ְמנָ א ָלן? דְּ ַתנְ יָ אThe Gemara asks: And there, with regard to other bull sin. ַה ּ ָפר״ – חוּץ ְל ׁ ָשל ֹׁש ַמ ֲחנוֹתoﬀerings that are burned, from where do we derive that they
are removed from all three camps? The Gemara explains: As
it was taught in a baraita: It is stated about the bull sin-oﬀering
of the High Priest: “Even the whole bull shall he carry outside
the camp…and burn it” (Leviticus : ), meaning that he
should take it outside of three camps.
NOTES

Bulls that are burned – ִש ָר ִפים
ׂ ְ פ ִרים ַה ּנ:ָ ּ There are two kinds of
sin-oﬀerings, outer sin-oﬀerings and inner sin-oﬀerings. Outer
sin-oﬀerings are brought by an individual who unwittingly
violates a prohibition that carries a punishment of karet for
those who violate it purposefully. This oﬀering may be either a
lambs or a goat; however, if a king brings the oﬀering, it must
be a goat. The blood of the oﬀering is sprinkled on the corners
of the outer altar, and its fats and sacrificial portions are burned
on the altar. The remainder of the flesh is eaten by male priests.
Inner sin-oﬀerings are brought by the community or the High

Priest for following a mistaken halakhic ruling. These oﬀerings
are bulls, and their blood is sprinkled toward the curtain and
on the golden altar. Their organs are burned on the altar, but
their flesh, hides, and innards are burned outside the camp.
The bull and goat of Yom Kippur fall into this second category, and therefore the halakhot of inner sin-oﬀerings apply
to them.
Three camps – של ֹׁש ַמ ֲחנוֹת:
ָ ׁ When the Jewish people were in
the wilderness, the camp was arranged around the Tabernacle

and was divided into three areas. The first camp was that of
the Divine Presence, which included the Tabernacle and its
courtyard. The second camp was the Levite camp, whose
tents surrounded the Tabernacle. Surrounding this was the
Israelite camp, where the rest of the nation pitched its tents.
When the Temple was built in Jerusalem, a similar arrangement was instituted. The Temple and its courtyard comprised the camp of the Divine Presence, the Temple Mount
was the Levite camp, and the city of Jerusalem was the
Israelite camp.
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NOTES

It is stated here, outside the camp, etc. – נֶ ֱא ַמר ָּכאן
מחוּץ ַל ַּמ ֲחנֶ ה וכו׳:ִ Tosafot discuss the various derivations
proposed in this passage, some of which contradict
a principle stated in tractate Zevaĥim that a halakha
derived from a juxtaposition cannot then serve as a
source from which a halakha may be derived through
another juxtaposition. Apparently, the derivations
must be understood as based upon a verbal analogy,
in which the halakha in one case is derived based upon
a juxtaposition. Even according to the opinion that
this form of derivation is not acceptable in the realm
of sacrificial law, perhaps the Gemara here follows the
opinion that the red heifer is not really an oﬀering and
therefore not subject to this principle (Ritva).
HALAKHA

The place where the sin-oﬀerings are burned – ָמקוֹם
ִש ָרפוֹת
ׂ ְ יפת ַח ָּטאוֹת ַה ּנ
ַ ש ֵר:
ׂ ְ Bulls and goats of inner sinoﬀerings are burned together with their hides and
dung outside Jerusalem in a location known as the
place of the ashes (Rambam Sefer Avoda, Hilkhot
Ma’aseh HaKorbanot 7:2).

 אוֹ ֵאינוֹ,אוֹמר חוּץ ְל ׁ ָשל ֹׁש ַמ ֲחנוֹת
ֵ ַא ָּתה
אוֹמר ְ ּב ַפר
ֵ ֶא ָּלא חוּץ ְל ַמ ֲחנֶ ה ַא ַחת? ְּכ ׁ ֶשהוּא
 ׁ ֶש ֵאין ַּת ְלמוּד,״אל ִמחוּץ ַל ַּמ ֲחנֶ ה״
ֶ :ָה ֵﬠ ָדה
 ״וְ ָ ׂש ַרף אוֹתוֹ ַּכ ֲא ׁ ֶשר: ׁ ֶש ֲה ֵרי ְּכ ָבר נֶ ֱא ַמר,לוֹמר
ַ
ׁ ָ ׂש ַרף ֶאת ַה ּ ָפר ָה ִר
:לוֹמר
ַ אשוֹן״ ו ַּמה ַּת ְלמוּד
ֶ
.״אל ִמחוּץ ַל ַּמ ֲחנֶ ה״ – ִל ֵּיתן לוֹ ַמ ֲחנֶ ה ׁ ְשנִיָּה

Do you say that he takes it outside of three camps, or is he required to take it outside of only one camp? When it says with
regard to the bull sin-oﬀering brought for the sin of the community: “He shall carry the bull outside the camp” (Leviticus : ),
that verse requires explanation, as there is no need for the verse
to state this, since it was already stated: “And burn it as he
burned the first bull” (Leviticus : ), which indicates that all
the halakhot of the bull sin-oﬀering of a High Priest apply to the
bull sin-oﬀering of the community as well. And what is the meaning when the verse states outside the camp? To give it a second
camp, i.e., to indicate that it must be removed from the Levite
camp in addition to the camp of the Divine Presence.

 ׁ ֶש ֵאין,״מחוּץ ַל ַּמ ֲחנֶ ה״ ַ ּבדֶּ ׁ ֶשן
ִ אוֹמר
ֵ  ו ְּכ ׁ ֶשהוּאAnd when it says: “Outside the camp” (Leviticus : ) with reְ״אל ׁ ֶש ֶפך
ֶ : ׁ ֶש ֲה ֵרי ְּכ ָבר נֶ ֱא ַמר,לוֹמר
ַ  ַּת ְלמוּדgard to removal of the ash, that verse also requires explanation, as
.ישית
ִ ׁ  ַהדֶּ ׁ ֶשן״ – ֵּתן לוֹ ַמ ֲחנֶ ה ׁ ְש ִלthere is no need for the verse to state this, since it was already
stated with regard to the bull sin-oﬀering of a High Priest: “Even
the whole bull shall he carry outside the camp to a clean place,
where the ashes are poured out, and burn it on wood with fire;
where the ashes are poured out shall it be burned” (Leviticus
: ). Rather the repetition of the words: Outside the camp, indicates that he should give it a third camp, so that it is burned
outside of the Israelite camp as well. Consequently, it has been
derived that inner sin-oﬀerings are burned outside of the three
camps, and when the Torah states: Outside the camp, with regard
to the bull and goat of Yom Kippur, it teaches that as soon as they
are taken outside the Temple courtyard, the garments of those
carrying them are rendered impure.
״מחוּץ ַל ַּמ ֲחנֶ ה״ ַמאי ָﬠ ֵביד
ִ וְ ַר ִ ּבי ׁ ִש ְמעוֹן ַהאי
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.יה ְל ִכ ְד ַתנְ יָ א
ּ ָ יה? ִמ
ּ יב ֵﬠי ֵל
ּ ֵל
״מחוּץ ַל ַּמ ֲחנֶ ה״ וְ נֶ ֱא ַמר
ִ  נֶ ֱא ַמר ָּכאן:אוֹמר
ֵ
 ַמה ָּכאן – חוּץ ְל ׁ ָשל ֹׁש,״מחוּץ ַל ַּמ ֲחנֶ ה״
ִ ְל ַה ָּלן
. ַאף ְל ַה ָּלן – ח ּוץ ְל ׁ ָשל ֹׁש ַמ ֲחנוֹת,ַמ ֲחנוֹת
ו ַּמה ְּל ַה ָּלן ְ ּב ִמזְ ָר ָח ּה ׁ ֶשל יְ רו ׁ ָּש ַליִ ם – ַאף ָּכאן
.ְ ּב ִמזְ ָר ָח ּה ׁ ֶשל יְ רו ׁ ָּש ַליִ ם

The Gemara asks: And what does Rabbi Shimon do with the
phrase outside the camp, as he holds that those carrying the bull
and goat are rendered impure only once they leave all three
camps? The Gemara answers: He needs it for that which was
taught in a baraita, that Rabbi Eliezer says: It is stated here, with
regard to the bull of Yom Kippur, outside the camp,N and it is
stated there, with regard to the red heifer, “outside the camp”
(Numbers : ). Just as here, it is burned outside three camps,
so too there the heifer, it is burned outside three camps. And
just as there it is burned east of Jerusalem, since the heifer must
be burned “toward the front of the Tent of Meeting” (Numbers
: ), opposite the entrance to the Temple to its east, so too here
the bull and goat of Yom Kippur are burned east of Jerusalem.

יכן
ָ  ֵה:יכא ָ ׂש ֵריף ְלה ּו? ִּכ ְד ַתנְ יָ א
ָ  ֵה, וְ ַר ָ ּבנַ ןThe Gemara asks: And according to the Rabbis, where do they
burn them?H The Gemara answers: As it was taught in a baraita:
?נִש ָר ִפין
ְׂ
Where are they burned?

Perek VI
Daf 68 Amud b
. וְ חוּץ ְל ׁ ָשל ֹׁש ַמ ֲחנוֹת, ִלצְ פוֹנָ ּה ׁ ֶשל יְ רו ׁ ָּש ַליִ םNorth of Jerusalem, and outside of three camps. Rabbi Yosei
.נִש ָר ִפין
ׂ ְ  ַא ֵ ּבית ַהדֶּ ׁ ֶשן:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּביsays: They are burned in the place of the ashes.
– יוֹסי
ֵ יה דְּ ַר ִ ּבי
ּ  ַמאן ַּתנָ א דְּ ָפ ֵליג ֲﬠ ֵל:ָא ַמר ָר ָבא
ְ״אל ׁ ֶש ֶפך
ֶ : דְּ ַתנְיָא,יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב הוּא
ֶ ַר ִ ּבי ֱא ִל
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.ַהדֶּ ׁ ֶשן יִ ּ ָ ׂש ֵרף״ ׁ ֶשיְּ ֵהא ְל ׁ ָשם דֶּ ׁ ֶשן
. ְ ׁ ֶשיְּ ֵהא ְמקוֹמוֹ ְמ ׁשו ּ ָּפך:אוֹמר
ֵ ֶ ּבן יַ ֲﬠקֹב
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Rava said: Who is the tanna who disagrees with Rabbi Yosei on
this issue? It is Rabbi Eliezer ben Ya’akov, as it was taught in a
baraita with regard to the verse: “Where the ashes are poured
out [shefekh hadeshen] shall it be burned” (Leviticus : ),
which means that there shall already be ash there in that place,
so that it is known as the ash heap even before this animal is
burned there. Rabbi Eliezer ben Ya’akov says: This verse indicates that its place should be slanted [meshupakh] so that ash
that is deposited there will roll downhill. Rava understood that
whereas Rabbi Yosei requires that there already be ash present
when the bull is burned, Rabbi Eliezer ben Ya’akov does not.

ְ וְ ִד ְיל ָמא ִ ּב ְמקוֹמוֹ ְמ ׁשו ּ ָּפך:יה ַא ַ ּביֵ י
ּ  ָא ַמר ֵלAbaye said to him: There is no proof from here, as perhaps they
? הוּא דִּ ְפ ִליגִ יdisagree only about whether the place must be slanted. Rabbi
Eliezer ben Ya’akov may agree there should be ash there to begin
with, but he adds that the place must also be slanted. Therefore,
there is no proof to support Rava’s statement.
 ״וְ ַה ּ ׂש ֵוֹרף״ – ַה ּ ׂש ֵוֹרף ְמ ַט ֵּמא:ָּתנ ּו ַר ָ ּבנַ ן
 וְ ל ֹא ַה ְמ ַסדֵּ ר, וְ ל ֹא ַה ַּמ ִ ּצית ֶאת ָהאוּר,ְ ּבגָ ִדים
יﬠ ֵ וְ ֵאי זֶ ה ּו ַה ּ ׂש ֵוֹרף – זֶ ה ַה ְמ ַסיּ,ֶאת ַה ַּמ ֲﬠ ָר ָכה
.ִ ּב ׁ ְש ַﬠת ְ ׂש ֵר ָיפה

– יָ כוֹל ַאף ִמ ׁ ּ ֶש ּנ ֲַﬠ ׂש ּו ֵא ֶפר ְמ ַט ְּמ ִאין ְ ּבגָ ִדים
אוֹתם ְמ ַט ְּמ ִאין
ָ – ״אוֹתם״
ָ
:לוֹמר
ַ ַּת ְלמוּד
.ְ ּבגָ ִדים וְ ל ֹא ִמ ׁ ּ ֶש ּנ ֲַﬠ ׂש ּו ֵא ֶפר ְמ ַט ְּמ ִאין ְ ּבגָ ִדים
, ַה ּ ָפר ְמ ַט ֵּמא:אוֹמר
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן
.נִיתךְ ַה ָ ּב ָ ׂשר – ֵאינוֹ ְמ ַט ֵּמא ְ ּבגָ ִדים
ַּ

The Sages taught: It states: “And he who burns them shall wash
his garments” (Leviticus : ), to indicate that only the garments of the one who burns the bull and goat of Yom Kippur
are rendered impure, but not the garments of the one who
kindles the fire, and not the garments of the one who arranges
the pile of wood. And who is the one who burns? It is the one
who assists at the actual time of burning.
One might have thought that garments would be rendered
impure even after the bull and goat have become ash. Therefore,
the verse states: Them, to indicate that they themselves, the bull
and goat of Yom Kippur, render garments impure, but they do
not render garments impure once they become ash.H Rabbi
Elazar, son of Rabbi Shimon, says: The bull causes ritual impurity before it is burned, but once the flesh is burned it no
longer renders garments impure.

יכא ֵ ּבינַיְ יה ּו דְּ ׁ ָשוְ יָ ּה
ָּ  ַמאי ֵ ּבינַיְ יה ּו? – ִאThe Gemara asks: What is the practical diﬀerence between the
. ֲחרו ָּכאopinion of the first tanna and the opinion of Rabbi Elazar, son
of Rabbi Shimon? The Gemara answers: There is a diﬀerence
between them when he turned it into a charred mass and the
form of the animal has already become distorted but has not
actually become ash. According to Rabbi Elazar, son of Rabbi
Shimon, it no longer causes impurity.

mishna

They said to the High Priest: The goat
יﬠ ָ ׂש ִﬠיר  ִה ִ ּג:מתני׳ ָא ְמר ּו לוֹ ְלכ ֵֹהן ָ ּגדוֹל
has reached the wilderness.N And how
יﬠ ָ ׂש ִﬠיר יוֹד ִﬠין ׁ ֶש ִה ִ ּג
ְ  ו ִּמ ּנַיִ ין ָהי ּו.ַל ִּמ ְד ָ ּבר
did they know in the Temple that the goat reached the
נִיפין
ִ  ּו ְמ,עוֹשין
ִׂ
 ַל ִּמ ְד ָ ּבר? דִּ ְיר ָּכאוֹת ָהי ּוwilderness?H They would build platforms [dirkaot]L all along
.יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר יוֹד ִﬠין ׁ ֶש ִה ִ ּג
ְ ְ ו, ַ ּב ּסו ָּד ִריןthe way and people would stand on them and wave scarves
[sudarin]L to signal when the goat arrived. And therefore they
knew that the goat reached the wilderness.
:ימן ָ ּגדוֹל ָהיָה ָל ֶהם
ָ  וַ ֲהל ֹא ִס:ָא ַמר ַר ִ ּבי יְהו ָּדה
,ִמירו ׁ ָּש ַליִ ם וְ ַﬠד ֵ ּבית ִחדּ וּדוֹ – ׁ ְשל ׁ ָֹשה ִמ ִילין
,וֹהין ְּכ ֵדי ִמיל
ִ הוֹל ִכין ִמיל וְ חוֹזְ ִרין ִמיל וְ ׁש
ְ
יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר יוֹד ִﬠין ׁ ֶש ִה ִ ּג
ְ ְו

Rabbi Yehuda said: Why did they need these platforms? Didn’t
they already have a reliable indicator?N From Jerusalem to Beit
Ĥiddudo,N the edge of the wilderness, where the mitzva of dispatching the goat was performed, was a distance of three mil.
Since the nobles of Jerusalem walked a mil to escort the dispatcher and returned a mil, and waited the time equivalent to
the time it takes to walk a mil, they knew that the goat reached
the wilderness. There was no need for the platforms.

ימן ַא ֵחר ָהיָ ה
ָ  וַ ֲהל ֹא ִס:אוֹמר
ֵ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
הוֹרית ָהיָה ָק ׁשוּר ַﬠל ּ ִפ ְתחוֹ
ִ ְ ָל ׁשוֹן ׁ ֶשל ז,ָל ֶהם
יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר ָהיָ ה  ו ְּכ ׁ ֶש ִה ִ ּג,יכל
ָ ׁ ֶשל ֵה
יכם
ֶ ״אם יִ ְהי ּו ֲח ָט ֵא
ִ : ׁ ֶש ֶּנ ֱא ַמר,ַה ָּל ׁשוֹן ַמ ְל ִ ּבין
.ַּכ ׁ ּ ָשנִים ַּכ ׁ ּ ֶש ֶלג יַ ְל ִ ּבינוּ״

Rabbi Yishmael says: Didn’t they have a diﬀerent indicator?
There was a strip of crimson tied to the entrance to the
Sanctuary, and when the goat reached the wilderness and the
mitzva was fulfilled the strip would turn white, as it is stated:
“Though your sins be as scarlet, they will become white as
snow” (Isaiah : ).

HALAKHA

They do not render garments impure once they become ash – ל ֹא ִמ ׁ ּ ֶש ּנ ֲַﬠשׂ ּו ֵא ֶפר ְמ ַט ְּמ ִאין ְ ּבגָ ִדים: One who burns
the bull and goat of Yom Kippur is rendered impure, and
his garments are also rendered impure. This is true of one
who assists with the burning by moving the carcass, adding wood to the fire, or stoking the fire, and it applies even
after the carcasses are charred, as long as they have not
yet been turned to ash. However, once the carcasses have
turned to ash, they no longer cause impurity. Furthermore,
one who kindles the fire or arranges the pile of wood
before the burning remains pure (Rambam Sefer Tahara,
Hilkhot Para Aduma 5:4).
How did they know that the goat reached the wilderness – יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר יוֹד ִﬠין ׁ ֶש ִה ִ ּג
ְ מ ּנַיִ ין ָהי ּו:ִ Platforms were
constructed along the way to the wilderness, and flags
were waved to transmit the news that the goat had
reached the wilderness (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 3:7).
NOTES

The goat has reached the wilderness – יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר ה ִ ּג:ִ
It is appropriate that the next part of the Yom Kippur service, the reading of the Torah, be performed after the
main atonement of the day has been achieved through
the scapegoat. The whitening of the ribbon is proof of that
(see Tosafot Yeshanim; HaBoneh, Rabbi Yehuda Aryeh of
Modena’s commentary on Ein Ya’akov).
Didn’t they already have a reliable indicator – ימן
ָ וַ ֲהל ֹא ִס
גדוֹל ָהיָ ה ָל ֶהם:ּ ָ Apparently, Rabbi Yehuda holds that there
is no need to bother with messengers and flags in order
to be certain that the goat had arrived. The first tanna
holds that it is necessary to have concrete knowledge
that the goat reached the wilderness, and therefore Rabbi
Yehuda’s calculation, which is based on projection rather
than knowledge, and the miracle that Rabbi Yishmael
relies upon, are insuﬃcient.
Beit Ĥiddudo – בית ִחדּ וּדוֹ:
ּ ֵ Beit Ĥiddudo was so called
because the cliﬀ was sharp [meĥudad] and had rocks
protruding from it (Tosefot Yom Tov; Melekhet Shlomo). An
alternative version of the text reads Beit Haroro, which has
been explained as a location formed by two connected
mountains [harim].
LANGUAGE

Platforms [dirkaot] – דִּ ְיר ָּכאוֹת: According to most versions
of the text, the term here should be didkhiot. The origin
of this word is the Greek διάδοχος, diadokhos, meaning
a rear guard, or messengers who bring news from an
army’s front lines.
Scarves [sudarin] – סו ָּד ִרין: From the Greek σουδάριον,
sudariyon, in Latin, sudarium. The term means scarf or
towel.

gemara

Abaye said: Learn from this that Beit
 ׁ ְש ַמע ִמ ָּינ ּה – ֵ ּבית ִחדּ וּדוֹ:גמ׳ ָא ַמר ַא ַ ּביֵ י
Ĥiddudo is located in the wilderness,
 דְּ ָק ָס ַבר, וְ ָהא ָקא ַמ ׁ ְש ַמע ָלן,ימא
ָ ְַ ּב ִּמ ְד ָ ּבר ַקי
and this comes to teach us that Rabbi Yehuda holds that once
– יﬠ ָ ׂש ִﬠיר ַל ִּמ ְד ָ ּבר  ֵּכיוָ ן ׁ ֶש ִה ִ ּג: ַר ִ ּבי יְ הו ָּדהthe goat has reached the wilderness, its mitzva is complete
.נַﬠ ֵ ׂשית ִמצְ וָ תוֹ
ֲ even before it is pushed oﬀ the cliﬀ, and there is no need to wait
any longer.
הדרן עלך שני שעירי
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Perek VII
Daf 68 Amud b

mishna

The High Priest came to readN the
 ִאם,מתני׳ ָ ּבא לוֹ ּכ ֵֹהן ָ ּגדוֹל ִל ְקרוֹת
Torah. If he wished to read the Torah
 וְ ִאם,קוֹרא
ֵ – ָרצָ ה ִל ְקרוֹת ְ ּב ִבגְ ֵדי בוּץ
while still dressed in the fine linen garments,NH i.e., the priest.קוֹרא ְ ּב ִאצְ ְט ִלית ָל ָבן ִמ ׁ ּ ֶשלוֹ
ֵ –  ָלאוly vestments he wore during the previous service, he may read
wearing them; and if not he is permitted to read in a white robe
of his own, which is not a priestly vestment.
נוֹתנוֹ
ְ ְנוֹטל ֵס ֶפר ּת ָוֹרה ו
ֵ נֶסת
ֶ ַחזַּ ן ַה ְּכ
נוֹתנוֹ
ְ נֶסת
ֶ ֹאש ַה ְּכ
ׁ  וְ ר,נֶסת
ֶ ֹאש ַה ְּכ
ׁ ְלר
 וְ כ ֵֹהן,נוֹתנוֹ ְלכ ֵֹהן ָ ּגדוֹל
ְ  וְ ַה ְּסגַ ן,ַל ְּסגַ ן
ב״א ֲח ֵרי
ַ קוֹרא
ֵ ְעוֹמד ו ְּמ ַק ֵ ּבל ו
ֵ ָ ּגדוֹל
גוֹלל ֵס ֶפר
ֵ ְ ו,״א ְך ֶ ּב ָﬠ ׂשוֹר״
ַ ְמוֹת״ ו
יוֹתר
ֵ :אוֹמר
ֵ ְ ו,ּת ָוֹרה ו ַּמ ּנִיחוֹ ְ ּב ֵחיקוֹ
,נֵיכם ָּכתוּב ָּכאן
ֶ אתי ִל ְפ
ִ ִמ ַּמה ׁ ּ ֶש ָ ּק ָר
קוֹרא
ֵ ״ו ֶּב ָﬠ ׂשוֹר״ ׁ ֶש ְ ּבחו ַּּמ ׁש ַה ּ ְפקו ִּדים
.ַﬠל ּ ֶפה

The synagogue attendant takes a Torah scroll and gives it to
the head of the synagogueB that stood on the Temple Mount;
and the head of the synagogue gives it to the deputy High
Priest, and the Deputy gives it to the High Priest, and the
High Priest stands and receives the scroll from his hands. And
he reads from the scroll the Torah portion beginning with the
verse: “After the death” (Leviticus : ) and the portion beginning with the verse: “But on the tenth” (Leviticus : ), and
furls the Torah scroll and places it on his bosom and says:
More than what I have read before you is written here. The
Torah portion beginning with the verse: “And on the tenth,”
from the book of Numbers ( : ),N he then reads by heart.H

 ַﬠל:יה ׁ ְשמוֹנֶ ה ְ ּב ָרכוֹת
ָ ּו ְמ ָב ֵר ְך ָﬠ ֶל
,הוֹד ָאה
ָ  וְ ַﬠל ַה,בוֹדה
ָ  וְ ַﬠל ָה ֲﬠ,ַה ּת ָוֹרה
 וְ ַﬠל ַה ִּמ ְקדָּ ׁש ִ ּב ְפנֵי,וְ ַﬠל ְמ ִח ַילת ֶה ָﬠוֹן
 וְ ַﬠל, וְ ַﬠל יִ ְ ׂש ָר ֵאל ִ ּב ְפנֵי ַﬠצְ ָמן,ַﬠצְ מוֹ
 וְ ַﬠל ַה ּכ ֲֹהנִים,יְ רו ׁ ָּש ַליִ ם ִ ּב ְפנֵי ַﬠצְ ָמ ּה
. וְ ַﬠל ׁ ְש ָאר ַה ְּת ִפ ָּלה,ִ ּב ְפנֵי ַﬠצְ ָמן

And he recites after the reading the following eight blessings:HN
Concerning the Torah: Who has given us the Torah of truth;
and concerning the Temple service: Find favor in Your people
Israel and accept the service in Your most holy House... for
You alone do we serve with reverence;
and concerning thanksgiving: We give thanks to You;
and concerning pardon of iniquity: Pardon our iniquities on
this Yom Kippur;
and concerning the Temple in and of itself, which concludes:
Blessed…Who chose the Temple;
and concerning the Jewish People in and of itself, which
concludes: Blessed…Who chose Israel;
and concerning Jerusalem in and of itself, which concludes:
Blessed…Who chose Jerusalem;
and concerning the priests in and of themselves, which concludes: Blessed…Who chose the priests;
and concerning the rest of the prayer, which concludes:
Blessed…Who listens to prayer.

– קוֹרא
ֵ רוֹאה ּכ ֵֹהן ָ ּגדוֹל ְּכ ׁ ֶשהוּא
ֶ ָה
,ִש ָר ִפין
ׂ ְ רוֹאה ּ ַפר וְ ָ ׂש ִﬠיר ַה ּנ
ֶ ֵאינוֹ
ִש ָר ִפין – ֵאינוֹ
ׂ ְ רוֹאה ּ ַפר וְ ָ ׂש ִﬠיר ַה ּנ
ֶ וְ ָה
 וְ ל ֹא.קוֹרא
ֵ רוֹאה ּכ ֵֹהן ָ ּגדוֹל ְּכ ׁ ֶשהוּא
ֶ
 ֶא ָּלא ׁ ֶש ָהיְ ָתה,ִמ ּ ְפנֵי ׁ ֶש ֵאינוֹ ַר ׁ ּ ַשאי
נֵיהן ׁ ָשוָ ה
ֶ אכת ׁ ְש
ֶ  ו ְּמ ֶל,חוֹקה
ָ דֶּ ֶר ְך ְר
.ְּכ ַא ַחת

The Mishna comments: One who sees the High PriestN reading the Torah does not see the bull and goat that are burned;
and one who sees the bull and goat that are burned does
not see the High Priest reading the Torah. The Mishna explains: And this is not due to the fact that one is not permitted
to see both, but because there was a distant path between
them, and the performance of both of them is undertaken
simultaneously.

BACKGROUND

Head of the synagogue – נֶסת
ֶ ֹאש ַה ְּכ
ׁ ר: In the period of
the Mishna and the Talmud, the individual appointed over
synagogue matters was called the head of the synagogue, or
ἀρχισυνάγωγος, archisynogogos, in Greek. The title ĥazan
was used for the attendant of a synagogue, who often also
lived there, especially if that synagogue was situated outside

the city limits. The synagogue adjacent to the Temple was
located on the Temple Mount and was a designated place
of prayer for those who came to the Temple to sacrifice offerings or to watch the sacrificial service. The oﬃcials of this
synagogue held a certain importance and were considered
second in rank to the deputy High Priest.

NOTES

The High Priest came to read – בא לוֹ ּכ ֵֹהן ָ ּגדוֹל ִל ְקרוֹת:ּ ָ The Jerusalem Talmud presents the verse: “And he did that which the Lord
commanded Moses to do” (Leviticus 16:34) as the basis of the
obligation to read the Torah as part of the day’s service. It is insufficient to merely perform the day’s service; the biblical passages
describing it are also read.
Fine linen garments – בגְ ֵדי בוּץ:ּ ִ The High Priest is permitted to
wear the linen garments for the Torah reading only because he
is already wearing them. He would not, however, be permitted
to change into the golden garments; doing so would require immersion and sanctification beforehand, which must be followed
immediately by performing a service. As the Gemara explains, the
reading of the Torah is not considered a service in its own right
(Tosafot Yeshanim).
The book of Numbers – חו ַּּמ ׁש ַה ּ ְפקו ִּדים: In Talmudic literature,
the fourth book of the Torah is usually referred to as Numbers
[Pekudim] due to the two censuses of the Jewish People recorded
within. Sometimes it is also referred to by its first word: Vayedabber.
The title Bamidbar, which is commonly used nowadays, was introduced only at a relatively late stage.
Eight blessings – שמוֹנֶ ה ְ ּב ָרכוֹת:
ְ ׁ The mishna appears to actually
list nine blessings. This discrepancy is due to the diﬀerent versions
that exist of the text of the mishna. In many versions, the blessing
concerning Jerusalem is omitted, leaving eight blessings. Indeed,
the blessing concerning Jerusalem is absent from the baraita
cited by the Gemara, which also lists the blessing. Other texts of
the mishna omit the phrase: In and of itself, following the blessing
concerning the Jewish People and place it immediately before
the blessing concerning the rest of the prayer. Accordingly the
Jewish People and the rest of prayer are mentioned together in
a single blessing, and as such there are only eight blessings (see
Melekhet Shlomo).
One who sees the High Priest, etc. – רוֹאה ּכ ֵֹהן ָ ּגדוֹל וכו׳
ֶ ה:ָ The
principle behind this halakha is that it is permitted to neglect one
mitzva in order to be involved in a diﬀerent mitzva, in this case, to
neglect the reading of the Torah in order to see the bull and goat
that are burned. This is not considered a violation of the principle
that one may not pass over an opportunity to fulfill a mitzva, since
that principle applies only when one is already engaged with that
mitzva and been committed to it (Rambam’s Commentary on the
Mishna; Me’iri). The novelty of the mishna’s statement lies in the
fact that the two events were performed simultaneously despite
that had the two events been performed at diﬀerent times, the
crowds for each event would have been far greater, which would
be a fulfillment of: “The king’s glory is in the multitude of people”
(Proverbs 14:28). Nevertheless, this reason was not compelling
enough to alter the day’s schedule (Rabbeinu Yehonatan).
HALAKHA

If he wished to read in the fine linen garments – ִאם ָרצָ ה ִל ְקרוֹא
ב ִבגְ ֵדי בוּץ:ּ ְ This Torah reading is not a sacred Temple service. Therefore, the High Priest may decide if he wishes to recite the reading
in his own mundane clothes or in the white priestly vestments
(Rambam Sefer Avoda, Hilkhot Avodat Yom HaKippurim 3:9).
Order of the reading – יאה
ָ ס ֶדר ַה ְּק ִר:ֵ The synagogue attendant at
the Temple takes the Torah scroll and gives it to the head of the
synagogue, who gives it to the deputy High Priest. The Deputy
gives it to the High Priest, who stands and reads the Torah portion: “After the death,” and then the portion: “But on the tenth.” He
furls the Torah and says: More than what I have read before you is
written here, and then he recites by heart verses concerning Yom
Kippur that are taken from the book of Numbers (Rambam Sefer
Avoda, Hilkhot Avodat Yom HaKippurim 3:10).
He recites…eight blessings – …שמוֹנֶ ה ְ ּב ָרכוֹת
ְ ׁ ו ְּמ ָב ֵר ְך: The High
Priest recites blessings before and after the Torah reading as usual.
After the regular blessing concerning the Torah he adds an additional seven blessings (Rambam Sefer Avoda, Hilkhot Avodat
Yom HaKippurim 3:11).
: פרק ז׳ דף סח. Perek VII . 68b
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– ״ב ִאצְ ְט ִלית ָל ָבן ִמ ׁ ּ ֶשלוֹ״
ּ ְ גמ׳ ִמדְּ ָק ָתנֵי
.בוֹדה ִהיא
ָ יאה ָלאו ֲﬠ
ָ ִמ ְּכ ָלל דִּ ְק ִר

– ״אם ָרצָ ה ִל ְקרוֹת ְ ּב ִבגְ ֵדי ּבוּץ
ִ :וְ ָק ָתנֵי
ֵ
נִיתנ ּו
ְּ  ִ ּבגְ ֵדי ְּכהו ָּּנה: ׁ ָש ְמ ַﬠ ְּת ִמ ָּינ ּה.קוֹרא״
,יאה
ָ יל ָמא ׁ ָשאנֵי ְק ִר
ְ ִּיהנוֹת ָ ּב ֶהן! ד
ָ ֵל
,בוֹדה ִהיא
ָ צוֹרךְ ֲﬠ
ֶ ְּד

gemara

From the fact that it is taught in the
mishna that the High Priest is permitted to read in a white robe of his own, one may derive by inference that the reading of the Torah is not classified as a service,
which would have required that he wear priestly vestments.

But the mishna also teaches: If he wished to read the Torah
while still dressed in the fine linen garments, he may read wearing them. This is true even though they are consecrated as priestly vestments and the reading of the Torah is not a sacred service.
Therefore, the Gemara suggests: Learn from this that it is permitted to derive benefit from priestly vestments,N i.e., even
when not engaged in performing a service, a priest may derive
benefit from the priestly vestments, for example, by wearing
them for his own needs. If so, this would settle a long-standing
unresolved dilemma concerning this issue. The Gemara rejects
this suggestion: A proof may not be adduced from here because
perhaps reading from the Torah is diﬀerent, since it is for the
purpose of the service; therefore, even though it is not a true
service in its own right, it is nevertheless permitted for the High
Priest to continue wearing the priestly vestments.

ּ ַ  דְּ ִאAs the dilemma was raised before us: Is it permitted to derive
נִיתנ ּו ֵל ָיהנוֹת
ְּ  ִ ּבגְ ֵדי ְּכהו ָּּנה:יב ֲﬠיָא ָלן
?יהנוֹת ָ ּב ֶהן
ָ נִיתנ ּו ֵל
ְּ  אוֹ ל ֹא, ָ ּב ֶהןbenefit from priestly vestments, or is it not permitted to
derive benefit from priestly vestments?
.קוֹד ׁש
ֶ  ל ֹא ָהי ּו יְ ׁ ֵשנִים ְ ּב ִבגְ ֵדי:ָּתא ׁ ְש ַמע
.יכל – ָא ְכ ִלי
ַ  ָהא ֵמ,ׁ ֵשינָ ה הוּא דְּ ָלא
בוֹדה
ָ צוֹר ְך ֲﬠ
ֶ ְּ ד,דִּ ְיל ָמא ׁ ָשאנֵי ֲא ִכ ָילה
אוֹתם ֲא ׁ ֶשר
ָ  ״וְ ָא ְכל ּו: ִּכ ְד ַתנְ יָ א,ִהיא
אוֹכ ִלים
ְ ּכו ַּפר ָ ּב ֶהם״ ְמ ַל ֵּמד ׁ ֶש ַה ּכ ֲֹהנִים
.ו ְּב ָﬠ ִלים ִמ ְת ַּכ ּ ְפ ִרין

Come and hear a resolution to this dilemma based on a mishna:
The priests would not sleep in the sacred vestments out of
concern they might pass wind while sleeping.H One may infer:
It is specifically sleep which is not permitted, but they may eat
while wearing the priestly vestments, even though eating is not
a service. This should prove that it is permitted to derive personal benefit from wearing priestly vestments. The Gemara rejects this proof: A proof may not be adduced from here because
perhaps eating is diﬀerent, since it is for the purpose of the
Temple service. As it was taught in a baraita that the verse
states: “And they shall eat those things with which atonement
was made” (Exodus : ), which teaches that the priests eat
the meat of the oﬀerings and the owners of those oﬀerings
thereby achieve atonement.

! ָהא ִהלּ ו ֵּכי – ְמ ַה ְּל ִכי, ׁ ֵשינָ ה הוּא – דְּ ָלאThe Gemara suggests making a diﬀerent inference from that
, ְ ּב ִדין הוּא דְּ ִהלּ ו ֵּכי נַ ִמי ָלאmishna cited above: One may infer that it is specifically sleep
which is not permitted, but they may walk while wearing the
sacred vestments even when not engaged in a service. This
should prove that it is permitted to derive benefit from wearing
priestly vestments. The Gemara rejects this proof: It is incorrect
to make this inference since by right the mishna should have
stated that walking in priestly vestments is also not permitted.

NOTES

To derive benefit from priestly vestments – …ִ ּבגְ ֵדי ְּכהו ָּּנה
יהנוֹת ָ ּב ֶהן
ָ ל:ֵ If there were an absolute prohibition against deriving any benefit from the priestly vestments, then upon completing a service the priests would be required to immediately
strip themselves of their garments so as not to transgress the
prohibition. This is an unfair expectation; as the Gemara in

tractate Kiddushin states: The Torah was not given to the ministering angels. It is therefore certainly permitted for the priests
to continue wearing their priestly vestments upon completion of a service. Since that is permitted, the Gemara considers the possibility that the Torah did not prohibit deriving
benefit at all.

HALAKHA

Sleeping in sacred vestments – שינָ ה ְ ּב ִבגְ ֵדי ַה ּק ֶוֹד ׁש:
ֵ ּ ׁ The priests
who spent the night in the Temple did not sleep in the priestly
vestments; rather, they folded them and placed them next
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to their heads. This ruling is in accordance with Rav Pappa’s
understanding cited later in the Gemara (Rambam Sefer Avoda,
Hilkhot Beit HaBeĥira 8:6).

