 ״וַ יַּ ֲחנ ּו ַﬠל ַהיַּ ְרדֵּ ן ִמ ֵ ּבית ַהיְ ׁ ִשימוֹת:דִּ ְכ ִתיב
: וְ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה.ַﬠד ָא ֵבל ַה ׁ ּ ִש ִּטים״
ְל ִד ִידי ֲחזִ י ִלי ַההוּא ַא ְת ָרא וְ ָהוְ יָ א ְּת ָל ָתא
,נֵיהן
ֶ  ְּכ ׁ ֶש ִּנ ְפנִין – ֵאין נִ ְפנִין ל ֹא ִל ְפ: וְ ָתנָ א.ּ ַפ ְר ֵסי
,יהן
ֶ חוֹר
ֵ  ֶא ָּלא ַל ֲא,יהן
ֶ וְ ל ֹא ְלצִ ְד ֵד

How do we know that the Israelite camp was three parasangs?
As it is written: “And they camped by the Jordan from BethJeshimoth to Abel-shittim” (Numbers : ), and Rabba bar
bar Ĥana said: I saw that site and it was three parasangs in
length. And a baraita taught: When the Jews relieved themselves in the desert, they did not relieve themselves ahead of
themselves, i.e., in the direction of their travel, nor to the side
of the camp, but behind the camp, in a place that they had already traveled. Consequently, those near the front of the camp
had to walk a distance of three parasangs from their homes to
leave the camp.

 ָﬠ ִתיד ָמן:ּ ״וְ ַﬠ ָּתה נַ ְפ ׁ ֵשנ ּו ֵיְב ׁ ָשה ֵאין ּכֹל״ ָא ְמרוFurthermore, with regard to the manna, the verse states Israel’s
 ְּכלוּם יֵ ׁש יְ לוּד ִא ׁ ּ ָשה,יהם
ֶ  זֶ ה ׁ ֶש ִּת ּ ַיפח ְ ּב ֵמ ֵﬠcomplaint: “But now our soul is dry, there is nothing at all;
? ׁ ֶש ַּמ ְכנִיס וְ ֵאינוֹ מוֹצִ יאwe have nothing beside this manna to look to” (Numbers : ).
They said: This manna will eventually swell in our stomachs
and kill us; is there anyone born of a woman who ingests food
but does not expel waste? This supports the Gemara’s claim that
the manna did not create waste.
ו ְּכ ׁ ֶש ֶּנ ֶא ְמר ּו דְּ ָב ִרים ִל ְפנֵי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ָא ַמר
– ״א ָיב ִרים״
ֵ ״א ִ ּב ִירים״ ֶא ָּלא
ַ  ַאל ִּת ְק ִרי:ָל ֶהם
אתיִ ם וְ ַא ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנָ ה
ַ דָּ ָבר ׁ ֶש ִּנ ְב ָלע ְ ּב ָמ
 ֶא ָּלא ָמה ֲאנִי ְמ ַקיֵּ ים ״וְ יָ ֵתד ִּת ְהיֶ ה.ֵא ָיב ִרים
ְלךָ ַﬠל ֲאזֵ נֶיךָ ״ – ִ ּב ְד ָב ִרים ׁ ֶש ָ ּב ִאין ָל ֶהם
.ִמ ְּמ ִדינַ ת ַהיָּ ם

When these words were said before Rabbi Yishmael, he said
to them: Do not read it as abirim. Rather, read it as eivarim,
limbs. The manna was something that was absorbed by
limbs. But, how do I establish “And you shall have a spade
among your weapons”? From the food items that came to
them from overseas lands. Rabbi Yishmael disagrees with
Rabbi Elazar ben Perata with regard to the eﬀect the manna had
on the digestion of other foods.

,״ל ֶחם ַא ִ ּב ִירים ָא ַכל ִא ׁיש״
ֶ : דָּ ָבר ַא ֵחרAlternatively, “Man [ish] did eat the bread of the mighty”
(Psalms : );

Perek VIII
Daf 76 Amud a
NOTES

Joshua, for whom manna fell corresponding to all the
rest of the Jewish people – ﬠ ׁ ֶשיָּ ַרד לוֹ ָמן ְּכנֶ גֶ ד ָּכל הוֹש
ֻ ׁ ְי
יִ ְ ׂש ָר ֵאל: Perhaps the Gemara is basing this on the verse
that describes Joshua as “a man in whom there is spirit”
(Numbers 27:18). The Sages understood that this verse
means that Joshua was able to understand the spirit of
each individual within the nation. Joshua’s spirit therefore
corresponded to the spirits of all the Jewish people. The
Gemara here alludes to this with the manna, which was
a gift from heaven. It was therefore given to Joshua, corresponding to all the Jewish people (Tal Orot).
Once a year – פ ַﬠם ַא ַחת ַ ּב ׁ ּ ָשנָ ה:ַ ּ The Gemara suggests that
the manna could have been given once a year, rather
than once a week or once a month, since that would be
parallel to the blessing that God bestows on the crops
of the field once a year, when they are harvested. The
Gemara is asking why the manna was not like that (Tosefet
Yom HaKippurim).
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,ﬠ ׁ ֶשיָּ ַרד לוֹ ָמן ְּכנֶ גֶ ד ָּכל יִ ְ ׂש ָר ֵאל הוֹש
ֻ ׁ ְזֶ ה י
ָ״קח ְלך
ַ :״א ׁיש״ ו ְּכ ִתיב ָה ָתם
ִ :ְּכ ִתיב ָה ָכא
ימא
ָ  וְ ֵא.ּח ּבוֹ״ ﬠ ִ ּבן נוּן ִא ׁיש ֲא ׁ ֶשר רו יְהוֹש
ֻ ׁ ֶאת
 דָּ נִין. ״וְ ָה ִא ׁיש מ ׁ ֶֹשה ָﬠנָ ו ְמאֹד״: דִּ ְכ ִתיב,מ ׁ ֶֹשה
.״א ׁיש״ ִמ״וְ ָה ִא ׁיש״
ִ  וְ ֵאין דָּ נִין,ִא ׁיש ֵמ ִא ׁיש

the verse is referring to Joshua, for whom manna fell corresponding to all the rest of the Jewish people,N when he waited
for Moses at Mount Sinai during the forty days Moses was on
the mountain. The verses allude to this: “Man” is written here,
and “man” is written there: “Take to you Joshua, the son of
Nun, a man in whom there is spirit, and lay your hand upon
him” (Numbers : ). From here, the Gemara learns that the
“man” is Joshua. The Gemara asks: Say that the verse is referring
to Moses, about whom it is written: “Now the man Moses was
very humble” (Numbers : ). The Gemara answers: We can
learn a verbal analogy to the word “man” from the word “man,”
but we cannot learn a verbal analogy to the word “man” from
the phrase “the man,” which is used to refer to Moses.

 ִמ ּ ְפנֵי:יוֹחי
ַ ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
ָמה ל ֹא יָ ַרד ָל ֶהם ְליִ ְ ׂש ָר ֵאל ָמן ּ ַפ ַﬠם ַא ַחת
 ְל ָמה: ֶא ְמ ׁשוֹל ָל ֶכם ָמ ׁ ָשל:ַ ּב ׁ ּ ָשנָ ה? ָא ַמר ָל ֶהם
וֹמה – ְל ֶמ ֶלךְ ָ ּב ָ ׂשר וָ ָדם ׁ ֶשיֵּ ׁש לוֹ ֵ ּבן
ֶ ַּהדָּ ָבר ד
,זוֹנוֹתיו ּ ַפ ַﬠם ַא ַחת ַ ּב ׁ ּ ָשנָ ה
ָ  ּ ָפ ַסק לוֹ ְמ.ֶא ָחד
וְ ל ֹא ָהיָ ה ַמ ְק ִ ּביל ּ ְפנֵי ָא ִביו ֶא ָּלא ּ ַפ ַﬠם ַא ַחת
 וְ ָהיָ ה,זוֹנוֹתיו ְ ּב ָכל יוֹם
ָ  ָﬠ ַמד ו ָּפ ַסק ְמ.ַ ּב ׁ ּ ָשנָ ה
.ַמ ְק ִ ּביל ּ ְפנֵי ָא ִביו ָּכל יוֹם

Furthermore, with regard to the manna: The students of Rabbi
Shimon ben Yoĥai asked him: Why didn’t the manna fall for
the Jewish people just once a yearN to take care of all their needs,
instead of coming down every day? He said to them: I will give
you a parable: To what does this matter compare? To a king
of flesh and blood who has only one son. He granted him an
allowance for food once a year and the son greeted his father
only once a year, when it was time for him to receive his allowance. So he arose and granted him his food every day, and his
son visited him every day.

 ִמי ׁ ֶשיֵּ ׁש לוֹ ַא ְר ָ ּב ָﬠה וַ ֲח ִמ ׁ ּ ָשה,ַאף יִ ְ ׂש ָר ֵאל
 ׁ ֶש ָּמא ל ֹא יֵ ֵרד ָמן:אוֹמר
ֵ ְוֹאג ו
ֵ ָּ ּבנִים ָהיָ ה ד
ּ
 נִ ְמצְ א ּו,ְל ָמ ָחר וְ נִ ְמצְ א ּו ּכו ָּלן ֵמ ִתים ָ ּב ָר ָﬠב
.יהן ׁ ֶש ַ ּב ׁ ּ ָש ַמיִ ם
ֶ ּכו ָּּלן ְמ ַכ ְּוונִים ֶאת ִל ָ ּבם ַל ֲא ִב

So too, in the case of the Jewish people, someone who had
four or five children would be worried and say: Perhaps the
manna will not fall tomorrow and we will all die of starvation.
Consequently, everyone directed their hearts to their Father
in heaven every day. The manna that fell each day was suﬃcient
only for that day, so that all of the Jewish people would pray to
God for food for the next day.

,אוֹכ ִלין אוֹתוֹ ְּכ ׁ ֶשהוּא ָחם
ְ  ׁ ֶש ָהי ּו: דָּ ָבר ַא ֵחרAlternatively, they received manna daily so that they
. ְ ִמ ּ ְפנֵי ַמ ּ ׂשאוֹי ַהדֶּ ֶרך: דָּ ָבר ַא ֵחרwould be able to eat it while it was hot and fresh. Alternatively, they received manna daily due to the hardship
of carrying on the journey. They did not stay in the same
place all those years, and it would have been diﬃcult for
them to carry the manna from one place to another. Therefore, the manna fell wherever they went.
ו ְּכ ָבר ָהיָ ה ַר ִ ּבי ַט ְרפוֹן וְ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל וּזְ ֵקנִים
עוֹס ִקין ְ ּב ָפ ָר ׁ ַשת ַה ָּמן וְ ָהיָה ַר ִ ּבי ֶא ְל ָﬠזָ ר
ְ ְיוֹש ִבין ו
ְׁ
 נַ ֲﬠנָ ה ַר ִ ּבי ֶא ְל ָﬠזָ ר.ינֵיהן
ֶ יוֹשב ֵ ּב
ֵ ׁ ַה ּמ ָוֹד ִﬠי
 ָמן ׁ ֶשיָּ ַרד ָל ֶהן ְליִ ְ ׂש ָר ֵאל ָהיָ ה:ַה ּמ ָוֹד ִﬠי וְ ָא ַמר
!מוֹד ִﬠי
ָ : ָא ַמר לוֹ ַר ִ ּבי ַט ְרפוֹן.בוֹה ׁ ִש ׁ ּ ִשים ַא ָּמה
ּ ָ ּג
?ַּﬠד ָמ ַתי ַא ָּתה ְמגַ ֵ ּבב דְּ ָב ִרים ו ֵּמ ִביא ָﬠ ֵלינו

§ It is told: Rabbi Tarfon, and Rabbi Yishmael, and the

״ח ֵמ ׁש ֶﬠ ְ ׂש ֵרה
ֲ : ִמ ְק ָרא ֲאנִי דּ ֵוֹר ׁש, ַר ִ ּבי:ָא ַמר לוֹ
ַא ָּמה ִמ ְל ַמ ְﬠ ָלה ָ ּג ְבר ּו ַה ָּמיִ ם וַ יְ ֻכ ּס ּו ֶה ָה ִרים״
)ח ֵמ ׁש ֶﬠ ְ ׂש ֵרה
ֲ וְ ִכי ֲח ֵמ ׁש ֶﬠ ְ ׂש ֵרה ַא ָּמה ָ ּב ֵﬠ ֶמק
ַ ּב ׁ ּ ְש ֵפ ָלה( ֲח ֵמ ׁש ֶﬠ ְ ׂש ֵרה ֶ ּב ָה ִרים? וְ ִכי ַמיָּ א ׁשו ֵּרי
יכי ָסגְ יָ א? ֶא ָּלא
ִ  ֵּת ָיבה ֵה:ימי? וְ עוֹד
ִ ְׁשו ֵּרי ָקי
״נִ ְב ְקע ּו ָּכל ַמ ְﬠיְ נוֹת ְּתהוֹם ַר ָ ּבה״ ַﬠד דְּ ַא ׁ ְשו ּו
״ח ֵמ ׁש ֶﬠ ְ ׂש ֵרה ַא ָּמה
ֲ  וַ ֲה ַדר,ַמיָּ א ַ ּב ֲה ֵדי טו ֵּרי
.ִמ ְּל ַמ ְﬠ ָלה ָ ּג ְבר ּו ַה ָּמיִ ם״

He said to him: Rabbi, I am interpreting a verse. How
so? It states about the Flood: “Fifteen cubits above did
the waters prevail; and the mountains were covered”
(Genesis : ). Is it possible that it would be fifteen
cubits high from a valley, fifteen cubits from the plain,
and fifteen cubits from the mountains? Did the water
stand as though in layers, conforming to the height of the
land below it? Furthermore, how could the Ark travel
over water that was at diﬀerent levels? Rather: “On the
same day were all the fountains of the great deep broken
up” (Genesis : ), until the water rose and was level with
the mountains. Afterward, the verse states that “fifteen
cubits above did the waters prevail.”

טוֹבה אוֹ ִמדַּ ת
ָ  ִמדָּ ה,וְ ִכי ֵאי זֶ ה ִמדָּ ה ְמרו ָ ּּבה
טוֹבה ִמ ִּמדַּ ת
ָ  ִמדָּ ה:אוֹמר
ֵ
ּפ ּו ְר ָﬠנוּת? ֱהוֵ י
:אוֹמר
ֵ
 ְ ּב ִמדַּ ת ּפ ּו ְר ָﬠנוּת ה ּוא.ּפ ּו ְר ָﬠנוּת
טוֹבה הוּא
ָ  ְ ּב ִמדָּ ה,״וַ ֲארו ּּבוֹת ַה ׁ ּ ָש ַמיִ ם נִ ְפ ָּתחוּ״
 ״וַ יְ צַ ו ׁ ְש ָח ִקים ִמ ָּמ ַﬠל וְ ַד ְל ֵתי ׁ ָש ַמיִ ם:אוֹמר
ֵ
יהם ָמן ֶל ֱאכוֹל ו ְּדגַ ן ׁ ָש ַמיִ ם
ֶ ּ ָפ ָתח וַ יַּ ְמ ֵטר ֲﬠ ֵל
.נָ ַתן ָלמוֹ״

Rabbi Elazar HaModa’i continues: But which attribute is
greater, the attribute of goodness or the attribute of
retribution? One must say the attribute of goodness is
greater than the attribute of retribution.N With regard
to the attribute of retribution, in the case of the Flood,
the verse states: “And the windows of heaven were
opened” (Genesis : ), which indicates that there were
only windows. Whereas, with regard to the attribute of
goodness, in the case of the manna, the verse states: “He
commanded the skies above, and opened the doors of
heaven, and rained down manna upon them to eat and
gave them heavenly grain” (Psalms : – ).

Elders were sitting and discussing the passage about the
manna and Rabbi Elazar HaModa’iP was sitting among
them. Rabbi Elazar HaModa’i responded and said: The
manna that fell for the Jewish people was sixty cubits
high. Rabbi Tarfon said to him: Moda’i, how long will
you collect words and bring upon us teachings that have
no basis?

PERSONALITIES

Rabbi Elazar HaModa’i – ר ִ ּבי ֶא ְל ָﬠזָ ר ַה ּמ ָוֹד ִﬠי:ַ Rabbi Elazar
HaModa’i was a Sage who lived after the destruction of the
Temple and was apparently a young student of Rabban Yoĥanan
ben Zakkai. Most of the quotations cited in his name are midrash.
Rabban Gamliel often remarked: We still need HaModa’i. As his
name indicates, this scholar was from the city of Modi’in. Rabbi
Elazar HaModa’i was bar Kokheva’s uncle, his mother’s brother,
and he died during the siege of Beitar.
NOTES

The attribute of goodness is greater than the attribute of
retribution – טוֹבה ִמ ִּמדַּ ת ּפו ְּר ָﬠנוּת
ָ מדָּ ה:ִ Rashi writes that the
attribute of goodness is five hundred times greater than that of
retribution. He bases this on the verse that states, with regard to
the wicked: “For I the Lord your God am a jealous God, visiting
the iniquity of the fathers upon the children until the third and
fourth generation of those that hate Me, and showing mercy
until the thousandth generation of those that love Me and keep
My mitzvot” (Exodus 20:5). Consequently, retribution lasts four
generations while God “shows mercy to thousands of generations” (Exodus 20:6). God extends favor to those who love Him
for at least two thousand years, which is four times five hundred.
My cup runs over – וֹסי ְרוָ יָ ה
ִ כ:ּ Some commentaries explain
221 log in accordance with the Kabbala (Siaĥ Yitzĥak). Others
link it to the four cups of retribution from which God will force
the world’s nations to drink (see Jeremiah 25:15). Since blessing
is always significantly more than punishment, the Jewish people
will drink many cups of blessing (see Ateret Rosh).

 ֲה ֵרי, ַא ְר ַ ּבע, ַּכ ָּמה ֲארו ּּבוֹת יֵ ׁש ַ ּבדֶּ ֶלת – ַא ְר ַ ּבעBased on this, the Gemara calculates: The area of how
 וְ נִ ְמצָ א ָמן ׁ ֶשיָּ ַרד ָל ֶהם ְליִ ְ ׂש ָר ֵאל, ָּכאן ׁ ְשמוֹנֶ הmany windows are in a door? Four. A door is equivalent
.בוֹה ׁ ִש ׁ ּ ִשים ַא ָּמה
ּ  ָ ּגto four windows in size. One adds another four for the
second door, as the verse uses the plural “doors,” which
implies that there were two doors. This equals the area of
eight windows. If the depth of water in the Flood is based
on the phrase “windows of heaven,” implying two windows, then the manna fell at a rate four times that of the
water of the Flood. Since the water of the Flood reached
a depth of fifteen cubits, it turns out that the manna that
fell for the Jewish people was sixty cubits high, i.e., four
times as high.
 ָמן ׁ ֶשיָּ ַרד ָל ֶהם:אוֹמר
ֵ יסי ֶ ּבן יְ הו ָּדה
ִ  ִא,ַּתנְיָא
רוֹאין
ִ  ַﬠד ׁ ֶש,עוֹלה
ֶ ְְליִ ְ ׂש ָר ֵאל ָהיָ ה ִמ ְת ַ ּג ֵ ּבר ו
ְ״ת ֲﬠרוֹך
ַּ : ׁ ֶש ּנ ֱֶא ַמר,אוֹתוֹ ָּכל ַמ ְל ֵכי ִמזְ ָרח ו ַּמ ֲﬠ ָרב
וֹסי ְרוָ יָ ה״[ ָא ַמר
ִ צוֹר ָרי ]וגו׳ ּכ
ְ ְל ָפנַי ׁ ֻש ְל ָחן נֶ גֶ ד
 ׁ ְש ַמע ִמ ָּינ ּה – ָּכ ָסא דְּ ָדוִ ד ְל ָﬠ ְל ָמא דְּ ָא ֵתי:ַא ַ ּביֵ י
: ׁ ֶשנֶ ֱא ַמר,אתן וְ ֶﬠ ְ ׂש ִרין וְ ַחד לוֹגָ א ַמ ֲחזִ יק
ָ ָמ
.ימ ְט ִריָּ א ָה ִכי ָהוֵ י
ַ ִוֹסי ְרוָ יָ ה״ – ְרוָ יָ ה ְ ּבג
ִ ״כ
ּ

Similarly, it was taught in a baraita that Isi ben Yehuda
said: The manna that fell for the Jewish people would
accumulate and ascend until all the kings of the East
and West could see it, as it is stated: “You prepared a
table before me in the presence of my enemies; you
anointed my head with oil; my cup runs over” (Psalms
: ). God prepared food for the Jewish people, so that
their enemies would see their greatness over the world.
“My cup runs over [revaya]”;N Abaye said: We learn from
this that the cup of David in the next world holds
log, since it is stated: “My cup runs over,” and the word
revaya has that numerical value.
. פרק ח׳ דף עו. Perek VIII . 76a
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NOTES

On the tenth, and: But on the tenth – ְו ֶּב ָﬠ ׂשוֹר וְ ַאך
ב ָﬠ ׂשוֹר:ּ ֶ Tosafot ask why the verses are not cited in
order of appearance. Some commentaries suggest that the lack of sequence indicates that this
is not a true interpretation of verses but merely an
asmakhta, a scriptural support (Derekh HaMelekh).

,יוֹמין
ִ  ָה ָתם – ְ ּב ַא ְר ְ ּב ִﬠין,ָהא ָלא דָּ ְמיָ א
 ָה ָתם ְלכו ֵּּלי,ָה ָכא – ֲח ָדא ׁ ַש ְﬠ ָּתא
 וְ נָ ֵפ ׁיש,יה
ֵ  ָה ָכא – ְליִ ְ ׂש ָר ֵאל ְל,ָﬠ ְל ָמא
ּ חוֹד
יחה
ָ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ַה ּמ ָוֹד ִﬠי ּ ְפ ִת.ְלה ּו ְט ֵפי
.יחה ָ ּג ַמר
ָ ּ ְפ ִת

The Gemara asks how Rabbi Elazar HaModa’i can compare the depth of
the Flood waters with the amount of manna that fell in the desert: This
is not similar, and the calculation is inaccurate. There, in the case of the
Flood, the water rose fifteen cubits in forty days; but here, in the case of
the manna, it took only one hour every day to fall. Conversely, there the
Flood was for everyone and covered the whole world; whereas here the
manna was for the Jewish people alone. And there would be much
more manna for them than sixty cubits, which is the measurement put
forth by Rabbi Elazar HaModa’i. The Gemara answers: Rabbi Elazar
HaModa’i derived “opening” in the verse: “He commanded the skies
above, and opened the doors of heaven” (Psalms : ), from “opening”
in the verse: “And the windows of heaven were opened” (Genesis : ).
He used a verbal analogy that teaches that the skies opened in both
instances in the same way.

 ָהנֵי ֲח ִמ ׁ ּ ָשה ִﬠנּ וּיִ ין.״אסוּר ַ ּב ֲא ִכ ָילה״
ָ
 ְּכנֶ גֶ ד:ְּכנֶ גֶ ד ִמי? ָא ַמר ַרב ִח ְסדָּ א
ֲח ִמ ׁ ּ ָשה ִﬠנּ ּויִ ין ׁ ֶש ַ ּב ּת ָוֹרה ״ו ֶּב ָﬠ ׂשוֹר״
״ש ַ ּבת ׁ ַש ָ ּבתוֹן״ ״וְ ׁ ַש ַ ּבת
ַ ׁ ״וְ ַאךְ ֶ ּב ָﬠ ׂשוֹר״
.ׁ ַש ָ ּבתוֹן״ ״וְ ָהיְ ָתה ָל ֶכם״

§ The mishna taught that as per the five prohibited activities on Yom

Five and six aﬄictions – ח ִמ ׁ ּ ָשה וְ ׁ ִש ׁ ּ ָשה ִﬠנּ וּיִ ין:ֲ It
seems in the Jerusalem Talmud that bathing is not
included as one of the five aﬄictions because it is
not prohibited in every circumstance. For example,
it is permitted to cross a river to fulfill a mitzva or to
immerse in a ritual bath for the sake of a mitzva, as
is discussed later in this tractate (Yoma 88a).
LANGUAGE

Anigron – אנִיגְ רוֹן:ָ From the Greek word οἰνόγαρον,
oynogaron, meaning wine mixed with oil.
Akhsigron – א ְכ ִסיגְ רוֹן:ָ From the Greek word

ὀξύγαρον, oxugaron, which is a sauce made from
vinegar, fish, and other foods.
HALAKHA

Intoxicated in the Temple – יכוֹר ְ ּב ֵבית ַה ִּמ ְקדָּ ׁש
ִׁ
ּ ש:
A priest who is intoxicated is not permitted to enter the Temple for service, even if his intoxication
stems from substances other than wine, e.g., other
drinks, sweet dried figs, or milk. If he does serve, he
is punished with lashes, although his service is valid
nevertheless. However, one who is drunk on wine is
liable to receive death at the hand of Heaven, and
his service is invalid (Rambam Sefer Avoda, Hilkhot
Biat HaMikdash 1:2).
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Kippur it is prohibited to engage in eating and in drinking, and in bathing, and in smearing the body with oil, and in wearing shoes, and in
conjugal relations. The Gemara asks: These five aﬄictions of Yom Kippur, to what do they correspond? Where is the Torah source or allusion
to them? Rav Ĥisda said: They are based on the five times that the afflictions of Yom Kippur are mentioned in the Torah. It is stated: ( )
“And on the tenth of this seventh month you shall have a holy convocation, and you shall aﬄict your souls” (Numbers : ); ( ) “But on the
tenthN of this seventh month is the day of atonement, it shall be a holy
convocation for you and you shall aﬄict your souls” (Leviticus : );
( ) “It shall be for you a Shabbat of solemn rest, and you shall aﬄict your
souls (Leviticus : ); ( ) “It is a Shabbat of solemn rest [shabbaton]
for you, and you shall aﬄict your souls” (Leviticus : ); ( ) “And it
shall be a statute for you forever, in the seventh month on the tenth of
the month, you shall aﬄict your souls” (Leviticus : ).

ָהנֵי ֲח ִמ ׁ ּ ָשה ָהווּ? וַ ֲאנַן ׁ ִש ָּיתא ְּתנַן! ׁ ְש ִתיָּ ה
: דְּ ָא ַמר ֵר ׁיש ָל ִק ׁיש.ִ ּב ְכ ָלל ֲא ִכ ָילה ִהיא
– ִמ ּנַיִ ן ִל ׁ ְש ִתיָּ ה ׁ ֶש ִהיא ִ ּב ְכ ָלל ֲא ִכ ָילה
 ״וְ ָא ַכ ְל ָּת ִל ְפנֵי ה׳ ֱאל ֶֹהיךָ ַמ ְﬠ ַ ׂשר:ׁ ֶש ּנ ֱֶא ַמר
ירוֹש ַח ְמ ָרא
ׁ  ִּת,ירוֹשךָ וְ יִ צְ ָה ֶרךָ ״
ְ ׁ דְּ גָ נְ ךָ ִּת
.יה ״וְ ָא ַכ ְל ָּת״
ּ הוּא וְ ָק ֵרי ֵל

The Gemara asks: Are these five the only aﬄictions? We learn in the
mishna that there are six:N Eating, drinking, bathing, smearing oil, conjugal relations, and wearing shoes. The Gemara answers: Drinking is
included in the prohibition of eating; both together are considered a
single aﬄiction. As Reish Lakish said: From where do we derive that
drinking is included in the concept of eating? As it is stated: “And you
shall eat before the Lord your God, in the place where He shall choose
to cause His name to dwell there, the tithe of your grain, of your wine
[tirosh], and of your oil” (Deuteronomy : ). Tirosh is wine, yet the
verse calls the drinking of wine eating with the phrase “and you shall
eat,” meaning that eating also refers to drinking.

יה ַﬠל יְ ֵד י
ְ ִמ ַּמאי? וְ ִד
ּ יל ָמא דְּ ָא ְכ ֵל
:ָאנִ יגְ רוֹן? דְּ ָא ַמר ַר ָ ּבה ַ ּבר ׁ ְשמ ּו ֵא ל
–  ָא ְכ ִסיגְ רוֹן,ָאנִיגְ רוֹן – ַמיָּ א דְּ ִס ְיל ָקא
!ַמיָּ א דְּ כו ְּּלה ּו ׁ ִש ְל ֵקי

The Gemara rejects this answer: From where do you draw this conclusion? Perhaps the wine was eaten as anigron,L a sauce made of oil, beet
juice, and garum mixed with wine. As Rabba bar Shmuel said: Anigron
is beet juice and wine mixed together. AkhsigronL is water that comes
from boiled vegetables that have wine mixed into them. The vegetables
are mixed with the wine and eaten. It is possible for wine to literally be
eaten. Therefore, the verse does not prove that drinking is included in
eating.

: ֵמ ָה ָכא:ֶא ָּלא ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
ָ״וְ נָ ַת ָּתה ַה ֶּכ ֶסף ְ ּבכֹל ֲא ׁ ֶשר ְּת ַא ֶּוה נַ ְפ ׁ ְשך
ַ ּב ָ ּב ָקר ו ַּב ּצֹאן ַ ּביַּ יִ ן ו ַּב ׁ ּ ֵש ָכר״ ׁ ֵש ָכר ׁ ְש ִתיָּ ה
.יה ַר ֲח ָמנָ א ״וְ ָא ַכ ְל ָּת״
ּ ֵ וְ ַק ְרי,הוּא

Rather, Rav Aĥa bar Ya’akov said: From here there is a proof as the
verse states: “And you shall spend that money on all that your soul
desires, on oxen, or on sheep, or on wine, or on strong drink [sheikhar]
or whatever your soul desires, and you shall eat” (Deuteronomy : ).
Strong drink is a drink, but the Merciful One calls its consumption
eating, in the phrase “and you shall eat.”

יה ַﬠל
ּ ִמ ַּמאי? וְ ִד ְיל ָמא ָה ָכא נַ ִמי דַּ ֲא ָכ ֵל
. ִמידֵּ י דִּ ְמ ׁ ַש ֵּכר,יְ ֵדי ָאנִיגְ רוֹן? ׁ ֵש ָכר ָּכ ַתב
 ָא ַכל:וְ ִד ְיל ָמא דְּ ֵב ָילה ְק ִﬠ ִילית? דְּ ַתנְיָא
דְּ ֵב ָילה ְק ִﬠ ִילית וְ ׁ ָש ָתה דְּ ַב ׁש וְ ָח ָלב וְ נִ ְכנַס
ַל ִּמ ְקדָּ ׁש

The Gemara rejects this proof: From where do you draw this conclusion?
Perhaps here too it was eaten as anigron? The Gemara rejects this: Here
that answer is insuﬃcient because the verse writes “strong drink
[sheikhar],” meaning something that intoxicates. Beverages that generally intoxicate do not do so when they are in a mixture. The Gemara asks:
Perhaps sheikhar does not refer to wine but to a food that causes intoxication, such as a sweet dried fig from Keilah. As it was taught in a
baraita: A priest who ate a sweet dried fig from Keilah or drank honey
or milk, thereby becoming intoxicated, and entered the Temple
to serveH

Perek VIII
Daf 76 Amud b
.()חיָּ יב
ַ is liable for violating the prohibition: “Drink no wine nor strong
drink [sheikhar]” (Leviticus : ). Consequently, the term
sheikhar in the text can be understood here as the sweet dried
fig.
 ַמה ְּל ַה ָּלן, ֶא ָּלא יָ ֵליף ׁ ֵש ָכר ׁ ֵש ָכר ִמ ָּנזִ ירRather, the Gemara rejects this and states: It is derived through
. יַ יִ ן – ַאף ָּכאן יַ יִ ןa verbal analogy of “sheikhar” and “sheikhar” stated in the
verses of the nazirite (Numbers : ). Just as there, in the case
of the nazirite, sheikhar means strong wine, so too, here, it
means strong wine and not sweet dried figs.
 ַהנּ ֵוֹדר ִמן:ירוֹש ַח ְמ ָרא הוּא? וְ ָה ַתנְיָא
ׁ וְ ִת
 וּמו ָּּתר,ירוֹש – ָאסוּר ְ ּב ָכל ִמינֵי ְמ ִת ָיקה
ׁ ַה ִּת
ירוֹש
ׁ  ״וְ ִת:ְ ּביַ יִ ן! וְ ָלאו ַח ְמ ָרא הוּא? וְ ָה ְכ ִתיב
ירוֹש
ׁ נוֹבב ְ ּבתוּלוֹת״! דָּ ָבר ַה ָ ּבא ִמן ַה ִּת
ֵ ְי
.נוֹבב ְ ּבתוּלוֹת
ֵ ְי

The Gemara returns to the meaning of the word tirosh: Is tiroshN
wine? Isn’t it taught in a baraita: One who vows not to benefit
from tiroshH is not allowed sweet foods, e.g., sweet fruits, but
is allowed wine. Therefore, tirosh is not wine but sweet food.
The Gemara rejects this: And is tirosh not wine? But isn’t it
written: “Tirosh shall make the young women flourish
[yenovev]” (Zechariah : ). The word yenovev comes from the
word niv, speech. Consequently, tirosh is a food that tempts the
heart and mouth of the drinker, even of virgins, who are modest
and reticent. Since sweet foods do not have this eﬀect, tirosh
must be wine. The Gemara replies: This is not a proof, since we
could explain it otherwise: Something that comes from tirosh,
such as wine, causes virgins to come forth; tirosh itself means
sweet grapes. Perhaps wine is called tirosh only by extension
because it is made from tirosh.

ירוֹש יְ ָק ֶביךָ יִ ְפרוֹצוּ״ – דָּ ָבר
ׁ  ״וְ ִת: וְ ָה ְכ ִתיבThe Gemara challenges this: But isn’t it written: “And your vats
.ּירוֹש יְ ָק ֶביךָ יִ ְפרוֹצו
ׁ  ִמן ַה ִּת: ַה ָ ּבאshall overflow with tirosh” (Proverbs : ). This description
implies that tirosh is wine rather than sweet grapes. The Gemara
answers: This too is not a proof that tirosh means wine. We could
say that the vats shall burst with something that comes from
tirosh, i.e., wine; yet tirosh itself means sweet fruits.
ׁ  ״זְ נוּת וְ יַ יִ ן וְ ִת: וְ ָהא ְּכ ִתיבThe Gemara objects: But it is written: “Harlotry, and wine,
!ירוֹש יִ ַ ּקח ֵלב״
N
,ירוֹש ַח ְמ ָרא הוּא
ׁ  דְּ כו ֵּּלי ָﬠ ְל ָמא ִּת, ֶא ָּלאand tirosh take away the heart” (Hosea : ). Since tirosh leads
. ו ִּבנְ ָד ִרים ַה ֵּלךְ ַא ַחר ְל ׁשוֹן ְ ּבנֵי ָא ָדםthe heart astray, it is clear that it is wine. Therefore, the Gemara
accepts that tirosh means wine. Rather, according to everyone,
the word tirosh in the Bible refers to wine, but vows follow colloquial language.H During the time of the Mishna, tirosh meant
sweet fruits; the term included grapes but not wine. When dealing with vows, the intention of the speaker is what must be
determined, but no inference can be drawn from colloquial
language to the biblical definition of the word.

NOTES

Tirosh – ירוֹש
ׁ ת:ִּ Tirosh and wine are not synonymous. Rather,
grape juice is called tirosh from the point it leaves the winery
until it finishes fermenting, which is approximately forty days
later. The discussion in the Gemara is whether the term tirosh
is referring to grapes and other fruit or just to wine that has
not yet finished fermenting.
Wine and tirosh – ירוֹש
ׁ יַ יִ ן וְ ִת: Since these are listed together,
it is diﬃcult to say that the word tirosh means something
that comes from tirosh. Rather, it is clear that tirosh here is
referring to actual wine (Rid). The distinction between wine
and tirosh is as follows: Wine is referring to the stage after
fermentation; tirosh is referring to wine that is still fermenting
(see Siaĥ Yitzĥak).
It brings lament – ש ֵּמ ִביא יְ ָל ָלה:
ֶ ׁ One opinion explains that
wine brings lament since somebody who is often drunk
becomes impoverished (Rabbi Elyakim).
Yishamaĥ, yisamaĥ –  יְ ַ ׂש ַּמח,יְ ׁ ַש ַמח: According to the standard text of the Gemara, the analysis here distinguishes between whether the word is read with a shin or a sin. In other
manuscripts, the focus is on whether the word ends with the
letter ĥet or heh: Should it be read as yismaĥ or as yishma, the
latter from the word shemama, meaning desolation.
HALAKHA

One who vows not to benefit from tirosh – ירוֹש
ׁ הנּ ֵוֹדר ִמן ַה ִּת:ַ
One who vows not to drink tirosh is not allowed to drink
wine, but may drink sweet beverages, since tirosh refers
only to wine, based on the biblical meaning of the word.
Although at the time of the Gemara the word tirosh referred
to sweet fruits and did not include wine, over the generations, the meaning of the word tirosh changed back again.
Nowadays, it is synonymous with wine (Taz; Shulĥan Arukh,
Yoreh De’a 217:16).
Vows follow colloquial language – ִ ּבנְ ָד ִרים ַה ֵּל ְך ַא ַחר ְל ׁשוֹן
בנֵי ָא ָדם:ּ ְ Terms appearing in one’s vow are understood according to their local and current usage, in accordance with
the ruling of the Gemara (Shulĥan Arukh, Yoreh De’a 217:1).

יה
ּ יה יַ יִ ן וְ ַא ַּמאי ָק ֵרי ֵל
ּ  וְ ַא ַּמאי ָק ֵרי ֵלThe Gemara asks: And if so, why does the Bible call it wine and
,עוֹלם
ָ ירוֹש? יַ יִ ן – ׁ ֶש ֵּמ ִביא יְ ָל ָלה ָל
ׁ  ִּתwhy does it call it tirosh? The Gemara explains: “Wine” suggests
N
.נַﬠ ֶ ׂשה ָר ׁש
ֲ ירוֹש – ׁ ֶש ָּכל ַה ִּמ ְת ָ ּג ֶרה ּבוֹ
ׁ  ִּתthat it brings lament to the world because drunkenness causes
most sins. There is a phonetic resemblance between the yayin,
wine, and ta’aniya va’aniya, sorrow and howling, which Rashi
(on Job : ) explains as lament. “Tirosh” shows that those who
indulge in it become poor [rash].
,ירוֹש
ׁ  ְּכ ִתיב ִּת ָיר ׁש וְ ָק ֵרינַן ִּת:ַרב ַּכ ֲהנָ א ָר ֵמי
.נַﬠ ֶ ׂשה ָר ׁש
ֲ –  ל ֹא זָ ָכה,ֹאש
ׁ נַﬠ ֶ ׂשה ר
ֲ – זָ ָכה
 ְּכ ִתיב יְ ׁ ַש ַמח: דְּ ָר ָבא( ָר ֵמי,)וְ ַהיְ ינ ּו דְּ ָר ָבא
–  ל ֹא זָ ָכה, זָ ָכה – ְמ ַ ׂש ְּמחוֹ,וְ ָק ֵרינַן יְ ַ ׂש ַּמח
יחנֵי
ָ  ַח ְמ ָרא וְ ֵר: וְ ַהיְ ינ ּו דְּ ָא ַמר ָר ָבא.ְמ ׁ ַש ְּממוֹ
.ּ ַפ ְק ִחין

Rav Kahana raised a contradiction: It is written as tirash but
we read it tirosh. This should be understood as follows: If one
merits and drinks appropriately, he is made a head [rosh]; if
one does not merit and does not drink appropriately, he is
made poor [rash]. The Gemara comments: This is the same as
what Rava said, as Rava raised a contradiction: It is written:
“And wine that makes glad [yishamaĥ] the heart of man” (Psalms
: ) with a shin, but we read it yisamaĥN with a sin. This
teaches: If one merits, wine makes him happy [same’aĥ]; if
one does not merit, it makes him confounded [shamem]. This
is the same as what Rava said: Wine and good scents make me
wise, meaning that wine benefits one who deserves it.
: פרק ח׳ דף עו. Perek VIII . 76b
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BACKGROUND

Jaazaniah son of Shaphan – יַאזַ נְיָה ּו ֶבן ׁ ָש ָפן:
ֲ The
Shaphan family was an influential Judean family
in the last generations of the First Temple period.
Shaphan himself was a scribe of King Josiah and
of Jeremiah. His grandson Gedaliah governed
Judea after the destruction of the First Temple.
It is not certain that the Jaazaniah mentioned in
the Gemara was related to the same Shaphan.
However, some scholars surmise that he was the
son of Shaphan and consequently the brother
of Gemariah. The image below depicts a bulla
found in the City of David bearing the inscription leGemaryahu ben Shaphan: For Gemariah,
son of Shaphan.

§ The

ְּ יכה ְמנָ א ָלן דְּ ִא
?יק ֵרי ִﬠינּ וּי
ָ ְר ִחיצָ ה וְ ִס
״ל ֶחם ֲחמוּדוֹת ל ֹא ָא ַכ ְל ִּתי ו ָּב ָ ׂשר
ֶ :דִּ ְכ ִתיב
 ַמאי.וָ יַ יִ ן ל ֹא ָבא ֶאל ּ ִפי וְ סוֹךְ ל ֹא ָס ְכ ִּתי״
״ל ֶחם ֲחמוּדוֹת ל ֹא ָא ַכ ְל ִּתי״? ָא ַמר ַרב
ֶ
:ילת
ָ יה דְּ ַרב ׁ ְשמו ֵּאל ַ ּבר ׁ ֵש
ּ יְ הו ָּדה ְ ּב ֵר
.יתא ָלא ֲא ַכל
ָ ָיטי דָּ ְכי
ֵּ ֲא ִפילּ ּו נַ ֲה ָמא דְּ ִח

Gemara asks: From where do we derive that abstaining
from bathing and smearing oil on oneself is called aﬄiction? The
Gemara answers: As it is written “I ate no pleasant bread, neither did
meat nor wine enter my mouth, neither did I anoint myself at all”
(Daniel : ). The Gemara explains the verse: What is the meaning of “I
ate no pleasant bread”?N Rav Yehuda, son of Rav Shmuel bar Sheilat,
said: He did not eat even bread made from refined wheat; he ate only
wheat mixed with bran.

ֹאמר
ֶ  ״וַ יּ:ו ְּמנָ א ָלן דְּ ָח ׁ ֵשיב ְּכ ִﬠינּ וּי – דִּ ְכ ִתיב
אשוֹן
ׁ ֵא ַלי ַאל ִּת ָירא דָּ נִיֵּאל ִּכי ִמן ַהיּוֹם ָה ִר
ֲא ׁ ֶשר נָ ַת ָּת ֶאת ִל ְ ּבךָ ְל ָה ִבין ו ְּל ִה ְת ַﬠנּ וֹת
אתי
ִ נִש ְמע ּו דְּ ָב ֶריךָ וַ ֲאנִי ָב
ְ ׁ ִָל ְפנֵי ֱאל ֶֹהיך
.()״כי ֲחמוּדוֹת ָא ָּתה״
ִּ ִ ּב ְד ָב ֶריךָ ״

The Gemara continues to show that abstaining from smearing oil on
oneself is considered an aﬄiction: And from where do we derive that
abstaining from the activities that Daniel describes is considered aﬄiction? As it is written: “Then he said to me: Fear not, Daniel, for from
the first day that you set your heart to understand and to aﬄict yourself
before your God, your words were heard, and I have come due to your
words” (Daniel : ). “For you are greatly loved” (Daniel : ).

 ְר ִחיצָ ה ְמנָ א ָלן? ָא ַמר ַרב,יכה
ָ ַא ׁ ְש ְּכ ַחן ִס
 ״וַ ָּתבֹא: ָא ַמר ְק ָרא:טוֹביָּ ה
ִ זו ְּט ָרא ְ ּב ַר ִ ּבי
.מוֹתיו״
ָ ְַכ ַּמ יִ ם ְ ּב ִק ְר ּב וֹ וְ ַכ ׁ ּ ֶש ֶמן ְ ּב ַﬠצ
 ַמה ׁ ּ ֶש ֶמן,ימא ִּכ ׁ ְש ִתיָּ ה? דּ ו ְּמיָ א דְּ ׁ ֶש ֶמן
ָ וְ ֵא
.ֵמ ַא ָ ּב ַראי – ַאף ַמיִ ם ֵמ ַא ָ ּב ַראי

We have found proof that abstaining from smearing oil on oneself is
considered aﬄiction; from where do we derive that abstaining from
bathing is also called aﬄiction? Rav Zutra, son of Rabbi Toviya, said:
The verse states: “And it came into his innards like water, and like oil
into his bones” (Psalms : ). This means that the water with which
one bathes and the oil with which one smears himself are absorbed into
the body. Just as abstaining from smearing oil is considered an aﬄiction,
so too, abstaining from bathing is considered an aﬄiction. The Gemara
objects: But say that “came into his innards like water” is referring to
drinking rather than smearing oil. The Gemara rejects this: It is similar
to oil. Just as the oil described in the verse is smeared from outside the
body and not drunk, so too, the water mentioned in the verse is used for
bathing from the outside. It is not drunk.

 ִמ ּנַיִ ן: דִּ ְתנַן,נָסיב ָל ּה
ֵ וְ ָהא ַּת ּנָא ִא ּ ְיפ ָכא ָקא
?יכה ׁ ֶש ִהיא ִּכ ׁ ְש ִתיָּ ה ְ ּביוֹם ַה ִּכ ּפו ִּרים
ָ ְל ִס
,ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר – זֵ ֶכר ַלדָּ ָבר
ׁ ֶש ֶּנ ֱא ַמר ״וַ ָּתבֹא ַכ ַּמיִ ם ְ ּב ִק ְר ּבוֹ וְ ַכ ׁ ּ ֶש ֶמן
 ְר ִחיצָ ה:מוֹתיו״! ֶא ָּלא ָא ַמר ַרב ַא ׁ ִשי
ָ ְְ ּב ַﬠצ
ְ ״וְ סוֹך: דִּ ְכ ִתיב,יה
ּ יﬠ ֵל יה דִּ ְק ָרא ׁ ְש ִמ
ּ ִמ ּגו ֵּפ
.ל ֹא ָס ְכ ִּתי״

The Gemara asks: But the tanna took the opposite meaning, as
we learned in a mishna: From where do we derive that smearing oil is
like drinking on Yom Kippur? Although there is no explicit proof of
the matter from the Bible, there is an allusion to the matterN from the
verse, as it is stated: “And it came into his innards like water, and like
oil into his bones” (Psalms : ), meaning that oil on the body is like
water within it. Therefore, the phrase “and it came into his innards like
water” is referring to the act of drinking water. Rather, Rav Ashi said:
Bathing is derived from the same verse cited above, as it is written:
“Neither did I anoint myself at all” (Daniel : ). This teaches that Daniel did not do any anointing, including bathing. Consequently, the same
source prohibits both of these activities.

:אתי ִ ּב ְד ָב ֶריךָ ״? ַהיְ ינ ּו דִּ ְכ ִתיב
ִ ַמאי ״וַ ֲאנִי ָב
]בית[ יִ ְ ׂש ָר ֵאל
ּ ֵ ״וְ ׁ ִש ְב ִﬠים ִא ׁיש ִמזִּ ְקנֵי
עוֹמ ִדים
ְ תוֹכם
ָ עוֹמד ְ ּב
ֵ וְ יַ ֲאזַ נְיָה ּו ֶבן ׁ ָש ָפן
נֵיהם וְ ִא ׁיש ִמ ְק ַט ְר ּתוֹ ְ ּביָ דוֹ וַ ֲﬠ ַתר ֲﬠנַ ן
ֶ ִל ְפ
טוֹרת ָﬠ ָלה וַ יִּ ׁ ְש ַלח ַּת ְבנִית יָ ד וַ יִּ ָ ּק ֵחנִי
ֶ ַה ְּק
ּח ֵ ּבין ָה ָא ֶרץ אוֹתי רו
ִ ֹאשי וַ ִּת ּ ָ ׂשא
ִ ׁ ְ ּבצִ יצִ ת ר
אוֹתי יְ ר ּו ׁ ָש ַליְ ָמה
ִ
ו ֵּבין ַה ׁ ּ ָש ַמיִ ם וַ ָּת ֵבא
נִימית
ִ ְ ּב ַמ ְראוֹת ֱאל ִֹהים ֶאל ּ ֶפ ַתח ׁ ַש ַﬠר ַה ּ ְפ
ַה ּפוֹנֶ ה צָ פוֹנָ ה ֲא ׁ ֶשר

Apropos the verses from Daniel, the Gemara asks: What did the angel
mean when he said to Daniel: “And I have come due to your words”
(Daniel : )? From this, it seems that the angel was able to come only
because of Daniel. The Gemara answers: This is as it is written: “And
there stood before them seventy men of the Elders of the house of
Israel, and Jaazaniah, son of Shaphan,B standing in the midst of them,
each man with his censer in his hand, and a thick cloud of incense went
up” (Ezekiel : ). Ezekiel saw the Elders of the house of Israel worshipping foreign gods. “And the form of a hand was put forth, and I was
taken by a lock of my head; and a spirit lifted me up between the earth
and the heaven, and brought me in the visions of God to Jerusalem, to
the door of the gate of the inner court that faces northward where

Bulla found in the City of David

NOTES

What is the meaning of…pleasant [ĥamudot] bread – ַמאי ֶל ֶחם
חמוּדוֹת:ֲ The Ba’al Halakhot Gedolot links ĥamudot with the word
ĥom, meaning hot. He similarly explains the phrase: The innards were
burned [neĥmedu], in Ĥullin 56a. Some explain why this verse is cited
here, with a possible suggestion that it is an attempt to explain the
meaning of the word ĥamudot. Since it might have been understood
that not eating pleasant bread is an actual aﬄiction, the Gemara
explains that although regular bread is not as tasty, eating it is not
considered an aﬄiction (see Rabbi Yoshiya Pinto).
Allusion to the matter – זֵ ֶכר ַלדָּ ָבר: The medieval commentators asked
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why this proof is considered merely an allusion. One suggestion is
that the argument cannot serve as a solid proof, since the amora’im
explained the verse in the opposite way (Tosafot Yeshanim). Another
explanation is that the verse is using bathing and anointing as a
metaphor. The previous verse states: “He loved cursing, and it came
into him; and he did not delight in blessing and it is far from him.
He clothed himself also with cursing as with his garments, and it
came into his innards like water, and like oil into his bones” (Psalms
109:17–18). An actual proof cannot be derived from a passage that is
metaphorical (Ritva).

