Perek VII
Daf 72 Amud a
HALAKHA

The curtain was made of twenty-four strands – רוֹכת
ֶ ּ ָפ
ﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה:ֶ The curtain was made of four threads: White,
sky-blue, purple, and scarlet. Each of these was a six-fold
thread, yielding a count of twenty-four strands all together
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 7:16).
Each thread of the breastplate and ephod was made
of twenty-eight strands – חוֹשן וְ ֵאפוֹד ֶﬠ ְ ׂש ִרים ו ׁ ְּשמוֹנָ ה:
ֶ ׁ The
ephod and the breastplate were made of five types of
threads. There were four six-fold colored threads: Sky-blue,
purple, scarlet, and white, plus a gold thread, yielding
a count of twenty-eight threads (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 9:5).
NOTES

There would be eight – הו ּו ְלה ּו ְּת ַמנְיָא:ָ The Gemara does
not explain why a thread of eight may not be made. Perhaps Rav Ashi accepts Rav Aĥa bar Ya’akov’s interpretation
of “cords,” which teaches there are at least four strands.
As a rule, it is always assumed that the smallest quantity
possible is indicated. Were one willing to accept the possibility that a multiple of four is included, there is no reason
to make a distinction between eight, twelve, or even one
hundred. Therefore, in this case, one should limit it to four
strands (see Tosafot and Maharsha).

 ְּכ ִליל ְּת ֵכ ֶלת״ וְ יָ ֵליף ְּת ֵכ ֶלת ְּת ֵכ ֶלתspun of sky-blue” (Exodus : ). And derive a verbal analogy
 ַמה ְּל ַה ָּלן ׁ ִש ׁ ּ ָשה – ַאף ָּכאן,רוֹכת
ֶ  ִמ ּ ָפfrom the term “sky-blue” used here and the same term “sky-blue”
. ׁ ִש ׁ ּ ָשהfrom the verse about the curtain: Just as there, with regard to the
curtain, there are six strands, so too here, there are six strands.
Then, since the Torah also says the threads are spun, i.e., each strand
is made of two thinner strands spun together, each thread must
contain twelve strands.
 ַמ ה ְּל ַה ָּל ן,ילף ִמ ׁ ּש ּו ָליו וְ ִר ּמ וֹנָ יו
ַ ֵ וְ נThe Gemara suggests: Let us derive the number of strands in the
 ׁ ְשמוֹנָ ה – ַאף ָּכאן ׁ ְשמוֹנָ ה! דָּ נִין ְּכ ִליrobe from its hem and pomegranates: Just as there, each thread
. וְ ֵאין דָּ נִין ְּכ ִלי ִמ ַּת ְכ ׁ ִשיט ְּכ ִלי, ִמ ְּכ ִליis spun from eight strands, so too here, the threads should be spun
from eight strands. The Gemara rejects this: It is preferable to derive the halakhot of a utensil, i.e., the robe, from the halakhot of
another utensil, i.e., the curtain, and one should not derive the
halakhot of a utensil from the halakhot of something that is merely
an ornament of a utensil, i.e., the pomegranates of the robe.
 וְ ֵאין דָּ נִין ּגוּפוֹ, דָּ נִין ּגוּפוֹ ִמ ּגוּפוֹ, ַאדְּ ַר ָ ּבהThe Gemara asks: On the contrary, it is preferable to derive the
, ִל ׁ ְש ָאר ְ ּבגָ ִדים: ֵמ ָﬠ ְל ָמא! ַהיְ ינ ּו דְּ ָא ְמ ִרינַןhalakhot of an object from that object itself, i.e., to assume that
. ׁ ֶשלּ ֹא נֶ ֱא ַמר ָ ּב ֶהן ׁ ֵש ׁשthe halakhot of the robe and its pomegranates are similar; and one
should not derive the halakhot of an object from elsewhere. The
Gemara explains: This is precisely what we said in the baraita: One
of the five mentions of shesh in the verse is to teach that the requirement that threads be made from six strands applies also to other
garments about which shesh is not explicitly stated, such as the
robe.
״פר ֶֹכת ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה״ ַא ְר ָ ּב ָﬠה
ָ ּ The baraita further states: Each thread of the curtain was made of
H
. דְּ ׁ ִש ָּיתא ׁ ִש ָּיתא – ָלא דִּ ינָ א וְ ָלא דַּ יָּ ינָ אtwenty-four strands. The Gemara explains: With regard to each
thread being composed of four colored threads: White, purple,
scarlet, and sky-blue, and each one of them being composed of six
strands, there is neither judgment nor judge, i.e., it is absolutely
clear that this is how the threads of the curtain are produced.
״חוֹשן וְ ֵאפוֹד ֶﬠ ְ ׂש ִרים ו ׁ ְּשמוֹנָ ה״ ְמנָ א
ֶׁ
ית ח ׁ ֶֹשן ִמ ׁ ְש ּ ָפט
ָ  ״וְ ָﬠ ִ ׂש:ָל ן? דִּ ְכ ִתיב
חוֹשב ְּכ ַמ ֲﬠ ֵ ׂשה ֵאפוֹד ַּת ֲﬠ ֶ ׂשנּ ּו
ֵ ׁ ַמ ֲﬠ ֵ ׂשה
תוֹל ַﬠת ׁ ָשנִי וְ ׁ ֵש ׁש
ַ ְזָ ָהב ְּת ֵכ ֶלת וְ ַא ְר ָ ּג ָמן ו
– יתא
ָּ יתא ׁ ִש
ָּ  ַא ְר ָ ּב ָﬠה דְּ ׁ ִש,ָמ ׁ ְשזָ ר״
 זָ ָהב ַא ְר ָ ּב ָﬠה – ָהא,ֶﬠ ְ ׂש ִרין וְ ַא ְר ָ ּב ָﬠה
.ֶﬠ ְ ׂש ִרין ו ְּת ַמנְיָא

The baraita further states: Each thread of the breastplate and
ephod was made of twenty-eight strands.H From where do we
derive this? As it is written: “And you shall make a breastplate
of judgment, the work of the skilled craftsman; like the work
of the ephod you shall make it: Of gold, sky-blue, and purple,
and scarlet, and fine twined linen” (Exodus : ). There are
four colored threads, each composed of six strands, which makes
twenty-four. In addition, gold is spun together with each of the
four colors, giving the total of twenty-eight.

ימא זָ ָהב נַ ִמי ׁ ִש ׁ ּ ָשה! ָא ַמר ַרב ַא ָחא
ָ  וְ ֵאBut couldn’t one say the gold should be made as a thread of six
, ״וְ ִק ֵ ּצץ ּ ְפ ִת ִילים״: ָא ַמר ְק ָרא, ַ ּבר יַ ֲﬠקֹבstrands, like the other colors? Rav Aĥa bar Ya’akov said that the
.״פ ִת ִילים״ ֲה ֵרי ָּכאן ַא ְר ָ ּב ָﬠה
ְ ּ ״פ ִתיל״
ְ ּ verse states: “And they beat the gold into thin plates, and cut it into
cords, to work it into the sky-blue, and into the purple, and into the
scarlet, and into the fine linen, the work of a skilled craftsman”
(Exodus : ). “Cord” implies a strand that is doubled over and can
be twisted into a cord; “cords” is in the plural, meaning at least two
of these. Accordingly, there are four strands here.
״ל ֲﬠ ׂשוֹת
ַ : ָא ַמר ְק ָרא,ַרב ַא ׁ ִשי ָא ַמר
יכי
ִ  ֵה.ְ ּבתוֹךְ ַה ְּת ֵכ ֶלת ו ְּבתוֹךְ ָה ַא ְר ָ ּג ָמן״
נַﬠ ִביד ַא ְר ָ ּב ָﬠה דִּ ְת ֵרי ְּת ֵרי – ָהו ּו
ֲ ?נַﬠ ִביד
ֲ
 ו ְּת ֵרי,נַﬠ ִביד ְּת ֵרי דִּ ְת ֵרי ְּת ֵרי
ֲ ,ְלה ּו ְּת ַמנְיָא
יּוֹתיו
ָ דְּ ַחד ַחד – ״וְ ָﬠ ִ ׂש ָית״ ׁ ֶשיִּ ְהי ּו ָּכל ֲﬠ ִ ׂש
.ׁ ָשווֹת
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Rav Ashi said: This can be seen from that fact that the verse states
with regard to the gold strands: “To work it into the sky-blue, and
into the purple” (Exodus : ), indicating that the gold strands
should be combined with the other colors. What should we do? If
we make four gold threads of two strands each and combine each
one with each of the colors, then there would be eight.N If we make
two gold threads of two strands each, and two gold threads of one
strand each, it says: “And you shall make,” indicating that all its
makings should be the same. Perforce, one strand of gold should
be combined with each of the colors, producing a total of twentyeight strands.

ﬠ ִ ּבגְ ֵדי  ַה ְמ ָק ֵר:ָא ַמר ַר ֲח ָבא ָא ַמר ַרב יְ הו ָּדה
.ﬠ״  ״ל ֹא יִ ָ ּק ֵר: ׁ ֶש ֶּנ ֱא ַמר,לוֹקה
ֶ – ְּכהו ָּּנה
 וְ ִד ְיל ָמא:ַמ ְת ִקיף ָל ּה ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
יה ָ ׂש ָפה ִּכי
ֲ :ָה ִכי ָק ָא ַמר ַר ֲח ָמנָ א
ּ נַﬠ ִביד ֵל
ּ ַ ֵה ִיכי דְּ ָלא
?ﬠ״ ״שלּ ֹא יִ ָ ּק ֵר
ֶ ׁ נִיק ַרע! ִמי ְּכ ִתיב

§ The Gemara discusses various halakhot concerning the priestly
vestments and other sacred vessels: Raĥava said that Rav Yehuda
said: One who intentionally tears any of the priestly vestmentsNH
transgresses a prohibition and is flogged, as it is stated concerning
the robe: “It shall have a hem of woven work around the opening of
it, like the opening of a coat of mail, and it shall not be torn” (Exodus
: ). Just as it is prohibited to tear the opening of the robe, so too,
it is prohibited to tear any of the priestly vestments. Rav Aĥa bar
Ya’akov strongly objects to this: But perhaps this is what the Merciful One is saying in the Torah: An opening should be made in
order that it not tear. In other words, the Torah was giving an explanation, not a prohibition. The Gemara rejects this: Is it written: In
order that it not be torn?N Clearly, the intention of the verse is to
state a prohibition.

חוֹשן ֵמ ַﬠל
ֶׁ
יח ִ ַה ֵּמז:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
,לוֹקה
ֶ –  וְ ַה ֵּמ ִסיר ַ ּבדֵּ י ָארוֹן,ָה ֵאפוֹד
 ַמ ְת ִקיף. ״ל ֹא יִ זַּ ח״ וְ ״ל ֹא יָ סוּרוּ״:ׁ ֶש ֶּנ ֱא ַמר
 וְ ִד ְיל ָמא ִּכי ָק ָא ַמר:ָל ּה ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
ַר ֲח ָמנָ א – ַח ְד ִקינְ ה ּו וְ ַﬠ ְב ִדינְ ה ּו ׁ ַש ּ ִפיר ְּכ ֵדי
״שלּ ֹא יִ זַּ ח״
ֶ ׁ ׁ ֶשלּ ֹא יִ זַּ ח וְ ל ֹא יָ סוּרוּ! ִמי ְּכ ִתיב
?״שלּ ֹא יָ סוּרוּ״
ֶ ׁ ְו

Rabbi Elazar said: One who detaches the breastplate from upon
the ephodH or one who removes the staves of the ArkH from their
rings transgresses a Torah prohibition and is flogged, as it is stated:
“And the breastplate shall not be detached from the ephod”N
(Exodus : ),and it is also stated: “The staves shall be in the rings
of the Ark; they shall not be removed from it” (Exodus : ).N Rav
Aĥa bar Ya’akov strongly objects to this: But perhaps when the
Merciful One said this in the Torah, the intention was to strengthen them and make them fast so that the breastplate not become
detached from the ephod and the staves not be removed. He suggests that the Torah was giving an explanation, not a prohibition.
The Gemara rejects this: Is it written: In order that it not become
detached, and: In order that they not be removed? Clearly, the
intention of the verse is to state a prohibition.

״ב ַט ְ ּבעוֹת
ּ ְ : ְּכ ִתיב,יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א ָר ֵמי
ֵ ַר ִ ּבי
,ָה ָארוֹן יִ ְהי ּו ַה ַ ּבדִּ ים ל ֹא יָ ס ּור ּו ִמ ֶּמנּ וּ״
 ָהא. ״וְ הו ָּבא ֶאת ַ ּבדָּ יו ַ ּב ַּט ָ ּבעוֹת״:ו ְּכ ִתיב
.נִש ָמ ִטין
ְ ׁ ֵּכיצַ ד? ִמ ְת ּ ָפ ְר ִקין וְ ֵאין

Rabbi Yosei, son of Rabbi Ĥanina, raised a contradiction. In one
verse it is written: “The staves shall be in the rings of the Ark; they
shall not be removed from it” (Exodus : ), implying the staves
should remain there permanently. But in another verse it is written:
“And its staves shall be put into the rings” (Exodus : ), implying
that when the Ark is used the staves are inserted, which suggests that
they do not remain there permanently. How is this contradiction
resolved? The staves could be removed from their position, i.e., they
were loosened, but did not come out.N The staves were wider at their
ends and thinner in the middle. Therefore, once they had been
forced into the rings, although they could be shifted, they would not
be removed entirely.

״ב ַט ְ ּבעוֹת ָה ָארוֹן יִ ְהי ּו
ּ ְ :ַּתנְ יָ א נַ ִמי ָה ִכי
– קוֹמן
ָ  יָ כוֹל ל ֹא יִ ְהי ּו זָ זִ ין ִמ ְּמ.ַה ַ ּבדִּ ים״
,לוֹמר ״וְ הו ָּבא ֶאת ַ ּבדָּ יו ַ ּב ַּט ָ ּבעוֹת״
ַ ַּת ְלמוּד
ִאי ״וְ הו ָּבא ֶאת ַ ּבדָּ יו״ יָ כוֹל יִ ְהי ּו נִ ְכנָ ִסין
״ב ַט ְ ּבעוֹת ָה ָארוֹן
ּ ְ :לוֹמר
ַ וְ יוֹצְ ִאין – ַּת ְלמוּד
 ָהא ֵּכיצַ ד? ִמ ְת ּ ָפ ְר ִקין וְ ֵאין,יִ ְהי ּו ַה ַ ּבדִּ ים״
.נִש ָמ ִטין
ְׁ

That was also taught in a baraita. The verse states: “The staves
shall be in the rings of the Ark; they shall not be removed from it”
(Exodus : ). One might have thought that they should not move
from their place at all; therefore; the verse states: “And its staves
shall be put into the rings” (Exodus : ). If it had stated: And its
staves shall be put, one might have thought that they are inserted
and removed entirely; therefore, the verse states: “The staves
shall be in the rings of the Ark; they shall not be removed from it”
(Exodus : ). How is this? They could be removed from their
position, but did not come out.

HALAKHA

One who tears priestly vestments – ﬠ ִ ּבגְ ֵדי ַה ְמ ָק ֵר
כהו ָּּנה:ְּ One who tears the opening of either the priestly robe or any other priestly garment in a destructive
way is flogged (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 9:3).
One who detaches the breastplate from upon the
ephod – חוֹשן ֵמ ַﬠל ָה ֵאפוֹד
ֶ ׁ יח ִה ֵמז:ַ One who detaches
the breastplate from the ephod in a destructive
way is flogged (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 9:10).
One who removes the staves of the Ark – ַה ֵּמ ִסיר
בדֵּ י ָארוֹן:ּ ַ One who removes a stave from the rings of
the Ark is flogged (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 9:10).

NOTES

One who tears priestly vestments – ﬠ ִ ּבגְ ֵדי ְּכהו ָּּנה ה ְמ ָק ֵר:ַ In
order for people to treat the priestly vestments with due care
and honor, the Torah prohibited tearing them (Sefer HaĤinukh).
According to some halakhic authorities, there is a distinction
between the robe and the other garments. One who tears the
opening of the robe violates the prohibition even if he tears
for constructive purposes, whereas one is liable for tearing the
other garments only if he does so in a destructive manner (see
Yad David, Mishne LaMelekh, and Minĥat Ĥinukh).

explanation for the halakhot restricting a king from marrying
numerous wives. Why, then, is this case diﬀerent? Some commentaries suggest that since the details of the Temple vessels
and priestly vestments appear twice in the Torah, once when
commanding how to construct them and once when describing their actual construction, and the explanatory clauses appear both times, it is therefore unlikely that these clauses come
only to explain and not to add a new halakha (Be’er Avraham).

suggest that the reason the staves had to remain in position was
for times when it was necessary to transport the Ark quickly to
a diﬀerent location. Were the staves not permanently in place,
in the rush to move the Ark, the staves might not be inserted
properly and the Ark might fall. Another explanation claims that
the staves were not merely functional but part of structure of
the Ark itself. As such, they had to always remain as part of the
Ark (Sefer HaĤinukh).

Prohibition of detaching the breastplate – חוֹשן
ֶ ׁ א ּיסוּר ַהזָּ ַחת:ִ
Part of the glory and beauty of the Temple was that each item
Is it written: In order that it not be torn – ﬠ״ ״שלּ ֹא יִ ָ ּק ֵר
ֶ ׁ מי ְּכ ִתיב:ִ
had its specific place within the Temple. This was also true of the
The author of the Korban Ĥagiga notes that normally the Gepriestly vestments. The prohibition to detach the breastplate is
mara does not explain explanatory clauses in the Torah as a
an expression of this idea (Sefer HaĤinukh).
distinct commandment. For example, the phrase: “And his heart
shall not be led astray” (Deuteronomy 17:17) is understood as an Prohibition of removing the staves – א ּיסוּר ֲה ָס ַרת ַה ַ ּבדִּ ים:ִ Some

They could be removed but did not come out – ִמ ְת ּ ָפ ְר ִקין וְ ֵאין
נִש ָמ ִטין:
ְ ׁ According to Rashi, the staves were made in such a
way that they could be removed only with great eﬀort. Tosafot
maintain that the staves’ design allowed them to be removed
with ease; nevertheless, the Levites were cautioned to move
them only to transport the Ark, but never to remove them.
. פרק ז׳ דף עב. Perek VII . 72a
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BACKGROUND

Acacia wood – ﬠצֵ י ׁ ִש ִּטים:ֲ According to some scholars, the type
of acacia wood mentioned here is from the Faidherbia albida,
also known as the Ana tree. It can reach a height of 30 m and
straight boards can be created from it.

 ַמאי:ָא ַמר ַר ִ ּבי ָח ָמא ְ ּב ַר ִ ּבי ֲחנִינָ א
,עוֹמ ִד ים״
ְ
״ﬠצֵ י ׁ ִש ִּט ים
ֲ :דִּ ְכ ִתיב
: דָּ ָבר ַא ֵחר.עוֹמ ִדים דֶּ ֶר ְך ְ ּג ִד ָיל ָתן
ְ ׁ ֶש
,״עוֹמ ִדים״ – ׁ ֶש ַּמ ֲﬠ ִמ ִידין ֶאת צִ ּפוּיָ ין
ְ
ְ
:דָּ ָבר ַא ֵחר
ֹאמר
ַ  ׁ ֶש ָּמא ּת,״עוֹמ ִדים״
ָא ַבד ִס ְב ָרן ו ָּב ֵטל ִס ּכוּיָ ין – ַּת ְלמוּד
עוֹלם
ָ עוֹמ ִדין ְל
ְ ״עוֹמ ִדים״ – ׁ ֶש
ְ
:לוֹמר
ַ
.עוֹל ִמים
ָ ו ְּל

The Gemara cites other statements concerning the ark. Rabbi
Ĥama, son of Rabbi Ĥanina, said: What is the meaning of that
which is written: “And you shall make the boards for the Tabernacle of acacia wood,B standing” (Exodus : )? This verse
teaches that the boards of wood used for the Tabernacle should
stand in the same direction in which they grew from the ground
as a tree. Alternatively, “standing” means that they supported
their gold platingN and prevented it from falling. Alternatively,
“standing” is written to hint at the following: Perhaps you will say
that now that the Tabernacle is no longer in use, their hope is lost
and their chance is abandoned, and after being stored away the
boards will no longer return to use. Therefore, the verse states
“standing” to indicate that they stand forever and ever.

 ַמאי, § ָא ַמר ַר ִ ּבי ָח ָמא ַ ּבר ֲחנִינָ אThe Gemara returns to its discussion of the priestly vestments:
״את ִ ּבגְ ֵדי ַה ּ ְ ׂש ָרד ְל ׁ ָש ֵרת
ֶ : דִּ ְכ ִתיבRabbi Ĥama bar Ĥanina said: What is the meaning of that which
. ַ ּב ּק ֶוֹד ׁש״is written: “The plaited [serad] garments, for serving in the
Sanctuary” (Exodus : )? Why does the verse refer to the
priestly vestments as “serad garments”?

Ana tree
NOTES

They supported their plating – ש ַּמ ֲﬠ ִמ ִידים ֶאת צִ ּפוּיָ ין:
ֶ ׁ This
meant that nails were not needed to hold the gold plating to
the boards (Rabbi Elyakim; see Rashi and Tosafot).
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Priestly vestments – בגְ ֵדי ְּכהו ָּּנה:ּ ִ The Ramban explains that the
serad garments are the priestly vestments, as it would appear
from the Gemara here. Indeed, in the Jerusalem Talmud there
is a lengthy discussion about the atonement properties of the
priestly garments, explaining which sin is atoned for by which
garment. Rashi, however, explains that the serad garments
were not priestly vestments at all; rather, they were the coverings for the Temple utensils.
HALAKHA

A sleeve made for the priestly vestments – ֵ ּבית יָ ד ׁ ֶשל ִ ּבגְ ֵדי
כהו ָּּנה:ְּ The tunic of the priestly vestments, both for a common
priest and a High Priest, is woven separately from the sleeves.
The latter are later sewn to the body of the tunic (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 8:16).

נִש ַּתיֵּ יר
ְ ׁ  ִא ְל ָמ ֵלא ִ ּבגְ ֵדי ְּכהו ָּּנה ל ֹאHe oﬀers a homiletic interpretation: Were it not for the priestly
N
.יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל ָ ׂש ִריד ו ָּפ ִליט
ֶ  ִמשׂ וֹנְ ֵאvestments, which provide atonement for the Jewish people,
there would not remain a remnant [sarid] or survivor from the
haters of the Jewish people, a euphemism used to refer to the
Jewish people themselves. Due to the atonement provided by the
priestly vestments, a remnant [sarid] of the Jewish people does
survive.
 דְּ ֵבי ַר ִ ּבי,ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר
אוֹתן
ָ  ְ ּבגָ ִדים ׁ ֶשגּ ְוֹר ִדין:ׁ ִש ְמעוֹן ָּתנָ א
 ּו ְמ ָ ׂש ְר ִדין ֵמ ֶהן,יהן
ֶ יתן ִמ ְּכ ֵל
ָ ִָּכ ְב ִריּ
: ַמאי ִהיא? ֵר ׁיש ָל ִק ׁיש ָא ַמר,ְּכלוּם
.ֵאלּ ּו ַמ ֲﬠ ֵ ׂשה ַמ ַחט

Another interpretation: Rabbi Shmuel bar Naĥmani said that
the school of Rabbi Shimon taught: The priestly vestments are
referred to as “serad garments” because they are garments that
are woven in their completed form upon the loom, as opposed
to weaving the material and then cutting and sewing pieces of the
material together to create the required form, and then just a
small part of them remains [masridin] which is not completed
upon the loom. What is the remnant, the part that was not woven?
Reish Lakish said: This is the needle-work required to complete
the garment.

עוֹשין
ִׂ
 ִ ּב גְ ֵדי ְּכה ּו ָּנה ֵאין:יבי
ִ ית
ִ ֵמ
אוֹתן ַמ ֲﬠ ֵ ׂשה ַמ ַחט ֶא ָּלא ַמ ֲﬠ ֵ ׂשה
ָ
– !אוֹרג״
ֵ ״מ ֲﬠ ֵ ׂשה
ַ : ׁ ֶש ֶּנ ֱא ַמר,אוֹרג
ֵ
 ל ֹא נִצְ ְר ָכה ֶא ָּלא ְל ֵבית:ָא ַמר ַא ַ ּביֵ י
 ֵ ּבית יָ ד ׁ ֶשל ִ ּבגְ ֵדי: ִּכ ְד ַתנְיָא.יָ ד ׁ ֶש ָּל ֶהם
ְּכהו ָּּנה נֶ ֱא ֶרגֶ ת ִ ּב ְפנֵי ַﬠצְ ָמ ּה וְ נִ ְד ֶ ּב ֶקת
.יסת ַהיָּ ד
ַּ  ו ַּמ ַ ּג ַﬠת ַﬠד ּ ִפ,ִﬠם ַה ֶ ּבגֶ ד

The Gemara raises an objection to this from a baraita: Priestly
vestments should not be made through needle-work but though
woven work, as it is stated: “Woven work” (Exodus : ). The
Gemara answers that Abaye said: Reish Lakish’s statement is
necessary only for, i.e., refers only to, the sleeves. As it was
taught in a baraita: A sleeve made for the priestly vestmentsH is
woven separately and then attached to the garment by sewing,
and the sleeve is made to reach as far as the palm of the hand.H
However, the main body of the garment must indeed be made
exclusively though weaving.

Length of the sleeve – אוֹרךְ ֵ ּבית ַהיָּ ד:
ֶ The sleeve of the priestly
tunic reached as far as the palm of the hand (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 8:17).
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 ׁ ָשל ֹׁש: § ָא ַמר ָר ֲח ָבה ָא ַמר ַרב יְ הו ָּדהThe Gemara cites statements concerning other Temple vessels:
 ֶא ְמצָ ִﬠי ׁ ֶשל ֵﬠץ, ֲארוֹנוֹת ָﬠ ָ ׂשה ְ ּבצַ ְל ֵאלRaĥava said that Rav Yehuda said: The Torah states that the
 ִחיצוֹן,נִימי ׁ ֶשל זָ ָהב ׁ ְשמוֹנָ ה
ִ  ּ ְפ, ִּת ׁ ְש ָﬠהArk should be made of wood with gold plating inside and out
(Exodus : – ). In order to achieve this Bezalel made three
.ֲּﬠ ָ ׂש ָרה ו ַּמ ׁ ּ ֶשהו
arks: A middle one made of wood, whose height was nine handbreadths; an inner one made of gold, whose height was eight
handbreadths; and an outer one of gold, whose height was ten
handbreadths and a bit. These arks were nested.
: ַא ַחד ָﬠ ָ ׂשר ו ַּמ ׁ ּ ֶשהוּ! ָלא ַק ׁ ְשיָ א:וְ ָה ַתנְיָא
 ָהא,ָהא – ְּכ ַמאן דְּ ָא ַמר יֵ ׁש ְ ּב ָﬠ ְביוֹ ֶט ַפח
 ו ַּמאי.ְּכ ַמאן דְּ ָא ַמר ֵאין ְ ּב ָﬠ ְביוֹ ֶט ַפח
.ַמ ֶׁ ּשה ּו – זֵ יר

The Gemara asks: But wasn’t it taught in a baraita that the outer
ark was eleven handbreadths and a bit? The Gemara explains:
This is not diﬃcult: This statement in the baraita is in accordance with the one who said that the thickness of the gold plating was one handbreadth. According to this opinion, the outer
ark’s base took up one handbreadth of its height, ten handbreadths
were then needed to contain the middle ark within it, and then a
bit more was needed so it could also contain the Ark’s cover. That
statement of Rav Yehuda is in accordance with the one who said
that the thickness of the gold plating was not one handbreadth
but was a plate of gold of negligible thickness. According to this
opinion, the outer ark needed to be only ten handbreadths and a
bit and could still contain the outer ark and have room for the
cover. And what is this additional bit? It is the ornamental crown
on the edge of the outer ark.

 ׁ ְשל ׁ ָֹשה זֵ ִירים ֵהן; ׁ ֶשל:יוֹחנָ ן
ָ ֲא ַמר ַר ִ ּבי
– ח  ׁ ֶשל ִמ ֵ ּזְב.ח וְ ׁ ֶשל ָארוֹן וְ ׁ ֶשל ׁ ֻש ְל ָחן ִמ ֵ ּזְב
 ׁ ֶשל ׁ ֻש ְל ָחן – זָ ָכה דָּ וִ ד,ּנְטלוֹ
ָ זָ ָכה ַא ֲהרֹן ו
 ָּכל, ׁ ֶשל ָארוֹן – ֲﬠ ַדיִ ין מו ָּּנח הוּא,ּנְטלוֹ
ָ ו
ּ ַ ָהרוֹצֶ ה ִל
ֹאמר
ַ  ׁ ֶש ָּמא ּת,יקח – יָ בֹא וְ יִ ַ ּקח
״בי ְמ ָל ִכים
ּ ִ :לוֹמר
ַ  ַּת ְלמוּד,ּ ָפחוּת הוּא
.יִ ְמלוֹכוּ״

Rabbi Yoĥanan said: There were three crowns on the sacred
vessels in the Temple: The crown of the altar, and of the Ark, and
of the table. The regal appearance they provided symbolized
power and authority: The crown of the altar symbolized the
crown of priesthood; Aaron was deserving and took it, and the
priesthood continues exclusively through his descendants. The
crown of the table symbolized the abundance and blessing associated with the crown of kingship; David was deserving and
took it for himself and his descendants after him. The crown of
the Ark symbolized the crown of Torah; it is still sitting and
waiting to be acquired, and anyone who wishes to take it may
come and take it and be crowned with the crown of Torah. Perhaps you will say it is inferiorN to the other two crowns and that
is why nobody has taken it; therefore, the verse states about the
wisdom of Torah: “Through me kings will reign” (Proverbs : ),
indicating that the strength of the other crowns is derived from
the crown of Torah, which is greater than them all.

NOTES

Perhaps you will say it is inferior – ֹאמר ּ ָפחוּת הוּא
ַ ש ָּמא ּת:
ֶׁ
This superiority of the crown of Torah is alluded to by the
subtle diﬀerence in the descriptions of the crowns of the
diﬀerent vessels. For the other sacred vessels, the Torah simply states: “You shall make a crown” (Exodus 25:25 and 30:3),
whereas for the Ark the Torah specifies: “You shall make a
crown upon it,” (Exodus 25:11). This suggests that the crown
of the Ark, which symbolizes Torah, was raised above the
rest (Tosafot Yeshanim).

, ְּכ ִתיב ״זָ ר״ וְ ָק ֵרינַן ״זֵ יר״:יוֹחנָן ָר ֵמי
ָ  § ַר ִ ּביThe Gemara presents a number of statements based on the idea
 ל ֹא זָ ָכה – זָ ָרה,נַﬠ ֵ ׂשית לוֹ זֵ יר
ֲ –  זָ ָכהthat the Ark symbolizes the Torah: Rabbi Yoĥanan raised a con.ּימנּ ו
ֶ  ֵהtradiction: According to the way the word crown is written in the
Torah (Exodus : ), without vowels, it should be pronounced
zar, meaning strange, but according to the traditional vocalization
we read it as zeir, meaning crown. These two ways of understanding the word appear to contradict each other. Rabbi Yoĥanan
explains: The two understandings apply to two diﬀerent situations: If one is deserving by performing mitzvot, it becomes a
crown [zeir] for him; but if one is not deserving, the Torah will
be a stranger [zara] to him and he will forget his studies.
ית ְלךָ ֲארוֹן
ָ  ְּכ ִתיב ״וְ ָﬠ ִ ׂש:יוֹחנָן ָר ֵמי
ָ ַר ִ ּבי
– ֵﬠץ״ ו ְּכ ִתיב ״וְ ָﬠ ׂש ּו ֲארוֹן ֲﬠצֵ י ׁ ִש ִּטים״
ִמ ָּכאן ְל ַת ְל ִמיד ָח ָכם ׁ ֶש ְ ּבנֵי ִﬠירוֹ ְמצ ּו ִּוין
.אכ ּתוֹ
ְ ַל ֲﬠ ׂשוֹת לוֹ ְמ ַל

Rabbi Yoĥanan raised a contradiction: It is written: “And you
shall make for yourself a wooden Ark” (Deuteronomy : ),
implying that Moses alone was commanded to construct the Ark;
and it is written: “And they shall make an Ark of acacia wood”
(Exodus : ), implying that the Jewish people were all commanded to be involved in its construction. The apparent resolution to this contradiction is that although only Moses actually
constructed the Ark, everyone was required to support the endeavor. So too, from here it is derived with regard to a Torah
scholar that the members of his town should perform his work
for him to support him and allow him to focus on his studies,
since it is also the town’s responsibility to enable him to study.
: פרק ז׳ דף עב. Perek VII . 72b

357

NOTES

Drinks iniquity like water – וֹתה ַכ ַּמיִ ם ַﬠוְ ָלה
ֶ ש:ׁ The
metaphor of drinking water illustrates well the image
of a Torah scholar who learns Torah without his studies
being discernible in his actions. In the same way, when
a person has drunk water, there is still no change in his
external appearance (Rabbi Elyakim).
Gehenna twice – יה ָּנם
ִ ת ְר ֵּתי ֵ ּג:ַּ Others explain that a
Torah scholar who does not fulfill the commandments
is punished more severely than others. Additionally,
he is punished for the Torah he learned without the
associated fear of Heaven; it would have been better
had he not studied, as indicated by the verse: “God says
to the wicked: Who are you to recite My laws?” (Psalms
50:16). Therefore, in the World-to-Come he receives
punishment in Gehenna that is twice as severe (Rav
Ya’akov Emden).
To testify about those who study it – יה
ָ לוֹמ ֶד
ְ ל ָה ִﬠיד ְ ּב:ְ
Some explain this as a reference to the ultimate day
of judgment, when the Torah itself will act as a witness to testify on behalf of those who were faithful
to it. Others suggest that this means that the Torah
will publicize the righteousness of those who were
faithful to it (Ritva).

 ָּכל:״מ ַ ּביִ ת ו ִּמחוּץ ְּתצַ ּ ֶפנּ וּ״ ָא ַמר ָר ָבא
ִ The verse states concerning the Ark: “From within and from without
 ַּת ְל ִמיד ָח ָכם ׁ ֶש ֵאין ּתוֹכוֹ ְּכ ָברוֹ – ֵאינוֹyou shall cover it” (Exodus : ). Rava said: This alludes to the idea
. ַּת ְל ִמיד ָח ָכםthat any Torah scholar whose inside is not like his outside, i.e.,
whose outward expression of righteousness is insincere, is not to be
considered a Torah scholar.
:ימא ַר ָ ּבה ַ ּבר עו ָּּלא
ָ ית
ֵ  ָא ַמר ַא ַ ּביֵ י וְ ִאAbaye said, and some say it was Rabba bar Ulla who said: Not only
״אף ִּכי נִ ְת ָﬠב
ַ : ׁ ֶש ֶּנ ֱא ַמר, נִ ְק ָרא נִ ְת ָﬠבis such a person not to be considered a Torah scholar, but he is called
and foul,
.וֹתה ַכ ַּמיִ ם ַﬠוְ ָלה״
ֶ  וְ נֶ ֱא ָלח ִא ׁיש ׁשloathsome, as it is stated: “What then of one loathsome
man who drinks iniquity like water” ( Job : ).N Although he
drinks the Torah like water, since he sins, his Torah is considered
iniquitous and this makes him loathsome and foul.
ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר ַר ִ ּבי
״ל ָּמה זֶ ה ְמ ִחיר ְ ּביַ ד
ָ : ַמאי דִּ ְכ ִתיב,יוֹנָ ָתן
ְּכ ִסיל ִל ְקנוֹת ָח ְכ ָמה וְ ֶלב ָאיִ ן״ – אוֹי ָל ֶהם
עוֹס ִקין
ְ ְלשׂ וֹנְ ֵא ֶיהן ׁ ֶשל ַּת ְל ִמ ֵידי ֲח ָכ ִמים ׁ ֶש
. וְ ֵאין ָ ּב ֶהן יִ ְר ַאת ׁ ָש ַמיִ ם,ַ ּב ּת ָוֹרה

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan said: What is
the meaning of that which is written: “Why is there a price in the
hand of a fool to buy wisdom, as he has no heart?” (Proverbs : )?
This expresses the following sentiment: Woe to them, haters of
Torah scholars, a euphemism for the Torah scholars themselves, who
immerse themselves in Torah and have no fear of Heaven. They are
fools; they try to acquire the wisdom of Torah, but since they have
no fear of Heaven in their hearts they lack the ability to do so.

יה
ּ  ֲח ָבל ַﬠל דְּ ֵלית ֵל: ַמ ְכ ִריז ַר ִ ּבי יַ ַּנאיRabbi Yannai declared that the situation may be expressed by the
.יה ָﬠ ֵביד
ּ  וְ ַת ְר ָﬠא ְל ַד ְר ֵּת, דַּ ְר ָּתאfollowing sentiment: Pity him who has no courtyard but senselessly makes a gate for his courtyard. Fear of Heaven is like the
courtyard, and the study of Torah is the gate that provides entrance
to the courtyard. The study of Torah is purposeful only if it leads to
fear of Heaven.
,ּ ְ ּב ָמטו ָּתא ִמ ּינַיְ יכו: ֲא ַמר ְלה ּו ָר ָבא ְל ַר ָ ּבנַןRava said to the Sages in the study hall: I beg of you, do not inN
.יה ָּנם
ִ  ָלא ֵּת ְירתוּן ַּת ְר ֵּתי ֵ ּגherit Gehenna twice. By studying Torah without the accompanying
fear of Heaven, not only are you undeserving of the World-to-Come,
but even in this world you experience Gehenna, as you spend all your
time in study and fail to benefit from worldly pleasure.
: ַמאי דִּ ְכ ִתיב,ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
– ״וְ זֹאת ַה ּת ָוֹרה ֲא ׁ ֶשר ָ ׂשם מ ׁ ֶֹשה״ זָ ָכה
נַﬠ ֵ ׂשית
ֲ –  ל ֹא זָ ָכה,נַﬠ ֵ ׂשית לוֹ ַסם ַחיִּ ים
ֲ
 דְּ או ָּּמן: וְ ַהיְ ינ ּו דְּ ָא ַמר ָר ָבא.יתה
ָ לוֹ ַסם ִמ
 דְּ ָלא או ָּּמן ָל ּה – ַס ָּמא,ָל ּה – ַס ָּמא דְּ ַחיָּ יא
.מוֹתא
ָ ְּד

Rabbi Yehoshua ben Levi said: What is the meaning of that which
is written: “And this is the Torah which Moses put [sam] before the
children of Israel” (Deuteronomy : )? The word sam is written
with the letter sin and means put; it is phonetically similar to the word
sam written with the letter samekh, meaning a drug. This use of this
word therefore alludes to the following: If one is deserving, the Torah
becomes a potion [sam] of life for him. If one is not deserving, the
Torah becomes a potion of death for him. And this idea is what
Rava said: For one who is skillful in his study of Torah and immerses himself in it with love, it is a potion of life; but for one who
is not skillful in his studies, it is a potion of death.

 ַר ִ ּבי יוֹנָ ָתן,ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ֲח ָמנִי
״פ ּקו ֵּדי ה׳ יְ ׁ ָש ִרים ְמ ַ ׂש ְּמ ֵחי
ִ ּ  ְּכ ִתיב:ָר ֵמי
–  זָ ָכה,״א ְמ ַרת ה׳ צְ רו ָּפה״
ִ ֵלב״ ו ְּכ ִתיב
 ֵר ׁיש ָל ִק ׁיש.צוֹר ְפ ּתוֹ
ַ –  ל ֹא זָ ָכה,ְמ ַ ׂש ַּמ ְח ּתוֹ
–  זָ ָכה,יה דִּ ְק ָרא נָ ְפ ָקא
ּ  ִמ גּ ו ֵּפ:ָא ַמר
צוֹר ְפ ּתוֹ
ַ –  ל ֹא זָ ָכה,צוֹר ְפ ּתוֹ ְל ַחיִּ ים
ַ
.יתה
ָ ְל ִמ

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan raised a contradiction: It was written: “The precepts of the Lord are upright,
gladdening the heart” (Psalms : ), but it is also written: “The word
of the Lord is refining” (Psalms : ), which implies that the study
of Torah can be a distressing process by which a person is refined like
metal smelted in a smith’s fire. He reconciles these verses as follows:
For one who is deserving, the Torah gladdens him; for one who
is not deserving, it refines him. Reish Lakish said: This lesson
emerges from that second verse itself: For one who is deserving,
the Torah refines him for life; for one who is not deserving, it
refines him for death.

עוֹמ ֶדת ָל ַﬠד״ ָא ַמר
ֶ הוֹרה
ָ ״יִ ְר ַאת ה׳ ְט
.וֹמד ּת ָוֹרה ְ ּב ָט ֳה ָרה
ֵ  זֶ ה ַה ּל:ַר ִ ּבי ֲחנִינָ א
לוֹמד
ֵ ְנוֹשא ִא ׁ ּ ָשה וְ ַא ַחר ָּכך
ׂ ֵ – ַמאי ִהיא
.ּת ָוֹרה

The verse states: “Fear of the Lord is pure, it stands forever” (Psalms
: ). Rabbi Ĥanina said: This is referring to one who studies
Torah in purity; for such a person the Torah will remain with him
forever. What is this; what does it mean to study in purity? One first
marries a woman and afterward studies Torah. Since he is married,
his heart will not be occupied with thoughts of sin, which could lead
him to become impure.

״ﬠדוּת ה׳ נֶ ֱא ָמנָ ה״ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר
ֵ In the same Psalm the verse states: “The testimony of God is faithful”
.יה
ָ לוֹמ ֶד
ְ  נֶ ֱא ָמנָ ה ִהיא ְל ָה ִﬠיד ְ ּב:( ַא ָ ּבאPsalms : ). Rabbi Ĥiyya bar Abba said: This alludes to the fact
that the Torah is faithful to testify about those who study itN and
those who do not.
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חוֹשב״ ָא ַמר ַר ִ ּבי
ֵ ׁ ״מ ֲﬠ ֵ ׂשה
ַ רוֹקם״
ֵ ״מ ֲﬠ ֵ ׂשה
ַ The Gemara returns to its discussion concerning the sacred ves.חוֹש ִבין
ְ ׁ רוֹק ִמין ִ ּב ְמקוֹם ׁ ֶש
ְ  ׁ ֶש: ֶא ְל ָﬠזָ רsels: The verse states with regard to the covers for the Tabernacle
that they are “work of an embroiderer” (Exodus : ), and it
also states they are “work of a designer” (Exodus : ). How can
both descriptions be reconciled? Rabbi Elazar said: They embroidered the place where they had designed. They first marked
a design on the material in paint, and then they embroidered it.
רוֹקם – ַמ ֲﬠ ֵ ׂשה
ֵ :יה דְּ ַר ִ ּבי נְ ֶח ְמיָ ה
ּ  ָּתנָ א ִמ ׁ ּ ְש ֵמA Sage taught in the name of Rabbi Neĥemya: “Work of an
חוֹשב – ַמ ֲﬠ ֵ ׂשה
ֵ ׁ .יכךְ ּ ַפ ְרצוּף ֶא ָחד
ָ  ְל ִפ, ַמ ַחטembroiderer” refers to needlework, which therefore produces
only one face. The design is made with a needle passing back and
.יכךְ ׁ ְשנֵי ּ ַפ ְרצוּפוֹת
ָ  ְל ִפ,אוֹרג
ֵ
forth from both sides of the curtain, and consequently an identical
parallel image, or one face, is formed on both sides. “Work of a
designer” refers to woven work, which therefore produces two
faces. Although formed together, the two sides of the material
were not identical; for example, sometimes an eagle appeared on
one side while a lion was on the other side.H
 ִּכי ֲא ָתא.נִש ָא ִלין ָ ּבאו ִּרים וְ תו ִּּמים״
ְ ׁ ״ב ֵאלּ ּו
ְּ
 ְ ּבגָ ִדים ׁ ֶש ּכ ֵֹהן ָ ּגדוֹל ְמ ׁ ַש ֵּמ ׁש:ימי ֲא ַמר
ִ ִַּרב ד
: ׁ ֶש ֶּנ ֱא ַמר,ּח ִמ ְל ָח ָמה ְמ ׁ ַש ֵּמ ׁש ָ ּב ֶהן ָ ּב ֶהן ְמ ׁשו
״ו ִּבגְ ֵדי ַה ּק ֶוֹד ׁש ֲא ׁ ֶשר ְל ַא ֲהרֹן יִ ְהי ּו ְל ָבנָיו
.ַא ֲח ָריו״ – ְל ִמי ׁ ֶש ָ ּבא ִ ּבגְ דו ָּּלה ַא ֲח ָריו

: וְ ָא ְמ ִרי ָל ּה ְּכ ִדי,ְמ ִתיב ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה
ּח ִמ ְל ָח ָמה ְמ ׁ ַש ֵּמ ׁש יָ כוֹל יְ ֵהא ְ ּבנוֹ ׁ ֶשל ְמ ׁשו
 ְּכ ֶד ֶרךְ ׁ ֶש ְ ּבנוֹ ׁ ֶשל ּכ ֵֹהן ָ ּגדוֹל ְמ ׁ ַש ֵּמ ׁש,ַּת ְח ָּתיו
ַּת ְח ָּתיו

HALAKHA

Work of an embroiderer and work of a designer – ַמ ֲﬠ ֵ ׂשה
חוֹשב
ֵ ׁ רוֹקם ו ַּמ ֲﬠ ֵ ׂשה:
ֵ Whenever the Torah uses the phrase:
“Work of a designer,” it indicates that the images are woven and are visible on only one side of the fabric. The
phrase: “Work of an embroiderer” means that the images
should look the same from either side of the fabric. This
is in accordance with the statement of Rabbi Neĥemya
(see Kesef Mishne; Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 8:15).
The succession of the priest anointed for war – יְ ֻר ׁ ּ ַשת
ּח ִמ ְל ָח ָמה מ ׁשו:ְ A priest anointed for war does not bequeath his position to his son. The son, however, may be
appointed to the position on his own merits (Rambam
Sefer Avoda, Hilkhot Kelei HaMikdash 4:21).

§ It was taught in the mishna: When dressed in these eight garments, the High Priest may be consulted for the decision of the
Urim VeTummim. When Rav Dimi came from Eretz Yisrael to
Babylonia, he said: The garments in which the High Priest
serves are also worn when the priest anointed for war serves.
This priest is appointed to recite words of encouragement to the
nation before it goes out to war (see Deuteronomy : ). As it is
stated: “And the sacred garments of Aaron shall be for his sons
after him” (Exodus : ), which is taken to refer to the one who
comes after him in greatness, meaning the priest whose rank is
one lower than the High Priest, i.e., the priest anointed for war.
Rav Adda bar Ahava raised an objection, and some say it unattributed: It is taught in a baraita: One might have thought that
the son of the priest anointed for war serves in his place, i.e., he
inherits the position, in the same way that the son of a High
Priest serves in his place if he is fit for the job;H
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״ש ְב ַﬠת יָ ִמים יִ ְל ָ ּב ׁ ָשם
ִ ׁ :לוֹמר
ַ  ַּת ְלמ ּודtherefore, the verse states: “Seven days shall he wear them, the
 ַה ּכ ֵֹהן ַּת ְח ָּתיו ִמ ָ ּבנָיו ֲא ׁ ֶשר יָ בֹא ֶאל א ֶֹהלone who serves in his stead from among his sons, who comes
into the Tent of Meeting to serve in the Sanctuary” (Exodus
.מוֹﬠד
ֵ מוֹﬠד״ – ִמי ׁ ֶש ָראוּי ָלבֹא ֶאל א ֶֹהל
ֵ
: ). The verse describes a son serving in the place of his father,
!יחזָ א ֲחזִ י
ֱ  ֶמ,יתא
ָ וְ ִאם ִא
indicating that the position is inherited. The conclusion of the
verse implies that the rule that a son inherits his father’s position
applies only to a High Priest who is fit to enter the Tent of Meeting, but not to the priest anointed for war. Based on this baraita,
the following challenge is posed: And if it is so, since the priest
anointed for war also serves wearing the same garments as the
High Priest, he is also fit to enter the Tent of Meeting and should
bequeath his position to his son.
 ָּכל: ָה ִכי ָק ָא ַמר, ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRav Naĥman bar Yitzĥak said that this is what the baraita is
ּ ַ  ׁ ֶש ִﬠsaying: The rule that a son inherits his father’s position applies to
 יָ צָ א זֶ ה,מוֹﬠד
ֵ יחתוֹ ְלא ֶֹהל
ָ יקר ְמ ׁ ִש
ּ ַ  ׁ ֶש ִﬠanyone for whom the primary purpose of his anointment is to
.יחתוֹ ְל ִמ ְל ָח ָמה
ָ יקר ְמ ׁ ִש
come and serve in the Tent of Meeting. That excludes this priest
for whom the primary purpose of his anointment is for war.
ּח ִמ ְל ָח ָמה ֵאינוֹ ְמ ׁ ַש ֵּמ ׁש ל ֹא  ְמ ׁשו:ית ִיבי
ִ  ֵמThe Gemara raises an objection to Rav Dimi’s claim: It was taught
 ל ֹא ִ ּב ׁ ְשמוֹנָ ה ְּככ ֵֹהן, ְ ּב ַא ְר ָ ּב ָﬠה ְּככ ֵֹהן ֶה ְדיוֹטin a baraita that the priest anointed for war serves neither in
! ָ ּגדוֹלfour garments, like a common priest, nor in eight garments, like
a High Priest.
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