״ת ׁשו ָּבה ְמ ַכ ּ ֶפ ֶרת ַﬠל ֲﬠ ֵבירוֹת ַקלּ וֹת ַﬠל
ְּ
 ָה ׁ ְש ָּתא ַﬠל ל ֹא.ֲﬠ ֵ ׂשה וְ ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה״
!?יב ֲﬠיָ א
ּ ָ  ַﬠל ֲﬠ ֵ ׂשה ִמ,ַּת ֲﬠ ֶ ׂשה ְמ ַכ ּ ֶפ ֶרת
 ַﬠל ֲﬠ ֵ ׂשה: ָה ִכי ָק ָא ַמר,ָא ַמר ַרב יְ הו ָּדה
.ִיתק ַל ֲﬠ ֵ ׂשה
ַּ וְ ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה ׁ ֶש ּנ

§ It was taught in the mishna: Repentance itself atones for minor
transgressions, for both a positive mitzva and for a negative mitzva. The Gemara is surprised at this: Now that it was stated that repentance atones for a negative mitzva, which is severe and warrants
lashes, is it necessary to also teach that it atones for a positive
mitzva, which is more lenient? Rav Yehuda said: This is what it said,
i.e., the mishna should be understood as follows: Repentance atones
for a positive mitzva and for a negative mitzva whose violation can
be rectified by a positive mitzva. One is not punished by a court
for violating a prohibition for which the Torah prescribes a positive
act as a corrective measure and which thereby has the same halakha
as a positive mitzva.

:ּ וְ ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה ָ ּגמוּר ל ֹא? ו ְּר ִמינְ הוThe Gemara asks: But does repentance not atone for a full-fledged
, ֵאלּ ּו ֵהן ַקלּ וֹת – ֲﬠ ֵ ׂשה וְ ל ֹא ַּת ֲﬠ ֶ ׂשהnegative mitzva? The Gemara raises a contradiction from a separate source: It was taught that these are minor transgressions: A
positive mitzva and a negative mitzva,

Perek VIII
Daf 86 Amud a
NOTES

A positive mitzva and a negative mitzva – ﬠ ֵ ׂשה וְ ל ֹא ַּת ֲﬠ ֶ ׂשה:ֲ
An ancient dispute exists as to whether a positive mitzva is
more important than a prohibition (see Ramban and others). The Maharsha explains the positions as follows: Since
positive mitzvot demand action, they are preferable to
prohibitions and override them. On the other hand, when
one transgresses a positive mitzva, he has abstained from
action, while one who violates a prohibition sins by performing an action, and therefore his punishment is greater.
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 חוּץ ִמ״ל ֹא ִת ּ ָ ׂשא״ – ״ל ֹא ִת ּ ָ ׂשא״ וְ ָכלexcept for: “You shall not take the name of the Lord, your God, in
.יה
ּ  דְּ ָד ֵמי ֵלvain” (Exodus : ), about which the Torah states: “For God will
not absolve him who takes His name in vain” (Exodus : ). The
Gemara answers: It is not that this is the only negative mitzva that
is not a minor transgression; rather, it is: “You shall not take the
name of the Lord, your God, in vain” and any prohibition similar
to it, meaning all severe prohibitions that carry punishment by a
court.
 ָּכל:אוֹמר
ֵ
 ַר ִ ּבי יְ ה ּו ָדה,ָּתא ׁ ְש ַמע
ׁ ֶשהוּא ִמ״ל ֹא ִת ּ ָ ׂשא״ ו ְּל ַמ ָּטה – ְּת ׁשו ָּבה
–  ִמ״ל ֹא ִת ּ ָ ׂשא״ ו ְּל ַמ ְﬠ ָלה,ְמ ַכ ּ ֶפ ֶרת
! וְ יוֹם ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר,ְּת ׁשו ָּבה ּת ָוֹלה
.יה
ּ ״ל ֹא ִת ּ ָ ׂשא״ וְ ָכל דְּ ָד ֵמי ֵל

The Gemara proposes: Come and hear from that which was taught:
Rabbi Yehuda says: For any sin from “You shall not take the name
of the Lord, your God, in vain” and below, i.e., prohibitions less
severe than that, repentance atones. For any sin from “You shall
not take the name of the Lord, your God, in vain” and above, repentance suspends punishment and Yom Kippur atones. The
Gemara rejects this: This does not constitute proof either, since one
could say that it is referring to: “You shall not take the name of the
Lord, your God, in vain” and anything similar to it.

חוֹרב ְּת ׁשו ָּבה
ֵ  ְל ִפי ׁ ֶש ֶּנ ֱא ַמר ְ ּב:ָּתא ׁ ְש ַמע
–  יָ כוֹל ַאף ״ל ֹא ִת ּ ָ ׂשא״ ִﬠ ָּמ ֶהן,״וְ נַ ֵ ּקה״
 יָ כוֹל ַאף. ״ל ֹא יְ נַ ֶ ּקה״:לוֹמר
ַ ַּת ְלמוּד
:לוֹמר
ַ ׁ ְש ָאר ַחיָּ ֵיבי ָלאוִ ין ֵּכן – ַּת ְלמוּד
,״את ׁ ְשמוֹ״ – ׁ ְשמוֹ הוּא דְּ ֵאינוֹ ְמנַ ֶ ּקה
ֶ
!ֲא ָבל ְמנַ ֶ ּקה ׁ ְש ָאר ַחיָּ ֵיבי ָלאוִ ין

Come and hear from a diﬀerent source that was taught: Since it was
stated at Horeb with regard to repentance: “Absolve,” one might
have thought that even the transgression of: “You shall not take
the name of the Lord, your God, in vain” is included among them;
therefore, the verses states: “Will not absolve” (Exodus : ). One
might have thought this is also true for those who are liable for
violating all other prohibitions; therefore, the verse states: “His
name.” God does not absolve the one who disrespects His name,
but He absolves those who are liable for violating all other prohibitions and repent. This is proof that those who violate all other
prohibitions are not comparable to one who violates: “You shall not
take the name of the Lord, your God, in vain.”

 ַﬠל ָמה ְּת ׁשו ָּבה: דְּ ַתנְ יָ א,ַּת ָּנ ֵאי ִהיא
ְמ ַכ ּ ֶפ ֶרת – ַﬠל ֲﬠ ֵ ׂשה וְ ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה
 וְ ַﬠל ָמה ְּת ׁשו ָּבה ּת ָוֹלה,ִיתק ַל ֲﬠ ֵ ׂשה
ַּ ׁ ֶש ּנ
וְ יוֹם ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר – ַﬠל ְּכ ִריתוֹת וְ ַﬠל
. וְ ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה ָ ּגמוּר,ִמיתוֹת ֵ ּבית דִּ ין

The Gemara answers: This is a dispute between tanna’im, as it was
taught in a baraita: For what does repentance atone? It atones for
a positive mitzva and for a negative mitzvaN that can be rectified
through a positive mitzva. And for what does repentance suspend punishment and Yom Kippur atone? It is for sins punishable
by karet, and for sins punishable by the death penalty from the
earthly court, and for full-fledged negative mitzvot. This indicates
that there is a tanna who distinguishes between prohibitions that
warrant lashes and those that do not. Therefore, there is a tannaitic
dispute as to whether or not prohibitions that warrant punishment
by the courts can be rectified by repentance alone.

,חוֹרב ״וְ נַ ֵ ּקה״
ֵ  ְל ִפי ׁ ֶש ֶּנ ֱא ַמר ְ ּב:ָא ַמר ָמר
 ִאי:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר,ְמנָ א ָלן? דְּ ַתנְיָא
ַ ֶא ְפ ׁ ָשר
לוֹמר ״נַ ֵ ּקה״ ׁ ֶש ְּכ ָבר נֶ ֱא ַמר ״ל ֹא
לוֹמר ״ל ֹא יְ נַ ֶ ּקה״
ַ  וְ ִאי ֶא ְפ ׁ ָשר,יְ נַ ֶ ּקה״
 ָהא ֵּכיצַ ד? ְמנַ ֶ ּקה.ׁ ֶש ְּכ ָבר נֶ ֱא ַמר ״נַ ֵ ּקה״
. וְ ֵאינוֹ ְמנַ ֶ ּקה ְל ׁ ֶש ֵאינָן ׁ ָש ִבין,הוּא ַל ׁ ּ ָש ִבין

ׁ ָש ַאל ַר ִ ּבי ַמ ְתיָא ֶ ּבן ָח ָר ׁש ֶאת ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ׁ ָש ַמ ְﬠ ָּת ַא ְר ָ ּב ָﬠה ִחלּ ו ֵּקי:רוֹמי
ִ ֶ ּבן ֲﬠזַ ְריָ ה ְ ּב
?ַּכ ּ ָפ ָרה ׁ ֶש ָהיָ ה ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל דּ ֵוֹר ׁש
 ו ְּת ׁשו ָּבה ִﬠם ָּכל ֶא ָחד, ׁ ְשל ׁ ָֹשה ֵהן:ֲא ַמר
.וְ ֶא ָחד
ָﬠ ַבר ַﬠל ֲﬠ ֵ ׂשה וְ ׁ ָשב – ֵאינוֹ זָ ז ִמ ׁ ּ ָשם
״שוּב ּו
ׁ : ׁ ֶש ֶּנ ֱא ַמר,וֹח ִלין לוֹ
ֲ ַﬠד ׁ ֶש ּמ
 ָﬠ ַבר ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה.ָבנִים ׁש ָוֹב ִבים״
 וְ יוֹם,וְ ָﬠ ָ ׂשה ְּת ׁשו ָּבה – ְּת ׁשו ָּבה ּת ָוֹלה
״כי ַביּוֹם ַהזֶּ ה
ִּ :ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר ׁ ֶש ֶּנ ֱא ַמר
 ָﬠ ַבר.יכם״
ֶ ֹאת
ֵ יכם ִמ ָּכל ַח ּט
ֶ יְ ַכ ּ ֵפר ֲﬠ ֵל
ַﬠל ְּכ ִריתוֹת ו ִּמיתוֹת ֵ ּבית דִּ ין וְ ָﬠ ָ ׂשה
,ְּת ׁשו ָּבה – ְּת ׁשו ָּבה וְ יוֹם ַה ִּכ ּפו ִּרים ּת ִוֹלין
 ״ו ָּפ ַק ְד ִּתי: ׁ ֶש ֶּנ ֱא ַמר,וְ יִ ּס ּו ִרין ְמ ָמ ְר ִקין
.ְב ׁ ֵש ֶבט ּ ִפ ׁ ְש ָﬠם ו ִּבנְ גָ ִﬠים ֲﬠוֹנָ ם״

§ Since the Gemara cited this baraita, it now clarifies part of
it. The Master said: Since it was stated at Horeb with regard
to repentance: “Absolve.” The Gemara asks: From where do
we derive this concept that repentance was mentioned there?
The Gemara answers: As it was taught in a baraita that Rabbi
Elazar says: It is not possible to say “absolve”N (Exodus : )
about all transgressions, since “will not absolve” is already
stated (Exodus : ). And it is not possible to say “will
not absolve,” since “absolve” is already stated. How so? The
Holy One, Blessed be He, absolves those who repent and
does not absolve those who do not repent. Therefore, both
“repentance” and “absolve” were mentioned at Horeb.
Furthermore, with regard to the topic of repentance, Rabbi
Matya ben Ĥarash asked Rabbi Elazar ben Azarya when
Rabbi Elazar was in Rome: Have you heard the teaching that
there are four distinctions in the process of atonement that
Rabbi Yishmael would derive? He said to him: They are not
four but three distinctions, and repentance is necessary with
each one.N
These are the categories: If one violates a positive mitzva and
repents,H he is forgiven even before he moves from his place,
i.e. immediately, as it is stated: “Return, you backsliding children, I will heal your backsliding” ( Jeremiah : ), implying
that when one repents he is immediately forgiven. If one violates a prohibition and repents,H repentance suspends his
punishment and Yom Kippur atones for his sin, as it is stated:
“For on this day shall atonement be made for you, to purify
you from all your sins” (Leviticus : ). If one commits a
transgression that warrants karetH or a sin punishable by death
from the earthly court and then repents, repentance and Yom
Kippur suspend his punishment, and suﬀering absolves and
completes the atonement, as it is stated: “Then will I visit their
transgression with the rod, and their iniquity with strokes”
(Psalms : ).

ֲא ָבל ִמי ׁ ֶשיֵּ ׁש ִחילּ וּל ַה ׁ ּ ֵשם ְ ּביָ דוֹ – ֵאין
 וְ ל ֹא ְ ּביוֹם,ֹח ִ ּב ְת ׁשו ָּבה ִל ְתלוֹת לוֹ ּכ
. וְ ל ֹא ְ ּביִ ּסו ִּרין ְל ָמ ֵרק,ַה ִּכ ּפו ִּרים ְל ַכ ּ ֵפר
,יתה ְמ ָמ ֶר ֶקת
ָ  ּו ִמ,וֹלין
ִ ֶא ָּלא ּכו ָּּל ן ּת
 ״וְ נִ גְ ָלה ְב ָאזְ נֵי ה׳ צְ ָבאוֹת ִאם:ׁ ֶש ֶּנ ֱא ַמר
.יְ כו ּ ַּפר ֶה ָﬠוֹן ַהזֶּ ה ָל ֶכם ַﬠד ְּתמוּתוּן״

But in the case of one who has caused desecration of God’s
name,H his repentance has no power to suspend punishment,
nor does Yom Kippur have power to atone for his sin, nor does
suﬀering alone have power to absolve him. Rather, all these
suspend punishment, and death absolves him, as it is stated:
“And the Lord of Hosts revealed Himself to my ears: This
iniquity shall not be atoned for until you die” (Isaiah : ).

 ְּכגוֹן:יכי דָּ ֵמי ִחילּ וּל ַה ׁ ּ ֵשם? ָא ַמר ַרב
ִ ֵה
יש ָרא ִמ ַּט ָ ּב ָחא וְ ָלא
ׂ ְ  ִאי ׁ ָש ִק ְילנָ א ִ ּב.ֲאנָ א
 ל ֹא: ָא ַמר ַא ַ ּביֵ י.יָ ֵה ְיבנָ א דָּ ֵמי ְל ַא ְל ַּתר
 ֲא ָבל,ׁ ָשנ ּו ֶא ָּלא ְ ּב ַא ְת ָרא דְּ ָלא ָּת ְב ִﬠי
.ְ ּב ַא ְת ָרא דְּ ָת ְב ִﬠי – ֵלית ָלן ָ ּב ּה

§ The Gemara asks: What are the circumstances that cause

 ּו ָמ ָתא ְמ ַח ְסיָ א ַא ְת ָרא:ָא ַמר ָר ִבינָ א
יש ָרא
ׂ ְ  ַא ַ ּביֵ י ִּכ ְד ׁ ָש ֵקיל ִ ּב.דְּ ָת ְב ִﬠי הוּא
ִמ ְּת ֵרי ׁשו ָּּת ֵפי יָ ֵהיב זוּזָ א ְל ַהאי וְ זוּזָ א
 וְ ָﬠ ֵביד, וַ ֲה ַדר ְמ ָק ֵרב ְלה ּו ַ ּג ֵ ּבי ֲה ָד ֵדי,ְל ַהאי
.חו ׁ ְּש ְ ּבנָ א

Ravina said: My native city of Meĥasya is a place where they
ask for and collect the money. The Gemara relates that when
Abaye bought meat from two partners, he would give half of
the money to this one and half of the money to this one, so
that each would know that he had paid. And afterward he
would bring them together and perform the calculation to
see whether he was owed any change.

desecration of God’s name?H Rav said: For example, in the
case of someone like me, since I am an important public figure,
if I take meat from a butcherN and do not give him money
immediately, people are likely to think that I did not mean to
pay at all. They would consider me a thief and learn from my
behavior that one is permitted to steal. Abaye said: They taught
this statement of Rav only in a place where they do not ask
for the money, where it is not customary for the butcher himself
to come and collect payment from the customer. When the
customer does not pay immediately, people may suspect him
of theft. But in a place where they ask for the money from the
customer some time later, we have no problem with doing this.
Since everyone understands he is buying on credit, he is not
desecrating God’s name.

NOTES

Absolve and will not absolve – נַ ֵ ּקה ל ֹא יְ נַ ֶ ּקה: Among the thirteen attributes of compassion, which Moses heard at Horeb,
is the following phrase: “Keeping mercy to the thousandth
generation, bearing iniquity and transgression and sin, He
will absolve and will not absolve” (Exodus 34:7). The trait of
“He will absolve and will not absolve” should not be viewed
as an expression of judgment because it appears among the
traits of compassion, which indicates that it has a dimension
of compassion, as it implies that God does absolve sinners. Still,
this compassion is somewhat qualified. The phrase should be
interpreted to mean: God will not absolve completely, but will
partially absolve (Rabbi Yoshiya Pinto).
Three distinctions in the process of atonement – לוֹשה
ָ ׁ ׁ ְש
ח ּלו ֵּקי ַּכ ּ ָפ ָרה:ִ It seems that the Gemara actually describes four
distinctions. Some commentaries explain that since neglecting
a positive mitzva requires only repentance, it is therefore not
counted as a distinct level of atonement (Maharsha). Other
commentaries write that desecrating God’s name is not counted, since no atonement can be achieved for this sin during a
person’s life (Tosefet Yom HaKippurim).
Meat from a butcher – יש ָרא ִמ ַּט ָ ּב ָחא
ׂ ְ ב:ּ ִ Some commentaries
write that the concern here is that people might suspect that
the butcher gives the rabbi free meat as a bribe, so that he
will not declare the butcher’s animals to be non-kosher when
questions arise (Mikhtam).
HALAKHA

If one violates a positive mitzva and repents – ָﬠ ַבר ַﬠל ֲﬠ ֵ ׂשה
וְ ׁ ָשב: If one transgresses a positive mitzva that does not carry a
punishment of karet and then repents, he is forgiven immediately (Rambam Sefer HaMadda, Hilkhot Teshuva 1:4).
If one violates a prohibition and repents – ָﬠ ַבר ַﬠל ל ֹא ַּת ֲﬠ ֶ ׂשה
וְ ׁ ָשב: If one transgresses a prohibition that does not carry a
punishment of karet or capital punishment and then repents,
the repentance suspends punishment, but full atonement is
achieved only on Yom Kippur (Rambam Sefer HaMadda, Hilkhot
Teshuva 1:4).
Commits a transgression that warrants karet – ﬠ ַבר ַﬠל ְּכ ִריתוֹת:ָ
If one violates mitzvot that are punishable by karet or capital
punishment and repents, the repentance and Yom Kippur suspend punishment, and the suﬀering he endures completes
his atonement (Rambam Sefer HaMadda, Hilkhot Teshuva 1:4)
ּ ח:ִ If one desecrates
Desecration of God’s name – ילוּל ַה ׁ ּ ֵשם
the name of God, he does not achieve complete atonement
until he dies, even if he repents, lives through Yom Kippur, and
endures suﬀering (Rambam Sefer HaMadda, Hilkhot Teshuva 1:4)
ּ ַמה ּו ִח
What constitutes desecration of God’s name – ילוּל
ה ׁ ּ ֵשם:ַ Desecrating God’s name includes the case of a Torah
scholar known for his righteousness doing things that other
people criticize, even if they are not transgressions, e.g., buying something and not paying immediately; buying on credit
even when one has the money; indulging in conversation and
frivolity with ignorant people; not speaking kindly to people.
Depending upon one’s importance, he must be exacting with
himself and act beyond the letter of the law (Rambam Sefer
HaMadda, Hilkhot Yesodei HaTorah 5:10).
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NOTES

May his Master forgive – יה
ְ ׁ Some
ּ יה ָמ ֵר
ּ ש ָרא ֵל:
explain these words to mean: His Master has
allowed him, meaning: People see that this
person performs so many transgressions, it is
as if he has God’s permission to do so (Rabbeinu Yehonatan).
You shall love…make the name of Heaven
beloved – …שם ׁ ָש ַמיִ ם ִמ ְת ַא ֵהב
ֵ ׁ וְ ָא ַה ְב ָּת: Commentaries have explained the teaching as follows: Any person who loves another does not
demonstrate that through words alone; rather,
he longs to perform some action that proves
his aﬀection. With respect to the Holy One,
Blessed be He, the only way to show one’s
love is to make Him beloved by the people of
the world (Iyyei HaYam).
HALAKHA

Sanctifying God’s name – קידּ ו ּׁש ַה ׁ ּ ֵשם:ִ If a
scholar is careful about his actions, speaks
kindly to people, engages in faithful business
practices, is always occupied with mitzvot,
and goes beyond the letter of the law in all of
his deeds to the extent that everyone praises
and loves him but not to such an extreme that
he is perceived as being irrational, by doing
so he sanctifies God’s name (Rambam Sefer
HaMadda, Hilkhot Yesodei HaTorah 5:10).

 ְּכגוֹן ֲאנָ א דִּ ְמ ַס ֵ ּגינָ א ַא ְר ַ ּבע ַא ּמוֹת:יוֹחנָן ָא ַמר
ָ ַר ִ ּבי
ִּ ְ ּבל ֹא ּת ָוֹרה ו ְּבל ֹא ְּת ִפ
 יִ צְ ָחק דְּ ֵבי ַר ִ ּבי יַ ַּנאי.ילין
ישין ֵמ ֲח ַמת ׁ ְשמו ָּﬠתוֹ
ִ ׁ ְ ָּכל ׁ ֶש ֲח ֵב ָיריו ִמ ְת ַ ּביּ:ָא ַמר
 ְּכגוֹן: ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק.()היְ ינ ּו ִחילּ וּל ַה ׁ ּ ֵשם
ַ
.יה ִל ְפ ָלנְיָא״
ְ ׁ ינָשי
ֵ ׁ דְּ ָקא ָא ְמ ִרי ֱא
ּ יה ָמ ֵר
ּ ״ש ָרא ֵל

Rabbi Yoĥanan said: What is an example of desecration of God’s
name? For example, someone like me, if I would walk four cubits
without Torah and without phylacteries, and the onlookers did not
know that it is only on account of my body’s weakness, that would
be a desecration of God’s name. Yitzĥak from the school of Rabbi
Yannai said: Any case when one’s friends are embarrassed on account of his reputation, meaning his friends are embarrassed due
to things they hear about him, this is a desecration of God’s name.
Rav Naĥman bar Yitzĥak said: One creates a profanation of God’s
name, for example, when people say about him: May his Master
forgiveN so-and-so for the sins he has done.

–  ״וְ ָא ַה ְב ָּת ֶאת ה׳ ֱאל ֶֹהיךָ ״, ִּכ ְד ַתנְיָא:ַא ַ ּביֵ י ָא ַמר
קוֹרא
ֵ  ׁ ֶשיְּ ֵהא, ָׁ ֶשיְּ ֵהא ׁ ֵשם ׁ ָש ַמיִ ם ִמ ְת ַא ֵהב ַﬠל יָ ְדך
יהא ַמ ּ ָ ׂשאוֹ
ֵ ִ ו,וְ ׁשוֹנֶ ה ו ְּמ ׁ ַש ֵּמ ׁש ַּת ְל ִמ ֵידי ֲח ָכ ִמים
אוֹמרוֹת
ְ  ַמה ַה ְ ּב ִריּוֹת,ו ַּמ ָּתנוֹ ְ ּבנַ ַחת ִﬠם ַה ְ ּב ִריּוֹת
 ַא ׁ ְש ֵרי ַר ּבוֹ,ָﬠ ָליו – ַא ׁ ְש ֵרי ָא ִביו ׁ ֶש ִּל ְּמדוֹ ּת ָוֹרה
, אוֹי ָל ֶהם ַל ְ ּב ִריּוֹת ׁ ֶשלּ ֹא ָל ְמד ּו ּת ָוֹרה.ׁ ֶש ִּל ְּמדוֹ ּת ָוֹרה
 ַּכ ָּמה,ּ ְפלוֹנִי ׁ ֶש ִּל ְּמדוֹ ּת ָוֹרה – ְרא ּו ַּכ ָּמה נָ ִאים דְּ ָר ָכיו
ֹאמר ִלי
ֶ  ״וַ יּ:אוֹמר
ֵ  ָﬠ ָליו ַה ָּכתוּב,ְמתו ָ ּּקנִים ַמ ֲﬠ ָ ׂשיו
.ַﬠ ְבדִּ י ָא ָּתה יִ ְ ׂש ָר ֵאל ֲא ׁ ֶשר ְ ּבךָ ֶא ְת ּ ָפ ָאר״

Abaye said: As it was taught in a baraita that it is stated: “And you
shall love the Lord your God” (Deuteronomy : ), which means
that you shall make the name of Heaven beloved.N How should
one do so? One should do so in that he should read Torah, and learn
Mishna, and serve Torah scholars, and he should be pleasant with
people in his business transactions. What do people say about
such a person? Fortunate is his father who taught him Torah, fortunate is his teacher who taught him Torah, woe to the people who
have not studied Torah. So-and-so, who taught him Torah, see
how pleasant are his ways, how proper are his deeds. The verse
states about him and others like him: “You are My servant, Israel,
in whom I will be glorified” (Isaiah : ).H

ֲא ָבל ִמי ׁ ֶש ּק ֵוֹרא וְ ׁשוֹנֶ ה ו ְּמ ׁ ַש ֵּמ ׁש ַּת ְל ִמ ֵידי ֲח ָכ ִמים
 וְ ֵאין דִּ ּבוּרוֹ ְ ּבנַ ַחת,וְ ֵאין ַמ ּ ָ ׂשאוֹ ו ַּמ ָּתנוֹ ֶ ּב ֱאמוּנָ ה
אוֹמרוֹת ָﬠ ָליו – אוֹי לוֹ
ְ  ַמה ַה ְ ּב ִריּוֹת,ִﬠם ַה ְ ּב ִריּוֹת
, אוֹי לוֹ ְל ָא ִביו ׁ ֶש ִּל ְּמדוֹ ּת ָוֹרה,ִל ְפלוֹנִי ׁ ֶש ָּל ַמד ּת ָוֹרה
–  ּ ְפלוֹנִי ׁ ֶש ָּל ַמד ּת ָוֹרה,אוֹי לוֹ ְל ַר ּבוֹ ׁ ֶש ִּל ְּמדוֹ ּת ָוֹרה
!כוֹﬠ ִרין דְּ ָר ָכיו
ָ ְרא ּו ַּכ ָּמה ְמקו ְּל ָק ִלין ַמ ֲﬠ ָ ׂשיו וְ ַכ ָּמה ְמ
״ב ֱאמוֹר ָל ֶהם ַﬠם ה׳ ֵא ֶּלה
ּ ֶ :אוֹמר
ֵ וְ ָﬠ ָליו ַה ָּכתוּב
.ו ֵּמ ַא ְרצוֹ יָ צָ אוּ״

But one who reads Torah, and learns Mishna, and serves Torah
scholars, but his business practices are not done faithfully, and he
does not speak pleasantly with other people, what do people say
about him? Woe to so-and-so who studied Torah, woe to his father
who taught him Torah, woe to his teacher who taught him Torah.
So-and-so who studied Torah, see how destructive are his deeds,
and how ugly are his ways. About him and others like him the verse
states that the gentiles will say: “Men said of them: These are the
people of the Lord, yet they had to leave His land” (Ezekiel : ).
Through their sins and subsequent exile, such people have desecrated the name of God.

דוֹלה ְּת ׁשו ָּבה
ָ  ְ ּג:)בר( ֲחנִינָ א
ּ ַ  § ָא ַמר ַר ִ ּבי ָח ָמאFurther on the topic of repentance, Rabbi Ĥama bar Ĥanina said:
״א ְר ּ ָפא
ֶ : ׁ ֶשנֶ ֱא ַמר,עוֹלם
ָ יאה ִר ְפאוּת ָל
ָ  ׁ ֶש ְּמ ִבGreat is repentance, as it brings healing to the world, as it is stated:
.אוֹה ֵבם נְ ָד ָבה״
ֲ “ ְמ ׁשו ָּב ָתםI will heal their backsliding, I will love them freely” (Hosea : ),
which teaches that repentance from sin brings healing.
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״שוּב ּו ָ ּבנִים
ׁ : ְּכ ִתיב,)בר( ֲחנִינָ א ָר ֵמי
ּ ַ ַר ִ ּבי ָח ָמא
ּ ָ ׁש ָוֹב ִבים״ דְּ ֵמ ִﬠ
: ו ְּכ ִתיב,יק ָרא ׁש ָוֹב ִבים ַא ֶּתם
,ּבוֹת ֶיכם״! ָלא ַק ׁ ְשיָא; ָּכאן – ֵמ ַא ֲה ָבה
ֵ ״א ְר ּ ָפא ְמ ׁשו
ֶ
,ָּכאן – ִמיִּ ְר ָאה

Rabbi Ĥama bar Ĥanina raised a contradiction between two verses. It is written in one verse: “Return, you backsliding children”
( Jeremiah : ), implying that initially when you sinned, it was only
because you were backsliding, i.e., rebelling. It was merely an act of
immaturity and foolishness and could be ignored as if it had never
happened. But it is written: “I will heal your backsliding” ( Jeremiah : ), implying that He will heal the sin from this point onward,
and that they are still sinners. He resolved this contradiction, explaining that this is not diﬃcult: Here, where everything is forgiven as if
the Jewish people never sinned, it is referring to repentance out of
love; there, where the sin is still remembered despite the forgiveness
and repentance, it is referring to repentance out of fear.

״שוּב ּו ָ ּבנִים ׁש ָוֹב ִבים ֶא ְר ּ ָפא
ׁ : ְּכ ִתיב,ַרב יְ הו ָּדה ָר ֵמי
״)ה ֵּנה( ָאנ ִֹכי ָ ּב ַﬠ ְל ִּתי ָב ֶכם
ִ :יכם״ ו ְּכ ִתיב
ֶ ּבוֹת
ֵ ְמ ׁשו
!וְ ָל ַק ְח ִּתי ֶא ְת ֶכם ֶא ָחד ֵמ ִﬠיר ו ׁ ְּשנַיִ ם ִמ ִּמ ׁ ְש ּ ָפ ָחה״
 ָּכאן – ַﬠל, ָּכאן – ֵמ ַא ֲה ָבה אוֹ ִמיִּ ְר ָאה,ָלא ַק ׁ ְשיָ א
דוֹלה ְּת ׁשו ָּבה ׁ ֶש ַּמ ַ ּג ַﬠת
ָ  ְ ּג: ָא ַמר ַר ִ ּבי ֵלוִ י.יְ ֵדי יִ ּסו ִּרין
״שו ָּבה יִ ְ ׂש ָר ֵאל ַﬠד ה׳
ׁ  ׁ ֶשנֶ ֱא ַמר,ַﬠד ִּכ ֵּסא ַה ָּכבוֹד
.ֱאל ֶֹהיךָ ״

Similarly, Rabbi Yehuda raised a contradiction between two verses.
It is written: “Return, you backsliding children I will heal your
backsliding” ( Jeremiah : ), implying that anyone can achieve
healing, which is dependent only on repentance. But it also states:
“Return, O backsliding children, says the Lord, for I am a lord to you,
and I will take you one from a city, and two from a family”
( Jeremiah : ), implying that repentance is available only to certain
individuals. He resolved the contradiction and explained that this is
not diﬃcult: Here, it is referring to repentance out of love or fear,
which few people achieve; there, it referring is repentance through
suﬀering, as everyone has thoughts of repentance when they suﬀer.
Rabbi Levi said: Great is repentance, as it reaches the heavenly
throne, as it is stated: “Return, Israel, to the Lord your God” (Hosea : ). This implies that repentance literally reaches to God.

Perek VIII
Daf 86 Amud b
וֹחה ֶאת
ָ ּדוֹלה ְּת ׁשו ָּבה ׁ ֶשד
ָ  ְ ּג:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
״לאמֹר ֵהן
ֵ : ׁ ֶש ֶּנ ֱא ַמר,ל ֹא ַּת ֲﬠ ֶ ׂשה ׁ ֶש ַ ּב ּת ָוֹרה
ַׁ
יְש ַּלח ִא ׁיש ֶאת ִא ׁ ְש ּתוֹ וְ ָה ְל ָכה ֵמ ִא ּתוֹ וְ ָהיְ ָתה
יה עוֹד ֲהל ֹא ָחנוֹף
ָ ְל ִא ׁיש ַא ֵחר ֲהיָ ׁשוּב ֵא ֶל
ֶּת ֱחנַ ף ָה ָא ֶרץ ַה ִהיא וְ ַא ְּת זָ נִית ֵר ִﬠים ַר ִ ּבים
.וְ ׁשוֹב ֵא ַלי נְ ֻאם ה׳״

§ Rabbi Yoĥanan said: Great is repentance, as it overrides
even a prohibition of the Torah. How so? As it is stated that
God said: “…Saying: If a man sends away his wife and she
goes from him and becomes another man’s, may he return
to her again? Will not that land be greatly polluted? But you
have committed adultery with many lovers; and would you
yet return to Me, said the Lord” ( Jeremiah : ). Indeed, the
Torah states: “Her former husband, who sent her away, may not
take her again to be his wife after she has been made impure”
(Deuteronomy : ). The relationship between the Jewish
people and the Holy One, Blessed be He, is compared to that
between a husband and wife. Just as it is prohibited for an
adulterous wife to return to her husband, it should be prohibited for the Jewish people to return to God from their sins, yet
repentance overrides this prohibition.

()ש ְּמ ָק ֶר ֶבת
ֶ ׁ דוֹלה ְּת ׁשו ָּבה
ָ  ְ ּג:ֲא ַמר ַר ִ ּבי יוֹנָ ָתן
וֹאל
ֵ ּ ״ו ָּבא ְלצִ יּוֹן ג: ׁ ֶש ֶּנ ֱא ַמר,ֶאת ַה ְ ּגאו ָּּלה
 ַמה ַּט ַﬠם ״ו ָּבא ְלצִ יּוֹן.ו ְּל ׁ ָש ֵבי ֶפ ׁ ַשע ְ ּביַ ֲﬠקֹב״
.״ש ֵבי ֶפ ׁ ַשע ְ ּביַ ֲﬠקֹב״
ָ ׁ ְּוֹאל״ – ִמ ׁ ּשוּם ד
ֵ ּג

Rabbi Yonatan said: Great is repentance, which hastens
the redemption, as it is stated: “And a redeemer will come
to Zion, and to those who repent from transgression in
Jacob” (Isaiah : ). What is the reason that a redeemer will
come to Zion? It is because there are those who repent from
transgression in Jacob.

ָ  ְ ּג:ָא ַמר ֵר ׁיש ָל ִק ׁיש
 ׁ ֶשזְּ דוֹנוֹת,דוֹלה ְּת ׁשו ָּבה
״שו ָּבה יִ ְ ׂש ָר ֵאל
ׁ : ׁ ֶש ֶּנ ֱא ַמר,נַﬠשׂ וֹת לוֹ ִּכ ׁ ְשגָ גוֹת
ֲ
 ָהא ָﬠוֹן.ַﬠד ה׳ ֱאל ֶֹהיךָ ִּכי ָכ ׁ ַש ְל ָּת ַ ּב ֲﬠוֹנֶ ךָ ״
!? ִאינִי.יה ִמ ְכ ׁשוֹל
ּ  וְ ָקא ָק ֵרי ֵל,ֵמזִ יד הוּא
ָ  ְ ּג:וְ ָה ָא ַמר ֵר ׁיש ָל ִק ׁיש
דוֹלה ְּת ׁשו ָּבה ׁ ֶשזְּ דוֹנוֹת
 ״ו ְּב ׁשוּב ָר ׁ ָשע: ׁ ֶש ֶּנ ֱא ַמר,נַﬠ ׂשוֹת לוֹ ִּכזְ ֻכיּוֹת
ֲ
יהם
ֶ ֵמ ִר ׁ ְש ָﬠתוֹ וְ ָﬠ ָ ׂשה ִמ ׁ ְש ּ ָפט ּוצְ ָד ָקה ֲﬠ ֵל
,)חיֹה( יִ ְחיֶ ה״! ָלא ַק ׁ ְשיָ א; ָּכאן – ֵמ ַא ֲה ָבה
ָ
.ָּכאן – ִמיִּ ְר ָאה

Reish Lakish said: Great is repentance, as the penitent’s
intentional sins are counted for him as unwitting transgressions, as it is stated: “Return, Israel, to the Lord your
God, for you have stumbled in your iniquity” (Hosea : ).
The Gemara analyzes this: Doesn’t “iniquity” mean an intentional sin? Yet the prophet calls it stumbling, implying that
one who repents is considered as though he only stumbled
accidentally in his transgression. The Gemara asks: Is that so?
Didn’t Reish Lakish himself say: Great is repentance, as one’s
intentional sins are counted for him as merits,N as it is stated:
“And when the wicked turns from his wickedness, and does
that which is lawful and right, he shall live thereby” (Ezekiel
: ), and all his deeds, even his transgressions, will become
praiseworthy? The Gemara reconciles: This is not diﬃcult:
Here, when one repents out of love, his sins become like merits; there, when one repents out of fear, his sins are counted as
unwitting transgressions.

ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר ַר ִ ּבי
נוֹתיו
ָ דוֹלה ְּת ׁשו ָּבה ׁ ְש ַּמ ֲא ֶר ֶכת ׁ ְש
ָ  ְ ּג:יוֹנָ ָתן
 ״ו ְּב ׁשוּב ָר ׁ ָשע ֵמ ִר ׁ ְש ָﬠתוֹ: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶשל ָא ָדם
.)חיוֹ( יִ ְחיֶ ה״
ָ

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan said:
Great is repentance, which lengthens the years of a person’s
life, as it is stated: “When the wicked man turns from his
wickedness that he has committed, and does that which is
lawful and right, he will preserve his life” (Ezekiel : ).

יה
ּ  ָא ְמ ִרי ְ ּב ַמ ַﬠ ְר ָבא ִמ ׁ ּ ְש ֵמ,ָא ַמר ַר ִ ּבי יִ צְ ָחק
 ּבֹא ּו ְר ֵאה ׁ ֶש ּל ֹא ְּכ ִמדַּ ת:דְּ ַר ָ ּבה ַ ּבר ָמ ִרי
 ִמדַּ ת.דוֹש ָ ּברו ְּך הוּא ִמדַּ ת ָ ּב ָ ׂשר וָ ָדם
ׁ ַה ָ ּק
 ַמ ְקנִיט ֶאת ֲח ֵבירוֹ ִ ּב ְד ָב ִרים – ָס ֵפק,ָ ּב ָ ׂשר וָ ָדם
,ּימנּ ו
ֶ ימנּ ּו ָס ֵפק ֵאין ִמ ְת ּ ַפיֵּ יס ֵה
ֶ ִמ ְת ּ ַפיֵּ יס ֵה
ימנּ ּו – ָס ֵפק ִמ ְת ּ ַפיֵּ יס
ֶ ֹאמר ִמ ְת ּ ַפיֵּ יס ֵה
ַ וְ ִאם ּת
.ִ ּב ְד ָב ִרים ָס ֵפק ֵאין ִמ ְת ּ ַפיֵּ יס ִ ּב ְד ָב ִרים

§ Rabbi Yitzĥak said: They say in the West, Eretz Yisrael, in
the name of Rabba bar Mari: Come and see that the attribute
of flesh and blood is unlike the attribute of the Holy One,
Blessed be He. With flesh and blood people, if one insults his
friend with words, it is uncertain whether the victim will be
appeased by him or will not be appeased by him. And if you
say he will be appeased, it is still uncertain whether he will
be appeased by words alone or will not be appeased by words
alone, and one must try to appease him in other ways.

NOTES

One’s intentional sins are counted for him as merits – זְּ דוֹנוֹת
נַﬠ ׂשוֹת לוֹ ִּכזְ ֻכיּוֹת:
ֲ Commentaries explained this simply: One who
repents out of love is more motivated to occupy himself with
Torah and mitzvot when he recalls his sins. Consequently, his
zeal and additional mitzvot are indirectly caused by his previous

sins, and his sins are thereby meritorious (Maharsha). Similarly,
when one overcomes his inclination to commit a sin that he has
committed many times, he rises higher than a one who never
stumbled. Therefore, it is the sin that gives him the merit of this
growth (Tosefet Yom HaKippurim).
: פרק ח׳ דף פו. Perek VIII . 86b
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NOTES

What are the circumstances that demonstrate that
one has completely repented – יכי ָד ֵמי ַ ּב ַﬠל ְּת ׁשו ָּבה
ִ ה:ֵ
Some commentaries have suggested that only select
individuals are given the opportunity to test themselves
in this way (Rambam). When conditions repeat themselves as described, it is a sign from Heaven that one’s
repentance has been accepted (see Me’iri).
The same time – באוֹתוֹ ּ ֶפ ֶרק:
ּ ְ Rashi explains that this
means that the opportunity provides itself at the same
time of year. Other commentaries interpret the phrase:
At the same time, to mean at the same time of his life,
when one is still young and has all his energy (Rabbeinu
Yehonatan; Me’iri; Rambam).
Confession of sins committed against God – וִ ידּ וּי
ﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם:ֲ The reason not to publicize
one’s repentance is that a sin constitutes an insult to
God: How could one dare to violate the word of God?
If the sin was not publicized, one should not announce
it (Rabbeinu Yehonatan).
Third and fourth transgressions – יﬠי
ִ ישי ו ְּר ִב
ִ ׁ ﬠווֹן ׁ ְש ִל:ֲ
Some commentaries claim that this is the case only
when one repeats the same sin. Others write that it
holds true even if one commits diﬀerent transgressions
(see Maharsha and Tosefet Yom HaKippurim).
HALAKHA

Complete repentance – ת ׁשו ָּבה ְ ּגמו ָּרה:ְּ Complete repentance is achieved when one is presented with the
opportunity to repeat the transgression that he that
he had previously committed, but he restrains himself
and does not do so. For example, if one sinned with a
woman, and after some time he is alone with her again
and remains as physically able to perform as he was
when he sinned previously, but he refrains and does not
sin, he has achieved complete repentance (Rambam
Sefer HaMadda, Hilkhot Teshuva 2:1).
Publicizing repentance – פ ְרסוּם ַה ְּת ׁשו ָּבה:ִ ּ It is praiseworthy for one to repent in public, announce his sins,
and reveal the transgressions he has committed against
other people. However, it is inappropriate to publicize
sins committed against God. The Ra’avad is of the
opinion that it is appropriate to publicize repentance
even for a sin committed against God (Rambam Sefer
HaMadda, Hilkhot Teshuva 2:5).
Third and fourth transgressions – יﬠי
ִ ישי ו ְּר ִב
ִ ׁ ﬠווֹן ׁ ְש ִל:ֲ
When one’s iniquities are tabulated, the first two sins
are not counted; from the third sin and onward they are
considered, and then one’s merits are weighed against
his sins. A community’s sins are weighed only from the
fourth sin onward. According to the Ra’avad, repentance atones for the first sins, even if they are severe. The
Rosh argues that for the first two or three sins, one gains
partial atonement; from then on, he is judged more
severely (Rambam Sefer HaMadda, Hilkhot Teshuva 3:5).
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Perek VIII . 86b . :פרק ח׳ דף פו

עוֹבר ֲﬠ ֵב ָירה
ֵ  ָא ָדם,דוֹש ָ ּברוּךְ הוּא
ׁ ֲא ָבל ַה ָ ּק
: ׁ ֶש ֶּנ ֱא ַמר,ַ ּב ֵּס ֶתר – ִמ ְת ּ ַפיֵּ יס ִמ ֶּמנּ ּו ִ ּב ְד ָב ִרים
 וְ ל ֹא,״קח ּו ִﬠ ָּמ ֶכם דְּ ָב ִרים וְ ׁשוּב ּו ֶאל ה׳״
ְ
 ״וְ ַקח: ׁ ֶש ֶּנ ֱא ַמר,טוֹבה
ָ עוֹד ֶא ָּלא ׁ ֶש ַּמ ֲחזִ יק לוֹ
 וְ ל ֹא עוֹד ֶא ָּלא ׁ ֶש ַּמ ֲﬠ ֶלה ָﬠ ָליו ַה ָּכתוּב,טוֹב״
ּנְש ְּל ָמה ָפ ִרים
ַ ׁ  ״ו: ׁ ֶש ֶּנ ֱא ַמר,ְּכ ִאילּ ּו ִה ְק ִריב ּ ָפ ִרים
ָ ֹאמר ּ ְפ ִרי
ַ  ׁ ֶש ָּמא ּת.ְ ׂש ָפ ֵתינוּ״
חוֹבה – ַּת ְלמוּד
.אוֹה ֵבם נְ ָד ָבה״
ֲ ״א ְר ּ ָפא ְמ ׁשו ָּב ָתם
ֶ :לוֹמר
ַ

But with regard to the Holy One, Blessed be He, if a person
commits a transgression in private, God is appeased by words,
as it is stated: “Take with you words and return to God” (Hosea
: ). And not only that, but God considers it as though he has
done a favor for God by repenting, as it is stated: “Accept that
which is good” (Hosea : ). And not only that, but the verse
ascribes him credit as though he had sacrificed bulls, as it is
stated: “So we will render for bulls the oﬀering of our lips”
(Hosea : ). Lest you say he is considered only like one who
oﬀers obligatory bulls, therefore the verse states: “I will heal
their backsliding, I will love them freely” (Hosea : ). Repentance is considered as though it were the sacrifice of a free-will
oﬀering.

,דוֹלה ְּת ׁשו ָּבה
ָ  ְ ּג:אוֹמר
ֵ  ָהיָ ה ַר ִ ּבי ֵמ ִאיר,ַּתנְיָא
מוֹח ִלין ְל ָכל
ֲ ׁ ֶש ִ ּב ׁ ְש ִביל יָ ִחיד ׁ ֶש ָﬠ ָ ׂשה ְּת ׁשו ָּבה
״א ְר ּ ָפא ְמ ׁשו ָּב ָתם
ֶ  ׁ ֶשנֶ ֱא ַמר,עוֹלם ּכו ּּלוֹ
ָ ָה
״מ ֶהם״
ֵ .אוֹה ֵבם נְ ָד ָבה ִּכי ׁ ָשב ַא ּ ִפי ִמ ֶּמנּ וּ״
ֲ
.״מ ֶּמנּ וּ״
ִ  ֶא ָּלא,ל ֹא נֶ ֱא ַמר

It was taught in a baraita that Rabbi Meir would say: Great
is repentance because the entire world is forgiven on account
of one individual who repents, as it is stated: “I will heal their
backsliding, I will love them freely; for My anger has turned
away from him” (Hosea : ). It does not say: From them,
i.e., from the sinners, but “from him,” i.e., from that individual.
Because he repented, everyone will be healed.

:יכי דָּ ֵמי ַ ּב ַﬠל ְּת ׁשו ָּבה? ָא ַמר ַרב יְ הו ָּדה
ִ  § ֵהWith regard to repentance, the Gemara asks: What are the
אשוֹנָ ה
ׁ  ְּכגוֹן ׁ ֶש ָ ּבאת ְליָ דוֹ דְּ ַבר ֲﬠ ֵב ָירה ּ ַפ ַﬠם ִרcircumstances that demonstrate that one has completely
repented?NH Rav Yehuda said: For example, the prohibited
אוֹת ּה
ָ  ְ ּב: ַמ ֲחוִ י ַרב יְהו ָּדה,ימ ָּנה
ֶ נִיצל ֵה
ּ ַ ְו ׁ ְּשנִיָּה ו
matter came to his hand a first time and a second time, and
. ְ ּבאוֹתוֹ ָמקוֹם, ְ ּבאוֹתוֹ ּ ֶפ ֶרק,ִא ׁ ּ ָשה
he was saved from it, thereby proving that he has completely
repented. Rav Yehuda demonstrated what he meant: If one has
the opportunity to sin with the same woman he sinned with
previously, at the same timeN and the same place, and everything
is aligned as it was that first time when he sinned, but this time
he overcomes his inclination, it proves his repentance is complete,
and he is forgiven.
נְשוּי
ׂ ״א ׁ ְש ֵרי
ַ : ְּכ ִתיב, ַרב ָר ֵמי:ֲא ַמר ַרב יְ הו ָּדה
״מ ַכ ֶּסה ְפ ׁ ָש ָﬠיו
ְ :ּ ֶפ ׁ ַשע ְּכסוּי ֲח ָט ָאה״ ו ְּכ ִתיב
, ָהא ְ ּב ֵח ְטא ְמפו ְּר ָסם:יח״! ָלא ַק ׁ ְשיָ א ל ֹא יַ צְ ִל
 ַרב זו ְּט ָרא.ָהא – ְ ּב ֵח ְטא ׁ ֶש ֵאינוֹ ְמפו ְּר ָסם
 ָּכאן – ַ ּב ֲﬠ ֵבירוֹת:טוֹביָּ ה ָא ַמר ַרב נַ ְח ָמן
ִ ַ ּבר
 ָּכאן – ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין,ׁ ֶש ֵ ּבין ָא ָדם ַל ֲח ֵבירוֹ
.ָא ָדם ַל ָּמקוֹם

Rav Yehuda said that Rav raised a contradiction: It is written:
“Fortunate is he whose transgression is forgiven, whose sin is
hidden” (Psalms : ), implying that it is inappropriate for one
to reveal his sins, and it is written: “He who hides his transgressions shall not prosper” (Proverbs : ). He resolved the contradiction as follows: This is not diﬃcult. Here it is referring to
a publicized sin; since his sin is public knowledge it is fitting
for him to also publicize his repentance. There, it is referring to
a sin that is not publicized, in which case it is inappropriate to
publicize one’s repentance. Rav Zutra bar Toviya said that Rav
Naĥman said: Here, it is referring to sins a person commits
against another; he must publicize his repentance so that those
who hear him may persuade the other to forgive him. There, it is
referring to sins a person commits against God, in which case
he need not repent publicly.NH

 ָא ָדם:אוֹמר
ֵ
יוֹסי ַ ּבר יְ ה ּו ָדה
ֵ  ַר ִ ּבי,ַּתנְ יָ א
,מוֹח ִלין לוֹ
ֲ – אשוֹנָ ה
ׁ עוֹבר ֲﬠ ֵב ָירה ּ ַפ ַﬠם ִר
ֵ
,מוֹח ִלין לוֹ
ֲ – ישית
ִ ׁ  ׁ ְש ִל,מוֹח ִלין לוֹ
ֲ – ׁ ְשנִיָּה
״כֹה ָא ַמר
ֲ יﬠית – ֵאין
ִ ְר ִב
ּ : ׁ ֶש ֶּנ ֱא ַמר,מוֹח ִלין לוֹ
ה׳ ַﬠל ׁ ְשל ׁ ָֹשה ּ ִפ ׁ ְש ֵﬠי יִ ְ ׂש ָר ֵאל וְ ַﬠל ַא ְר ָ ּב ָﬠה ל ֹא
״הן ָּכל ֵא ֶּלה יִ ְפ ַﬠל ֵאל
ֶ :(ֲא ׁ ִש ֶיבנּ וּ״ )וְ נֶ ֱא ַמר
.ּ ַפ ֲﬠ ַמיִ ם ׁ ָשל ֹׁש ִﬠם ָ ּג ֶבר״

§ It was taught in a baraita that Rabbi Yosei bar Yehuda says:
When a person commits a transgression the first time, he is
forgiven; a second time, he is forgiven; a third time, he is forgiven; but the fourth time, he is not forgiven, as it is stated:
“Thus said the Lord: For three transgressions of Israel, but for
four I will not reverse it” (Amos : ). And it says: “All these
things does God do twice or three times with a man” ( Job
: ).

,יבוּר
ּ ִ ָהנֵי ִמ ֵּילי – ְ ּבצ:ימא
ָ אוֹמר״? וְ ִכי ֵּת
ֵ ְַמאי ״ו
ּ
״הן ָּכל ֵא ֶלה
ֶ  ָּתא ׁ ְש ַמע,ֲא ָבל ְ ּביָ ִחיד – ל ֹא
)מ ָּכאן
ִ .יִ ְפ ַﬠל ֵאל ּ ַפ ֲﬠ ַמיִ ם ׁ ָשל ֹׁש ִﬠם ָ ּג ֶבר״
״ﬠל ׁ ְשל ׁ ָֹשה
ַ : ׁ ֶש ֶּנ ֱא ַמר,מוֹח ִלין לוֹ
ֲ וְ ֵא ָילךְ ֵאין
.ּ ִפ ׁ ְש ֵﬠי יִ ְ ׂש ָר ֵאל וְ ַﬠל ַא ְר ָ ּב ָﬠה ל ֹא ֲא ׁ ִש ֶיבנּ וּ(״

The Gemara asks: What is: And it says? Why did he need to bring
an additional biblical proof when the first verse seems to suﬃce?
The Gemara explains: Lest you say that this statement that the
Holy One, Blessed be He, forgives easily the first three times
applies to a community but not to an individual, come and
hear proof from another verse that states: “All these things does
God do twice or three times with a man,” implying that this so
even for an individual. From this point onward, he is not forgiven, as it is stated: “For three transgressions of Israel, but for
four I will not reverse it.”NH

יהן יוֹם
ֶ  ֲﬠ ֵבירוֹת ׁ ֶש ִה ְתוַ דָּ ה ֲﬠ ֵל:ָּתנ ּו ַר ָ ּבנַ ן
ַה ִּכ ּפו ִּרים זֶ ה – ל ֹא יִ ְתוַ דֶּ ה ֲﬠ ֵל ֶיהן יוֹם ַה ִּכ ּפו ִּרים
 וְ ִאם ׁ ָשנָ ה ָ ּב ֶהן – צָ ִריךְ ְל ִה ְתוַ דּ וֹת יוֹם,ַא ֵחר
 וְ ִאם ל ֹא ׁ ָשנָ ה ָ ּב ֶהן וְ ָחזַ ר,ַה ִּכ ּפו ִּרים ַא ֵחר
״כ ֶכ ֶלב
ֵ יהן – ָﬠ ָליו ַה ָּכתוּב
ֶ וְ ִה ְתוַ דָּ ה ֲﬠ ֵל
ְּ :אוֹמר
.ׁ ָשב ַﬠל ֵקיאוֹ ְּכ ִסיל ׁשוֹנֶ ה ְב ִא ַּו ְל ּתוֹ״

§ The Sages taught in the Tosefta: With regard to transgressions
H

that one confessed on this Yom Kippur, he should not confess
them on another Yom Kippur, since he has already been forgiven. But if he repeated those same transgressions during
the year, he must confess them again on another Yom Kippur.
And if he did not repeat them but did confess them again,
about him the verse states: “As a dog that returns to its vomit,
so is a fool who repeats his folly” (Proverbs : ), since it is
inappropriate to go back and mention one’s earlier sins.

 ָּכל ׁ ֶש ֵּכן ׁ ֶשהוּא:אוֹמר
ֵ יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ ַר ִ ּבי ֱא ִל
״כי ְפ ׁ ָש ַﬠי ֲאנִי ֵא ַד ע
ִּ : ׁ ֶש ֶּנ ֱא ַמר,ְמ ׁשו ָ ּּבח
 ֶא ָּלא ָמה ֲאנִי ְמ ַקיֵּ ים.אתי נֶ גְ דִּ י ָת ִמיד״
ִ וְ ַח ָּט
,״כ ֶכ ֶלב ׁ ָשב ַﬠל ֵקיאוֹ״ וגו׳ – ִּכ ְד ַרב הוּנָ א
ְּ
 ֵּכיוָ ן ׁ ֶש ָﬠ ַבר ָא ָדם ֲﬠ ֵב ָירה:דְּ ָא ַמר ַרב הוּנָ א
 הו ְּּת ָרה לוֹ ָס ְל ָקא.וְ ׁ ָשנָ ה ָ ּב ּה – הו ְּּת ָרה לוֹ
.יתר
ֶּ נַﬠ ֵ ׂשית לוֹ ְּכ ֵה
ֲ :ימא
ָ דַּ ֲﬠ ָתךְ ?! ֶא ָּלא ֵא

Rabbi Eliezer ben Ya’akov says: If one confesses in subsequent
years, all the more so is he praiseworthy, as he remembers his
earlier sins and is thereby humbled, as it is stated: “For I know
my transgressions; and my sin is ever before me” (Psalms
: ). But how do I establish the meaning of the verse: “Like a
dog that returns to its vomit”? It may be established in accordance with the opinion of Rav Huna, as Rav Huna said: When
a person commits a transgression and repeats it, it is permitted to him. The Gemara is surprised at this: Can it enter your
mind that it is permitted to him because he has sinned twice?
Rather, say it becomes to him as if it were permitted.

״א ָּנא
ָ : ׁ ֶש ֶּנ ֱא ַמר,יך ִל ְפרוֹט ֶאת ַה ֵח ְטא
ְ וְ צָ ִר
ּ
דוֹלה וַ יַּ ֲﬠ ׂש ּו ָל ֶהם
ָ ָח ָטא ָה ָﬠם ַהזֶּ ה ֲח ָט ָאה ְג
 ַר ִ ּבי.ֱאל ֵֹהי זָ ָהב״ דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה ֶ ּבן ָ ּב ָבא
נְש ּוי ּ ֶפ ׁ ַשע ְּכס ּוי
ׂ ״א ׁ ְש ֵרי
ַ :אוֹמר
ֵ
יבא
ָ ֲﬠ ִק
 ״וַ יַּ ֲﬠ ׂש ּו: ֶא ָּלא ַמה ּו ׁ ֶש ָא ַמר מ ׁ ֶֹשה.ֲח ָט ָאה״
 דְּ ָא ַמר ַר ִ ּבי.ָל ֶהם ֱאל ֵֹהי זָ ָהב״ – ִּכ ְד ַר ִ ּבי יַ ַּנאי
:דוֹש ָ ּברו ְּך הוּא
ׁ  ָא ַמר מ ׁ ֶֹשה ִל ְפנֵי ַה ָ ּק:יַ ַּנאי
ית ָל ֶהם
ָ  ֶּכ ֶסף וְ זָ ָהב ׁ ֶש ִה ְר ֵ ּב,עוֹלם
ָ ִר ּבוֹנוֹ ׁ ֶשל
ְליִ ְ ׂש ָר ֵאל ַﬠד ׁ ֶש ָא ְמר ּו דַּ י – ָ ּג ַרם ָל ֶהם ׁ ֶשיַּ ֲﬠ ׂש ּו
.ֱאל ֵֹהי זָ ָהב

Furthermore, during confession, one must detail the sinH he
committed and not suﬃce with a general admission of sin, as it
is stated: “And Moses returned to the Lord and said: Please, this
people have sinned a great sin, and have made themselves a
god of gold” (Exodus : ); this is the statement of Rabbi
Yehuda ben Bava. Rabbi Akiva says that the verse states: “Fortunate is he whose transgression is forgiven, whose sin is
hidden” (Psalms : ), which teaches that one need not detail
his sins. But what is the meaning of that which Moses said: “And
have made themselves a god of gold” (Exodus : )? It should
be understood in accordance with the statement of Rabbi Yannai, as Rabbi Yannai said: Moses said before the Holy One,
Blessed be He: Master of the universe, it is the silver and gold
that you gave to the Jewish people in abundance, until they
said: Enough, which caused them to make a god of gold. Consequently, the phrase: “And have made themselves a god of gold,”
is not a description of the sin but an explanation and justification
of it.

,טוֹבים ָﬠ ְמד ּו ָל ֶהם ְליִ ְ ׂש ָר ֵאל
ִ ׁ ְשנֵי ּ ַפ ְרנָ ִסים
, יִ ָּכ ֵתב ס ּו ְר ָחנִי: מ ׁ ֶֹשה ָא ַמר.מ ׁ ֶֹשה וְ ָדוִ ד
.ישנִי״
ֵ ׁ ִּ ״יַ ַﬠן ל ֹא ֶה ֱא ַמנְ ֶּתם ִ ּבי ְל ַה ְקד:ׁ ֶש ֶּנ ֱא ַמר
״א ׁ ְש ֵרי
ַ : ׁ ֶש ֶּנ ֱא ַמר, ַאל יִ ָּכ ֵתב סו ְּר ָחנִי:דָּ וִ ד ָא ַמר
.נְשוּי ּ ֶפ ׁ ַשע ְּכסוּי ֲח ָט ָאה״
ׂ

It is said that two good leaders arose for the Jewish people:
Moses and David. Moses said: Let my disgrace be written, i.e.,
may the sin I committed be written explicitly, as it is stated:
“Because you did not believe in Me, to sanctify Me” (Numbers
: ). In contrast, David said: Let my disgrace not be written,
as it is stated: “Fortunate is he whose transgression is forgiven,
whose sin is hidden” (Psalms : ).

וֹמה? ִל ׁ ְש ֵּתי
ֶ ָּמ ׁ ָשל דְּ מ ׁ ֶֹשה וְ ָדוִ ד ְל ָמה ַהדָּ ָבר ד
 ַא ַחת ִק ְל ְק ָלה וְ ַא ַחת,נָשים ׁ ֶש ָּלק ּו ְ ּב ֵבית דִּ ין
ִׁ
ּ
אוֹת ּה
ָ
 ָא ְמ ָרה ָל ֶהן,יﬠית
ִ ָא ְכ ָלה ּ ַפ ֵגי ׁ ְש ִב
הוֹדיע ּו
ִ , ְ ּב ַב ָ ּק ׁ ָשה ִמ ֶּכם:יﬠית
ִ ׁ ֶש ָא ְכ ָלה ּ ַפ ֵ ּגי ׁ ְש ִב
ֹאמר ּו ַﬠל ַמה ׁ ּ ֶשזּוֹ
ְ  ׁ ֶשלּ ֹא י,לוֹקה
ָ ַﬠל ָמה ִהיא
יﬠית וְ ָתל ּו
ִ  ֵה ִביא ּו ּ ַפ ֵ ּגי ׁ ְש ִב.לוֹקה
ָ לוֹקה זוֹ
ָ
 ַﬠל:אוֹמ ִרין
ְ ְנֶיה ו
ָ  וְ ָהי ּו ַמ ְכ ִריזִ ין ְל ָפ,אר ּה
ָ ְ ּב ַצ ָּו
.לוֹקה
ָ יﬠית ִהיא
ִ ִﬠ ְס ֵקי ׁ ְש ִב

The Gemara explains: A parable with regard to Moses and David
shows to what this may be compared. It may be compared to
two women who were flogged in court for their sins. One of
them sinned by engaging in forbidden relations, and one ate
unripe figs of the Sabbatical YearN although they are forbidden. The woman who ate the unripe figs of the Sabbatical Year
said to the court: Please publicize the sin for which I am being
flogged, so that people will not say that what that woman is
being flogged for is also what this woman is being flogged
for. They brought unripe figs of the Sabbatical Year, and hung
them around her neck, and announced before her, saying: She
is receiving lashes on account of the Sabbatical Year. Moses
requested that his sin be publicized so that people would not
think that he committed the same sins as the members of his
generation, i.e., the Golden Calf and the report of the spies.

HALAKHA

Transgressions that one confessed – ֲﬠ ֵבירוֹת ׁ ֶש ִה ְתוַ דָּ ה
יהן
ֶ ﬠ ֵל:ֲ Transgressions that one confessed last Yom Kippur and did not repeat may be confessed again. This
is in accordance with the opinion of Rabbi Eliezer ben
Ya’akov, about whom the Gemara says (Yevamot 49b)
that his teachings are few but clean of error (Shulĥan
Arukh, Oraĥ Ĥayyim 607:4).
Detailing the sin – פרוּט ַה ֵח ְטא:ֵ ּ One who repents and
confesses his sins need not detail them but may do so
if he wishes. If one confesses quietly, it is appropriate
to detail the sin. As for the alphabetical confession that
appears in the Yom Kippur prayers, since everyone says
this, it is not considered a detailed account of one’s sins
(Shulĥan Arukh, Oraĥ Ĥayyim 607:2 and in the comment
of the Rema).
NOTES

Ate unripe figs of the Sabbatical Year – ׁ ֶש ָא ְכ ָלה ּ ַפ ֵ ּגי
יﬠית
ִ ש ִב:
ְ ׁ It is certainly permitted to eat fruits of the Sabbatical Year. However, if one ate them before their proper
time it is not considered eating them but destroying
them, and it is prohibited to actively destroy fruit of the
Sabbatical Year. Consequently, one who eats unripe figs
of the Sabbatical Year is flogged. The commentaries debate the details of this prohibition (see Megillat Esther, a
commentary on the Rambam’s Sefer HaMitzvot). Some
commentaries argue that in this case lashes are rabbinically mandated.
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NOTES

One exposes the hypocrites – מ ַפ ְר ְס ִמין ֶאת ַה ֲחנֵ ִפין:ְ One must
expose those who are known to act diﬀerently than how they
present themselves although there are no witnesses to their
sins (Rabbeinu Yehonatan).
Authority buries one who owns it – יה
ָ ה ָר ׁשוּת ְמ ַק ֶ ּב ֶרת ְ ּב ָﬠ ֶל:ָ
Power shortens a one’s life, and one who rises to authority dies
young, before his natural time.

,ְמ ַפ ְר ְס ִמין ֶאת ַה ֲחנֵ ִפין ִמ ּ ְפנֵי ִחילּ וּל ַה ׁ ּ ֵשם
 ״ו ְּב ׁשוּב צַ דִּ יק ִמצִ ְדקוֹ וְ ָﬠ ָ ׂשה:ׁ ֶש ֶּנ ֱא ַמר
 ְּת ׁשו ַּבת.ָﬠוֶ ל וְ נָ ַת ִּתי ִמ ְכ ׁשוֹל ְל ָפנָיו״
 וְ ַאף ַﬠל,ַה ּמו ְּח ָל ִטין ְמ ַﬠ ֶּכ ֶבת ַה ּפו ְּר ָﬠנוּת
.ּ ִפי ׁ ֶש ֶּנ ְח ַּתם ָﬠ ָליו ְ ּגזַ ר דִּ ין ׁ ֶשל ּפו ְּר ָﬠנוּת

Furthermore, they said: One exposes the hypocritesN due to
the desecration of God’s name, so others will not think that
they are truly righteous and that their deeds bear imitating, as
it is stated: “When a righteous man turns from his righteousness and commits iniquity, I will lay a stumbling block before
him” (Ezekiel : ). That is, when people do not know that
someone is wicked to the core, he causes other people to err and
this desecrates the name of God when it is revealed. The repentance of utterly wicked people prevents suﬀering from coming
upon them. And although the sentence of judgment has already been signed against them for suﬀering, their repentance
prevents them from being punished.

 וְ ָה ָר ׁשוּת,סוֹפ ּה ַּת ָ ּק ָלה
ָ ׁ ַש ְלוַ ת ְר ׁ ָש ִﬠים
 ָﬠרוֹם נִ ְכנַ ס ָל ּה,יה
ָ ְמ ַק ֶ ּב ֶרת ֶאת ְ ּב ָﬠ ֶל
יאה
ָ ִ ו ְּלוַ אי ׁ ֶש ְּת ֵהא יְ צ,וְ ָﬠרוּם יֵ צֵ א ִמ ֶּמ ָּנה
 ַרב ִּכי ֲהוָ ה נָ ֵפיק ְל ֵמ ַידן דִּ ינָ א.יאה
ָ ְּכ ִב
,יה ִל ְק ָט ָלא נָ ֵפיק
ּ  ִ ּבצְ ב ּו נַ ְפ ׁ ֵש:ֲא ַמר ָה ִכי
 וְ ֵר ָיקן,יה ֵלית הוּא ָﬠ ֵביד
ֵ ּוצְ ב ּו ֵ ּב
ּ ית
יאה
ָ  ו ְּלוַ אי ׁ ֶש ְּת ֵהא ִ ּב,יה ָאזֵ יל
ֵ ְל ֵב
ּ ית
.יאה
ָ ִִּכיצ

The tranquility of the wicked is ultimately their destruction,
as in their contentment they sit and think about forbidden matters. And authority buries one who owns it.N He was naked
when he entered into power, and he will be naked when he
leaves it, and if only his exit would be like his entrance, without sin and added iniquity. The Gemara relates: When Rav
would leave his home to go to court to judge cases, he would
say this of himself: Of his own will, he goes to die, because a
judge who misjudges a case is liable to death at the hand of
Heaven; and he does not fulfill the will of his household and
he goes empty-handed to his household, because a judge does
not receive a salary; and if only his entrance would be like his
exit, without sin or transgression.

: ָר ָבא ִּכי ֲהוָ ה נָ ֵפיק ְל ִדינָ א ֲא ַמר ָה ִכיWhen Rava would go to judge, he would say this of himself:
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A line of people [ambuha] – א ְמ ּבו ָּהא:ַ Apparently from the
Middle Persian ambuh, meaning many or a large crowd.

יה
ּ  וּצְ ב ּו ֵ ּב ֵית.יה ִל ְק ָט ָלא נָ ֵפיק
ּ ִ ּבצְ ב ּו נַ ְפ ׁ ֵש
,יה ָאזֵ יל
ֵ  וְ ֵר ָיקן ְל ֵב,ֵלית הוּא ָﬠ ֵביד
ּ ית
 וְ ִכי ָהוִ י.יאה
ָ ִיאה ִּכיצ
ָ ו ְּלוַ אי ׁ ֶש ְּת ֵהא ִ ּב
״אם
ִ :יה ָא ַמר
ּ ָחזֵ י ַא ְמ ּבו ָּהא ַא ַ ּב ְת ֵר
יﬠ ֹאשוֹ ָל ָﬠב ִ ּיַג
ׁ יַ ֲﬠ ֶלה ַל ׁ ּ ָש ַמיִ ם ִ ׂשיאוֹ וְ ר
.ֹאמר ּו ַאיּוֹ״
ְ רוֹאיו י
ָ ֹאבד
ֵ ְּכגֶ ְללוֹ ָלנֶצַ ח י
יה ְ ּב ׁ ַש ְ ּב ָתא
ּ ַרב זו ְּט ָרא ִּכי ָהו ּו ְמ ַכ ְּת ִפי ֵל
עוֹלם ח ֶֹסן
ָ ״כי ל ֹא ְל
ִּ :דְּ ִריגְ ָלא ֲהוָ ה ָא ַמר
.וְ ִאם נֵ זֶ ר ְלדוֹר וָ דוֹר״

Of his own will, he goes to die; and he does not fulfill the will
of his household, and he goes empty-handed to his household; and if only his entrance would be like his exit. And
when he saw a line of people [ambuha]L following after him
out of respect for him, he said: “Though his excellency ascends
to the heavens, and his head reaches to the clouds, yet he shall
perish forever like his own dung; they who have seen him will
say: Where is he?” ( Job : – ). This teaches that when one
achieves power, it can lead to his downfall. When they would
carry Rav Zutra on their shoulders during the Shabbat of the
Festival when he taught, he would recite the following to avoid
becoming arrogant: “For power is not forever, and does the
crown endure for all generations?” (Proverbs : ).

״ש ֵאת ּ ְפנֵי ָר ׁ ָשע ל ֹא טוֹב״ – ל ֹא טוֹב
ְׂ
וֹש ִאין ָל ֶהם ּ ָפנִים
ׂ ְ ָּל ֶהם ָל ְר ׁ ָש ִﬠים ׁ ֶשנ
 ל ֹא טוֹב לוֹ ְל ַא ְח ָאב,עוֹלם ַהזֶּ ה
ָ ָ ּב
ָ ָשא ּו לוֹ ּ ָפנִים ְ ּב
ׂ ְ ׁ ֶש ּנ
:עוֹלם ַהזֶּ ה ׁ ֶש ֶּנ ֱא ַמר
)א ְח ָאב ִמ ְּל ָפנַי( ל ֹא ָא ִביא
ַ ״יַ ַﬠן ִּכי נִ ְכנַע
.ָה ָר ָﬠה ְ ּביָ ָמיו״

§ It was further taught: “It is not good to respect the person

״ל ַה ּטוֹת צַ דִּ יק ַ ּב ִּמ ׁ ְש ּ ָפט״ – טוֹב ָל ֶהם
ְ
נוֹש ִאין ָל ֶהם ּ ָפנִים
ׂ ְ יקים ׁ ֶש ֵאין
ִ ִַּל ַ ּצד
נָשא ּו
ׂ ְ  טוֹב לוֹ ְלמ ׁ ֶֹשה ׁ ֶשלּ ֹא,עוֹלם ַהזֶּ ה
ָ ְ ּב
 ״יַ ַﬠן ל ֹא: ׁ ֶש ֶּנ ֱא ַמר,עוֹלם ַהזֶּ ה
ָ לוֹ ּ ָפנִים ְ ּב
ּ ישנִי״ ָהא ִא
יל ּו
ֵ ׁ ִֶּה ֱא ַמנְ ֶּתם ִ ּבי ְל ַה ְקד
יﬠ זְ ַמ ָּנם ֶה ֱא ַמנְ ֶּתם ִ ּבי – ֲﬠ ַדיִ ין ל ֹא ִה ִ ּג
.עוֹלם
ָ ִל ּ ָיפ ֵטר ִמן ָה

436

Perek VIII . 87a . .פרק ח׳ דף פז

of the wicked” (Proverbs : ), meaning, it is not good for
wicked people when they are respected in this world and are
not punished their sins. For example, it was not good for Ahab
to be respected in this world, as it is stated: “Because he
humbled himself before Me, I will not bring the evil in his
days” Kings : ), and Ahab thereby lost his share in the
World-to-Come.
The opposite is also true. The complete verse states: “It is not
good to respect the person of the wicked, to turn aside the
righteous in judgment” (Proverbs : ), meaning: It is good
for the righteous when they are not respected in this world
and are punished in this world for their sins. For example, it was
good for Moses that he was not respected in this world, as it
is stated: “Because you did not believe in Me, to sanctify Me”
(Numbers : ). The Gemara analyzes this: Had you believed
in Me, your time still would not have come to depart the
world.

