Perek VIII
Daf 77 Amud a
מוֹשב ֵס ֶמל ַה ִּקנְ ָאה ַה ַּמ ְקנֶ ה וַ יָּ ֵבא
ַ ׁ ׁ ָשם
נִימית וְ ִה ֵּנה
ִ אוֹתי ֶאל ֲחצַ ר ֵ ּבית ה׳ ַה ּ ְפ
ִ
ח יכל ה׳ ֵ ּבין ָהאו ָּלם ו ֵּבין ַה ִּמזְ ֵ ּב
ַ ּ ֶפ ַתח ֵה
יהם ֶאל
ֶ חוֹר
ֵ ְּכ ֶﬠ ְ ׂש ִרים וַ ֲח ִמ ׁ ּ ָשה ִא ׁיש ֲא
נֵיהם ֵק ְד ָמה וְ ֵה ָּמה ִמ ׁ ְש ַּת ֲחוִ ים
ֶ יכל ה׳ ו ְּפ
ַ ֵה
נֵיהם
ֶ  ״ו ְּפ: ִמ ַּמ ׁ ְש ַמע ׁ ֶש ֶּנ ֱא ַמר.ֵק ְד ָמה ַל ׁ ּ ָש ֶמ ׁש״
יכל
ַ יהם ֶאל ֵה
ֶ חוֹר
ֵ ﬠ ׁ ֶש ֲא יוֹד
ֵ ֵק ְד ָמה״ ֵאינִי
יהם ֶאל
ֶ חוֹר
ֵ  ֲא:לוֹמר
ַ ה׳? ֶא ָּלא ַמה ַּת ְלמוּד
 וְ ָהי ּו,יכל ה׳ – ְמ ַל ֵּמד ׁ ֶש ָהי ּו ּפ ְוֹר ִﬠין ַﬠצְ ָמן
ַ ֵה
.ַמ ְת ִריזִ ין ְּכ ַל ּ ֵפי ַמ ָּטה

there was the seat of the image of jealousy, which provokes
jealousy” (Ezekiel : ). “And he brought me into the inner
court of the Lord’s House, and behold at the opening of the
Entrance Hall of the Sanctuary of God, between the porch and
the altar were about twenty-five men with their backs toward
the Temple of the Lord, and their faces toward the east, and
they worshipped the sun toward the east” (Ezekiel : ). The
Gemara explains: From the fact that it is stated “and their
faces toward the east,” is it not clear that their backs were to
the Sanctuary, which is in the west? Rather, what is the meaning when the verse states “their backs toward the Temple of
the Lord”? This teaches that they would uncover themselves
and defecate downward, toward the Divine Presence. The verse
used a euphemism to refrain from vulgar language.

:יכ ֵאל
ָ דוֹש ָ ּבר ּו ְך הוּא ְל ִמ
ׁ ָא ַמר לוֹ ַה ָ ּק
 ִר ּבוֹנוֹ: ָא ַמר ְל ָפנָיו. ָיכ ֵאל! ָס ְר ָחה או ָּּמ ְתך
ָ ִמ
: ָא ַמר לוֹ. דַּ יּוֹ ַל ּט ִוֹבים ׁ ֶש ָ ּב ֶהם,עוֹלם
ָ ׁ ֶשל
 ִמיָּ ד.אוֹתם וְ ַל ּט ִוֹבים ׁ ֶש ָ ּב ֶהם
ָ ֲאנִי ׂש ֵוֹרף
ֹאמר ּבוֹא
ֶ ֹאמר ָ)ל ִא ׁיש( ְלבו ּׁש ַה ַ ּבדִּ ים וַ יּ
ֶ ״וַ יּ
ֶאל ֵ ּבינוֹת ַל ַ ּג ְל ַ ּגל ֶאל ַּת ַחת ַל ְּכרוּב ו ַּמ ֵּלא
ָח ְפנֶיךָ גַ ֲח ֵלי ֵא ׁש ִמ ֵ ּבינוֹת ַל ְּכרו ִּבים וּזְ רוֹק
ַﬠל ָה ִﬠיר וַ יָּ בֹא ְל ֵﬠינָי״ ִמיָּ ד ״וַ יִּ ׁ ְש ַלח ַה ְּכרוּב
ֶאת יָ דוֹ ִמ ֵ ּבינוֹת ַל ְּכרו ִּבים ֶאל ָה ֵא ׁש ֲא ׁ ֶשר
ֵ ּבינוֹת ַה ְּכרו ִּבים וַ יִּ ּ ָ ׂשא וַ יִּ ֵּתן ֶאל ָח ְפנֵי ְלבו ּׁש
.ַה ַ ּבדִּ ים וַ יִּ ַ ּקח וַ יֵּ צֵ א״

The Holy One, Blessed be He, said to Michael, the ministering
angel of the Jewish people: Michael, your nation has sinned
(see Daniel : ). He replied: Master of the Universe, may it
be enough for the good people among them to save them from
destruction. He said to him: I will burn themN and the good
among them because the good do not rebuke the wicked.
Immediately, God spoke to Gabriel: “He spoke to the man
clothed in linenN and said: Go in between the wheelwork and
beneath the cherub, and fill your hands with coals of fire from
between the cherubs, and scatter them over the city; and he
came before my eyes” (Ezekiel : ). Immediately: “And the
cherub stretched out his hand from between the cherubs into
the fire that was between the cherubs, and took and put it into
the hands of him that was clothed in linen, who took it and
went out” (Ezekiel : ).

ָא ַמר ַרב ָחנָ א ַ ּבר ִ ּביזְ נָ א ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן
 ִא ְיל ָמ ֵלא ל ֹא נִצְ ַט ְּננ ּו ֶ ּג ָח ִלים ִמיָּ דוֹ:ֲח ִס ָידא
נִש ַּתיְּ יר ּו
ְ ׁ יאל – ל ֹא
ֵ ׁ ֶשל ְּכרוּב ְליָ דוֹ ׁ ֶשל ַ ּג ְב ִר
.יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל ָ ׂש ִריד ו ָּפ ִליט
ֶ ִמ ׂשוֹנְ ֵא

Rav Ĥana bar Bizna said that Rabbi Shimon Ĥasida said: If it
were not for the fact that the embers cooled as they were
passed from the hand of the cherub to the hand of Gabriel,N
instead of Gabriel taking the embers directly himself as he had
been told, not a remnant or a refugee of the enemies of the
Jewish people, a euphemism for the Jewish people themselves,
would have survived. The cooling of the embers limited the
punishment.

 ״וְ ִה ֵּנה ָה ִא ׁיש ְלבו ּׁש ַה ַ ּבדִּ ים ֲא ׁ ֶשר:ו ְּכ ִתיב
יתי
ִ ַה ֶ ּק ֶסת ְ ּב ָמ ְתנָיו ֵמ ׁ ִשיב דָּ ָבר ֵלאמֹר ָﬠ ִ ׂש
אוֹת ּה
ָ  ְ ּב:יוֹחנָ ן
ָ  ֲא ַמר ַר ִ ּבי.יּתנִי״
ָ ִַּכ ֲא ׁ ֶשר צִ ו
,חוֹרי ַה ּ ַפ ְרגּ וֹד
ֵ יאל ֵמ ֲא
ֵ ׁ ָש ָﬠה הוֹצִ יא ּו ְלגַ ְב ִר
 ִאי:יה
ּ  ֲא ַמר ּו ֵל.ו ַּמ ְחיוּה ּו ׁ ִש ִּיתין ּפו ְּל ֵסי דְּ נו ָּרא
 ִאי ֲﬠ ַב ְד ְּת – ַא ַּמאי,ָלא ֲﬠ ַב ְד ְּת – ָלא ֲﬠ ַב ְד ְּת
 ֵלית, דַּ ֲﬠ ַב ְד ְּת:ָלא ֲﬠ ַב ְד ְּת ְּכ ִד ְפ ָקדוּךְ ? וְ עוֹד
? ֵאין ְמ ׁ ִש ִיבין ַﬠל ַה ַ ּק ְל ָק ָלה: ְָלך

The Gemara continues. And it is written: “And behold, the
man clothed in linen with the slate by his side, reported
the matter saying: I have done as You have commanded me”
(Ezekiel : ). Rabbi Yoĥanan said: At that moment, they cast
out Gabriel from behind the curtain [pargod],L where the
inner angels reside, and they struck him with sixty blows
[pulsei]L of fire. They said to him: If you did not do it, you did
not do it; if you did do it, why did you not do it according to
what you were commanded but deviated from what you were
instructed to do? Moreover, after you already did it, do you
not have knowledge of the principle: One should not deliver
a report about destruction?N If one is sent on a mission of destruction, he should not deliver a detailed report of its success
but should only hint at it.

יה
ְ ְ ו,יאל ָ ׂש ָרא דְּ ַפ ְר ָס ֵאי
ֵ ַאיְ יתו ּּה ְלדו ִ ּּב
ּ אוֹק ֵמ
 ַהיְ ינ ּו. וְ ׁ ִש ֵּמ ׁש ֶﬠ ְ ׂש ִרים וְ ֶא ָחד יוֹם,יה
ּ ַ ּב ֲח ִר ֵיק
עוֹמד ְלנֶ גְ דִּ י
ֵ  ״וְ ַ ׂשר ַמ ְלכוּת ּ ָפ ַרס:דִּ ְכ ִתיב
יכ ֵאל ַא ַחד
ָ ֶﬠ ְ ׂש ִרים וְ ֶא ָחד יוֹם וְ ִה ֵּנה ִמ
נוֹת ְר ִּתי
ַ אשוֹנִים ָ ּבא ְל ָﬠזְ ֵרנִי וַ ֲאנִי
ׁ ַה ּ ָ ׂש ִרים ָה ִר
יה ֶﬠ ְ ׂש ִרין וְ ַחד
ּ  יְ ַהב ּו ֵל.ׁ ָשם ֵאצֶ ל ַמ ְל ֵכי ָפ ָרס״
.ותא דְּ ַמ ׁ ְש ִהיג
ָ ָ ו ַּפ ְרו,ַמ ְל ֵכי

They then brought Dubiel, the ministering angel of the
PersiansN and put him in the place of [baĥarikei]L Gabriel and
he served for twenty-one days. As it is written: “But the
prince of the kingdom of Persia stood opposed to me for
twenty-one days, but, lo, Michael, one of the chief princes,
came to help me and I remained there beside the kings of
Persia” (Daniel : ). Corresponding to those twenty-one days,
they gave him, the ministering angel of Persia, twenty-one
kings who ruled and the seaport of Mashhig.L

NOTES

I will burn them – אוֹתם
ָ אנִי ׂש ֵוֹרף:
ֲ This is why the verse
speaks about “each man with his censer in his hand.” The
people sinned by burning incense to foreign gods, they
were therefore punished by fire (Maharsha).
The man clothed in linen – ה ִא ׁיש ְלבו ּׁש ַה ַ ּבדִּ ים:ָ In the book
of Daniel (10:5), the man wearing linen also appears. He is
the angel Gabriel, who appeared to Daniel previously (9:21).
From this, we learn that the man wearing linen in the book
of Ezekiel is also the angel Gabriel.
Gabriel – יאל
ֵ ג ְב ִר:ּ ַ Everything described here is allegory
and allusion. Gabriel is the angel in charge of strength and
justice, which is why he is referred to as the angel of fire
by the Gemara (see Pesaĥim 118a). However, the justice he
dispenses is not directed at punishing the Jewish people; it
is righteous justice. He makes sure that the Jews are judged
favorably, even in the face of valid accusations.
One should not deliver a report about destruction – ֵאין
מ ׁ ִש ִיבין ַﬠל ַה ַ ּק ְל ָק ָלה:ְ It is a rule of etiquette that a messenger
reports to his overseer when he has successfully concluded
his task. However, if he is reporting about a mission of
destruction, it is inappropriate for the messenger to boast
about his achievement, so as not to associate his overseer
with the destruction. Instead, the messenger should only
allude to the completion of his task.
Dubiel the ministering angel of the Persians – יאל ַ ׂשר
ֵ דּ ו ִ ּּב
פ ַרס:ָ ּ He was probably given this name because the Persian
kingdom is represented as a bear [dov] (see Daniel 7:5). The
Sages also describe many acts of the Persians that resemble
the behavior of bears.
LANGUAGE

Curtain [pargod] – פ ְרגּ וֹד:ַ ּ From the Greek παραγαύδης,
paragaudès, or the Latin paragauda, both of which derive
from Old Persian. One sense of pargod is that of a specific
type of screen. The pargod screen was used by Iranian kings.
When sitting behind it, they could only be heard but not
seen. This is the source of the image of the Divine Presence
concealed behind the pargod.
Blows [pulsei] – פו ְּל ֵסי:ּ Apparently from the Latin word
pulsus, meaning a blow or hit.
In the place of [baĥarikei ] – יה
ּ ב ֲח ִר ֵיק:ּ ַ Probably from the
Iranian vihrīq. The closest form in Middle Persian is apparently guhrīg, meaning equivalent.
Mashhig – מ ׁ ְש ִהיג:ַ The correct version of this place name
seems to be māshmāhig, an island in the Persian Gulf between Oman and Bahrain.
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LANGUAGE

Taxes [akarga] – א ַּכ ְרגָ א:ַ This word comes from the Middle
Persian word harg, meaning duty or tribute. In the Talmud
it refers to a poll tax.
NOTES

Weary – ﬠיֵ ף:ָ The word weary appears in the Bible in many
contexts. Its general meaning is a feeling of weakness,
from lack of food, drink, or other necessities. The Gemara
therefore explores the meaning of weary in the verse
about David.

 ְּכ ִתיב ּו ִלי ְליִ ְ ׂש ָר ֵאל ְ ּב ַא ַּכ ְרגָ א! ְּכ ַתב ּו:ֲא ַמר
.יה
ּ ֵל
ּ  ְּכ ִתיב ּו ִלי ַר ָ ּבנַן ְ ּב ַא ַּכ ְרגָ א! ְּכ ַתב ּו ֵל,יה
יאל
ֵ יח ָתם ָﬠ ַמד ַ ּג ְב ִר
ֲ ְ ּב ִﬠידָּ נָ א דִּ ְבע ּו ְל ִמ
ימי
ֵ ״שוְ א ָל ֶכם ַמ ׁ ְש ִּכ
ָ ׁ  וְ ָא ַמר,חוֹרי ַה ּ ַפ ְר ּגוֹד
ֵ ֵמ ֲא
אוֹכ ֵלי ֶל ֶחם ָה ֲﬠצָ ִבים ֵּכן
ְ קוּם ֵמ ַא ֲח ֵרי ׁ ֶש ֶבת
? ַמאי ֵּכן יִ ֵּתן ִל ִידידוֹ ׁ ֵשנָ א.יִ ֵּתן ִל ִידידוֹ ׁ ֵשנָ א״
ֶ וֹת
ֵ  ֵאלּ ּו ׁנְש:ֲא ַמר ַר ִ ּבי יִ צְ ָחק
יהן ׁ ֶשל ַּת ְל ִמ ֵידי
עוֹלם ַהזֶּ ה וְ זוֹכוֹת
ָ ֲח ָכ ִמים ׁ ֶש ְּמנַדְּ דוֹת ׁ ֵשינָ ה ָ ּב
, וְ ל ֹא ִה ׁ ְש ִ ּגיח ּו ָﬠ ָליו.עוֹלם ַה ָ ּבא
ָ ָל

The ministering angel of the Persians said: Write for me that
the Jews must pay taxes [akarga]L to the Persians. They wrote
it for him as he asked. He said: Write for me that the Sages
must pay taxes. They wrote this for him. When they wanted
to sign the documents, Gabriel stood from behind the curtain
and said: “It is vain for you who rise early who sit up late
to eat the bread of sorrow, for He gives His beloved sleep”
(Psalms : ). What does “for He gives His beloved sleep”
mean? Rav Yitzĥak said: These are the wives of Torah scholars who disturb their sleep in this world by staying up waiting
for their husbands, who rise early and return late from learning
Torah, and they thereby merit the World-to-Come. Gabriel
asked: Is this the reward they deserve, to pay more taxes? They
did not listen to Gabriel.

ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר ְל ָפנָיו
עוֹלם! ִאם יִ ְהי ּו ָּכל
 וְ ָדנִיֵּאל,עוֹלם ְ ּב ַכף מֹאזְ נַיִ ם
ָ ַח ְכ ֵמי או ּּמוֹת ָה
יﬠ ִא ׁיש ֲחמוּדוֹת ְ ּב ַכף ׁ ְשנִיָּה ל ֹא נִ ְמצָ א ַמ ְכ ִר
 ִמי:דוֹש ָ ּברו ְּך הוּא
ׁ ֶאת ּכו ָּּלם? ָא ַמר ַה ָ ּק
:הוּא זֶ ה ׁ ֶש ְּמ ַל ֵּמד זְ כוּת ַﬠל ָ ּבנַי? ָא ְמר ּו ְל ָפנָיו
. יָ בֹא: ָא ַמר ָל ֶהם.יאל
ֵ  ַ ּג ְב ִר,עוֹלם
ָ ִר ּבוֹנוֹ ׁ ֶשל
:ּ ָא ַמר ְלהו.אתי ִ ּב ְד ָב ֶריךָ ״
ִ  ״וַ ֲאנִי ָב:ׁ ֶש ֶּנ ֱא ַמר
.ּ ַא ַﬠיְּ ילוּהו.ֵליעוּל

He said before Him: Master of the Universe, if all the wise
men of other nations were placed on one side of the scale,
and Daniel the beloved man were on the other side, would
he not outweigh them? The Holy One, Blessed be He, said:
Who is the one who teaches the virtue of My children? They
said to Him: Master of the Universe, it is Gabriel. He said to
them: Let him come from behind the partition, as it is stated:
“And I have come due to your words” (Daniel : ), meaning
that Gabriel was permitted to enter from behind the partition
because he mentioned Daniel’s name. God then said to the
other angels: Let him ascend. They brought him up.

יה
ֵ יה ְלדו ִ ּּב
ּ יא ל דְּ נָ ַקט ֵל
ּ ֲא ָתא ַא ׁ ְש ְּכ ֵח
– ֵיה
ּ  ְ ּב ָﬠא ְל ִמ ְר ָמא ִמ ּינ,יה
ּ יה ִ ּב ֵיד
ּ ְל ִא ַ ּיג ְר ֵּת
,יכ ַּתב ֲהוָ ה ְּכ ִת ָיבא
ְ  ִמ:יכא דְּ ָא ְמ ִרי
ָּ  ִא.ְ ּב ָל ָﬠ ּה
 ַאף:יכא דְּ ָא ְמ ִרי
ֲ ִמ
ָּ  ִא.יח ָתם ָלא ָהוֵ י ַח ְת ָמא
יה ָמ ֵחיק
ֲ ִמ
ּ  ְּכ ִד ְב ָל ֵﬠ,יח ָתם נַ ִמי ֲהוָ ה ַח ְת ָמא
יכא
ָּ  ַהיְ ינ ּו דִּ ְב ַמ ְלכו ָּתא דְּ ָפ ַרס ִא.ֵיה
ּ ָל ּה ִמ ּינ
 ״וַ ֲאנִי.יכא דְּ ָלא יָ ֵהיב ַּכ ְרגָ א
ָּ דְּ יָ ֵהיב ַּכ ְרגָ א וְ ִא
יכא
ָּ יוֹצֵ א וְ ִה ֵּנה ַ ׂשר יָ וָ ן ָ ּבא״ – ָﬠוֵ י ָﬠוֵ י וְ ֵל
.יה
ּ דְּ ַא ׁ ְש ַ ּגח ֵ ּב

He came and found Dubiel the ministering angel of the
Persians holding the letter in his hand. Gabriel wanted to take
the letter from him, but Dubiel swallowed it. Some say the
letter was written, but it was not signed. Some say it was also
signed, but when he swallowed it, the signature was erased.
The Gemara comments: This is why, in the kingdom of Persia,
there are those who pay taxes and there are those who do not
pay taxes, as the decree was not finalized. It also states there:
“And when I depart from him, the prince of Greece comes”
(Daniel : ). Gabriel screamed and screamed that the kings
of Greece should not rule over the Jews, but no one listened
to him.

ְּ  ְר ִחיצָ ה דְּ ִא:ימא
יק ֵרי ִﬠנּ וּי ְמנָ א
ָ וְ ִאי ָ ּב ֵﬠית ֵא
 ״ו ְּל ֶא ְביָ ָתר ַה ּכ ֵֹהן ָא ַמר: דִּ ְכ ִתיב,ָלן – ֵמ ָה ָכא
ַה ֶּמ ֶל ְך ֲﬠנָ תוֹת ֵל ְך ַﬠל ָ ׂש ֶדךָ ִּכי ִא ׁיש ָמוֶ ת
את
ָ נָש
ׂ ָ יתךָ ִּכי
ֶ ַא ָּתה ו ַּביּוֹם ַהזֶּ ה ל ֹא ֲא ִמ
ִית
ָ ]את[ ֲארוֹן ה׳ ִל ְפנֵי דָּ וִ ד ָא ִבי וְ ִכי ִה ְת ַﬠ ּנ
ֶ
:יה ְ ּב ָדוִ ד
ּ ְ ּבכֹל ֲא ׁ ֶשר ִה ְת ַﬠ ָּנה ָא ִבי״ ו ְּכ ִתיב ֵ ּב
.״כי ָא ְמר ּו ָה ָﬠם ָר ֵﬠב וְ ָﬠיֵ ף וְ צָ ֵמא ַ ּב ִּמ ְד ָ ּבר״
ִּ
– ״ﬠיֵ ף״ ִמ ַּמאי
ָ .ָ״ר ֵﬠב״ ִמ ֶּל ֶחם ״וְ צָ ֵמא״ ִמ ַּמיִ ם
?ָלאו ֵמ ְר ִחיצָ ה? וְ ִד ְיל ָמא ִמ ּנ ְִﬠ ַילת ַה ַּסנְ דָּ ל

§ The Gemara returns to the issue of whether refraining from
bathing is considered aﬄiction. If you wish, say instead: The
fact that bathing is considered aﬄiction, from where do we
derive this? As it is written: “And to Ebiathar the priest the
king said: Get to Anatoth to your fields, for you are deserving
of death. But I will not put you to death today, because you
carried the Ark of the Lord God before David my father, and
because you have been aﬄicted in all that my father was afflicted” Kings : ). And it is written with regard to David:
“For they said the people is hungry, and weary, and thirsty in
the wilderness” ( Samuel : ). Hunger means from lack of
bread to eat, and thirst means from lack of water to drink. The
word weary means lack from what? Is it not from bathing? The
comparison of the verses suggests that that too is aﬄiction. The
Gemara challenges: And perhaps “weary”N means from lack of
wearing shoes? Therefore, this does not teach us that refraining
from bathing is considered an aﬄiction.

״מיִ ם ָק ִרים
ַ , ֵמ ָה ָכא: ֶא ָּלא ָא ַמר ַר ִ ּבי יִ צְ ָחקRather, another source needs to be found. Rav Yitzĥak said: It
 ַﬠל נֶ ֶפ ׁש ֲﬠיֵ ָפה״ – וְ ִד ְיל ָמא ִמ ׁ ּ ְש ִתיָּה? ִמי ְּכ ִתיבcan be derived from here: “As cold water on a weary soul, so
.״ﬠל נֶ ֶפ ׁש ֲﬠיֵ ָפה״ ְּכ ִתיב
ַ ״בנֶ ֶפ ׁש ֲﬠיֵ ָפה״
ּ ְ is good news from a far country” (Proverbs : ). This implies
that the word weary is used to describe someone who has not
bathed. The Gemara asks: But perhaps the verse is referring to
weariness from not drinking? The Gemara rejects this: Is it
written: As cold water in a weary soul? That would mean that
it entered one like a drink. Rather, “on a weary soul” is written,
which implies bathing.
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 ״וְ ָדוִ ד:ּנְﬠ ַילת ַה ַּסנְ דָּ ל ְמנָ א ָלן? דִּ ְכ ִתיב
ִ ו
ּבוֹכה
ֶ עוֹלה ו
ֶ
יתים
ִ ֵעוֹלה ְ ּב ַמ ֲﬠ ֵלה ַהזּ
ֶ
–  יָ ֵחף ִמ ַּמאי.הוֹלךְ ( יָ ֵחף״
ֵ ְֹאש לוֹ ָחפוּי )ו
ׁ וְ ר
ָלאו ִמ ּנ ְִﬠ ַילת ַה ַּסנְ דָּ ל? וְ ִד ְיל ָמא ִמ ּסו ְּסיָ א
!ו ַּמ ְר ְט ָקא

§ The Gemara clarifies the next point in the mishna: The fact that

ְ״לך
ֵ : ֵמ ָה ָכא,ֶא ָּלא ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
נַﬠ ְלךָ ַּת ֲחלוֹץ
ַ ְו ִּפ ַּת ְח ָּת ַה ּ ַ ׂשק ֵמ ַﬠל ָמ ְתנֶיךָ ו
 ״וַ יַּ ַﬠ ׂש ֵּכן ָהלוֹךְ ָﬠרוֹם:ֵמ ַﬠל ַרגְ ֶלךָ ״ ו ְּכ ִתיב
? יָ ֵחף ִמ ַּמאי? ָלאו ִמ ּנ ְִﬠ ַילת ַה ַּסנְ דָּ ל.וְ יָ ֵחף״
 דְּ ִאי ָלא.נְﬠ ִלים ַה ְמטו ָּּל ִאים
ָ ימא ְ ּב ִמ
ָ וְ ֵא
– ״ﬠרוֹם״ ָﬠרוֹם ַמ ָּמ ׁש? ֶא ָּלא
ָ ימא ָה ִכי
ָ ֵּת
נְﬠ ִלים
ָ  ָה ָכא נַ ִמי – ְ ּב ִמ,ִ ּב ְבגָ ִדים ְ ּבלוּיִ ים
.ַה ְמטו ָּּל ִאים

Rather, Rav Naĥman bar Yitzĥak said: We learn it from here, as
it states: “Go and loose the sackcloth from your loins, and remove your shoe from your foot” (Isaiah : ). And it is written:
“And he did so, walking naked and barefoot” (Isaiah : ). Barefoot implies a lack of what? Is it not a lack of wearing shoes? The
Gemara challenges: And say that perhaps the meaning of barefoot
is that Isaiah walked with patched shoes.N Because if you do not
say this, but you claim that the verse is to be understood literally,
does “naked” mean actually naked? Rather, the meaning is that
Isaiah walked in ragged garments. Here too, the meaning is that
he walked in patched shoes.

: ֵמ ָה ָכא,ֶא ָּלא ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
ִ ״מ
ִ
נְﬠי
ִ נְﬠי ַרגְ ֵלךְ ִמיָּ ֵחף וּגְ רוֹנֵ ךְ ִמ ִ ּצ ְמ ָאה״ – ִמ
ַﬠצְ ֵמךְ ִמן ַה ֵח ְטא ְּכ ֵדי ׁ ֶשלּ ֹא יָ בֹא ַרגְ ֵלךְ ִל ֵידי
נְﬠי ְל ׁשוֹנֵ ְך ִמדְּ ָב ִרים ְ ּב ֵט ִלים ְּכ ֵדי
ִ  ִמ.יִ חוּף
.ׁ ֶשלּ ֹא יָ בֹא ְ ּגרוֹנֵ ךְ ִל ֵידי צִ ְמ ָאה

Rather, a diﬀerent source must be found. Rav Naĥman bar Yitzĥak
said that we derive it from here: It states: “Withhold your foot
from being barefoot, and your throat from thirst” ( Jeremiah
: ), meaning: Keep yourself from sin, so that your feet will not
come to be barefoot; keep your tongue from idle talk, so that
your throat will not come to be thirsty. Consequently, we learn
that being barefoot is considered an aﬄiction.

not wearing shoes is considered an aﬄiction, from where do we
derive this? As it is written: “And David went up by the ascent of
the Mount of Olives, and wept as he went up, and he had his head
covered, and was walking barefoot” ( Samuel : ). Barefoot
implies a lack of what? Is it not a lack of wearing shoes? All these
deprivations are described as aﬄiction. The Gemara rejects this:
No, perhaps he was barefoot from a horse and whip. Even if he
was wearing shoes, a king without a horse and whip was considered
as if he were going barefoot.

NOTES

With patched shoes – נְﬠ ִלים ַה ְמטו ָּּל ִאים
ָ ב ִמ:ּ ְ The Sages
said that a Torah scholar should not wear patched
shoes because this is considered disgraceful. A Torah
scholar who does wear such shoes is considered to be
walking barefoot.

ְּ  § ַּת ׁ ְש ִמ ׁיש ַה ִּמ ָּטה דְּ ִאThe Gemara continues to clarify another of the aﬄictions of Yom
?יק ֵרי ִﬠנּ וּי ְמנָ א ָלן
נוֹתי וְ ִאם ִּת ַ ּקח
ַ ״אם ְּת ַﬠ ֶּנה ֶאת ְ ּב
ִ : דִּ ְכ ִתיבKippur: From where do we derive the halakha that refraining from
.נָשים״
ִ ׁ conjugal relations is called aﬄiction? As it is written, Laban said
to Jacob: “If you shall aﬄict my daughters, and if you shall take
other wives beside my daughters” (Genesis : ).

Perek VIII
Daf 77 Amud b
–  ״וְ ִאם ִּת ַ ּקח״,״אם ְּת ַﬠ ֶּנה״ – ִמ ַּת ׁ ְש ִמ ׁיש
ִ This can be explained as: “If you shall aﬄict my daughters” by re ִא ִידי וְ ִא ִידי ִמ ָ ּצרוֹת! ִמי:ימא
ָ  וְ ֵא. ִמ ָ ּצרוֹתfraining from conjugal relations, “and if you shall take other wives”
.״אם ִּת ַ ּקח״? ״וְ ִאם ִּת ַ ּקח״ ְּכ ִתיב
ִ  ְּכ ִתיבcausing them to suﬀer from additional rival wives. The Gemara
objects: And say that this phrase and that phrase are both referring
to taking rival wives. The Gemara rejects this: Is it written: If you
take? “And if you shall take” is written. Therefore, the clauses must
be referring to two diﬀerent kinds of aﬄiction.
 ַחד – ְלצָ רוֹת, ִא ִידי וְ ִא ִידי ִמ ָ ּצרוֹת:ימא
ָ וְ ֵא
!יה ֵמ ָﬠ ְל ָמא
ּ יה וְ ַחד ְלצָ רוֹת דְּ ָא ְתיָ ין ֵל
ּ דִּ ֵיד
״אם ִּת ַ ּקח
ִ  ִמי ְּכ ִתיב,״אם ִּת ַ ּקח״
ִ ְּדּ ו ְּמיָ א ד
.״אם ְּת ַﬠ ֶּנה וְ ִאם ִּת ַ ּקח״ ְּכ ִתיב
ִ וְ ִאם ְּת ַﬠ ֶּנה״

The Gemara challenges further: And say that this phrase and that
phrase are referring to taking rival wives. One phrase is referring
to his wives’ current rivals. “If you shall aﬄict” means that Jacob
should not elevate the position of the two maidservants, Bilhah and
Zilpah, to the status of wife, which would make them co-wives with
Laban’s daughters. And one phrase is referring to rivals who might
come to him from the world at large, which would be similar in
meaning to “if you shall take.” The Gemara rejects this: Is it written: If you take and if you aﬄict? It is logical to first state the more
severe warning and then the less severe one. But according to this
proposed reading that “take” refers to rivals from the world at large
and “aﬄict” refers to elevating the status of maidservants, the text
would have first mentioned the less painful aﬄiction of elevating
the maidservants and then followed it with a warning about taking
new rival wives, as “if you shall aﬄict and if you shall take” is
written.
: פרק ח׳ דף עז. Perek VIII . 77b
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NOTES

Conjugal relations themselves are called aﬄiction –
ְּ ת ׁ ְש ִמ ׁיש גּ ו ָּפ ּה ִא:ַּ Rabbi Elyakim explains: Excess of
יק ֵרי ִﬠנּ וּי
conjugal relations may be called an aﬄiction, and Rav
Pappa tried to bring proof of this from the verse. This
proof was rejected because the verse does not actually
refer to conjugal relations (see Rashi and Ibn Ezra on
Genesis 34:2).
He did not want to feed – ל ֹא ָרצָ ה ְל ַה ֲא ִכיל: According to most commentaries, this is because Shammai
was hesitant to wash even one of his hands in water.
The Sages therefore decreed that he should wash both
hands, in order to emphasize that it is permitted to do
so. Similarly, the Sages enacted other rules to undercut
diﬀering opinions (Ritva). Some commentaries maintain
that since Shammai did not want to feed the children
with one hand, lest the other unwashed hand touch
the food, the Sages permitted him to wash both hands.

 ָהא ַּת ׁ ְש ִמ ׁיש:יה ַרב ּ ַפ ּ ָפא ְל ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ְּ ּגו ָּפ ּה ִא
אוֹת ּה
ָ  ״וַ יִּ ׁ ְש ַּכב: דִּ ְכ ִתיב,יק ֵרי ִﬠנּ וּי
 ָה ָתם ׁ ֶש ִﬠ ָּינה ִמ ִ ּביאוֹת:יה
ּ וַ יְ ַﬠ ֶּנ ָה״! ֲא ַמר ֵל
.ֲא ֵחרוֹת

Rav Pappa said to Abaye: But conjugal relations themselves are
called aﬄiction,N as it is written: “And Shechem the son of Hamor
the Hivite, the prince of the land, saw her; and he took her, and he
lay with her and aﬄicted her” (Genesis : ). If so, how can it be
said that the aﬄiction is in withholding conjugal relations? He said
to him: There, Shechem aﬄicted her from diﬀerent relations,
meaning he slept with her in an unnatural way. That type of relations
is clearly an aﬄiction.

 ָאסוּר ִל ְרחוֹץ ִמ ְקצָ ת ּגוּפוֹ ְּכ ָכל:ָּתנ ּו ַר ָ ּבנַן
– צוֹאה
ָ  וְ ִאם ָהיָ ה ְמלו ְּכ ָלךְ ְ ּב ִטיט ו ְּב,ּגוּפוֹ
ְ ָאסוּר ָלסוּך.חוֹש ׁש
ֵ ׁ רוֹחץ ְּכ ַד ְר ּכוֹ וְ ֵאינוֹ
ֵ
חוֹלה
ֶ  וְ ִאם ָהיָ ה,ִמ ְקצָ ת גּ וּפוֹ ְּכ ָכל גּ וּפוֹ
ֹאשוֹ – ָסךְ ְּכ ַד ְר ּכוֹ
ׁ אוֹ ׁ ֶש ָהי ּו לוֹ ֲח ָט ִטין ְ ּבר
.חוֹש ׁש
ֵ ׁ וְ ֵאינוֹ

§ The Gemara clarifies some of the prohibitions relating to Yom

HALAKHA

The prohibition of bathing – יסוּר ְר ִחיצָ ה
ּ א:
ִ On Yom
Kippur, it is prohibited to bathe even a part of one’s
body in cold or hot water. However, one may bathe if a
part of the body is dirty from mud, excrement, or blood,
because the law only prohibits bathing for pleasure.
One who is sensitive and suﬀers from sweat is allowed
to cleanse his body of sweat but should avoid this if possible, since the Baĥ, Taz, and Peri Ĥadash all rule against it
(Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 613:1).
The prohibition against smearing oil – יכה
ָ א ּיסוּר ִס:ִ It
is prohibited to spear oil on even part of one’s body on
Yom Kippur. However, if one is ill or has scabs on his head
and needs to smear oil on himself, he may do so in the
normal manner and need not be concerned about violating a prohibition (Shulĥan Arukh, Oraĥ Ĥayyim 614:1).
Washing in order to feed a child – ְר ִחיצָ ה ְל ׁ ֵשם ַה ֲא ָכ ַלת
תינוֹק:ִּ A woman may rinse one hand with water to feed
her child (see Rambam Sefer Zemanim, Hilkhot Shevitat
Asor 3:2, and in the comment of the Leĥem Mishne).
One who travels to study may pass through water –
עוֹבר ַ ּב ַּמיִ ם
ֵ הוֹלךְ ִל ְלמוֹד
ֵ ה:ַ On Yom Kippur, if one must cross
a river to reach the study hall, to visit his father or teacher,
or to fulfill a mitzva, he may enter the water up to his
neck, provided there is no danger of drowning. This is
also permitted on his return trip (Shulĥan Arukh, Oraĥ
Ĥayyim 613:5).
A teacher going to visit his student – ה ַרב ֵאצֶ ל ַּת ְל ִמיד:ָ
A teacher is not permitted to pass through water on
Yom Kippur in order to reach his student (Shulĥan Arukh,
Oraĥ Ĥayyim 613:7).
Guards for fruit – וֹמ ֵרי ּ ֵפירוֹת
ְ ש:ׁ One who guards fruit
is allowed to pass through water to reach it. However,
he is not permitted to return, as the reason that Abaye
gave Rav Yosef for returning does not apply in this case
(Shulĥan Arukh, Oraĥ Ĥayyim 613:8).
BACKGROUND

Evil spirit named Shivta – ש ְיב ָתא:
ִ ׁ In the responsa literature of the ge’onim, shivta is described as an illness
generally found among young children. According to
these commentaries, it was an infectious disease that
could be transmitted by handling food with unclean
hands. See Rashi for an alternative explanation.
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Kippur. The Sages taught: It is prohibited to batheH part of the
body just as it is prohibited to bathe the whole body. But if one is
dirty from mud or excrement, he may bathe in his usual manner,
and he need not be concerned about transgressing, since his goal
is not pleasure. Similarly, it is prohibited to smear oilH on part of
the body just as it is prohibited to smear oil on the whole body. But
if one was sick and needed to smear oil on his body for medicinal
purposes, or if one had scabs on his head that would hurt if he did
not smear oil on himself, he may smear oil in his usual manner, and
he need not be concerned about transgressing.

יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל,נַשה
ֶ ּ ׁ  ָּתנָ א דְּ ֵבי ְמThe school of Menashe taught that Rabban Shimon ben Gamliel
says: A woman may rinse one hand in water, so that she does not
יחה ִא ׁ ּ ָשה יָ ָד ּה ַא ַחת ְ ּב ַמיִ ם
ָ  ְמ ִד:אוֹמר
ֵ
touch
food before she has washed her hands in the morning, and
.חוֹש ׁ ֶשת
ֶ ׁ  וְ ֵאינָ ּה,נוֹתנֶ ת ּ ַפת ַל ִּתינוֹק
ֶ ְו
give bread to her child,H and she need not be concerned about
violating the prohibition of bathing on Yom Kippur.
ָא ְמר ּו ָﬠ ָליו ַﬠל ׁ ַש ַּמאי ַהזָּ ֵקן ׁ ֶש ּל ֹא ָרצָ ה
 וְ גָ זְ ר ּו ָﬠ ָליו ְל ַה ֲא ִכיל,ְל ַה ֲא ִכיל ְ ּביָ דוֹ ַא ַחת
: ַמאי ַט ְﬠ ָמא? ָא ַמר ַא ַ ּביֵ י.ִ ּב ׁ ְש ֵּתי יָ ַדיִ ם
.ִמ ׁ ּשוּם ׁ ִש ְיב ָתא

They said about Shammai the Elder that he did not want to feedN
his children with one hand, to avoid having to wash it. This prevented the children from eating during all of Yom Kippur. Due to
concerns about the health and the suﬀering of his children, they
decreed that he must feed them with two hands, forcing him to
wash both hands. What is the reason that they also said in general
that one must wash his hands before touching food? Abaye said:
Due to an evil spirit named Shivta,B who resides on hands that have
not been washed in the morning.

הוֹלךְ ְל ַה ְק ִ ּביל ּ ְפנֵי ָא ִביו אוֹ
ֵ  ַה: § ָּתנ ּו ַר ָ ּבנַןThe Sages taught: One who goes to greet his father or his teachעוֹבר
ֵ –  אוֹ ּ ְפנֵי ִמי ׁ ֶש ָ ּגדוֹל ִמ ֶּמנּ ּו, ּ ְפנֵי ַר ּבוֹer, or to greet one who is greater than him in wisdom, and has
until his neck is in
.חוֹש ׁש
ֵ ׁ  וְ ֵאינוֹ, ַﬠד ַצ ָּוארוֹ ַ ּב ַּמיִ םto cross a river on the way, may cross the water
the water, and he need not be concernedH that he is violating the
prohibition against bathing on Yom Kippur.
? ָה ַרב ֵאצֶ ל ַּת ְל ִמיד ַמאי:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
: דְּ ָא ַמר ַרב יִ צְ ָחק ַ ּבר ַ ּבר ָחנָ ה,ָּתא ׁ ְש ַמע
יה ִלזְ ִﬠ ִירי דַּ ֲאזַ ל ְלגַ ֵ ּבי ַרב ִחיָּ יא
ּ ֲאנָ א ֲחזִ ֵית
 ַההוּא: ַרב ַא ׁ ִשי ָא ַמר.יה
יד
ֵ
מ
ִ
ל
ְ ַ ּבר ַא ׁ ִשי ַּת
ּ
יה
ּ ַרב ִחיָּ יא ַ ּבר ַא ׁ ִשי הוּא דַּ ֲאזַ ל ְלגַ ֵ ּב
.יה
ּ דִּ זְ ִﬠ ִירי ַר ֵ ּב

A dilemma was raised before them, i.e., the students discussing this
question: What is the law concerning a teacher going to visit his
student?H May he enter the water in order to teach his student? The
Gemara tries to bring a proof: Come and hear from what Rav
Yitzĥak bar bar Ĥana said: I saw Ze’iri, who went through a river
on his way to Rav Ĥiyya bar Ashi, his student. Rav Ashi said: This
was not the case. Rather, in that case, it was the student Rav Ĥiyya
bar Ashi who went to Ze’iri, his teacher. Therefore, this incident
does not answer the question.

ָר ָבא ׁ ְש ָרא ִל ְבנֵי ֲﬠ ַבר יְ ִמינָ א ְל ֵמ ֲﬠ ַבר
יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.ְ ּב ַמיָּ א ִלנְ ט ּו ֵרי ּ ֵפ ֵירי
וֹמ ֵרי ּ ֵפירוֹת
ְ  ׁש, ְ ַּתנְיָא דִּ ְמ ַסיַּ יע ָלך:ְל ָר ָבא
ָ עוֹב ִרין ַﬠד ַצ ָּו
ְ
.חוֹש ׁ ִשין
ְ ׁ ארן ַ ּב ַּמיִ ם וְ ֵאין

Rava permitted those who lived on the right side of the Euphrates
to pass through the water to guard the fruitH in their fields on Yom
Kippur. Abaye said to Rava: A baraita was taught that supports
your opinion. We learned: Guards of fruit may cross the river until
their necks are in the water, and they need not be concerned that
they are violating the prohibition against bathing on Yom Kippur.

יﬠ ַבר
ֲ יוֹסף ׁ ְש ָרא ְלה ּו ִל ְבנֵי ֵ ּבי ַת ְר ּב ּו ְל ֵמ
ֵ ַרב
 ְל ֵמיזַ ל ָלא ׁ ְש ָרא,יתי ְל ִפ ְיר ָקא
ֵ ְ ּב ַמיָּ א ְל ֵמ
 ִאם ֵּכן ַא ָּתה:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.ְלה ּו
:יכא דְּ ָא ְמ ִרי
ָּ  ִא.ַמ ְכ ׁ ִש ָילן ֶל ָﬠ ִתיד ָלבֹא
. טו ׁ ְּש ָרא ְלה ּו ְל ֵמיזַ ל,יתי
ֵ ׁ ְש ָרא ְלה ּו ְל ֵמ
,יתי – ְל ַחיֵּ י
ֵ  ִ ּב ׁ ְש ָל ָמא ְל ֵמ:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ֶא ָּלא ְל ֵמיזַ ל – ַמאי ַט ְﬠ ָמא? ְּכ ֵדי ׁ ֶש ּל ֹא
.ְּת ֵהא ַמ ְכ ׁ ִש ָילן ֶל ָﬠ ִתיד ָלבֹא

Rav Yosef permitted the people of the village of Bei Tarbu to cross
in the water to come to the lecture he delivered on Yom Kippur.
He did not, however, permit them to go back home through the
water. Abaye said to him: If so, you are obstructing them from
coming in the future. They will not come to the lecture knowing
they will be prohibited from returning home. Some say the incident
happened diﬀerently: Rav Yosef permitted them to come and permitted them to go back through the water. Abaye said to him:
Granted, you allow them to come, that is well. But what is the
reason you allow them to go back? He said to him: So as not to
obstruct them from coming in the future.

ַרב יְ הו ָּדה וְ ַרב ׁ ְשמו ֵּאל ַ ּבר ַרב יְ הו ָּדה
ימי ַא ּגו ָּדא דִּ נְ ַהר ּ ַ)פ ּ ָפא( ַא ַּמ ְב ָרא
ִ ְָהו ּו ָקי
 וַ ֲהוָ ה ָק ֵאי ָר ִמי ַ ּבר ּ ַפ ּ ָפא ֵמ ַה ְך,דְּ ַחצְ דַּ ד
יﬠ ַבר
ֲ  ַמה ּו ְל ֵמ, ְר ָמא ְלה ּו ָק ָלא,יסא
ָ ִ ּג
ֵ ְל ֵמ
?יתי ְלגַ ַ ּביְ יכ ּו ְל ִמ ׁ ְש ַאל ׁ ְש ַמ ְﬠ ָּתא
 ַרב ו ׁ ְּשמו ֵּאל דְּ ָא ְמ ִרי:יה ַרב יְהו ָּדה
ּ ֲא ַמר ֵל
 ו ִּב ְל ַבד ׁ ֶש ּל ֹא יוֹצִ יא יָ דוֹ,עוֹבר
ֵ :ַּּת ְרוַ יְ יהו
 ֲא ַמר, ִא ָּיכא דְּ ָא ְמ ִרי.ִמ ַּת ַחת ֵח ֶפת ֲחלוּקוֹ
, ָּתנֵינָ א:יה ַרב ׁ ְשמו ֵּאל ַ ּבר ַרב יְ הו ָּדה
ּ ֵל
ֵ
עוֹבר ו ִּב ְל ַבד ׁ ֶש ּל ֹא יוֹצִ יא יָ דוֹ ִמ ַּת ַחת
.ֵח ֶפת ֲחלוּקוֹ

It is told: Rav Yehuda and Rav Shmuel bar Rav Yehuda were
standing on the bank of the Pappa River next to the Ĥatzdad
crossing, and Rami bar Pappa was standing on the other side
of the river. He raised his voice to them and asked: What is the
ruling with regard to crossing over to come to you to ask a
halakha? Rav Yehuda said to him: It is Rav and Shmuel who
both say: One may cross in the water, provided that he does
not remove his hand from under the hem of his cloak.N One
may not raise the hems of his cloak to his shoulders to keep them
dry, since this form of carrying renders one liable to bring a sinoﬀering. Rather, one should walk normally and get his clothes
wet in the water. Some say this is not how the incident happened. Rather, Rav Shmuel bar Rav Yehuda said to him: We
learned in a baraita: One may cross over, provided that he
does not remove his hand from the hem of his cloak.

 ו ַּבחוֹל ִּכי ַהאי ַ ּגוְ נָ א:יוֹסף
ֵ ַמ ְת ִקיף ָל ּה ַרב
 ״וַ יָּ ָמד ֶא ֶלף ָ ּב ַא ָּמה:ִמי ׁ ָש ֵרי? וְ ָה ְכ ִתיב
וַ יַּ ֲﬠ ִב ֵירנִי ַב ַּמיִ ם ֵמי ַא ְפ ָסיִ ם״ – ִמ ָּכאן
,ׁ ֶש ּמו ָּּתר ַל ֲﬠבוֹר ַﬠד ַא ְפ ַסיִ ים

Rav Yosef strongly objects to this: And on a weekday is it
permitted to walk in such deep water that it presents a danger
of drowning? But isn’t it written with regard to the river that,
in the future, will issue forth from the Holy of Holies: “He
measured a thousand cubits, and he led me through the
water; the water was ankle deep” (Ezekiel : ); from here it
is derived that one is permitted to pass through water that
reaches up to the ankles.

״וַ יָּ ָמד ֶא ֶלף וַ יַּ ֲﬠ ִב ֵירנִ י ַב ַּמיִ ם ַמיִ ם
ִ ּב ְר ָּכיִ ם״ – ִמ ָּכאן ׁ ֶש ּמ ּו ָּתר ַל ֲﬠ בוֹר
 ״וַ יָּ ָמד ֶא ֶלף וַ יַּ ֲﬠ ִב ֵירנִי ֵמי,ַﬠד ִ ּב ְר ַּכיִ ם
ָמ ְתנָיִ ם״ – ִמ ָּכאן ׁ ֶש ּמו ָּּתר ַל ֲﬠבוֹר ַﬠד
 ִמ ָּכאן וְ ֵא ָיל ְך ״וַ יָּ ָמד ֶא ֶלף נַ ַחל,ָמ ְתנַיִ ם
.ֲא ׁ ֶשר ל ֹא או ַּכל ַל ֲﬠבוֹר״

Rav Yosef continues explaining the verse: “Again he measured
a thousand and he led me through the water, the water was
knee deep” (Ezekiel : ); from here it is derived that one is
permitted to pass through water that reaches up to the knees.
“He measured a thousand and led me through the water up to
the waist” (Ezekiel : ); from here it is derived that one is
permitted to pass through water that reaches up to the waist.
From this point forward: “And he measured a thousand, a
river that I could not pass through” (Ezekiel : ). This implies
that one is never permitted to pass through water that is more
than waist high, because it is dangerous.

. ׁ ָשאנֵי נַ ַחל דִּ ְר ִד ִיפי ַמיָּ א: ָא ַמר ַא ַ ּביֵ יAbaye said: That is not a proof, because a river with fast flowing
water is diﬀerent. If it is higher than one’s waist, he could drown.
However, one is permitted to cross still water even if it is deeper
than that.
:לוֹמר
ַ יָ כוֹל יַ ֲﬠ ִב ֶירנּ ּו ְ ּב ִסיחוּי – ַּת ְלמוּד
?ּ״כי גָ א ּו ַה ַּמיִ ם ֵמי ָ ׂשחוּ״ ַמאי ֵמי ָ ׂשחו
ִּ
 יָ כוֹל,יחא
ָ ְיטא ָסי
ָ ְקוֹרין ְל ׁ ָשי
ִ  ׁ ֶש ֵּכן,ׁ ִשיו ָּטא
:לוֹמר
ַ יַ ֲﬠ ִב ֶירנּ ּו ְ ּבבו ְּרנִי ְק ַט ָּנה – ַּת ְלמוּד
 יָ כוֹל יַ ֲﬠ ִב ֶירנּ ּו,״בל ֵּת ֵל ְך ּבוֹ ֳאנִי ׁ ַשיִ ט״
ַּ
 ״וְ צִ י ַאדִּ יר:לוֹמר
ַ דוֹלה – ַּת ְלמוּד
ָ ְ ּבבו ְּרנִי ְ ּג
ל ֹא יַ ַﬠ ְב ֶרנּ וּ״ ַמאי ַמ ׁ ְש ַמע? ְּכ ִד ְמ ַת ְר ֵ ּגם
,יה ִ ּב ְס ִפינַ ת צַ יָּ ִידין
ֵ ַרב
ּ  ָלא ֵתזִ יל ֵ ּב:יוֹסף
.וּבו ְּרנִי ַר ָ ּב ִתי ל ֹא ְּתגוֹזִ ינָ ּה

 ַאף ַמ ְל ַאךְ ַה ָּמוֶ ת:ָא ַמר ַר ִ ּבי יְ הו ָּדה ֶ ּבן ּ ַפזִּ י
: ְּכ ִתיב ָה ָכא,ֵאין לוֹ ְר ׁשוּת ַל ֲﬠבוֹר ְ ּבתוֹכוֹ
:״בל ֵּת ֵל ְך ּבוֹ ֳאנִי ׁ ַשיִ ט״ ו ְּכ ִתיב ָה ָתם
ַּ
.״מ ׁ ּשוּט ָ ּב ָא ֶרץ״
ִ

NOTES

Provided that he does not remove his hand from under
the hem of his cloak – ש ּל ֹא יוֹצִ יא יָ דוֹ ִמ ַּת ַחת ֵח ֶפת ֲחלוּקוֹ:
ֶ ׁ Many
reasons have been oﬀered for this law. According to Rashi, the
concern is about carrying on Yom Kippur. Other commentaries
suggest that the rule is intended to prevent swimming. A third
approach maintains that if one raises his cloak it will look like
he is bathing for pleasure (ge’onim). Alternatively, the prohibition acts as a reminder that it is Yom Kippur, to prevent one
from squeezing out his cloak (Tosafot Yeshanim).
This is how Rav Yosef translated the verse – יוֹסף
ֵ כ ִד ְמ ַת ְר ֵ ּגם ַרב:ְּ
This is the Aramaic translation that we have today (Targum
Yonatan). It is apparently referred to as Rav Yosef’s translation,
due to his expertise in the text.
Even the Angel of Death – אף ַמ ְל ַא ְך ַה ָּמוֶ ת:ַ It has been suggested that an additional allusion to this idea is found in the
word ani, which is related to aninut, meaning mourning and
pain (Rabbi Yoshiya Pinto).
LANGUAGE

Small boat [burni] – בו ְּרנִי:ּ From the Greek λιβυρνίς, liburnis,
or the Latin liburna. It refers to a small boat used for war or
shipping and was sailed in the Adriatic Sea.

Reconstructed image of a liburna

§ Apropos the river that will flow in the future, the Gemara
explains additional verses in Ezekiel. One might think that
Ezekiel could cross the river by swimming. The verse states:
“For the water had swollen into saĥu waters” (Ezekiel : ).
What does “saĥu waters” mean? Water that can be traversed
only with a boat [shiyuta], as sailing [shayta] is sometimes
called swimming [sayĥa]. I might have thought Ezekiel could
pass across in a small boat [burni].L Therefore, the verse states:
“No galley with oars shall go” (Isaiah : ). I might have
thought he could pass through in a large boat. Therefore, the
verse states: “Neither shall a fishing boat [tzi adir] be able to
cross it” (Isaiah : ). The Gemara asks: From where can
it be inferred that the words tzi adir mean fishing boat? The
Gemara explains: This is how Rav Yosef translatedN this verse:
A fishing boat [sfinat tzayyadin] will not travel on it and a
large ship will not cross it.
The Gemara continues its discussion of the river that will in the
future come out of the Holy of Holies. Rabbi Yehuda ben Pazi
said: Even the Angel of DeathN does not have permission to
pass through it to the other side of this river, and proof of this
is in the verse, as it is written here: “No galley with oars [ani
shayt] can travel” and as it was written there: “Then Satan
answered the Lord and said: From going to and fro [mishut]
the earth and from walking up and down in it” ( Job : ). Even
Satan, who is also the Angel of Death, cannot cross through this
river.
: פרק ח׳ דף עז. Perek VIII . 77b

391

BACKGROUND

Warp and woof threads – חוּט ׁ ְש ִתי וְ חוּט ֵﬠ ֶרב: Even when
weaving is done evenly, and the warp threads, those attached to the loom, are of the same type of thread as the
woof, they are still somewhat diﬀerent because of how they
are used. The warp threads are usually both slimmer and
stronger than the woof threads.

ָא ַמר ַר ִ ּבי ּ ִפ נְ ָח ס ִמ ׁ ּש ּו ם ַרב ה ּונָ א
 ַמ ְﬠיָ ן ַהיּוֹצֵ א ִמ ֵ ּבית ָק ְד ׁ ֵשי:צִ ּפ ָוֹר ָאה
,וֹמה ְל ַק ְרנֵי ֲחגָ ִבים
ֶ ַּה ֳ ּק ָד ׁ ִשים ַ ּב ְּת ִח ָּילה ד
נַﬠ ֶ ׂשה ְּכחוּט
ֲ יכל
ָ יﬠ ְל ֶפ ַתח ֵה ֵּכיוָ ן ׁ ֶש ִה ִ ּג
נַﬠ ֶ ׂשה
ֲ יﬠ ָלאו ָּלם  ֵּכיוָ ן ׁ ֶש ִה ִ ּג,ׁ ֶשל ׁ ְש ִתי
יﬠ ֶאל ּ ֶפ ַתח ְּכחוּט ׁ ֶשל ֵﬠ ֶרב ֵּכיוָ ן ׁ ֶש ִה ִ ּג
, וְ ַהיְ ינ ּו דִּ ְתנַן.נַﬠ ֶ ׂשה ְּכ ִפי ּ ַפ ְך ָק ָטן
ֲ ֲﬠזָ ָרה
 ַמיִ ם:אוֹמר
ֵ יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ ַר ִ ּבי ֱא ִל

The Gemara cites more midrashim about the river that will flow
from the Holy of Holies. Rabbi Pineĥas said in the name of Rav
Huna of Tzippori: The spring that comes forth from inside the
Holy of Holies is at first very narrow and resembles grasshoppers’ antennae in width. Once it reaches the opening of the
Sanctuary it becomes as thick as the thread of the warp; once it
reaches the Entrance Hall of the Sanctuary, it becomes as thick
as the thread of the woof,B which is wider than the warp thread.
Once it reaches the opening of the Temple courtyard it becomes
like the mouth of a small jug. This is as we learned in a mishna:
Rav Eliezer ben Ya’akov says: Water,

ְמ ַפ ִּכין ֲﬠ ִת ִידין ִל ְהיוֹת יוֹצְ ִאין ִמ ַּת ַחת
 ִמ ָּכאן וְ ֵא ָילךְ ָהיָ ה ִמ ְת ַ ּג ֵ ּבר.ִמ ְפ ַּתן ַה ַ ּביִ ת
 ֵּכיוָ ן,יﬠ ְל ֶפ ַתח ֵ ּבית דָּ וִ ד עוֹלה ַﬠד ׁ ֶש ַּמ ִ ּג
ֶ ְו
נַﬠ ֶ ׂשה ְּכנַ ַחל
ֲ – יﬠ ְל ֶפ ַתח ֵ ּבית דָּ וִ ד ׁ ֶש ַּמ ִ ּג
רוֹחצִ ין זָ ִבין וְ זָ בוֹת נִ דּ וֹת
ֲ  ׁ ֶש ּבוֹ,וֹטף
ֵ ׁש
״ביּוֹם ַההוּא יִ ְהיֶ ה
ּ ַ : ׁ ֶש ֶּנ ֱא ַמר,יוֹלדוֹת
ְ ְו
יוֹש ֵבי יְ רו ׁ ָּש ָלִם
ְ ׁ ָמקוֹר נִ ְפ ָּתח ְל ֵבית דָּ וִ ד ו ְּל
.ְל ַח ָּטאת ו ְּלנִ דָּ ה״

in the future, will bubble from under the threshold of the
Temple. From this point forward, the spring will grow in
strengthN and rise until it reaches the opening of David’s house,
i.e., his grave, which is outside of Jerusalem. When it reaches
the opening of David’s house, it will become a flowing river in
which zavim and zavot, menstruating women, and women after
childbirth will bathe to purify themselves. As it is stated: “On
that day there shall be a fountain opened for the house of David
and to the inhabitants of Jerusalem for purification and for
sprinkling” (Zechariah : ).
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From this point forward it will grow in strength – ִמ ָּכאן
וְ ֵא ָיל ְך ָהיָ ה ִמ ְת ַ ּג ֵ ּבר: This is a hint to the way the future redemption will take place. It will begin slowly, until the
Messiah, the descendant of David, arrives. Then the salvation will bring about the resurrection of the dead and the
nullification of the Angel of Death (Iyyun Ya’akov).
She must sit – ישב
ֵ ׁ יכה ֵל
ָ ש ְ ּצ ִר:
ֶ ׁ This is stated, since it has
already been established that it is prohibited to stand in
water that reaches the neck (see Siaĥ Yitzĥak). In the phrase
“to the inhabitants of [yoshvei] Jerusalem” (Zechariah 13:1),
yoshvei literally means “those who sit” and is an allusion to
this (see Ohel Moshe).
HALAKHA

Crossing water on Shabbat – מ ֲﬠ ַבר ַמיִ ם ַ ּב ׁ ּ ַש ָ ּבת:ַ It is permitted to cross water on Shabbat when wearing shoes, but not
when wearing sandals. This is due to the concern that one
may come to carry his sandals if they fall oﬀ (Shulĥan Arukh,
Oraĥ Ĥayyim 301:4).
BACKGROUND

Lecture [pirka] – פ ְיר ָקא:ִ ּ The pirka was generally a lecture
given by a Sage to his colleagues and their students. There
was obvious importance given to a lecture that the Exilarch
attended and occasionally delivered. All of the Sages in the
vicinity felt obligated to be present at such lectures.
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 ִמ ָּכאן ֶר ֶמז ְלנִדָּ ה ׁ ֶש ְ ּצ ִר ָיכה:יוֹסף
ֵ  ָא ַמר ַרבRav Yosef said: From here, there is an allusion that a menstruatN
 וְ ֵלית ִה ְיל ְכ ָתא.אר ּה ַ ּב ַּמיִ ם
ָ ישב ַﬠד ַצ ָּו
ֵ ׁ  ֵלing woman must be able to sit up to her neck in water, i.e., that
.יה
ֵ ָ ְּכוthis is the appropriate depth for waters of a ritual bath to purify.
ּ ות
The Gemara comments: But the halakha is not in accordance
with his opinion. Rather, the depth of the water is irrelevant. As
long as the water can cover an entire adult body, the ritual bath is
kosher.
( ׁ ַש ָ ּבת,נְﬠל
ָ ֵּ)תינַ ח יוֹם ַה ִּכ ּפו ִּרים דְּ ֵל ָּיכא ִמ
נֵיה
ָ יכא ִמ
ָּ דְּ ִא
ּ נְﬠל ַמאי? ָא ַמר נְ ֶח ְמיָ ה ֲח ָת
יה ְל ַר ִ ּבי ַא ִמי וְ ַר ִ ּבי
ָ נְש
ׂ ִ דְּ ֵבי
ּ  ֲאנָ א ֲחזִ ֵית:יאה
, וְ ַﬠ ְברו ָּה,ַא ִסי דְּ ָמט ּו עו ְּרקו ָּמא דְּ ַמיָּ א
.דֶּ ֶרךְ ַמ ְל ּבו ּׁש

§ The Gemara investigates the permissibility of crossing water in

?ימר
ַ יכא ְל ֵמ
ָ ֵּתינַ ח ִמ
ָּ  ַסנְ דָּ ל ַמאי ִא,נְﬠל
ֵ ִ ֲאנָ א ֲחז:ָא ַמר ַרב ִריחו ִּמי
יה ְל ָר ִבינָ א
ּ ית
 ַסנְדָּ ל: ַרב ַא ׁ ִשי ָא ַמר.דְּ ָﬠ ַבר דֶּ ֶרךְ ַמ ְל ּבו ּׁש
.ְל ַכ ְּת ִח ָּלה ל ֹא

The Gemara asks: It works out well that shoes are permitted, since
one can tie them tightly, but what is there to say about sandals?
Since they do not fit tightly on the foot, they might come oﬀ in
the water. Rav Riĥumi said: I saw Ravina cross a river while
wearing sandals on his feet. Rav Ashi said: If he is wearing
sandals, he should not cross the water ab initio, lest the sandal fall
oﬀ his foot and he violate the prohibition of carrying on Shabbat
by picking it up.

ְּ ֵר ׁיש ָ ּגלו ָּתא ִא
יק ַלע ְל ַהגְ רוֹנְיָא ְל ֵבי ַרב
, ַר ְפ ָרם וְ כו ְּּלה ּו ַר ָ ּבנַ ן ָאת ּו ְל ִפ ְיר ָקא.נָ ָתן
 ְל ָמ ָחר ָ ּב ֵﬠי ַר ְפ ָרם.ָר ִבינָ א ָלא ֲא ָתא
.יה דְּ ֵר ׁיש ָ ּגלו ָּתא
ּ ְל ַא ּפ ֵוֹקי ְל ָר ִבינָ א ִמדַּ ְﬠ ֵּת
 ַמאי ַט ְﬠ ָמא ָלא ֲא ָתא ָמר:יה
ּ ֲא ַמר ֵל
 ֲהוָ ה ָּכ ֵאיב ִלי:יה
ּ ְל ִפ ְיר ָקא? ֲא ַמר ֵל
יסם ְמ ָסאנֵי! ַ ּג ָ ּבא
ַ יב ֵﬠי ָלךְ ְל ֵמ
ּ ָ  ִא.ַּכ ְר ַﬠאי
.דְּ ַכ ְר ָﬠא ֲהוָ ה

Incidental to this, the Gemara reports: The Exilarch came to
deliver a lecture in Rav Natan’s study hall in Hagronya. Rafram
and all the Sages came to the lecture,B but Ravina did not come.
The next day, when he came, Rafram wanted to remove any anger
towards Ravina from the mind of the Exilarch, for missing the
lecture. Rafram therefore asked Ravina: What is the reason that
the Master did not come to the lecture? He said to him: My foot
hurt. He said to him: You should have put shoes on. Ravina answered him: It was the back of the foot that hurt, so wearing shoes
would have been hard for me.

order to fulfill a mitzva: It works out well that on Yom Kippur it
is permitted because there are no shoes, and there is no problem
going through water barefoot. However, on Shabbat,H when there
are shoes, what is the halakha? Is one permitted to cross water
wearing shoes? Is there a concern that his shoe might come oﬀ and
he may pick it up, thereby violating the prohibition of carrying
out? Neĥemya, the son-in-law of the Nasi, said: I saw Rabbi Ami
and Rabbi Asi come to a pool of water that they had to cross on
Shabbat, and they crossed it while wearing their shoes without
removing them first.

