NOTES

One exposes the hypocrites – מ ַפ ְר ְס ִמין ֶאת ַה ֲחנֵ ִפין:ְ One must
expose those who are known to act diﬀerently than how they
present themselves although there are no witnesses to their
sins (Rabbeinu Yehonatan).
Authority buries one who owns it – יה
ָ ה ָר ׁשוּת ְמ ַק ֶ ּב ֶרת ְ ּב ָﬠ ֶל:ָ
Power shortens a one’s life, and one who rises to authority dies
young, before his natural time.

,ְמ ַפ ְר ְס ִמין ֶאת ַה ֲחנֵ ִפין ִמ ּ ְפנֵי ִחילּ וּל ַה ׁ ּ ֵשם
 ״ו ְּב ׁשוּב צַ דִּ יק ִמצִ ְדקוֹ וְ ָﬠ ָ ׂשה:ׁ ֶש ֶּנ ֱא ַמר
 ְּת ׁשו ַּבת.ָﬠוֶ ל וְ נָ ַת ִּתי ִמ ְכ ׁשוֹל ְל ָפנָיו״
 וְ ַאף ַﬠל,ַה ּמו ְּח ָל ִטין ְמ ַﬠ ֶּכ ֶבת ַה ּפו ְּר ָﬠנוּת
.ּ ִפי ׁ ֶש ֶּנ ְח ַּתם ָﬠ ָליו ְ ּגזַ ר דִּ ין ׁ ֶשל ּפו ְּר ָﬠנוּת

Furthermore, they said: One exposes the hypocritesN due to
the desecration of God’s name, so others will not think that
they are truly righteous and that their deeds bear imitating, as
it is stated: “When a righteous man turns from his righteousness and commits iniquity, I will lay a stumbling block before
him” (Ezekiel : ). That is, when people do not know that
someone is wicked to the core, he causes other people to err and
this desecrates the name of God when it is revealed. The repentance of utterly wicked people prevents suﬀering from coming
upon them. And although the sentence of judgment has already been signed against them for suﬀering, their repentance
prevents them from being punished.

 וְ ָה ָר ׁשוּת,סוֹפ ּה ַּת ָ ּק ָלה
ָ ׁ ַש ְלוַ ת ְר ׁ ָש ִﬠים
 ָﬠרוֹם נִ ְכנַ ס ָל ּה,יה
ָ ְמ ַק ֶ ּב ֶרת ֶאת ְ ּב ָﬠ ֶל
יאה
ָ ִ ו ְּלוַ אי ׁ ֶש ְּת ֵהא יְ צ,וְ ָﬠרוּם יֵ צֵ א ִמ ֶּמ ָּנה
 ַרב ִּכי ֲהוָ ה נָ ֵפיק ְל ֵמ ַידן דִּ ינָ א.יאה
ָ ְּכ ִב
,יה ִל ְק ָט ָלא נָ ֵפיק
ּ  ִ ּבצְ ב ּו נַ ְפ ׁ ֵש:ֲא ַמר ָה ִכי
 וְ ֵר ָיקן,יה ֵלית הוּא ָﬠ ֵביד
ֵ ּוצְ ב ּו ֵ ּב
ּ ית
יאה
ָ  ו ְּלוַ אי ׁ ֶש ְּת ֵהא ִ ּב,יה ָאזֵ יל
ֵ ְל ֵב
ּ ית
.יאה
ָ ִִּכיצ

The tranquility of the wicked is ultimately their destruction,
as in their contentment they sit and think about forbidden matters. And authority buries one who owns it.N He was naked
when he entered into power, and he will be naked when he
leaves it, and if only his exit would be like his entrance, without sin and added iniquity. The Gemara relates: When Rav
would leave his home to go to court to judge cases, he would
say this of himself: Of his own will, he goes to die, because a
judge who misjudges a case is liable to death at the hand of
Heaven; and he does not fulfill the will of his household and
he goes empty-handed to his household, because a judge does
not receive a salary; and if only his entrance would be like his
exit, without sin or transgression.

: ָר ָבא ִּכי ֲהוָ ה נָ ֵפיק ְל ִדינָ א ֲא ַמר ָה ִכיWhen Rava would go to judge, he would say this of himself:
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A line of people [ambuha] – א ְמ ּבו ָּהא:ַ Apparently from the
Middle Persian ambuh, meaning many or a large crowd.

יה
ּ  וּצְ ב ּו ֵ ּב ֵית.יה ִל ְק ָט ָלא נָ ֵפיק
ּ ִ ּבצְ ב ּו נַ ְפ ׁ ֵש
,יה ָאזֵ יל
ֵ  וְ ֵר ָיקן ְל ֵב,ֵלית הוּא ָﬠ ֵביד
ּ ית
 וְ ִכי ָהוִ י.יאה
ָ ִיאה ִּכיצ
ָ ו ְּלוַ אי ׁ ֶש ְּת ֵהא ִ ּב
״אם
ִ :יה ָא ַמר
ּ ָחזֵ י ַא ְמ ּבו ָּהא ַא ַ ּב ְת ֵר
יﬠ ֹאשוֹ ָל ָﬠב ִ ּיַג
ׁ יַ ֲﬠ ֶלה ַל ׁ ּ ָש ַמיִ ם ִ ׂשיאוֹ וְ ר
.ֹאמר ּו ַאיּוֹ״
ְ רוֹאיו י
ָ ֹאבד
ֵ ְּכגֶ ְללוֹ ָלנֶצַ ח י
יה ְ ּב ׁ ַש ְ ּב ָתא
ּ ַרב זו ְּט ָרא ִּכי ָהו ּו ְמ ַכ ְּת ִפי ֵל
עוֹלם ח ֶֹסן
ָ ״כי ל ֹא ְל
ִּ :דְּ ִריגְ ָלא ֲהוָ ה ָא ַמר
.וְ ִאם נֵ זֶ ר ְלדוֹר וָ דוֹר״

Of his own will, he goes to die; and he does not fulfill the will
of his household, and he goes empty-handed to his household; and if only his entrance would be like his exit. And
when he saw a line of people [ambuha]L following after him
out of respect for him, he said: “Though his excellency ascends
to the heavens, and his head reaches to the clouds, yet he shall
perish forever like his own dung; they who have seen him will
say: Where is he?” ( Job : – ). This teaches that when one
achieves power, it can lead to his downfall. When they would
carry Rav Zutra on their shoulders during the Shabbat of the
Festival when he taught, he would recite the following to avoid
becoming arrogant: “For power is not forever, and does the
crown endure for all generations?” (Proverbs : ).

״ש ֵאת ּ ְפנֵי ָר ׁ ָשע ל ֹא טוֹב״ – ל ֹא טוֹב
ְׂ
וֹש ִאין ָל ֶהם ּ ָפנִים
ׂ ְ ָּל ֶהם ָל ְר ׁ ָש ִﬠים ׁ ֶשנ
 ל ֹא טוֹב לוֹ ְל ַא ְח ָאב,עוֹלם ַהזֶּ ה
ָ ָ ּב
ָ ָשא ּו לוֹ ּ ָפנִים ְ ּב
ׂ ְ ׁ ֶש ּנ
:עוֹלם ַהזֶּ ה ׁ ֶש ֶּנ ֱא ַמר
)א ְח ָאב ִמ ְּל ָפנַי( ל ֹא ָא ִביא
ַ ״יַ ַﬠן ִּכי נִ ְכנַע
.ָה ָר ָﬠה ְ ּביָ ָמיו״

§ It was further taught: “It is not good to respect the person

״ל ַה ּטוֹת צַ דִּ יק ַ ּב ִּמ ׁ ְש ּ ָפט״ – טוֹב ָל ֶהם
ְ
נוֹש ִאין ָל ֶהם ּ ָפנִים
ׂ ְ יקים ׁ ֶש ֵאין
ִ ִַּל ַ ּצד
נָשא ּו
ׂ ְ  טוֹב לוֹ ְלמ ׁ ֶֹשה ׁ ֶשלּ ֹא,עוֹלם ַהזֶּ ה
ָ ְ ּב
 ״יַ ַﬠן ל ֹא: ׁ ֶש ֶּנ ֱא ַמר,עוֹלם ַהזֶּ ה
ָ לוֹ ּ ָפנִים ְ ּב
ּ ישנִי״ ָהא ִא
יל ּו
ֵ ׁ ִֶּה ֱא ַמנְ ֶּתם ִ ּבי ְל ַה ְקד
יﬠ זְ ַמ ָּנם ֶה ֱא ַמנְ ֶּתם ִ ּבי – ֲﬠ ַדיִ ין ל ֹא ִה ִ ּג
.עוֹלם
ָ ִל ּ ָיפ ֵטר ִמן ָה
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of the wicked” (Proverbs : ), meaning, it is not good for
wicked people when they are respected in this world and are
not punished their sins. For example, it was not good for Ahab
to be respected in this world, as it is stated: “Because he
humbled himself before Me, I will not bring the evil in his
days” Kings : ), and Ahab thereby lost his share in the
World-to-Come.
The opposite is also true. The complete verse states: “It is not
good to respect the person of the wicked, to turn aside the
righteous in judgment” (Proverbs : ), meaning: It is good
for the righteous when they are not respected in this world
and are punished in this world for their sins. For example, it was
good for Moses that he was not respected in this world, as it
is stated: “Because you did not believe in Me, to sanctify Me”
(Numbers : ). The Gemara analyzes this: Had you believed
in Me, your time still would not have come to depart the
world.

זוֹכין
ִ  ל ֹא דַּ יָּ ין ׁ ֶש ֵהן,יקים
ִ ִּיהם ַל ַ ּצד
ֶ ַא ׁ ְש ֵר
נֵיהם ַﬠד
ֶ נֵיהם וְ ִל ְבנֵי ְב
ֶ ֶא ָּלא ׁ ֶש ְּמזַ ִּכין ִל ְב
 ׁ ֶש ַּכ ָּמה ָ ּבנִים ָהי ּו לוֹ.סוֹף ָּכל ַהדּ וֹרוֹת
,יש ֵרף ְּכנָ ָדב וַ ֲא ִביהוּא
ׂ ָ ּ ְל ַא ֲהרֹן ׁ ֶש ְראוּיִ ין ִל
וֹת ִרים״ ֶא ָּלא ׁ ֶש ָﬠ ַמד ָל ֶהם
ָ ּ״הנ
ַ :ׁ ֶש ֶּנ ֱא ַמר
.יהם
ֶ זְ כוּת ֲא ִב

They said: Fortunate are the righteous because not only do they
accumulate merit for themselves, but they accumulate merit for
their children and their children’s children until the end of all
generations; as there were several sons of Aaron who essentially deserved to be burned like Nadav and Avihu, as it is
stated: “The sons of Aaron who were left” (Leviticus : ),
implying that others were left as well although they deserved to
be burned with their brothers. But the merit of their father
protected them, and they and their descendants were priests for
all time.

 ל ֹא דַּ יָּ ין ׁ ֶש ְּמ ַחיְּ ִיבין,אוֹי ָל ֶהם ָל ְר ׁ ָש ִﬠים
נֵיהם וְ ִל ְבנֵי
ֶ יבין ִל ְב
ִ ְַﬠצְ ָמן ֶא ָּלא ׁ ֶש ְּמ ַחיּ
 ַה ְר ֵ ּבה ָ ּבנִים.נֵיהם ַﬠד סוֹף ָּכל ַהדּ וֹרוֹת
ֶ ְ ּב
 ַﬠ ְבדּ וֹ, ְּכ ָט ִבי, ְנַﬠן ׁ ֶש ְראוּיִ ין ִל ָּיס ֵמך
ַ ָהי ּו לוֹ ִל ְכ
יהם
ֶ חוֹבת ֲא ִב
ַ  ֶא ָּלא ׁ ֶש,יאל
ֵ ׁ ֶשל ַר ָ ּבן ַ ּג ְמ ִל
.ָ ּג ְר ָמה ָל ֶהן

On the other hand: Woe to the wicked, as not only do they
render themselves liable, but they also render their children
and children’s children liable until the end of all generations.
For example, Canaan had many children who deserved to
be ordained as rabbis and instructors of the public due to their
great stature in Torah study, like Tavi,P the servant of Rabban
Gamliel, who was famous for his wisdom; but their father’s
liability caused them to remain as slaves.

ָּכל ַה ְמזַ ֶּכה ֶאת ָה ַר ִ ּבים – ֵאין ֵח ְטא ָ ּבא ַﬠל
 וְ ָכל ַה ַּמ ֲח ִטיא ֶאת ָה ַר ִ ּבים – ִּכ ְמ ַﬠט,יָ דוֹ
 ָּכל.יקין ְ ּביָ דוֹ ַל ֲﬠ ׂשוֹת ְּת ׁשו ָּבה
ִ ֵאין ַמ ְס ּ ִפ
ַה ְמזַ ֶּכה ֶאת ָה ַר ִ ּבים ֵאין ֵח ְטא ָ ּבא ַﬠל
 ַמאי ַט ְﬠ ָמא – ְּכ ֵדי ׁ ֶש ּל ֹא יְ ֵהא הוּא,יָ דוֹ
״כי
ִ ְֵ ּבג
ִּ  ׁ ֶש ֶּנ ֱא ַמר,יהנּ ֹם וְ ַת ְל ִמ ָידיו ְ ּבגַ ן ֵﬠ ֶדן
ָל ֹא ַת ֲﬠזוֹב נַ ְפ ׁ ִשי ִל ׁ ְשאוֹל ל ֹא ִת ֵּתן ֲח ִס ְידך
 וְ ָכל ַה ַּמ ֲח ִטיא ֶאת ָה ַר ִ ּבים.ִל ְראוֹת ׁ ָש ַחת״
ֵאין ַמ ְס ּ ִפ ִיקין ְ ּביָ דוֹ ַל ֲﬠשׂ וֹת ְּת ׁשו ָּבה – ׁ ֶשלּ ֹא
,יה ָּנם
ִ ֵיְ ֵהא הוּא ְ ּבגַ ן ֵﬠ ֶדן וְ ַת ְל ִמ ָידיו ְ ּבג
״א ָדם ָﬠ ׁשוּק ְ ּב ַדם נָ ֶפ ׁש ַﬠד ּבוֹר
ָ :ׁ ֶש ֶּנ ֱא ַמר
.יָ נוּס ַאל יִ ְת ְמכ ּו ּבוֹ״

Furthermore: Whoever accumulates merit for the public will
not have sin come to his hand, and God protects him from failing; but whoever causes the public to sinH has almost no ability to repent. The Gemara explains: What is the reason that
whoever accumulates merit for the public will not have sin
come to his hand? It is so that he will not be in Gehenna while
his students are in the Garden of Eden, as it is stated: “For You
will not abandon my soul to the nether-world; neither will You
suﬀer Your godly one to see the pit” (Psalms : ). On the
other hand, whoever causes the public to sin has almost no
ability to repent, so that he will not be in the Garden of Eden
while his students are in Gehenna, as it is stated: “A man who
is laden with the blood of any person shall hasten his steps
to the pit; none will support him” (Proverbs : ). Since he
oppressed others and caused them to sin, he shall have no escape.

ֵ ״ה
ָ
.אוֹמר ֶא ֱח ָטא וְ ָא ׁשוּב ֶא ֱח ָטא וְ ָא ׁשוּב״
״א ֱח ָטא וְ ָא ׁשוּב ֶא ֱח ָטא
ֶ ימר
ַ ָל ָּמה ִלי ְל ֵמ
,ימנֵי? ִּכ ְד ַרב הוּנָ א ָא ַמר ַרב
ְ ִוְ ָא ׁשוּב״ ְּת ֵרי ז
 ֵּכיוָ ן ׁ ֶש ָﬠ ַבר ָא ָדם:דְּ ָא ַמר ַרב הוּנָ א ָא ַמר ַרב
 הו ְּּת ָרה לוֹ.ֲﬠ ֵב ָירה וְ ׁ ָשנָ ה ָ ּב ּה – הו ְּּת ָרה לוֹ
.נַﬠ ֵ ׂשית לוֹ ְּכ ֵה ֶּיתר
ֲ :ָס ְל ָקא דַּ ֲﬠ ָתךְ ?! ֶא ָּלא

§ The Gemara returns to interpreting the mishna. It states there

״א ֱח ָטא וְ יוֹם ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר – ֵאין יוֹם
ֶ
נִיתין דְּ ל ֹא
ִ ימא ַמ ְת
ָ  ֵל.ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר״
 ַﬠל ָּכל ֲﬠ ֵבירוֹת:אוֹמר
ֵ  ַר ִ ּבי,ְּכ ַר ִ ּבי – דְּ ַתנְיָא
 ֵ ּבין ָﬠ ָ ׂשה ְּת ׁשו ָּבה ֵ ּבין ל ֹא ָﬠ ָ ׂשה,ׁ ֶש ַ ּב ּת ָוֹרה
ימא
ָ ְּת ׁשו ָּבה יוֹם ַה ִּכ ּפו ִּרים ְמ ַכ ּ ֵפר! ֲא ִפילּ ּו ֵּת
. ַא ַ ּגב ׁ ָשאנֵי,ַר ִ ּבי

It is stated in the mishna that if one says: I will sin and Yom
Kippur will atone for my sins, Yom Kippur does not atone for
his sins. The Gemara comments: Let us say that the mishna is
not in accordance with the opinion of Rabbi Yehuda HaNasi,
as it was taught in a baraita that Rabbi Yehuda HaNasi says:
Yom Kippur atones for all transgressions of the Torah, whether one repented or did not repent. The Gemara answers: Even
if you say that the mishna is in accordance with the opinion of
Rabbi Yehuda HaNasi, it is diﬀerent when it is on the basis of
being permitted to sin. Even Rabbi Yehuda HaNasi agrees that
Yom Kippur does not atone for the transgressions one commits
only because he knows that Yom Kippur will atone for them.

HALAKHA

Causes the public to sin – מ ֲח ִטיא ֶאת ָה ַר ִ ּבים:ַּ The Holy
One, Blessed be He, does not allow one who has caused
the public to sin the opportunity to repent (Rambam Sefer
HaMadda, Hilkhot Teshuva 4:1).
NOTES

One who says I will sin and I will repent – אוֹמר ֶא ֱח ָטא
ֵ ָה
וְ ָא ׁשוּב: Commentaries debate whether this applies only
when one says: I will sin and repent, twice. Perhaps when
he repeats it, that itself is indicative that the sin is habitual
(see Leĥem Mishne on Rambam Sefer HaMadda, Hilkhot
Teshuva 4:1).

that one who says: I will sin and I will repent,N I will sin and
I will repent, is not given the opportunity to repent. The Gemara
asks: Why do I need the mishna to say twice: I will sin and I
will repent, I will sin and repent? The Gemara explains that this
is in accordance with that which Rav Huna said that Rav said,
as Rav Huna said that Rav said: Once a person commits a
transgression and repeats it, it becomes permitted to him. The
Gemara is surprised at this: Can it enter your mind that it becomes permitted to him? Rather, say that it becomes to him
as though it were permitted. Consequently, the sinner who repeats his sin has diﬃculty abandoning his sin, and the repetition
of his sin is reflected in the repetition of the phrase.

PERSONALITIES

Tavi – ט ִבי:ָ Tavi was the servant of Rabban Gamliel in Yavne,
and he was famous for his skills and scholarship. He is greatly
praised by Rabban Gamliel and other Sages. There is an extraordinary statement made by Rabbi Eliezer ben Azarya that
were it not for the curse given to the descendants of Canaan,
Tavi would certainly be relaxing as Rabbi Eliezer served him.

At a certain point, Rabban Gamliel sought a way to release
Tavi from servitude, but he failed to do so due to the prohibition against freeing a Canaanite slave. Upon Tavi’s death,
Rabban Gamliel mourned as he would for a close relative and
said: He was unlike any other servant; he was fit to join the
Jewish people.
. פרק ח׳ דף פז. Perek VIII . 87a
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NOTES

Who shall entreat [yitpallel] for him – מי יִ ְת ּ ַפ ֶּלל ַ ּב ֲﬠדוֹ:ִ
Maharsha writes that the dispute is not about the
meaning of the root pll; everyone agrees that yitpallel refers to prayer and forgiveness and that pillel,
the base form of the word ufilelo, refers to judgment.
Rather, he oﬀers an alternative explanation: The Gemara teaches that for a sin between people, once a
court has imposed punishment the injured party will
hopefully agree to forgive the sinner. The Gemara
then challenges this notion by quoting the end of the
verse, which implies that if one sins against God he
will not be granted forgiveness. The Gemara suggests
instead that one should be granted forgiveness for a
sin against God by receiving a punishment from the
court. The Gemara concludes by answering that even
after the court has imposed their punishment, atonement for a sin against God is only achieved through
repentance and prayer.
More than three times – יוֹתר ִמ ׁ ּ ָשל ֹׁש ּ ְפ ָﬠ ִמים:
ֵ The proof
comes from the words of the verse: “And now, please
forgive.” Once one has asked three times, he must be
forgiven, since he does not need to ask again (Tosefet
Yom HaKippurim).
Rabbi Abba heard, etc. – ש ַמע ַר ִ ּבי ַא ָ ּבא וכו׳:
ָ ׁ It seems
that Rabbi Abba interpreted the term hitrapes as
related to the word refes, meaning mud. Since his
household treated Rabbi Yirmeya like mud, he had to
ask his forgiveness (Rav Shmuel Strashun).
HALAKHA

One who angered his friend verbally – ִה ְקנִיט ֲח ֵברוֹ
ב ְד ָב ִרים:ּ ִ Yom Kippur does not atone for sins committed against another person. If one insulted another
person, he must make three attempts to appease
him, and each time he should take three people with
him in order to apologize in front of them. If the other
refuses to be appeased, he need not try again, but
should declare before ten people that he tried to
apologize and was rebuﬀed (Rema, citing Mordekhai).
If he insulted his teacher, he must keep trying until
his teacher is appeased. It is appropriate for the insulted party to forgive, unless his refusal to forgive
is for the benefit of the one asking forgiveness. One
is not required to forgive defamation (Rema, citing
Mordekhai and Sefer Mitzvot Gadol; Shulĥan Arukh,
Oraĥ Ĥayyim 606:1).
He stands ten people at his grave – ַמ ֲﬠ ִמיד ֲﬠ ָ ׂש ָרה ַﬠל
ק ְברוֹ:ִ If a person against whom one sinned has died,
one should bring ten people and stand them by his
grave and say: I sinned against God and this man, soand-so (Shulĥan Arukh, Oraĥ Ĥayyim 606:2).
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.״ﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם״ וכו׳
ֲ
:ּיוֹסף ַ ּבר ָחב ּו ְל ַר ִ ּבי ַא ָ ּבהו
ֵ יה ַרב
ּ ָר ֵמי ֵל
ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ֲח ֵבירוֹ ֵאין יוֹם
״אם
ִ :ַה ִּכ ּפ ּו ִרים ְמ ַכ ּ ֵפר? וְ ָהא ְּכ ִתיב
יֶ ֱח ָטא ִא ׁיש ְל ִא ׁיש ו ִּפ ְללוֹ ֱאל ִֹהים״! ַמאן
.ֱאל ִֹהים – דַּ יָּ ינָ א

§ It was taught in the mishna: Yom Kippur atones for sins committed
against God but does not atone for sins committed against another
person. Rav Yosef bar Ĥavu raised a contradiction before Rabbi
Abbahu: The mishna states that Yom Kippur does not atone for
sins committed against a fellow person, but isn’t it written: “If one
man sin against another, God [Elohim] shall judge him [ufilelo]”
Samuel : ). The word ufilelo, which may also refer to prayer, implies
that if he prays, God will grant the sinner forgiveness. He answered
him: Who is Elohim mentioned in the verse? It is referring to a judge
[elohim] and not to God, and the word ufilelo in the verse indicates
judgment. Atonement occurs only after justice has been done toward
the injured party by means of a court ruling.

 ״וְ ִאם ַלה׳ יֶ ֱח ָטא:ימא ֵס ָיפא
ָ ִאי ָה ִכי ֵא
 ִאם:ִא ׁיש ִמי יִ ְת ּ ַפ ֶּלל לוֹ״? ָה ִכי ָק ָא ַמר
יֶ ֱח ָטא ִא ׁיש ְל ִא ׁיש ו ִּפ ְללוֹ – ֱאל ִֹהים
 וְ ִאם ַלה׳ יֶ ֱח ָטא ִא ׁיש – ִמי,יִ ְמחוֹל לוֹ
.טוֹבים
ִ  ְּת ׁשו ָּבה ו ַּמ ֲﬠ ִ ׂשים,יִ ְת ּ ַפ ֶּלל ַ ּב ֲﬠדוֹ

Rav Yosef bar Ĥavu said to him: If so, say the following with regard to
the latter clause of the verse: “But if a man sin against the Lord, who
shall entreat [yitpallel] for him?” Samuel : ). This is diﬃcult,
since it has been established that the root pll is interpreted in this verse
as indicating judgment, and therefore the latter clause of the verse
implies that if one sins toward God there is no one to judge him. Rabbi
Abbahu answered him: This is what the verse is saying: If one man
sins against another, God [Elohim] shall forgive him [ufilelo]; if
the sinner appeases the person against whom he has sinned, he will
be forgiven. But if a man sin against the Lord, who shall entreat
[yitpallel] for him?N Repentance and good deeds. The root pll is to
be interpreted as indicating forgiveness rather than judgment.

, ָּכל ַה ַּמ ְקנִיט ֶאת ֲח ֵבירוֹ:ָא ַמר ַר ִ ּבי יִ צְ ָחק
: ׁ ֶש ֶּנ ֱא ַמר,ֲא ִפילּ ּו ִ ּב ְד ָב ִרים – צָ ִריךְ ְל ַפיְּ יסוֹ
ָ״בנִי ִאם ָﬠ ַר ְב ָּת ְל ֵר ֶﬠךָ ָּת ַק ְﬠ ָּת ַלזָּ ר ַּכ ּ ֶפיך
ְּ
נוֹק ׁ ְש ָּת ְב ִא ְמ ֵרי ִפיךָ ֲﬠ ֵ ׂשה זֹאת ֵאפוֹא
ַ
את ְ ּב ַכף ֵר ֶﬠךָ ֵלךְ ִה ְת ַר ּ ֵפס
ָ ְ ּבנִי וְ ִה ּנָצֵ ל ִּכי ָב
 ִאם ָממוֹן יֵ ׁש ְ ּביָ ְדךָ – ַה ֵּתר.ו ְּר ַהב ֵר ֶﬠיךָ ״
 וְ ִאם ָלאו – ַה ְר ֵ ּבה ָﬠ ָליו,לוֹ ּ ִפ ַּסת יָ ד
.יﬠים
ִ ֵר

§ Rabbi Yitzĥak said: One who angers his friend, even only

 וְ צָ ִריךְ ְל ַפיְּ יסוֹ ְ ּב ׁ ָשל ֹׁש:)וְ ָא ַמר( ַרב ִח ְסדָּ א
: ׁ ֶש ֶּנ ֱא ַמר,ׁשוּרוֹת ׁ ֶשל ׁ ְשל ׁ ָֹשה ְ ּבנֵי ָא ָדם
אתי וְ יָ ׁ ָשר
ִ ֹאמר ָח ָט
ֶ נָשים וַ יּ
ִ ׁ ״יָ ׁשוֹר ַﬠל ֲא
.יתי וְ ל ֹא ׁ ָשוָ ה ִלי״
ִ ֵֶה ֱﬠו

Rav Ĥisda said: And one must appease the one he has insulted with
three rows of three people, as it is stated: “He comes [yashor] before
men, and says: I have sinned, and perverted that which was right,
and it profited me not” ( Job : ). Rav Ĥisda interprets the word
yashor as related to the word shura, row. The verse mentions sin three
times: I have sinned, and perverted, and it profited me not. This implies
that one should make three rows before the person from whom he is
asking forgiveness.

 ָּכל ַה ְמ ַב ֵ ּק ׁש:יוֹסי ַ ּבר ֲחנִינָ א
ֵ )וְ ָא ַמר( ַר ִ ּבי
יוֹתר
ֵ ָמט ּו ֵמ ֲח ֵבירוֹ ַאל יְ ַב ֵ ּק ׁש ִמ ֶּמנּ ּו
״אנָ א ָ ׂשא נָ א
ָ : ׁ ֶש ֶּנ ֱא ַמר,ִמ ׁ ּ ָשל ֹׁש ּ ְפ ָﬠ ִמים
וְ ַﬠ ָּתה ָ ׂשא נָ א״ וְ ִאם ֵמת – ֵמ ִביא ֲﬠ ָ ׂש ָרה
:אוֹמר
ֵ ְ ו, ו ַּמ ֲﬠ ִמ ָידן ַﬠל ִק ְברוֹ,ְ ּבנֵי ָא ָדם
אתי ַלה׳ ֱאל ֵֹהי יִ ְ ׂש ָר ֵאל וְ ִל ְפלוֹנִי
ִ ָח ָט
.ׁ ֶש ָח ַב ְל ִּתי ּבוֹ

Rabbi Yosei bar Ĥanina said: Anyone who asks forgiveness of his
friend should not ask more than three times,N as it is stated: “Please,
please forgive the transgression of your brothers and their sin, for they
did evil to you. And now, please forgive” (Genesis : ). The verse
uses the word please three times, which shows that one need not ask
more than three times, after which the insulted friend must be appeased and forgive. And if the insulted friend dies before he can be
appeased, one brings ten people, and stands them at the graveH of
the insulted friend, and says in front of them: I have sinned against
the Lord, the God of Israel, and against so-and-so whom I wounded.

יה ִמ ְּיל ָתא ְל ַר ִ ּבי ַא ָ ּבא
ּ ַר ִ ּבי יִ ְר ְמיָ ה ֲהוָ ה ֵל
. ֲאזַ ל ֵא ִיתיב ַאדַּ ׁ ּ ָשא דְּ ַר ִ ּבי ַא ָ ּבא,יה
ּ ַ ּב ֲה ֵד
יה ַמיָּ א ְמ ָטא זַ ְרזִ ֵיפי
ּ ַ ּב ֲה ֵדי דְּ ׁ ַש ְדיָ א ַא ְמ ֵת
, ֲﬠ ָ ׂשאוּנִי ָּכ ַא ׁ ְש ּ ָפה: ֲא ַמר.ישא
ָ ׁ דְּ ַמיָּ א ַא ֵר
.״מ ַא ׁ ְש ּפוֹת יָ ִרים ֶא ְביוֹן״
ֵ :יה
ּ ָק ָרא ַא ַּנ ְפ ׁ ֵש
 ֲא ַמר,יה
ּ ׁ ָש ַמע ַר ִ ּבי ַא ָ ּבא וְ נָ ֵפיק ְל ַא ּ ֵפ
,יכנָ א ְל ֵמ ַיפק ַאדַּ ֲﬠ ָת ְך
ְ  ָה ׁ ְש ָּתא צְ ִר:יה
ּ ֵל
.״לךְ ִה ְת ַר ּ ֵפס ו ְּר ַהב ֵר ֶﬠיךָ ״
ֵ :דִּ ְכ ִתיב

The Gemara relates that Rabbi Yirmeya insulted Rabbi Abba, causing
the latter to have a complaint against him. Rabbi Yirmeya went and
sat at the threshold of Rabbi Abba’s house to beg him for forgiveness.
When Rabbi Abba’s maid poured out the dirty water from the house,
the stream of water landed on Rabbi Yirmeya’s head. He said about
himself: They have made me into a trash heap, as they are pouring
dirty water on me. He recited this verse about himself: “Who lifts up
the needy out of the trash heap” (Psalms : ). Rabbi Abba heardN
what happened and went out to greet him. Rabbi Abba said to him:
Now I must go out to appease you for this insult, as it is written: “Go,
humble yourself [hitrapes] and urge your neighbor” (Proverbs : ).

verbally,H must appease him, as it is stated: “My son, if you have
become a guarantor for your neighbor, if you have struck your
hands for a stranger, you are snared by the words of your mouth…
Do this now, my son, and deliver yourself, seeing you have come
into the hand of your neighbor. Go, humble yourself [hitrapes] and
urge [rehav] your neighbor” (Proverbs : – ). This should be understood as follows: If you have money that you owe him, open the palm
of [hater pisat] your hand to your neighbor and pay the money that
you owe; and if not, if you have sinned against him verbally, increase
[harbe] friends for him, i.e., send many people as your messengers to
ask him for forgiveness.

ְּ יה ִמ
יל ָתא ַ ּב ֲה ֵדי
ּ  ִּכי ֲהוָ ה ֵל,ַר ִ ּבי זֵ ָירא
יה ו ַּמ ְמצִ יא
ׁ ִא
ּ ינִיש ֲהוָ ה ָח ֵליף וְ ָתנֵי ְל ַק ֵּמ
יה
ֵ ֵיכי דְּ נ
ִ  ִּכי ֵה, יה
ּ יתי וְ נֵ יפוֹק ֵל
ּ ֵל
.יה
ּ ִמדַּ ֲﬠ ֵת

It is related that when Rabbi Zeira had a complaint against a
person who insulted him, he would pace back and forth before
him and present himself, so that the person could come and
appease him. Rabbi Zeira made himself available so that it
would be easy for the other person to apologize to him.

ְּ יה ִמ
יל ָתא ַ ּב ֲה ֵדי ַההוּא
ּ ַרב ֲהוָ ה ֵל
 ְ ּב ַמ ֲﬠ ֵלי.יה
ּ ַט ָ ּב ָחא – ָלא ֲא ָתא ְל ַק ֵּמ
 ֵאיזִ יל ֲאנָ א:ּיוֹמא דְּ ִכ ּפו ֵּרי ֲא ַמר ִאיהו
ָ
יה ַרב הוּנָ א; ֲא ַמר
ֵ ְל ַפ
ּ  ּ ָפגַ ע ֵ ּב.יה
ּ יּוֹסי ֵל
יכא ָקא ָאזֵ יל ָמר? ֲא ַמר
ָ יה – ְל ֵה
ּ ֵל
 ָאזֵ יל ַא ָ ּבא: ֲא ַמר.יּוֹסי ִל ְפ ָלנְיָא
ֵ יה ְל ַפ
ּ ֵל
 ֲהוָ ה,יה
ּ ֵ ֲאזַ ל וְ ָקם ִﬠ ָּילו.ְל ִמ ְיק ַטל נַ ְפ ׁ ָשא
,יה
ָ ׁ יָ ֵתיב וְ ָקא ּ ָפ ֵלי ֵר
ּ ֵינֵיה וְ ַחזְ י
ּ  דְּ ֵלי ֵﬠ,ישא
 ֵלית ִלי ִמ ְּיל ָתא, ַא ָ ּבא ַא ְּת! זִ יל:יה
ּ ֲא ַמר ֵל
יש ְת ִמיט
ְ ׁ ישא ִא
ָ ׁ ַ ּב ֲה ָדךְ ! ַ ּב ֲה ֵדי דְּ ָקא ּ ָפ ֵלי ֵר
.יה
ֵ יה ְב
ּ  ו ְּק ַט ֵל,יה
ּ קוֹﬠ
ּ ֵ ו ַּמ ְחי,ַ ּג ְר ָמא

It is further related that Rav had a complaintN against a certain
butcher who insulted him. The butcher did not come before
him to apologize. On Yom Kippur eve, Rav said: I will go
and appease him. He met his student Rav Huna, who said to
him: Where is my Master going? He said to him: I am going
to appease so-and-so. Rav Huna called Rav by his name and
said: Abba is going to kill a person, for surely that person’s end
will not be good. Rav went and stood by him. He found the
butcher sitting and splitting the head of an animal. The butcher raised his eyes and saw him. He said to him: Are you Abba?
Go, I have nothing to say to you. While he was splitting the
head, one of the bones of the head flew out and struck him
in the throat and killed him, thereby fulfilling Rav Huna’s
prediction.

NOTES

Had a complaint – יה ִמ ְּיל ָתא
ּ הוָ ה ֵל:ֲ It seems that this was a
quarrel where both men said harsh words. Although it was
appropriate for the butcher to apologize, Rav suspected that
he had hurt the butcher more, and therefore he went to appease him (Tosefet Yom HaKippurim).

 ָﬠיֵ יל,יה דְּ ַר ִ ּבי
ּ  ַרב ֲהוָ ה ּ ָפ ֵסיק ִס ְיד ָרא ַק ֵּמThe Gemara further relates: Rav was reciting the Torah portion
before Rabbi Yehuda HaNasi.
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 ָﬠיֵ יל ַ ּבר,ישא
ָ ׁ ֲא ָתא ַר ִ ּבי ִחיָּ יא – ֲה ַדר ְל ֵר
 ֲא ָתא ַר ִ ּבי ׁ ִש ְמעוֹן.ישא
ָ ׁ ַק ּ ָפ ָרא – ֲה ַדר ְל ֵר
 ֲא ָתא ַר ִ ּבי ֲחנִינָ א.ישא
ָ ׁ ְ ּב ַר ִ ּבי – ֲה ַדר ְל ֵר
? ּכו ֵּּלי ַהאי נִ ֲה ַדר וְ נֵיזֵ יל: ֲא ַמר,)בר( ָח ָמא
ַּ
 ֲאזַ ל ַרב,יק ּ ִפיד ַר ִ ּבי ֲחנִינָ א
ְ  ִא.ָלא ֲה ַדר
 וְ ָלא,יוֹמי דְּ ִכ ּפו ֵּרי
ֵ יסר ַמ ֲﬠ ֵלי
ַ יה ְּת ֵל
ּ ְלגַ ֵ ּב
.ִא ּ ַיפיַּ יס

Rabbi Ĥiyya, Rav’s uncle and teacher, came in, whereupon Rav
returned to the beginning of the portion and began to read it
again. Afterward, bar Kappara came in, and Rav returned to
the beginning of the portion out of respect for bar Kappara.
Then Rabbi Shimon, son of Rabbi Yehuda HaNasi, came in,
and he returned again to the beginning of the portion. Then,
Rabbi Ĥanina bar Ĥama came in, and Rav said to himself:
Shall I go back and read so many times? He did not return
but continued from where he was. Rabbi Ĥanina was oﬀended
because Rav showed that he was less important than the
others. Rav went before Rabbi Ĥanina on Yom Kippur eve
every year for thirteen years to appease him, but he would not
be appeased.

יוֹסי ַ ּבר
ֵ יכי ָﬠ ֵביד ָה ִכי? וְ ָה ָא ַמר ַר ִ ּבי
ִ וְ ֵה
 ָּכל ַה ְמ ַב ֵ ּק ׁש ָמט ּו ֵמ ֲח ֵבירוֹ ַאל:ֲחנִינָ א
יוֹתר ִמ ׁ ּ ָשל ֹׁש ּ ְפ ָﬠ ִמים! ַרב
ֵ ַיְב ֵ ּק ׁש ִמ ֶּמנּ ּו
?יכי ָﬠ ֵביד ָה ִכי
ִ  וְ ַר ִ ּבי ֲחנִינָ א ֵה.ׁ ָשאנֵי
– וֹתיו
ָ ּ ָּכל ַה ַּמ ֲﬠ ִביר ַﬠל ִמד:וְ ָה ָא ַמר ָר ָבא
!ַמ ֲﬠ ִב ִירין לוֹ ַﬠל ָּכל ּ ְפ ׁ ָש ָﬠיו

The Gemara asks: How could Rav act this way? Didn’t Rabbi
Yosei bar Ĥanina say: Anyone who requests forgiveness from
another should not ask more than three times? The Gemara
answers: Rav is diﬀerent,N since he was very pious and forced
himself to act beyond the letter of the law. The Gemara asks:
And how could Rabbi Ĥanina act this way and refuse to forgive Rav, though he asked many times? Didn’t Rava say: With
regard to anyone who suppresses his honor and forgives someone for hurting him, God pardons all his sins?

יה ְל ַרב
ּ  ַר ִ ּבי ֲחנִינָ א ֶח ְל ָמא ָחזֵ י ֵל,ֶא ָּלא
 וּגְ ִמ ִירי דְּ ָכל דִּ זְ ָקפוּה ּו,דִּ זְ ָקפוּה ּו ְ ּב ִד ְיק ָלא
 ׁ ְש ַמע ִמ ָּינ ּה: ֲא ַמר.ישא ָהוֵ י
ָ ׁ יק ָלא ֵר
ְ ְ ּב ִד
 ִּכי,יפיַּ יס
ַ ּ  וְ ָלא ִא.ָ ּב ֵﬠי ְל ֶמ ֱﬠ ַבד ָר ׁשו ָּתא
.יתא ְ ּב ָב ֶבל
ָ ְאוֹרי
ַ יכי דְּ ֵליזֵ יל וְ ַלגְ ַמר
ִ ֵה

The Gemara explains: Rather, this is what happened: Rabbi
Ĥanina saw in a dream that Rav was being hung on a palm
tree, and he learned as a tradition that anyone about whom
there is a dream in which he was being hung on a palm tree
will become the head of a yeshiva. He said: Learn from this
that he wants to become the head of the yeshiva. Therefore, I
will not be appeased, so that he will have to go and study
Torah in Babylonia. He was conscious of the principle that one
kingdom cannot overlap with another, and he knew that once
Rav was appointed leader, he, Rabbi Ĥanina, would have to
abdicate his own position or die. Therefore, he delayed being
appeased, so that Rav would go to Babylonia and be appointed
there as head of the yeshiva. In this way, the dream would be
fulfilled, as Rav would indeed be appointed as head of a yeshiva,
but since he would be in Babylonia, Rabbi Ĥanina would not
lose his own position.

NOTES

Rav is diﬀerent – רב ׁ ָשאנֵי:ַ Many early commentaries cite the
following version of the text: It is diﬀerent for his teacher. Even
though they were contemporaries, Rabbi Ĥanina was considered like Rav’s teacher, and one who sins against his teacher
must continue to ask forgiveness until he is forgiven.
: פרק ח׳ דף פז. Perek VIII . 87b
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HALAKHA

Confession…when darkness falls – ּי…ﬠם ֲח ׁ ֵש ָכה
ִ וִ ידּ ו: One
must confess during the afternoon prayer on Yom Kippur
eve, before the final meal preceding the fast. An individual
says his confession after his prayer, but the prayer leader
does not say it (Shulĥan Arukh, Oraĥ Ĥayyim 607:1 and in
the comment of the Rema).
Confession while standing – וִ ידּ וּי ַ ּב ֲﬠ ִמ ָידה: One must confess while standing. When he hears the confession from the
prayer leader, he should stand and repeat the confession
along with the prayer leader (Rema, citing Rabbeinu Nissim;
Shulĥan Arukh, Oraĥ Ĥayyim 607:3).

 ִמצְ וַ ת וִ ידּ וּי ֶﬠ ֶרב יוֹם ַה ִּכ ּפו ִּרים ִﬠם:ָּתנ ּו ַר ָ ּבנַן
קוֹדם
ֶ  יִ ְתוַ דֶּ ה: ֲא ָבל ָא ְמר ּו ֲח ָכ ִמים.ֲח ׁ ֵש ָכה
. ׁ ֶש ָּמא ִּת ָּט ֵרף דַּ ְﬠ ּתוֹ ַ ּב ְּסעוּדָּ ה,ֹאכל וְ יִ ׁ ְש ֶּתה
ַ ׁ ֶשיּ
– קוֹדם ׁ ֶש ָא ַכל וְ ׁ ָש ָתה
ֶ וְ ַאף ַﬠל ּ ִפי ׁ ֶש ִה ְתוַ דָּ ה
 ׁ ֶש ָּמא ֵא ַירע,ֹאכל וְ יִ ׁ ְש ֶּתה
ַ ִמ ְתוַ דֶּ ה ְל ַא ַחר ׁ ֶשיּ
 וְ ַאף ַﬠל ּ ִפי ׁ ֶש ִה ְתוַ דָּ ה.דְּ ַבר ַק ְל ָק ָלה ַ ּב ְּסעוּדָּ ה
 ׁ ַש ֲח ִרית – יִ ְתוַ דֶּ ה,ַﬠ ְר ִבית – יִ ְתוַ דֶּ ה ׁ ַש ֲח ִרית
–  ְ ּב ִמנְ ָחה, ְ ּבמו ָּסף – יִ ְתוַ דֶּ ה ְ ּב ִמנְ ָחה,ְ ּבמו ָּסף
.נְﬠ ָילה
ִ יִ ְתוַ דֶּ ה ִ ּב

§ The Sages taught: The main mitzva of confession is on
Yom Kippur eve when darkness falls.H But the Sages said:
One should also confess on Yom Kippur eve before he eats
and drinks at his last meal before the fast lest he become
confusedN at the meal, due to the abundance of food and
drink, and be unable to confess afterward. And although one
confessed before he ate and drank, he confesses again after
he eats and drinks, as perhaps he committed some sin during the meal itself. And although one confessed during the
evening prayer on the night of Yom Kippur, he should confess again during the morning prayer. Likewise, although one
confessed during the morning prayer, he should still confess
during the additional prayer. Similarly, although one confessed during the additional prayer, he should also confess
during the afternoon prayer; and although one confessed
during the afternoon prayer, he should confess again during
the closing prayer [ne’ila].N

יח  ּו ׁ ְש ִל,אוֹמרוֹ? יָ ִחיד ַא ַחר ְּת ִפ ָּלתוֹ
ְ יכן
ָ וְ ֵה
 ַמאי ָא ַמר? ָא ַמר.אוֹמרוֹ ָ ּב ֶא ְמצַ ע
ְ
צִ ּב ּור
: ו ׁ ְּשמו ֵּאל ָא ַמר.עוֹלם״
ָ ﬠ ָרזֵ י יוֹד
ֵ ״א ָּתה
ַ :ַרב
תוֹר ְתךָ ָּכתוּב
ָ  ״ו ְּב: וְ ֵלוִ י ָא ַמר.״מ ַּמ ֲﬠ ַמ ֵ ּקי ַה ֵּלב״
ִ
.עוֹל ִמים״
ָ  ִ״ר ּבוֹן ָה:יוֹחנָן ָא ַמר
ָ  ַר ִ ּבי.ֵלאמֹר״

And where in the Yom Kippur prayers does one say the confession? An individual says it after his Amida prayer, and the
prayer leader says it in the middle of the Amida prayer.N The
Gemara asks: What does one say; what is the liturgy of the
confession? Rav said: One says the prayer that begins: You
know the mysteries of the universe, in accordance with the
standard liturgy. And Shmuel said that the prayer begins with:
From the depths of the heart. And Levi said that it begins:
And in your Torah it is written, saying, and one then recites
the forgiveness achieved by Yom Kippur as stated in the Torah.
Rabbi Yoĥanan said that it begins: Master of the Universe.

ֹנוֹתינ ּו ַר ּב ּו ִמ ִּל ְמנוֹת
ֵ ״כי ֲﬠו
ִּ :ַר ִ ּבי יְ הו ָּדה ָא ַמר
: ַרב ַה ְמנוּנָ א ָא ַמר.ֹאתינ ּו ָﬠצְ מ ּו ִמ ַּס ּ ֵפר״
ֵ וְ ַח ּט
 ַﬠד ׁ ֶשלּ ֹא נוֹצַ ְר ִּתי ֵאינִי ְכ ַדאי ַﬠ ְכ ׁ ָשיו,״אל ַֹהי
ֱ
ׁ ֶשנּ וֹצַ ְר ִּתי ְּכ ִאילּ ּו ל ֹא נוֹצַ ְר ִּתי ָﬠ ָפר ֲאנִי ְ ּב ַחיַּ י
חוֹמר ְ ּב ִמ ָית ִתי ֲה ֵרי ֲאנִי ְל ָפנֶיךָ ִּכ ְכ ִלי ָמ ֵלא
ֶ ַָקל ו
ימה ִיְהי ָרצוֹן ִמ ְּל ָפנֶיךָ ׁ ֶשלּ ֹא ֶא ֱח ָטא
ָּ ּבו ׁ ָּשה ו ְּכ ִל
אתי ְמרוֹק ְ ּב ַר ֲח ֶמיךָ ֲא ָבל ל ֹא ַﬠל
ִ ו ַּמה ׁ ּ ֶש ָח ָט
. וְ ַהיְ ינ ּו וִ ידּ וּיָ א דְּ ָר ָבא ּכו ָּּל ּה ׁ ַש ָּתא.יְ ֵדי יִ ּסו ִּרין״
.יוֹמא דְּ ִכ ּפו ֵּרי
ָ ו ְּד ַרב ַה ְמנוּנָ א זו ָּטא ְ ּב

Rabbi Yehuda said that one says: For our iniquities are too
many to count and our sins are too great to number. Rav
Hamnuna said: This is the liturgy of the confession: My God,
before I was formed I was unworthy. Now that I have been
formed, it is as if I had not been formed. I am dust while
alive, how much more so when I am dead. See, I am before
You like a vessel filled with shame and disgrace. May it be
Your will that I may sin no more, and as for the sins I have
committed before You, erase them in Your compassion, but
not by suﬀering. The Gemara comments: This is the confession that Rava used all year long; and it was the confession
that Rav Hamnuna Zuta used on Yom Kippur.

 ָלא ֲא ַמ ַרן ֶא ָּלא דְּ ָלא ֲא ַמר:ָא ַמר ָמר זו ְּט ָרא
״א ָבל
ֲ  ֲא ָבל ָא ַמר.״א ָבל ֲאנַ ְחנ ּו ָח ָטאנוּ״
ֲ
 דְּ ָא ַמר ַ ּבר.יך
ְ ֲאנַ ְחנ ּו ָח ָטאנוּ״ – ּת ּו ל ֹא צָ ִר
 וַ ֲהוָ ה,יה דִּ ׁ ְשמו ֵּאל
ְ  ֲהוָ ה ָק ֵא:ַה ְמדו ֵּדי
ּ ימנָ א ַק ֵּמ
״א ָבל
ֲ יחא דְּ צִ ּבו ָּרא וַ ֲא ַמר
ָ  וְ ִכי ְמ ָטא ׁ ְש ִל,יָ ֵתיב
: ׁ ְש ַמע ִמ ָּינ ּה, ֲא ַמר.ֲאנַ ְחנ ּו ָח ָטאנוּ״ ָקם ֵמ ַיקם
ּ ַ ִﬠ
.יקר וִ ידּ וּי ַהאי הוּא

Mar Zutra said: We said only that one must follow all these
versions when he did not say the words: But we have sinned.
However, if he said the words: But we have sinned, he need
not say anything further because that is the essential part of
the confession. As bar Hamdudei said: I was standing before
Shmuel and he was sitting; and when the prayer leader
reached the words: But we have sinned, Shmuel stood. Bar
Hamdudei said: Learn from here that this is the main part
of the confession, and Shmuel stood up to emphasize the
significance of these words.H

NOTES

He become confused – ת ָּט ֵרף דַּ ְﬠ ּתוֹ:ִּ The Rambam explains,
based on the version of the text he had, that the concern is that
one might choke during his meal and not manage to confess.
Indeed, several communities added other abbreviated confessions, e.g., specific prayers such as Tefilla Zakka and others,
which are recited after the last meal before the fast (see Tosefet
Yom HaKippurim).

when the gates of Heaven are locked at sunset. Either possibility
explains the name of this prayer.

Confession of an individual and a congregation – וִ ידּ וּי יָ ִחיד
יבוּר
ּ ִוְ צ: Some commentaries explain the reason for this distinction as follows. The individual must confess after his prayer in
case he did not pray with the proper focus, in which case he
must also confess the sin of praying without focus. However,
a congregation fulfills its obligation by following the prayer
Closing prayer [ne’ila] – נְﬠ ָילה
ִ ת ִפ ַילת:ְּ In the Jerusalem Talmud, of the leader, and if its confessions are recited after the prayer,
the Rabbis disagree whether this prayer should be said when people might not pay suﬃcient attention to the words (Tosefet
the Temple gates are locked at the end of the day’s service, or Yom HaKippurim).
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Perek VIII . 87b . :פרק ח׳ דף פז

 ִ ּב ׁ ְשל ׁ ָֹשה ּ ְפ ָר ִקים ַ ּב ׁ ּ ָשנָ ה:ְּתנַ ן ָה ָתם
יהן ַא ְר ָ ּב ָﬠה
ֶ נוֹש ִאין ֶאת ַּכ ּ ֵפ
ׂ ְ ּכ ֲֹהנִים
 ְ ּב ׁ ַש ֲח ִרית ְ ּבמו ָּסף ְ ּב ִמנְ ָחה,ּ ְפ ָﬠ ִמים ַ ּביּוֹם
 וְ ֵא ּל ּו ֵהן ׁ ְשל ׁ ָֹשה.ילת ׁ ְש ָﬠ ִרים
ַ ו ִּבנְ ִﬠ
 ו ְּביוֹם, ו ְּב ַמ ֲﬠ ָמדוֹת, ְ ּב ַת ֲﬠנִיּוֹת:ּ ְפ ָר ִקים
.ַה ִּכ ּפו ִּרים

§ We learned in a mishna there, in tractate Ta’anit: At three times in
the year, priests raise their hands to recite the priestly benediction
four times in a single day:H In the morning prayer, in the additional
prayer, in the afternoon prayer, and at the closing [ne’ila] of the gates.
And these are the three times in the year: During communal fasts
for lack of rain, on which the ne’ila prayer is recited; and during
non-priestly watches [ma’amadot], when the Israelite members of
the guard parallel to the priestly watch come and read the account of
Creation (see Ta’anit a); and on Yom Kippur.

לוֹתא
ָ ְ צ:נְﬠ ַילת ׁ ְש ָﬠ ִרים? ַרב ָא ַמר
ִ ַמאי
״מה ָאנ ּו ֶמה
ָ : ו ׁ ְּשמו ֵּאל ָא ַמר,יְ ֵת ְיר ָתא
 אוֹר יוֹם ַה ִּכ ּפ ּו ִרים:יבי
ִ ית
ִ  ֵמ.ַחיֵּ ינוּ״
 ְ ּב ׁ ַש ֲח ִרית,ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע ּו ִמ ְתוַ דֶּ ה
 ְ ּבמו ָּסף ִמ ְת ּ ַפ ֵּלל,ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
 ְ ּב ִמנְ ָחה ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע,ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
יל ה ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע
ָ  ִ ּבנְ ִﬠ,ּו ִמ ְתוַ דֶּ ה
!ו ִּמ ְתוַ דֶּ ה

The Gemara asks: What is the closing of the gates, i.e., the ne’ila prayer?
Rav said: It is an added prayer of Amida. And Shmuel said: It is not
a full prayer but only a confession that begins with the words: What
are we, what are our lives? The Gemara raises an objection to this
from a baraita, as it was taught: On the night of Yom Kippur, one prays
seven blessings in the Amida prayer and confesses; during the morning prayer, one prays seven blessings and confesses; during the additional prayer, one prays seven blessings and confesses; during the
afternoon prayer, one prays seven blessings and confesses; and during the ne’ila prayer, one prays seven blessings and confesses. This
concurs with Rav’s opinion that ne’ila is an added prayer.

 יוֹם ַה ִּכ ּפ ּו ִרים: דְּ ַתנְ יָ א,ַּת ָּנ ֵאי ִהיא
יכה ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
ָ ִﬠם ֲח ׁ ֵש
, דִּ ְב ֵרי ַר ִ ּבי ֵמ ִא יר,חוֹתם ְ ּב וִ ידּ ּו י
ֵ ְו
 וְ ִאם, ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
 ְּתיו ְּב ָּתא.חוֹתם
ֵ – ָרצָ ה ַל ֲחתוֹם ְ ּבוִ ידּ וּי
.דִּ ׁ ְשמו ֵּאל! ְּתיו ְּב ָּתא

This is a dispute between tanna’imN They all agree that ne’ila is an
added prayer but disagree about the obligation to confess at the ne’ila
prayer, as it was taught in a baraita: At the end of Yom Kippur, as
darkness falls, one prays seven blessings of the Amida and confesses
and ends with the confession; this is the statement of Rabbi Meir.
And the Rabbis say: He prays seven blessings of the Amida, and if he
wishes to end his prayer with a confession, he ends it in this way. The
Gemara says: If so, this is a refutation of the opinion of Shmuel, since
all agree that ne’ila is a complete prayer. The Gemara concludes: Indeed,
it is a conclusive refutation.

 ּ ָפ ַתח,יה דְּ ָר ָבא
ּ עו ָּּלא ַ ּבר ַרב נָ ֵחית ַק ֵּמ
ַ ְ ּב
״מה ָאנ ּו ֶמה
ָ ״א ָּתה ְב ַח ְר ָּתנוּ״ וְ ִסיֵּ ים ְ ּב
יה דְּ ַרב
ּ  ַרב הוּנָ א ְ ּב ֵר.יה
ּ ַחיֵּ ינוּ״ וְ ׁ ַש ְ ּב ֵח
.אוֹמ ָר ּה ַא ַחר ְּת ִפ ָּלתוֹ
ְ  וְ יָ ִחיד:נָ ָתן ָא ַמר

The Gemara relates: Ulla bar Rav went down to lead the ne’ila prayer
before Rava, who was in the synagogue. He opened the prayer with:
You have chosen us, and he concluded with: What are we, what are
our lives? And Rava praised him. Rav Huna, son of Rav Natan, said:
And an individual says it after his Amida prayer. The individual says
the confession after his Amida prayer, not within the Amida prayer as
the prayer leader does.

וֹט ֶרת ֶאת ׁ ֶשל
ֶ נְﬠ ָילה ּפ
ִ  ְּת ִפ ַּלת:ָא ַמר ַרב
לוֹתא
ָ ְ צ: דְּ ָא ַמר,יה
ּ  ַרב ְל ַט ְﬠ ֵמ.ַﬠ ְר ִבית
יה – ּת ּו ל ֹא
ּ  וְ ֵכיוָ ן דְּ צַ ֵּלי ֵל,יְ ֵת ָירה ִהיא
. ְצָ ִריך

Rav said: The ne’ila prayer exempts one from the evening prayer.N
Since one recited an added prayer after the afternoon prayer, when
darkness fell, it serves as the evening prayer.H The Gemara comments
that Rav conforms to his line of reasoning above, as he said: It is an
added prayer, and since he has prayed it he needs no further prayer
in the evening.

HALAKHA

Raising hands on Yom Kippur – יאת ַּכ ּ ַפיִ ם ְ ּביוֹם
ַ נְש
ִׂ
ה ִּכ ּפו ִּרים:ַ In Eretz Yisrael the custom is for priests to recite the priestly benediction on Yom Kippur during the
morning prayer, the additional prayer, and during ne’ila,
which is why ne’ila is recited while it is still daytime. The
custom is not to bless the people during the afternoon
prayer. Outside of Eretz Yisrael this benediction is not
said during ne’ila (Shulĥan Arukh, Oraĥ Ĥayyim 128:44
in the comment of the Rema, 129:1, 622:4).
Ne’ila and the evening prayer – נְﬠ ָילה וְ ַﬠ ְר ִבית:
ִ After
Yom Kippur one must say the evening prayer, which
includes havdala in the blessing of: Who graciously
grants knowledge. Contrary to Rav’s opinion, ne’ila
does not exempt one from reciting the evening prayer
(Tur; Shulĥan Arukh, Oraĥ Ĥayyim 624:1).
Evening prayer is optional – ﬠ ְר ִבית ְר ׁשוּת:ַ According
to the Rambam, the Jewish people took upon themselves the obligation of the evening prayer. Nevertheless, this service does not have the same status as the
other prayers, which are mandatory (Rambam Sefer
Ahava, Hilkhot Tefilla 1:6).
NOTES

This is a dispute between tanna’im – ת ָּנ ֵאי ִהיא:ַּ This
version of the text is diﬃcult, since it does not seem
to relate to the subsequent point. Commentaries have
emended the text in various ways (Maharsha; see Siaĥ
Yitzĥak).
Exempts one from the evening prayer – וֹט ֶרת ֶאת
ֶ ּפ
של ַﬠ ְר ִבית:
ֶ ׁ Commentaries have raised the point that
even if the evening prayer is optional, it still should not
be neglected. Why should ne’ila be used as an excuse
to skip this service? One answer proposes that there is
a mitzva to eat and drink after Yom Kippur, which is like
a Festival. It is therefore legitimate to omit the evening
prayer in order to begin preparations for the meal.

 ֲה ָל ָכה: ו ִּמי ָא ַמר ַרב ָה ִכי? וְ ָה ָא ַמר ַרבThe Gemara is surprised at this: And did Rav actually say this? Didn’t
!אוֹמר ְּת ִפ ַּלת ַﬠ ְר ִבית ְר ׁשוּת
ֵ  ְּכ ִד ְב ֵרי ָהRav say: The halakha is in accordance with the statement of the one
H
.חוֹבה ָק ָא ַמר
ָ אוֹמר
ֵ  ְל ִד ְב ֵרי ָהwho says that the evening prayer is optional? If it is optional, why
would Rav use the term exempt? One is exempt even if he does not pray
the closing prayer. The Gemara answers: He said this in accordance
with the statement of the one who says that the evening prayer is
mandatory. Even according to the opinion that maintains that the
evening prayer is mandatory, if one recites ne’ila, he has fulfilled his
obligation to recite the evening prayer.
 אוֹר יוֹם ַה ִּכ ּפו ִּרים ִמ ְת ּ ַפ ֵּלל:יבי
ִ ית
ִ ֵמ
, ׁ ַש ֲח ִרית ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה,ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
נְﬠ ָילה ִמ ְת ּ ַפ ֵּלל
ִ  ִ ּב,מו ָּסף ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
 ַﬠ ְר ִבית ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע,ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
 ַר ִ ּבי ֲחנִינָ א ֶ ּבן.ֵמ ֵﬠין ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרה
בוֹתיו ִמ ְת ּ ַפ ֵּלל ׁ ְשמוֹנֶ ה
ָ יאל ִמ ׁ ּשוּם ֲא
ֵ ַ ּג ְמ ִל
ֶﬠ ְ ׂש ֵרה ׁ ְש ֵלימוֹת

The Gemara raises an objection from that which we learned in a
baraita: During the evening after Yom Kippur, one prays seven blessings in the Amida and confesses; during the morning prayer, one prays
seven blessings in the Amida and confesses; during the additional
prayer, one prays seven blessings in the Amida and confesses; during
ne’ila one prays seven blessings in the Amida and confesses; and during the evening prayer, one prays seven blessings in an abridged
version of the eighteen blessings of the weekday Amida prayer. One
recites the first three blessings, the final three, and a middle blessing
that includes an abbreviated form of the other weekday blessings. Rabbi Ĥanina ben Gamliel says in the name of his ancestors: One prays
the full eighteen blessings of the weekday Amida prayer as usual,
: פרק ח׳ דף פז. Perek VIII . 87b
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