 ֲח ִמ ׁ ּ ָשה: ָּתנ ּו ַר ָ ּבנַן.וֹטה וכו׳
ֶ ִמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב ׁש
ּח וְ ִרירוֹ  ּ ִפיו ּ ָפתו:וֹטה
ֶ דְּ ָב ִרים נֶ ֶא ְמר ּו ְ ּב ֶכ ֶלב ׁש
כוֹתיו
ָ  וּזְ נָ בוֹ מו ָּּנח ַﬠל יַ ְר, וְ ָאזְ נָיו ְסרוּחוֹת,נוֹטף
ֵ
ח נוֹב
ֵ אוֹמ ִרים ַאף
ְ ו ְּמ ַה ֵּלךְ ְ ּבצִ ידֵּ י דְּ ָר ִכים וְ יֵ ׁש
נָשים
ִ ׁ : ִמ ַּמאי ָהוֵ י? ַרב ָא ַמר,נִש ָמע
ְ ׁ וְ ֵאין קוֹלוֹ
ּח  רו: ו ׁ ְּשמו ֵּאל ָא ַמר,ַּכ ׁ ְש ָפנִיּוֹת ְמ ַ ׂש ֲחקוֹת ּבוֹ
.ָר ָﬠה ׁש ָוֹרה ָﬠ ָליו

§ It was taught that in the case of one whom a mad dog

B

bit,
one does not feed him the lobe of its liver. The Gemara clarifies the concept of the mad dog. The Sages taught in a baraita:
Five signs were said about a mad dog: Its mouth is always
open; and its saliva drips; and its ears are floppy and do not
stand up; and its tail rests on its legs; and it walks on the
edges of roads. And some say it also barks and its voice is
not heard. The Gemara asks: From where did the dog become mad? Rav said: Witches play with it and practice their
magic on it, causing it to become mad. And Shmuel said: An
evil spirit rests upon it.

BACKGROUND

Mad dog – וֹטה
ֶ כ ֶלב ׁש:ֶּ A mad dog may reach a state of
partial paralysis, which is why it displays the symptoms
mentioned by the Sages: Its tail is tucked between its legs,
its tongue hangs out of its mouth, and it drools. This partial
paralysis also aﬀects the dog’s vocal cords, which leads to
a drastic change in the sound of its barking to the point
where it can no longer bark audibly.

,ּיכא ֵ ּבינַיְ יהו
ָּ  ַמאי ֵ ּבינַיְ יהוּ? ִאThe Gemara asks: What is the practical diﬀerence between
these two opinions? The Gemara answers: There is a practical
diﬀerence between them with regard to
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.יה ְ ּב ָד ָבר ַה ִּנזְ ָרק
ּ  ְל ִמ ְק ְט ֵלkilling it with an object that is thrown from a distance like
an arrow rather than with one’s hands. If the dog is possessed
by an evil spirit, one should avoid direct contact with it.
ֵ ַָּתנְ יָ א ְּכו
הוֹרגִ ין אוֹתוֹ
ְ  ְּכ ׁ ֶש:יה דִּ ׁ ְשמו ֵּאל
ּ ות
ְ ֵאין
 דְּ ָחיֵ יף.הוֹרגִ ין אוֹתוֹ ֶא ָּלא ְ ּב ָד ָבר ַה ִּנזְ ָרק
יה
ּ  דְּ ָחיֵ יף ֵ ּב.יה – ָמיֵ ית
ּ  דְּ נָ ֵכית ֵל,יה – ִמ ְס ַּת ֵּכן
ּ ֵ ּב
ַ ׁ ?יה
.נִיר ִהיט
ְ ְאנֵיה ו
ּ נִיש ַלח ָמ
ּ  ַמאי ַּת ַ ּקנְ ֵּת,ִמ ְס ַּת ֵּכן
ֻ ׁ יה דְּ ַרב
יה ַחד ִמ ּינַיְ יה ּו
ּ ﬠ ַחף ֵ ּב יְהוֹש
ּ ַרב הוּנָא ְ ּב ֵר
: ָא ַמר.אנֵיה וְ ָר ֵהיט
ּ  ָמְ  ׁ ְש ַל ִחינְ ה ּו,ְ ּב ׁש ּו ָקא
ַ ימ ִּתי ְ ּב ַﬠצְ ִמי
ְ ִַקיּ
.יה״
ָ ״ה ָח ְכ ָמה ְּת ַחיֶּ ה ְב ָﬠ ֶל

The Gemara comments: This was taught in a baraita in accordance with the opinion of Shmuel: When one kills a mad
dog, he should kill it only with a thrown object. Furthermore, one who is rubbed by mad dog will become dangerously ill, while one bitten by the dog will die. The Gemara
asks: What is the remedy for one who is rubbed by mad dog
and becomes dangerously ill? The Gemara answers: Let him
take oﬀ his clothing and run. The Gemara relates: Rav Huna,
son of Rav Yehoshua, was rubbed by one of these mad dogs
in the market, whereupon he took oﬀ his clothing and ran.
He said: I have fulfilled the verse: “Wisdom preserves the
lives of those who have it” (Ecclesiastes : ).

:יה? ָא ַמר ַא ַ ּביֵ י
ּ  ַמאי ַּת ַ ּקנְ ֵּת,יה ָמיֵ ית
ּ דְּ נָ ֵכית ֵל
:יה
ְ ְ ו,יכ ָרא
ְ נֵיתי ַמ ׁ ְש ָּכא דְּ ַא ּ ָפא דְּ ִד
ֵ
ּ נִיכ ּתוּב ֲﬠ ֵל
נִיתא ַא ַּמ ׁ ְש ָּכא דְּ ַא ּ ָפא
ָ ֲאנָ א ּ ְפ ָלנְ יָ א ַ ּבר ּ ְפ ָל
.יבנָ א ֲﬠ ָל ְך ַּכנְ ִּתי ַּכנְ ִּתי ְק ִלירוּס
ְ יכ ָרא ָּכ ֵת
ְ ִּד
 ַקנְ ִדי ַקנְ ִדי ְקלוֹרוֹס יָ ּה יָ ּה ה׳:וְ ָא ְמ ִרי ָל ּה
אנֵיה
ַ ׁ  ו. ָא ֵמן ָא ֵמן ֶס ָלה,צְ ָבאוֹת
ּ ּנְש ְל ִחינְ ה ּו ְל ָמ
,יסר יַ ְר ֵחי ׁ ַש ָּתא
ַ וְ ִל ְק ְ ּב ִרינְ ה ּו ֵ ּבי ִק ְב ִרי ַﬠד ְּת ֵר
 וְ נִ ְב ְד ִרינְ ה ּו,וְ נַ ּ ְפ ִקינְ ה ּו וְ נִ ְק ִלינְ ה ּו ְ ּב ַתנּ ּו ָרא
יסר יַ ְר ֵחי
ַ  וְ ָהנָ ךְ ְּת ֵר.יה ַא ּ ָפ ָר ׁ ַשת דְּ ָר ִכים
ּ ְל ִק ְט ֵמ
יש ֵּתי ֶא ָּלא ְ ּבגו ְּב ָתא
ְ ׁ  ִּכי ׁ ָש ֵתי ַמיָּא – ָלא ִל,ׁ ַש ָּתא
. דִּ ְיל ָמא ֲחזֵ י ָ ּבבו ָּאה דְּ ׁ ִשידָּ א וְ ִל ְיס ַּת ֵּכן,דִּ נְ ַח ׁ ָשא
, הוּא ַא ָ ּבא ַ ּבר ַמנְיו ִּמי,ִּכי ָהא דְּ ַא ָ ּבא ַ ּבר ָמ ְר ָתא
:יה גּ ו ְּב ָתא דְּ ַד ֲה ָבא
ֵּ יה ִא
ּ ימ
ּ ָﬠ ְבדָּ א ֵל

The Gemara continues to discuss the baraita: One bitten by a
mad dog will die.B The Gemara asks: What is the remedy?
Abaye said: Let him bring the skin of a male hyena and write
on it: I, so-and-so, son of so-and-so, am writing this spell
about you upon the skin of a male hyena: Kanti kanti
kelirus.L And some say he should write: Kandi kandi keloros.
He then writes names of God, Yah, Yah, Lord of Hosts, amen
amen Selah. And let him take oﬀ his clothes and bury them
in a cemetery for twelve months of the year, after which he
should take them out, and burn them in an oven, and scatter the ashes at a crossroads. And during those twelve
months of the year, when his clothes are buried, when he
drinks water, let him drink only from a copper tubeN and
not from a spring, lest he see the image of the demon in the
water and be endangered, like the case of Abba bar Marta,
who is also called Abba bar Manyumi, whose mother made
him a gold tube for this purpose.

LANGUAGE

Kelirus – ק ִלירוּס:ְ Possibly from the Greek κλῆρος, klèros,
meaning destiny or lottery.
NOTES

Copper tube – בגו ְּב ָתא דִּ נְ ַח ׁ ָשא:
ּ ְ One approach suggests
that since one of the eﬀects of this sickness is that the
ill person cannot abide the sight of water, he must drink
it through a tube so he will not see what he is drinking
(Arukh).

BACKGROUND

Rabies in humans – כ ֶּל ֶבת ָ ּב ָא ָדם:ַּ Untreated rabies in humans is
fatal in the vast majority of cases. One of the symptoms of the
disease is a painful constricting of the throat muscles when
the ill person tries to swallow anything. Apparently, due to

the associative connection with drinking, the mere sight
of water causes this physical response. This is why the ancients referred to this disease as hydrophobia, meaning fear
of water.
. פרק ח׳ דף פד. Perek VIII . 84a
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LANGUAGE

Tzefidna – צְ ִפ ְידנָ א: Some authorities maintain that the origin
of this word is the Greek σηπεδών, sepedon, meaning rot.
Others suggest its origin is in the Semitic root tzfd, meaning
shrinkage.
Matron [matronita] – רוֹנִיתא
ָ מ ְט:ַ From the Latin matrona,
meaning woman, with the Aramaic feminine suﬃx -ita.
BACKGROUND

יוֹחנָ ן ָח ׁש
ָ  ַר ִ ּבי.״וְ עוֹד ָא ַמר ַר ִ ּבי ַמ ְתיָ א״
,רוֹנִיתא
ָ
 ֲאזַ ל ַ ּג ָ ּב ּה דְּ ַה ִהיא ַמ ְט,ִ ּבצְ ִפ ְידנָ א
.יה ִמ ְּל ָתא ַח ְמ ׁ ָשא ו ַּמ ֲﬠ ֵלי ׁ ַש ְ ּב ָתא
ּ ָﬠ ְבדָּ א ֵל
 ָלא:יה
ּ  ְ ּב ׁ ַש ַ ּבת ַמאי? ֲא ַמ ָרה ֵל:ֲא ַמר ָל ּה
:יה
ְ  ִאי ִמצְ ָט ֵר.יכת
ַ צְ ִר
ּ יכנָ א ַמאי? ֲא ַמ ָרה ֵל
אל ָהא
ָ  ֵל:יש ַּת ַ ּבע
ְ ׁ  ִא.יש ַּת ַ ּבע ִלי דְּ ָלא ְמגַ ֵּלית
ְ ׁ ִא
. נְ ַפק דְּ ַר ׁ ָש ּה ְ ּב ִפ ְיר ָקא.דְּ יִ ְ ׂש ָר ֵאל ָלא ְמגַ ֵּלינָ א

Tzefidna – צְ ִפ ְידנָ א: From the descriptions in the Talmud, it
seems that this is referring to the disease scurvy, which is
caused by vitamin C deficiency. The symptoms of the disease
include teeth loosening and falling out, internal bleeding, and
anemia. The treatments described in the Talmud are various
attempts to fill this vitamin C deficiency in a concentrated
form.
NOTES

What shall I do on Shabbat – ב ׁ ַש ַ ּבת ַמאי:ּ ְ Rabbi Yoĥanan was
apparently busy on Shabbat with his lectures and lessons and
could not visit the woman. He therefore asked what he should
do on Shabbat (Siaĥ Yitzĥak).
A vow to a gentile – שבו ָּﬠה ְלגוֹי:
ְ ׁ A vow to a gentile such as
the matron in this episode is as valid as any other vow, and it
is prohibited to break it. However, a vow made under duress
is not binding. It was that clause which Rabbi Yoĥanan took
advantage of in tricking the healer. Furthermore, the Gemara
explains that he did not truly break his vow because he never
really vowed to keep silent about the remedy in the first place.
Consequently, he did not desecrate God’s name, which would
have been the case had he broken his vow. This is especially
true because he was an important person (see Me’iri).

§ The mishna said: And furthermore, Rabbi Matya ben
Ĥarash said: With regard to one who suﬀers pain in his
throat, one may place medicine inside his mouth on Shabbat,
although administering a remedy is prohibited on Shabbat.
The Gemara discusses a related incident: Rabbi Yoĥanan
suﬀered from the illness tzefidna,LB which first aﬀects the
teeth and gums and then the intestines. He went to a certain
gentile matron [matronita]L who was a well-known healer.
She prepared a medicine for him on Thursday and Friday.
He said to her: What shall I do on Shabbat, N when I cannot
come to collect the medicine from you? She said to him:
You will not need it. He asked her: If I do need it, what shall
I do? She said to him: Swear to me that you will not reveal
the remedy; then I will tell you, and you can prepare it yourself should you need it. He swore: To the God of the Jews,
I will not reveal it. She told him the remedy. Rabbi Yoĥanan
then went out and taught it publicly, revealing the secret
of the remedy.

אל ָהא דְּ יִ ְ ׂש ָר ֵאל ָלא
ָ יש ַּת ַ ּבע ָל ּה! ֵל
ְ ׁ  וְ ָהא ִאThe Gemara is surprised at this: But he swore to her that he
 וְ ָהא. ָהא ְל ַﬠ ּמוֹ יִ ְ ׂש ָר ֵאל ְמגַ ֵּלינָ א, ְמגַ ֵּלינָ אwould not reveal it. The Gemara answers that in his vow
ּ ָ יכא ִחלּ וּל ַה ׁ ּ ֵשם! דִּ ְמגַ ֵּלי ָל ּה ֵמ ִﬠ
.יק ָרא
ָּ  ִאhe declared: I will not reveal it to the God of the Jews.
However, his words imply: I will reveal it to His people,
the Jews. The Gemara asks: Still, there is a desecration of
God’s name, as the matron now thinks that a great man
of Rabbi Yoĥanan’s stature broke his vow.N The Gemara
answers: He revealed it to her at the outset. As soon as she
revealed the remedy to him, he told her that his vow would
not prevent him from publicizing the remedy.
יה דְּ ַרב
ּ יה? ָא ַמר ַרב ַא ָחא ְ ּב ֵר
ּ ַמאי ָﬠ ְבדָּ א ֵל
:ימר ָא ַמר
ָ ֵ ַרב י. ו ֶּמ ַלח, ׁ ֶש ֶמן זַ יִ ת, ֵמי ְ ׂשאוֹר:ַא ִמי
: ַרב ַא ׁ ִשי ָא ַמר. ו ֶּמ ַלח, ׁ ֶש ֶמן זַ יִ ת,יה
ּ ְ ׂשאוֹר גּ ו ֵּפ
 ֲאנָ א: ֲא ַמר ַא ַ ּביֵ י.ִמ ׁ ְש ָחא דְּ גַ ְד ָפא דְּ ַאוְ וזָ א
 ַﬠד דַּ ֲא ַמר ִלי,ית ָּסאי
ַּ  וְ ָלא ִא,ֲּﬠ ַב ִדי ְלכו ְּּלהו
יתא דְּ ָלא
ָ ֵיתא דְּ ז
ָ ְיתי ַק ׁ ּ ַשי
ֵ ְ ַאי:יﬠא
ָ ַָההוּא ַטיּ
,ְמל ּו ִּת ְיל ָּתא ו ְּק ֵלינְ ה ּו ְ ּבנו ָּרא ַא ָּמ ָרא ַח ְד ָּתא
.ית ַּסאי
ַּ  ֲﬠ ַב ִדי ָה ִכי וְ ִא.יה
ּ וְ ַא ְד ֵ ּביק ְ ּב ָכ ֵכי ָד ֵר

The Gemara asks: What was the medicine that she prepared
for him? Rav Aĥa, son of Rav Ami, said: It was water in
which leaven was steeped, olive oil, and salt. Rav Yeimar
said: It was leaven itself, olive oil, and salt. Rav Ashi said:
The remedy was fat from the bone marrow of a goose’s wing.
Abaye said: I made all of these medicines and was not
cured from this ailment, until a certain Arab told me the
remedy for it: Take olive seeds that are less than one-third
ripe, and burn them in a fire on top of a new hoe, and stick
them along the row of gums. I did this and was cured.

יטי ו ִּמ ׁ ּ ִשיּו ֵּרי
ֵּ ימי דְּ ִח
ֵ ימי ֲח ִמ
ֵ ִמ ַּמאי ֲהוָ ה? ֵמ ֲח ִמ
נֵיה? ַּכד ָר ֵמי ִמידֵּ י
ָ  ו ַּמאי ִס.ָּכ ָסא דְּ ַה ְר ָסנָ א
ּ ימ
יוֹחנָ ן ִּכי
ָ  ַר ִ ּבי.יה וַ ֲא ָתא דְּ ָמא ִמ ֵ ּבי ָד ֵרי
ּ ְ ּב ָכ ֵכ
.ית ֵּסי
ַּ  וְ ִא,ָח ׁש ִ ּבצְ ִפ ְידנָ א ֲﬠ ַבד ָה ִכי ְ ּב ׁ ַש ְ ּב ָתא
יכי ָﬠ ֵביד ָה ִכי? ֲא ַמר ַרב נַ ְח ָמן ַ ּבר
ִ יוֹחנָן ֵה
ָ וְ ַר ִ ּבי
הוֹאיל ו ַּמ ְת ִחיל ְ ּב ֶפה
ִ , ׁ ַשאנֵי צְ ִפ ְידנָ א:יִ צְ ָחק
.גוֹמר ִ ּב ְבנֵי ֵמ ַﬠיִ ים
ֵ ְו

§ The Gemara asks: From where does this disease tzefidna

:יוֹחנָ ן
ָ יה ַרב ִחיָּ יא ַ ּבר ַא ָ ּבא ְל ַר ִ ּבי
ּ ֲא ַמר ֵל
חוֹש ׁש
ֵ ׁ  ַה: דַּ ֲא ַמר,ְּכ ַמאן – ְּכ ַר ִ ּבי ַמ ְתיָא ֶ ּבן ָח ָר ׁש
 ׁ ֶש ֲאנִי:יה
ּ ְ ּב ִפיו ַמ ִּט ִילין לוֹ ַסם ַ ּב ׁ ּ ַש ָ ּבת? ֲא ַמר ֵל
. וְ ל ֹא ְ ּב ַא ֶח ֶרת, ָ ּבזוֹ:אוֹמר
ֵ

Rav Ĥiyya bar Abba said to Rabbi Yoĥanan: In accordance with whose opinion did he do this? Was it not in
accordance with the opinion of Rabbi Matya ben Ĥarash,
who said: In the case of one who suﬀers pain in his mouth,
one puts medicine in his mouth on Shabbat, which is a
minority opinion? Rabbi Yoĥanan said to him: It is so, but
I say the Sages agreed with him about taking medicine in
this case alone, but no other. If so, with regard to medicine
on Shabbat, the view of Rabbi Matya ben Ĥarash is not a
minority opinion.

come? It is from eating wheat bread that is too hot and fish
remains fried in oil. What is the sign of this sickness?
When one puts something between his teeth, blood
comes out from his gums. When Rabbi Yoĥanan suﬀered
from tzefidna, he prepared this medicine described above
on Shabbat and was cured. The Gemara asks: And how did
Rabbi Yoĥanan prepare this medicine on Shabbat for an
ailment which aﬀects only the gums but is not life-threatening? Rav Naĥman bar Yitzĥak said: Tzefidna is diﬀerent,
since it does indeed begin in the mouth and appears to be
an illness of the teeth, but it ends up in the intestines and
is dangerous.H

HALAKHA

An illness that may be healed on Shabbat – ַמ ֲח ָלה ׁ ֶש ֶא ְפ ׁ ָשר
ל ַר ּ ֵפא ְ ּב ׁ ַש ָ ּבת:ְ Any potentially fatal injury may be healed on
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Shabbat, including any injury, wound, or abscess of the teeth,
but not merely a toothache (Shulĥan Arukh, Oraĥ Ĥayyim 328:3).

–  ִמי ׁ ֶש ֲא ָחזוֹ יֵ ָרקוֹן:יה
ָ ֵל
ּ ימא ְמ ַסיַּ יע ֵל
 ִמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב,ַמ ֲא ִכ ִילין אוֹתוֹ ְ ּב ַ ׂשר ֲחמוֹר
,וֹטה – ַמ ֲא ִכ ִילין אוֹתוֹ ֵמ ֲחצַ ר ָּכ ֵבד ׁ ֶשלּ וֹ
ֶ ׁש
,חוֹש ׁש ְ ּב ִפיו – ַמ ִּט ִילין לוֹ ַסם ַ ּב ׁ ּ ַש ָ ּבת
ֵ ׁ וְ ַה
:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים.דִּ ְב ֵרי ַר ִ ּבי ַמ ְתיָא ֶ ּבן ָח ָר ׁש
ּ ְ ּב ֵא
 ְ ּב ֵא ּל ּו.יל ּו ֵאין ָ ּב ֶהם ִמ ׁ ּשוּם ְרפו ָּאה
?עוֹטי ַסם
ֵ עוֹטי ַמאי – ַמאי ָלאו ְל ַמ
ֵ ְל ַמ

Let us say that this baraita supports him: With regard to one
who is seized with yerakon,B one feeds him donkey meat as
medicine; with regard to one whom a mad dog bit, one feeds
him the lobe of its liver;B in the case of one who has pain in his
mouth, one puts medicine in his mouth on Shabbat; this is the
statement of Rabbi Matya ben Ĥarash. And the Rabbis say:
These have no value as a remedy. The Rabbis used the term
these, to exclude what? What, is it not to exclude this medicine
for tzefidna, which the Rabbis agree is permitted on Shabbat?

 ָה ִכי נַ ִמי.עוֹטי ַמ ִּקיזִ ין דָּ ם ִל ְסרוּנְ ִכי
ֵ  ְל ַמ,ָלא
 ׁ ְשל ׁ ָֹשה דְּ ָב ִרים ֲא ַמר: דְּ ַתנְ יָ א,ִמ ְס ַּת ְ ּב ָרא
יוֹסי ׁ ֶש ׁ ּ ָש ַמע ִמ ׁ ּשוּם ַר ִ ּבי
ֵ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
, ַמ ִּקיזִ ין דָּ ם ִל ְסרוּנְ ִכי ַ ּב ׁ ּ ַש ָ ּבת:ַמ ְתיָא ֶ ּבן ָח ָר ׁש
וֹטה ַמ ֲא ִכ ִילין אוֹתוֹ
ֶ ו ִּמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב ׁש
חוֹש ׁש ְ ּב ִפיו ַמ ִּט ִילין
ֵ ׁ  וְ ַה,ֵמ ָחצֵ ר ָּכ ֵבד ׁ ֶש ּלוֹ
.לוֹ ַסם ַ ּב ׁ ּ ַש ָ ּבת

The Gemara rejects this: No, it excludes a diﬀerent remedy,
which Rabbi Matya suggests: BloodlettingB to heal the ailment
serunkhiL is permitted on Shabbat. The Gemara comments: So
too, this is reasonable to say, as it was taught in a baraita: Rabbi Yishmael, son of Rabbi Yosei, said three things that he
heard in the name of Rabbi Matya ben Ĥarash: One may let
blood for serunkhi on Shabbat; and in the case of one whom a
mad dog bit, one feeds him the lobe of its liver; and in the case
of one who has pain in his mouth, one puts medicine in his
mouth on Shabbat.

 ְ ּב ֵאילּ ּו ֵאין ָ ּב ֶהן ִמ ׁ ּשוּם:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
עוֹטי ַמאי – ַמאי ָלאו
ֵ  ְ ּב ֵא ּיל ּו ְל ַמ.ְרפו ָּאה
?ישא
ָ ׁ עוֹטי דְּ ֵר
ֵ  ו ְּל ַמ,יתא
ָ ְַא ַּת ְר ֵּתי ַ ּב ְת ַרי
עוֹטי
ֵ  ו ְּל ַמ,יתא
ָ ָישא ַק ַּמי
ָ ׁ  ַא ַּת ְר ֵּתי דְּ ֵר,ָלא
.דְּ ֵס ָיפא

And the Rabbis say: These have no value as a remedy. The Rabbis used the term these to exclude what? What, is it not to
limit their argument only to the latter two items, which do not
cure anything, and to exclude the first item, bloodletting for
serunkhi, which everyone agrees is an eﬀective remedy? The
Gemara rejects this: No, there is no proof from here, since it is
possible to say that it is referring to the first two items of the first
baraita and excludes the latter clause with regard to medicine
on Shabbat, which they agree with.

BACKGROUND

Yerakon – יֵ ָרקוֹן: Yerakon seems to refer to hepatitis. The
Rabbis maintained that the suggestion of Rabbi Matya
ben Ĥarash was only an untested, auspicious practice,
not a true remedy. Consequently, they did not allow it
on Shabbat.
One feeds him the lobe of its liver – ַמ ֲא ִכ ִילין אוֹתוֹ ֵמ ֲחצַ ר
כ ֵבד ׁ ֶש ּלוֹ:ָּ Some commentaries see this as akin to the modern healing method of using serums of animals that were
injected with rabies.
Bloodletting – מ ִּקיזִ ין דָּ ם:ַ Bloodletting was a standard
medical practice throughout the ancient world. The letting
of small quantities of blood was considered an eﬀective
way to cure illness.

Bloodletting depicted on an ancient Greek urn
LANGUAGE

Serunkhi – סרוּנְ ִכי:ְ This apparently refers to diphtheria, as
it seems to be derived from an Aramaic word meaning
strangling. In cases of diphtheria, the saliva that fills the ill
person’s throat can lead to suﬀocation.
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 עו ָ ּּב ָרה: דְּ ָתנֵי ַר ָ ּבה ַ ּבר ׁ ְשמו ֵּאל,ָּתא ׁ ְש ַמע
אוֹת ּה ַﬠד ׁ ֶש ָּת ׁשוּב
ָ יחה – ַמ ֲא ִכ ִילין
ָ ׁ ֶש ֵה ִר
וֹטה – ַמ ֲא ִכ ִילין
ֶ  ו ִּמי ׁ ֶש ּנ ׁ ְָשכוֹ ֶּכ ֶלב ׁש,נַ ְפ ׁ ָש ּה
– חוֹש ׁש ְ ּב ִפיו
ֵ ׁ  וְ ַה,אוֹתוֹ ֵמ ֲחצַ ר ָּכ ֵבד ׁ ֶשלּ וֹ
 דִּ ְב ֵרי ַר ִ ּבי ֶא ְל ָﬠזָ ר,ַמ ִּט ִילין לוֹ ַסם ַ ּב ׁ ּ ַש ָ ּבת
יוֹסי ׁ ֶש ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי ַמ ְתיָ א ֶ ּבן
ֵ ְ ּב ַר ִ ּבי
. ָ ּבזוֹ וְ ל ֹא ְ ּב ַא ֶח ֶרת:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים.ָח ָר ׁש
ָ ְ ּבזוֹ ַא ַהיָּ יא? ִא ֵיל
!יטא
ָ ימא ַאעו ָ ּּב ָרה – ּ ְפ ׁ ִש
עו ָ ּּב ָרה ִמי ִא ָּיכא ְל ַמאן דְּ ָא ַמר דְּ ל ֹא?! ֶא ָּלא
. ׁ ְש ַמע ִמ ָּינ ּה,ַלאו – ַא ַּסם

Come and hear a proof for the matter, as Rabba bar Shmuel
taught in the following baraita: With regard to a pregnant woman who smells and craves food, one feeds her until she is satisfied, even on Yom Kippur; and in the case of one whom a mad
dog bit, one feeds him from the lobe of its liver; and in the case
of one who has pain in his mouth, one places medicine in his
mouth on Shabbat; this is the statement of Rabbi Elazar, son
of Rabbi Yosei, who said it in the name of Rabbi Matya ben
Ĥarash. And the Rabbis say: In this case and no other. The
Gemara clarifies: To which case is this one referring? If we say
they said this about a pregnant woman, it is obvious; is there
anyone who says one should not give a pregnant woman food?
Rather, is it not referring to the halakha pertaining to medicine
on Shabbat, which they agree is permitted? Learn from this that
the Rabbis did not disagree about this.

יתין נַ ִמי דַּ יְ ָקא
ִ ִ ַמ ְתנ:ַרב ַא ׁ ִשי ָא ַמר
חוֹש ׁש
ֵ ׁ ״וְ עוֹד ָא ַמר ַר ִ ּבי ַמ ְתיָ א ֶ ּבן ָח ָר ׁש ַה
ְ ּב ִפיו ַמ ִּט ִילין לוֹ ַסם ַ ּב ׁ ּ ַש ָ ּבת״ וְ ָלא ּ ְפ ִליגִ י
יתא דִּ ְפ ִליגִ י ַר ָ ּבנַ ן
ָ  וְ ִאם ִא.יה
ּ ַר ָ ּבנַ ן ֲﬠ ֵל
יפ ְלג ּו
ְ  וְ ִל,ּיתנִינְ הו
ְ יﬠ ְר ִבינְ ה ּו וְ ִל
ָ יה – ִל
ּ ֲﬠ ֵל
.ַר ָ ּבנַן ְ ּב ֵס ָיפא – ׁ ְש ַמע ִמ ָּינ ּה

Rav Ashi said: The wording of the mishna is also precise in
accordance with this approach, as it was taught in the mishna:
And furthermore, Rabbi Matya ben Ĥarash said: In the case
of one who suﬀers pain in his mouth, one places medicine in
his mouth on Shabbat, and the Rabbis do not disagree with
him and say otherwise. And if it is so that the Rabbis disagree
with him, then let the mishna combine the two halakhot and
teach them together, and let the Rabbis disagree with both
points in the latter clause. Since the mishna was not written this
way, but instead the dispute of the Rabbis appears after Rabbi
Matya’s statement about the mad dog, learn from here that the
Rabbis did not disagree with him about the halakha with regard
to medicine.
: פרק ח׳ דף פד. Perek VIII . 84b
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NOTES

Let us wait and perform this labor for him after Shabbat,
perhaps he will get well – נַ ְמ ִּתין לוֹ ׁ ֶש ָּמא ְיַב ִריא: The commentaries have explained this according to Rashi: One does
not delay treatment, even if it seems that the ill person’s
condition is improving, unless he is certainly healthy. If any
uncertainty remains, one does not wait for the matter to
become clear.
These acts should not be performed by gentiles – ֵאין
עוֹשין דְּ ָב ִרים ַה ָּלל ּו ל ֹא ַﬠל יְ ֵדי גּוֹיִ ם:
ִׂ
Commentaries have given
various reasons for this. The main reason is that it should be
done immediately by those present, before the ill person’s
condition deteriorates, rather than waiting for a gentile to
arrive. Authorities debate whether gentiles should perform
the treatment if they are already present (Tosefot Rid; Me’iri).
The greatest of [gedolei] the Jewish people – יִש ָר ֵאל
ׂ ְ דוֹלי
ֵ  ְ ּג:
Alternative versions of the text suggest that this is referring
to adults [gedolim] rather than scholars. Another approach
argues that it is a mitzva for the greatest scholars to act
because they are meticulous in observance of Shabbat and
in saving lives (Rambam).
Based on the advice of women – נָשים
ִ ׁ ﬠל ּ ִפי:ַ One explanation suggests that women might err in the future and compare one situation to another to reach a halakhic conclusion,
leading to desecration of Shabbat in situations that are not
emergencies. Another explanation is that there may be a
concern that once a woman has received a stringent ruling
in this matter, in the future she may not act correctly and
a life will be put at risk (Me’iri; Rosh). Alternatively, perhaps
there is concern that they will become lax in their general
Shabbat observance.
Although he catches fish – דְּ ָקא צָ יֵ יד ַּכוְ ֵורי: Some commentaries write that he is not liable even if he intends to catch
fish during his rescue. Since he is occupied with saving a
life, he is not held accountable for any prohibited labors that
he performs (see Me’iri).

 ָל ָּמה ִלי ּת ּו.״מ ּ ְפנֵי ׁ ֶש ְּס ֵפק נְ ָפ ׁשוֹת הוּא״ וכו׳
ִ
?וֹחה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּימר וְ ָכל ְס ֵפק נְ ָפ ׁשוֹת ד
ַ ְל ֵמ
 ל ֹא ְס ֵפק ׁ ַש ָ ּבת:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
ּ  ֶא ָּלא ֲא ִפ,ּזוֹ ִ ּב ְל ַבד ָא ְמרו
יל ּו ְס ֵפק ׁ ַש ָ ּבת
.ַא ֶח ֶרת

§ The mishna states that one with pain in his throat should be

,יוֹמי
ֵ יכי ָד ֵמי? ְּכגוֹן ַד ֲא ַמדּ ו ּּה ִל ְת ַמנְ יָ א
ִ ֵה
יﬠ ַּכב
ַ  ִל:ימא
ָ  ַמה ּו ְד ֵת.יוֹמא ַק ָּמא ׁ ַש ְ ּב ָתא
ָ ְו
יה ְּת ֵרי
ִ אוֹר ָתא ִּכי ֵה
ְ ַﬠד ְל
ּ יכי דְּ ָלא נֵיחוּל ֲﬠ ֵל
. ָקא ַמ ׁ ְש ַמע ָלן,ׁ ַש ְ ּב ָתא

What are the circumstances in which uncertainty would arise
as to whether or not his life will be in danger in the future? They
are a case where doctors assess that an ill person needs a certain
treatment for eight days, and the first day of his illness is Shabbat. Lest you say: He should wait until evening and begin his
treatment after Shabbat so they will not need to desecrate two
Shabbatot for his sake, therefore it teaches us that one must
immediately desecrate Shabbat for his sake. This is the halakha,
despite the fact that an additional Shabbat will be desecrated as
a result, because there is uncertainty about whether his life is in
danger.

חוֹלה ְ ּב ׁ ַש ָ ּבת
ֶ  ְמ ַח ִּמין ַח ִּמין ַל:ַּתנְיָא נַ ִמי ָה ִכי
 וְ ל ֹא ׁ ַש ָ ּבת.ֵ ּבין ְל ַה ׁ ְשקוֹתוֹ ֵ ּבין ְל ַה ְברוֹתוֹ
 וְ ֵאין.זוֹ ִ ּב ְל ַבד ָא ְמר ּו ֶא ָּלא ְל ׁ ַש ָ ּבת ַא ֶח ֶרת
 ֶא ָּלא, נַ ְמ ִּתין לוֹ ׁ ֶש ָּמא יַ ְב ִריא:אוֹמ ִרים
ְ
וֹחה
ֶ ּ ִמ ּ ְפנֵי ׁ ֶש ְּס ֵפק נְ ָפ ׁשוֹת ד,ְמ ַח ִּמין לוֹ ִמיָּ ד
ֶאת ַה ׁ ּ ַש ָ ּבת וְ ל ֹא ְס ֵפק ׁ ַש ָ ּבת זוֹ ֶא ָּלא ֲא ִפילּ ּו
.ְס ֵפק ׁ ַש ָ ּבת ַא ֶח ֶרת

That was also taught in a baraita: One heats water for an ill
person on Shabbat, whether to give him to drink or to wash
him, since it might help him recover. And they did not say it is
permitted to desecrate only the current Shabbat for him, but
even a diﬀerent, future Shabbat. And one must not say: Let
us wait and perform this labor for him after Shabbat, perhaps
he will get well N in the meantime. Rather, one heats it for him
immediately because any case of uncertainty concerning a
life-threatening situation overrides Shabbat. And this is so not
only with regard to uncertainty whether his life is in danger on
the current Shabbat, but even in a case of uncertainty with
regard to danger on a diﬀerent Shabbat.

עוֹשין דְּ ָב ִרים ַה ָּלל ּו ל ֹא ַﬠל יְ ֵדי גּ וֹיִ ם
ׂ ִ וְ ֵאין
דוֹלי
ֵ  ֶא ָּלא ַﬠל יְ ֵדי ְ ּג,וְ ל ֹא ַﬠל יְ ֵדי ּכו ִּתיִּ ים
אוֹמ ִרין יֵ ָﬠ ׂש ּו דְּ ָב ִרים ַה ָּלל ּו
ְ  וְ ֵאין.יִ ְ ׂש ָר ֵאל
 ֲא ָבל,נָשים וְ ל ֹא ַﬠל ּ ִפי ּכו ִּתיִּ ים
ִ ׁ ל ֹא ַﬠל ּ ִפי
.ִמצְ ָט ְר ִפין ְל ַד ַﬠת ַא ֶח ֶרת

And these acts should not be performed by gentilesNH or Samaritans but should be done by the greatest of the Jewish
people,N i.e., their scholars, who know how to act properly. And
one does not say: These actions may be performed based on
the advice of womenN or Samaritans, since they are not considered experts able to declare a person ill enough to override
Shabbat. However, the opinions of these people do combine
with an additional opinion, meaning that if there is a dispute,
their opinions may be considered when coming to a decision.

ּח נֶ ֶפ ׁש ַ ּב ׁ ּ ַש ָ ּבת וְ ַהזָּ ִריז  ְמ ַפ ְּק ִחין ּ ִפ ּקו:ָּתנ ּו ַר ָ ּבנַן
ּ יך ִל
יטוֹל ְר ׁשוּת
ְ  וְ ֵאין צָ ִר,ֲה ֵרי זֶ ה ְמ ׁשו ָ ּּבח
 ָהא ֵּכיצַ ד? ָר ָאה ִּתינוֹק ׁ ֶש ָּנ ַפל.ִמ ֵ ּבית דִּ ין
 וְ ַהזָּ ִריז ֲה ֵרי זֶ ה.ַּליָּ ם – ּפ ֵוֹרשׂ ְמצו ָּדה ו ַּמ ֲﬠ ֵלהו
– ְמ ׁשו ָ ּּבח וְ ֵאין צָ ִריךְ ִל ּיטוֹל ְר ׁשוּת ִמ ֵ ּבית דִּ ין
 ָר ָאה ִּתינוֹק.וְ ַאף ַﬠל ַ ּגב דְּ ָקא צָ יֵ יד ַּכוְ ֵורי
 וְ ַהזָּ ִריז.ּעוֹקר חו ְּליָ א ו ַּמ ֲﬠ ֵלהו
ֵ – ׁ ֶש ָּנ ַפל ַל ּבוֹר
ּ יך ִל
יטוֹל ְר ׁשוּת
ְ ֲה ֵרי זֶ ה ְמ ׁשו ָ ּּבח וְ ֵאין צָ ִר
.ִמ ֵ ּבית דִּ ין – ַאף ַﬠל ַ ּגב דִּ ְמ ַת ֵ ּקן דַּ ְר ָ ּגא

§ The Sages taught in a baraita: One engages in saving a life

given medicine on Shabbat because it is a case of uncertainty
concerning a life-threatening situation. The Gemara asks: Why
do I need to say furthermore: And any case of uncertainty
concerning a life-threatening situation overrides Shabbat?
Rav Yehuda said that Rav said: They stated this not only in a
case where there is uncertainty with regard to this Shabbat,H
but even if the uncertainty is with regard to a diﬀerent future
Shabbat.

on Shabbat,H and one who is vigilant to do so is praiseworthy.
And one need not take permission from a court but hurries to
act on his own. How so? If one sees a child who fell into the
sea, he spreads a fisherman’s net and raises him from the water.
And one who is vigilant and acts quickly is praiseworthy, and
one need not seek permission from a court, although in doing
so he catches fishN in the net as well. Similarly, if one sees a
child fall into a pit and the child cannot get out, he digs part
of the ground out around the edge of the pit to create a makeshift step and raises him out. And one who is vigilant and acts
quickly is praiseworthy, and one need not seek permission
from a court, although in doing so he fashions a step.

HALAKHA

Not only uncertainty with regard to this Shabbat – ל ֹא ְס ֵפק
ש ָ ּבת זוֹ ִ ּב ְל ַבד:
ַ ׁ In a situation where one may desecrate Shabbat
to save a life, more than one Shabbat may be desecrated. One
does not delay medical treatment to avoid desecrating Shabbat
twice (Shulĥan Arukh, Oraĥ Ĥayyim 328:11).

minors, or women, but by educated adult Jews. The Rema
cites an opinion that one should try to perform the action in an
unusual way in order to avoid violating a prohibition by Torah
law. Similarly, if the act can be performed by a gentile with no
prohibition violated at all, the gentile should be employed (Or
Zarua; Tosafot; Ran). In the Taz and the Arukh HaShulĥan it is
These acts should not be performed by gentiles, etc. –  ֵאיןwritten that one should not act in accordance with the opinion
עוֹשין דְּ ָב ִרים ַה ָּלל ּו ל ֹא ַﬠל יְ ֵדי גּ וֹיִ ם וכו׳:
ִׂ
When Shabbat must be of the Rema, and in all situations the actions should preferably
desecrated for the sake of an ill person who is in danger, one be performed by Jews on Shabbat (Shulĥan Arukh, Oraĥ Ĥayyim
should attempt to ensure that this is not done by gentiles, 328:12).
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Saving a life on Shabbat – ּח נֶ ֶפ ׁש ַ ּב ׁ ּ ַש ָ ּבת פ ּקו:ִ ּ If a child falls into a
pit, one should dig around its edge to bring the child up, even if
in so doing a step is built, which is a prohibited labor on Shabbat. Similarly, one may break down a locked door to release a
child, although in doing so he prepares the wood for further
use. If a fire breaks out and there is potential danger to human
life, the fire should be extinguished, even if a path is cleared at
the same time. One need not ask the permission of the court
during moments of danger but should hurry and act (Shulĥan
Arukh, Oraĥ Ĥayyim 328:13).

נְﬠ ָּלה דֶּ ֶלת ִ ּב ְפנֵי ִתינוֹק – ׁש ְוֹב ָרה
ַ ִָר ָאה ׁ ֶשנ
 וְ ַהזָּ ִריז ֲה ֵרי זֶ ה ְמ ׁשו ָ ּּבח וְ ֵאין,וּמוֹצִ יאוֹ
ּ צָ ִריךְ ִל
יטוֹל ְר ׁשוּת ִמ ֵ ּבית דִּ ין – וְ ַאף ַﬠל
 ְמ ַכ ִ ּבין.ית ַ ּבר ְ ּב ׁ ִש ֵיפי
ְ יכוֵ ין ְל ִמ
ַ ַ ּגב דְּ ָקא ִמ
ו ַּמ ְפ ִס ִיקין ִמ ּ ְפנֵי ַהדְּ ֵל ָיקה ַ ּב ׁ ּ ַש ָ ּבת וְ ַהזָּ ִריז
ּ ֲה ֵרי זֶ ה ְמ ׁשו ָ ּּבח וְ ֵאין צָ ִריךְ ִל
יטוֹל ְר ׁשוּת
יך
ְ ִמ ֵ ּבית דִּ ין – וְ ַאף ַﬠל ַ ּגב דְּ ָקא ְמ ַמ ֵּכ
.ַמ ּכ ֵוֹכי

Similarly, if one sees that a door is locked before a child and the
child is scared and crying, he breaks the door and takes the child
out. And one who is vigilant and acts quickly is praiseworthy,
and one need not seek permission from a court, although he
intends to break it into boards to be used later. Similarly, one
may extinguish a fire by placing a barrierH of metal or clay vessels
filled with water in front of it on Shabbat when life is endangered.
And one who is vigilant and acts quickly is praiseworthy, and
one need not seek permission from a court, although he leaves
the coals,N which can be used for cooking after Shabbat.

מוֹﬠינַ ן יָ ם – ִמ ׁ ּשוּם
ִ  דְּ ִאי ַא ׁ ְש,יכא
ָ  ּוצְ ִרThe Gemara comments: And it is necessary to teach these ex ֲא ָבל ּבוֹר דְּ ָקא,יה
ּ  דְּ ַאדְּ ָה ִכי וְ ָה ִכי ֲאזַ ל ֵלamples, since each one suggests an original idea. As, had it taught
.יכא
ָ  צְ ִר,ימא ָלא
ָ  יָ ֵתיב – ֵאus the halakha of the child who fell into the sea, we would have
said: He must act quickly in that case because in the meantime,
if he delays, the child will be swept away by the waves and disappear, and therefore the rescuer need not seek permission; but in
the case of a child who fell into a pit, who remains there and is in
no further danger, one might say the rescuer need not hurry but
should request permission from the court first. Therefore, the
baraita explains: No, it is necessary to tell us that case, too.
וְ ִאי ַא ׁ ְשמ ּו ִﬠינַ ן ּבוֹר – ִמ ׁ ּש ּום דְּ ָקא
נְﬠ ָלה דֶּ ֶלת – ֶא ְפ ׁ ָשר
ָ ִ ֲא ָבל נ,יב ִﬠית
ְ ִמ
יה
ָ דְּ יָ ֵתיב ְ ּב ַהאי ִ ּג
ּ יסא ּו ְמ ׁ ַש ֵ ּב ׁיש ֵל
.יכא
ָ  צְ ִר,ְ ּב ַא ְמגוּזֵ י

And if it had taught us the case of the pit, one might have thought
it is because the child is scared at being trapped; but when a door
is locked before a child, it is possible to sit on the other side of
the door and amuse him with the sound of nuts until Shabbat is
over. Therefore, it is necessary to teach that in this case, too, one
does not delay but acts immediately because a life is possibly in
danger.

HALAKHA

One may extinguish a fire by placing a barrier – ְמ ַכ ִ ּבין
ו ַּמ ְפ ִס ִיקין ִ ּב ְד ֵל ָיקה: If a fire breaks out in a courtyard and one
fears it will cross to another courtyard, endangering the
people there, it may be extinguished to prevent it from
spreading (Shulĥan Arukh, Oraĥ Ĥayyim 329:1). Nowadays,
the custom is to extinguish any life-threatening fire, even
in the house of a gentile (Rema), since in any city there are
certainly elderly people and children who are unable to
escape (Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 334:26).
With regard to saving a life the Sages did not follow
ּ ל ֹא ָה ְלכ ּו ְ ּב ִפ: With regard
the majority – ּח נֶ ֶפ ׁש ַא ַחר ָהרוֹב יקו
to saving a life, the principle of majority does not apply. If
there are nine gentiles and one Jew in a courtyard and one
individual leaves for another courtyard where a building
falls on him, such that from a normal halakhic perspective
he would be considered to be one of the majority, in a
case of uncertainty concerning a life-threatening situation
he is considered to be part of the fixed group and there
is considered to be a fifty-fifty chance that he is Jewish.
Therefore, one acts in order to save him. However, if all the
members of a courtyard leave their fixed place, whereupon
a building collapses on one of them, the principle of majority does apply. If the majority were gentiles, one does not
rescue the person trapped under the building. This is how
the Rambam, Rif, and Rosh interpret this passage (Shulĥan
Arukh, Oraĥ Ĥayyim 329:2).

ּ  ָל ָּמה ִלי? דְּ ֲא ִפ.יקין״
יל ּו
ִ ״מ ַכ ִ ּבין ו ַּמ ְפ ִס
ְ It was taught in a baraita that one may extinguish a fire by placing
. ְל ָחצֵ ר ַא ֶח ֶרתa barrier in front of it on Shabbat. The Gemara asks: Why do I
need this? What new point is taught by this additional case of a
life-endangering situation? The Gemara answers: This halakha
applies even if the fire is spreading toward another courtyard.
Not only may this be done to save the lives of people in the courtyard on fire; it may also be done to prevent the fire from spreading
to an adjacent courtyard.
יוֹסף ָא ַמר ַרב יְ הו ָּדה ָא ַמר
ֵ ָא ַמר ַרב
ּח נֶ ֶפ ׁש ַא ַחר  ל ֹא ָה ְלכ ּו ְ ּב ִפ ּקו:ׁ ְשמו ֵּאל
יכא
ָ יכי דָּ ֵמי? ִאי
ִ  ֵה.ָהרוֹב
ָּ נֵימא דְּ ִא
ִּת ׁ ְש ָﬠה יִ ְ ׂש ָר ֵאל וְ גוֹי ֶא ָחד ֵ ּבינַיְ יה ּו – רו ָ ּּבא
– )א ָּלא( ּ ַפ ְל ָ ּגא ו ַּפ ְל ָ ּגא
ֶ !ּיִ ְ ׂש ָר ֵאל נִינְ הו
.ְס ֵפק נְ ָפ ׁשוֹת ְל ָה ֵקל

§ Rav Yosef said that Rav Yehuda said that Shmuel said: With

יכא ִּת ׁ ְש ָﬠה גּ וֹיִ ם וְ יִ ְ ׂש ָר ֵאל
ָּ ֶא ָּלא דְּ ִא
יה
ָ ֶא ָחד – ָהא נַ ִמי ּ ְפ ׁ ִש
ּ  דַּ ֲהוָ ה ֵל,יטא
ﬠ ְּכ ֶמ ֱחצָ ה ַﬠל ֶמ ֱחצָ ה  וְ ָכל ָקב ּו,ﬠ ָקב ּו
!דָּ ִמי

Rather, it is referring to a case where there are nine gentiles and
one Jew. However, this too is obvious. One saves the trapped
individual because the group is in a fixed location, and there is a
principle that whenever a group is in a fixed location it is considered as though it were evenly divided. In this case, despite the fact
that the group’s majority is gentile, it is considered as though it
were composed half of Jews and half of gentiles.N

regard to saving a life, the Sages did not follow the majorityH as
they do in other areas of halakha. The Gemara asks: What are the
circumstances? When does one not follow the majority? If we
say that one does not follow the majority in a case where there
are nine Jews and one gentile among them and a building collapses on one of them, then in that case the majority of people
are Jews and yet one desecrates Shabbat to save the trapped person. In such a case one is in fact following the majority. Alternatively, if the group is half Jews and half gentiles, the ruling is lenient with regard to a case of uncertainty concerning a
life-threatening situation. But this, too, is not a case where one
follows the minority, as there is an even chance that the victim is
a Jew.N

NOTES

He leaves the coals – וֹכי
ֵ יך ַמ ּכ
ְ מ ַמ ֵּכ:ְ The Rambam translates
these unusual Aramaic words to mean that he clears a path
at the same time as he is occupied with extinguishing the fire.
Jews and gentiles with regard to saving a life – יִ ְ ׂש ָר ֵאל וְ גּ וֹיִ ם
ב ַה ָ ּצ ָלה:ּ ְ The reason that the Gemara permits violating Shabbat

only to save Jewish lives is explained later. According to the
Me’iri, anything stated about gentiles in this text is referring
strictly to idolaters. Gentiles who believe in the unity of God
are treated like Jews with respect to this issue.
Majority and fixed location – רוֹב וְ ָקבו ַּﬠ: When various items

are mixed together, one follows the majority, as it is likely that
a random sample will come from the largest group. However,
when objects are permanently fixed, the sample is distorted
and one can no longer rely on statistics. In such a case, any
individual is considered to have an even chance of belonging
to either group.
: פרק ח׳ דף פד. Perek VIII . 84b
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NOTES

Most of the them left or some of them left – ּ ָפ ְר ׁש ּו רו ָ ּּבם
ו ִּמ ְקצָ ָתם: The Rambam and other commentaries reason as
follows: If all the individuals leave for another courtyard,
they lose their status of being in a fixed location. Therefore,
the principle of majority applies, and one does not desecrate Shabbat for any of them. But if only some people leave,
the status of being in a fixed location still applies. Rashi
takes the opposite approach. Rabbeinu Efrayim explains
that if some of them leave, there are two uncertainties:
Uncertainty as to whether the Jew remained in his original
place or whether he left, and uncertainty as to whether the
building fell on him or not. However, the Ra’avad and many
others maintain that, with regard to saving a life, the ruling is
lenient even when there are several uncertainties.
HALAKHA

Lineage of a child found in a city – יִחוּס ִּתינוֹק ׁ ֶש ִּנ ְמצָ א ְ ּב ִﬠיר:
If a baby is found in a city in which both Jews and gentiles live, its status is that of an uncertain gentile, regardless
of which group is the majority. If such an individual later
marries a Jewish woman, he must divorce her due to the
chance that he is not Jewish. If he immerses for the sake
of conversion, he is considered a Jew (Shulĥan Arukh, Even
HaEzer 4:33).

 ַמה ּו,יכא ְד ָפרו ּׁש ְל ָחצֵ ר ַא ֶח ֶרת
ָ ָלא צְ ִר
, ָּכל דְּ ָפ ֵר ׁיש – ֵמרו ָ ּּבא ּ ָפ ֵר ׁיש:ימא
ָ ְד ֵת
ּח נֶ ֶפ ׁש ָקא ַמ ׁ ְש ַמע ָלן דְּ ל ֹא ָה ְלכ ּו ְ ּב ִפ ּקו
.ַא ַחר ָהרוֹב

The Gemara answers: No, it is necessary to teach that one does not
follow the majority in a case where one individual did not remain
with the group in their courtyard but separated and went to another courtyard, and a building collapses on him. Lest you say:
One should follow the principle that whatever is separated from a
group is considered to have left from the majority, and since there
was a majority of gentiles there the individual who left the group
was probably a gentile, and it is not necessary to clear the debris for
a gentile on Shabbat, therefore it teaches us that with regard to
uncertainty in a situation of saving a life, one does not follow the
majority.

:יוֹחנָן
ָ ִאינִי? וְ ָה ָא ַמר ַר ִ ּבי ַא ִסי ֲא ַמר ַר ִ ּבי
אוֹת ּה
ָ  ְ ּב,ִּת ׁ ְש ָﬠה גּ וֹיִ ם וְ יִ ְ ׂש ָר ֵאל ֶא ָחד
 ְ ּב ָחצֵ ר ַא ֶח ֶרת – ֵאין,ָחצֵ ר – ְמ ַפ ְּק ִחין
 ָהא – ְד ָפר ּו ׁש,ְמ ַפ ְּק ִחין! ָלא ַק ׁ ְשיָ א
.ּ ָהא – ְד ָפרו ּׁש ִמ ְקצָ ַתיְּ יהו,ּּכו ְּּלהו

The Gemara asks: Is that so? But didn’t Rav Asi say that Rabbi
Yoĥanan said: If there are nine gentiles and one Jew and a building
collapses on one of them, if it is in that same courtyard one removes the debris, but in another courtyard one does not remove
the debris? The Gemara answers: This is not diﬃcult; there is no
contradiction between the halakhot. This case, where one removes
the debris, is when they all left for another courtyard and it is clear
that the Jew was among them. Consequently, the principle of being
in a fixed location still applies, and it is considered a case of uncertainty. That other situation is when only a minority of them left for
the other courtyard, and it is unknown whether the Jew left with
them.N

 ָמצָ א:ו ִּמי ָא ַמר ׁ ְשמו ֵּאל ָה ִכי? וְ ָה ְתנַן
, ִאם רוֹב ּגוֹיִ ם – ּגוֹי, ְָ ּב ּה ִּתינוֹק מו ׁ ְּש ָלך
 ֶמ ֱחצָ ה ַﬠל,וְ ִאם רוֹב יִ ְ ׂש ָר ֵאל – יִ ְ ׂש ָר ֵאל
 ל ֹא ׁ ָשנ ּו: וְ ָא ַמר ַרב.ֶמ ֱחצָ ה – יִ ְ ׂש ָר ֵאל
,יחסוֹ – ל ֹא
ֲ ַ ֲא ָבל ְלי,ֶא ָּלא ְל ַה ֲחיוֹתוֹ

The Gemara asks: Did Shmuel actually say this, that one does not
follow the majority with regard to saving a life? Didn’t we learn in
a mishna: If one finds an abandoned child in a city and his parents
are unknown, if the majority of the city are gentiles the child is
considered a gentile; and if the majority of the city are Jews the
child is considered a Jew; if the city is composed of half gentiles and
half Jews, the child is considered a Jew? And Rav said: They taught
this, that he is a Jew, only with respect to sustaining him but not
with respect to attributing a lineage to him. One does not say that
he is definitely Jewish based on the majority. Therefore, with regard
to the halakhot of marriage, his status remains uncertain. If the
abandoned child is a girl, she is not permitted to marry a priest, who
may marry only a woman of certain lineage.H

ח ָﬠ ָליו ֶאת  ְל ַפ ֵ ּק:ּו ׁ ְשמ ּו ֵא ל ָא ַמר
ישא
ָ ׁ ית ַמר דִּ ׁ ְשמו ֵּאל – ַא ֵר
ְּ  ִּכי ִא.ַה ַ ּגל
 ָא ַמר, ִאם רוֹב גּ וֹיִ ם – גּ וֹי:ית ַמר
ְּ ִא
.ּח נֶ ֶפ ׁש ֵאינוֹ ֵּכן  ו ְּל ִﬠנְיַ ן ּ ִפ ּקו:ׁ ְשמו ֵּאל

And Shmuel said: This halakha of the status of a found child is with
regard to removing debris from on top of him, implying that if
there is a majority of gentiles in the city where he is found, one does
not violate Shabbat by removing the debris from the child to save
his life. This implies that one does follow the majority in the case of
saving a life. The Gemara answers: When this statement of Shmuel
was stated, it was stated with regard to the first halakha. Shmuel’s
intent was to be lenient, and his statement should be understood as
follows: If the majority are gentiles, he is a gentile. Shmuel said:
But with regard to the matter of saving a life it is not so. Rather,
one saves him based on the uncertainty.

Perek VIII
Daf 85 Amud a

 § ִאם רוֹב גּוֹיִ ם גּוֹי ְל ַמאי ִה ְיל ְכ ָתא? ָא ַמרIt was taught that if there is a majority of gentiles in the city, a
 ִאם רוֹב. ְל ַה ֲא ִכילוֹ נְ ֵבלוֹת: ַרב ּ ַפ ּ ָפאfoundling is considered to have the status of a gentile. The Gemara
–  ְל ַמאי ִה ְיל ְכ ָתא, יִ ְ ׂש ָר ֵאל – יִ ְ ׂש ָר ֵאלasks: To what halakha does this statement relate? Rav Pappa said:
It relates to feeding him non-kosher food. One need not protect
.ְל ַה ֲחזִ יר לוֹ ֲא ֵב ָידתוֹ
the child from every prohibition and may even feed him non-kosher
food, as though he were a gentile. It was further taught: If there is a
majority of Jews, he is a Jew. The Gemara asks: To what halakha
does this relate? The Gemara answers: It relates to returning a lost
object to him. In such a case it is assumed that he is definitely a Jew.
Consequently, Jews must return lost objects to him, whereas there
is no obligation to return lost objects to gentiles.
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