
376 Perek VIII . 75a . .פרק ח׳ דף עה 

his eye on his cup, i.e., is habitually drunk, all the prohibitions 
of those with whom relations are forbidden seem to him like 
level [mishor] ground.N  He is unaware of the pitfalls of sin and 
continues walking along a twisted and dangerous path. And one 
said: Whoever casts his eye on his cup,N  the whole world 
seems to him like level [mishor] ground.N  Not only is such a 
person unconcerned by forbidden sexual relations, but all other 
prohibitions, e.g., monetary prohibitions, also seem permitt ed 
in his eyes. 

§ Th e Gemara explains another verse in Proverbs: “If there is 
care in a man’s heart, let him quash it [yashĥena]” (Proverbs 
ƥƦ:ƦƩ). Rabbi Ami and Rabbi Asi dispute the verse’s meaning. 
One said: He should forcefully push it [yasĥena] out of 
his mind. One who worries should banish his concerns from 
his thoughts. And one said: It means he should tell [yesiĥena] 
others his concerns, which will lower his anxiety.

§ Another verse states: “And dust shall be the serpent’s food”B   
(Isaiah ƪƩ:ƦƩ). Rabbi Ami and Rabbi Asi dispute the verse’s 
meaning. One said: Even if the serpent eats all the delicacies 
in the world, they will still taste like dust. And one said: Even 
if it eats all the delicacies in the world, its mind is unsett led 
until it also eats some dust. 

With regard to the same topic, it was taught in a baraita: Rabbi 
Yosei said: Come and see that the att ribute of the Holy One, 
Blessed be He, is diff erent than the att ribute of fl esh and blood. 
Th e att ribute of fl esh and blood is that one who seeks to pro-
voke another harasses him in all aspects of his life, but the Holy 
One, Blessed be He, does not act in this way.N  He cursed the 
serpent and what happened? When the serpent goes up to the 
roof its food is with it, and when it comes down its food is with 
it. Consequently, the curse that it suff ers does not ruin its life but 
rather benefi ts it. 

Similarly, He cursed Canaan that he should be the servant of 
servants, but he benefi ts somewhat from this. He eats what his 
master eats, and drinks what his master drinks, and does not 
worry like a free man does. He cursed the woman and everyone 
pursues her to marry her. He cursed the land aft er the sin of 
Adam and Eve, yet everyone is sustained from it. Even when 
God is angry, He does not punish His creations severely.

Th e Gemara cites more verses that pertain to the same issue. Rav 
and Shmuel disagree with regard to the following verse: “We 
remember the fi shN  which we ate in Egypt for nothing” (Num-
bers ƥƥ:Ʃ). One said: Th e verse is referring literally to fi sh. And 
one said: Th e verse is referring to incestuous relations that the 
Torah had not yet forbidden. Th e people cried once the Torah 
prohibited certain relatives to them. Th e Gemara explains: Th e 
one who said that the verse is referring to fi sh bases him explana-
tion on the verse, as it is writt en “which we ate.” Th is means 
what they actually ate. And the one who said that the verse is 
referring to forbidden sexual relations also bases his explana-
tion on the verse, as it is writt en “for nothing.” Certainly, the 
people did not actually eat fi sh for free. 
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עָלָיו  דּוֹמוֹת  ן  כּוּלָּ עֲרָיוֹת   – כוֹסוֹ  בְּ  עֵינוֹ 
עֵינוֹ  הַנּוֹתֵן  ל  כָּ אָמַר:  וְחַד  מִישׁוֹר.  כְּ
עָלָיו  דּוֹמֶה  כּוּלּוֹ  הָעוֹלָם  ל  כָּ  – כוֹסוֹ  בְּ

מִישׁוֹר.  כְּ

אַמִי  י  רַבִּ ה״  חֶנָּ יַשְׁ אִישׁ  בְלֶב  אָגָה  ״דְּ
עְתּוֹ,  מִדַּ ה  חֶנָּ יַשְׂ אָמַר:  חַד  אַסִי,  י  וְרַבִּ

ה לַאֲחֵרִים.  יחֶנָּ וְחַד אָמַר: יְשִׂ

י  וְרַבִּ אַמִי  י  רַבִּ לַחְמוֹ״,  עָפָר  ״וְנָחָשׁ 
י  ל מַעֲדַנֵּ אַסִי; חַד אָמַר: אֲפִילּוּ אוֹכֵל כָּ
הֶם טַעַם עָפָר. וְחַד אָמַר:  עוֹלָם טוֹעֵם בָּ
עְתּוֹ  י עוֹלָם אֵין דַּ ל מַעֲדַנֵּ אֲפִילּוּ אוֹכֵל כָּ

יּאֹכַל עָפָר. בֶת עָלָיו עַד שֶׁ ֶ מְיוּשּׁ

לּאֹ  שֶׁ וּרְאֵה  בּוֹא  יוֹסֵי:  י  רַבִּ אָמַר  נְיָא,  תַּ
ר  שָׂ בָּ ת  מִדַּ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ ת  מִדַּ כְּ
ר וָדָם, מַקְנִיט אֶת חֲבֵירוֹ –  שָׂ ת בָּ וָדָם. מִדַּ
רוּךְ הוּא  דוֹשׁ בָּ יוֹרֵד עִמּוֹ לְחָיָיו. אֲבָל הַקָּ
ג  לַגַּ עוֹלֶה   – חָשׁ  הַנָּ אֶת  ל  קִלֵּ ן,  כֵּ אֵינוֹ 
מְזוֹנוֹתָיו   – ה  לְמַטָּ יוֹרֵד  עִמּוֹ,  מְזוֹנוֹתָיו 

עִמּוֹ.

רַבּוֹ אוֹכֵל,  ֶ נַעַן – אוֹכֵל מַה שּׁ ל אֶת כְּ קִלֵּ
אֶת  ל  קִלֵּ שׁוֹתֶה.  רַבּוֹ  ֶ שּׁ מַה  וְשׁוֹתֶה 
אֶת  ל  קִלֵּ אַחֲרֶיהָ,  רָצִין  הַכּלֹ   – ה  ָ הָאִשּׁ

ה. הָאֲדָמָה – הַכּלֹ נִיזּוֹנִין הֵימֶנָּ

מִצְרַיִם  בְּ נאֹכַל  ר  אֲשֶׁ גָה  הַדָּ אֶת  ״זָכַרְנוּ 
גִים, וְחַד  מוּאֵל; חַד אָמַר: דָּ ם״, רַב וּשְׁ חִנָּ
כְתִיב:  גִים – דִּ אָמַר דָּ אָמַר: עֲרָיוֹת. מַאן דְּ
כְתִיב  דִּ  – עֲרָיוֹת  אָמַר  דְּ וּמַאן  ״נאֹכַל״, 

ם״. ״חִנָּ

 Seem to him like level ground – מִישׁוֹר כְּ עָלָיו   The :דּוֹמוֹת 
Gemara presents this explanation to contradict the simple 
meaning of the verse, that a drunk person walks in a straight 
path (Tosefet Yom HaKippurim).

 Casts his eye on his cup [kos] – ֹכוֹסו  The word for :הַנּוֹתֵן עֵינוֹ בְּ
cup is written as kos but pronounced kis. One commentator 
suggests that the first interpretation here follows the written 
form of the word kos, while the other interpretation uses the 
pronunciation of the word kis, which means pocket, and by 
extension, money. The whole world seems equal to one who 
has his eye on his pocket, who thinks only about earning 
money. Such a person is unconcerned if he makes his money 
illegally (Rabbi Elyakim). 

 The whole world seems to him like level ground – ל  כָּ
מִישׁוֹר כְּ עָלָיו  דּוֹמֶה  כּוּלּוֹ   Such a person views all paths :הָעוֹלָם 
and obstacles equally, meaning he stumbles into everything 
due to his intoxication (Iyyun Ya’akov; Rabbi Raphael Nathan 
Rabinovitch).

 But the Holy One, Blessed be He, does not act in this way – 
ן כֵּ אֵינוֹ  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ  This teaches that if one hates :אֲבָל 
another person, he should not harass him in every aspect 
of his life. He should make sure his punishment is not overly 
stringent (Me’iri). 

 Fish – גִים  Some commentaries suggest that the Sages :דָּ
considered fish a symbol of licentiousness, which is why 
they are used as a euphemism for forbidden sexual relations 
(Rav Ya’akov Emden).

NOTES

 And dust shall be the serpent’s food – ֹלַחְמו עָפָר   :וְנָחָשׁ 
Serpents eat any type of animal they find and have the ability 
to differentiate between different kinds of prey. However, be-

cause the serpent swallows its prey whole, it does not need or 
have the sense of taste that other animals have. In this sense, 
everything it eats tastes like dirt.

BACKGROUND
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Th e Gemara asks: And according to the one who said that 
it is referring to forbidden relations, but isn’t it writt en 

“which we ate”? Th e Gemara answers: Th e Torah employed 
a euphemistic expression. Eating is used as a euphemism 
for sexual relations, as it is writt en: “So is the way of an 
adulterous woman; she eats, and wipes her mouth, and 
says I have done no wickedness” (Proverbs ƧƤ:ƦƤ). And 
according to the one who said it is referring to fi sh, what 
is the meaning of the phrase “for nothing”?N  Th e people 
brought the fi sh from the river, which was ownerless prop-
erty, since the Egyptians obviously would not have given 
them free food. Th e Master said: When the Jews drew 
water from the river, the Holy One, Blessed be He, pre-
pared litt le fi sh for them in the water. Th ey swam into 
their jugs.

Th e Gemara comments: Granted, according to the one 
who said that they cried over actual fi sh but were not pro-
miscuous in having forbidden relations in Egypt, this is 
what is writt en to praise the Jewish people: “A garden en-
closed is my sister the bride; a locked fountain, a sealed 
spring” (Song of Songs ƨ:ƥƦ). Th is fi gurative language 
teaches that Jewish women are chaste. However, according 
to the one who said the Jewish people cried over forbid-
den sexual relations, what does the phrase “a sealed 
spring” mean? Th e Gemara answers: It means that they 
were not promiscuous with those relatives who were al-
ready forbidden to them. In Egypt, the Jewish people ob-
served the laws of forbidden sexual relations that are in-
cluded in the seven Noahide commandments. In the desert, 
they cried over the additional prohibitions imposed when 
the Torah was given. 

Th e Gemara asks further: Granted, according to the one 
who said that they cried over the new prohibitions of 
forbidden sexual relations, this is as it is writt en: “And 
Moses heard the people weeping for their families” 
(Numbers ƥƥ:ƥƤ). Th ey cried with regard to the issue of 
their families, because now it became prohibited for 
them to cohabit with them. But according to the one who 
says that they cried over fi sh what does “weeping for their 
families” mean? Th e Gemara answers: Both this and that 
happened. Th ey cried about the laws of forbidden sexual 
relations, and they also cried because they no longer had 
the fi sh of Egypt. 

Th e Gemara returns to the same verse: It states: “We re-
member…the cucumbers, and the melons, and the leeks, 
and the onions, and the garlic” (Numbers ƥƥ:Ʃ). Rabbi Ami 
and Rabbi Asi debate the verse’s meaning. One said: Th ey 
tasted the fl avor of all types of food in the manna, but 
they cried because they could not taste the tastes of these 
fi ve foods that they mentioned. And one said: Th ey tasted 
the fl avor of all types of food, as well as their textures. Th e 
sensation was so strong that it seemed to them like they 
were eating those very foods. However, with the foods they 
listed, the people tasted only their fl avor but not their 
texture.

With regard to the manna, the Torah further states: “And it 
was white [lavan] like corianderB  seed; and its fl avor was 
like wafers made of honey” (Exodus ƥƪ:Ƨƥ). Th e Gemara 
questions this, since coriander is brown, not white. Rabbi 
Asi said: Th e manna was round like coriander seed but 
white like a pearl. Th is was also taught in a baraita: Cori-
ander [gad] is so named because it is similar to fl ax seeds 
on their stalks,B  which are bound [agud] in a bundle. 

תִיב ״נאֹכַל!״  אָמַר עֲרָיוֹת – הָא כְּ וּלְמַאן דְּ
״אָכְלָה  כְתִיב:  דִּ נָקַט,  יָא  מְעַלְּ נָא  ָ לִישּׁ
אָוֶן״.  י  פָעַלְתִּ לאֹ  וְאָמְרָה  פִיהָ  וּמָחֲתָה 
הָווּ  דְּ ם?  חִנָּ מַאי  גִים,  דָּ אָמַר  דְּ וּלְמַאן 
הָיוּ  שֶׁ אָמַר מָר: כְּ מַיְיתִין לְהוּ מֵהֶפְקֵירָא. דְּ
רוּךְ הוּא  דוֹשׁ בָּ רָאֵל שׁוֹאֲבִין מַיִם הַקָּ יִשְׂ
ים  קְטַנִּ גִים  דָּ יִם  הַמַּ תוֹךְ  בְּ לָהֶם  מַזְמִין 

יהֶן. כַדֵּ בְּ

גִים, אֲבָל עֲרָיוֹת  אָמַר דָּ לָמָא לְמַאן דְּ שְׁ בִּ
נָעוּל  ן  ״גַּ כָתַב:  דְּ הַיְינוּ   – הוּ  בְּ רִיצֵי  פָּ לָא 
אָמַר  דְּ לְמַאן  א  אֶלָּ [גו׳]  ה״  כַלָּ אֲחוֹתִי 
מֵהָנָךְ  חָתוּם״?  ״מַעְיָן  מַאי   – עֲרָיוֹת 

הוּ. רִיצִי בְּ אֲסִירִין לָא פְּ דַּ

הַיְינוּ  עֲרָיוֹת  אָמַר  דְּ לְמַאן  לָמָא  שְׁ בִּ
בּוֹכֶה  הָעָם  אֶת  ה  משֶֹׁ מַע  ״וַיִּשְׁ כְתִיב:  דִּ
חוֹתָיו  פְּ מִשְׁ עִסְקֵי  עַל   – חוֹתָיו״  פְּ לְמִשְׁ
א לְמַאן  ב אֶצְלָם, אֶלָּ כַּ אֶסְרוּ לָהֶם לִשְׁ נֶּ שֶׁ
חוֹתָיו?  פְּ לְמִשְׁ בּוֹכֶה  מַאי   – גִים  דָּ אָמַר  דְּ

הָא וְהָא הֲוַאי.

י  רַבִּ יחִים״,  הָאֲבַטִּ וְאֶת  וּאִים  שּׁ הַקִּ ״אֵת 
ינִין  ל הַמִּ י אַסִי: חַד אָמַר: טַעַם כָּ אַמִי וְרַבִּ
לוּ  הַלָּ ינִין  הַמִּ ת  חֲמֵשֶׁ טַעַם  ן,  מָּ בַּ טָעֲמוּ 
ינִין  ל הַמִּ לאֹ טָעֲמוּ בּוֹ. וְחַד אָמַר: טַעַם כָּ
לוּ – טַעְמָן וְלאֹ  ן, וְהַלָּ שָׁ טָעֲמוּ טַעְמָן וּמַמָּ

ן. שָׁ מַמָּ

אָמַר  (וְטַעְמוֹ)״  לָבָן  ד  גַּ זְרַע  כִּ ן)  ״(וְהַמָּ
לִית.  רְגָּ מַּ כַּ וְלָבָן  גִידָא,  כְּ עָגוֹל  אַסִי:  י  רַבִּ
ן  תָּ שְׁ דּוֹמֶה לְזֶרַע פִּ ד – שֶׁ נְיָא נַמִי הָכִי): גַּ (תַּ

בְעוֹלִין.  גִּ בַּ

 For nothing [ĥinnam] – ם  One suggestion is that the word :חִנָּ
ĥinnam, meaning for nothing, is related to the word ĥen, meaning 
beauty (see Radak). This is why the Gemara associates the word 
ĥinnam with forbidden sexual relations (Iyyei HaYam).

NOTES

 Coriander – ד  Wild coriander, Coriandrum sativum, is from the :גַּ
Apiaceae family and is referred to as kusbar elsewhere in the Mish-
na. A perennial herb that can grow up to 50 cm high with white 
or pink flowers, its yellowish brown fruit is round and measures 
4 mm in diameter. The fruit has been used since ancient times as a 
spice for foods and drinks. As stated in the Torah, the manna was 
similar to the coriander fruit in size and shape, but not in color. The 
manna was white. 

Coriander seeds

 Similar to flax seed on their stalks – בְעוֹלִין גִּ בַּ ן  תָּ שְׁ פִּ לְזֶרַע   :דּוֹמֶה 
Flax seeds grow within capsules that are quite similar to coriander 
seeds. It seems that the Gemara is referring to these capsules when 
it says: On their stalks.

Flax capsules containing ø ax seeds 

BACKGROUND
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Others say: It was called coriander [gad] because it is similar to 
a tale [haggada],N  which draws a person’s heart toward it, just 
like water, which is essential for life, draws one. It was taught in 
another baraita: Why is it called gad? Because it told [maggid] 
the Jewish people the answer to issues of uncertainty, such as the 
paternity of a baby. If a woman remarries within two months aft er 
her divorce or the death of her husband and gives birth seven 
months aft er her remarriage, it is unclear if the baby gestated for 
seven months and is the son of the second husband or for nine 
months and is the son of the fi rst husband. Th e manna would tell 
them if the baby was born aft er nine months and belongs to the 
fi rst husband, or if the baby was born aft er seven months and 
belongs to the second husband. Since the manna was collected by 
each family based on the number of its biological members, the 
manna established the baby’s paternity. 

Th e manna was called white because it whitened Israel’s sins. Th e 
people feared that if they sinned the manna would not continue 
to fall. Consequently, they devoted themselves to introspection 
and repentance. 

Similarly, it was taught in a baraita: Rabbi Yosei says: Just like 
the prophet would tell the Jewish people what was in the holes 
and what was in the cracks of their souls, highlighting the sins of 
the people, so too, the manna clarifi ed for Israel what was in the 
holes and what was in the cracks. How so? If two people came 
before Moses for a judgment,N  one saying: You stole my slave, 
and the other one saying: I did not steal him, rather you sold him 
to me, Moses would say to them: In the morning there will be a 
judgment. How was the matt er resolved? If on the following day 
the slave found his omer of manna in his fi rst master’s house, it 
would be clear that he was stolen, because the manna still came 
to the fi rst owner. And if on the following day he found his omer 
of manna in his second master’s house, it would be clear that he 
had been sold. 

Similarly, if a man and a woman came to Moses for a judgment, 
he saying: She sinned against me, and therefore I may divorce 
her and am not obligated to pay her divorce sett lement, and she 
saying: He sinned against me and therefore I am entitled to the 
full sett lement from the marriage contract, Moses would say to 
them: In the morning there will be a judgment. Th e following 
day, if her omer of manna was found in her husband’s house, it 
would be clear that she sinned against him. Th e fact that her 
nourishment was given to his household signifi es the fact that he 
has respected her appropriately and is worthy of nourishing her. If 
her omer of manna was found in her father’s house, it would be 
clear that he sinned against her. Her nourishment has not been 
given to his household, signifying that he has been disrespectful 
to her and is not worthy of nourishing her.

§ Th e Gemara continues to discuss the manna: It is writt en: “And 
when the dew fell upon the camp in the night, the manna fell 
upon it” (Numbers ƥƥ:ƭ). And it is writt en: “And the people 
shall go out and gather a day’s portion every day” (Exodus ƥƪ:ƨ). 
And it is writt en: “Th e people went about and gathered it” 
(Numbers ƥƥ:Ƭ). How can these texts be reconciled? For the 
righteous, the manna fell at the opening of their homes. Th ey 
expended no eff ort at all. Th e average people went out of the 
camp and gathered what fell there. Th e wicked had to go about 
farther to gather. 

With regard to the manna, it is writt en “bread” (Exodus ƥƪ:ƨ); 
and it is writt en “cakes” (Numbers ƥƥ:Ƭ); and it is also writt en 

“and ground it in mills,” (Numbers ƥƥ:Ƭ), implying that it was nei-
ther bread nor a cake. How can these texts be reconciled? For the 
righteous, it fell as baked bread; for average people, it fell as un-
baked cakes; for the wicked it came in an unprocessed form and 
consequently they ground it in a mill.

דָה  לְהַגָּ דּוֹמֶה  שֶׁ  – ד  גַּ אוֹמְרִים:  אֲחֵרִים 
נְיָא  תַּ יִם.  מַּ כַּ אָדָם  ל  שֶׁ לִבּוֹ  כֶת  מּוֹשֶׁ שֶׁ
ן  רָאֵל אִי בֶּ יד לָהֶם לְיִשְׂ גִּ מַּ ד – שֶׁ אִידָךְ: גַּ

בְעָה לָאַחֲרוֹן.  ן שִׁ עָה לָרִאשׁוֹן וְאִי בֶּ שְׁ תִּ

רָאֵל. ל יִשְׂ ין עֲונֹוֹתֵיהֶן שֶׁ לְבִּ מַּ ״לָבָן״ – שֶׁ

בִיא  הַנָּ שֶׁ ם  שֵׁ כְּ אוֹמֵר:  יוֹסֵי  י  רַבִּ נְיָא,  תַּ
חוֹרִין  בַּ ֶ שּׁ מַה  רָאֵל  לְיִשְׂ לָהֶם  יד  מַגִּ הָיָה 
לָהֶם  יד  מַגִּ ן  הַמָּ ךְ  כָּ דָקִין,  סְּ בַּ ֶ שּׁ וּמַה 
דָקִין.  סְּ בַּ ֶ שּׁ וּמַה  חוֹרִין  בַּ ֶ שּׁ מַה  רָאֵל  לְיִשְׂ
ה לְדִין זֶה  אוּ לִפְנֵי משֶֹׁ בָּ נַיִם שֶׁ יצַד? שְׁ כֵּ
ה  אַתָּ אוֹמֵר:  וְזֶה   , נַבְתָּ גָּ י  עַבְדִּ אוֹמֵר: 
לַבּוֹקֶר  ה:  משֶֹׁ לָהֶם  אָמַר  לִי.  מְכַרְתּוֹ 
בֵית  בְּ עוֹמְרוֹ  נִמְצָא  אִם  לְמָחָר  ט.  פָּ מִשְׁ
אִם  נָבוֹ,  גְּ זֶּה  שֶׁ  יָדוּע בְּ  – רִאשׁוֹן  רַבּוֹ 
זֶּה  יָדוּע שֶׁ נִי בְּ בֵית רַבּוֹ שֵׁ נִמְצָא עוֹמְרוֹ בְּ

מְכָרוֹ לוֹ.

ה לְדִין.  אוּ לִפְנֵי משֶֹׁ בָּ ה שֶׁ ָ וְכֵן אִישׁ וְאִשּׁ
זֶה אוֹמֵר: הִיא סָרְחָה עָלַי, וְהִיא אוֹמֶרֶת: 
ה: לַבֹּקֶר  הוּא סָרַח עָלַי. אָמַר לָהֶם משֶֹׁ
בֵית  ט. לְמָחָר, אִם נִמְצָא עוֹמְרָהּ בְּ פָּ מִשְׁ
עָלָיו,  סָרְחָה  הִיא  שֶׁ  יָדוּע בְּ  – עְלָהּ  בַּ
 יָדוּע בְּ  – אָבִיהָ  בֵית  בְּ עוֹמְרָהּ  נִמְצָא 

הוּא סָרַח עָלֶיהָ. שֶׁ

לָיְלָה  חֲנֶה  הַמַּ עַל  ל  הַטַּ ״וּבְרֶדֶת  תִיב:  כְּ
הָעָם  ״וְיָצָא  וּכְתִיב  עָלָיו]״  ן  הַמָּ [יֵרֵד 
טוּ הָעָם וְלָקְטוּ״. הָא  וְלָקְטוּ״ וּכְתִיב: ״שָׁ
יהֶם,  תֵּ בָּ תַח  פֶּ עַל  יָרַד  יקִים  צַדִּ יצַד?  כֵּ
טוּ  שָׁ עִים  רְשָׁ וְלָקְטוּ,  יָצְאוּ   – ינוֹנִים  בֵּ

וְלָקְטוּ. 

וּכְתִיב  ״עוּגּוֹת״  וּכְתִיב  ״לֶחֶם״  תִיב  כְּ
לֶחֶם,   – יקִים  צַדִּ יצַד?  כֵּ הָא  ״וְטָחֲנוּ״. 
טָחֲנוּ   – עִים  רְשָׁ עוּגּוֹת,   – ינוֹנִים  בֵּ

רֵיחַיִם. בָּ

 Because it is similar to a tale – דָה דּוֹמֶה לְהַגָּ  According :שֶׁ
to this explanation, the word lavan in the verse should be 
rendered as liban, their hearts (Maharsha).

 Two came…for a judgment – אוּ…לְדִין בָּ נַיִם שֶׁ -The com :שְׁ
mentaries discuss the permissibility of determining law 
based on divine intervention. After all, there is a principle 
that the Torah is not in heaven (see Deuteronomy 30:12), 
by which the Gemara rules out using a Divine Voice as 
proof in legal proceedings (see Bava Metzia 59b). One solu-
tion suggests that Moses used evidence or logic to come 
to a decision but wanted the disputants to see the truth 
revealed through a miracle (Tosefet Yom HaKippurim; see 
Neum Yehuda).

NOTES



Perek VIII . 75b 379 . פרק ח׳ דף עה:   

Th e verse states: “Or beat it in a mortar” (Numbers ƥƥ:Ƭ). Rab-
bi Yehuda said that Rav said, and some say it was Rabbi Ĥama, 
son of Rabbi Ĥanina: Th is teaches that women’s perfumes 
fell for the Jewish people with the manna because they are an 
item that is beaten in a mortar. Th e verse continues: “And 
cooked it in a pot” (Numbers ƥƥ:Ƭ). Rabbi Ĥama said: Th is 
teaches that cooking spices fell for the Jewish people with the 
manna.

§ With regard to donations for the Tabernacle, the verse states: 
“And they brought yet to him free-will off erings every morn-
ing” (Exodus Ƨƪ:Ƨ). Th e Gemara asks: What is the meaning
 of “every morning”? Rabbi Shmuel bar Naĥmani said that 
Rabbi Yonatan said: Th ey brought donations from that which 
fell every morning with the manna. Th is teaches that pearls 
and precious stones fell for the Israelites with the manna.N  
It states: “And the rulers [nesi’im] brought the onyx [shoham] 
stones” (Exodus ƧƩ:Ʀƫ). A tanna taught that the word nesi’im 
means actual clouds brought them. As it states: “As clouds 
[nesi’im] and wind without rain so is he that boasts himself 
of a false gift ” (Proverbs ƦƩ:ƥƨ). We learn from this that the 
precious stones fell from the clouds with the manna.

It was also said with regard to the manna: “And its taste was as 
the taste of a cake [shad] baked with oil [hashamen]” (Num-
bers ƥƥ:Ƭ). Rabbi Abbahu said: Shad means breast. Just as a 
baby tastes diff erent fl avors from the breast, since the taste of 
the milk changes somewhat depending on what foods his moth-
er eats, so too with the manna, every time that the Jewish 
people ate the manna, they found in it many diff erent fl avors, 
based on their preferences. Th ere are those who say that the 
word is writt en as shed and means literally a demon. How so? 
Just as a demon changes into diff erent forms and colors, so 
too, the manna changed into diff erent fl avors. 

Th e verse states: “And Moses said: Th is shall be, when the 
Lord will give you in the evening meat to eat, and in the 
morning bread to the full” (Exodus ƥƪ:Ƭ). A tanna taught in 
the name of Rabbi Yehoshua ben Korĥa: Th e meat that the 
Jewish people asked for inappropriately, since they had the 
manna and did not need meat, was given to them inappro-
priately, in a way that was unpleasant; they were punished 
aft erward (Rabbeinu Elyakim). 

However, bread, which is essential, they asked for appropri-
ately. Th erefore, it was given to them appropriately,N  in the 
morning, when there was time to prepare it. Th e Gemara 
comments: From here, the Torah teaches etiquett e, that it is 
proper to eat meat only at night, as Moses said to the children 
of Israel: “Th is shall be, when the Lord will give you in the 
evening meat to eat” (Exodus ƥƪ:Ƭ). Th e Gemara asks: But 
didn’t Abaye say that someone who has a meal should eat it 
only in the day? Th e Gemara answers: We mean to say: Like 
day. It is not necessary to eat the food in the daytime, as long as 
one can see what he eats. Rabbi Aĥa bar Ya’akov said: At the 
beginning, the Jewish people were like chickens pecking at 
the garbage; any time there was food they grabbed it and ate it, 
until Moses came and set specifi c times to eat, as the verse 
implies. He set mealtimes for them in the morning and in the 
evening. 

י יְהוּדָה אָמַר  דוֹכָה״, אֲמַר רַבִּ מְּ ״אוֹ דָכוּ בַּ
ד  י חֲנִינָא: מְלַמֵּ רַבִּ י חָמָא בְּ רַב, וְאִיתֵימָא רַבִּ
יטֵי  כְשִׁ תַּ ן  הַמָּ עִם  רָאֵל  לְיִשְׂ לָהֶם  יָּרַד  שֶׁ
לוּ  ״וּבִשְׁ מְדוֹכָה.  בִּ ידּוֹךְ  נִּ שֶׁ בָר  דָּ ים,  נָשִׁ
יָּרַד לָהֶם  ד שֶׁ י חָמָא: מְלַמֵּ רוּר״ אָמַר רַבִּ פָּ בַּ

ן צִיקֵי קְדֵירָה.  רָאֵל עִם הַמָּ לְיִשְׂ

בֹּקֶר  בַּ נְדָבָה  עוֹד  אֵלָיו  הֵבִיאוּ  ״וְהֵם 
י  רַבִּ אָמַר  בֹּקֶר?  בַּ בֹּקֶר  בַּ מַאי  בֹּקֶר״  בַּ
בָר  מִדָּ יוֹנָתָן:  י  רַבִּ אָמַר  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ
יָּרְדוּ  שֶׁ ד  מְלַמֵּ בֹּקֶר,  בַּ בֹּקֶר  בַּ לָהֶם  יָּרַד  שֶׁ
לִיּוֹת  וּמַרְגָּ טוֹבוֹת  אֲבָנִים  רָאֵל  לְיִשְׂ לָהֶם 
אַבְנֵי  אֵת  הֵבִיאוּ  יאִים  שִׂ ן.״וְהַנְּ הַמָּ עִם 
הוּא  וְכֵן  שׁ,  מַמָּ יאִים  נְשִׂ נָא:  תָּ ֹהַם״  הַשּׁ

ם אָיִן״. יאִים וְרוּח וְגֶשֶׁ אוֹמֵר: ״נְשִׂ

אָמַר  מֶן״  ָ הַשּׁ ד  לְשַׁ טַעַם  כְּ טַעְמוֹ  ״וְהָיָה 
הּ  בָּ טוֹעֵם  ינוֹק  תִּ זֶה  ד  ַ שּׁ מַה  הוּ:  אַבָּ י  רַבִּ
רָאֵל  יִּשְׂ ל זְמַן שֶׁ ן כָּ ה טְעָמִים – אַף הַמָּ מָּ כַּ
טְעָמִים.  ה  מָּ כַּ בּוֹ  מוֹצְאִין   – אוֹתוֹ  אוֹכְלִין 
זֶה  ד  ֵ שּׁ מַה  שׁ,  מַמָּ ד  לְשֵׁ אָמְרִי:  דְּ א  אִיכָּ
ךְ  מִתְהַפֵּ ן  הַמָּ אַף   – וָונִין  גְּ ה  לְכַמָּ ךְ  מִתְהַפֵּ

ה טְעָמִים. לְכַמָּ

ר  שָׂ בָּ עֶרֶב  בָּ לָכֶם  ה׳  תֵת  בְּ ה  משֶֹׁ ״וַיּאֹמֶר 
מֵיהּ  ְ נָא מִשּׁ ״. תָּ בּוֹע בֹּקֶר לִשְׂ לֶאֱכוֹל וְלֶחֶם בַּ
לּאֹ  אֲלוּ שֶׁ שָׁ ר שֶׁ שָׂ ן קָרְחָה: בָּ ע בֶּ י יְהוֹשֻׁ רַבִּ דְּ

הוֹגֶן, לּאֹ כַּ ן לָהֶם שֶׁ הוֹגֶן – נִיתַּ כַּ
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הוֹגֶן,  כַּ לָהֶם  ן  נִיתַּ  – הוֹגֶן  כַּ אֲלוּ  שָׁ שֶׁ לֶחֶם 
לּאֹ יאֹכַל  רֶךְ אֶרֶץ שֶׁ דָה תּוֹרָה דֶּ אן לִמְּ מִכָּ
יֵי: הַאי  יְלָה. וְהָאָמַר אַבַּ לַּ א בַּ ר אֶלָּ שָׂ אָדָם בָּ
לֵאָכְלֵיהּ  לָא   – תָא  סְעוּדָּ לֵיהּ  אִית  דְּ מַאן 
עֵין יְמָמָא קָא אָמְרִינַן. אָמַר  ימָמָא! כְּ א בִּ אֶלָּ
רָאֵל  יִשְׂ הָיוּ  ה  תְחִלָּ בִּ יַעֲקבֹ:  ר  בַּ אַחָא  רַב 
עַד  ה,  פָּ אַשְׁ בָּ רִין  נַקְּ מְּ שֶׁ תַרְנְגוֹלִים  כְּ דּוֹמִין 

ה. ה וְקָבַע לָהֶם זְמַן סְעוּדָּ א משֶֹׁ בָּ שֶׁ

 What fell with the manna – ן הַמָּ עִם  יָּרַד  שֶׁ  Since the :מָה 
manna was a miraculous blessing from heaven, it could 
certainly provide for all of the Jewish people’s needs, with 
regard to both food and other desires.

NOTES

 Was given to them appropriately – הוֹגֶן ן לָהֶם כַּ  Rashi :נִיתַּ
explains that bread given appropriately means that it was 
given in the morning, and that meat given inappropriately 
means that it was given at night. Some commentaries have 
written that this explanation makes it difficult to understand 
the continuation of the Gemara, which recommends eating 
meat at night. If the meat was given to them inappropri-
ately, one cannot learn that it is proper to eat meat only at 
night. These commentaries have explained that the manna, 
which they asked for appropriately, fell for the entire forty 
years, accompanied by other fine items; whereas the meat, 
which they asked for inappropriately, fell only temporarily, 
without any accompanying gifts (Iyyun Ya’akov). 

NOTES
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It was stated with regard to the quail: “While the meat was 
yet between their teeth, before it was chewed, the anger of 
the Lord was kindled the people” (Numbers ƥƥ:ƧƧ), which 
means that they died immediately. However, it also states: 

“You shall not eat it for only one day…but for an entire month 
until it comes out of your nostrils and becomes loathsome to 
you” (Numbers ƥƥ:ƥƭ–ƦƤ). How can these texts be reconciled? 
Th e average people died immediately, but the wickedN  
continued to suff er in pain for a month and then died.

Th e verse states: “And they spread them [vayishteĥu] out for 
themselves round about the camp” (Numbers ƥƥ:ƧƦ). Reish 
Lakish said: Do not read it as vayishteĥu. Rather, read it as 
vayishĥatu. Th is teaches that the enemies of the Jewish 
people, a euphemism for the Jewish people themselves, were 
liable to receive the punishment of slaughter due to their 
demand. Th e verse states: “Spread out [shato’aĥ]” (Numbers 
ƥƥ:ƧƦ). A tanna taught in the name of Rabbi Yehoshua ben 
Korĥa: Do not read it as shato’aĥ but as shaĥut. Th is teaches 
that other food fell for the Jewish people along with the 
manna. Th e food was something that requires ritual slaugh-
tering [sheĥita], referring to birds. Rabbi Yehuda HaNasi 
said: And do you learn this from here? Do we need to alter 
the word for this purpose? Isn’t it already stated explicitly: 

“And he rained meat upon them like dust, and winged birds 
like the sand of the seas” (Psalms ƫƬ:Ʀƫ)? 

And it was taught in a related baraita: Rabbi Yehuda HaNasi 
says: Th e verse states: “Th en you shall slaughter of your herd 
and of your fl ock which the Lord has given you, as I have 
commanded you” (Deuteronomy ƥƦ:Ʀƥ). Th is teaches that 
Moses was commanded in the laws of ritual slaughter to cut 
the gullet and the windpipeH  in the neck. And with a bird 
one must cut through the majority of one pipe, and with an 
animal one must cut through the majority of both pipes. 
Moses was commanded these laws along with the other details 
of slaughtering. According to Rabbi Yehuda HaNasi, the word 
shatuaĥ does not teach us about ritual slaughter. Rather, what 
is the meaning when the verse states: Shatuaĥ? It teaches 
that the manna fell in layers [mashtiĥin] in a straight row.

With regard to the manna, it is writt en “bread” (Exodus ƥƪ:ƨ), 
and it is writt en “oil” (Numbers ƥƥ:Ƭ), and it is writt en 

“honey” (Exodus ƥƪ:Ƨƥ). How can we reconcile these verses? 
Rabbi Yosei, son of Rabbi Ĥanina, said: For the youth it was 
like bread, for the elderly it was like oil, and for the children 
it was like honey. Each received what was appropriate.

Th e Gemara comments further: Th e word quail is writt en 
shlav, with the lett er shin, but we read it as slav, with the lett er 
samekh. What does this teach us? Rabbi Ĥanina said: Th e 
righteous eat it in peace [shalva], based on the writt en form 
of the word; whereas the wicked eat it, and it seems to them 
like thorns [silvin], based on the way the word is read. 

Furthermore, with regard to the quail: Rav Ĥanan bar Rava 
said: Th ere are four types of quail and these are they: 
Sikhli,L  and kivli,L  and pasyoni,L  and slav. Th e best tasting of 
all is the sikhli. Th e worst of all is the slav.N  Th e Gemara re-
lates how tasty even the quail was that the Jews ate in the 
desert: It was as small as a sparrow, and they would place it 
in the oven to roast, and it expanded until it fi lled the entire 
oven. Th ey would place it upon thirteen loaves of bread, and 
even the last loaf on the bott om could be eaten only when 
mixed with other food, due to all the fat it had absorbed from 
the quail. 

״עַד  וּכְתִיב:  יהֶם״  ינֵּ שִׁ ין  בֵּ עוֹדֶנּוּ  ר  שָׂ ״הַבָּ
ר  ינוֹנִים – לְאַלְתַּ יצַד? בֵּ חֹדֶשׁ יָמִים״. הָא כֵּ
עִים – מִצְטַעֲרִין וְהוֹלְכִין עַד חֹדֶשׁ  מֵתוּ, רְשָׁ

יָמִים. 

קְרִי  תִּ אַל  לָקִישׁ:  רֵישׁ  אָמַר  טְחוּ״  ״וַיִּשְׁ
ד  מְלַמֵּ חֲטוּ״  ״וַיִּשְׁ א  אֶלָּ טְחוּ״  ״וַיִּשְׁ
חִיטָה.  רָאֵל שְׁ ל יִשְׂ תְחַיְּיבוּ שׂוֹנְאֵיהֶן שֶׁ נִּ שֶׁ
ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ דְּ מֵיהּ  ְ מִשּׁ נָא  תָּ ״  טוֹח ״שָׁ
חוּט״,  א ״שָׁ ״ אֶלָּ טוֹח יקְרִי ״שָׁ קָרְחָה: אַל תִּ
בָר  ן דָּ רָאֵל עִם הַמָּ יָּרַד לָהֶם לְיִשְׂ ד שֶׁ מְלַמֵּ
ה  אן אַתָּ י: וְכִי מִכָּ חִיטָה. אָמַר רַבִּ עוּן שְׁ טָּ שֶׁ
עֲלֵיהֶם  ״וַיַּמְטֵר  נֶאֱמַר:  בָר  כְּ וַהֲלאֹ  לָמֵד? 

נָף״.  אֵר וּכְחוֹל (הַיָּם) עוֹף כָּ עָפָר שְׁ כֶּ

ר  אֲשֶׁ כַּ ״וְזָבַחְתָּ  אוֹמֵר:  י  רַבִּ וְתַנְיָא, 
ט  שֶׁ ה עַל הַוֵּ ה משֶֹׁ צְטַוָּ נִּ ד שֶׁ יתִיךָ״ – מְלַמֵּ צִוִּ
רוֹב  וְעַל  עוֹף,  בָּ אֶחָד  רוֹב  עַל  נֶה,  הַקָּ וְעַל 
לוֹמַר  לְמוּד  תַּ מַה  א  אֶלָּ הֵמָה.  בְּ בַּ נַיִם  שְׁ
טִיחִין  מַשְׁ לָהֶם  יָּרַד  שֶׁ ד  מְלַמֵּ  – ״  טוֹח ״שָׁ

טִיחִין. מַשְׁ

בַשׁ״.  מֶן״ וּכְתִיב ״דְּ תִיב ״לֶחֶם״ וּכְתִיב ״שֶׁ כְּ
עָרִים – לֶחֶם,  י חֲנִינָא: לַנְּ רַבִּ י יוֹסֵי בְּ אָמַר רַבִּ

בַשׁ. ינוֹקוֹת – דְּ מֶן, לַתִּ לַזְּקֵנִים – שֶׁ

י  רַבִּ אָמַר  ״סְלָיו״,  וְקָרֵינַן,  לָיו״  ״שְׁ תִיב  כְּ
לְוָה,  שַׁ בְּ אוֹתוֹ  אוֹכְלִין  יקִים  צַדִּ חֲנִינָא: 

סִילְוִין. עִים אוֹכְלִין אוֹתוֹ וְדוֹמֶה לָהֶן כְּ רְשָׁ

סְלָיו  מִינֵי  עָה  אַרְבָּ רָבָא:  ר  בַּ חָנָן  רַב  אֲמַר 
וּפַסְיוֹנִי,  וְקִיבְלִי,  יכְלִי,  שִׂ הֵן:  וְאֵלּוּ  הֵן, 
רִיעָא  גְּ יכְלִי,  שִׂ  – הוּ  כוּלְּ דְּ יָא  מְעַלְּ לָיו.  וּשְׂ
א וּמוֹתְבִינַן  צִיפוֹרְתָּ לָיו. וְהָוֵי כְּ הוּ – שְׂ כוּלְּ דְּ
נּוּרָא,  תַּ מְלֵי  וַהֲוָה  וְתָפַח  תַנּוּרָא,  בְּ לָהּ 
לֵיסַר רִיפֵי וְאַחֲרוֹנָה אֵינָהּ  וּמַסְקִינַן לֵיהּ אַתְּ

עֲרוֹבֶת. א עַל יְדֵי תַּ נֶאֱכֶלֶת אֶלָּ

 Average people…wicked – עִים ינוֹנִים…רְשָׁ  In the case of :בֵּ
the quail the righteous are not mentioned. Since the meat 
was something that the people asked for inappropriately, the 
righteous did not eat from it at all (Maharsha). 

 The worst of all is the slav – לָיו הוּ שְׂ כוּלְּ רִיעָא דְּ  Because they :גְּ
wrongfully asked for meat, they were given the worst type 
(Maharsha). 

NOTES

 Moses was commanded to cut the gullet and the windpipe – 
נֶה ט וְעַל הַקָּ שֶׁ ה עַל הַוֵּ ה משֶֹׁ  The details of ritual slaughter are :נִצְטַוָּ
not included in the Written Torah. They were given to Moses in 
the Oral Law, as the verse states: “As I have commanded you.” 
The slaughterer must slaughter the animal in the middle of its 
neck, and the preferred way to slaughter is by cutting entirely 
through both the gullet and the windpipe. After the fact, if 
the majority of one of the pipes in a bird is cut or the major-
ity of both pipes in an animal are cut, the slaughter is kosher 
(Rambam Sefer Kedusha, Hilkhot Sheĥita 1:4, 1:10). 

HALAKHA

 Sikhli – יכְלִי  ,Possibly from the Greek στροῦθος, strouthos :שִׂ
meaning a sparrow.

 Kivli – קִיבְלִי: Apparently from the Greek κίχλη, kichlè, mean-
ing a thrush.

 Pasyoni – סְיוֹנִי -From the Greek Φασιανός, fasianos, mean :פַּ
ing a pheasant .

LANGUAGE



Perek VIII . 75b 381 . פרק ח׳ דף עה:   

It is told that Rav Yehuda found quail among his barrels of wine, and 
Rav Ĥisda found quail among logs of wood in his storeroom. Every 
day Rava’s sharecropper brought him a quail that he found in his 
fi elds. One day, he did not bring him one because he failed to fi nd 
any. Rava said to himself: What is this, why is today diff erent? He 
went up to the roof to think about it. He heard a child say the verse: 

“When I heard, my innards trembled, my lips quivered at the voice, 
rott enness enters into my bones, and I tremble where I stand; that I 
should wait for the day of trouble when he comes up against the 
people that he invades” (Habakkuk Ƨ:ƥƪ). Rava said: Learn from this 
that Rav Ĥisda has died. I am therefore not worthy to receive the 
quail anymore, since it is on account of the teacher that the student 
eats.N  When Rav Ĥisda was alive, Rava received the quail due to Rav 
Ĥisda’s merit; now that he had died, Rava was not worthy to receive 
the quail. 

§ Furthermore, with regard to the manna it is writt en: “And when 
the layer of dew lift ed, behold, upon the face of the wilderness there 
lay a fi ne fl aky substance, as fi ne as frost on the ground” (Exodus 
ƥƪ:ƥƨ), indicating that the dew covered the manna. And it is writt en: 

“And when the dew fell upon the camp in the night, the manna fell 
upon it” (Numbers ƥƥ:ƭ), meaning that the manna fell on top of the 
dew. How can these verses be reconciled? Rabbi Yosei, son of Rabbi 
Ĥanina, said: Th ere was dew above and dew below, with the manna 
in between, and the manna appeared as if it were placed in a box 
[kufsa]L  of dew.

Th e verse describes the manna as “a fi ne fl aky [meĥuspas] substance” 
(Exodus ƥƪ:ƥƨ). Reish Lakish said: Meĥuspas means it was a sub-
stance that dissolved [maĥ] on the palm [pas] of the hand. Since 
it was so fi ne, it dissolved upon contact. Rabbi Yoĥanan said: It was 
a substance that was absorbed in all ƦƨƬ limbs, the numerical equiv-
alent of the word meĥuspas. Th e Gemara expresses surprise at this: If 
one calculates the value of the lett ers in the word meĥuspas, it is more, 
totaling ƦƩƪ. Rabbi Naĥman bar Yitzĥak said: Meĥuspas is writt en 
in the Torah without the lett er vav. Th erefore, the total is exactly ƦƨƬ. 

Th e Sages taught: Th e Torah states: “And He caused manna to rain 
upon them for food, and He gave them of the grain of heaven. Man 
did eat the bread of the mighty [abirim]” (Psalms ƫƬ:Ʀƨ–ƦƩ). “Bread 
of the mighty” is bread that the ministering angels eat;N  this is the 
statement of Rabbi Akiva. When these words were said before 
Rabbi Yishmael, he said to them to go and tell Akiva: Akiva you 
have erred. Do the ministering angels eat bread? It is already stated 
about Moses, when he ascended on high: “Bread I did not eat and 
water I did not drink” (Deuteronomy ƭ:ƭ). If even a man who 
ascends on high does not need to eat, certainly the ministering angels 
do not need to eat. Rather, how do I establish the meaning of the 
word abirim? It can be explained as bread that was absorbed into all 
ƦƨƬ limbs [eivarim], so that there was no waste. 

Th e Gemara asks: But if so, how do I establish the verses: “And 
you shall have a spade among your weapons, and it shall be that 
when you relieve yourself outside, you shall dig with it, and shall turn 
back and cover your excrement” (Deuteronomy ƦƧ:ƥƨ) and “You shall 
have a place also outside the camp where you can relieve yourself ” 
(Deuteronomy ƦƧ:ƥƧ). From here we learn that there was waste in 
their bowels, as they had to leave the camp to relieve themselves. Th e 
Gemara explains: Th is waste was not a byproduct of the manna; it was 
from food items that the gentile merchants sold them. 

Rabbi Elazar ben Perata disagrees and says: Th e manna caused even 
items that the gentile merchants sold them to be completely di-
gested, so that even other food that they ate produced no waste. But 
then how do I establish the verse: “And you shall have a spade 
among your weapons”? Aft er they sinned, the manna was not as 
eff ective. Th e Holy One, Blessed be He, said: I initially said that they 
would be like ministering angels who do not produce waste; now I 
will trouble them to walk three parasangs to leave the camp in order 
to relieve themselves. 

א  נֵי. רַב חִסְדָּ י דָּ ח לֵיהּ בֵּ כַּ תַּ רַב יְהוּדָה מִשְׁ
לֵיהּ  מַיְיתֵי  רָבָא  צִיבֵי.  י  בֵּ לֵיהּ  ח  כַּ תַּ מִשְׁ
אַיְיתֵי,  לָא  חַד  יוֹמָא  יוֹמָא.  ל  כָּ אַרִיסֵיהּ 
מָעֵיהּ  רָא, שְׁ אֲמַר: מַאי הַאי? סַלֵיק לְאִיגָּ
טְנִי״.  בִּ ז  רְגַּ וַתִּ י  מַעְתִּ ״שָׁ קָאָמַר:  דְּ לִינוּקָא 
א,  רַב חִסְדָּ יהּ דְּ יהּ נָח נַפְשֵׁ מַע מִנֵּ אֲמַר: שְׁ

לְמִידָא. ה אָכֵיל תַּ וּבְדִיל רַבָּ

וּכְתִיב:  ל״  הַטָּ כְבַת  שִׁ עַל  ״וַתַּ תִיב:  כְּ
י חֲנִינָא:  רַבִּ י יוֹסֵי בְּ ל״. אָמַר רַבִּ ״וּבְרֶדֶת הַטַּ
מוֹ  כְּ וְדוֹמֶה  ה,  מַטָּ מִלְּ וְטַל  מַעְלָה,  מִלְּ טַל 

קוּפְסָא.  ח בְּ מּוּנָּ שֶׁ

בָר  דָּ לָקִישׁ:  רֵישׁ  אָמַר  ס״  מְחוּסְפָּ ק  ״דַּ
אָמַר:  יוֹחָנָן  י  רַבִּ הַיָּד.  ת  יסַּ פִּ עַל   ימּוֹח נִּ שֶׁ
מוֹנָה  עִים וּשְׁ מָאתַיִם וְאַרְבָּ בְלָע בְּ נִּ בָר שֶׁ דָּ
רַב  אָמַר  הָוֵי!  טוּבָא  ס –  מְחוּסְפָּ אֵבָרִים. 

תִיב. ס״ כְּ ר יִצְחָק ״מְחֻסְפָּ נַחְמָן בַּ

 – אִישׁ״  אָכַל  ירִים  אַבִּ ״לֶחֶם  נַן:  רַבָּ נוּ  תָּ
בְרֵי  רֵת אוֹכְלִין אוֹתוֹ, דִּ ָ לְאֲכֵי הַשּׁ מַּ לֶחֶם שֶׁ
לִפְנֵי  בָרִים  דְּ אֶמְרוּ  נֶּ וּכְשֶׁ עֲקִיבָא.  י  רַבִּ
וְאִמְרוּ  צְאוּ  לָהֶם:  אָמַר  מָעֵאל  יִשְׁ י  רַבִּ
מַלְאֲכֵי  וְכִי  טָעִיתָ!  עֲקִיבָא  לַעֲקִיבָא:  לוֹ 
נֶאֱמַר:  בָר  כְּ וַהֲלאֹ  לֶחֶם?  אוֹכְלִין  רֵת  ָ הַשּׁ
א  תִיתִי״ אֶלָּ י וּמַיִם לאֹ שָׁ ״לֶחֶם לאֹ אָכַלְתִּ
בְלָע  נִּ ירִים״ – לֶחֶם שֶׁ מָה אֲנִי מְקַיֵּים: ״אַבִּ

מוֹנָה אֵבָרִים.  עִים וּשְׁ מָאתַיִם וְאַרְבָּ בְּ

לְךָ  הְיֶה  תִּ ״וְיָתֵד  מְקַיֵּים:  אֲנִי  מָה  א  אֶלָּ
בָרִים  דְּ חוּץ)״ –  ה  מָּ ָ שּׁ אֲזֵנֶיךָ (וְיָצָאתָ  עַל 
אוֹתָן  מוֹכְרִין  הָעוֹלָם  אוּמּוֹת  רֵי  גָּ תַּ שֶׁ

לָהֶם.

בָרִים  דְּ אַף  אוֹמֵר:  רָטָא  פְּ ן  בֶּ אֶלְעָזָר  י  רַבִּ
 – לָהֶן  מוֹכְרִין  הָעוֹלָם  אוּמּוֹת  רֵי  גָּ תַּ שֶׁ
״וְיָתֵד  מְקַיֵּים:  אֲנִי  מָה  א  אֶלָּ מְפִיגָן,  מָן 
רְחוּ,  סָּ שֶׁ לְאַחַר  אֲזֵנֶיךָ״?  עַל  לְךָ  הְיֶה  תִּ
י  אָמַרְתִּ אֲנִי  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר 
 יו אֲנִי מַטְרִיח רֵת – עַכְשָׁ ָ מַלְאֲכֵי הַשּׁ יִהְיוּ כְּ

רְסָאוֹת, לשֹׁ פַּ אוֹתָם שָׁ

 On account of the teacher the student eats – וּבְדִיל 
לְמִידָא תַּ אָכֵיל  ה   Some understand that Rava did :רַבָּ
not receive the quail on that day to teach him proper 
conduct when one’s teacher dies. On the day that 
one’s teacher dies and until he is buried, it is proper to 
fast or at least refrain from eating meat and drinking 
wine (Tosefet Yom HaKippurim).

 Bread that the ministering angels eat – לְאֲכֵי מַּ  לֶחֶם שֶׁ
אוֹכְלִין רֵת  ָ  The meaning here is that the manna :הַשּׁ
was the incarnation of heavenly splendor, on which 
the ministering angels exist. It was therefore perfect 
in every way. Rabbi Yishmael objected to this state-
ment since it implies that angels eat and drink. 

NOTES

 Box [kufsa] – קוּפְסָא: From the Latin capsa, mean-
ing box.

LANGUAGE



382 Perek VIII . 76a . .פרק ח׳ דף עו 

How do we know that the Israelite camp was three parasangs? 
As it is writt en: “And they camped by the Jordan from Beth-
Jeshimoth to Abel-shitt im” (Numbers ƧƧ:ƨƭ), and Rabba bar 
bar Ĥana said: I saw that site and it was three parasangs in 
length. And a baraita taught: When the Jews relieved them-
selves in the desert, they did not relieve themselves ahead of 
themselves, i.e., in the direction of their travel, nor to the side 
of the camp, but behind the camp, in a place that they had al-
ready traveled. Consequently, those near the front of the camp 
had to walk a distance of three parasangs from their homes to 
leave the camp.

Furthermore, with regard to the manna, the verse states Israel’s 
complaint: “But now our soul is dry, there is nothing at all; 
we have nothing beside this manna to look to” (Numbers ƥƥ:ƪ). 
Th ey said: Th is manna will eventually swell in our stomachs 
and kill us; is there anyone born of a woman who ingests food 
but does not expel waste? Th is supports the Gemara’s claim that 
the manna did not create waste.

When these words were said before Rabbi Yishmael, he said 
to them: Do not read it as abirim. Rather, read it as eivarim, 
limbs. Th e manna was something that was absorbed by ƦƨƬ 
limbs. But, how do I establish “And you shall have a spade 
among your weapons”? From the food items that came to 
them from overseas lands. Rabbi Yishmael disagrees with 
Rabbi Elazar ben Perata with regard to the eff ect the manna had 
on the digestion of other foods.

Alternatively, “Man [ish] did eat the bread of the mighty” 
(Psalms ƫƬ:ƦƩ); 

the verse is referring to Joshua, for whom manna fell corre-
sponding to all the rest of the Jewish people,N  when he waited 
for Moses at Mount Sinai during the forty days Moses was on 
the mountain. Th e verses allude to this: “Man” is writt en here, 
and “man” is writt en there: “Take to you Joshua, the son of 
Nun, a man in whom there is spirit, and lay your hand upon 
him” (Numbers Ʀƫ:ƥƬ). From here, the Gemara learns that the 

“man” is Joshua. Th e Gemara asks: Say that the verse is referring 
to Moses, about whom it is writt en: “Now the man Moses was 
very humble” (Numbers ƥƦ:Ƨ). Th e Gemara answers: We can 
learn a verbal analogy to the word “man” from the word “man,” 
but we cannot learn a verbal analogy to the word “man” from 
the phrase “the man,” which is used to refer to Moses. 

Furthermore, with regard to the manna: Th e students of Rabbi 
Shimon ben Yoĥai asked him: Why didn’t the manna fall for 
the Jewish people just once a yearN  to take care of all their needs, 
instead of coming down every day? He said to them: I will give 
you a parable: To what does this matt er compare? To a king 
of fl esh and blood who has only one son. He granted him an 
allowance for food once a year and the son greeted his father 
only once a year, when it was time for him to receive his allow-
ance. So he arose and granted him his food every day, and his 
son visited him every day. 

So too, in the case of the Jewish people, someone who had 
four or fi ve children would be worried and say: Perhaps the 
manna will not fall tomorrow and we will all die of starvation. 
Consequently, everyone directed their hearts to their Father 
in heaven every day. Th e manna that fell each day was suffi  cient 
only for that day, so that all of the Jewish people would pray to 
God for food for the next day. 

ימוֹת  הַיְשִׁ ית  מִבֵּ ן  הַיַּרְדֵּ עַל  ״וַיַּחֲנוּ  כְתִיב:  דִּ
ר חָנָה:  ר בַּ ה בַּ ים״. וְאָמַר רַבָּ טִּ ִ עַד אָבֵל הַשּׁ
לָתָא  תְּ וְהָוְיָא  אַתְרָא  הַהוּא  לִי  חֲזִי  לְדִידִי 
פְנִין – אֵין נִפְנִין לאֹ לִפְנֵיהֶן,  נִּ שֶׁ רְסֵי. וְתָנָא: כְּ פַּ

א לַאֲחוֹרֵיהֶן, וְלאֹ לְצִדְדֵיהֶן, אֶלָּ

ה אֵין כּלֹ״ אָמְרוּ: עָתִיד מָן  נוּ יְבֵשָׁ ה נַפְשֵׁ ״וְעַתָּ
ה  ָ אִשּׁ יְלוּד  יֵשׁ  לוּם  כְּ מֵעֵיהֶם,  בְּ ח  יפַּ תִּ שֶׁ זֶה 

כְנִיס וְאֵינוֹ מוֹצִיא?  מַּ שֶׁ

מָעֵאל אָמַר  י יִשְׁ בָרִים לִפְנֵי רַבִּ אֶמְרוּ דְּ נֶּ וּכְשֶׁ
א ״אֵיבָרִים״ –  ירִים״ אֶלָּ קְרִי ״אַבִּ לָהֶם: אַל תִּ
מוֹנָה  וּשְׁ עִים  וְאַרְבָּ מָאתַיִם  בְּ בְלָע  נִּ שֶׁ בָר  דָּ
הְיֶה  א מָה אֲנִי מְקַיֵּים ״וְיָתֵד תִּ אֵיבָרִים. אֶלָּ
לָהֶם  אִין  בָּ שֶׁ דְבָרִים  בִּ  – אֲזֵנֶיךָ״  עַל  לְךָ 

דִינַת הַיָּם. מִמְּ

ירִים אָכַל אִישׁ״, בָר אַחֵר: ״לֶחֶם אַבִּ דָּ
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רָאֵל,  יִשְׂ ל  כָּ נֶגֶד  כְּ מָן  לוֹ  יָּרַד  שֶׁ  ע יְהוֹשֻׁ זֶה 
לְךָ  ״קַח  הָתָם:  וּכְתִיב  ״אִישׁ״  הָכָא:  תִיב  כְּ
ר רוּח בּוֹ״. וְאֵימָא  ן נוּן אִישׁ אֲשֶׁ ע בִּ אֶת יְהוֹשֻׁ
נִין  ה עָנָו מְאדֹ״. דָּ כְתִיב: ״וְהָאִישׁ משֶֹׁ ה, דִּ משֶֹׁ

נִין ״אִישׁ״ מִ״וְהָאִישׁ״. אִישׁ מֵאִישׁ, וְאֵין דָּ

נֵי  ן יוֹחַי: מִפְּ מְעוֹן בֶּ י שִׁ לְמִידָיו אֶת רַבִּ אֲלוּ תַּ שָׁ
אַחַת  עַם  פַּ מָן  רָאֵל  לְיִשְׂ לָהֶם  יָרַד  לאֹ  מָה 
ל: לְמָה  נָה? אָמַר לָהֶם: אֶמְשׁוֹל לָכֶם מָשָׁ ָ שּׁ בַּ
ן  יֵּשׁ לוֹ בֵּ ר וָדָם שֶׁ שָׂ בָר דּוֹמֶה – לְמֶלֶךְ בָּ הַדָּ
נָה,  ָ שּׁ בַּ אַחַת  עַם  פַּ מְזוֹנוֹתָיו  לוֹ  סַק  פָּ אֶחָד. 
עַם אַחַת  א פַּ נֵי אָבִיו אֶלָּ יל פְּ וְלאֹ הָיָה מַקְבִּ
כָל יוֹם, וְהָיָה  נָה. עָמַד וּפָסַק מְזוֹנוֹתָיו בְּ ָ שּׁ בַּ

ל יוֹם.  נֵי אָבִיו כָּ יל פְּ מַקְבִּ

ה  ָ וַחֲמִשּׁ עָה  אַרְבָּ לוֹ  יֵּשׁ  שֶׁ מִי  רָאֵל,  יִשְׂ אַף 
מָן  יֵרֵד  לאֹ  א  מָּ שֶׁ וְאוֹמֵר:  דּוֹאֵג  הָיָה  נִים  בָּ
נִמְצְאוּ  רָעָב,  בָּ מֵתִים  ן  כּוּלָּ וְנִמְצְאוּ  לְמָחָר 

מַיִם.  ָ שּׁ בַּ ם לַאֲבִיהֶן שֶׁ ונִים אֶת לִבָּ ן מְכַוְּ כּוּלָּ

 Joshua, for whom manna fell corresponding to all the 
rest of the Jewish people – ל כָּ נֶגֶד  כְּ מָן  לוֹ  יָּרַד  שֶׁ  ע  יְהוֹשֻׁ
רָאֵל  Perhaps the Gemara is basing this on the verse :יִשְׂ
that describes Joshua as “a man in whom there is spirit” 
(Numbers 27:18). The Sages understood that this verse 
means that Joshua was able to understand the spirit of 
each individual within the nation. Joshua’s spirit therefore 
corresponded to the spirits of all the Jewish people. The 
Gemara here alludes to this with the manna, which was 
a gift from heaven. It was therefore given to Joshua, cor-
responding to all the Jewish people (Tal Orot).

 Once a year – נָה ָ שּׁ עַם אַחַת בַּ  The Gemara suggests that :פַּ
the manna could have been given once a year, rather 
than once a week or once a month, since that would be 
parallel to the blessing that God bestows on the crops 
of the field once a year, when they are harvested. The 
Gemara is asking why the manna was not like that (Tosefet 
Yom HaKippurim).
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