HALAKHA

A daughter lives with her mother – בת ֵאצֶ ל ִא ָּמ ּה:
ּ ַ If
parents get divorced, a daughter stays with her mother
permanently, even if her mother marries someone else. If
her father has money, funds are taken from him in order
to support her until she is grown. After he dies, she is supported from his estate in accordance with the conditions
of the marriage contract. This is in accordance with the
view of Rav Ĥisda. The Rema writes, based on Maharam
Padua, that this is true only if the court sees that it is
good for the daughter to be with her mother. If the court
determines that it is not in her best interests to be with
her mother, the mother cannot force the daughter to live
with her, and she lives wherever the court deems it best
for her (Rambam Sefer Nashim, Hilkhot Ishut 21:18; Shulĥan
Arukh, Even HaEzer 82:7).
NOTES

And they slaughtered him on the eve of Passover –
ו ׁ ְּש ָחטוּה ּו ֶﬠ ֶרב ַה ּ ֶפ ַסח: In manuscript editions of the Talmud,
in the early commentaries and in some new printings of
the Talmud, the text states, as it does here, that he was
slaughtered on the eve of Passover. The Ya’avetz explains
that this emphasizes that they were so eager to be rid
of the child that they were not concerned about killing
him on the eve of Passover and thereby becoming ritually impure. Other editions of the Talmud read: The eve
of Rosh HaShana. Some explain that according to this
version of the text, the point is that the heirs were not
concerned that they would soon be standing in judgment before God (Eshel Avraham). It would appear that
the original phrase was the eve of Passover, and it was
changed due to the fear of blood libels.

– יתא ִ ּב ְתנַ אי ֵ ּבית דִּ ין
ָ יהי דְּ ֵל
ִ  ִא, ֶא ָּלאRather, the distinction is as follows: She, the wife’s daughter, is not
יתנְ ה ּו ִ ּב ְתנַ אי
ְ  ָ ּבנוֹת דְּ ִא, ְמ ַה ּנֵי ָל ּה ִקנְיָ ןincluded in the stipulation of the court requiring a husband to
support his daughters. Consequently, for her the transaction is
.ֵ ּבית דִּ ין – ָלא ְמ ַה ּנֵי ְלה ּו ִקנְיָ ן
eﬀective. However, with regard to the husband’s own daughters,
who are included in the stipulation of the court, for them the
transaction is not eﬀective.
:נוֹתיו ַהיְ ינ ּו ַט ְﬠ ָמא
ָ  ְ ּב, ִמגְ ַרע ָ ּג ְר ֵﬠי?! ֶא ָּלאThe Gemara wonders about this: Because they are included in the
ימר
ַ  ֵא,יתנְ ה ּו ִ ּב ְתנַ אי ֵ ּבית דִּ ין
ְ  ֵּכיוָ ן דְּ ִאstipulation of the court they are worse oﬀ ? On the contrary, since
the stipulation of the court demands that they be supported, they
.ּצְ ָר ֵרי ַא ְת ּ ְפ ִסינְ הו
should wield more power. Rather, this is the reason that his own
daughters do not collect from liened property: Since they are
included in the stipulation of the court, and it is therefore the
norm for fathers to take care to provide their support, say that their
father gave them bundles of money while he was still alive. Due to
this concern, they cannot repossess liened property. However, in
the case of the wife’s daughter, who is not included in the stipulation
of the court, there is no concern that the husband gave her anything
prior to his death.
: ָא ַמר ַרב ִח ְסדָּ א.אשוֹן״
ׁ ֹאמר ָה ִר
ַ  § ״ל ֹא יWe learned in the mishna that the first husband may not say that
.אוֹמ ֶרת ַ ּבת ֵאצֶ ל ִא ָּמ ּה
ֶ  זֹאתhe will provide his wife’s daughter with support only when she is
with him. Rather, he must bring the sustenance to her in the place
where her mother lives. Rav Ĥisda said: That is to say that in a case
of divorce, a daughter lives with her mother.H
דוֹלה ָﬠ ְס ִקינַן? דִּ ְל ָמא ִ ּב ְק ַט ָּנה
ָ ְ ִמ ַּמאי דְּ ִבגThe Gemara asks: From where do we know that we are dealing
. ו ִּמ ׁ ּשוּם ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָהיָ ה, ָﬠ ְס ִקינַןwith a case of an adult woman and there is a general guideline that
in cases of divorce, a girl lives with her mother? Perhaps we are
dealing with a case of a minor girl, and she lives with her mother
because of concern for her safety, due to an incident that occurred.
,ִיח ֵ ּבן ָק ָטן ְל ִא ּמוֹ  ִמי ׁ ֶש ֵּמת וְ ִה ּנ:דְּ ַתנְיָא
,ּ יְ ֵהא ָ ּג ֵדל ֶאצְ ֵלנו:אוֹמ ִרים
ְ יוֹר ׁ ֵשי ָה ָאב
ְ
–  יְ ֵהא ְ ּבנִי ָ ּג ֵדל ֶאצְ ִלי:אוֹמ ֶרת
ֶ וְ ִא ּמוֹ
ִיחין
ִ  וְ ֵאין ַמ ּנ,ִיחין אוֹתוֹ ֵאצֶ ל ִא ּמוֹ
ִ ַמ ּנ
 ַמ ֲﬠ ֶ ׂשה ָהיָ ה.יוֹר ׁשוֹ
ְ אוֹתוֹ ֵאצֶ ל ָראוּי ְל
!ו ׁ ְּש ָחטוּה ּו ֶﬠ ֶרב ַה ּ ֶפ ַסח

As it is taught in a baraita: In the case of one who died and left a
minor son to the care of his mother, and the heirs of the father
say: The son should grow up with us, and his mother says: My
son should grow up with me, the halakha is that one leaves the
child with his mother, and one does not leave the child with one
who is fit to inherit from him, i.e., the father’s heirs. An incident
occurred, and the boy lived with his father’s heirs, and they slaughtered him on the eve of Passover.N So too, a minor girl is not left in
the care of those who are obligated to sustain her and who have a
financial interest in her demise.

,יתנֵי ְל ָמקוֹם ׁ ֶש ִהיא
ְ  ִל, ִאם ֵּכןThe Gemara answers: If that is so, let the mishna teach that the
husband must bring the sustenance to the place where she, the
daughter, is located.

Perek XII
Daf 103 Amud a
 ַ ּבת: ַמאי ְל ָמקוֹם ׁ ֶש ִא ָּמ ּה? ׁ ָש ְמ ַﬠ ְּת ִמ ָּינ ּהWhat is the purpose of emphasizing: To the place where her
דוֹלה וְ ָלא ׁ ְשנָ א
ָ  ָלא ׁ ְשנָ א ְ ּג, ֵאצֶ ל ָה ֵאםmother lives? Conclude from here that a daughter lives with her
mother; it is no diﬀerent if she is an adult woman, and it is no
.ְק ַט ָּנה
diﬀerent if she is a minor girl.N

NOTES

It is no diﬀerent if she is an adult woman, and it is no diﬀerent
if she is a minor girl – דוֹלה וְ ָלא ׁ ְשנָ א ְק ַט ָּנה
ָ לא ׁ ְשנָ א ְ ּג:ָ Aside from
the concern for the safety of the girl, another reason to leave a
minor daughter with her mother is so that her mother can care
for her. For this reason, minor boys also reside with their mothers
in the event of a divorce or the death of the father.
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Two reasons have been suggested for why an adult daughter
stays with her mother in the case of her father’s death. First,
her mother is responsible for her education. Additionally, living
with her father’s family may very well lead to her transgressing
the prohibition of seclusion with a man, whereas living with her
mother will prevent such a circumstance (see Rivan).

.נֵיהם״ וכו׳
ֶ ֹאמר ּו ׁ ְש
ְ ״ל ֹא י

§ It was taught in the mishna that if two men are obligated to
support this girl, both of them may not jointly say that they will
be partners in her support. Rather, each one fulfills his obligation
independently.

BACKGROUND

Millstone and donkey – יחיָּ א וְ ַח ְמ ָרא
ַ ר:ֵ

יה
ַ יה ֵר
ּ יחיָּ א ְל ַח ְב ֵר
ּ  ַההוּא ַ ּג ְב ָרא דְּ אוֹגַ ר ֵלThe Gemara relates that there was a certain man who rented out
יחיָּ א
ַ  זַ ֵ ּבין ֵר,יﬠ ַּתר
ַ  ְלסוֹף ִא, ִל ְט ִחינָ הa millstone to another for the price of grinding, i.e., the one who
rented the millstone was to pay the cost of the rental by grinding
.וְ ַח ְמ ָרא
whatever the owner needed to be ground. In the end, the owner
of the millstone became rich, and he purchased another millstone and a donkey,B and he no longer required the services of
the renter to grind things for him.
 ַﬠד ָה ִא ָידנָ א – ֲהוָ ה ָט ֵחינְ נָ א:יה
ּ  ֲא ַמר ֵלThe owner of the millstone said to the renter: Until now I would
:יה
ּ  ֲא ַמר ֵל. ָה ׁ ְש ָּתא – ַהב ִלי ַאגְ ָרא, ְ ַ ּג ָ ּבךhave what I needed ground by you, and the service that you
provided was in place of payment for the rental of the millstone.
. ְיט ַחן ָט ֵחינְ נָ א ָלך
ְ ִמ
Now, since I no longer require this service, give me payment for
the millstone. The renter said back to him: I will grind for you
because that is what I agreed to, but I did not agree to have to pay
money.
,נִיתין
ִ  ַהיְ ינ ּו ַמ ְת:ימר
ַ ָס ַבר ָר ִבינָ א ְל ֵמ
אוֹת ּה
ָ ״ה ֵרי ָאנ ּו זָ נִין
ֲ נֵיהם
ֶ ֹאמר ּו ׁ ְש
ְ ל ֹא י
נוֹתן ָל ּה
ֵ ְּכ ֶא ָחד״ ֶא ָּלא ֶא ָחד זָ נָ ּה וְ ֶא ָחד
.דְּ ֵמי ְמזוֹנוֹת

Ravina thought to say that this is the same as the mishna that
states that both of them may not jointly say: We will sustain the
girl as one in a partnership. Rather, one sustains her, providing
her with food, while the other gives her the monetary value of
the sustenance. In that case, although the original condition was
to provide the girl with support in the form of food, when circumstances changed, the previous husband became obligated to pay
her support in the form of money. So too here, due to the change
in circumstances, the renter should pay the owner of the millstone
with money.

 ִמי דָּ ֵמי? ָה ָתם – ַחד:יה ַרב ֲﬠוִ ָירא
ּ ֲא ַמר ֵל
.יס ָתא ֵלית ָל ּה
ָ  ַּת ְר ֵּתי ְּכ ֵר,יסא ִאית ָל ּה
ָ ְּכ ֵר
 ְטחוֹן, ְטחוֹן וְ זַ ֵ ּבין:יה
ּ ָה ָכא – ָמצֵ י ֲא ַמר ֵל
.אוֹתיב
ֵ ְו

Rav Avira said to Ravina: Are the two cases comparable? There,
in the case of the girl, she has only one stomach; she does not
have two stomachs. Therefore, it is impossible for both of them
to support her with food. Here, in the case of the millstone, the
renter is able to say to him: Grind and sell, grind and store for
later use, i.e., the owner of the millstone can use his new millstone
to grind for others at a profit, and at the same time the renter will
continue grinding the owner’s grain as per their agreement. Therefore, the renter is not obligated to change the terms of the original
agreement.

Relief of a donkey and a millstone from the rst century

יה ְט ִחינָ א
ּ  וְ ָלא ֲא ָמ ַרן ֶא ָּלא דְּ ֵלית ֵלThe Gemara notes: We said this only in a case where the renter
– יחיָּא
ַ יה ְט ִחינָ א ְל ֵר
ַ  ְל ֵרdoes not have any other grinding to do with the millstone and
ּ  ֲא ָבל ִאית ֵל.יחיָּא
without the grinding that the renter does for the owner the mill
.ְּכגוֹן זוֹ ּכ ִוֹפין אוֹתוֹ ַﬠל ִמדַּ ת ְסדוֹם
will remain inoperative. However, if he has other grinding to do
with the millstone,H i.e., instead of grinding the owner’s grain
he can grind the grain of others for a fee and thereby pay money
for his rental, in a case such as this one forces him to cease his
conduct characteristic of SodomN and to pay his rental fee in the
form of money.

HALAKHA

However, if he has other grinding to do with the millstone,
etc. – יחיָּ א וכו׳
ַ יה ְט ִחינָ א ְל ֵר
ּ א ָבל ִאית ֵל:ֲ If one rents out a millstone
from another and agrees to grind a certain amount of grain for
him as payment for the rental, and after a while the owner of
the millstone becomes rich and acquires another millstone for
himself, so that he no longer needs the renter to grind grain
for him, the halakha is as follows: If the renter has grain that he
can grind for himself or for others while he would have been

grinding for the owner of the millstone, the renter is required
to pay for the rental by giving the owner the monetary value of
the service he had agreed to render him. However, if the renter
does not have any other grain to grind, he can say to the owner
that he does not have money for the rental and will continue
grinding grain for him as payment. This is in accordance with Rav
Avira and the conclusion of the Gemara (Rambam Sefer Mishpatim, Hilkhot Sekhirut 7:8; Shulĥan Arukh, Ĥoshen Mishpat 318:1).

NOTES

One forces him to cease his conduct characteristic of Sodom –
כ ִוֹפין אוֹתוֹ ַﬠל ִמדַּ ת ְסדוֹם:ּ If one denies another use of his possessions, even though by doing so he would incur no loss or
damage, his conduct is considered characteristic of Sodom. The
courts may sometimes, for the sake of equity, compel a person

displaying behavior characteristic of Sodom to waive his legal
rights. In the case under discussion, since collecting a fee from
customers would allow the renter to benefit the owner and
would not cause himself a loss, he is required to grind the grain
of others and pay the owner his rental fee in the form of money.
. פרק י״ב דף קג. KeTUBoT . Perek XII . 103a
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NOTES

They give her living quarters befitting her dignity –
בוֹד ּה
ָ נוֹתנִין ָל ּה ָמדוֹר ְל ִפי ְּכ:
ְ The Rashba and the Ritva
infer that the widow does not continue to have the
whole house at her disposal. Instead, specific rooms
are designated for her use. Rabbeinu Crescas Vidal
disagrees, based on what is stated in the Gemara
that she uses the house in the same way that she
did while her husband was alive.
Because she is young – מ ּ ְפנֵי ׁ ֶש ִהיא יַ ְלדָּ ה:ִ Most of the
commentaries explain that she is not the mother of
these children, and consequently there is a concern
that they will engage in licentious behavior or that
others will slander them, claiming that they have
engaged in such behavior. Talmidei Rabbeinu Yona
explain that the deceased did not leave behind any
children, and the children discussed here that she is
left with are his brothers or other heirs.

mishna

In the case of a widow who said: I do
 ִאי ֶא ְפ ׁ ִשי ָלזוּז ִמ ֵ ּבית:מתני׳ ַא ְל ָמנָ ה ׁ ֶש ָא ְמ ָרה
not want to move from my husband’s
 ְל ִכי ְל ֵבית:לוֹמר ָל ּה
ַ כוֹלין
ִ ְיּוֹר ׁ ִשין י
ְ ַ ּב ְﬠ ִלי – ֵאין ַה
house, but instead I wish to remain there, the heirs are not able
נוֹתנִין
ְ ְאוֹת ּה ו
ָ  ֶא ָּלא זָ נִין. ְאוֹתך
ָ  ָא ִביךְ וְ ָאנ ּו זָ נִיןto say to her: Go to your father’s house and we will sustain
.בוֹד ּה
ָ  ָל ּה ָמדוֹר ְל ִפי ְּכyou. Rather, they sustain her in her husband’s house and they
give her living quarters befitting her dignity.N
כוֹלין
ִ ְ ִאי ֶא ְפ ׁ ִשי ָלזוּז ִמ ֵ ּבית ַא ָ ּבא – י: ָא ְמ ָרהHowever, if she said: I do not want to move from my father’s
H
ַ יּוֹר ׁ ִשין
ְ  ַהhouse, and you should bring me my support there, the heirs
ְ ִאם ַא ְּת ֶאצְ ֵלנ ּו – יֵ ׁש ֵליך:לוֹמר ָל ּה
are able to say to her: If you are living with us, you will have
. וְ ִאם ֵאין ַא ְּת ֶאצְ ֵלנ ּו – ֵאין ֵליךְ ְמזוֹנוֹת,ְמזוֹנוֹת
sustenance from us, but if you are not living with us, you will
not have sustenance from us.
טוֹﬠנֶ ת ִמ ּ ְפנֵי ׁ ֶש ִהיא יַ ְלדָּ ה וְ ֵהן
ֶ  ִאם ָהיְ ָתהIf she argued that she does not wish to live in her deceased
N
.יה
ָ אוֹת ּה וְ ִהיא ְ ּב ֵבית ָא ִב
ָ  יְ ָל ִדים – זָ נִיןhusband’s house because she is young, and they, the heirs,
are also young, and it is improper for them to be living in the
same house together, then they sustain her and she stays in her
father’s house.
 ִמ ׁ ְש ַּת ֶּמ ׁ ֶשת ַ ּב ָּמדוֹר ְּכ ֶד ֶר ְך:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
 ַ ּב ֲﬠ ָב ִדים ו ׁ ְּש ָפחוֹת,ׁ ֶש ִּמ ׁ ְש ַּת ֶּמ ׁ ֶשת ְ ּב ַחיֵּ י ַ ּב ְﬠ ָל ּה
 ְ ּב ָכ ִרים,ְּכ ֶד ֶר ְך ׁ ֶש ִּמ ׁ ְש ַּת ֶּמ ׁ ֶשת ְ ּב ַחיֵּ י ַ ּב ְﬠ ָל ּה
,ו ְּכ ָסתוֹת ְּכ ֶד ֶר ְך ׁ ֶש ִּמ ׁ ְש ַּת ֶּמ ׁ ֶשת ְ ּב ַחיֵּ י ַ ּב ְﬠ ָל ּה
ִ ּב ְכ ֵלי ֶכ ֶסף ו ִּב ְכ ֵלי זָ ָהב ְּכ ֶד ֶר ְך ׁ ֶש ִּמ ׁ ְש ַּת ֶּמ ׁ ֶשת
 וְ ַא ְּת ְּת ֵהא יָ ְת ַב ְּת: ׁ ֶש ָּכךְ ָּכ ַתב ָל ּה,ְ ּב ַחיֵּ י ַ ּב ְﬠ ָל ּה
ְְ ּב ֵב ִיתי ו ִּמ ְיתזְ נָ א ִמ ְּנ ָכ ַסי ָּכל יְ ֵמי ִמ ַ ּגר ַא ְר ְמלו ֵּתיך
.יתי
ִ ְ ּב ֵב

gemara

The Sages taught: A widow that remains
in her husband’s house uses the living
quartersH in the same manner that she would use them in her
husband’s lifetime. She uses the slaves and the maidservants in
the same manner that she would use them in her husband’s
lifetime, the pillows and the sheets in the same manner that she
would use them in her husband’s lifetime, and the silver utensils
and gold utensils in the same manner that she would use them
in her husband’s lifetime. She maintains all the rights she had
during her husband’s lifetime because this is what he wrote to
her in the text of the marriage contract: And you will reside in
my house and be sustained from my property all the days that
you live in my house as a widow.

.יתי – וְ ל ֹא ְ ּב ִב ָק ִתי
ִ  ְ ּב ֵב:יוֹסף
ֵ  ָּתנֵי ַרבRav Yosef taught: The husband stipulated in the marriage
contract: You will reside in my house, with the implication: And
not in my hut.H Therefore, if the house is too small, she cannot
obligate the heirs to allow her to live in the house with them.
– תוֹמים ׁ ֶש ָּמ ְכר ּו ְמדוֹר ַא ְל ָמנָ ה
ִ ְ י: ָא ַמר ַרב נַ ְח ָמןRav Naĥman said: Orphans who sold the living quarters of
H
. ל ֹא ָﬠ ׂש ּו וְ ל ֹא ְכלוּםa widow did not do anything, i.e., the sale is invalid.
יוֹחנָן? דְּ ָא ַמר
ָ  ו ַּמאי ׁ ְשנָ א ִמדְּ ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּביThe Gemara asks: And in what way is this case diﬀerent from that
תוֹמים ׁ ֶש ָ ּק ְדמ ּו ו ָּמ ְכר ּו
ִ ְ י:יוֹחנָן
ָ  ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּביwhich Rabbi Asi said that Rabbi Yoĥanan said? As Rabbi Asi
said that Rabbi Yoĥanan said: With regard to orphans who
.ּ ַמה ׁ ּ ֶש ָּמ ְכר ּו – ָמ ְכרו,ִ ּבנְ ָכ ִסים מו ָּﬠ ִטין
preemptively soldH from the small quantity of property left
to them by their father before the court appropriated it for the
purpose of providing for female children, who do not inherit,
what they sold is sold, even though they acted improperly. Why,
then, is the sale of a widow’s living quarters invalid?

HALAKHA

I do not want to move from my father’s house – ִאי ֶא ְפ ׁ ִשי ָלזוּז
מ ֵ ּבית ַא ָ ּבא:ִ If a widow says that she does not wish to remain
in her husband’s house but would rather go and stay in her
father’s house, her husband’s heirs can say to her that if she
does not remain in their house, they will provide her only with
the monetary value of the support she would have needed in
their house, even if she requires more in her current location.
However, if she argues that she is unable to stay with them
because she is young and so are they, the heirs must provide
her with her full level of support in her father’s house. This ruling
is in accordance with the mishna and the conclusion of the
Gemara. The Rema writes that there are some who rule that this
argument is legitimate only in a case where the woman is not
their mother (Rambam Sefer Nashim, Hilkhot Ishut 18:4; Shulĥan
Arukh, Even HaEzer 94:6).
Uses the living quarters, etc. – מ ׁ ְש ַּת ֶּמ ׁ ֶשת ַ ּב ָּמדוֹר וכו׳:ִ A widow
is supported from her husband’s property. She is provided with
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clothing, utensils, and a place to live, or she may continue living
in the same house she occupied during her husband’s lifetime.
The Rema writes that if she is in the same house as his heirs
then she does not make use of the entire house but is provided with a place to use as her exclusive residence within the
home (Rashba; Ran). Some say that they may provide her with
appropriate living arrangements in another home (Mordekhai).
She is not allowed to rent out her living quarters to others
(Rashba). She may make use of the servants and the utensils of
her husband’s home in the same manner as she did during his
lifetime when he was away overseas (Jerusalem Talmud). This
ruling is in accordance with the baraita here (Rambam Sefer
Nashim, Hilkhot Ishut 18:2; Shulĥan Arukh, Even HaEzer 94:1).
In my house and not in my hut – יתי וְ ל ֹא ְ ּב ִב ָק ִתי
ִ ב ֵב:
ּ ְ If the
house collapsed, or if the husband did not have his own home
but rented his house from others, the heirs provide the widow
with living quarters befitting her dignity. If the house that the

husband had was too small, she cannot force the heirs to allow
her to live there. Instead they provide her with another place
to live (Be’er HaGola; Rambam Sefer Nashim, Hilkhot Ishut 18:3;
Shulĥan Arukh, Even HaEzer 94:5).
Orphans who sold a widow’s living quarters – תוֹמים ׁ ֶש ָּמ ְכר ּו
ִ ְי
מדוֹר ַא ְל ָמנָ ה:ְ Orphans who sold the home of a widow have not
accomplished anything, and the sale is void. This is in accordance with the view of Rav Naĥman (Rambam Sefer Nashim,
Hilkhot Ishut 18:2; Shulĥan Arukh, Even HaEzer 94:4).
Orphans who preemptively sold – תוֹמים ׁ ֶש ָ ּק ְדמ ּו ו ָּמ ְכר ּו
ִ ְי: If a
man left behind a small quantity of property that is suﬃcient
only to provide for the support of his daughters, and the sons
went ahead and sold it, the sale is upheld. This is in accordance
with the view of Rabbi Yoĥanan (Rambam Sefer Nashim, Hilkhot
Ishut 19:19; Shulĥan Arukh, Even HaEzer 112:14).

–  ָה ָכא, ָה ָתם ָלא ִמ ׁ ְש ַּת ְﬠ ְ ּב ִדי ָל ּה ֵמ ַחיִּ יםThe Gemara answers: There, in the case of orphans selling prop! ִמ ׁ ְש ַּת ְﬠ ְ ּב ִדי ָל ּה ֵמ ַחיִּ יםerty that according to halakha should be retained in order to
support the orphaned daughters, the property is not mortgaged
to the orphaned daughters from the lifetime of their father, since
the lien on the property arising from the obligation to provide
support for the daughters occurs only after the father’s death.
Here, in the case of the widow’s living quarters, the property is
mortgaged to her from the lifetime of her husband, who was
obligated even while he was alive to provide her with a place to
live.
–  ְמדוֹר ַא ְל ָמנָ ה ׁ ֶש ָּנ ַפל,יטינַן
ִ  נְ ִק: ֲא ַמר ַא ַ ּביֵ יAbaye said: We hold on the authority of tradition that in the case
N
.יּוֹר ׁ ִשין ַחיָּ ִיבין ִל ְבנוֹתוֹ
ְ  ֵאין ַהof a widow’s living quarters that collapsed, the heirs are not
obligated to rebuild it, since they are obligated to maintain her
in the residence that was mortgaged to her and are not required
to provide her with a place to live.
 ְמדוֹר ַא ְל ָמנָ ה ׁ ֶש ָּנ ַפל – ֵאין:ַּתנְיָא נַ ִמי ָה ִכי
, וְ ל ֹא עוֹד ֶא ָּלא.יּוֹר ׁ ִשין ַחיָּ ִיבין ִל ְבנוֹתוֹ
ְ ַה
ּ ֲא ִפ
ַ :אוֹמ ֶרת
ֶ
יל ּו ִהיא
״ה ּנִיח וּנִי וְ ֶא ְבנֶ נּ ּו
.וֹמ ִﬠין ָל ּה
ְ ִמ ׁ ּ ֶש ִּלי״ – ֵאין ׁש

This is also taught in a baraita: In the case of a widow’s living
quarters that collapsed,H the heirs are not obligated to rebuild
it. And not only this, but even if she says: Leave me be and I will
rebuild it from my own funds, one does not listen to her, and
the heirs do not have to let her rebuild it.

.ּ ׁ ִש ּ ְיפצָ ה ַמאי? ֵּתיקו: ָ ּב ֵﬠי ַא ַ ּביֵ יAbaye raised a dilemma: If she repaired the house, what is the
halakha? Is it as though the house collapsed and was rebuilt, in
which case she no longer has rights to it, or may she stay in the
house as long as it remains standing? The Gemara concludes: The
dilemma shall stand unresolved.
. ִאי ֶא ְפ ׁ ִשי״:״א ְמ ָרה
ָ

§ We learned in the mishna: If she said: I do not want to move
from my father’s house and you should bring me my support there,
the heirs are not obligated to support her.

NOTES

A widow’s living quarters that collapsed – ְמדוֹר ַא ְל ָמנָ ה
ש ָּנ ַפל:
ֶ ׁ Under discussion here is a case in which the widow
was provided with separate living quarters of her own.
According to most authorities, if the house in which she
was living collapses, although her rights to that home are
annulled, the heirs are responsible to find her another
place to live. Others disagree and argue that since only this
residence was designated for her, if it collapses, she loses
all rights to any kind of living arrangements (see Meiri).
HALAKHA

A widow’s living quarters that collapsed – ְמדוֹר ַא ְל ָמנָ ה
ש ָּנ ַפל:
ֶ ׁ If a widow’s living quarters collapsed, the heirs are
not obligated to rebuild them for her. Even if she says that
she is willing to rebuild them at her own expense, they
are not obliged to allow her to do so. Also, she is not to
reinforce the structure or to plaster it but must live there
as is or move out, in accordance with the baraita. However,
if she does make these renovations, she is not removed
from the home (Rambam Sefer Nashim, Hilkhot Ishut 18:2;
Shulĥan Arukh, Even HaEzer 94:2; Beit Shmuel).
If he was perspicacious, he would rent the place where
the produce was located – ח ׂש ֵוֹכר ֶאת ְמקוֹמוֹ אם ָהיָ ה ּ ִפ ֵ ּק:ִ
Merchandise is acquired when it is lifted or pulled by
the purchaser. Consequently, if the seller measured out a
quantity of merchandise for the buyer, no sale has been
transacted until the buyer pulls the merchandise. However, if the buyer rented the place in which the movable
property is located using any one of the standard means
of renting, then the buyer acquires the movable property
located in that area provided that either he is standing
there or the area is secured (Rambam Sefer Kinyan, Hilkhot
Mekhira 3:6–7; Shulĥan Arukh, Ĥoshen Mishpat 198:5).

יה
ְ  וְ ֵלThe Gemara asks: And why is this so? They should give her
ּ יתב ּו ָל ּה ִּכי יָ ְת ָבה ָה ָתם! ְמ ַסיַּ יע ֵל
 ִ ּב ְר ַּכת ַה ַ ּביִ ת: דְּ ָא ַמר ַרב הוּנָ א, ְל ַרב הוּנָ אsupport just as they would if she were living there, i.e., in her
husband’s house. The Gemara answers: This supports the view
.ְ ּברו ָ ּּב ּה
of Rav Huna, as Rav Huna said: The blessing of the house is
in its abundance of residents. This means that the amount of
blessing in a home is proportionate to the number of people who
live there. When there are many people living together in one
home, the expenses per capita are decreased. The heirs can say to
her that if she stays with them in the house, the expense of her
upkeep will be less than if she lives on her own.
.יתב ּו ָל ּה ְל ִפי ִ ּב ְר ַּכת ַה ַ ּביִ ת! ָה ִכי נַ ִמי
ְ  וְ ֵלThe Gemara asks: And they should give her the support in her
father’s house according to the blessing of the house, i.e., according to the amount they would be required to pay if she lived with
them. The Gemara answers: Indeed, the intent of the mishna is
that they may pay her this amount, not that they may entirely
avoid supporting her.
, ְל ׁשוֹן ֲח ָכ ִמים ְ ּב ָר ָכה: ָא ַמר ַרב ה ּונָ אRav Huna said: The language of the Sages teaches blessing, the
. ְל ׁשוֹן ֲח ָכ ִמים ַמ ְר ּ ֵפא,עוֹשר
ֶ ׁ  ְל ׁשוֹן ֲח ָכ ִמיםlanguage of the Sages teaches wealth, and the language of the
Sages teaches healing. One can learn important lessons about
.ְ ּב ָר ָכה – ָהא דַּ ֲא ָמ ַרן
these matters from the manner in which the Sages formulated
their halakhic rulings. How is this so? With regard to blessing, it
is that which we said above about the blessings of the home.
The language of the Sages teaches about wealth, as we learned in
ְ ָמ ׁ ַשך, ַה ּמ ֵוֹכר ּ ֵפירוֹת ַל ֲח ֵבירוֹ:עוֹשר – דִּ ְתנַן
ֶׁ
 ָמ ַדד וְ ל ֹא ָמ ׁ ַש ְך – ל ֹא, וְ ל ֹא ָמ ַדד – ָקנָ הa mishna (Bava Batra b): One who sells produce to another,
if the buyer pulled the produce as an act of acquisition but did
.ח – ׂש ֵוֹכר ֶאת ְמקוֹמוֹ  וְ ִאם ָהיָ ה ּ ִפ ֵ ּק,ָקנָ ה
not measure it, he has acquired the produce. If he measured the
produce but did not pull it, he has not acquired it. And if the
buyer was perspicacious and wanted to ensure that the seller
would not back out of the deal, he would rent the place where
the produce was located,H and he would thereby acquire the produce immediately from the time he measures it. This mishna
teaches good counsel in money-related matters.
. פרק י״ב דף קג. KeTUBoT . Perek XII . 103a

233

HALAKHA

A person should not chew wheat, etc. – ל ֹא יִ ְלעוֹס ָא ָדם
ח ִּטין וכו׳:ִ It is prohibited to chew wheat during Passover
in order to place it on a wound because the wheat
becomes leavened as a result of the saliva (Rambam
Sefer Zemanim, Hilkhot Hametz UMatza 5:19; Shulĥan
Arukh, Oraĥ Ĥayyim 466:1).
Your father; this teaches that you must honor your
father’s wife, etc. –  זוֹ ֵא ׁ ֶשת ָא ִביךָ וכו׳, ָאת ָא ִביך:ֶ One is
obligated to honor his father’s wife even if she is not his
mother, as long as his father is still alive. Similarly, one is
obligated to honor his mother’s husband as long as his
mother is still alive. However, it is proper to continue to
honor stepparents even after the death of one’s own
parent. This ruling is in accordance with the baraita and
the instructions of Rabbi Yehuda HaNasi to his children
(Rambam Sefer Shofetim, Hilkhot Mamrim 6:15; Shulĥan
Arukh, Yoreh De’a 240:21).
To include your older brother – ל ַר ּבוֹת ֶאת ָא ִחיךָ ַה ָ ּגדוֹל:ְ
One is obligated to honor his older brother, whether
paternal or maternal. The Rema writes, based on the
Rosh and Sefer Mitzvot Gadol, that this is true even if
the younger brother is greater in Torah than the older
brother (Rambam Sefer Shofetim, Hilkhot Mamrim 6:15;
Shulĥan Arukh, Yoreh De’a 240:22).
NOTES

To add your older brother – ל ַר ּבוֹת ֶאת ָא ִחיךָ ַה ָ ּגדוֹל:ְ
The Rambam’s formulation of these halakhot indicates
that it is an obligation by Torah law to honor a father’s
wife and a mother’s husband, while honoring an older
brother is an obligation by rabbinic law. The Meiri disagrees and is of the opinion that the obligation to
honor all three is by rabbinic law. Some commentaries
write that honoring an older brother is a mitzva that is
independent of the obligation to honor one’s parents
and therefore applies even after one’s parents have
passed away (Shita Mekubbetzet). The later authorities
discuss whether one is obligated to honor only the oldest of all the brothers or any older brother, and whether
this obligation includes honoring an older sister.
Every Shabbat eve, Rabbi Yehuda HaNasi would
come, etc. – כל ֵ ּבי ׁ ִש ְמ ׁ ֵשי ֲהוָ ה ָא ֵתי וכו׳:ָּ This story, as
well as similar ones related about other righteous individuals, is quite enigmatic. The Maharsha writes that
since Rabbi Yehuda HaNasi was known as Rabbeinu
HaKadosh, our holy rabbi, it was fitting for him to
appear at a holy time. The Zohar explains at length
in several places (e.g., Bereshit 7a and Vayeira 115b)
that the righteous have a spiritual likeness similar to
their physical form and at times appear to others in
these spiritual forms. This entire passage is explained
metaphorically in Pardes Rimonim: The command that
Rabbi Yehuda HaNasi’s lamp was to remain lit alludes
to his Torah teachings, which would continue to burn
brightly; that his table should be set is referring to
his students, who would continue to study his Torah
teachings and be supported from his estate (see there
for the interpretation of the rest of the passage).

ִיח ַﬠל  ל ֹא יִ ְלעוֹס ָא ָדם ִח ִּטין וְ יַ ּנ: ַמ ְר ּ ֵפא – דִּ ְתנַןThe language of the Sages teaches about healing, as we learned
H
. ִמ ּ ְפנֵי ׁ ֶש ַּמ ֲח ִמיצוֹת, ַ ּג ֵ ּבי ַמ ָּכתוֹ ְ ּב ֶפ ַסחin a mishna (Pesaĥim b): A person should not chew wheat
and then place it on his wound during Passover because the
wheat will become leavened as a result. This comment of the
Sages indicates that chewed wheat is beneficial for treating a
wound.
 ְל ָבנַי: ָא ַמר, ִ ּב ׁ ְש ַﬠת ּ ְפ ִט ָירתוֹ ׁ ֶשל ַר ִ ּבי:ָּתנ ּו ַר ָ ּבנַן
 ִהזָּ ֲהר ּו: ָא ַמר ָל ֶהם, נִ ְכנְס ּו ָ ּבנָיו ֶאצְ לוֹ. ְֲאנִי צָ ִריך
 ׁשו ְּל ָחן, נֵ ר ֵיְהא דָּ לוּק ִ ּב ְמקוֹמוֹ,ִ ּב ְכבוֹד ִא ְּמ ֶכם
 ִמ ָּטה ְּת ֵהא מ ּו ַ ּצ ַﬠת,יְ ֵהא ָﬠרו ְּך ִ ּב ְמקוֹמוֹ
 ׁ ִש ְמעוֹן ֶא ְפ ָר ִתי – ֵהם,יוֹסף ֵח ָפנִי
ֵ .קוֹמ ּה
ָ ִ ּב ְמ
.מוֹתי
ִ  וְ ֵהם יְ ׁ ַש ְּמ ׁשוּנִי ְ ּב,ׁ ִש ְּמ ׁשוּנִי ְ ּב ַחיַּ י

§ The Sages taught: At the time of the passing of Rabbi Yehuda

HaNasi,P he said: I need my sons. His sons entered his room.
He said to them as a last will and testament: Be careful with the
honor of your mother. He said further: My lamp should be lit
in its usual place, my table should be set in its usual place, and
the bed should be arranged in its usual place. Yosef Ĥeifani and
Shimon Efrati;P they served me during my lifetime and they
will serve me in my death.

,יתא ִהיא
ָ ְאוֹרי
ַ ְּ ד.״הזָּ ֲהר ּו ִ ּב ְכבוֹד ִא ְּמ ֶכם״
ִ The Gemara clarifies the various requests that he made of his
״כ ֵ ּבד ֶאת ָא ִביךָ וְ ֶאת ִא ֶּמךָ ״! ֵא ׁ ֶשת
ַּ  דִּ ְכ ִתיבsons: Be careful with the honor of your mother. The Gemara
asks: Why would he need to say this? After all, this is required by
.ָאב ֲהוַ אי
Torah law, as it is written: “Honor your father and your mother”
(Exodus : )? The Gemara answers: She was their father’s wife.
She was not their mother, but their stepmother, and he therefore
needed to caution them concerning her honor.
״כ ֵ ּבד
ַ ְֵּא ׁ ֶשת ָאב נַ ִמי ד
ַּ : דְּ ַתנְיָא,אוֹריְ ָיתא ִהיא
״את ָא ִביךָ ״ – זוֹ ֵא ׁ ֶשת
ֶ ,ֶאת ָא ִביךָ וְ ֶאת ִא ֶּמךָ ״
 ״וְ ֶאת ִא ֶּמךָ ״ – זוֹ ַ ּב ַﬠל ִא ְּמךָ ! וי״ו: ָָא ִביך
,יְ ֵת ָירה – ְל ַר ּבוֹת ֶאת ָא ִחיךָ ַה ָ ּגדוֹל

The Gemara asks: Honoring a father’s wife is also required
by Torah law, as it is taught in a baraita: Honor your father
[et avikha] and your mother [ve’et immekha]. The preposition
et in the phrase: Your father; this teaches that you must honor
your father’s wife.H Similarly, the preposition et in the phrase:
And your mother; this teaches that you must honor your
mother’s husband. And the extra letter vav, which is appended
as a prefix in the phrase “ve’et immekha” is included in order to
add your older brotherHN to those who must be honored.

. ֲא ָבל ְל ַא ַחר ִמ ָיתה – ָלא, ָהנֵי ִמ ֵּילי – ֵמ ַחיִּ יםThe Gemara answers: This halakha, that one is obligated by Torah
law to respect his father’s wife, applies only during his father’s
lifetime. While the father is alive, out of respect for him, his wife
must also be treated with respect. However, following his death,
no, there is no longer any obligation to honor a stepmother. It was
for this reason that Rabbi Yehuda HaNasi had to caution his sons
in this matter.
 ׁשו ְּל ָחן יְ ֵהא ָﬠרו ְּך, ״נֵ ר יְ ֵהא דָּ לוּק ִ ּב ְמקוֹמוֹRabbi Yehuda HaNasi commanded his sons: My lamp should be
 ַמאי.קוֹמ ּה״
ָ  ִמ ָּטה ְּת ֵהא מו ַ ּּצ ַﬠת ִ ּב ְמ, ִ ּב ְמקוֹמוֹlit in its usual place, my table should be set in its usual place, and
the bed should be arranged in its usual place. The Gemara asks:
.יה
ֵ ַט ְﬠ ָמא? ָּכל ֵ ּבי ׁ ִש ְמ ׁ ֵשי ֲהוָ ה ָא ֵתי ְל ֵב
ּ ית
What is the reason he made these requests? The Gemara explains:
Every Shabbat eve, even after his passing, Rabbi Yehuda HaNasi
would comeN to his house as he had done during his lifetime, and
he therefore wished for everything to be set up as usual.

PERSONALITIES

Rabbi Yehuda HaNasi – ר ִ ּבי:ַ Rabbi Yehuda HaNasi closed the
period of the tanna’im with his redaction of the Mishna. The son
of Rabbi Shimon ben Gamliel II, Rabbi Yehuda HaNasi lived from
135–220 CE. When he was thirty years old he was appointed as
Nasi, and his great scholarship led him to be referred to in the
Talmud simply as Rabbi. Rabbi Yehuda HaNasi spoke Greek, which
was the language spoken by the elite in Eretz Yisrael, and he was
friendly with the Roman emperor Antoninus. His knowledge of
Hebrew was legendary, to the extent that the Sages learned the
meaning of diﬃcult words from servants who were employed in
his household.
According to the Gemara (Gittin 59a), from Moses until Rabbi
Yehuda HaNasi, there was no one who matched Rabbi Yehuda
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HaNasi’s combination of prominence in both Torah scholarship
and worldly aﬀairs. Rabbi Yehuda HaNasi’s lifework was the collection of oral traditions and opinions that he wove into the Mishna,
which serves as the basis for the Talmud that is studied to this day.
His students were the Sages of the first generation of amora’im,
including Rabbi Yoĥanan, Rabbi Ĥiyya, bar Kappara, and Rav.
Yosef Ĥeifani and Shimon Efrati – יוֹסף ֵח ָפנִי וְ ׁ ִש ְמעוֹן ֶא ְפ ָר ִתי:
ֵ Little is
known about these attendants of Rabbi Yehuda HaNasi, who are
nicknamed for their places of origin. Yosef Ĥeifani, or Yosef of Haifa,
is apparently Rabbi Yosei the Tall, mentioned in Shemot Rabba, of
whom it was said that wherever he would arrive, Rabbi Yehuda
HaNasi was sure to come shortly thereafter.

 ָקא ַק ְריָ ה,ַההוּא ֵ ּבי ׁ ִש ְמ ׁ ָשא ֲא ַתאי ׁ ַש ַ ּב ְב ָּתא
. דְּ ַר ִ ּבי יָ ֵתיב,ּ ׁ ְש ִתיקו:יה
ּ  ָא ְמ ָרה ַא ְּמ ֵת.ַא ָ ּב ָבא
 ׁ ֶשלּ ֹא ְלהוֹצִ יא,ֵּכיוָ ן דְּ ׁ ָש ַמע – ׁשוּב ָלא ֲא ָתא
.אשוֹנִים
ׁ ַל ַﬠז ַﬠל צַ דִּ ִיקים ָה ִר

The Gemara relates the following incident: It happened on a
certain Shabbat eve that a neighbor came by and called and
knocked at the door. His maidservant said to her: Be quiet, for
Rabbi Yehuda HaNasi is sitting. When he heard his maidservant
reveal his presence to the neighbor, he did not come again, so
as not to cast aspersions on earlier righteous individuals who
did not appear to their families following their death.

״יוֹסף ֵח ָפנִי ׁ ִש ְמעוֹן ֶא ְפ ָר ִתי ֵהם ׁ ִש ְּמ ׁשוּנִי
ֵ
–  ְסבוּר ִמ ָּינ ּה.מוֹתי״
ִ ְ ּב ַחיַּ י וְ ֵהם יְ ׁ ַש ְּמ ׁשוּנִי ְ ּב
 ֵּכיוָ ן דְּ ָחז ּו דְּ ָק ֵדים.ְ ּב ָה ֵדין ָﬠ ְל ָמא הוּא דְּ ָק ָא ַמר
–  ׁ ְש ַמע ִמ ָּינ ּה:יה – ָא ְמ ִרי
ּ ַﬠ ְר ַסיְ יה ּו ְל ַﬠ ְר ֵס
.ְל ַההוּא ָﬠ ְל ָמא הוּא דְּ ָק ָא ַמר

The Gemara elaborates on Rabbi Yehuda HaNasi’s statement:
Yosef Ĥeifani and Shimon Efrati, they served me during my
lifetime and they will serve me in my death. It was understood
from this statement that Rabbi Yehuda HaNasi was speaking
of this world, but they thought that he meant to say that these
two should serve him in his death and administer his burial.
However, when they saw that their biers preceded his bier,
i.e., they died before him, they said: Conclude from here that
he was speaking of that world. They will attend to him in the
World-to-Come.

ְּ  ִמ:ּימרו
יל ָתא
ְ  וְ ַהאי דַּ ֲא ַמר ָה ִכי – דְּ ָלא ֵלAnd the reason he said this was so that people should not say:
 וְ ַﬠד ָה ִא ָידנָ א נַ ִמי זְ כוּתוֹ דְּ ַר ִ ּבי,ּ ֲהוַ אי ְלהוThere was something wrong with them, and until now, too, it
was the merit of Rabbi Yehuda HaNasi that benefited them and
.ּהוּא דְּ ַא ֲהנְיָא ְלהו
prevented them from dying due to their sins. Now that Rabbi
Yehuda HaNasi is dying, his merit no longer protects them. Rabbi
Yehuda HaNasi therefore clarified that the reason for their deaths
was in order to enable them to escort him in death as in life.
 נִ ְכנְס ּו. ְ ְל ַח ְכ ֵמי יִ ְ ׂש ָר ֵאל ֲאנִי צָ ִריך: § ָא ַמר ָל ֶהןRabbi Yehuda HaNasi said further to his attendants: I need
 ַאל ִּת ְס ּ ְפדוּנִי: ָא ַמר ָל ֶהן, ֶאצְ לוֹ ַח ְכ ֵמי יִ ְ ׂש ָר ֵאלthe Sages of Israel. The Sages of Israel entered his room. He
said to them: Do not eulogize me in the small towns
,ָ ּב ֲﬠיָ ירוֹת
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 ׁ ִש ְמעוֹן.הוֹשיב ּו יְ ׁ ִש ָיבה ְל ַא ַחר ׁ ְשל ׁ ִֹשים יוֹם
ִ ׁ ְ וand reconvene the study sessions at the yeshiva after thirty
 ֲחנִינָ א ַ ּבר ָח ָמא,נָשיא
ׂ ִ יאל ְ ּבנִי
ֵ  ַ ּג ְמ ִל, ְ ּבנִי ָח ָכםdays of mourning. My son Shimon is a Sage. My son Gamliel
should be the Nasi. Ĥanina bar ĤamaP will sit at the head of the
.ֹאש
ׁ יֵ ׁ ֵשב ָ ּבר
yeshiva.
 ְסבוּר ִמ ָּינ ּה ִמ ׁ ּשוּם.״אל ִּת ְס ּ ְפדוּנִי ָ ּב ֲﬠיָ ירוֹת״
ַ
 ֵּכיוָ ן דַּ ֲחזֵ י דְּ ָק ָס ְפ ֵדי,ִט ְר ָחא הוּא דְּ ָק ָא ַמר
 ׁ ְש ַמע:ּ ָא ְמרו,ַ ּב ְּכ ַר ִּכים וְ ָק ָאת ּו ּכו ֵּּלי ָﬠ ְל ָמא
.ִמ ָּינ ּה ִמ ׁ ּשוּם יְ ָק ָרא הוּא דְּ ָק ָא ַמר

The Gemara explains the requests of Rabbi Yehuda HaNasi: Do
not eulogize me in the small towns. They understood from this
statement that he said this due to the trouble that would be
caused for many if he were eulogized in every town, since they
would have to travel from the outlying villages to take part in the
eulogies. However, when they saw that they were eulogizing
him in the cities and everyone came despite the trouble, they
said: Conclude from here that he said this due to considerations of honor. Had they eulogized him in the towns, the gatherings would have been small and unfitting for a man of his stature.
He therefore requested that they arrange things in a way that large
crowds would gather.
PERSONALITIES

Ĥanina bar Ĥama – חנִינָ א ַ ּבר ָח ָמא:ֲ Rabbi Ĥanina bar Ĥama lived
during the transitional generation between the tanna’im and
the amora’im. He was considered to be among the sharpest
minds of his generation and was also known for his righteousness and piety. Born in Babylonia, he came to Eretz Yisrael at a
very young age and studied under Rabbi Yehuda HaNasi. Rabbi
Yehuda HaNasi was very fond of Rabbi Ĥanina and said of him:
This is not a man, but an angel. Rabbi Ĥanina also received Torah
traditions from the great students of Rabbi Yehuda HaNasi, specifically from Rabbi Ĥiyya, although he was also considered a
colleague of Rabbi Ĥiyya’s, as demonstrated by their dispute
here in the Gemara.

Rabbi Ĥanina lived in the town of Tzippori and made his living
selling honey. His business thrived, and he used his wealth to
build a large study hall.
Statements of Rabbi Ĥanina in the areas of halakha and
aggada are found throughout both the Babylonian and the
Jerusalem Talmuds. Due to the fact that he lived a long life with
continued health through his advanced age, he taught multiple
generations of disciples. Rabbi Yehoshua ben Levi was a disciplecolleague of Rabbi Ĥanina, and Rabbi Yoĥanan was another of
Rabbi Ĥanina’s prominent disciples.
It is possible that the amora Rabbi Ĥama, son of Rabbi Ĥanina,
was his son.
: פרק י״ב דף קג. KeTUBoT . Perek XII . 103b
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Weeping and eulogizing – ב ִכיָּ ה ו ִּמ ְס ּ ֵפד:
ּ ְ One does not
cry over a death for more than three days, and one does
not eulogize the deceased for more than seven days. This
applies with regard to the passing of an ordinary person.
However, a Torah scholar is mourned for longer, as befits
his honor. Nevertheless, even with regard to Torah scholars,
one does not cry for more than thirty days and one does
not eulogize them for more than twelve months, as there
were no scholars greater than Moses and Rabbi Yehuda
HaNasi, and even they were not mourned for longer than
that (Rambam Sefer Shofetim, Hilkhot Evel, 13:10, Shulĥan
Arukh, Yoreh De’a 394:1–2).
Filled the place of his fathers – בוֹתיו
ָ מ ַמ ֵּלא ְמקוֹם ֲא:ְ All positions of authority among the Jewish people are bequeathed
from father to son indefinitely, provided that the son is equal
to his father in wisdom and in fear of sin. If a son is equal to
his father in fear of sin but not in wisdom, he is appointed to
take his father’s place anyway, and he then receives instruction in order to increase his wisdom (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 4:20 and Sefer Shofetim, Hilkhot
Melakhim 1:7; Shulĥan Arukh, Yoreh De’a 245:22, and in the
comment of Rema).
NOTES

Ascended to the roof – ס ֵליק ְל ִאיגְ ָרא:ָ This is a puzzling incident, since it is taught that a person who commits suicide
does not merit a share in the World-to-Come, and here a
Divine Voice proclaimed that this launderer was destined
for the World-to-Come. The Ya’avetz resolves this diﬃculty
by explaining that the launderer did not willfully commit
suicide; rather, due to his great grief he lost his mind and
killed himself. Others explain that committing suicide is
forbidden only when it is for personal reasons, but when
one commits suicide in order to sanctify the name of God,
it is permitted (Eshel Avraham). This understanding is also
apparent from remarks made by the Sages in connection
with Saul’s suicide. During the Crusades there were many
great Jewish leaders who committed suicide in order to
sanctify the name of God.
It is necessary for you and for your limp – יכא ָל ְך
ָ צְ ִר
ו ְּל ִמ ְט ַל ְﬠ ָּת ְך: At first glance, it seems that Rabbi Shimon was
mocking Levi, who was lame. See Ĥatam Sofer and Sefer
Hafla’a, where it is explained how this statement was an
allusion to the fact that Rabban Gamliel was appointed
Nasi because of his fear of sin and not merely because he
was the older son.

– ״הוֹשיב ּו יְ ׁ ִש ָיבה ְל ַא ַחר ׁ ְשל ׁ ִֹשים יוֹם״
ִׁ
 דִּ ְכ ִתיב ״וַ ְיִּב ּכ ּו,ּדְּ ָלא ָﬠ ִד ְיפנָ א ִמ ּמ ׁ ֶֹשה ַר ֵ ּבינו
מוֹאב
ָ ְבנֵי יִ ְ ׂש ָר ֵאל ֶאת מ ֶֹׁשה ְ ּב ַﬠ ְרבוֹת
ימ ָמא
ָ יוֹמין ָס ְפ ִדין ִ ּב
ִ  ְּת ָל ִתין,ׁ ְשל ׁ ִֹשים יוֹם״
,ימ ָמא
ָ  ִמ ָּכאן וְ ֵא ָיל ְך – ָס ְפד ּו ִ ּב,וְ ֵל ְיליָ א
וְ גָ ְר ֵסי ְ ּב ֵל ְיליָ א אוֹ ָס ְפד ּו ְ ּב ֵל ְיליָ א וְ גָ ְר ֵסי
ַ  ַﬠד דְּ ָס ְפ ֵדי ְּת ֵר,ימ ָמא
ָ ִ ּב
.יסר יַ ְר ֵחי ׁ ַש ָּתא

Rabbi Yehuda HaNasi further instructed: Reconvene the study
sessions at the yeshiva after thirty days of mourning. This is
because I am not better than Moses, our teacher, as it is written: “And the children of Israel wept for Moses in the plains
of Moab thirty days” (Deuteronomy : ), which means that
for thirty days they eulogized him by day and night. From this
point forward they eulogized him by day and they studied by
night, or they eulogized him by night and studied by day, until
they eulogized him for twelve months of the year.H

יה דְּ ַר ִ ּבי נָ ְפ ָקא
ָ ַההוּא
ּ יוֹמא דְּ ַא ׁ ְש ַּכ ְב ֵּת
יה
ּ  ָּכל דַּ ֲהוָ ה ְ ּב ַא ׁ ְש ַּכ ְב ֵּת:ַ ּבת ָק ָלא וְ ָא ְמ ָרה
.עוֹלם ַה ָ ּבא
ָ דְּ ַר ִ ּבי – ְמזו ָּּמן הוּא ְל ַחיֵּ י ָה
,יה
מ
ֵ
ק
ַ
י
ת
ֵ
יוֹמא ֲהוָ ה ָא
ָ  ָּכל,ַההוּא ּכ ֵוֹבס
ּ
ּ
–  ֵּכיוָ ן דְּ ׁ ָש ַמע ָה ִכי.יוֹמא ָלא ֲא ָתא
ָ ַההוּא
 יָ צְ ָתה,ָס ֵליק ְל ִאיגְ ָרא וְ נָ ַפל ְל ַא ְר ָﬠא ו ִּמית
 ַאף ַההוּא ּכ ֵוֹבס ְמזו ָּּמן:ַ ּבת קוֹל וְ ָא ְמ ָרה
.עוֹלם ַה ָ ּבא
ָ הוּא ְל ַחיֵּ י ָה

The Gemara relates that on the day of the funeral of Rabbi
Yehuda HaNasi, a Divine Voice emerged and said: Whoever
was present at the funeral of Rabbi Yehuda HaNasi is destined
for life in the World-to-Come. There was a certain launderer
who would come before Rabbi Yehuda HaNasi every day. On
that particular day, he did not come and was therefore not
present at the funeral. When he heard this, that Rabbi Yehuda
HaNasi had died, he was so full of grief that he ascended to
the roof N and fell to the ground and died. A Divine Voice
emerged and said: That launderer too is destined for life in
the World-to-Come.

 ַמאי ָק ָא ַמר? ָה ִכי.״ש ְמעוֹן ְ ּבנִי ָח ָכם״
ִ ׁ § Rabbi Yehuda HaNasi said: My son Shimon is a Sage; my son
–  ַאף ַﬠל ּ ִפי ׁ ֶש ׁ ּ ִש ְמעוֹן ְ ּבנִי ָח ָכם: ָק ָא ַמרGamliel should be the Nasi. What was he saying, i.e., what did
he mean by these remarks? The Gemara explains: This is what
.נָשיא
ׂ ִ יאל ְ ּבנִי
ֵ ַ ּג ְמ ִל
he was saying: Although my son Shimon is a greater Sage, my
son Gamliel should be the Nasi.
ימר? ֲא ַמר ַר ִ ּבי
ַ יכא ְל ֵמ
ָ  צְ ִר:ֲא ַמר ֵלוִ י
.יכא ָל ְך ו ְּל ִמ ְט ַל ְﬠ ָּת ְך
ָ  צְ ִר:ׁ ִש ְמעוֹן ַ ּבר ַר ִ ּבי
יה? ָהא ְק ָרא ָק ָא ַמר ״וְ ֶאת
ּ ַמאי ַק ׁ ְשיָ א ֵל
!יהוֹרם ִּכי הוּא ַה ְ ּבכוֹר״
ָ ַה ַּמ ְמ ָל ָכה נָ ַתן ִל

LeviP said: Need this be said? After all, Gamliel was the firstborn. Rabbi Shimon, son of Rabbi Yehuda HaNasi, said: It is
necessary for you and for your limp.N The Gemara asks: What
did Rabbi Shimon find diﬃcult with Levi’s question that caused
him to scoﬀ ? Doesn’t the verse state: “But the kingdom he
gave to Jehoram because he was the firstborn” ( Chronicles
: )? This indicates that the firstborn is the one who inherits his
father’s appointment, and so Levi legitimately asked why Rabbi
Yehuda HaNasi had to leave specific instructions about this.

 וְ ַר ָ ּבן,בוֹתיו ֲהוָ ה
ָ  ַההוּא ְמ ַמ ֵּלא ְמקוֹם ֲאThe Gemara explains: He, Jehoram, filled the place of his
H
.בוֹתיו ֲהוָ ה
ָ יאל ֵאינוֹ ְמ ַמ ֵּלא ְמקוֹם ֲא
ֵ  ַ ּג ְמ ִלfathers, i.e., he was their equal in his personal attributes and
leadership capabilities. However, Rabban Gamliel did not
fill the place of his fathers, and for this reason Rabbi Yehuda
HaNasi had to specifically command that he nevertheless be
appointed as the Nasi.
 וְ ַר ִ ּבי ַמאי ַט ְﬠ ָמא ֲﬠ ַבד ָה ִכי? נְ ִהי דְּ ֵאינוֹThe Gemara asks: And if that is so, what is the reason that Rabbi
 ְ ּביִ ְר ַאת,בוֹתיו ְ ּב ָח ְכ ָמה
ָ  ְמ ַמ ֵּלא ְמקוֹם ֲאYehuda HaNasi did this? Why did he choose this son to be his
successor if he was unfit for the position? The Gemara answers:
.בוֹתיו ֲהוָ ה
ָ ֵח ְטא – ְמ ַמ ֵּלא ְמקוֹם ֲא
Although he did not fill the place of his fathers with regard to
wisdom, as he was not as great a Torah scholar as his father, he
did fill the place of his fathers with regard to fear of sin and
was therefore fit to be appointed as the Nasi.

PERSONALITIES

Levi – לוִ י:ֵ This is Levi ben Sisi, one of the Sages of Eretz Yisrael who lived during the transitional generation between the
tanna’im and the amora’im. Levi was a preeminent student of
Rabbi Yehuda HaNasi and sat before him constantly, engaging
in the study of the halakha together with Rabbi Yehuda HaNasi’s
other great disciples. Rabbi Yehuda HaNasi held Levi in great
esteem, and he sent him to be the judge and preacher in the
town of Simonias, even saying of Levi: He is a man like me. Several sources relate that Levi became lame after demonstrating
for Rabbi Yehuda HaNasi how the High Priest would prostrate
himself on Yom Kippur (see Ta’anit 25a). It is also explained that
this came about as a punishment for speaking impertinently
toward God in his prayers.
As a consequence of the uncomfortable personal relation-
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ships described here, Levi traveled to Babylonia in his
later years. There he renewed his relationship with Rav,
with whom he had studied together under Rabbi Yehuda
HaNasi, and also became a close friend of Abba bar Abba,
the father of Shmuel. Shmuel himself was a disciple-colleague
of Levi.
Levi edited anthologies of baraitot. They are introduced with
the phrase: They taught in the school of Levi.
The Rambam rules in accordance with the opinion of Levi
even when his ruling disputes those of Rav and Shmuel, as,
in his opinion, Levi was greater than they were. It is not clear
whether Levi had any children. Some say that a Sage known in
the Talmud as bar Livai is his son. Others say that the famous
amora Rabbi Yehoshua ben Levi was his son.

 ל ֹא.ֹאש״
ׁ ״חנִינָ א ַ ּבר ָח ָמא יֵ ׁ ֵשב ָ ּבר
ֲ
ּ
 ׁ ֶש ָהיָ ה ַר ִ ּבי ָא ֶפס ָגדוֹל,יבל ַר ִ ּבי ֲחנִינָ א
ּ ֵ ִק
 יְ ֵתיב ַר ִ ּבי ָא ֶפס.ִמ ֶּמנּ ּו ׁ ְש ֵּתי ׁ ָשנִים ו ֶּמ ֱחצָ ה
 וַ ֲא ָתא, וִ ֵיתיב ַר ִ ּבי ֲחנִינָא ַא ָ ּב ָראי,ישא
ָ ׁ ְ ּב ֵר
.יה
ֵ ִֵלוִ י ו
ּ יתיב ַ ּג ֵ ּב

§ Rabbi Yehuda HaNasi instructed: Ĥanina bar Ĥama will sit at

יתיב ַר ִ ּבי ֲחנִינָ א
ֵ ִ ו,יה דְּ ַר ִ ּבי ָא ֶפס
ּ נָ ח נַ ְפ ׁ ֵש
ינִיש
ׁ יה ְל ֵלוִ י ִא
ָ ׁ ְ ּב ֵר
ּ  וְ ָלא ֲהוָ ה ֵל,ישא
 וְ ַהיְ ינ ּו. וְ ָק ָא ָתא ְל ָב ֶבל,יה
ַ ְל ֵמ
ּ יתב ַ ּג ֵ ּב
 ַ ּג ְב ָרא ַר ָ ּבה ִא ְק ַלע:יה ְל ַרב
ּ דְּ ָא ְמ ִרי ֵל
. ְּכ ִל ָילא ׁ ָש ֵרי: וְ ָד ֵר ׁיש,ִלנְ ַה ְרדְּ ָﬠא ו ִּמ ְט ַלע
,יה דְּ ַר ִ ּבי ָא ֶפס
ּ  ׁ ְש ַמע ִמ ָּינ ּה נָ ח נַ ְפ ׁ ֵש:ֲא ַמר
יה
ָ ׁ יתיב ַר ִ ּבי ֲחנִינָ א ְ ּב ֵר
ֵ ִו
ּ  וְ ָלא ֲהוָ ה ֵל,ישא
. וְ ָק ָא ָתא,יה
ַ ינִיש ְל ֵמ
ׁ ְל ֵלוִ י ִא
ּ יתב ַ ּג ֵ ּב

Rabbi Afes died, and Rabbi Ĥanina, taking his place, sat at the
head of the yeshiva. And Levi did not have anyone to sit and
study with, and so he came to Babylonia. And this is the background to the incident in which they said to Rav: A great man
came to Neharde’a, and he limps, and he taught: It is permitted
for a woman who is wearing a kelila, a tiara-like ornament, to go
out into the public domain on Shabbat.H Rav then said: Conclude
from this that Rabbi Afes died and Rabbi Ĥanina, taking
his place, sat at the head of the yeshiva, and Levi did not have
anyone to sit and study with, and so he came to Babylonia.

 וְ ַר ִ ּבי ָא ֶפס,יה
ָ וְ ֵא
ּ ימא ַר ִ ּבי ֲחנִינָ א נָ ח נַ ְפ ׁ ֵש
ינִיש
ׁ יה ְל ֵלוִ י ִא
ּ  וְ ָלא ֲהוָ ה ֵל,ִּכ ְדיָ ֵתיב יָ ֵתיב
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ָק ָא ָתא? ִא,יה
ּ ְל ֵמ ַיתב ַ ּג ֵ ּב
,יה
ַּ ֵלוִ י ְל ַר ִ ּבי ָא ֶפס ֵמ
ּ יכף ֲהוָ ה ָּכיֵ יף ֵל

The Gemara asks: How did Rav know that it was Rabbi Afes who
died? Say that Rabbi Ĥanina was the one who died, and Rabbi
Afes sat as he had sat, i.e., he continued to sit at the head of
the yeshiva, and Levi did not have anyone to sit with, and so
he came to Babylonia. The Gemara answers: If you wish, say
that Levi was subordinate to Rabbi Afes and would have sat
before him as a student had Rabbi Afes still been alive, and the
only reason why he sat outside in the first place was in deference
to Rabbi Ĥanina, who sat outside because he did not consider
himself subordinate to Rabbi Afes.

״חנִינָ א
ֲ  ֵּכיוָ ן דַּ ֲא ַמר ַר ִ ּבי:ימא
ָ וְ ִאי ָ ּב ֵﬠית ֵא
ֹאש״ – ָלא ַס ִ ּגי דְּ ָלא
ׁ ַ ּבר ָח ָמא יֵ ׁ ֵשב ָ ּבר
יקים ״וְ ִתגְ זַ ר
ִ ִּ דִּ ְכ ִתיב ְ ּבה ּו ְ ּבצַ ד,יך
ְ ָמ ֵל
.אוֹמר וְ יָ ָקם ָלךְ ״
ֶ

And if you wish, say instead that since Rabbi Yehuda HaNasi
had said: Ĥanina bar Ĥama will sit at the head of the yeshiva, it
is not possible that he will not one day rule the yeshiva. Therefore, it must have been Rabbi Afes who died and Rabbi Ĥanina
who took his place, as it is written about the righteous: “You
shall also decree a thing, and it shall be established unto you”
( Job : ).

the head of the yeshiva. The Gemara relates: Rabbi Ĥanina did
not accept this appointment, because Rabbi AfesLP was older
than him by two and a half years and he did not want to precede
him in accepting this position. Consequently, Rabbi Afes sat at
the head of the yeshiva, and Rabbi Ĥanina sat outside, as it was
unbefitting for him to sit as a student before Rabbi Afes. And Levi
came and sat and studied with him outside.

LANGUAGE

Rabbi Afes – ר ִ ּבי ָא ֶפס:ַ Apparently from the Latin name
Appius, with a slightly altered pronunciation.
HALAKHA

It is permitted for a woman who is wearing a kelila to
go out into the public domain on Shabbat – כ ִל ָילא ׁ ָש ֵרי:ְּ
Although the Sages prohibited wearing certain types of
accessories in the public domain on Shabbat due to a concern that one would remove them and carry them in the
public domain, it is permitted for a woman who is wearing
a kelila to go out into the public domain. Since only a distinguished woman wears this type of jewelry and she does
not ordinarily remove it to show it to her friends, the Sages
were not concerned that she would carry it in the public
domain and therefore did not render it prohibited to wear
it. This is in accordance with the opinion of Levi (Rambam
Sefer Zemanim, Hilkhot Shabbat 19:10; Shulĥan Arukh, Oraĥ
Ĥayyim 303:5).

 וְ ָה ָא ַמר.יה
ּ  וְ ָהא ֲהוָ ה ַר ִ ּבי ִחיָּ יא! נָ ח נַ ְפ ׁ ֵשThe Gemara asks: But wasn’t Rabbi ĤiyyaP there? Why didn’t
יתי ִק ְברוֹ ׁ ֶשל ַר ִ ּבי
ִ  ֲאנִי ָר ִא: ַר ִ ּבי ִחיָּ יאRabbi Yehuda HaNasi appoint him as head of the yeshiva? The
Gemara answers: He died before Rabbi Yehuda HaNasi. The
. ְהוֹר ְד ִּתי ָﬠ ָליו דְּ ָמעוֹת! ֵא ּיפוּך
ַ ְו
Gemara asks: But didn’t Rabbi Ĥiyya say: I saw the grave site
of Rabbi Yehuda HaNasi and I shed tears over it? The Gemara
answers: Reverse the names. It was Rabbi Yehuda HaNasi who
said that he saw the grave site of Rabbi Ĥiyya.

PERSONALITIES

Rabbi Afes – ר ִ ּבי ָא ֶפס:ַ Rabbi Afes was Rabbi Yehuda HaNasi’s
scribe and, as described here, replaced him as head of the
academy. Apparently his life overlapped with the lives of Rabbi
Yoĥanan and Reish Lakish. Only a few of his halakhic teachings
are cited in the Talmud, apparently because he and his colleagues were occupied principally with compiling collections of
baraitot and the final editing of the Mishna, and their opinions
are collectively referred to as the opinions of our Sages.

Yehuda HaNasi’s son, Rabbi Shimon, who was also Rabbi Ĥiyya’s
business partner.
Rabbi Ĥiyya was one of the great Sages of his generation.
Even Rabbi Yehuda HaNasi, the preeminent teacher of the Jewish people, received traditions in Torah from Rabbi Ĥiyya. As
great as Rabbi Ĥiyya was in Torah, he was just as renowned for
his righteousness, as related in this passage and many other
places in the Talmud.
Rabbi Ĥiyya’s great work was the collection and editing
Rabbi Ĥiyya – ר ִ ּבי ִחיָּ יא:ַ Rabbi Ĥiyya ben Abba of the town of of baraitot as a supplement to the Mishna redacted by Rabbi
Kafri in Babylonia was one of the last of the tanna’im and was Yehuda HaNasi. These collections, which he apparently labored
a disciple-colleague of Rabbi Yehuda HaNasi.
on together with his friend and colleague, Rabbi Oshaya, were
Rabbi Ĥiyya came from an illustrious family that traced its considered so authoritative that it was declared that any baraita
lineage back to King David and produced many great Torah not taught by Rabbi Ĥiyya and Rabbi Oshaya would not be
scholars. He was a renowned scholar in Babylonia, and when considered authoritative. Some claim that Rabbi Ĥiyya was the
he and his family moved to Eretz Yisrael it was said of him, redactor of the version of the Tosefta extant today.
hyperbolically, that the Torah might have been forgotten had he
It seems that upon arriving in Eretz Yisrael Rabbi Ĥiyya
not come and reestablished it. Once in Eretz Yisrael he became received some financial assistance from the family of the Nasi,
a disciple and a colleague of Rabbi Yehuda HaNasi, with whom but his main source of income was international commerce,
he was on very close terms. He was likewise close with Rabbi particularly in the silk trade.

He had twin daughters, Pazi and Tavi, who established
families that produced important Sages. He also had twin
sons: Yehuda, the son-in-law of Rabbi Yannai, and Ĥizkiyya.
Both of them were among the great Sages of the transitional
generation between the tanna’im and the amora’im and apparently succeeded him at the head of his own yeshiva that he
maintained in Tiberias, his town of residence.
All of the students of Rabbi Yehuda HaNasi were Rabbi
Ĥiyya’s friends, and he even made the acquaintance of the
tanna Rabbi Shimon ben Ĥalafta. Rabbi Yehuda HaNasi’s
younger disciples, e.g., Rabbi Ĥanina, Rabbi Oshaya, and Rabbi
Yannai, all received traditions in Torah from Rabbi Ĥiyya as well
and were considered, to a certain extent, his students too. Rabbi
Ĥiyya’s nephews, Rabba bar Ĥana and Rav, were his outstanding disciples. He also appears as one of the central figures in
the Zohar.
Rabbi Ĥiyya was buried in Tiberias, and later his sons were
laid to rest alongside him.
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 אוֹתוֹ ַהיּוֹם ׁ ֶש ֵּמת ַר ִ ּבי: וְ ָה ָא ַמר ַר ִ ּבי ִחיָּ יאThe Gemara asks: But didn’t Rabbi Ĥiyya say: On that
N
. ְ ָ ּב ְט ָלה ְקדו ׁ ּ ָּשה! ֵא ּיפוּךday that Rabbi Yehuda HaNasi died, sanctity ceased? The
Gemara answers: Reverse the names. It was Rabbi Yehuda
HaNasi who made this statement about Rabbi Ĥiyya.
 ְּכ ׁ ֶש ָח ָלה ַר ִ ּבי נִ ְכנַס ַר ִ ּבי ִחיָּ יא ֶאצְ לוֹ,וְ ָה ַתנְיָא
 ַר ִ ּבי ִמ ּ ְפנֵי ָמה: ָא ַמר לוֹ,ו ְּמצָ אוֹ ׁ ֶשהוּא ּב ֶוֹכה
–  ֵמת ִמ ּתוֹךְ ַה ּ ְ ׂשחוֹק:ַא ָּתה ּב ֶוֹכה? וְ ָה ַתנְיָא
 ּ ָפנָיו,ימן ַרע לוֹ
ָ  ִמ ּתוֹךְ ַה ְ ּב ִכי – ִס,ימן יָ ֶפה לוֹ
ָ ִס
ימן
ָ  ּ ָפנָיו ְל ַמ ָּטה – ִס,ימן יָ ֶפה לוֹ
ָ ְל ַמ ֲﬠ ָלה – ִס
 ְּכ ַל ּ ֵפי,ימן יָ ֶפה לוֹ
ָ  ּ ָפנָיו ְּכ ַל ּ ֵפי ָה ָﬠם – ִס,ַרע לוֹ
ימן ַרע
ָ  ּ ָפנָיו יְ רו ִּּקין – ִס,ימן ַרע לוֹ
ָ ַה ּכ ֶוֹתל – ִס
 ֵמת,ימן יָ ֶפה לוֹ
ָ  ּ ָפנָיו צְ הו ִ ּּבין וַ ֲאדו ִּּמים – ִס,לוֹ
–  ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת,ימן יָ ֶפה לוֹ
ָ ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת – ִס
ימן
ָ  ֵמת ְ ּב ֶﬠ ֶרב יוֹם ַה ִּכ ּפו ִּרים – ִס,ימן ַרע לוֹ
ָ ִס
ימן יָ ֶפה
ָ  ְ ּבמוֹצָ ֵאי יוֹם ַה ִּכ ּפו ִּרים – ִס,ַרע לוֹ
 ִמ ּ ְפנֵי,ימן יָ ֶפה לוֹ
ָ חוֹלי ֵמ ַﬠיִ ים – ִס
ִ  ֵמת ֵמ,לוֹ
.חוֹלי ֵמ ַﬠיִ ים
ִ ית ָתן ְ ּב
ָ ׁ ֶשרו ָ ּּבם ׁ ֶשל ַ ּצדִּ ִיקים ִמ

The Gemara asks: But isn’t it taught in a baraita: When Rabbi
Yehuda HaNasi fell ill, Rabbi Ĥiyya entered to be with him
and found him crying. He said to him: My teacher, for
what reason are you crying? Isn’t it taught in a baraita:
If one dies while laughing, it is a good sign for him; while
crying, it is a bad sign for him.
If one dies with his face upward, it is a good sign for him; with
his face downward, it is a bad sign for him.
If one dies with his face facing the people standing around
him, it is a good sign for him; with his face facing the wall,
it is a bad sign for him.
If one’s face is sallow, it is a bad sign for him; if his face is
yellow or ruddy, it is a good sign for him.
If one dies on the Shabbat eve it is a good sign for him,
because he is heading straight into the Shabbat rest; if one
dies at the conclusion of Shabbat it is a bad sign for him.
If one dies on the eve of Yom Kippur, it is a bad sign for
him, as his sins have not yet been forgiven; if one dies at
the conclusion of Yom Kippur it is a good sign for him,
because he died after his sins have been forgiven.
If one dies due to an intestinal disease, it is a good sign for
him, because most of the righteous die due to intestinal
disease.N

. ֲאנָ א ַא ּת ָוֹרה ו ִּמצְ וֹת ָקא ָ ּב ֵכינָ א:יה
ּ  ֲא ַמר ֵלRabbi Yehuda HaNasi said to him: I am crying for the Torah
and the mitzvot that I will be unable to fulfill after I die. This
indicates that Rabbi Ĥiyya was present at the time of Rabbi
Yehuda HaNasi’s death.
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא, ֵא ּיפו ְּך:ימא
ָ יב ֵﬠית ֵא
ּ ָ  ִאThe Gemara answers: If you wish, say that one must reverse
 ַר ִ ּבי ִחיָּ יא ָﬠסוּק ְ ּב ִמצְ וֹת, ְעוֹלם ָלא ֵּת ּיפוֹך
ָ  ְלthe names and that it was Rabbi Yehuda HaNasi who came
to visit Rabbi Ĥiyya prior to his death. And if you wish, say
.יה
ּ  ָלא ַא ּ ַפ ְ ּג ֵר: וְ ַר ִ ּבי ָס ַבר,ֲהוָ ה
instead that actually we do not need to reverse the names
in all of the above statements, but rather explain that Rabbi
Ĥiyya was occupied with the performance of mitzvot and
Rabbi Yehuda HaNasi thought: I will not hold him back from
his performance of mitzvot by appointing him head of the
yeshiva.
:וְ ַהיְ ינ ּו דְּ ִכי ָהו ּו ִמינְצ ּו ַר ִ ּבי ֲחנִינָ א וְ ַר ִ ּבי ִחיָּ יא
יה ַר ִ ּבי ֲחנִינָ א ְל ַר ִ ּבי ִחיָּ יא ַ ּב ֲה ֵדי דִּ ִידי
ּ ֲא ַמר ֵל
ְ ׁ  דְּ ִאם ַחס וְ ׁ ָשלוֹם,ִמינְצַ ְּת
נִש ַּת ְּכ ָחה ּת ָוֹרה
!יה ִמ ּ ִפ ְל ּפו ִּלי
ּ ִמיִּ ְ ׂש ָר ֵאל – ַמ ֲה ַד ְרנָ א ֵל

And this is the background to an exchange that took place
when Rabbi Ĥanina and Rabbi Ĥiyya argued. Rabbi Ĥanina
said to Rabbi Ĥiyya: You are arguing with me? If, Heaven
forfend, the Torah would be forgotten from the Jewish
people, I would restore it through my analyses, i.e., using
my abilities of analysis I would be able to rediscover all that
had been lost.

NOTES

Sanctity ceased – ב ְט ָלה ְקדו ׁ ּ ָּשה:ּ ָ Tosafot explain, in accordance
with the Rivan, that this is referring to the fact that Rabbi Yehuda
HaNasi was called Rabbeinu HaKadosh, our sacred rabbi. However, the Ran, Ra’avad, and others explain in accordance with
the Jerusalem Talmud, that on the day of Rabbi Yehuda HaNasi’s
passing, the sanctity of the priesthood ceased, since the priests
were required to take part in the funeral and became ritually
impure as a consequence. They argue that a Nasi is comparable
to a corpse with no one to bury it, because the Nasi would not
be given the honor due him without each individual participating in his funeral. Consequently, even priests were to participate
(see Tosafot).
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Die due to intestinal disease – חוֹלי ֵמ ַﬠיִ ים
ִ מ ָית ָתן ְ ּב:ִ Commentaries explain, based upon the Jerusalem Talmud, that intestinal
diseases cleanse the body of contaminating elements. Additionally, one who dies due to an intestinal disease retains his
cognitive faculties until the end. Consequently, his personality is
not aﬀected and he is able to continue to study Torah.

 ֲאנָ א ָﬠ ְב ִדי דְּ ָלא:יה ַר ִ ּבי ִחיָּ יא
ּ ֲא ַמר ֵל
יתינָ א
ִ ְ דְּ ַא י,ִמ ׁ ְש ַּת ְּכ ָח ה ּת ָוֹרה ִמ יִּ ְ ׂש ָר ֵא ל
 וְ צָ יִ ְידנָ א,נִיש ֵ ּבי
ְ ׁ  ו ְּמגַ דַּ ְלנָ א,יתנָ א וְ ׁ ָש ְדיָ ינָ א
ָּ ִּכ
יכנָ א
ְ  וַ ֲא ִר,יש ָרא ְליָ ְת ֵמי
ׂ ְ  ו ַּמ ֲא ִכ ְילנָ א ִ ּב,ַט ְביָ א
 וְ ָס ֵל ְיקנָ א ְל ָמ ָתא,ְמגִ ָיל ָתא ִמ ַּמ ׁ ְש ֵכי דְּ ַט ְביָ א
 וְ ָכ ֵת ְיבנָ א ַח ְמ ׁ ָשא,דְּ ֵלית ָ ּב ּה ַמ ְק ֵרי דַּ ְרדְּ ֵקי
יתא
ָּ  ּו ַמ ְתנֵינָ א ׁ ִש,ח ּו ְּמ ׁ ֵשי ְל ַח ְמ ׁ ָשא יָ נ ּו ֵקי
 ְל ָכל ַחד וְ ַחד ָא ְמ ִרי,יתא יָ נו ֵּקי
ָּ ִס ְיד ֵרי ְל ׁ ִש
. ְ ַא ְתנֵי ִס ָיד ָרךְ ְל ַח ְב ָרך:יה
ּ ֵל

Rabbi Ĥiyya said to Rabbi Ĥanina: I am working to ensure
that the Torah will not be forgotten from the Jewish people.
For I bring flax and I plant it, and I then weave nets from the
flax fibers. I then go out and trap deer, and I feed the meat to
orphans, and I form scrolls from the skins of the deer. And
I go to a town that has no teachers of children in it and I
write the five books of the Torah for five children. And I
teach the six orders of the Mishna to six children. To each
and every one of these children I say: Teach your order to
your friends. In this way all of the children will learn the whole
of the Torah and the Mishna.

!דוֹלים ַמ ֲﬠ ֵ ׂשה ִחיָּ יא
ִ  ַּכ ָּמה ְ ּג:וְ ַהיְ ינ ּו דְּ ָא ַמר ַר ִ ּבי
ּ  ֲא ִפ:יה ַר ִ ּבי ׁ ִש ְמעוֹן ְ ּב ַר ִ ּבי
? ָיל ּו ִמ ְּמך
ּ ֲא ַמר ֵל
יה ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
ּ  ֲא ַמר ֵל. ִאין:יה
ּ ֲא ַמר ֵל
! ַחס וְ ׁ ָשלוֹם:יה
ֵ
ּ  ֲא ִפילּ ּו ֵמ ַא ָ ּבא? ֲא ַמר ֵל:יוֹסי
.ל ֹא ְּת ֵהא ָּכזֹאת ְ ּביִ ְ ׂש ָר ֵאל

And this is what Rabbi Yehuda HaNasi referred to when he
said: How great are the actions of Ĥiyya. Rabbi Shimon, son
of Rabbi Yehuda HaNasi, said to his father: Even greater than
your works? He said to him: Yes. Rabbi Yishmael, son of
Rabbi Yosei, said to Rabbi Yehuda HaNasi: Even greater than
the work of Rabbi Yosei, my father? Rabbi Yehuda HaNasi
said to him: Heaven forfend. Such comments should not be
made among the Jewish people.

 נִ ְכנַ ס ַר ִ ּבי.יך
ְ  ִל ְבנִי ָק ָטן ֲאנִי צָ ִר: § ָא ַמר ָל ֶהןThe Gemara returns to the narrative of the impending death
. ָמ ַסר לוֹ ִס ְד ֵרי ָח ְכ ָמה, ׁ ִש ְמעוֹן ֶאצְ לוֹof Rabbi Yehuda HaNasi: He said to them: I need my younger
son. Rabbi Shimon entered his presence. He transmitted to
him the orders of wisdom, including how he should conduct
himself and the essential principles of the Torah.
 נִ ְכנַס ַר ָ ּבן.יך
ְ  ִל ְבנִי ָ ּגדוֹל ֲאנִי צָ ִר:ָא ַמר ָל ֶהן
 ָא ַמר.נְשיאוּת
ׂ ִ  ו ָּמ ַסר לוֹ ִס ְד ֵרי,יאל ֶאצְ לוֹ
ֵ ַ ּג ְמ ִל
 זְ רוֹק ָמ ָרה,נְשיאו ְּתךָ ְ ּב ָר ִמים
ׂ ִ  נְ הוֹג, ְ ּבנִי:לוֹ
.ַ ּב ַּת ְל ִמ ִידים

He said to them: I need my older son. Rabban Gamliel
entered his presence, and Rabbi Yehuda HaNasi transmitted
to him the procedures of the oﬃce of the Nasi. Rabbi Yehuda
HaNasi said to Rabban Gamliel: My son, conduct your term
as Nasi with assertiveness and cast fear upon your students,H
i.e., treat them in a firm manner so that they will fear you.

,ִאינִי?! וְ ָהא ְּכ ִתיב ״וְ ֶאת יִ ְר ֵאי ה׳ יְ ַכ ֵ ּבד״
 ְּכ ׁ ֶש ָהיָ ה,הוֹש ָפט ֶמ ֶלךְ יְ הו ָּדה
ָ ׁ ְ זֶ ה י:וְ ָא ַמר ָמר
,עוֹמד ִמ ִּכ ְּסאוֹ
ֵ רוֹאה ַּת ְל ִמיד ָח ָכם ָהיָ ה
ֶ
 ָמ ִרי, ַר ִ ּבי ַר ִ ּבי:קוֹרא לוֹ
ֵ ְ ו,נַשקוֹ
ְ ּ ׁ ו ְּמ ַח ְ ּבקוֹ ו ְּמ
!ָמ ִרי

The Gemara asks: Is that so that it is correct to behave in such
a manner? But isn’t it written: “But he honors those that fear
the Lord” (Psalms : ), and the Master said: This is referring
to Jehoshaphat, king of Judea. When he would see a Torah
scholar he would rise from his throne and hug him and kiss
him and call to him: My teacher, my teacher, my master, my
master. This demonstrates that it is appropriate even for a king
to behave with aﬀection toward Torah scholars.

. ָהא – ְ ּב ַפ ְר ֶה ְסיָא,ינְﬠא
ָ ִ ָהא – ְ ּבצ, ָלא ַק ׁ ְשיָאThe Gemara answers: This is not diﬃcult. This display of
aﬀection should be applied in private, when only the teacher
and student are present, and that stern demeanor should be
applied in public,H in order to ensure the teacher’s authority.

HALAKHA

Cast fear upon your students – זְ רוֹק ָמ ָרה ַ ּב ַּת ְל ִמ ִידים: Although This display of aﬀection should be applied in private and that
the Sages stated that one who is strict cannot teach, that is stern demeanor should be applied in public – ינְﬠא ָהא
ָ ִָהא ְ ּבצ
only where the students do not understand the material due ב ַפ ְר ֶה ְסיָ א:ּ ְ It is incumbent upon the king to honor those who
to its complexity or ambiguity. If, however, the teacher sees study the Torah, and when Torah scholars come before him he
that the students are being lazy in their Torah studies, he must must stand up for them and seat them at his side. However, this
express anger and rebuke them in order to motivate them, as applies only in the palace of the king and in private. In public,
per the instructions of Rabbi Yehuda HaNasi to his son (Rambam outside of the palace, the king does not rise for anyone, nor does
Sefer HaMadda, Hilkhot Talmud Torah 4:5; Shulĥan Arukh, Yoreh he give anyone honor, so that everyone will fear him (Rambam
De’a 246:11).
Sefer Shofetim, Hilkhot Melakhim 2:5).
: פרק י״ב דף קג. KeTUBoT . Perek XII . 103b

239

 ו ָּמקוֹם מו ָּכן, ַר ִ ּבי מו ָּּטל ְ ּבצִ ּיפ ִוֹרי, ַּתנְיָאIt is taught in a baraita: Rabbi Yehuda HaNasi was lying ill in
B
B
 ״צֶ ֶדק צֶ ֶדק: וְ ָה ַתנְיָא. לוֹ ְ ּב ֵבית ׁ ְש ָﬠ ִריםTzippori and a burial site was ready for him in Beit She’arim.
The Gemara asks: But isn’t it taught in a baraita: “Justice, justice
:ִּת ְרדּ ֹף״ – ַה ֵּלךְ ַא ַחר ַר ִ ּבי ְל ֵבית ׁ ְש ָﬠ ִרים
shall you follow” (Deuteronomy : ); follow Rabbi Yehuda
HaNasi to Beit She’arim, i.e., one should seek to have his case
adjudicated by Rabbi Yehuda HaNasi’s court in Beit She’arim. This
indicates that Beit She’arim, not Tzippori, was Rabbi Yehuda
HaNasi’s place of residence, and therefore he must have been lying
ill in Beit She’arim.
 ֶא ָּלא ֵּכיוָ ן, ַר ִ ּבי ְ ּב ֵבית ׁ ְש ָﬠ ִרים ֲהוָ הThe Gemara answers: Rabbi Yehuda HaNasi was in Beit She’arim,
, דַּ ֲח ַל ׁש – ַא ְמ ִטיו ִּהי ְלצִ ּיפ ִוֹריbut when he became ill they transferred him to Tzippori,

Perek XII
Daf 104 Amud a
. ו ְּב ִסים ֲאוִ ָירא, דְּ ִמדַּ ְליָ אwhich is situated at a high altitude and whose air is scented.

BACKGROUND

Tzippori – צִ ּיפ ִוֹרי: Tzippori was a large town in the Upper
Galilee and the perennial rival of Tiberias for recognition as
the religious capital of the Galilee. During the Second Temple
period it enjoyed special status among the towns of the Galilee
due to its large and learned Jewish community. Among the
tanna’im who lived there were Rabbi Yoĥanan ben Nuri, Rabbi
Ĥalafta, and the latter’s famous son, Rabbi Yosei. Rabbi Yehuda
HaNasi relocated to Tzippori toward the end of his life, and
it became the seat of the Sanhedrin for approximately one
generation. Some of Rabbi Yehuda HaNasi’s disciples lived in
Tzippori, including Rabbi Yishmael, son of Rabbi Yosei; Rabban
Gamliel, son of Rabbi Yehuda HaNasi, who succeeded his father
as Nasi; Rabban Gamliel’s brother, Rabbi Shimon; Rabbi Ĥanina
bar Ĥama, who eventually headed the yeshiva in Tzippori; and
Rabbi Yannai. Even after the Sanhedrin relocated to Tiberias,
Torah scholars continued to reside in Tzippori, including Rabbi
Ĥanina of Tzippori and Rabbi Mana, who were prominent
amora’im.

It was the seat of the Sanhedrin in the days of Rabbi Yehuda
HaNasi. Although Rabbi Yehuda HaNasi moved to Tzippori
toward the end of his life for health reasons, he was nevertheless buried in Beit She’arim. Apparently for this reason the burial
grounds at Beit She’arim gained importance, and for hundreds
of years distinguished families in Eretz Yisrael and the Diaspora
would bring their dead to be buried there. In recent times this
large cemetery has been unearthed, with many of the ossuaries
and epitaphs on the tombstones remaining intact.

Rabbi Yehuda HaNasi’s burial site in Beit She’arim

Map of the Galilee showing the location of Tzippori and Beit She’arim
Beit She’arim – בית ׁ ְש ָﬠ ִרים:ּ ֵ Beit She’arim was a small village
in the Jezreel Valley known in modern times as Sheikh Abreik.
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Remains of ancient synagogue in Beit She’arim

