NOTES

Your choice vows – ָמ ְב ַחר ָנְד ֶריך:ִ Certainly it is prohibited to
sacrifice an animal with a blemish or another explicitly stated
disqualification. Similarly, some animals, such as old or filthy
animals, are considered inappropriate for use. The Gemara
here teaches that even an animal that is otherwise fit to be
used should be rejected if there is a superior specimen in
the flock (see Me’iri).

.״מ ְב ַחר נְ ָד ֶריךָ ״
ִּ יה ִמ
ּ  וְ ַר ִ ּבי – נָ ְפ ָקא ֵלAnd from where does Rabbi Yehuda HaNasi derive the requirement
חוֹבה
ָ  ַחד ְ ּב: וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹןthat the ram be of the best stock? He derives it from the verse:
N
.יכי
ִ  וּצְ ִר,“ וְ ַחד ִ ּבנְ ָד ָבהYour choice vows” (Deuteronomy : ), which teaches that all
oﬀerings must be from the choicest animals. And according to
Rabbi Elazar, son of Rabbi Shimon, why is this additional verse
necessary? One verse refers to obligatory oﬀerings, and the other
one refers to free-will oﬀerings. And both are necessary because
the requirement in one case cannot be learned from the other. It is
reasonable that a free-will oﬀering must be from the choicest animal
since it is a voluntary gift; and it is also reasonable that an obligatory oﬀering should be the choicest, since an obligation must be
fulfilled in the finest possible way.

§ It was taught in the mishna: The High Priest sanctified his hands
: ָּתנ ּו ַר ָ ּבנַ ן.״קידֵּ ׁש יָ ָדיו וְ ַרגְ ָליו״
ִ
 ָל ָּמה,מוֹﬠד״
ֵ  ״ו ָּבא ַא ֲהרֹן ֶאל א ֶֹהלand feet and entered the Holy of Holies to take out the incense
 הוּא ָ ּבא – ְלהוֹצִ יא ֶאת ַה ַּכף וְ ֶאתspoon and the coal pan. The Gemara cites a related baraita. The
Sages taught: The verse states: “And Aaron shall come into the
,ַה ַּמ ְח ָּתה
Tent of Meeting” (Leviticus : ), which is taken to mean that he
enters the Holy of Holies. Why does he come? He comes in order
to take out the incense spoon and the coal pan
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NOTES

The whole portion is written in order – ׁ ֶש ָּכל ַה ּ ָפ ָר ׁ ָשה ּכו ָּּל ּה
נֶ ֶא ְמ ָרה ַﬠל ַה ֵּס ֶדר: If indeed the High Priest reenters the Holy
of Holies only later, why does the Torah mention his entry at this point, out of sequence? The Vilna Gaon explains
that according to the Sifra, Aaron, the first High Priest, was
permitted to enter the Holy of Holies throughout the year
provided he observed the order of the service described
in Leviticus, chapter 16. When the order of the verses is followed, it emerges that Aaron was able to enter the Holy of
Holies with just three immersions. This was true throughout
the year. However, on Yom Kippur itself, in order to achieve
the requisite number of five immersions, the reentry had to
be delayed, as described by the Gemara (Ĥokhmat Adam).
HALAKHA

Five immersions and ten sanctifications – ָח ֵמ ׁש ְט ִבילוֹת
וַ ֲﬠ ָ ׂש ָרה ִקדּ ו ׁ ִּשין: The oral tradition teaches that on Yom Kippur
the High Priest performs five immersions and sanctifies his
hands and feet ten times. The mishna details their order and
position within the service (Rambam Sefer Avoda, Hilkhot
Avodat Yom HaKippurim 2:2).

 ׁ ֶש ָּכל ַה ּ ָפ ָר ׁ ָשה ּכו ָּּל ּה נֶ ֶא ְמ ָרה ַﬠלas the whole portion of the service of the day detailed in Leviticus
N
. חוּץ ִמ ּ ָפסוּק זֶ ה, ַה ֵּס ֶדרis written in this order, and the service must be performed in
that order, except for this verse, which is stated out of order and
is performed only later. The verse detailing his reentry (Leviticus
: ) is written before the verse detailing the sacrifice of the
rams (Leviticus : ), but in fact the reentry occurs only after the
sacrifice of the rams.
 ְ ּג ִמ ִירי: ַמאי ַט ְﬠ ָמא? ָא ַמר ַרב ִח ְסדָּ אThe Gemara asks: What is the reason to assume this verse is written
טוֹבל
ֵ  ָח ֵמ ׁש ְט ִבילוֹת וַ ֲﬠ ָ ׂש ָרה ִקידּ ו ׁ ִּשיןout of order? Rav Ĥisda said: They learned as a tradition that the
H
, ּכ ֵֹהן ָ ּגדוֹל ו ְּמ ַקדֵּ ׁש ּבוֹ ַ ּביּוֹםHigh Priest performs five immersions and ten sanctifications of
his hands and feet when he changes clothing on that day. Each time
the High Priest changes between the white and golden garments,
he sanctifies his hands and feet, immerses, dresses in the new set of
garments and then once again sanctifies his hands and feet.
יבי – ל ֹא
ִ  וְ ִאי ָא ְמ ַר ְּת ְּכ ִס ְד ָרן ְּכ ִתAnd if you say that the verses, including this one, are written in
 ַמ ׁ ְש ַּכ ַח ְּת ָל ּה ֶא ָּלא ׁ ָשל ֹׁש ְט ִבילוֹתorder, you find only three immersions and six sanctifications.
. וְ ׁ ִש ׁ ּ ָשה ִקידּ ו ׁ ִּשיןRead in order, the verses indicate only three changes of garments,
which involve three immersions and six sanctifications. In order to
arrive at the requisite numbers of five immersions and ten sanctifications one must assume that the High Priest’s reentry into the Holy
of Holies takes place at a later time, after he has already changed into
the golden garments. This would require him to change into the
white garments and then back into the golden garments, providing
an additional two immersions and four sanctifications.
 וְ ִד ְיל ָמא ַמ ְפ ִסיק: ַמ ְת ִקיף ָל ּה ַר ִ ּבי זֵ ָיראRabbi Zeira strongly objects to this: But perhaps the order of the
!יה ַ ּב ּ ָ ׂש ִﬠיר ַה ּנ ֲַﬠ ֶ ׂשה ַ ּבחוּץ
ּ  ֵלverses in Leviticus can be maintained, and the requisite number of
immersions and sanctifications still achieved, if he interrupts the
service performed in the white garments with the goat whose services are performed outside of the Sanctuary, i.e., in the Temple
courtyard, and are performed in the golden garments. The sacrifice
of the goat is not mentioned in Leviticus but only in Numbers.
Therefore, it could be inserted into the service of the day without
compromising the order of the verses in Leviticus. The change into
the golden garments and then back into the white garments would
contribute an additional two immersions and four sanctifications,
thus arriving at the requisite numbers.
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 ״וְ יָ צָ א וְ ָﬠ ָ ׂשה, ָא ַמר ַא ַ ּביֵ י ָא ַמר ְק ָראAbaye said: It is clear that the verse detailing the reentry must be
אשוֹנָ ה ָﬠ ֵביד
ׁ יאה ִר
ָ ִעוֹלתוֹ״ ִמיְּ צ
ָ  ֶאתout of order, since the verse states: “And he shall exit and make
. ֵאילוֹ וְ ֵאיל ָה ָﬠםhis burnt-oﬀering and the burnt-oﬀering of the people” (Leviticus
: ). This is the first exit stated in the verses and implies that immediately following his first exit from the Holy of Holies, he performs the sacrifice of his ram and the ram of the people without
any other interruption. If so, the reentry must occur only afterward.
 ״ו ָּפ ׁ ַשט ֶאת,ָר ָבא ָא ַמר ָא ַמר ְק ָרא
״א ׁ ֶשר
ֲ לוֹמר
ַ ִ ּבגְ ֵדי ַה ַ ּבד״ ׁ ֶש ֵאין ַּת ְלמוּד
וֹשט ֶא ָּלא ַמה
ֵ ׁ  ְּכלוּם ָא ָדם ּפ,ָל ַב ׁש״
לוֹמר
ַ ׁ ּ ֶש ּל ֵוֹב ׁש?! ֶא ָּלא ַמה ַּת ְלמוּד
.״א ׁ ֶשר ָל ַב ׁש״ – ׁ ֶש ָּל ַב ׁש ְּכ ָבר
ֲ

Rava said a diﬀerent proof. The verse states: “And Aaron shall come
into the Tent of Meeting and he shall remove the linen garmentsN
which he wore when he went into the Sanctuary” (Leviticus : ).
Now, the verse does not need to state “which he wore,” as this is
obvious; can one remove anything other than what he is wearing?
Rather, what is the meaning when the verse states “which he
wore”? It is referring to those garments which he had already worn
previously, removed, and then worn again. It is therefore apparent
that this verse occurs at a point when he had already changed out
of the white garments and into the golden garments. Perforce, then,
it must be out of order.

NOTES

And he shall remove the linen garments – ו ָּפ ׁ ַשט ֶאת ִ ּבגְ ֵדי
ה ַ ּבד:ַ The Gemara previously derived from this verse the obligation of the High Priest to sanctify his hands and feet when
dressing and undressing. How, then, can the Gemara here
derive something additional from this verse? Some explain
that the first derivation was based on the juxtaposition of
this verse to the next: “And he shall remove…and put on,”
whereas this derivation is based on the superfluous phrase
within the verse (Tosafot Yeshanim; Ritva).

ימא
ָ  וְ ֵא: ַמ ְת ִקיף ָל ּה ַר ָ ּבה ַ ּבר ַרב ׁ ֵש ָילאRabba bar Rav Sheila strongly objects to this: Say that the order
!יה ְ ּב ָ ׂש ִﬠיר ַה ּנ ֲַﬠ ֶ ׂשה ַ ּבחוּץ
ּ  דְּ ַמ ְפ ִסיק ֵלof the verses can be maintained, and the requisite number of im. ָה ְכ ִתיב ״וְ יָ צָ א וְ ָﬠ ָ ׂשה״mersions and sanctifications achieved, if he interrupts the services
performed in the white garments with the goat whose services are
performed outside and are performed in the golden garments. This
would provide the additional two immersions and four sanctifications required. The Gemara answers: Isn’t it written: “And he shall
exit and make his burnt-oﬀering and the burnt-oﬀering of the
people” (Leviticus : ), which implies that immediately following his first exit he performs the sacrifice of his ram and the ram of
the people and the reentry to the Holy of Holies occurs only later.
!?וְ ָכל ַה ּ ָפ ָר ׁ ָשה ּכו ָּּל ּה נֶ ֶא ְמ ָרה ַﬠל ַה ֵּס ֶדר
 ״וְ ֵאת ֵח ֶלב ַה ַח ָּטאת:וְ ָהא ְק ָר ֵאי ְּכ ִת ִיבי
 ״וְ ֵאת ּ ַפר: וַ ֲה ַדר,יַ ְק ִטיר ַה ִּמזְ ֵ ּב ָחה״
 וְ ִאילּ ּו.ַה ַח ָּטאת וְ ֵאת ְ ׂש ִﬠיר ַה ַח ָּטאת״
רוֹאה ֶאת ּכ ֵֹהן ָ ּגדוֹל ְּכ ׁ ֶשהוּא
ֶ  ָה:ֲאנַן ְּתנַן
,ִש ָר ִפין
ׂ ְ רוֹאה ּ ַפר וְ ָ ׂש ִﬠיר ַה ּנ
ֶ קוֹרא ֵאינוֹ
ֵ
וְ ִאילּ ּו ֵאמו ֵּרי ַח ָּטאת ָ ּב ַתר ָה ִכי ַמ ְק ִטיר
!ְּלהו

The Gemara questions the premise of the baraita: Is the entire
passage really written in order? But among the verses it is written:
“And he shall burn the fat of the sin-oﬀering upon the altar”
(Leviticus : ), and then in a later verse it is written: “And the
bull of the sin-oﬀering, and the goat of the sin-oﬀering, whose
blood was brought to make atonement in the Sanctuary, shall be
carried outside the camp; and they shall burn...” (Leviticus : ).
Yet we learned in the mishna: One who sees the High Priest reading the Torah does not see the bull and goat that are burned,
which are referred to in verse , while according to all opinions
concerning the order of the day, the portions of the sin-oﬀering
to be consumed on the altar, which are mentioned in verse , are
burned only afterward. Therefore, it is apparent that these verses
are also not in order.

. ְ חוּץ ִמ ּ ָפסוּק זֶ ה וְ ֵא ָילך:ימא
ָ  ֵאThe Gemara answers: Say that the intent of the baraita is that the
verses are not in order except for this verse and onward.
 ו ַּמאי ֲחזֵ ית דִּ ְמ ׁ ַש ַ ּב ׁ ְש ְּת ְק ָר ֵאי? ׁ ַש ֵ ּב ׁישThe Gemara asks: And what did you see that you preferred to
!נִיתא
ָ  ַמ ְתrearrange the order of the verses? Instead, rearrange the order in
the mishna.
ח״  ״וְ ַה ְמ ׁ ַש ֵּל: ָא ַמר ְק ָרא, ָא ַמר ַא ַ ּביֵ יAbaye said: It is clear that the verse detailing the burning of the
ּ ָ ח – דְּ ֵמ ִﬠ  ַמה ְּמ ׁ ַש ֵּל, ״וְ ַה ּ ׂש ֵוֹרף״remains of the bull is out of order, since the verse states: “And
,יק ָרא
ּ ָ  ַאף ׂש ֵוֹרף דְּ ֵמ ִﬠthe one who sends the goat to Azazel” (Leviticus : ), and then
.יק ָרא
states: “And the one who burns them” (Leviticus : ). The
repeated use of the phrase “And the one who…” indicates that just
as the one who sends the goat to Azazel does so earlier, before the
portions of the sin-oﬀering are placed on the altar to be consumed,
so too, the one who burns the remains of the bull and goat does
so earlier, even though the verse detailing this burning is written
after the verse detailing the burning of the portions of the sinoﬀering.
 ַא ף, ַמה ּ ׂש ֵוֹרף דְּ ַה ׁ ְש ָּתא, ַאדְּ ַר ָ ּבהThe Gemara rejects this: On the contrary, one could make the op!ח דְּ ַה ׁ ְש ָּתא  ְמ ׁ ַש ֵּלposite claim: Just as the one who burns the remains of the bull and
goat does so now, so too, the one who sends the goat to Azazel
does so only now, after the other sacrifices.
. פרק ז׳ דף עא. Perek VII . 71a
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ּ ָ ח״ – דְּ ֵמ ִﬠ ״וְ ַה ְמ ׁ ַש ֵּל
 ָר ָבא.יק ָרא ַמ ׁ ְש ַמע
 ָא ַמר ְק ָרא ״יָ ֳﬠ ַמד ַחי״ ַﬠד ָמ ַתי:ָא ַמר
,יְ ֵהא זָ קוּק ַל ֲﬠמוֹד ַחי – ַﬠד ׁ ְש ַﬠת ַּכ ּ ָפ ָרה
ימ ַתי ׁ ְש ַﬠת ַּכ ּ ָפ ָרה – ִ ּב ׁ ְש ַﬠת ַמ ַּתן דָּ ִמים
ָ וְ ֵא
.וְ ת ּו ָלא

The Gemara explains a diﬃculty with this: The phrasing of: “And
the one who sends” implies that it was performed earlier. Alternatively, Rava said: Sending the goat away definitely took place
earlier, as the verse states: “But the goat on which the lot fell for
Azazel shall be stood alive before the Lord, to make atonement over
him” (Leviticus : ). This teaches: How long must it stand alive?
It must do so until the moment of atonement. And when is the
moment of atonement? It is at the moment of the presenting of
the blood, but no later. At that point it is already sent away.

, ְמצָ אוֹ ַ ּב ׁ ּשוּק ְלכ ֵֹהן ָ ּגדוֹל,ח  § ָא ֵתי ְמ ׁ ַש ֵּלThe Gemara describes the eventual meeting between the High
Priest and the one who sends the goat to Azazel: When the one who
ישי ּכ ֵֹהן ָ ּגדוֹל! ָﬠ ִ ׂשינ ּו
ִ ׁ  ִא:אוֹמר לוֹ
ֵ
 ְמ ַחיֵּה:אוֹמר לוֹ
ֵ , ְמצָ אוֹ ְ ּב ֵביתוֹ. ָ ׁ ְש ִליחו ְּתךsends the goat comes on the day following Yom Kippur, if he finds
the High Priest in the market, which is a public place, he says to
. ָﬠ ִ ׂשינ ּו ׁ ְש ִליחוּתוֹ,ַחיִּ ים
him: My Master, High Priest, we performed your mission, i.e., we
fulfilled the mitzva of sending the goat to Azazel. He refers to the
sending as the High Priest’s mission as a public display of respect.
But if he finds him in his house, he says to him: The One Who
grants life to the living, God,we performed His mission.N
יפ ְט ֵרי ַר ָ ּבנַ ן ֵמ ֲה ָד ֵדי
ַ ּ  ִּכי ִמ: ָא ַמר ַר ָ ּבהApropos the phrase: The One Who grants life to the living, Rabba
 ְמ ַחיֶּ ה ַחיִּ ים:יתא ָא ְמ ִרי ָה ִכי
ָ  ְ ּבפו ְּמ ְ ּב ִדsaid: When the Sages take leave from one another in Pumbedita,
.טוֹבים ו ְּמתו ָ ּּקנִין
ִ ְ יִ ֵּתן ְלךָ ַחיִּ ים ֲארו ִּּכים וthey say as follows: May the One Who grants life to the living
grant you a long, good, and established life.
– ״א ְת ַה ֵּל ְך ִל ְפנֵי ה׳ ְ ּב ַא ְרצוֹת ַה ַחיִּ ים״
ֶ Further apropos the phrase: The One Who grants life to the living,
. זֶ ה ְמקוֹם ׁ ְשוָ ִוקים: ָא ַמר ַרב יְ הו ָּדהthe Gemara explains a verse using a similar phrase and then additional verses. With regard to the verse: “I shall walk before the Lord
in the lands of the living” (Psalms : ),N Rav Yehuda said: This
is the place of markets, where food and needs can be readily obtained. King David, who wandered from place to place, prayed to
always find ready sustenance.
אוֹרךָ יָ ִמים ּו ׁ ְשנוֹת ַחיִּ ים וְ ׁ ָשלוֹם
ֶ ״כי
ִּ
 וְ ִכי יֵ ׁש ׁ ָשנִים ׁ ֶשל ַחיִּ ים וְ יֵ ׁש.יוֹסיפ ּו ָלךְ ״
ִ
:ׁ ָשנִים ׁ ֶש ֵאינָן ׁ ֶשל ַחיִּ ים? ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ַה ִּמ ְת ַה ּ ְפכוֹת ָﬠ ָליו,נוֹתיו ׁ ֶשל ָא ָדם
ָ ֵאלּ ּו ׁ ְש
.טוֹבה
ָ ֵמ ָר ָﬠה ְל

The verse states: “For length of days, and years of life, and peace,
will they add to you” (Proverbs : ). The Gemara asks: Are there
years of life and years that are not of life? The Gemara explains:
Rabbi Elazar said: “Years of life” refers to good years. As such, these
additional years of life referred to in the verse are the years of a
person’s life which are transformed for him from bad to good.

ישים ֶא ְק ָרא״ ָא ַמר ַר ִ ּבי
ִ ׁ יכם ִא
ֶ ״א ֵל
ֲ
וֹמין
ִ ּ ׁ ֶשד, ֵא ּל ּו ַּת ְל ִמ ֵידי ֲח ָכ ִמים:ֶ ּב ֶר ְכיָ ה
 וְ ָא ַמר.נָשים
ִ ׁ עוֹשין ְ ּגבו ָּרה ַּכ ֲא
ׂ ִ ְנָשים ו
ִ ׁ ְל
ּ
 ָהרוֹצֶ ה ְלנַ ֵּס ְך יַ יִ ן ַﬠל ַג ֵ ּבי:ַר ִ ּבי ֶ ּב ֶר ְכיָ ה
ח – יְ ַמ ֵּלא ְ ּגרוֹנָ ם ׁ ֶשל ַּת ְל ִמ ֵידי ַה ִּמזְ ֵ ּב
ישים
ִ ׁ יכם ִא
ֶ ״א ֵל
ֲ  ׁ ֶש ֶּנ ֱא ַמר,ֲח ָכ ִמים יַ יִ ן
.ֶא ְק ָרא״

The verse states: “To you men [ishim] do I call, and my voice is to
the sons of men” (Proverbs : ). Rabbi Berekhya said: The word
ishim, although it means men, is similar to the term isha, woman. It
may therefore be taken to refer to these Torah scholars, who are
similar to womenN in that they are physically weak and are not
engaged in many activities that other men are, but nevertheless,
they act mightily like men when engaged in Torah study. And
Rabbi Berekhya said further about that same verse: Nowadays one
who wishes to pour libations of wine over the altar should fill the
throats of Torah scholars with wine, as it is stated: “To you men
[ishim] do I call.” The use of the phrase ishim, which is similar to
isheh, used for the altar’s fire, suggests that scholars may be compared to the fire of the altar.

רוֹאה ָא ָדם
ֶ  ִאם:וְ ָא ַמר ַר ִ ּבי ֶ ּב ֶר ְכיָ ה
ׂ ָ ּ – וֹס ֶקת ִמזַּ ְרעוֹ
ֶ ׁ ֶש ּת ָוֹרה ּפ
יִשא ַ ּבת ַּת ְל ִמיד
״אם יַ זְ ִקין ָ ּב ָא ֶרץ ׁ ָש ְר ׁשוֹ
ִ : ׁ ֶש ֶּנ ֱא ַמר,ָח ָכם
,ו ֶּב ָﬠ ָפר יָ מוּת ִ ּגזְ עוֹ

And Rabbi Berekhya said: If a person sees that Torah is ceasingN
from his children, and they are not becoming Torah scholars like
himself, he should marry the daughter of a Torah scholar. This
will ensure that his children from her will be raised with Torah, as
it is stated: “Though its root will grow old in the earth, and its
trunk will die in the ground,

NOTES

The One Who grants life to the living, we performed His
mission – מ ַחיֵּ ה ַחיִּ ים ָﬠ ִ ׂשינ ּו ׁ ְש ִליחוּתוֹ:ְ The commentaries discuss
why this particular description of God was used in this context.
The Maharsha suggests that the sender contrasts his own actions with those of God: We have fulfilled His mission to kill the
living, i.e., killing the goat sent to Azazel, while God, in contrast,
sustains the lives of the Jewish people so they do not die. Others
note the midrash that states that the person who escorted the
goat would die that same year. The sender therefore uses this
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appellation of God as a prayer that God should grant him life
in this world or the next (Li Lishua; Rav Shmuel Strashun; Rabbi
Yoshiya Pinto). Rabbi Elyakim interprets the phrase entirely
diﬀerently. He explains that the title: Who grants life to the
living, refers to the High Priest, since his prayer gives life to the
nation. However, since this can easily be misunderstood, it is
inappropriate to utter such an expression in public.

ing in the marketplaces, which are places of temptation and
distraction (Me’iri; Rav Ya’akov Emden).
Who are similar to women – נָשים
ִ ׁ וֹמין ְל
ִ ּשד:
ֶ ׁ Another explanation for the comparison is that like women, scholars stay at
home and go out to the streets only infrequently (Me’iri).

Torah is ceasing – וֹס ֶקת
ֶ ת ָוֹרה ּפ:ּ The Gemara describes a situIn the lands of the living – ב ַא ְרצוֹת ַה ַחיִּ ים:ּ ְ King David prayed ation where one’s ancestors were great Torah scholars but his
to always walk before the Lord and avoid sin, even when walk- sons are not (Petaĥ Einayim).

Perek VII
Daf 71 Amud b
.נָטע״
ַ יח וְ ָﬠ ָ ׂשה ָקצִ יר ְּכמוֹ יח ַמיִ ם יַ ְפ ִר  ֵמ ֵרfrom the scent of waterN it will blossom and put forth branches
like a plant” ( Job : – ). If the figurative trunk of one’s family is
drying up through lack of Torah, he should plant himself in a place
of water, i.e., a family of scholars, water being a metaphor for Torah.
This will ensure that his children will blossom into Torah scholars.
ֲ עוֹשה ְל
ֶׂ
״וְ יוֹם טוֹב ָהיָ ה
 ָּתנ ּו.אוֹה ָביו״
 ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ָ ּגדוֹל ֶא ָחד ׁ ֶשיָּ צָ א:ַר ָ ּבנַ ן
 וְ ָהו ּו ָאזְ ִלי ּכו ֵּּלי ָﬠ ְל ָמא,ִמ ֵ ּבית ַה ִּמ ְקדָּ ׁש
 ֵּכיוָ ן דְּ ָח זְ י ּו נְ ה ּו ִל ׁ ְש ַמ ְﬠיָ ה. יה
ּ ַ ּב ְת ֵר
יד
ֵ
ד
ִ
ל
ְ
ו
ּ
ּה
ו
ק
ב
ְ
ש
ַ
ׁ
–
יוֹן
ל
ְ וְ ַא ְב ַט
יה וְ ָאזְ ִלי ָ ּב ַתר
ּ
.ׁ ְש ַמ ְﬠיָ ה וְ ַא ְב ַט ְליוֹן

§ It was taught in the mishna: The people escort the High Priest

ַל ּסוֹף ָאת ּו ׁ ְש ַמ ְﬠיָ ה וְ ַא ְב ַט ְליוֹן ְל ִא ְיפטו ִּרי
 יֵ יתוּן ְ ּבנֵי: ָא ַמר ָל ֶהן.ֵיה דְּ כ ֵֹהן ָ ּגדוֹל
ּ ִמ ּינ
 יֵ ית ּון ְ ּבנֵי:יה
ּ ֲﬠ ָמ ִמין ִל ׁ ְש ָלם! ֲא ַמר ּו ֵל
,ֲﬠ ָמ ִמין ִל ׁ ְש ָלם – דְּ ָﬠ ְב ִדין עו ְּבדָּ א דְּ ַא ֲהרֹן
יתי ַ ּבר ַא ֲהרֹן ִל ׁ ְש ָלם – דְּ ָלא ָﬠ ֵביד
ֵ ֵוְ ָלא י
.עו ְּבדָּ א דְּ ַא ֲהרֹן

Eventually, Shemaya and Avtalyon came to take leave of the
High Priest before returning to their homes. Envious of the
attention they received, he angrily said to them: Let the descendants of the gentile nations come in peace.N Shemaya and
Avtalyon descended from converts, and he scornfully drew attention to that fact. They said to him: Let the descendants of the
gentile nations come in peace, who perform the acts of Aaron,
who loved and pursued peace; and let not a descendant of Aaron
come in peace, who does not perform the acts of Aaron and who
speaks condescendingly to descendants of converts.

מתני׳ ּכ ֵֹהן ָ ּגדוֹל ְמ ׁ ַש ֵּמ ׁש ִ ּב ׁ ְשמוֹנָ ה ֵּכ ִלים
,נָסיִ ם
ַ  ו ִּמ ְכ, ִ ּב ְכתוֹנֶ ת:וְ ַה ֶה ְדיוֹט ְ ּב ַא ְר ָ ּב ָﬠה
מוֹסיף ָﬠ ָליו ּכֹ ֵהן ָ ּגדוֹל
ִ . וְ ַא ְבנֵט,ו ִּמצְ נֶ ֶפת
נִש ָא ִלין
ְ ׁ  ְ ּב ֵאלּ ּו. ו ְּמ ִﬠיל וְ צִ יץ, וְ ֵאפוֹד,ח ׁ ֶֹשן
נִש ָא ִלין ֶא ָּלא
ְ ׁ  וְ ֵאין,ְ ּבא ּו ִרים וְ ת ּו ִּמים
יבוּר
ּ  ו ְּל ִמי ׁ ֶש ַה ִ ּצ, ו ְּל ַאב ֵ ּבית דִּ ין,ְל ֶמ ֶל ְך
.צָ ִריךְ ּבוֹ

 דְּ ָב ִרים ׁ ֶש ֶּנ ֱא ַמר ָ ּב ֶהן:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
– ״מ ׁ ְשזָ ר״
ָ ,״ש ׁש״ – חו ָּטן ָּכפוּל ׁ ִש ׁ ּ ָשה
ֵׁ
– רוֹכת
ֶ  ּ ָפ, ְמ ִﬠיל– ׁ ְשנֵים ָﬠ ָ ׂשר,ׁ ְשמוֹנָ ה
חוֹשן וְ ֵאפוֹד – ֶﬠ ְ ׂש ִרים
ֶ ׁ .ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה
.ו ׁ ְּשמוֹנָ ה

חו ָּטן ָּכפוּל ׁ ִש ׁ ּ ָשה ְמנָ א ָלן? דְּ ָא ַמר ְק ָרא
״וַ יַּ ֲﬠ ׂש ּו ֶאת ַה ָּכ ְתנֹת ׁ ֵש ׁש וְ ֵאת ַה ִּמצְ נֶ ֶפת
ׁ ֵש ׁש וְ ֶאת ּ ַפ ֲא ֵרי ַה ִּמ גְ ָ ּבעֹת ׁ ֵש ׁש וְ ֶאת
 ֲח ִמ ׁ ּ ָשה ְק ָר ֵאי.נְסי ַה ָ ּבד ׁ ֵש ׁש ָמ ׁ ְשזָ ר״
ֵ ִמ ְכ
.ּנִיהוו
ֲ יתנָ א
ָ  דְּ ִכ,יה
ִ ְּכ ִת
ּ  ַחד – ְלגו ֵּפ:יבי
–  וְ ַחד,וְ ַחד – ׁ ֶשיְּ ֵהא חו ָּטן ָּכפוּל ׁ ִש ׁ ּ ָשה
 וְ ַחד – ִל ׁ ְש ָאר ְ ּבגָ ִדים ׁ ֶשלּ ֹא,ׁ ֶשיִּ ְהי ּו ׁ ְשזו ִּרין
. וְ ַחד – ְל ַﬠ ֵּכב,נֶ ֱא ַמר ָ ּב ֶהן ׁ ֵש ׁש

to his house. And he would make a feast for his loved ones. The
Sages taught in a baraita: There was an incident involving one
High Priest who exited the Holy Temple and everyone followed
him. When they saw Shemaya and Avtalyon, the heads of the
Sanhedrin, walking along, in deference to them they left the High
Priest by himself and walked after Shemaya and Avtalyon.N

mishna

Throughout the year the High Priest
serves in eight garments, and the common priest serves in four: In a tunic and trousers and a mitreN
and a belt. The High Priest adds another four garments beyond
those worn by the common priest: A breastplate, and an ephod,
and a robe, and a frontplate.H When dressed in these eight garments, the High Priest may be consulted for the decision of the
Urim VeTummim. And he may be consulted for the decision of
the Urim VeTummim only on behalf of the king, or on behalf of
the president of the court, or on behalf of one whom the community needs. Individual inquiries are not posed to the Urim
VeTummim.H

gemara

The Sages taught in a baraita: With regard
to those items of the priestly vestments
about which it is stated they must be made with linen [shesh],
their threads are spun six-fold, as suggested by the use of the term
shesh, which also means six. When the Torah states that certain
items are twined,H it means their threads are spun eight-fold.
Threads used to weave the robe were spun from twelve strands.
The threads of the curtain were spun from twenty-four strands.
The threads used to weave the breastplate and ephod were spun
from twenty-eight strands.
The Gemara asks: That the threads made from shesh are spun sixfold, from where do we derive this? The verse states: “And they
made the tunics of linen [shesh] of woven work for Aaron and
for his sons. And the mitre of linen, and the adorning mitres of
linen, and the linen [bad] trousers of twined linen” (Exodus
: – ). Five mentions of the word linen are written; four times
as “shesh” and an additional instance of “bad,” both meaning linen.
One mention is stated for that halakha itself, to teach that they
should be made of linen. And one mention is written to teach
that the threads should be spun six-fold, shesh being interpreted
as six. And one mention teaches that the six strands should be
spun together into one. And one mention teaches that this also
applies to the other garments, even though the term shesh is not
stated with regard to them. And one mention teaches that this
requirement is indispensable and that garments not made this
way are invalid.

NOTES

From the scent of water – יח ַמיִ ם מ ֵר:ֵ The inference is made
from the precise use of the phrase “from the scent of water.”
Water is a metaphor for Torah. Therefore, the scent of water
refers not to the Torah itself, but to something necessarily
connected to it, namely the daughter of a Torah scholar
(Rav Ya’akov Emden).
Walked after Shemaya and Avtalyon – ָאזְ ִלי ָ ּב ַתר ׁ ְש ַמ ְﬠיָ ה
וְ ַא ְב ַט ְליוֹן: The deference they showed to Shemaya and
Avtalyon was in accordance with the halakha that the
honor of a Torah scholar takes precedence even over the
honor of a High Priest, unless the High Priest is himself a
Torah scholar.
Let the descendants of the gentile nations come in
peace – יֵ יתוּן ְ ּבנֵי ֲﬠ ָמ ִמין ִל ׁ ְש ָלם: The Ritva notes that he did
not explicitly mention that they were descendants of gentiles. The phrase descendants of the nations could also refer
to the Jewish people, as used in the book of Judges: “After
you, Benjamin, among your nations” (Judges 5:14). Still, his
intentions were clear.
The common priest…and a mitre – ה ֶה ְדיוֹט…ו ִּמצְ נֶ ֶפת:ַ In
contrast to the mishna, the Torah uses diﬀerent terms for
the headgear of a common priest and a High Priest. That of
a common priest is referred to as a migba’at (Exodus 28:40),
and that of the High Priest is referred to as a mitznefet
(Exodus 28:4). Whether there was any distinction between
the two is a matter of debate. According to some, both
were made from identical scarves, sixteen cubits long,
wrapped around the head, but they diﬀered in the way
they were wrapped. The common priest’s headpiece was
wrapped to form a conic hat-like shape, whereas the High
Priest’s was wrapped around the head like a bandage, similar to a turban (Rambam; Ramban; Me’iri).
Others suggest that the two mitres were totally distinct.
They explain the High Priest’s mitre as above; however, they
suggest that the common priest did not wear a scarf but a
fully constructed hat (Ra’avad).
HALAKHA

Priestly garments – בגְ ֵדי ְּכהו ָּּנה:ּ ִ A common priest serves
in four garments: Tunic, trousers, mitre, and belt. These
garments are made of white linen, except the belt, which
is made of linen and wool, and their thread is six-fold.
The High Priest wears the four garments of a common
priest plus four additional garments: Robe, ephod, breastplate, and frontplate (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 8:1–2).
For whom is the Urim VeTummim consulted – נִש ָא ִלים
ְ ׁ ְל ִמי
באו ִּרים וְ תו ִּּמים:ּ ָ The Urim VeTummim is consulted on behalf
of a king, or on behalf of the president of the court, or
on behalf of one whom the community needs. It is not
consulted for laypeople (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 10:12).
Items about which it is stated linen…twined – דְּ ָב ִרים
״מ ׁ ְשזָ ר״
ָ ,״ש ׁש״
ֵ ׁ ש ֶּנ ֱא ַמר ָ ּב ֶהם:
ֶ ׁ Every place in the Torah where
it says linen, it means a six-fold thread, and where it says
twined, it means an eight-fold thread (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 8:12).
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NOTES

Bad – בד:ּ ָ According to Tosafot, the Gemara relies on the
assumption that unless otherwise stated, all garments
mentioned in the Torah are made from either wool or
linen. Therefore, it is suﬃcient to establish that one of the
weaves mentioned refers to linen in order to confirm that
all the others do as well.

?יתנָ א הוּא
ָ ַמאי ַמ ׁ ְש ַמע דְּ ַהאי ׁ ֵש ׁש ִּכ
 דְּ ָא ַמר ְק ָרא:יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א
ֵ ָא ַמר ַר ִ ּבי
עוֹלה ִמן ַה ַ ּק ְר ַקע ַ ּבד
ֶ ״בד״ – דָּ ָבר ָה
ַּ
יפצו ֵּלי
ְ ימא ַﬠ ְמ ָרא! ַﬠ ְמ ָרא ִא
ָ  וְ ֵא.ַ ּבד
! ִּכ ָיתנָ א נַ ִמי ִא ְיפצו ֵּלי ִמ ּ ַפצֵ יל.ִמ ּ ַיפצְ ָלא
.יה ִמ ּ ַפצֵ יל
ֵ יתנָ א ַא ַ ּגב ְל
ָ ִּכ
ּ קוֹת

The Gemara asks: From where may it be inferred that this term shesh
means linen? Rabbi Yosei, son of Rabbi Ĥanina, said: As the verse
also states: “Bad,”N and uses it interchangeably with shesh. And bad
refers to something which sprouts from the ground stalk by stalk
[bad bad], each one by itself. This is a fitting description of flax,B the
plant used to produce linen, as opposed to other plants, such as cotton, whose fibers grow meshed together. The Gemara asks: And say
that it refers to wool, since when it grows from the animal, each hair
grows separately. The Gemara answers: Wool splits, with each hair
dividing into several hairs, so it does not fully fit the description of
sprouting stalk by stalk. The Gemara asks: But flax also splits into
individual hairs. The Gemara answers: Flax, unlike wool, splits only
when beaten.

ַ ּ : ָר ִבינָ א ָא ַמר ֵמ ָה ָכאRavina said: We have a proof for the matter from here: The verse
״פ ֲא ֵרי ּ ִפ ׁ ְש ִּתים
ֵ ֹאשם ו ִּמ ְכ
ָ ׁ  יִ ְהי ּו ַﬠל רstates: “They shall have linen [pishtim] mitres upon their heads,
נְסי ּ ִפ ׁ ְש ִּתים יִ ְהי ּו
.נֵיהם״
ֶ  ַﬠל ָמ ְתand linen trousers upon their loins” (Ezekiel : ). The term
pishtim used in Ezekiel certainly refers to linen; therefore, it is clear
that the terms shesh and bad, used in the Torah for the same garments,
also refer to linen.
 ָהא ִמ ַ ּק ֵּמי דְּ ָא ֵתי:יה ַרב ַא ׁ ִשי
ּ ֲא ַמר ֵל
 ָהא, ְיְ ֶחזְ ֵקאל ַמאן ֲא ָמ ָרה? ו ְּל ַט ְﬠ ִמיך
 דָּ ָבר זֶ ה ִמ ּת ַוֹרת:דְּ ָא ַמר ַרב ִח ְסדָּ א
יְחזְ ֵקאל
ֶ  ִמדִּ ְב ֵרי,ּמ ׁ ֶֹשה ַר ֵ ּבינ ּו ל ֹא ָל ַמ ְדנו
״כל ֶ ּבן נֵ ָכר ֶﬠ ֶרל ֵלב
ָּ :ֶּ ּבן ּבוּזִ י ָל ַמ ְדנו
וְ ֶﬠ ֶרל ָ ּב ָ ׂשר ל ֹא יָ בֹא ֶאל ִמ ְקדָּ ׁ ִשי״ ָהא
?ִמ ַ ּק ֵּמי דְּ ָא ֵתי יְ ֶחזְ ֵקאל ַמאן ֲא ַמ ָר ּה
 וַ ֲא ָתא יְ ֶחזְ ֵקאל, ְ ּג ָמ ָרא ְ ּג ִמ ִירי ָל ּה:ֶא ָּלא
 ְ ּג ָמ ָרא, ָה ָכא נַ ִמי.וְ ַא ְס ָמ ָכ ּה ַא ְּק ָרא
 וַ ֲא ָתא יְ ֶחזְ ֵקאל וְ ַא ְס ָמ ָכ ּה,ְ ּג ִמ ִירי ָל ּה
.ַא ְּק ָרא

Rav Ashi said to him: But before Ezekiel came, who said this
halakha? How was it known? Ravina retorted: And according to
your reasoning, the same question could be asked with regard to that
which Rav Ĥisda said concerning the disqualification of an uncircumcised priest from serving in the Temple: This matter we did not
learn from the Torah of Moses our teacher, as it is not written explicitly in the Torah; rather, we learned it from the words of Ezekiel
ben Buzi, as the verse states: “No foreigner, uncircumcised of heart
or uncircumcised of flesh, shall enter into My sanctuary” (Ezekiel
: ). One could ask here as well: Before Ezekiel came, who said
this halakha? Rather, perforce, they learned it as a tradition and
then Ezekiel came and supported it with a verse. Here, too, they
learned it as a tradition and then Ezekiel came and supported it
with a verse.

BACKGROUND

Flax ower

Flax – יתנָ א
ָ כ:ִּ Flax, or Linum usiatissinium, is an annual plant
30–100 cm tall with thin branches and sky-blue flowers. Oil can
be extracted from the flax seeds and used for various purposes.
Flax is among the ancient domesticated plants and its cultivation was widespread in ancient Egypt. Nowadays flax is grown
mainly in areas with a mild climate. The plant’s fibers, found in
its stem, are used to prepare flax threads, or linen. The fibers
are located mainly in the outer layer of the stalk and are composed mostly of cellulose. After the stems have been dried, the
fibers are removed in a long process that includes soaking the
stems until they are decomposed. The stems are then dried and
beaten, after which special combs are employed to separate the
fibers from the chaﬀ.
Traditional drying of ax
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Dried ax

Flax bers

: ְמנָ א ָלן? דִּ ְכ ִתיב,״מ ׁ ְשזָ ר״ – ׁ ְשמוֹנָ ה
ָ
״וַ יַּ ֲﬠ ׂש ּו ַﬠל ׁשו ֵּלי ַה ְּמ ִﬠיל ִר ּמוֹנֵי ְּת ֵכ ֶלת
תוֹל ַﬠת ׁ ָשנִי ָמ ׁ ְשזָ ר״ וְ יָ ֵליף
ַ ְוְ ַא ְר ָ ּג ָמן ו
 ַמה ְּל ַה ָּלן,רוֹכת
ֶ ״מ ׁ ְשזָ ר״ ִמ ּ ָפ
ָ ״מ ׁ ְשזָ ר״
ָ
ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה – ַאף ָּכאן ֶﬠ ְ ׂש ִרים
.וְ ַא ְר ָ ּב ָﬠה דַּ ֲהוָ ה ָּכל ַחד וְ ַחד ְּת ָמנֵי

The Gemara continues to explain the baraita. That the use of the
term twined implies that the thread should be spun from eight
strands, from where do we derive this? As it is written: “And
they made upon the skirts of the robe pomegranates of skyblue, and purple, and scarlet, twined” (Exodus : ); and
derive a verbal analogy from the term “twined” used in this
verse and the term “twined” from the verse about the curtain:
Just as there, with regard to the curtain, there are twenty-four
strands, as will be explained, so too here, there are twenty-four
strands in total. And since each pomegranate is made of three
colors, sky-blue, purple, and scarlet, it must be that each one of
them was spun from eight strands.

 ַמה ְּל ַה ָּלן ֶﬠ ְ ׂש ִרים,נֵילף ֵמח ׁ ֶֹשן וְ ֵאפוֹד
ַ ְו
ו ׁ ְּשמוֹנָ ה ַאף ָּכאן ֶﬠ ְ ׂש ִרים ו ׁ ְּשמוֹנָ ה! דָּ נִין
דָּ ָבר ׁ ֶשלּ ֹא נֶ ֱא ַמר ּבוֹ זָ ָהב ִמדָּ ָבר ׁ ֶשלּ ֹא
 ְל ַא ּפ ֵוֹקי ח ׁ ֶֹשן וְ ֵאפוֹד,נֶ ֱא ַמר ּבוֹ זָ ָהב
 דָּ נִין ֶ ּבגֶ ד, ַאדְּ ַר ָ ּבה.ׁ ֶש ֶּנ ֱא ַמר ָ ּב ֶהן זָ ָהב
! דְּ א ֶֹהל הוּא,רוֹכת
ֶ  ְל ַא ּפ ֵוֹקי ּ ָפ,ִמ ֶ ּבגֶ ד

The Gemara challenges this derivation: Let us derive the number of strands instead from the breastplate and ephod and say:
Just as there, with regard to the breastplate and ephod, there
are twenty-eight strands, so too, here there are twenty-eight
strands. The Gemara answers: It is preferable to derive the
halakhot of an item, i.e., the pomegranates, with regard to which
the use of gold threads is not stated, from the halakhot of an
item, i.e., the curtain, with regard to which the use of gold
threads is also not stated. This would come to exclude the possibility of deriving them from the breastplate and ephod, with
regard to which the use of gold threads is stated. The Gemara
asks: On the contrary, it should be preferable to derive the
halakhot of one garment from another garment, i.e., the halakhot of the robe from the halakhot of the breastplate and ephod.
This would come to exclude the possibility of deriving them
from the curtain, which is a tent, i.e., part of the Temple building, and not a garment. The Gemara accepts that the derivation
is flawed.

 וְ ָדנִין ֶ ּבגֶ ד וְ ָד ָבר, דָּ נִין ֵמ ַא ְבנֵ ט:ֶא ָּלא
 ִמ ֶ ּבגֶ ד וְ ָד ָבר ׁ ֶשלּ ֹא,ׁ ֶשלּ ֹא נֶ ֱא ַמר ּבוֹ זָ ָהב
 וְ ֵאין דָּ נִין דָּ ָבר ׁ ֶש ֵאין ּבוֹ,נֶ ֱא ַמר ּבוֹ זָ ָהב
.זָ ָהב ִמדָּ ָבר ׁ ֶשיֵּ ׁש ּבוֹ זָ ָהב

Rather, the need for thread of eight strands is derived from the
belt, which had twenty-four threads in total, and a garment and
an item with regard to which the use of gold thread is not
stated, i.e., the pomegranates, are derived from a garment and
an item with regard to which the use of gold thread is not
stated. And an item with no gold, such as the pomegranates
and robe, is not derived from an item that has gold in it, such
as the breastplate and ephod.

,״ת ֲﬠ ֶ ׂשנּ ּו ״ ְּכ ִתיב
ַּ : ַרב ָמ ִרי ָא ַמ רRav Mari said another reason not to derive the number of
.״ת ֲﬠ ֶ ׂשנּ וּ״ – ָלזֶ ה וְ ל ֹא ְל ַא ֵחר
ַּ strands in a pomegranate from the breastplate and ephod: “Like
the work of the ephod you shall make it” (Exodus : ) is written with regard to the breastplate to indicate that you shall make
it, i.e., the breastplate, like the ephod, which indicates that for
this, i.e., the breastplate, you shall use thread of twenty-eight
strands, and not for anything else.
 ׁ ֶשיִּ ְהי ּו,ית״ ְּכ ִתיב
ָ  ״וְ ָﬠ ִ ׂש:ַרב ַא ׁ ִשי ָא ַמר
נַﬠ ִביד
ֲ ?נַﬠ ִביד
ֲ  וְ ֵה ִיכי,ָּכל ֲﬠ ִ ׂשיּוֹת ׁ ָשווֹת
ְּת ָל ָתא דַּ ֲﬠ ָ ׂש ָרה ֲﬠ ָ ׂש ָרה – ָהו ּו ְלה ּו
ֲ ,ְּת ָל ִתין
נַﬠ ִביד ְּת ֵרי ְ ּד ִת ׁ ְש ָﬠה ִּת ׁ ְש ָﬠה
ית״
ָ  ״וְ ָﬠ ִ ׂש:וְ ַחד דַּ ֲﬠ ָ ׂש ָרה – ָא ַמר ְק ָרא
.יּוֹתיו ׁ ָשווֹת
ָ ׁ ֶשיִּ ְהי ּו ָּכל ֲﬠ ִ ׂש

Rav Ashi said another reason that there could not be twentyeight strands in a pomegranate: “And you shall make pomegranates of sky-blue, and of purple, and of scarlet” (Exodus : ) is
written to indicate that all the makings of it must be equal, i.e.,
that each color thread should be made from the same number
of strands. However, if there are twenty-eight strands in total, the
three threads, each of a diﬀerent color, cannot be made with an
equal number of strands, as how should we do it? Let us make
three colored threads of ten strands each; then they are thirty
strands in total, which is too many. Let us make two colored
threads of nine strands and one of ten; but the verse states:
“And you shall make,” to indicate that all the makings of it must
be equal. Perforce, the threads used for the pomegranates and
the robe must be derived from an item woven from threads of a
number of strands divisible by three, such as the curtain.

: ְמ ִﬠיל ׁ ְשנֵים ָﬠ ָ ׂשר ְמנָ א ָלן? דִּ ְכ ִתיבThe Gemara continues to explain the baraita: That the robe must
H
ית ֶאת ְמ ִﬠיל ָה ֵאפוֹד
ָ  ״וְ ָﬠ ִ ׂשbe woven from threads spun from twelve strands, from where
do we derive this? As it is written: “And you shall make the
robe of the ephod

HALAKHA

The robe from twelve strands – מ ִﬠיל ׁ ְשנֵים ָﬠ ָ ׂשר:ְ The High Priest’s
robe was made entirely of sky-blue thread and its threads were
twelve-fold (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 9:3).
: פרק ז׳ דף עא. Perek VII . 71b
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