יה
ּ  ָאת ּו ְל ַק ֵּמ,ַה ִהיא עו ָ ּּב ָרה דְּ ָא ְר ָחא
חוֹש ּו ָל ּה
ׁ  זִ יל ּו ְל: ֲא ַמר ְלה ּו,דְּ ַר ִ ּבי
 ְלח ּו ׁש ּו ָל ּה.יוֹמא דְּ ִכ ּיפ ּו ֵרי הוּא
ָ ְּד
ָ״ב ֶט ֶרם ֶא ָ ּצ ְרך
ּ ְ יה
ָ ׁ וְ ִא ְיל ִח
ּ  ָק ֵרי ֲﬠ ֵל.ישא
 נְ ַפק ִמ ָּינ ּה ַר ִ ּבי.ַ ּב ֶ ּב ֶטן יְ ַד ְﬠ ִּתיךָ ״ וגו׳
.יוֹחנָן
ָ

§ With respect to a pregnant woman who smells food, it is told:
A certain pregnant woman smelled a food and craved it. Those
involved came before Rabbi Yehuda HaNasi to ask how to
proceed. He said to those who were inquiring: Go and whisper
to herN that today is Yom Kippur. They whispered to her, and
this whispering helped; she stopped craving the food. Rabbi
Yehuda HaNasi read this verse about the baby she was carrying:
“Before I formed youN in the belly I knew you, and before you
came forth out of the womb I sanctified you” ( Jeremiah : ),
and indeed, the baby who came out of that woman was Rabbi
Yoĥanan.

יה
ּ  ָאת ּו ְל ַק ֵּמ, ַה ִהיא עו ָ ּּב ָרה דְּ ָא ְר ָחאThe Gemara relates another story: A certain pregnant woman
ׁ  ְל:ּ ֲא ַמר ְלהו, דְּ ַר ִ ּבי ֲחנִינָ אsmelled food and had a craving to eat it on Yom Kippur. Those
,חוֹש ּו ָל ּה
:יה
ָ ׁ  וְ ָלא ִא ְיל ִחinvolved came before Rabbi Ĥanina to ask how to proceed. He
ּ  ָק ֵרי ֲﬠ ֵל.ישא
said to them: Whisper to her that today is Yom Kippur. They
whispered to her, but she did not accept the whisper and continued to crave the food. Rabbi Ĥanina read this verse about
the baby:

NOTES

Whisper to her – חוֹש ּו ָל ּה
ׁ ל:ְ Some commentaries explain that
this whispering is to the fetus (see Rashi). However, the main idea
here seems to be that sometimes, by whispering to the woman
that it is Yom Kippur and that she will be able to eat afterward,
she will be able to endure until after the fast. The author of the
Me’iri writes that one should even promise her that if she does
not eat, her child will have reverence of God as described in
stories in the Gemara.
Before I formed you – ָב ֶט ֶרם ֶא ָ ּצ ְרך:ּ ְ Tosefet Yom HaKippurim writes
that the main point of the verse is the last clause: “And before
you came forth out of the womb I sanctified you,” indicating that
in his mother’s womb he was already sacred, since he fasted on
Yom Kippur. A similar story is related in the Jerusalem Talmud, in
which the following verse is cited: “From my mother’s womb, You
are my God” (Psalms 22:11; see Siaĥ Yitzĥak).

Perek VIII
Daf 83 Amud a
 נְ ַפק ִמ ָּינ ּה,“ ״זוֹר ּו ְר ׁ ָש ִﬠים ֵמ ָר ֶחם״The wicked are estranged from the womb” (Psalms : ), i.e.,
. ׁ ַש ְ ּב ַתאי ַא ַ ּצר ּ ֵפ ֵיריit is clear they are estranged already in their mother’s womb.
Indeed, Shabbetai the hoarder of fruits came out of her. He
hoarded fruit during years of famine in order to inflate its price
and profit at the expense of poor people.
.יאין״
ִ ״חוֹלה ַמ ֲא ִכ ִילין אוֹתוֹ ַﬠל ּ ִפי ְ ּב ִק
ֶ
,אוֹמר ״צָ ִריךְ ״
ֵ חוֹלה
ֶ :ָא ַמר ַר ִ ּבי יַ ַּנאי
וֹמ ִﬠין
ְ ״אינוֹ צָ ִריךְ ״ – ׁש
ֵ אוֹמר
ֵ רוֹפא
ֵ ְו
ﬠ ָמ ַרת יוֹד
ֵ ״לב
ֵ –  ַמאי ַט ְﬠ ָמא,חוֹלה
ֶ ַל
רוֹפא
ֵ :ימא
ָ יטא! ַמה ּו ְד ֵת
ָ  ּ ְפ ׁ ִש.נַ ְפ ׁשוֹ״
. ָקא ַמ ׁ ְש ַמע ָלן,יה ְט ֵפי
ּ ִקים ֵל

§ It was taught in the mishna: If a person is ill and requires food
due to potential danger, one feeds him according to the advice
of medical experts. Rabbi Yannai said: If an ill person says he
needs to eat,H and a doctor says he does not need to eat, one
listens to the ill person. What is the reason for this halakha? It
is because the verse states: “The heart knows the bitterness of
its soul” (Proverbs : ), meaning an ill person knows the intensity of his pain and weakness, and doctors cannot say otherwise. The Gemara asks: It is obvious that a person knows himself better than anyone else does. Why does this need to be
stated explicitly? The Gemara answers: It is lest you say that the
doctor is more certain because he has had more experience
with this condition. Therefore, the verse teaches us that even so,
it is the ill person who knows his own suﬀering better than
anyone else.

HALAKHA

An ill person says he needs to eat – יך
ְ אוֹמר צָ ִר
ֵ חוֹלה:
ֶ
If an ill
person says he needs to eat, he may be fed, even if doctors say it
is not necessary (Shulĥan Arukh, Oraĥ Ĥayyim 618:1).
A doctor says the ill person needs food but the ill person
himself says he does not – ְאוֹמר ֵאינוֹ צָ ִריך
ֵ חוֹלה
ֶ ְיך ו
ְ אוֹמר צָ ִר
ֵ רוֹפא:
ֵ
If an ill person needs food on Yom Kippur, and an expert doctor,
whether Jewish or gentile, says that if he is not fed his sickness
will worsen and endanger him, he is fed, even if he denies needing food (Shulĥan Arukh, Oraĥ Ĥayyim 618:1).
LANGUAGE

Confusion [tunba] – תוּנְ ָ ּבא:ּ The origin of this word is Syriac, and
it means a confusion of one’s senses. This confusion is likely to
come as a result of illness, whereupon the ill person is likely to
lose sensitivity to many things, among them his sense of hunger.

However, in the opposite case, if a doctor says that the ill person
אוֹמר
ֵ
חוֹלה
ֶ ְיך״ ו
ְ אוֹמר ״צָ ִר
ֵ
רוֹפא
ֵ
needs food, but the ill person himself says he does notH need
 ַמאי.רוֹפא
ֵ וֹמ ִﬠין ָל
ְ ״אינוֹ צָ ִריךְ ״ – ׁש
ֵ
to
eat, one listens to the doctor. What is the reason for this
.יה
ּ ַט ְﬠ ָמא – ּתוּנְ ָ ּבא הוּא דְּ נָ ֵקיט ֵל
halakha? It is because confusion [tunba]L has taken hold of the
ill person on account of his illness, and his judgment is impaired.
Consequently, he himself does not know how much he needs
food.
ילין אוֹתוֹ ַﬠל ּ ִפי
ִ חוֹלה ַמ ֲא ִכ
ֶ :ְּתנַ ן
 ַﬠל ּ ִפי,יאין – ִאין
ִ  ַﬠל ּ ִפי ְ ּב ִק.יאין
ִ ְ ּב ִק
 ַﬠל,יאין – ִאין
ִ  ַﬠל ּ ִפי ְ ּב ִק.ַﬠצְ מוֹ – ָלא
!ּ ִפי ָ ּב ִקי ֶא ָחד – ָלא

§ We learned in the mishna: If a person is ill, one feeds him
according to the advice of medical experts. This implies that if
there are experts present, then according to the advice of experts, yes, one feeds the ill person; but at his own instructions,
no, one does not feed him, contrary to Rabbi Yannai’s opinion.
It further implies that according to the advice of several experts,
yes, one feeds an ill person; however, according to the advice
of only one expert, no, one does not feed him. There appears
to be a requirement for at least two doctors, which also contradicts Rabbi Yannai’s opinion that the opinion of one expert is
suﬃcient to override the opinion of the ill person.
. פרק ח׳ דף פג. Perek VIII . 83a
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HALAKHA

Dispute between doctors – רוֹפ ִאים
ְ לוֹקת
ֶ מ ֲח:ַ If one doctor says that an ill person requires food and one says that
he does not, the ill person must be fed. The halakha is
the same if the dispute is between two pairs of doctors
(Shulĥan Arukh, Oraĥ Ĥayyim 618:2 and in the comment
of the Rema). If one doctor and the ill person say he
does not need to eat, and a diﬀerent doctor says he
does, the ill person may not eat. If two doctors say he
does need to eat, the ill person may be fed, even if many
other doctors and the ill person himself say he does not
need food (Shulĥan Arukh, Oraĥ Ĥayyim 618:4).
NOTES

Two are like one hundred – ת ֵרי ְּכ ֵמ ָאה:ְּ By Torah law,
testimony depends on the word of two witnesses. A
declaration by two witnesses is considered as fact, provided the statements of the two do not contradict each
other and are not contradicted by other witnesses. The
testimony of a larger group of witnesses carries no more
weight than the testimony of two witnesses. However,
this principle does not apply in the case of assessment
of a situation, where the halakha does follow the majority opinion. This rule of majority applies in any case that
relies on expertise or understanding.

.יכנָ א
ְ ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – דְּ ָא ַמר ָלא צְ ִר
יכא
ָ יה ַﬠל ּ ִפי ָ ּב ִקי! ָלא צְ ִר
ְ וְ ֵל
ָּ  דְּ ִא,יכא
ּ יספ ּו ֵל
 ַמ ֲא ִכ ִילין. ְ ל ֹא צָ ִריך: דְּ ָא ַמר,יה
ּ ַא ֲח ִרינָ א ַ ּב ֲה ֵד
.יאין
ִ אוֹתוֹ ַﬠל ּ ִפי ְ ּב ִק

The Gemara rejects this: With what are we dealing here? We
are dealing with a unique circumstance: The ill person says I do
not need food, and the consultation of experts is required. The
Gemara suggests: But let them feed him according to the advice
of one expert, as Rabbi Yannai said that in such a circumstance
one feeds the ill person based on the advice of one doctor. The
Gemara answers: No, the requirement of two experts is necessary
in a case where there is another, third expert with him who says
that the ill person does not need to eat. In such a case, one feeds
the ill person according to the advice of two experts who agree
that he requires it.H

 ו ְּס ֵפק נְ ָפ ׁשוֹת,יטא! ְס ֵפק נְ ָפ ׁשוֹת הוּא
ָ ּ ְפ ׁ ִש
יכא ְּת ֵרי ַא ֲח ִרינֵי
ָ ְל ָה ֵקל! ָלא צְ ִר
ָּ יכא דְּ ִא
 וְ ַאף ַﬠל ַ ּגב דְּ ָא ַמר. ְ ל ֹא צָ ִריך: דְּ ָא ְמ ִרי,יה
ּ ַ ּב ֲה ֵד
 ו ֵּמ ָאה ִּכ ְת ֵרי – ָהנֵי, ְּת ֵרי ְּכ ֵמ ָאה:ַרב ָס ְפ ָרא
ֵּ ִמ
–  ֲא ָבל ְל ִﬠנְיַ ן או ְּמדָּ נָ א,ילי ְל ִﬠנְיַ ן ֵﬠדוּת
.ָ ּב ַתר דֵּ עוֹת ָאזְ ִלינַן

The Gemara asks: If so, this is obvious, since it is a case of uncertainty concerning a life-threatening situation, and in all cases of
uncertainty concerning a life-threatening situation, the halakha
is lenient. The Gemara answers: No, this halakha is necessary in
a case where there are two other doctors who, along with the ill
person, say that he does not need food. And although Rav Safra
said that two witnesses are like one hundredN witnesses, and one
hundred witnesses are like two witnesses, that rule applies specifically to the matter of testimony; however, in the matter of
assessing a situation, we follow the majority of opinions. Therefore, one might think in this case that the ill person should not be
fed because the opinion of two doctors plus the ill person should
override the opposing opinion of two other doctors.

 ֲא ָבל, וְ ָהנֵי ִמ ֵּילי – ְל ִﬠנְיַ ן או ְּמדָּ נָ א ְד ָממוֹנָ אGenerally speaking, two or more witnesses constitute complete
. ָה ָכא – ְס ֵפק נְ ָפ ׁשוֹת הוּאtestimony, and there is no diﬀerence between the testimony of
two and the testimony of a large number of people. However, this
principle of following the majority applies specifically to assessing monetary issues, but here it is a case of uncertainty concerning a life-threatening situation. Therefore, although it is the opinion of two doctors against the opinion of two doctors and the ill
person, the ill person must eat.
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– יאין
ִ  וְ ִאם ֵאין ׁ ָשם ְ ּב ִק:וְ ָהא ִמדְּ ָק ָתנֵי ֵס ָיפא
ישא
ָ ׁ  ִמ ְּכ ָלל דְּ ֵר,ַמ ֲא ִכ ִילין אוֹתוֹ ַﬠל ּ ִפי ַﬠצְ מוֹ
:יח ְּס ָרא וְ ָה ִכי ָק ָתנֵי
ַ דַּ ֲא ַמר ״צָ ִריךְ ״! ַח ּס ֵוֹרי ִמ
,ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – דְּ ָא ַמר ל ֹא צָ ִריךְ ֲאנִי
יאין ְּת ֵרי
ִ ֲא ָבל ָא ַמר צָ ִריךְ ֲאנִי – ֵאין ׁ ָשם ְ ּב ִק
ֶא ָּלא ַחד דְּ ָא ַמר ל ֹא צָ ִריךְ – ַמ ֲא ִכ ִילין אוֹתוֹ
.ַﬠל ּ ִפי ַﬠצְ מוֹ

The Gemara asks: But from the fact that it is taught in the latter
clause of the mishna that if there are no experts present one
feeds him according to his own opinion, by inference, the first
clause of the mishna is referring to a case where the ill person
said he needs to eat. In that case, the mishna states that one follows the experts’ opinion, not his own, and feeds him. The Gemara answers: The mishna is incomplete and is teaching the
following: In what case is this statement that he may eat only
based on the advice of experts said? It is when the ill person said:
I do not need to eat. But if he said: I do need to eat, and instead
of two experts there is only one who says that he does not need
to eat, one feeds him according to his own opinion.

יכא דְּ ָא ַמר
ָ  ָּכל ֵה:ָמר ַ ּבר ַרב ַא ׁ ִשי ָא ַמר
יכא ֵמ ָאה ְד ָא ְמ ִרי ״ל ֹא
ָּ ״צָ ִריךְ ֲאנִי״ ֲא ִפילּ ּו ִא
ﬠ יוֹד
ֵ ״לב
ֵ : ׁ ֶש ֶּנ ֱא ַמר,יה ׁ ָש ְמ ִﬠינַן
ּ צָ ִריךְ ״ – ְל ִד ֵיד
.ָמ ַרת נַ ְפ ׁשוֹ״

Mar bar Rav Ashi said: Any instance where an ill person says: I
need to eat, even if there are one hundred expert doctors who
say that he does not need to eat, we listen to his own opinion
and feed him, as it is stated: “The heart knows the bitterness of
its soul” (Proverbs : ).

יאין – ַמ ֲא ִכ ִילין אוֹתוֹ
ִ  ִאם ֵאין ׁ ָשם ְ ּב ִק:ְּתנַן
 ָהא,יאין
ִ יכא ְ ּב ִק
ָּ  ַט ֲﬠ ָמא – דְּ ֵל.ַﬠל ּ ִפי ַﬠצְ מוֹ
 ַ ּב ֶּמה:יאין – ָלא! ָה ִכי ָק ָא ַמר
ִ יכא ְ ּב ִק
ָּ ִא
,יך ֲאנִי
ְ דְּ ָב ִרים ֲאמו ִּרים – דְּ ָא ַמר ל ֹא צָ ִר
יאין ְּכ ָלל
ִ ֲא ָבל ָא ַמר צָ ִריךְ ֲאנִי – ֵאין ׁ ָשם ְ ּב ִק
״לב
ֵ : ׁ ֶש ֶּנ ֱא ַמר,ַמ ֲא ִכ ִילין אוֹתוֹ ַﬠל ּ ִפי ַﬠצְ מוֹ
.ﬠ ָמ ַרת נַ ְפ ׁשוֹ״ יוֹד
ֵ

We learned in the mishna: If an ill person himself says he needs
to eat and there are no experts present, one feeds him according
to his own opinion. This implies that the reason one feeds him
is because there are no experts present. One may infer from this
that if there were experts present, no, one would not feed the ill
person based on his own opinion but would instead listen to the
advice of the experts. The Gemara rejects this: This is what the
mishna is saying: In what case is this statement that one follows
the opinion of the experts said? It is when the ill person said: I
do not need to eat. However, if he said: I do need to eat, it is
considered as if there were no experts there at all; we feed him
based on his opinion, as it is stated: “The heart knows the bitterness of its soul” (Proverbs : ). All the experts are ignored
in the face of the ill person’s own sensitivities.

מתני׳ ִמי ׁ ֶש ֲא ָחזוֹ ּבו ְּלמוֹס – ַמ ֲא ִכ ִילין
 ַﬠד ׁ ֶשיֵּאוֹר ּו,אוֹתוֹ ֲא ִפילּ ּו דְּ ָב ִרים ְט ֵמ ִאים
וֹטה – ֵאין
ֶ  ִמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב ׁש.ֵﬠינָיו
 וְ ַר ִ ּבי,ַמ ֲא ִכ ִילין אוֹתוֹ ֵמ ֲחצַ ר ָּכ ֵבד ׁ ֶש ּלוֹ
.ָמ ְתיָ א ֶ ּבן ָח ָר ׁש ַמ ִּתיר

mishna

In the case of one who is seized with the
life-threatening illness bulmos,HLB causing
him unbearable hunger pangs and impaired vision, one may feed
him even impure foods on Yom Kippur or any other day until his
eyes recover, as the return of his sight indicates that he is recovering. In the case of one whom a mad dog bit, one may not feed him
from the lobe of the dog’s liver.N This was thought to be a remedy
for the bite, but the Rabbis deem it ineﬀective. And Rabbi Matya
ben Ĥarash permits feeding it to him, as he deems it eﬀective.N

חוֹש ׁש
ֵ ׁ  ַה:וְ עוֹד ָא ַמר ַר ִ ּבי ַמ ְתיָ א ֶ ּבן ָח ָר ׁש
,ִ ּבגְ רוֹנוֹ ַמ ִּט ִילין לוֹ ַסם ְ ּבתוֹךְ ּ ִפיו ַ ּב ׁ ּ ַש ָ ּבת
 וְ ָכל ְס ֵפק,ִמ ּ ְפנֵי ׁ ֶשהוּא ְס ֵפק נְ ָפ ׁשוֹת
.וֹחה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּנְ ָפ ׁשוֹת ד

And furthermore, Rabbi Matya ben Ĥarash said: With regard to
one who suﬀers pain in his throat, one may place medicineN inside his mouth on Shabbat, although administering a remedy is
prohibited on Shabbat. This is because there is uncertainty whether or not it is a life-threatening situation for him, as it is diﬃcult to
ascertain the severity of internal pain. And a case of uncertainty
concerning a life-threatening situation overrides Shabbat.

 ָס ֵפק הוּא ׁ ָשם,ִמי ׁ ֶש ָּנ ְפ ָלה ָﬠ ָליו ַמ ּפ ֶוֹלת
 ָס ֵפק, ָס ֵפק ַחי ָס ֵפק ֵמת,ָס ֵפק ֵאינוֹ ׁ ָשם
גּ וֹי ָס ֵפק יִ ְ ׂש ָר ֵאל – ְמ ַפ ְּק ִחין ָﬠ ָליו ֶאת
–  וְ ִאם ֵמת, ְמצָ אוּה ּו ַחי – ְמ ַפ ְּק ִחין.ַה ַ ּגל
.ּיַ ּנִיחוּהו

Similarly, with regard to one upon whom a rockslide fell, and there
is uncertainty whether he is thereN under the debris or whether
he is not there; and there is uncertainty whether he is still alive
or whether he is dead; and there is uncertainty whether the person
under the debris is a gentile or whether he is a Jew, one clears the
pile from atop him. One may perform any action necessary to
rescue him from beneath the debris. If they found him alive after
beginning to clear the debris, they continue to clear the pile until
they can extricate him. And if they found him dead, they should
leave him, since one may not desecrate Shabbat to preserve the
dignity of the dead.

gemara

The Sages taught: From where would they
יוֹד ִﬠין ׁ ֶש ֵה ִאיר ּו
ְ  ִמ ּנַיִ ין ָהי ּו:גמ׳ ָּתנ ּו ַר ָ ּבנַן
know that his eyes had recovered their
 ָא ַמר.ֵﬠינָיו? ִמ ׁ ּ ֶשיַּ ְב ִחין ֵ ּבין טוֹב ָל ַרע
sight? It is from when he can discern between good and bad
. ו ְּב ַט ֲﬠ ָמא: ַא ַ ּביֵ יfood,N since under the influence of bulmos one eats food indiscriminately. Abaye said: It is with tasting. When he can distinguish
the tastes of diﬀerent foods his eyesight must have also recovered.
For example, at night, although it is dark, the sign that his eyesight
has been restored is that he is able to detect diﬀerence in tastes
(Me’iri).
 ִמי ׁ ֶש ֲא ָחזוֹ ּבו ְּלמוֹס – ַמ ֲא ִכ ִילין: § ָּתנ ּו ַר ָ ּבנַןThe Sages taught: In the case of one who is seized with bulmos
– ילה
ָ  ֶט ֶבל ּונְ ֵב, אוֹתוֹ ַה ַ ּקל ַה ַ ּקלand must be fed until his vision is restored, one feeds him the items
HN
– יﬠית
ִ  ֶט ֶבל ו ׁ ְּש ִב, ַמ ֲא ִכ ִילין אוֹתוֹ נְ ֵב ָילהwhose prohibition is least severe first. If he must be fed forbidden
foods, he should first be fed those whose level of prohibition is least
.יﬠית
ִ ׁ ְש ִב
severe. For instance, if there is untithed produce and an unslaughtered animal carcass [neveila] or any other non-kosher meat, one
feeds him the neveila, as the prohibition of untithed produced
warrants death at the hand of Heaven, but eating non-kosher meat
is a transgression punishable only by lashes. If there is untithed
produce and produce from the Sabbatical Year, he is fed the produce from the Sabbatical Year. Untithed produce warrants death
at the hand of Heaven, whereas the produce of a Sabbatical Year
is prohibited by a positive mitzva and there is no punishment
associated with it.
: דְּ ַתנְ יָ א,ֶט ֶבל ו ְּתר ּו ָמה – ַּת ָּנ ֵאי ִהיא
ילין
ִ  וְ ֵאין ַמ ֲא ִכ,ילין אוֹתוֹ ֶט ֶבל
ִ ַמ ֲא ִכ
 ְּתרו ָּמה:אוֹמר
ֵ ימא
ָ  ֶ ּבן ֵּת.אוֹתוֹ ְּתרו ָּמה
יכא דְּ ֶא ְפ ׁ ָשר
ָ  ֵה: ָא ַמר ַר ָ ּבה.וְ ל ֹא ֶט ֶבל
ְ ּבח ּו ִּלין – דְּ כ ּו ֵלי ָﬠ ְל ָמא ָלא ּ ְפ ִליגִ י
.יה
ּ יה ו ַּמ ְס ִפינָן ֵל
ּ דְּ ַמ ְת ְקנִינַן ֵל

If they have untithed produce and teruma, there is a dispute between tanna’im as to which food they should feed him, as it was
taught in a baraita: One feeds him untithed produce and does
not feed him teruma. Ben Teima says: It is better to feed him
teruma and not feed him untithed produce. Rabba said: Where
it is possible to feed him non-sacred foodN by separating tithes
from untithed produce and thereby rendering the remainder permitted, everyone agrees that one should make the produce fit for
consumption by separating tithes and then feed it to him, even on
Shabbat, when it is otherwise prohibited to separate tithes.

HALAKHA

One who is seized with bulmos – מי ׁ ֶש ֲא ָחזוֹ ּבו ְּלמוֹס:ִ If one
is aﬄicted with bulmos and his eyes are dimmed from
hunger, he should be fed, even on Yom Kippur, until his
eyes recover. If there is no permitted food available, one
should feed him forbidden food, starting with the most
minor prohibitions (Shulĥan Arukh, Oraĥ Ĥayyim 618:9).
Severity of forbidden foods – חו ְּמ ֵרי ַה ִא ּיסו ִּרים: The prohibitions relating to food are hierarchical: Eating untithed
produce is more severe than eating non-kosher meat. It is
worse to eat non-kosher meat than after-growths from the
Sabbatical Year, which are forbidden by rabbinic law. It is
worse to eat untithed produce than produce grown in the
Sabbatical Year, which is forbidden by Torah law. If there
is a choice between eating untithed produce and teruma,
one should separate the tithes from the untithed produce
even on Shabbat or Festivals. If that is not possible, one
should eat the untithed produce, as that is a less severe
prohibition than eating teruma (Rambam Sefer Kedusha,
Hilkhot Ma’akhalot Assurot 14:16).
LANGUAGE

Bulmos – בו ְּלמוֹס:
ּ From the Greek βουλιμία, boulimia,
meaning unhealthy hunger.
NOTES

Lobe of liver – חצַ ר ָּכ ֵבד:ֲ Rav Hai Gaon explains that this is
one of the small parts of the liver.
Feeding an ill person from the liver lobe – ַה ֲא ָכ ָלה ֵמ ֲחצַ ר
כ ֵבד:ָּ It seems that the dispute here is whether this constitutes administering a remedy or not. The Rambam explains that eating the liver lobe is not a medicinal cure but
a folk remedy, which requires the faith of the ill person. No
Torah prohibition may be violated for a folk remedy.
One may place medicine – מ ִּט ִילין לוֹ ַסם:ַ This statement
seems to permit any acts necessary to prepare the medicine, even if it means violating multiple Torah prohibitions
(Rabbeinu Yehonatan).
There is uncertainty whether he is there, etc. – ָס ֵפק הוּא
שם וכו׳:
ָ ׁ Some authorities explain that these uncertainties
are not necessarily distinct but cumulative: It is unclear
whether there is a person there, whether he is a Jew, and
whether he is alive. Despite the fact that there are many
uncertainties, one still violates Shabbat due to the possibility of saving a life (Rabbeinu Yehonatan; Min HaAnavim).
From when he can discern between good and bad –
מ ׁ ּ ֶש ְיַּב ִחין ֵ ּבין טוֹב ָל ַרע:ִ The Me’iri explains this is referring to
nighttime, when one cannot test whether the ill person is
able to distinguish food by sight. In that case, one checks
whether he can discern diﬀerent tastes.
The least severe first – קוֹדם
ֵ ה ַ ּקל ַה ַ ּקל:ַ The question has
been raised: Isn’t this obvious; why does the Gemara need
to mention it? A suggested explanation is that the Gemara
is stating that even if the more severe prohibition would
work better as medication, one does not administer it first.
Rather, one begins with the less severe prohibitions, since
they might also heal the ill person (Siaĥ Yitzĥak).
Where it is possible to feed him non-sacred food – ֵה ָיכא
דְּ ֶא ְפ ׁ ָשר ְ ּבחו ִּּלין: Rashi explains that using non-sacred food
might not be possible because there may be an insufficient amount. Other commentaries suggest additional
interpretations to this Gemara (Gevurat Ari).

BACKGROUND

Bulmos – בו ְּלמוֹס:ּ The unhealthy sensation of hunger is the result
of a drastic drop in blood sugar level, due to food deprivation
or illness. As described in the Gemara, this state is accompanied

by a partial loss of vision. The Sages advised that an individual
suﬀering from this symptom should immediately be fed sweet
foods, which are digested quickly by the body.
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 ָמר,ִּכי ּ ְפ ִליגִ י – ִ ּב ְד ָלא ֶא ְפ ׁ ָשר ְ ּבחו ִּּלין
 ְּתר ּו ָמה: ּו ָמר ָס ַבר, ֶט ֶבל ָחמ ּור:ָס ַבר
 ֲא ָבל, ֶט ֶבל ָחמ ּור: ָמר ָס ַבר,ֲחמ ּו ָרה
 ְּתרו ָּמה: ו ָּמר ָס ַבר.ְּתרו ָּמה – ַחזְ יָ א ַל ּכ ֵֹהן
.וֹנֵיה
ּ  ֲא ָבל ֶט ֶבל – ֶא ְפ ׁ ָשר ְל ַת ּק,ֲחמו ָּרה

Where they disagree, it is in a case where it is impossible to feed
him non-sacred food because there is no way to separate tithes.
One Sage holds that the prohibition of untithed produce is more
severe; and one Sage holds that the prohibition of teruma is
more severe. The two sides reason as follows. One Sage holds
that the prohibition of untithed produce is more severe because
it is prohibited to everyone; but teruma is fit for a priest, and
therefore one could say that its prohibition is less severe. And one
Sage holds that teruma is more severe because non-priests may
never eat it, while untithed produce can be made fit to eat, and
therefore, even while it is still untithed, the prohibition against
eating it is less severe.

Perek VIII
Daf 83 Amud b
NOTES

Moving is prohibited by rabbinic law – ט ְלטוּל ִמדְּ ַר ָ ּבנָן הוּא:ִ
This point has been challenged, since the Gemara elsewhere
gives a diﬀerent reason for the prohibition against separating tithes on Shabbat. The main objection to separating
tithes on Shabbat is that such an action makes the food fit
for eating. This eﬀectively completes the food, which is akin
to repairing a vessel. Such an act is a primary labor prohibited on Shabbat. The Rambam argues that tithing food is
similar to enacting a business deal, since one tithes fruits in
order to present them to the priest, who thereby acquires
them. Other commentaries write that there is an issue of
carrying an object that is set aside from use on Shabbat
[muktze]. However, this is not the primary problem (Tosefet
Yom HaKippurim; Pitĥei She’arim).
Imperforate container – ﬠצִ יץ ׁ ֶש ֵאינוֹ נָ קוּב:ָ A plant grown in
an imperforate container does not absorb water or nutrients
from the ground. Therefore, biblical laws of terumot and
tithes do not apply to such a plant. The Torah’s laws in this
area apply only to grains growing in the ground. However, in
the case of a perforated pot, the roots of a plant it holds draw
nutrients from the earth through the holes, connecting the
plant to the ground. The Sages decreed that plants grown in
imperforate containers are included by rabbinic law within
the halakhot of teruma and tithes due to their similarity to
plants grown in perforated pots.
HALAKHA

One whom a snake bit – מי ׁ ֶש ּנ ׁ ְָשכוֹ נָ ָח ׁש:ִ If someone is bitten
by a snake, it is treated as a mortal wound even when it is
uncertain whether or not the snake is deadly. Even if there
are no expert doctors present and the ill person says nothing, everything that would usually be done on a weekday to
heal him must be done for him on Shabbat (Shulĥan Arukh,
Oraĥ Ĥayyim 328:6).

יכא
ָ יטא! ָלא צְ ִר
ָ  ֶא ְפ ׁ ָשר ְ ּבחו ִּּלין ּ ְפ ׁ ִשIt was stated that, according to Rabba, if it is possible to make the
. ַ ּב ׁ ּ ַש ָ ּבתuntithed produce fit and then feed him with non-sacred food, one
should do so. The Gemara is surprised at this: It is obvious that if
it is possible to tithe the produce and feed him that, one should
do so. Why must it be stated? The Gemara explains: No, it is
necessary to state this with regard to a case on Shabbat, when it
is generally prohibited to separate terumot and tithes. Even so, the
Sages said that it is better to separate terumot and tithes on Shabbat
rather than feed the ill person untithed produce.
 ִט ְלטוּל ִמדְּ ַר ָ ּבנָן,יטא
ָ  ַ ּב ׁ ּ ַש ָ ּבת נַ ִמי ּ ְפ ׁ ִשThe Gemara asks: With regard to Shabbat it is also obvious, since
 הוּא! ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ֶ ּב ָﬠצִ יץthe prohibition against separating terumot and tithes is merely a
N
. דְּ ַר ָ ּבנַן, ׁ ֶש ֵאינוֹ נָ קוּבprohibition against moving, which is prohibited by rabbinic law.
That is certainly less severe than the prohibition against eating
untithed produce. The Gemara answers: With what are we dealing here? We are dealing with fruits grown in an imperforate
container,N which are not subject to teruma by Torah law but by
rabbinic law. The Gemara teaches that it is preferable to transgress
the rabbinic prohibition of tithing the fruit on Shabbat rather than
feed the ill person untithed produce, although in this case the
prohibition is rabbinic.
 ו ָּמר ָס ַבר ְּתרו ָּמה, ֶט ֶבל ָחמוּר: § ָמר ָס ַברThe Gemara now discusses the aforementioned two opinions:
. ֲחמו ָּרהOne Sage, ben Teima, holds that untithed produce is more
severe, and therefore one must tithe the fruit although it is prohibited to separate teruma on Shabbat; and one Sage, the first
tanna, holds that teruma is more severe.
 ִמי ׁ ֶש ּנ ׁ ְָשכוֹ: דְּ ַתנְיָא,ימא ַּת ָּנ ֵאי ִהיא
ָ ֵל
,רוֹפא ִמ ָּמקוֹם ְל ָמקוֹם
ֵ קוֹרין לוֹ
ִ נָ ָח ׁש
 וְ גוֹזְ זִ ין לוֹ,גוֹלת
ֶ ְו ְּמ ָק ְר ִﬠין לוֹ ֶאת ַה ַּת ְרנ
 ו ַּמ ֲא ִכ ִילין אוֹתוֹ וְ ֵאין,ישין
ִ ׁ ֶאת ַה ְּכ ִר
 ַר ִ ּבי ֶא ְל ָﬠזָ ר. דִּ ְב ֵרי ַר ִ ּבי,יך ְל ַﬠ ּ ֵ ׂשר
ְ צָ ִר
ֹאכל ַﬠד
ַ  ל ֹא י:אוֹמר
ֵ ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן
.ׁ ֶשיְּ ַﬠ ּ ֵ ׂשר

Let us say that Rabba’s view is one side of a dispute between
tanna’im, as it was taught in a baraita: In the case of one whom
a snake bitH on Shabbat and who is in danger, one calls a doctor
for him to come from one place to another; and one tears a
chicken apart for him if he needs its meat for healing; and one
harvests leeks from the ground and feeds them to him for healing
purposes, and one need not separate tithes; this is the statement
of Rabbi Yehuda HaNasi. Rabbi Elazar, son of Rabbi Shimon,
says: He should not eat it unless it has been tithed.

Let us say that Rabba’s statement that one must separate teruma
,נֵימא ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי ׁ ִש ְמעוֹן ִהיא
ָ
! וְ ל ֹא ַר ִ ּביand tithes from the fruit for the ill person on Shabbat, even from
untithed produce prohibited by rabbinic law, corresponds to the
view of Rabbi Elazar, son of Rabbi Shimon. He says that one
must tithe the leeks for the ill person even on Shabbat, although
leeks, like all other vegetables, are considered untithed produce
only by rabbinic law. And Rabba’s opinion does not follow the
view of Rabbi Yehuda HaNasi.
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 ַﬠד ָּכאן ָלא ָ ּק ָא ַמר ַר ִ ּבי,ימא ַר ִ ּבי
ָ ֲא ִפילּ ּו ֵּת
 ֲא ָבל,ָה ָתם – ֶא ָּלא ְל ִﬠנְיַ ן ַמ ְﬠ ַ ׂשר יָ ָרק דְּ ַר ָ ּבנַן
אוֹריְ ָיתא הוּא – ֲא ִפילּ ּו
ַ ְְּ ּב ַמ ְﬠ ַ ׂשר דָּ גָ ן דְּ ֶט ֶבל ד
יה ֶ ּב ָﬠצִ יץ ׁ ֶש ֵאינוֹ
ֶ ַר ִ ּבי
ּ מוֹדה דְּ ִאי ׁ ָש ֵרית ֵל
.יכל ֶ ּב ָﬠצִ יץ ׁ ֶשהוּא נָ קוּב
ַ נָ קוּב ָא ֵתי ְל ֵמ

ילין
ִ  ִמי ׁ ֶש ֲא ָחזוֹ ּבו ְּלמוֹס ַמ ֲא ִכ:ָּתנ ּו ַר ָ ּבנַ ן
 ׁ ֶש ַהדְּ ַב ׁש,אוֹתוֹ דְּ ַב ׁש וְ ָכל ִמינֵי ְמ ִת ָיקה
וְ ָכל ִמינֵי ְמ ִת ָיקה ְמ ִא ִירין ְמאוֹר ֵﬠינָיו ׁ ֶשל
 זֵ ֶכר, וְ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר.ָא ָדם
ַלדָּ ָבר – ְ״רא ּו נָ א ִּכי אוֹר ּו ֵﬠינַי ִּכי ָט ַﬠ ְמ ִּתי
.ְמ ַﬠט דְּ ַב ׁש ַהזֶּ ה״

The Gemara rejects this: Even if you say that Rabba holds in accordance with the view of Rabbi Yehuda HaNasi, Rabbi Yehuda
HaNasi is saying that one should not separate tithes only there,
with regard to the requirement to take the tithe from vegetables,
like leeks, which is rabbinic in origin. This requirement was decreed lest one come to confuse vegetables with produce that is
untithed by Torah law. However, with regard to the tithe of grains,
which have the status of untithed produce by Torah law, although
in this particular circumstance their untithed status is rabbinic
because the grains grew in an imperforate container, even Rabbi
Yehuda HaNasi concedes that the produce must be tithed.
Because if it is permitted for him to eat without separating tithes
from produce grown in an imperforate container, he may err
and come to eat from grain grown in a perforated pot, which is
considered untithed produce by Torah law. Consequently, one
must separate tithes on Shabbat before feeding an ill person, even
according to the opinion of Rabbi Yehuda HaNasi.
The Sages taught in a baraita: In the case of one who is seized
with bulmos, one feeds him honey and all types of sweet foods,
as the honey and all types of sweet foods restore the sight of his
eyes. And although there is no clear proof for the matter, there
is an allusion to the matter. Jonathan said: “See, I pray you, how
my eyes are brightened because I tasted a little of this honey”
Samuel : ).

NOTES

He was not seized with bulmos – יה
ּ ֵלאו ּבו ְּלמוֹס ַא ֲחז:ָ In
this story, Saul had imposed a ban on eating. The people
saved Jonathan from being killed by his father for violating this ban only because Jonathan performed a great
service for the nation. If bulmos had seized him, eating
honey to save his life would have superseded this ban
(Toledot Yitzĥak).
BACKGROUND

East side of a fig tree – מזְ ָר ָח ּה ׁ ֶשל ְּת ֵאנָ ה:ִ As opposed
to other fruit, figs do not ripen all at once. Instead, they
ripen gradually; each day fruit on a diﬀerent part of the
tree might ripen. Since sunlight and warmth hasten
the ripening of the fruit, it is common to see more ripe
fruit on the eastern side of the tree than on other areas
of the tree.
LANGUAGE

Jugs [lagei]– לגֵ י:ָ This is the plural form of lagina, from
the Latin lagena or the Greek λάγυνος, lagynos, which
is a jug made of clay.

 ו ַּמאי ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר – דְּ ָה ָתםThe Gemara asks: And why does the baraita say: Although there
.יה
ּ ֵ ָלאו ּבו ְּלמוֹס ַא ֲחזis no clear proof for the matter, when that verse is a strong proof?
The Gemara answers: There, Jonathan was not seized with
bulmos,N he was merely very hungry. Therefore, the episode provides no evidence that honey or sweet foods are the remedy for
bulmos.
, ל ֹא ׁ ָשנ ּו ֶא ָּלא ְל ַא ַחר ֲא ִכ ָילה:ָא ַמר ַא ַ ּביֵ י
: דִּ ְכ ִתיב,קוֹדם ֲא ִכ ָילה – ִמגְ ַרר ָ ּג ֵריר
ֵ ֲא ָבל
״וַ יִּ ְמצְ א ּו ִא ׁיש ִמצְ ִרי ַ ּב ּ ָ ׂש ֶדה וַ יִּ ְקח ּו אוֹתוֹ
ֹאכל וַ יַּ ׁ ְשקוּה ּו ָמיִ ם
ַ ֶאל דָּ וִ ד וַ יִּ ְּתנ ּו לוֹ ֶל ֶחם וַ יּ
ֹאכל
ַ וַ יִּ ְּתנ ּו לוֹ ֶפ ַלח דְּ ֵב ָילה ו ׁ ְּשנֵי צִ ּמו ִּקים וַ יּ
וַ ָּת ׁ ָשב רוּחוֹ ֵא ָליו ִּכי ל ֹא ָא ַכל ֶל ֶחם וְ ל ֹא
.ׁ ָש ָתה ַמיִ ם ׁ ְשל ׁ ָֹשה יָ ִמים ו ׁ ְּשל ׁ ָֹשה ֵלילוֹת״

Abaye said: They taught that honey restores a one’s eyesight only
after eating other food, but before eating other food it whets
one’s appetite, as it is written: “And they found an Egyptian man
in the field, and brought him to David, and they gave him bread
and he ate, and they gave him water to drink; and they gave him
a piece of a cake of figs, and two clusters of raisins, and he ate,
and his spirit was restored; for he had eaten no bread nor drunk
any water for three days and three nights” Samuel : – ).
This indicates that sweets are given after the main course and not
before it.

 ִמי ׁ ֶש ֲא ָחזוֹ:ָא ַמר ַרב נַ ְח ָמן ָא ַמר ׁ ְשמו ֵּאל
 ַרב.ּבו ְּלמוֹס ַמ ֲא ִכ ִילין אוֹתוֹ ַא ְליָ ה ִ ּב ְד ַב ׁש
סוֹלת
ֶ  ַאף:ﬠ ָא ַמר הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ הוּנָ א ְ ּב ֵר
 ֲא ִפילּ ּו ִק ְמ ֵחי: ַרב ּ ַפ ּ ָפא ָא ַמר.נְ ִקיָּ ה ִ ּב ְד ַב ׁש
 ּ ַפ ַﬠם:יוֹחנָ ן
ָ  ָא ַמר ַר ִ ּבי.יב ׁ ָשא
ְ דְּ ַ ׂש ֲﬠ ֵרי ְ ּב ִד
 וְ ַרצְ ִּתי ְל ִמזְ ָר ָח ּה ׁ ֶשל,ַא ַחת ֲא ָחזַ נִי ּבו ְּלמוֹס
ַ :ימ ִּתי ְ ּב ַﬠצְ ִמי
ְ ַ וְ ִקיּ,ְּת ֵאנָ ה
״ה ָח ְכ ָמה ְּת ַחיֶּ ה
 ָהרוֹצֶ ה ִל ְטעוֹם ַט ַﬠם:יוֹסף
ֵ  דְּ ָתנֵי ַרב.ְב ָﬠ ֶל ָיה״
 ״ו ִּמ ֶּמגֶ ד: ׁ ֶש ֶּנ ֱא ַמר,ְּת ֵאנָ ה – יִ ְפנֶ ה ְל ִמזְ ָר ָח ּה
.ְּתבוּאוֹת ׁ ָש ֶמ ׁש״

Rav Naĥman said that Shmuel said: In the case of one who is
seized with bulmos, one feeds him a sheep’s tail with honey,
since the combination of the fatty meat and the honey helps
greatly. Rav Huna, son of Rav Yehoshua, said: Also, fine wheat
flour with honey is a remedy. Rav Pappa said: Even barley flour
with honey is good for curing bulmos. Rabbi Yoĥanan said: Once
I was seized with bulmos and I ran to the east side of a fig treeB
and found ripe figs there, which I ate. Figs on a tree do not all
ripen at once but ripen first on the side where the sun rises, so
Rabbi Yoĥanan searched first for figs on the east side of the tree.
And I thereby fulfilled the verse: “Wisdom preserves the lives
of those who have it” (Ecclesiastes : ). As Rav Yosef taught:
One who wishes to taste the flavor of the fig should turn to the
east, as it is stated: “And for the precious things of the sun’s
fruits” (Deuteronomy : ), implying that the sun ripens fruit
and makes them sweet.

,אוֹר ָחא
ְ יוֹסי ָהו ּו ָקא ָאזְ ִלי ְ ּב
ֵ ַר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי
יה
ּ יה ּבו ְּלמוֹס ְל ַר ִ ּבי יְ הו ָּדה – ַק ּ ְפ ֵח
ּ ֵַא ֲחז
יה ַר ִ ּבי
ְ יה ְל ִר
ֶ ְל
ּ  ֲא ַמר ֵל.יפ ָּתא
ּ  ָא ְכ ֵל,רוֹﬠה
רוֹﬠה! ִּכי ָמט ּו ְל ָמ ָתא
ֶ  ִק ּ ַפ ְח ָּת ֶאת ָה:יוֹסי
ֵ
 ַא ַה ְדרוּה ּו ְ ּב ָלגֵ י,יוֹסי
ֵ יה ּבו ְּלמוֹס ְל ַר ִ ּבי
ֵז
ח
ֲ
ּ ַא
 ֲאנִי ִק ּ ַפ ְח ִּתי ֶאת:יה ַר ִ ּבי יְ הו ָּדה
ּ  ֲא ַמר ֵל.וְ צָ ֵﬠי
.רוֹﬠה וְ ַא ָּתה ִק ּ ַפ ְח ָּת ֶאת ָה ִﬠיר ּכו ָּּל ּה
ֶ ָה

The Gemara relates that Rabbi Yehuda and Rabbi Yosei were
walking on the road when Rabbi Yehuda was seized with bulmos. He overpowered a nearby shepherd and ate the bread that
the shepherd had in his hand, since his life was in danger. Rabbi
Yosei said to him: You have robbed that shepherd. When they
reached the city, Rabbi Yosei was seized with bulmos, and all
the people of the city surrounded him with jugs [lagei]L and
plates with all sorts of sweets. Rabbi Yehuda said to him in jest:
I robbed only the shepherd, but you have robbed the entire city.

Lagynos from the early Roman period
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יוֹסי ָהו ּו
ֵ  ַר ִ ּבי ֵמ ִאיר וְ ַר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי,ּוְ תו
 ַר ִ ּבי ֵמ ִאיר ֲהוָ ה דָּ יֵ יק,אוֹר ָחא
ְ ָקא ָאזְ ִלי ְ ּב
יוֹסי ָלא ָהו ּו דָּ יְ יק ּו
ֵ ִ ּב ׁ ְש ָמא ַר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי
 ִּכי ָמט ּו ְל ַההוּא דּ ו ְּכ ָּתא ְ ּבע ּו.ִ ּב ׁ ְש ָמא
? ָ ַמה ׁ ִש ְמך: ָא ְמר ּו לוֹ.ּ יְ ַהב ּו ְלהו,או ׁ ְּש ּ ִפיזָ א
 ׁ ְש ַמע ִמ ָּינ ּה ָא ָדם: ָא ַמר. ִּכידוֹר:ָּא ַמר ְלהו
״כי דּ וֹר ַּת ְה ּפוּכוֹת
ִּ : ׁ ֶש ֶּנ ֱא ַמר,ָר ׁ ָשע הוּא
יוֹסי ַא ׁ ְש ִלימ ּו
ֵ  ַר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי.ֵה ָּמה״
יה
ַ יה ִּכ
ּ יסיְ יה ּו ַר ִ ּבי ֵמ ִאיר ָלא ַא ׁ ְש ִלים ֵל
ּ ֵל
.יה דַּ ֲאבו ּּה
ְ  ֲאזַ ל.יה
ּ יה ֵ ּבי ִק ְיב ֵר
ּ אוֹת ֵב
ּ ִּכ ֵיס

§ And furthermore, it is told: Rabbi Meir and Rabbi Yehuda

יסא
ָ  ָּתא ׁ ָש ֵקיל ִּכ:יה
ּ יה ְ ּב ֶח ְל ֵמ
ּ ִא ַּת ֲחזִ י ֵל
 ְל ָמ ָחר ֲא ַמר.ישא דְּ ַההוּא ַ ּג ְב ָרא
ָ ׁ דְּ ַמ ַּנח ַא ֵר
:יה
ּ  ָה ִכי ִא ַּת ֲחזִ י ִלי ְ ּב ֶח ְל ַמאי! ָא ְמ ִרי ֵל:ְּלהו
 ֲאזַ ל.ֶח ְל ָמא ְד ֵבי ׁ ִש ְמ ׁ ֵשי ֵלית ְ ּבה ּו ַמ ָּמ ׁ ָשא
.יה
ֵ ְיוֹמא וְ ַאי
ָ יה ּכו ֵּּלי
ָ  ו,ַר ִ ּבי ֵמ ִאיר
ּ ית
ּ ּנְט ֵר

The innkeeper’s father appeared to the innkeeper in a dream
and said to him: Go take the purse placed at the head of that
man, i.e., the innkeeper’s father. The following day, he said to
the Sages: This is what appeared to me in my dream. They said
to him: Dreams during twilight on Shabbat evening have no
substance and should not be trusted. Even so, Rabbi Meir went
and guarded his money all that day and then took it.

:ּיסן! ֲא ַמר ְלהו
ַ  ַהב ָלן ִּכ:ְל ָמ ָחר ָא ְמר ּו לוֹ
 ֲא ַמר ְלה ּו ַר ִ ּבי.עוֹלם
ָ ל ֹא ָהי ּו דְּ ָב ִרים ֵמ
 ַא ַּמאי ָלא דָּ יְ ִיקית ּו ִ ּב ׁ ְש ָמא? ֲא ַמר ּו:ֵמ ִאיר
:ּ ַא ַּמאי ָלא ָא ְמ ַר ְּת ָלן ָמר? ֲא ַמר ְלהו:יה
ּ ֵל
 ַא ְחזו ֵּקי ִמי,ימר דְּ ָא ְמ ִרי ֲאנָ א ֲח ׁ ָש ׁ ָשא
ַ ֵא
?ֲא ָמ ִרי

The next day, the rabbis said to the innkeeper: Give us our
purses. He said to them: These matters never occurred; you
never gave me any purses. Rabbi Meir said to them: Why didn’t
you analyze his name to learn that he is a wicked man? They
said to him: Why didn’t the Master tell us? He said to them: I
said one should be suspicious, but have I said a person should
be established as wicked? Could I say to you with certainty that
he is wicked based on his name alone?

 ֲחז ּו ְט ָל ְפ ֵחי,ְמ ׁ ָשכוּה ּו וְ ַﬠיְּ ילוּה ּו ַל ֲחנו ָּתא
,ּיתהו
ְ ימנָ א ִל ְד ִב
ָ יהב ּו ִס
ַ ִ ֲאזַ ל ּו ו,יה
ּ ַא ְ ׂש ָפ ֵמ
 ֲאזַ ל ִאיה ּו.ּיסיְ יה ּו וְ ַאיְ יתו
ַ ּו ׁ ְש ַקלוּה ּו ְל ִכ
.יה
ְּ יה ְל ִא
ּ ית ֵת
ּ ו ְּק ַט ֵל

What did they do? They dragged the innkeeper and brought
him to a store and gave him wine to drink. After he drank the
wine, they saw lentils on his mustache, showing that he had
eaten lentils that day. They went and gave this sign to his wife.
They said that the innkeeper had ordered that their money be
returned to them upon the sign that he ate lentils at his last meal.
And they took their purses and went. He went and killed his
wife out of anger that she did this.

and Rabbi Yosei were walking on the road together. Rabbi
Meir would analyze names and discern one’s nature from his
name,N while Rabbi Yehuda and Rabbi Yosei were not apt to
analyze names. When they came to a certain place, they
looked for lodging and were given it. They said to the innkeeper: What is your name? He said to them: My name is
Kidor. Rabbi Meir said to himself: Perhaps one can learn from
this that he is a wicked person, as it is stated: “For they are
a generation [ki dor] of upheavals” (Deuteronomy : ).
Since it was Friday afternoon, Rabbi Yehuda and Rabbi Yosei
entrusted their purses to him. Rabbi Meir did not entrust
his purse to him but went and placed it at the grave of the
innkeeper’s father.

אשוֹנִים ֶה ֱא ִכיל ּו ְ ּב ַ ׂשר
ׁ  ַמיִ ם ִר:( ַהיְ ינ ּו )דִּ ְתנַןThis is as we learned in a baraita: Due to a person’s laxity in the
N
. ַמיִ ם ַא ֲחרוֹנִים ָה ְרג ּו ֶאת ַה ֶּנ ֶפ ׁש, ֲחזִ ירfirst washing, they fed him pork. There was an innkeeper who
was accustomed to feed pork to gentiles and kosher meat to Jews.
He distinguished between Jews and gentiles by watching to see
whether they performed the ritual hand-washing before eating.
One time, a Jew came and ate without washing his hands before
the meal, and the innkeeper gave him pork to eat. Laxity in the
final washing, the washing of one’s hands and mouth after a meal,
caused the innkeeper to kill the person. This is similar to that
story, as had the wicked innkeeper washed his mouth, the rabbis
would not have known that he had eaten lentils.
 ִּכי ָמט ּו ְל ַההוּא,ו ְּל ַב ּסוֹף ָהו ּו דָּ יְ ִיקי ִ ּב ׁ ְש ָמא
.יה
ָ ֵ ּב
ּ יה ָ ּב ָלה – ָלא ָﬠיְ יל ּו ְלגַ ֵ ּב
ּ יתא דִּ ׁ ְש ֵמ
: דִּ ְכ ִתיב, ׁ ְש ַמע ִמ ָּינ ּה ָר ׁ ָשע הוּא:ָא ְמ ִרי
״א ֲח ֵרי
ַ :)כמוֹ
ְּ ״וָ א ַֹמר ַל ָ ּב ָלה נִ או ִּפים״
 זְ ֵקנָ ה:לוֹמר
ַ  ְּכ,לוֹתי ָהיְ ָתה ִלי ֶﬠ ְדנָ ה״
ִ ְב
.(ְ ּבנִ או ִּפים

And in the end, they too, Rabbi Yehuda and Rabbi Yosei, would
analyze names. When they came to a house of a landlord
named Bala, they did not enter. They said: Conclude from
here that he is certainly wicked, as it is written: “I said of her
who was worn out [bala] by adulteries” (Ezekiel : ), as it
states: “After I am grown old [beloti] shall I have pleasure?”
(Genesis : ). “Worn out by adulteries” means aged through
adulteries.

NOTES

A name determines character – ש ָמא ָ ּג ֵרים:
ְ ׁ This does not
mean that everyone with an ugly name is evil, since there
are certainly exceptions to the rule. Nevertheless, there
is reason to be concerned with respect to names, particularly when one is on a journey and does not know the
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people he encounters. The Sages have said that although First washing – אשוֹנִים
ׁ מיִ ם ִר:ַ The main point here is explained
parents have their own reasons for giving a baby a specific in tractate Ĥullin, where the story is recounted at length. It
name, they are unknowingly directed toward a true and seems that this episode took place during a time of religious
appropriate name for their child (Tosefet Yom HaKippurim; persecution, when the Jews could not express their desire for
kosher meat. Therefore, the innkeeper relied on signs.
Maharsha).

 ֲח ִמ ׁ ּ ָשה: ָּתנ ּו ַר ָ ּבנַן.וֹטה וכו׳
ֶ ִמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב ׁש
ּח וְ ִרירוֹ  ּ ִפיו ּ ָפתו:וֹטה
ֶ דְּ ָב ִרים נֶ ֶא ְמר ּו ְ ּב ֶכ ֶלב ׁש
כוֹתיו
ָ  וּזְ נָ בוֹ מו ָּּנח ַﬠל יַ ְר, וְ ָאזְ נָיו ְסרוּחוֹת,נוֹטף
ֵ
ח נוֹב
ֵ אוֹמ ִרים ַאף
ְ ו ְּמ ַה ֵּלךְ ְ ּבצִ ידֵּ י דְּ ָר ִכים וְ יֵ ׁש
נָשים
ִ ׁ : ִמ ַּמאי ָהוֵ י? ַרב ָא ַמר,נִש ָמע
ְ ׁ וְ ֵאין קוֹלוֹ
ּח  רו: ו ׁ ְּשמו ֵּאל ָא ַמר,ַּכ ׁ ְש ָפנִיּוֹת ְמ ַ ׂש ֲחקוֹת ּבוֹ
.ָר ָﬠה ׁש ָוֹרה ָﬠ ָליו

§ It was taught that in the case of one whom a mad dog

B

bit,
one does not feed him the lobe of its liver. The Gemara clarifies the concept of the mad dog. The Sages taught in a baraita:
Five signs were said about a mad dog: Its mouth is always
open; and its saliva drips; and its ears are floppy and do not
stand up; and its tail rests on its legs; and it walks on the
edges of roads. And some say it also barks and its voice is
not heard. The Gemara asks: From where did the dog become mad? Rav said: Witches play with it and practice their
magic on it, causing it to become mad. And Shmuel said: An
evil spirit rests upon it.

BACKGROUND

Mad dog – וֹטה
ֶ כ ֶלב ׁש:ֶּ A mad dog may reach a state of
partial paralysis, which is why it displays the symptoms
mentioned by the Sages: Its tail is tucked between its legs,
its tongue hangs out of its mouth, and it drools. This partial
paralysis also aﬀects the dog’s vocal cords, which leads to
a drastic change in the sound of its barking to the point
where it can no longer bark audibly.

,ּיכא ֵ ּבינַיְ יהו
ָּ  ַמאי ֵ ּבינַיְ יהוּ? ִאThe Gemara asks: What is the practical diﬀerence between
these two opinions? The Gemara answers: There is a practical
diﬀerence between them with regard to

Perek VIII
Daf 84 Amud a
.יה ְ ּב ָד ָבר ַה ִּנזְ ָרק
ּ  ְל ִמ ְק ְט ֵלkilling it with an object that is thrown from a distance like
an arrow rather than with one’s hands. If the dog is possessed
by an evil spirit, one should avoid direct contact with it.
ֵ ַָּתנְ יָ א ְּכו
הוֹרגִ ין אוֹתוֹ
ְ  ְּכ ׁ ֶש:יה דִּ ׁ ְשמו ֵּאל
ּ ות
ְ ֵאין
 דְּ ָחיֵ יף.הוֹרגִ ין אוֹתוֹ ֶא ָּלא ְ ּב ָד ָבר ַה ִּנזְ ָרק
יה
ּ  דְּ ָחיֵ יף ֵ ּב.יה – ָמיֵ ית
ּ  דְּ נָ ֵכית ֵל,יה – ִמ ְס ַּת ֵּכן
ּ ֵ ּב
ַ ׁ ?יה
.נִיר ִהיט
ְ ְאנֵיה ו
ּ נִיש ַלח ָמ
ּ  ַמאי ַּת ַ ּקנְ ֵּת,ִמ ְס ַּת ֵּכן
ֻ ׁ יה דְּ ַרב
יה ַחד ִמ ּינַיְ יה ּו
ּ ﬠ ַחף ֵ ּב יְהוֹש
ּ ַרב הוּנָא ְ ּב ֵר
: ָא ַמר.אנֵיה וְ ָר ֵהיט
ּ  ָמְ  ׁ ְש ַל ִחינְ ה ּו,ְ ּב ׁש ּו ָקא
ַ ימ ִּתי ְ ּב ַﬠצְ ִמי
ְ ִַקיּ
.יה״
ָ ״ה ָח ְכ ָמה ְּת ַחיֶּ ה ְב ָﬠ ֶל

The Gemara comments: This was taught in a baraita in accordance with the opinion of Shmuel: When one kills a mad
dog, he should kill it only with a thrown object. Furthermore, one who is rubbed by mad dog will become dangerously ill, while one bitten by the dog will die. The Gemara
asks: What is the remedy for one who is rubbed by mad dog
and becomes dangerously ill? The Gemara answers: Let him
take oﬀ his clothing and run. The Gemara relates: Rav Huna,
son of Rav Yehoshua, was rubbed by one of these mad dogs
in the market, whereupon he took oﬀ his clothing and ran.
He said: I have fulfilled the verse: “Wisdom preserves the
lives of those who have it” (Ecclesiastes : ).

:יה? ָא ַמר ַא ַ ּביֵ י
ּ  ַמאי ַּת ַ ּקנְ ֵּת,יה ָמיֵ ית
ּ דְּ נָ ֵכית ֵל
:יה
ְ ְ ו,יכ ָרא
ְ נֵיתי ַמ ׁ ְש ָּכא דְּ ַא ּ ָפא דְּ ִד
ֵ
ּ נִיכ ּתוּב ֲﬠ ֵל
נִיתא ַא ַּמ ׁ ְש ָּכא דְּ ַא ּ ָפא
ָ ֲאנָ א ּ ְפ ָלנְ יָ א ַ ּבר ּ ְפ ָל
.יבנָ א ֲﬠ ָל ְך ַּכנְ ִּתי ַּכנְ ִּתי ְק ִלירוּס
ְ יכ ָרא ָּכ ֵת
ְ ִּד
 ַקנְ ִדי ַקנְ ִדי ְקלוֹרוֹס יָ ּה יָ ּה ה׳:וְ ָא ְמ ִרי ָל ּה
אנֵיה
ַ ׁ  ו. ָא ֵמן ָא ֵמן ֶס ָלה,צְ ָבאוֹת
ּ ּנְש ְל ִחינְ ה ּו ְל ָמ
,יסר יַ ְר ֵחי ׁ ַש ָּתא
ַ וְ ִל ְק ְ ּב ִרינְ ה ּו ֵ ּבי ִק ְב ִרי ַﬠד ְּת ֵר
 וְ נִ ְב ְד ִרינְ ה ּו,וְ נַ ּ ְפ ִקינְ ה ּו וְ נִ ְק ִלינְ ה ּו ְ ּב ַתנּ ּו ָרא
יסר יַ ְר ֵחי
ַ  וְ ָהנָ ךְ ְּת ֵר.יה ַא ּ ָפ ָר ׁ ַשת דְּ ָר ִכים
ּ ְל ִק ְט ֵמ
יש ֵּתי ֶא ָּלא ְ ּבגו ְּב ָתא
ְ ׁ  ִּכי ׁ ָש ֵתי ַמיָּא – ָלא ִל,ׁ ַש ָּתא
. דִּ ְיל ָמא ֲחזֵ י ָ ּבבו ָּאה דְּ ׁ ִשידָּ א וְ ִל ְיס ַּת ֵּכן,דִּ נְ ַח ׁ ָשא
, הוּא ַא ָ ּבא ַ ּבר ַמנְיו ִּמי,ִּכי ָהא דְּ ַא ָ ּבא ַ ּבר ָמ ְר ָתא
:יה גּ ו ְּב ָתא דְּ ַד ֲה ָבא
ֵּ יה ִא
ּ ימ
ּ ָﬠ ְבדָּ א ֵל

The Gemara continues to discuss the baraita: One bitten by a
mad dog will die.B The Gemara asks: What is the remedy?
Abaye said: Let him bring the skin of a male hyena and write
on it: I, so-and-so, son of so-and-so, am writing this spell
about you upon the skin of a male hyena: Kanti kanti
kelirus.L And some say he should write: Kandi kandi keloros.
He then writes names of God, Yah, Yah, Lord of Hosts, amen
amen Selah. And let him take oﬀ his clothes and bury them
in a cemetery for twelve months of the year, after which he
should take them out, and burn them in an oven, and scatter the ashes at a crossroads. And during those twelve
months of the year, when his clothes are buried, when he
drinks water, let him drink only from a copper tubeN and
not from a spring, lest he see the image of the demon in the
water and be endangered, like the case of Abba bar Marta,
who is also called Abba bar Manyumi, whose mother made
him a gold tube for this purpose.

LANGUAGE

Kelirus – ק ִלירוּס:ְ Possibly from the Greek κλῆρος, klèros,
meaning destiny or lottery.
NOTES

Copper tube – בגו ְּב ָתא דִּ נְ ַח ׁ ָשא:
ּ ְ One approach suggests
that since one of the eﬀects of this sickness is that the
ill person cannot abide the sight of water, he must drink
it through a tube so he will not see what he is drinking
(Arukh).

BACKGROUND

Rabies in humans – כ ֶּל ֶבת ָ ּב ָא ָדם:ַּ Untreated rabies in humans is
fatal in the vast majority of cases. One of the symptoms of the
disease is a painful constricting of the throat muscles when
the ill person tries to swallow anything. Apparently, due to

the associative connection with drinking, the mere sight
of water causes this physical response. This is why the ancients referred to this disease as hydrophobia, meaning fear
of water.
. פרק ח׳ דף פד. Perek VIII . 84a
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