LANGUAGE

Small fish [gildanei devei gilei] – יל ָדנֵי דְּ ֵבי
ְ ִ ּג
ֵּ ג:ּ ִ Some assert that gildanei is from the Greek
ילי
χελιδών, chelidon, which means, among other
things, a kind of fish, specifically one of the varieties of flying fish. However, in the language of the
Sages this is apparently a name for diﬀerent kinds
of fish, large and small. This explains the addition
of devei gilei, which means small fish.
BACKGROUND

First fruits – יכו ִּרים
ּ ִ The first fruits of the new
ּ ב:
harvest were given to the priests (Deuteronomy
26:1–11). When the Temple stood, a farmer would
select the first fruits of the seven types of fruit
with which Eretz Yisrael is specially favored (Deuteronomy 8:8). By rabbinic decree, at least onesixtieth of the harvest must be brought as first
fruits. The farmer would bring these fruits to the
Temple in a basket, place them before the altar,
and recite a prayer of appreciation to God (Deuteronomy 26:3–10). Afterward, the fruit was given to
the priests and eaten under the same provisions
that govern teruma. The first fruits were brought
to the Temple between the festivals of Shavuot
and Sukkot. If they were not brought within this
period, an extension was granted until Hanukkah.
An entire tractate of the Mishna, Bikkurim, is devoted to the halakhot and practices governing this
mitzva.

 ַ ּב ֲה ֵדי.יה
ֵ
ּ יה זוּגָ א דְּ ַר ָ ּבנַ ן וְ ָק ָדיְ ינִי ֵל
ּ אוֹתיב ֵל
 וְ ִאי, ִאי ָ ּב ֵﬠי ָט ֵﬠין ָה ִכי:דְּ ָק ָאזֵ יל וְ ָא ֵתי ֲא ַמר
 ִּת ּ ַיפח נַ ְפ ׁ ָשם ׁ ֶשל ְמ ַק ְ ּב ֵלי: ֲא ַמר,ָ ּב ֵﬠי ָט ֵﬠין ָה ִכי
–  וְ ִאם נָ ַט ְל ִּתי,וֹחד! ו ָּמה ֲאנִי ׁ ֶש ּל ֹא נָ ַט ְל ִּתי
ַ ׁש
וֹחד – ַﬠל ַא ַחת
ַ  ְמ ַק ְ ּב ֵלי ׁש, ָּכ ְך,ׁ ֶש ִּלי נָ ַט ְל ִּתי
.ַּכ ָּמה וְ ַכ ָּמה

Rabbi Yishmael bar Elisha seated a pair of rabbinic scholars and
they judged his case. As Rabbi Yishmael was coming and going,
he said to himself: If he wants, he could claim this, and if he wants,
he could claim that. He said to himself: Blast the souls of those
who accept bribes. If I, who did not accept anything, and if I had
accepted, I would have accepted my own property, as I am a priest
and am entitled to receive the first shearing, am nevertheless in this
state of mind, all the more so are those who accept bribes.

ֵ ְַרב ָﬠנָן ַאי
יה ַההוּא ַ ּג ְב ָרא ַּכנְ ָּתא דְּ גִ ְיל ָדנֵי
ּ יתי ֵל
ֵּ דְּ ֵבי ִ ּג
יך? ֲא ַמר
ְ  ַמאי ֲﬠ ִב ְיד ֵת:יה
ּ  ֲא ַמר ֵל,ילי
:יה
ּ  ֲא ַמר ֵל,ֵיה
ּ  ָלא ַק ֵ ּביל ִמ ּינ. דִּ ינָ א ִאית ִלי:יה
ּ ֵל
.ּ ְפ ִס ְילנָ א ָלךְ ְל ִדינָ א

The Gemara relates: There was a certain man who once brought
to Rav Anan a basket of small fish [gildanei devei gilei].L He said
to him: What are you doing here? The man said to him: I have a
case to present before you. Rav Anan would not accept the basket
from him, and he said to him: I am disqualified from presiding
over your case, due to your actions.

 ַק ּבו ֵּלי, דִּ ינָ א דְּ ָמר ָלא ָ ּב ֵﬠינָ א:יה
ּ ֲא ַמר ֵל
.נְﬠן ָמר ֵמ ַא ְקרו ֵּבי ִ ּב ּכו ִּרים
ָ  דְּ ָלא ְל ָמ,ְל ַק ֵ ּביל ָמר
ישה וַ ֵיָּבא ְל ִא ׁיש
ָ ׁ  ״וְ ִא ׁיש ָ ּבא ִמ ַ ּב ַﬠל ׁ ָש ִל:דְּ ַתנְיָא
עוֹרים
ִ ָה ֱאל ִֹהים ֶל ֶחם ִ ּב ּכו ִּרים ֶﬠ ְ ׂש ִרים ֶל ֶחם ְ ׂש
אוֹכל ִ ּב ּכו ִּרים
ֵ ישע
ָ ׁ  וְ ִכי ֱא ִל,וְ ַכ ְר ֶמל ְ ּבצִ ְקלוֹנוֹ״
 ָּכל ַה ֵּמ ִביא דּ וֹרוֹן ְל ַת ְל ִמיד: ָלוֹמר ְלך
ַ ֲהוָ ה? ֶא ָּלא
.ָח ָכם – ְּכ ִאילּ ּו ַמ ְק ִריב ִ ּב ּכו ִּרים

The man said to him: I do not need the Master’s judgment.
However, let the Master accept my gift anyway, so that the Master
does not prevent me from presenting first fruits.B What does the
mitzva of first fruits have to with this situation? As it is taught in a
baraita: “And there came a man came from Ba’al Shalisha, and he
brought the man of God bread of the first fruits, twenty loaves
of barley and fresh ears of corn in his sack” ( Kings : ). But
did Elisha, the recipient of these gifts, eat first fruits? After all, he
was not a priest. Rather, this verse comes to tell you: Whoever
brings a gift to a Torah scholar, it is as though he has presented
first fruits. This visitor to Rav Anan wished to fulfill this mitzva.

ּ ַ  ַק ּבו ֵּלי ָלא ָ ּב ֵﬠינַן דְּ ִא:יה
 ָה ׁ ְש ָּתא,יק ֵ ּביל
ּ ֲא ַמר ֵל
יה
ּ יה ְל ַק ֵּמ
ּ  ׁ ְש ַד ֵר.דְּ ָא ְמ ַר ְּת ִלי ַט ְﬠ ָמא – ְמ ַק ֵ ּב ְילנָ א
,ינֵיה ָמר ְל ַהאי ַ ּג ְב ָרא
ַ :יה
ּ ְנִידי
ּ  ׁ ָש ַלח ֵל,דְּ ַרב נַ ְח ָמן
 ִמדְּ ׁ ָש ַלח: ֲא ַמר.יה ְל ִדינָ א
ּ דַּ ֲאנָ א ָﬠנָן ּ ְפ ִס ְילנָ א ֵל
 ֲהוָ ה ָק ֵאים,יה הוּא
ּ  ׁ ְש ַמע ִמ ָּינ ּה ְק ֵר ֵיב,ִלי ָה ִכי
 ֲא ַמר,יה
ּ דִּ ינָ א דְּ יָ ְת ֵמי ַק ֵּמ

Rav Anan said to him: I do not want to take it from you, but now
that you have explained to me the reason that you wish to give it
to me I will accept it from you. Rav Anan sent the man to Rav
Naĥman, and he also sent him a letter: Let the Master judge this
man’s case because I, Anan, am disqualified from judging his
cases. Rav Naĥman said to himself: From the fact that he sent me
this letter, I can conclude from here that the reason he is disqualified from judging the case is because he is his relative. At that time,
a case involving orphans was being heard before Rav Naĥman.
He said:

ַהאי ֲﬠ ֵ ׂשה וְ ַהאי ֲﬠ ֵ ׂשה! ֲﬠ ֵ ׂשה דִּ ְכבוֹד ּת ָוֹרה
.ינֵיה
ּ יה ְל ִד
ּ  וְ ַא ְח ֵּת,יה ְל ִדינָ א דְּ יָ ְת ֵמי
ּ  ַס ְל ֵק.ָﬠ ִדיף
– יה
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ּ
ּ
.יה
ְ ִא
ּ יס ַּת ַּתם ַט ֲﬠנָ ֵת

This is a positive mitzva, for judges to judge cases properly, and
this is a positive mitzva,N to honor Torah scholars and their
families. Rav Naĥman concluded that the positive mitzva of giving
honor to the Torah takes precedence.H Therefore, he put aside
the case of the orphans and settled down to judge the case of that
man, under the mistaken assumption that he was a relative of Rav
Anan. Once the other litigant saw the honor being accorded to
that man by the judge, he grew nervous until his mouth, i.e., his
ability to argue his claim, became closed, and he lost the case. In
this manner, justice was perverted by Rav Anan, albeit unwittingly
and indirectly.
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NOTES

This is a positive mitzva and this is a positive
mitzva – האי ֲﬠ ֵ ׂשה וְ ַהאי ֲﬠ ֵ ׂשה:ַ Rashi states that one
of these mitzvot has its source in the verse: “And
judge righteously” (Deuteronomy 1:16). However,
other commentaries wonder how it is inferred from
this mitzva that a case involving orphans takes
precedence over others. Perhaps the righteous way
to behave is to take the cases in the order in which
they come to the court. Others maintain that the
positive mitzva referred to here is “You shall hear
the small and the great alike” (Deuteronomy 1:17;
Ritva). Yet others claim that this refers to the mitzva
not to postpone the performance of mitzvot. Alternatively, some claim that there is a special mitzva
to give preferential treatment to orphans and hear
their case first (Rambam).
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HALAKHA

The positive mitzva of giving honor to the Torah takes precedence – ﬠ ֵ ׂשה דִּ ְכבוֹד ּת ָוֹרה ָﬠ ִדיף:ֲ If many people were waiting
in court to have their cases heard, the case of orphans is heard
before that of widows, widows before Torah scholars, and Torah
scholars before everyone else. However, some question the above
order in light of on the Gemara here, in which Rav Naĥman granted
preference over an orphan to someone whom he thought was
a relative of a Torah scholar (see Leĥem Mishne and Baĥ). Some
state that this incident serves as the source for the ruling of the
Rambam that a relative of a Torah scholar should not receive special
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treatment (Be’er HaGola). Others claim that if a Torah scholar personally came before the judges, even if they have already started
hearing another case, they should stop and grant him precedence
so that he not lose time from his studies (Rema). However, if a
relative of a Torah scholar comes to the court, they should not stop
another case on his account, although if they have not yet started
another case they should give precedence to the relative of the
scholar out of respect for the scholar himself (Beit Yosef, citing the
Ritva; Rambam Sefer Shofetim, Hilkhot Sanhedrin 21:6; Shulĥan Arukh,
Ĥoshen Mishpat 15:2).

,יה
ּ ַרב ָﬠנָ ן ֲהוָ ה ָרגִ יל ֵא ִליָּ ה ּו דְּ ָא ֵתי ַ ּג ֵ ּב
 ֵּכיוָ ן דַּ ֲﬠ ַבד.ּיה ֵס ֶדר דְּ ֵא ִליָּהו
ּ דַּ ֲהוָ ה ַמ ְתנֵי ֵל
נִיתא ו ְּב ָﬠא
ָ  יְ ֵתיב ְ ּב ַת ֲﬠ.יס ַּת ַּלק
ְ ָה ִכי – ִא
יה
ּ  ִּכי ֲא ָתא ֲהוָ ה ַמ ְב ֵﬠית ֵל. וַ ֲא ָתא,ַר ֲח ֵמי
,ָ ּבעו ֵּתי

Elijah the Prophet was accustomed to come and visit Rav Anan,
as the prophet was teaching him the statements that would later
be recorded in the volume Seder deEliyahu,B the Order of Elijah.
Once Rav Anan did this and caused a miscarriage of justice, Elijah
departed. Rav Anan sat in observance of a fast and prayed for
mercy, and Elijah came back. However, when Elijah came after that,
he would scare him, as he would appear in frightening forms.

 ַﬠד דְּ ַא ּ ֵפיק,יה
ֵ ִ וַ ֲﬠ ַבד ֵּתיבו ָּתא וAnd Rav Anan made a box where he settled himself down and he
ּ יתיב ַק ֵּמ
 ֵס ֶדר דְּ ֵא ִליָּ ה ּו: וְ ַהיְ ינ ּו דְּ ָא ְמ ִרי.יה
ּ יה ִס ְיד ֵר
ּ  ֵלsat before Elijah until he took out for him, i.e., taught him, all of
his Seder. And this is what the Sages mean when they say: Seder
. ֵס ֶדר ֵא ִליָּ ה ּו זו ָּטא.ַר ָ ּבה
deEliyahu Rabba, the Major Order of Elijah, and Seder Eliyahu
Zuta, the Minor Order of Elijah, as the first order was taught prior
to this incident and the second came after it.
יה
ְ יוֹסף ֲהוָ ה ִר
ֵ ִ ּב ׁ ְשנֵי דְּ ַרב
ּ  ָא ְמ ִרי ֵל,ית ָחא
יב ֵﬠי ָמר ַר ֲח ֵמי! ֲא ַמר
ּ ָ  ִל:יוֹסף
ֵ ַר ָ ּבנַ ן ְל ַרב
ישע דְּ ִכי ָהו ּו ַר ָ ּבנַן
ָ ׁ  ו ָּמה ֱא ִל, ָה ׁ ְש ָּתא:ְּלהו
ישי ְּת ֵרי ַא ְל ָפן
ֵ ׁ ְיה ָהו ּו ּ ָפי
ַ ּ ִמ
ּ יפ ְט ִרי ִמ ַ ּק ֵּמ
 ְ ּב ִﬠ ַידן ִר ְית ָחא ָלא ֲהוָ ה ָ ּב ֵﬠי,אתן ַר ָ ּבנַן
ָ ו ָּמ
?יב ֵﬠי ַר ֲח ֵמי
ּ ָ ַר ֲח ֵמי – ֲאנָ א ִא

§ The Gemara relates: In the years of Rav Yosef there was a divine

ֹאמר
ֶ ישי ָה ִכי? דִּ ְכ ִתיב ״וַ יּ
ֵ ׁ ְו ִּמ ַּמאי דְּ ַפי
.ְמ ׁ ָש ְרתוֹ ָמה ֶא ֵּתן זֶ ה ִל ְפנֵי ֵמ ָאה ִא ׁיש״
ימא דְּ כו ְּּלה ּו
ָ ״ל ְפנֵי ֵמ ָאה ִא ׁיש״? ִא ֵיל
ִ ַמאי
ִל ְפנֵי ֵמ ָאה ִא ׁיש – ִ ּב ׁ ְשנֵי ַ ּב ּצ ֶוֹרת טו ָּבא
. דְּ ָכל ַחד וְ ַחד ַק ֵּמי ֵמ ָאה ִא ׁיש,ָהווּ! ֶא ָּלא

The Gemara asks: And from where is it derived that this number
of scholars would remain behind with Elisha? As it is written: “And
his servant said: How should I set this before a hundred men”
( Kings : ). What is the meaning of “before a hundred men”?
If we say that all of the gifts that he had received, i.e., the first fruits,
twenty loaves of barley, and fresh ears of corn mentioned in the
preceding verse, were meant to be placed before one hundred men,
in years of drought and famine this was a good deal of food, which
would have suﬃced for them. Rather, it must mean that each and
every one of the loaves was to be placed before one hundred men.
Since he had twenty loaves plus two meals of first-fruits and ears of
corn, there must have been ,
people present.

ישי
ֵ ׁ ְִּכי ָהו ּו ִמ ּ ַיפ ְט ִרי ַר ָ ּבנַן ִמ ֵ ּבי ַרב ָהו ּו ּ ָפי
–  ִמ ֵ ּבי ַרב הוּנָ א,אתן ַר ָ ּבנַ ן
ָ ַא ְל ָפא ו ָּמ
 ַרב הוּנָ א.ישי ְּת ָמנֵי ֵמ ָאה ַר ָ ּבנַ ן
ֵ ׁ ְָהו ּו ּ ָפי
 ִּכי ָהו ּו,מוֹר ֵאי
ָ יסר ֲא
ַ ֲהוָ ה דָּ ֵר ׁיש ִ ּב ְת ֵל
ימי ַר ָ ּבנַן ִמ ְּמ ִת ְיב ָּתא דְּ ַרב הוּנָ א וְ נַ ְפצֵ י
ֵ ְַקי
ימיְ יה ּו – ֲהוָ ה ָס ֵליק ֲא ָב ָקא וְ ָכ ֵסי
ַ ְ ּג ִל
יה
ָ יה ְל
ּ  ָקמ ּו ֵל: וְ ָא ְמ ִרי ְ ּב ַמ ַﬠ ְר ָבא.יוֹמא
ּ ֵל
.ִמ ְּמ ִת ְיב ָּתא דְּ ַרב הוּנָ א ַ ּב ְב ָל ָאה

§ Incidentally, the Gemara relates: When the Sages would take

יוֹסף ָהו ּו
ֵ ִּכי ִמ ּ ַיפ ְט ִרי ַר ָ ּבנַן ִמ ֵ ּבי ַר ָ ּבה וְ ַרב
 וְ ָקר ּו ְלנַ ְפ ׁ ַשיְ יה ּו,ישי ַא ְר ַ ּבע ֵמ ָאה ַר ָ ּבנַן
ֵ ׁ ְּ ָפי
,יפ ְט ִרי ַר ָ ּבנַ ן ִמ ֵ ּבי ַא ַ ּביֵ י
ַ ּ  ִּכי ָהו ּו ִמ.יַ ְת ֵמי
 וְ ָא ְמ ִרי ָל ּה ִמ ֵ ּבי,וְ ָא ְמ ִרי ָל ּה ִמ ֵ ּבי ַרב ּ ַפ ּ ָפא
 וְ ָקר ּו,אתן ַר ָ ּבנַ ן
ָ ישי ָמ
ֵ ׁ ְ ָהו ּו ּ ָפי,ַרב ַא ׁ ִשי
.נַ ְפ ׁ ַשיְ יה ּו יָ ְת ֵמי דְּ יָ ְת ֵמי

When the Sages would take their leave from the school of Rabba
and Rav Yosef, four hundred Sages would remain behind, and
they would refer to themselves as orphans, as they were the only
ones left from the entire crowd. When the Sages would take their
leave from the school of Abaye, and some say from the school
of Rav Pappa, and some say from the school of Rav Ashi, two
hundred scholars would remain behind, and they would refer to
themselves as orphans of orphans.

:ָא ַמר ַר ִ ּבי יִ צְ ָחק ַ ּבר ְר ִד ָיפא ָא ַמר ַר ִ ּבי ַא ִמי
נוֹט ִלין
ְ ְמ ַב ְּק ֵרי מו ִּמין ׁ ֶש ִ ּבירו ׁ ָּש ַליִ ם ָהי ּו
 ָא ַמר ַרב יְ הו ָּדה.ְ ׂש ָכ ָרן ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
 ַּת ְל ִמ ֵידי ֲח ָכ ִמים ַה ְמ ַל ְּמ ִדין:ָא ַמר ׁ ְשמו ֵּאל
נוֹט ִלין ְ ׂש ָכ ָרן
ְ יטה ְלכ ֲֹהנִים ָהי ּו
ָ ִה ְלכוֹת ׁ ְש ִח
.ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה

§ The Gemara returns to the issue of those who receive their wages

anger, manifested by world hunger. The Sages said to Rav Yosef:
Let the Master pray for mercy concerning this decree. He said to
them: Now, if in the case of the prophet Elisha, when the Sages
would take their leave of him, ,
Sages would remain behind
whom he would support from his own pocket, and yet he would
not pray for mercy at a time of divine angerN and famine, should
I pray for mercy?

their leave from the school of Rav, ,
Sages would remain
behind to continue their studies. When the Sages would take their
leave from the school of Rav Huna, eight hundred Sages would
remain behind. Rav Huna would expound the lesson by means of
thirteen speakers, who would repeat his statements to the crowds
that had gathered to hear him. When the Sages would arise from
listening to lectures in the yeshiva of Rav Huna and dust oﬀ their
cloaks, the dust would rise and block out the sun, forming a dust
cloud that could be seen from afar. And they would say in the West,
in Eretz Yisrael: The scholars have just arisen in the yeshiva of Rav
Huna the Babylonian.

BACKGROUND

Seder deEliyahu – ס ֶדר דְּ ֵא ִליָּה ּו:ֵ Elijah is frequently mentioned as appearing to the Sages in many places in the
Gemara and midrashim. See II Chronicles 21:12, which
states that King Jehoram received a letter from Elijah
many years after he departed from the world. Seder deEliyahu, also known as Tanna deVei Eliyahu, is comprised of
two parts: Seder Eliyahu Rabba, which contains either
thirty-one or twenty-nine chapters, depending on the
edition, and Seder Eliyahu Zuta, which in most versions is
comprised of fifteen chapters. The entire book is written
in Hebrew and contains many interpretations of verses,
descriptions of events from the chronicles of the Jewish
people from diﬀerent eras, and several stories about
Elijah himself, narrated in the first person, often beginning with: Abba Eliyahu said. Many passages from this
book are quoted in the Talmud and introduced with the
phrase: Tanna devei Eliyahu, the school of Elijah taught.
NOTES

At a time of anger, etc. – ית ָחא וכו׳
ְ ב ִﬠ ַידן ִר:
ּ ְ The commentaries are puzzled by this statement, as many Sages
prayed during famines, and it cannot be that they all had
more students than Elisha (Maharsha). Consequently,
some diﬀerentiate between a famine caused by drought,
which merely causes distress, and a severe life-threatening famine for which prayers should always be oﬀered
(Maharsha). Others note that in a situation where the
community itself is insensitive to the punishment it is
receiving and undertakes no form of repentance, it is
improper for the Sages to pray for the nullification of the
decree (Eshel Avraham).
Torah scholars, etc. – ת ְל ִמ ֵידי ֲח ָכ ִמים וכו׳:ַּ The commentaries note that there are diﬀerences between the various circumstances in which a scholar receives a salary
(Tosafot on 105a). It is absolutely prohibited to receive a
salary for teaching Torah or adjudicating cases. However,
it is permitted to pay a scholar for the time that he would
have spent working at his regular job, from which he is
temporarily absent in order to teach or hear cases. Furthermore, with regard to scholars who are not otherwise
engaged in work at all, but have devoted themselves
to serving the public by teaching or judging, they may
accept payment and support their households from
communal funds. Others add that this serves as a source
for the custom to pay a salary to community rabbis and
heads of yeshivas (Rabbeinu Crescas Vidal).
HALAKHA

Inspectors of blemishes, etc. – מ ַב ְּק ֵרי מו ִּמין וכו׳:ְ Inspectors of blemishes in Jerusalem, Torah scholars who
instruct the priests in the halakhot of slaughtering and
scooping the handful of the meal-oﬀering, and women
who raise their children for the ritual of the red heifer,
all take their wages from the collection of the Temple
treasury chamber, in accordance with the opinion of Rav
and the unattributed statement in the baraita (Rambam
Sefer Zemanim, Hilkhot Shekalim 4:4).

from public funds. Rabbi Yitzĥak bar Redifa said that Rabbi Ami
said: Inspectors of blemishesH of consecrated animals in Jerusalem, who would examine all animals brought to be sacrificed in
the Temple to verify that they were free of any blemishes that would
disqualify them from being sacrificed on the altar, would take their
wages from the collection of the Temple treasury chamber. Rav
Yehuda said that Shmuel said: Torah scholarsN who teach the
halakhot of slaughter to the priests of the Temple would take their
wages from the collection of the chamber.
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BACKGROUND

Handful – ק ִמיצָ ה:ְ For most meal-oﬀerings a priest must
take a handful of the oﬀering and burn it on the altar (see
Leviticus 2:2). This service, which parallels the slaughter of
an animal oﬀering, could be performed only by a priest.
According to many authorities, the priest would scoop out
the flour with the three middle fingers of his right hand,
using his thumb and little finger to remove any surplus flour.
He would then consecrate the flour by placing it in a sacred
vessel used in the Temple service. Since the priest had to
scoop out an exact handful of flour, no more and no less,
the removal of a handful was considered one of the more
diﬃcult services in the Temple.

Position of priest’s hand after removing surplus our
The shewbread – ל ֶחם ַה ּ ָפנִים:ֶ By Torah law (Leviticus 24:5–9)
there is a mitzva to bring as an oﬀering the twelve loaves
of shewbread that were placed on the sacred table in the
Sanctuary each Shabbat. The bread of the previous week was
divided among the priests, who ate it. The shewbread was
unleavened and was placed on the table in two arrangements of six loaves each. Two bowls of frankincense were
placed between them, or, according to some opinions, on
top of them.

 ַּת ְל ִמ ֵידי ֲח ָכ ִמים:ָא ַמר ַרב ִ ּגידֵּ ל ָא ַמר ַרב
נוֹט ִלין
ְ ַה ְמ ַל ְּמ ִדים ִה ְלכוֹת ְק ִמיצָ ה ַל ּכ ֲֹהנִים
 ָא ַמר ַר ָ ּבה ַ ּבר.ְ ׂש ָכ ָרן ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
יהי ְס ָפ ִרים
ֵ  ַמ ִ ּג:יוֹחנָ ן
ָ ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
ְ ׁ ֶש ִ ּבירו ׁ ָּש ַליִ ם ָהי ּו
נוֹט ִלין ְ ׂש ָכ ָרן ִמ ְּתרו ַּמת
.ַה ִּל ׁ ְש ָּכה

Rav Giddel said that Rav said: Torah scholars who teach
the halakhot of the removal of a handfulB to the priests
would take their wages from the collection of the chamber.
All these scholars were constantly engaged in work necessary
for the functioning of the Temple, and therefore they would
receive their wages from the Temple treasury. Rabba bar bar
Ĥana said that Rabbi Yoĥanan said: The proofreadersH of
the Torah scrollsN in Jerusalem would take their wages from
the collection of the chamber.

אוֹרגוֹת
ְ נָשים ָה
ִ ׁ :ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַרב
.נוֹטלוֹת ְ ׂש ָכ ָרן ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
ְ ַ ּב ּ ָפרֹכוֹת
הוֹאיל
ִ , ִמ ָ ּק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ ת:אוֹמר
ֵ וַ ֲאנִי
.ו ָּפרֹכוֹת ַּת ַחת ִ ּבנְיָ ן ֲﬠ ׂשוּיוֹת

Rav Naĥman said that Rav said: The women who weave the
curtainsH that separate the Temple Sanctuary from the Holy
of Holies would take their wages from the collection of the
chamber. Rav Naĥman added: But I say that they would not be
paid from the collection of the chamber; rather, their salary
would come from the funds consecrated for Temple maintenance. Why? Since the curtains served in place of the solid
construction of the building, they were part of the Temple itself.
Therefore, any work performed for the curtains should be paid
for from money allocated for building purposes, not from the
funds collected to pay for oﬀerings and the daily needs of
the Temple.

 ו ֵּבית,אוֹרגוֹת ַ ּב ּ ָפרֹכוֹת
ְ נָשים ָה
ִ ׁ :ית ֵיבי
ִ ֵמ
 ו ֵּבית,ָ ּג ְרמ ּו ַﬠל ַמ ֲﬠ ֵ ׂשה ֶל ֶחם ַה ּ ָפנִים
ַא ְב ִטינָס ַﬠל ַמ ֲﬠ ֵ ׂשה ַה ְּקט ֶֹרת – ּכו ָּּלן ָהי ּו
.נוֹטלוֹת ְ ׂש ָכ ָרן ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
ְ

The Gemara raises an objection to this: The women who
weave the curtains, and the house of Garmu, who were in
charge of the preparation of the shewbread,B and the house
of Avtinas,BL who were in charge of the preparation of the
incense, all would take their wages from the collection of
the chamber. This contradicts Rav Naĥman’s claim.

: דְּ ָא ַמר ַר ִ ּבי זֵ ָירא ָא ַמר ַרב,ָה ָתם ִ ּב ְד ָב ֵבי
,ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ּ ָפרֹכוֹת ָהי ּו ְ ּב ִמ ְקדָּ ׁש ׁ ֵשנִי
 ֶא ָחד ְל ִפ ְתחוֹ,ׁ ִש ְב ָﬠה ְּכנֶ גֶ ד ׁ ִש ְב ָﬠה ׁ ְש ָﬠ ִרים
 ׁ ְשנַיִ ם, וְ ֶא ָחד ְל ִפ ְתחוֹ ׁ ֶשל או ָּלם,יכל
ָ ׁ ֶשל ֵה
. ׁ ְשנַיִ ם ְּכנֶ גְ דָּ ן ַ ּב ֲﬠ ִליָּ ה,ַ ּבדְּ ִביר

The Gemara answers: There, it is referring to the curtains of the
gates,B which were not considered part of the actual Temple
building but were decorative in purpose. As Rabbi Zeira said
that Rav said: There were thirteen curtains in the Second
Temple, seven opposite, i.e., on the inside of, seven gates, one
at the entrance to the Sanctuary, one at the entrance to the
Entrance Hall, two additional curtains within the partition, in
the Holy of Holies in place of the one-cubit partition, and two
corresponding to them above in the upper chamber.

HALAKHA

Proofreaders of scrolls – יהי ְס ָפ ִרים
ֵ מ ִ ּג:ַ Proofreaders of scrolls
would take their wages from the collection of the Temple treasury chamber, in accordance with the opinion of Rabbi Yoĥanan
(Rambam Sefer Zemanim, Hilkhot Shekalim 4:7).

Priests changing the shewbread
The house of Garmu and the House of Avtinas – ֵ ּבית ָ ּג ְרמ ּו
ו ֵּבית ַא ְב ִטינָס: The Gemara discusses these two families elsewhere (Yoma 38a). The house of Avtinas guarded the secrets
of the preparation of the incense, while the house of Garmu
was appointed over the baking of the shewbread and the
two loaves, whose preparation required special skill due to
their complicated shapes. This art was kept in the family and
passed down by oral tradition.
The gates of the Temple – ש ֲﬠ ֵרי ַה ִּמ ְקדָּ ׁש:
ַ ׁ The precise number
of gates in the courtyard of the Temple is subject to a dispute
between tanna’im (see Tosafot). Five, seven, eight, and even
ten diﬀerent gates are mentioned as the correct number of
gates. Apparently this dispute does not concern the actual
existence of the various gates; rather, the issue is which gates
should be included in the diﬀerent lists. The mishna indicates
that certain main gates served as general entrances and exits,
while smaller gates were used only for specific purposes and
were possibly kept locked.
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Women who weave the curtains – אוֹרגוֹת ַ ּב ּ ָפרוֹכוֹת
ְ נָשים ָה:
ִׁ
The women who weaved the curtains used in the Sanctuary
would take their wages from the money consecrated for Temple
maintenance, in accordance with the opinion of Rav Naĥman.
However, the funds for the curtains of the gates, and the salary
of the women who weaved them, would come from the collection of the Temple treasury chamber (Rambam Sefer Zemanim,
Hilkhot Shekalim 4:2).

NOTES

The proofreaders of scrolls – מ ִ ּג ֵיהי ְס ָפ ִרים:ַ Some commentaries
maintain that this refers to proofreaders of Torah scrolls (Rashi;
Rivan). They explain that there were a large number of scrolls
available, as every man was required to have his own personal
Torah scroll. When the courts saw that people were growing
lax in correcting fading letters or tears in the parchment, the
courts decided to use Temple funds for this purpose. Some
claim that this money came from the leftover funds (see Shekalim 4:4), in accordance with a condition of the court that the
money could be used for this purpose. Others contend that it

was from the collection of the Temple treasury chamber itself.
No misuse of consecrated property was involved, as it was
determined in advance that the money may be used for this
purpose. Alternatively, the Gemara is referring to proofreaders
of textbooks that priests would use for their studies (Talmid
HaRashba, cited in Shita Mekubbetzet). It can be inferred from
the Jerusalem Talmud that this refers to the book of Ezra, or the
so-called books of the courtyard, azara, i.e., books belonging
to the Temple itself, the emendations of which are part of the
requirements of the Temple.

LANGUAGE

Avtinas – א ְב ִטינָס:ַ A Greek name of unclear origin. Some claim
it is a combination of the Greek words εὔ-θύινος, eu-thuinos,
meaning: Good incense. If so, the members of this household
were named for their involvement in the preparation of incense.

Others say that it is derived from the name εὔθυνος, euthunos,
meaning a righteous judge who judges the public. According
to this interpretation, it is possibly related to the Hebrew name
Shefatya.

נֵיהן ְל ָפ ָרה ָהי ּו
ֶ נָשים ַה ְמגַ דְּ לוֹת ְ ּב
ִ ׁ :ָּתנ ּו ַר ָ ּבנַן
 ַא ָ ּבא.נוֹטלוֹת ְ ׂש ָכ ָרן ִמ ְּתר ּו ַמת ַה ִּל ׁ ְש ָּכה
ְ
נָשים יְ ָקרוֹת ׁ ֶש ִ ּבירו ׁ ָּש ַליִ ם ָהי ּו
ִ ׁ :אוֹמר
ֵ ׁ ָשאוּל
.אוֹתן
ָ אוֹתן ו ְּמ ַפ ְרנְסוֹת
ָ זָ נוֹת

The Sages taught: With regard to the women who raise their children for the red heifer, i.e., who would raise their children in special
places so that they would live their entire lives up to that point in a
state of ritual purity, enabling them to draw the water for the purposes of the ritual of the red heifer, these women would take their
wages from the collection of the chamber. Abba Shaul said: Their
wages would not come from the collection of the chamber. Instead,
wealthy and prominent women of Jerusalem would sustain them
and provide them with a livelihood.

:ֵיה ַרב הוּנָ א ֵמ ַרב
ּ  ְ ּב ָﬠא ִמ ּינRav Huna raised a dilemma before Rav:
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? ׁ ֶשיֵּ ָﬠ ׂש ּו ִמ ָ ּק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ ת,ְּּכ ֵלי ׁ ָש ֵרת ַמהו
ח נִינְ ה ּו – ו ִּמ ָ ּק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ ת צוֹר ְך ִמזְ ֵ ּב
ֶ
צוֹר ְך ָק ְר ָ ּבן נִינְ ה ּו – ּו ִמ ְּתר ּו ַמת
ֶ  אוֹ,ָאת ּו
 ֵאין:יה
ָ עוֹשין
ׂ ִ ַה ִּל ׁ ְש ָּכה ָהי ּו
ּ אוֹתן? ָא ַמר ֵל
.נַﬠ ִ ׂשין ֶא ָּלא ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
ֲ

Concerning Temple service vessels, what is the halakha with
regard to the possibility that they may be prepared by using money
consecrated for Temple maintenance? The Gemara explains the
two sides of the dilemma: Are they requirements of the altar,
and therefore they came from money consecrated for Temple
maintenance, or are they requirements of oﬀerings, and therefore
they were prepared from the collection of the Temple treasury
chamber?N Rav said to him: They are prepared only from the
collection of the chamber.

NOTES

From the collection of the chamber – ִמ ְּתרו ַּמת
ה ִּל ׁ ְש ָּכה:ַ The commentaries note that this does not
refer to the collection of the chamber itself but to
the money remaining in the Temple treasury, as can
be inferred from the subsequent debate (Tosafot).
This is also indicated by the fact that the collection
of the chamber was earmarked for oﬀerings, not for
vessels.

וֹתם ֵה ִביא ּו ִל ְפנֵי ַה ֶּמ ֶל ְך
ָ  ״ו ְּכ ַכ ּל:יה
ִ  ֵאRav Huna raised an objection to this from a verse that deals with
ּ ית ֵיב
)ה ּכ ֵֹהן( ֶאת ׁ ְש ָאר ַה ֶּכ ֶסף וַ יַּ ֲﬠ ֵ ׂשה ּו
ַ  וִ יהוֹיָ ָדעthose in charge of maintaining the Temple structure: “And when
they had made an end, they brought the rest of the money before
.ֵכ ִלים ְל ֵבית ה׳ ְּכ ֵלי ׁ ָש ֵרת״ וגו׳
the king and Jehoiada, of which were made vessels for the house
of the Lord, vessels with which to minister, and buckets, and pans,
and vessels of gold and silver” ( Chronicles : ). This indicates
that vessels may be prepared with money consecrated for Temple
maintenance.
יך
ְ ָיך ְּכתו ֵּבי ָלא ַא ְק ֵרי
ְ ָ דְּ ַא ְק ֵרי:יה
ּ  ָא ַמר ֵלRav said to him: Whoever taught you the Writings did not teach
״אךְ ל ֹא יֵ ָﬠ ֶ ׂשה ֵ ּבית ה׳ ִס ּפוֹת וגו׳ ִּכי
ַ יאי
ֵ  נְ ִבyou the Prophets, as you forgot about the parallel verse in the
Prophets: “But there were not made for the house of the Lord
– אכה יִ ְּתנֻ הוּ״
ָ ְלע ֵ ֹׂשי ַה ְּמ ָל
cups of silver, snuﬀers, basins, trumpets, any vessels of gold, or
vessels of silver, of the money that was brought into the house of the
Lord; for they gave that to those who did the work” ( Kings
: – ). This verse proves that vessels were not prepared with the
money donated for Temple maintenance.
–  ָּכאן: ִאי ָה ִכי ָק ׁש ּו ְק ָר ֵאי ַא ֲה ָד ֵדי! ָלא ַק ׁ ְשיָאThe Gemara asks: If so, the verses contradict each other, as in
.ּהוֹתירו
ִ  ָּכאן – ׁ ֶש ָ ּגב ּו וְ ל ֹא.ּהוֹתירו
ִ ְ ׁ ֶש ָ ּגב ּו וone place it states that the Temple vessels may be funded with the
money donated for Temple maintenance, while in the other verse
it states that this money was used exclusively for those involved in
the actual work of Temple maintenance. The Gemara answers: This
is not diﬃcult; here it is speaking of a case where they collected
funds and there was money left over. These funds could be used
for Temple vessels. Conversely, here, the verse is referring to a
situation where they collected funds and there was nothing left
over, and therefore all of the money was allocated to actual Temple
maintenance.
:ּהוֹתיר ּו ַמאי ָהוֵ י? ָא ַמר ַר ִ ּבי ַא ָ ּבהו
ִ ְ וְ ִכי ָ ּגב ּו וThe Gemara asks: And if they collected money and there was
–  ִאם הוּצְ ְרכ ּו,יהן
ֶ  ֵלב ֵ ּבית דִּ ין ַמ ְתנֶ ה ֲﬠ ֵלsome left over, what of it? After all, that money was consecrated for
another purpose. If the Temple vessels could not be prepared with
. וְ ִאם ָלאו – יְ ה ּו ִל ְכ ֵלי ׁ ָש ֵרת,ּהוּצְ ְרכו
money consecrated for Temple maintenance, how were they able
to use any of these funds for this purpose? Rabbi Abbahu said: The
court initially sets a mental stipulation about the money collected:
If it is required for Temple maintenance, it is required and is
allocated accordingly, and if not, it will be used for the service
vessels.
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BACKGROUND

Incense – טוֹרת
ֶ ק:ְ The incense was a mixture of ingredients
placed on the golden altar in the Temple and burned each
morning and evening. The incense contained eleven ingredients in fixed proportions. As with all other oﬀerings, some
salt was added to the incense. A special herb would smolder
and emit a column of smoke that rose straight up. Generally
the incense would be prepared in suﬃcient quantity for an
entire solar year, including the amounts needed daily and
the additional requirements for the Yom Kippur service. It
is prohibited to prepare incense according to the Temple
formula for use outside the Temple, and one who does so is
liable to receive karet.
HALAKHA

Incense and all the communal oﬀerings – טוֹרת וְ ָכל ָק ְר ְ ּבנוֹת
ֶ ְק
צִ ּבוּר: The funds for the daily oﬀerings, the additional oﬀerings, and all the communal oﬀerings, together with their
libations, as well as the incense and the wages paid to those
preparing the incense, all came from the collection of the
Temple treasury chamber (Rambam Sefer Zemanim, Hilkhot
Shekalim 4:1).
The altar of burnt-oﬀerings, etc. – עוֹלה וכו׳
ָ מזְ ַ ּבח ָה:ִ The
Rambam rules that the altar of burnt-oﬀerings, the Sanctuary, and the courtyards were constructed from the remnants
of the collection of the chamber. The commentaries wonder
why the Rambam rules in accordance with the version of this
statement that appears in the Jerusalem Talmud rather than
that of the Gemara here (Kesef Mishne). Everything outside
the walls of the courtyard, e.g., the walls of Jerusalem, its
towers, and the other requirements of the city, all come from
the remnants of the collection of the chamber (Rambam
Sefer Zemanim, Hilkhot Shekalim 4:8).
LANGUAGE

Repletion [keitz] – קיץ:ֵ In a baraita cited in Shevuot 12a, the
Sages explain that this term is derived from kayitz, meaning
figs. The idea is that just as people eat sweet foods, e.g.,
figs, after a meal, one likewise brings additional oﬀerings to
the altar to prevent it from remaining empty. The repletion
of the altar was not fixed because if there were many visitors who brought oﬀerings there was no need to add any
more. However, on days when there were not many gift
oﬀerings, these burnt-oﬀerings were sacrificed in addition
to the daily ones.

 ְּכ ֵלי ׁ ָש ֵרת ָ ּב ִאין:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
״את ׁ ְש ָאר
ֶ  ׁ ֶש ֶּנ ֱא ַמר,ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
–  ֵאיזֶ ה ּו ֶּכ ֶסף ׁ ֶשיֵּ ׁש לוֹ ׁ ִש ַיריִ ים,ַה ֶּכ ֶסף״
.אוֹמר זֶ ה ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
ֵ ֱהוֵ י

The school of Rabbi Yishmael taught: The funding for the
service vessels of the Temple comes from the collection of the
Temple treasury chamber, as it is stated: “The rest of the money”
( Chronicles : ). Which money has a remainder?N You must
say that this is referring to the collection of the chamber. After
the money was brought into the chamber, a certain portion of it
would be set aside for the requirements of the oﬀerings, while the
remainder was used for other purposes.

:ימא ׁ ִש ַיריִ ים ּגו ַּפיְ יהוּ! ְּכ ַד ֲא ַמר ָר ָבא
ָ  וְ ֵאThe Gemara asks: But one can say that the remainder itself was
–  ָה ִכי נַ ִמי,אשוֹנָ ה
ׁ עוֹלה ִר
ָ – עוֹלה״
ָ ״ה
ָ used for the Temple vessels, and the phrase “the rest of the money”
does not refer to the funds of which there is a remainder, but to
.אשוֹן
ׁ ״ה ֶּכ ֶסף״ – ֶּכ ֶסף ִר
ַ
the remainder of the donations left in the chamber after the first
collection was removed. The Gemara answers: This is as Rava said
elsewhere, that the phrase “the burnt-oﬀering” (Leviticus : ),
with the definite article, is referring to the first burnt-oﬀering; so
too, the term “the money” ( Chronicles : ) is referring to
the first money, i.e., the money removed from the collection of
the chamber.
טוֹרת וְ ָכל ָק ְר ְ ּבנוֹת צִ ּבוּר
ֶ  ַה ְּק:ית ֵיבי
ִ ֵמ
 ִמזְ ַ ּבח ַהזָּ ָהב,ָ ּב ִאין ִמ ְּתרו ַּמת ַה ִּל ׁ ְש ָּכה
וֹתר
ַ ו ְּלבוֹנָ ה ו ְּכ ֵלי ׁ ָש ֵרת – ָ ּב ִאין ִמ ּמ
,נְס ִכים
ָ

The Gemara raises an objection from the following source: The
funds for the incenseB and all communal oﬀeringsH come from
the collection of the Temple treasury chamber. The funds for
the golden altar, located inside the Sanctuary and upon which the
incense was oﬀered, the frankincense,N and the service vessels
all come from the leftover money of the funds set aside for the
libations.

–  ַה ְּל ׁ ָשכוֹת וְ ָה ֲﬠזָ רוֹת,עוֹלה
ָ ִמזְ ַ ּבח ָה
חוֹמת
ַ  חוּץ ְל,ָ ּב ִאין ִמ ָ ּק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ ת
 זוֹ ִהיא.ָה ֲﬠזָ ָרה – ָ ּב ִאין ִמ ׁ ּ ְשיָ ֵרי ַה ְּל ׁ ָשכוֹת
יה וְ ָכל
ָ לוֹת
ֶ ְּחוֹמת ַה ִﬠיר ו ִּמגְ ד
ַ :ּׁ ֶש ׁ ּ ָשנִינו
!צָ ְר ֵכי ָה ִﬠיר ָ ּב ִאין ִמ ׁ ּ ְשיָ ֵרי ַה ִּל ׁ ְש ָּכה

The funds for the upkeep of the altar of burnt-oﬀerings,H which
was located outside the Sanctuary and on which most oﬀerings
were burned, and for the chambers, and for the various courtyards, come from money consecrated for Temple maintenance.
Funds for those matters that are outside the walls of the Temple
courtyard come from the remainder of the chambers. And with
regard to this we learned: The wall of the city, its towers, and all
of the requirements of the city of Jerusalem likewise come from
the remainder of the chamber.N According to this source, the
funds for the sacred vessels came from the leftover money of the
funds set aside for the libations, not the collection of the Temple
treasury chamber.

ַ :ַּת ָּנ ֵאי ִהיא; דִּ ְתנַן
מוֹתר ְּתרו ָּמה ֶמה ָהי ּו
ּ עוֹשין ָ ּב ּה – ִר
יקו ֵּﬠי זָ ָהב צִ ּיפוּי ְל ֵבית
ִׂ
:אוֹמר
ֵ  ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל.ָק ְד ׁ ֵשי ַה ֳ ּק ָד ׁ ִשים
מוֹתר
ַ ,ח מוֹתר ּ ֵפירוֹת – ְל ֵקיץ ַה ִּמזְ ֵ ּב
ַ
.ְּתרו ָּמה – ִל ְכ ֵלי ׁ ָש ֵרת

The Gemara answers: It is a dispute between tanna’im, as we
learned in a mishna (Shekalim a): What would they do with
the leftover funds of the collection of shekels that had not been
spent on communal oﬀerings? They would purchase golden plates
as a coating for the walls and floor of the Holy of Holies. Rabbi
Yishmael says: There were diﬀerent types of remainders in the
Temple, each of which had separate regulations. The leftover
produce was used to purchase the repletion [keitz]L of the altar,
i.e., burnt-oﬀerings sacrificed when the altar would otherwise be
idle. The leftover funds of the collection were used to purchase
service vessels.

NOTES

Which money has a remainder, etc. – ֵאיזֶ ה ּו ֶּכ ֶסף ׁ ֶשיֵּ ׁש לוֹ ׁ ִש ַיריִ ים
וכו׳: This is problematic, as the verse speaks of donations for
Temple maintenance, not of the collection of the Temple treasury chamber. Apparently, Rabbi Yishmael understood the verse
as follows: They brought before the king leftover money that
had been donated for Temple maintenance, as well as coins left
over from other collections.

One suggestion is that the frankincense was used irregularly, as
it was placed on the table on Friday and not replaced until the
following Friday, and unlike the shewbread was not eaten by
the priests. Therefore it is not considered a proper oﬀering.

The collection of the chamber and its leftovers – ְּתרו ַּמת
ּמוֹת ָר ּה
ָ ה ִּל ׁ ְש ָּכה ו:ַ There were many ways to donate money to
the Temple. As described in tractate Shekalim, there were thirThe golden altar and frankincense – זְבח ַהזָּ ָהב ו ְּלבוֹנָ ה
ּ ַ מ:ִ The teen collection baskets in the Temple, which served diﬀerent
commentaries ask why frankincense is listed among the items purposes. These were in addition to the half-shekel donation
paid for from the leftover money of that which is set aside for required from every citizen annually, in the month of Adar. It
the libations. Since frankincense was placed on the shewbread is further described in Shekalim that all of the shekels were
table it should be considered an oﬀering, and therefore it should brought to a chamber where they were divided into three large
be funded from the collection of the chamber (Rivan). In fact, baskets. This is known as the collection of the Temple treasury
some commentaries delete this term from the text (Vilna Gaon). chamber, which was used for all of the communal oﬀerings and
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for all direct requirements of those oﬀerings, e.g., the wages of
those skilled professionals who would prepare the incense and
the shewbread. The money left in the chamber after the first
coins were removed is called the remainder of the chamber.
This was used for more general purposes, both for mending
the Temple itself and for general requirements of the city of
Jerusalem. Occasionally the collection of the chamber exceeded
that which was needed for the Temple that year. Since each
year the newly donated shekels must be used for that year, the
money left over from the previous year would be put to other
uses. Consequently, the remaining money from the collection
of the chamber might not all be spent on the needs of the city,
and this balance was referred to as the leftover remainder of
the chamber.

מוֹתר ְּתרו ָּמה – ְל ֵקיץ
ַ :אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
ָ מוֹתר
ַ ,ח ַה ִּמזְ ֵ ּב
 ַר ִ ּבי.נְס ִכים – ִל ְכ ֵלי ׁ ָש ֵרת
– נְס ִכים
ָ מוֹתר
ַ :אוֹמר
ֵ ֲחנִינָ א ְסגַ ן ַה ּכ ֲֹהנִים
.מוֹתר ְּתרו ָּמה – ִל ְכ ֵלי ׁ ָש ֵרת
ַ ,ח ְל ֵקיץ ַה ִּמ ֵ ּזְב
.מוֹדים ְ ּב ֵפירוֹת
ִ וְ זֶ ה וְ זֶ ה ל ֹא ָהי ּו

Rabbi Akiva says: The leftover funds of the collection of shekelsH
were used to purchase the animals for the repletion of the altar, as
they had originally been collected for oﬀerings. The leftover libationsNH were used to purchase service vessels.H Rabbi Ĥanina, the
deputy High Priest, says: The leftover libations were used to
purchase animals for the repletion of the altar, while the leftover
funds of the collection of shekels were used to purchase service
vessels. Both this Sage, Rabbi Akiva, and that Sage, Rabbi Ĥanina,
did not agree with Rabbi Yishmael’s opinion with regard to the
leftover produce.

ַ :ּ ֵפירוֹת ַמאי ִהיא? דְּ ַתנְיָא
מוֹתר ְּתרו ָּמה
,לוֹק ִחין ּ ֵפירוֹת ְ ּבזוֹל
ְ – עוֹשין ָ ּב ּה
ׂ ִ ֶמה ָהי ּו
 וְ ַה ּ ָ ׂש ָכר ְמ ַקיְּ צִ ין ּבוֹ,יוֹקר
ֶ אוֹתם ְ ּב
ָ ּמוֹכ ִרין
ְ ו
מוֹתר ּ ֵפירוֹת
ַ :ּ וְ זוֹ ִהיא ׁ ֶש ׁ ּ ָשנִינו.ח ֶאת ַה ִּמ ֵ ּזְב
.ח ְל ֵקיץ ַה ִּמזְ ֵ ּב

The Gemara asks: What is this produce? As it is taught in a baraita:
What would they do with the leftover funds of the collection?
They would use it to buy produce at a cheap price and subsequently sell that produce at an expensive price, and the profit
earned from this trade would be used for the repletion of the altar.
And with regard to this we learned: The leftover funds of produce
were used to purchase the animals for the repletion of the altar.

?מוֹדין ְ ּב ֵפירוֹת״
ִ ַמאי ״זֶ ה וְ זֶ ה ל ֹא ָהי ּו
עוֹשין
ׂ ִ מוֹתר ׁ ְשיָ ֵרי ִל ׁ ְש ָּכה ֶמה ָהי ּו
ַ :דִּ ְתנַן
, ׁ ְש ָמנִים ו ְּס ָלתוֹת,לוֹק ִחין ָ ּב ֶהן יֵ ינוֹת
ְ – ָ ּב ֶהן
. דִּ ְב ֵרי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,וְ ַה ּ ָ ׂש ָכר ַל ֶה ְקדֵּ ׁש
 ֵאין ִמ ְ ׂש ַּת ְּכ ִרין ְ ּב ׁ ֶשל:אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
. ַאף ל ֹא ְ ּב ׁ ֶשל ֲﬠנִיִּ ים,ֶה ְקדֵּ ׁש

The Gemara asks: If so, what is the reason that both this Sage,
Rabbi Akiva, and that Sage, Rabbi Ĥanina, did not agree with
Rabbi Yishmael’s opinion with regard to the leftover produce? The
Gemara answers: Rabbi Akiva is consistent with his opinion elsewhere, as we learned in a mishna (Shekalim a): What would they
do with the leftover remainder of the chamber? They would
purchase wine, oil, and fine flour and sell them to those who
needed them for their private oﬀerings. And the profit from these
sales would go to consecrated property, i.e., to the Temple treasury.
This is the statement of Rabbi Yishmael. Rabbi Akiva says: One
may not generate profit by selling consecrated property,H nor may
one profit from funds set aside for the poor.H

ְ ּב ׁ ֶשל ֶה ְקדֵּ ׁש ַמאי ַט ְﬠ ָמא ָלא – ֵאין ֲﬠנִיּוּת
 ְ ּב ׁ ֶשל ֲﬠנִיִּ ים ַמאי ַט ְﬠ ָמא.ִ ּב ְמקוֹם ֲﬠ ׁ ִשירוּת
יכא
ָּ  וְ ֵל,ָלא – דִּ ְל ָמא ִמ ְת ַר ֵּמי ְלה ּו ַﬠנְיָ א
.יה
ְ ְל ֵמ
ּ ית ָבא ֵל

The Gemara explains the reason for Rabbi Akiva’s ruling: What is
the reason that one may not use consecrated property to generate
a profit? It is because there is no poverty in a place of wealth, i.e.,
the Temple must always be run in a lavish manner. Therefore, one
may not use Temple funds to generate small profits in the manner
of paupers. What is the reason that one may not use funds set
aside for the poor to make a profit? It is because perhaps one will
encounter a poor person and there will be nothing to give him,
as all of the money is invested in some business transaction.

NOTES

The leftover libations – נְס ִכים
ָ מוֹתר:
ַ Rashi cites the two
conflicting opinions of amora’im with regard to this
concept. According to one amora, this surplus resulted
from the fact that the merchants who supplied wine to
the Temple would be generous in their measurements
of the amount sold, while the priests would have to be
precise when they measured the requisite volume for
the oﬀerings in the service. The other amora maintains
that there was an agreement between the Temple and
the merchants supplying the wine that should prices
rise, the merchants would continue to sell to the Temple
at the old price. Conversely, if prices fell, the merchants
would sell to the Temple at the new price. For example, if
the Temple paid for a certain quantity of wine and prices
decreased, they would now receive a greater quantity of
wine for the same amount of money. Consequently, there
would occasionally be a surplus of wine from libations
and meal oﬀerings.

 ַרב,ית ַמר
ְּ  ִא.״מי ׁ ֶש ָה ַל ְך ִל ְמ ִדינַ ת ַהיָּ ם״
ִ § The Gemara returns to the mishna, which deals with the case of
: ָא ַמרone who went overseas and his wife is demanding sustenance. It
was stated that amora’im debated the following issue. Rav said:

HALAKHA

The leftover funds of the collection of the chamber – מוֹתר
ַ
תרו ַּמת ַה ִּל ׁ ְש ָּכה:ְּ The leftover funds of the collection of the Temple
treasury chamber would be used to purchase sheep that would
be sacrificed on the altar as burnt-oﬀerings. These oﬀerings are
known as the repletion of the altar. The halakha is in accordance
with the opinion of Rabbi Akiva, as it is in all cases when a single
colleague disagrees with his opinion (Rambam Sefer Zemanim,
Hilkhot Shekalim 4:9).

libations. The halakha is in accordance with the opinion of Rabbi
Akiva, as it is in all cases when a single colleague disagrees with
his opinion (Rambam Sefer Zemanim, Hilkhot Shekalim 4:2).

One may not generate profit by selling consecrated property –
אין ִמ ְ ׂש ַּת ְּכ ִרין ְ ּב ׁ ֶשל ֶה ְקדֵּ ׁש:ֵ Since the Rambam did not cite the opinion of Rabbi Yishmael with regard to what was done with the leftover remainder of the chambers, he evidently rules in accordance
with the opinion of Rabbi Akiva. In fact, the Rambam explicitly
The leftover libations – נְס ִכים
ָ מוֹתר:
ַ The leftover funds for liba- states as much in his Commentary on the Mishna (Rambam Sefer
tions would be used for the preparation of Temple vessels. If there Zemanim, Hilkhot Shekalim 4:4).
were no leftovers, money from the collection of the chamber
Nor from funds set aside for the poor – אף ל ֹא ְ ּב ׁ ֶשל ֲﬠנִיִּ ים:ַ One
would itself be used for this purpose. Although the Rambam
may not conduct business with funds from charity set aside
rules in accordance with the opinion of Rabbi Akiva, he mainfor immediate distribution to the poor, in case a pauper comes
tains that if are no leftovers Rabbi Akiva accepts the ruling of
along and there are no available funds to give him. However, if
Rabbi Yishmael (Kesef Mishne; Rambam Sefer Zemanim, Hilkhot
only the profit of a charity collection is for distribution, not the
Shekalim 4:2).
principal, one may invest the principal in a business venture (Beit
Service vessels – כ ֵלי ׁ ָש ֵרת:ְּ The funding for the candelabrum and Yosef, citing Sefer HaTerumot and Haggahot Maimoniyyot; Shulĥan
all the vessels used in the Temple service comes from the leftover Arukh, Yoreh De’a 259:1, and in the comment of Rema).
: פרק י״ג דף קו. KeTUBoT . Perek XIII . 106b

261

